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Arr. L-THE PRESENT RELATION OF THE IRISH
CHURCH TO IRISH PROTESTANT DISSENT.

THE importance of the subject treated in this paper is evident
from the result of the last census.

The prevalent opinion in England—an opinion which owes
its formation to the industrious efforts of interested parties—is,
that the Protestants of Ireland are a mere handful—some go
so far as to say a troublesome handful; but most of those in
England who speak or think on the matter at all, would be
disposed to regard them as a handful hardly worth taking into
account in any arrangements to be made for the future settle-
ment of Ireland. t must, therefore, be of importance to
ascertain at the present time what really are the forces of
Protestantism in Ireland as to quantity and quality, and how,
possibly, those forces may be utilized so that they may work
In one direction.

According to the census returns of 1881, there were then in
Ireland 635,670 members of the Church, 485,503 Presbyterians,
47,669 Methodists, 37,512 Protestants of “ other denominations,”
453 Jews, and only 1,144 who refused to describe themselves
as belonging to any denomination, some of them doubtless
being non-Christians, and some of them such as might call
themselves “ Christians unattached.” Now the whole number
of these added together amounts to the respectable total of
1,207,951, nearly one million and a quarter; and when it is
remembered that a large proportion of the wealth, intelligence,
and energy of the population is centred in these Protestants,
and that the total amount of the Roman Catholics is some
3,950,000, then it must be conceded that the majority of the
Roman Catholics is not so overwhelmingly great, and that the
weight of the Protestants is not so utterly insignificant.
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82 The Imish Church and Irish Protestant Dissent.

Indeed, there can be no doubt that if the Irish Protestants
were homogeneous, if they presented one united front, their
numbers and weight would tell with a force which no Govern-
ment could disregard. That they do not form such an united
body, that they are broken up into various sections, some of
them very inconsiderable in point of numbers, is matter for
regret, and at the same time matter for serious consideration
as to how the evils of division may be minimized.

In the case of the Church of Ireland, there are some points
connected with the statistics of the census which require ex-’
planation. There was a decrease, as compared with the census
qf 1871, of 32,000, or 48 per cent. This decrease was propor-
tionately greater than that of the Presbyterian body, W]Eich
lost 12,000 members, or 2'4 per cent., whilst the Methodist
body actually scored an increase of 4,228, or 97 per cent. on
their numbers.

Such decrease of the numbers of Irish Church people
might well be regarded with apprehension, if it were not
capable of explanation; but the explanation of the decrease is
largely supplied by the increase of this Methodist body just
referred to. 1t is to be carefully remembered that the increase
of the Methodists has arisen, not from the secession of bond-
fide Church members, but rather from the secession of the
Primitive Methodists, who were formerly loosely connected
with the Church, and numbered with her members in the
census returns. It is well known that efforts were made in
the general Synod to arrive at a comprehension of the Primitive
Methodist body, and that these efforts were nugatory, because
of the impossibility of coming to terms such as would have
been satisfactory to the Conference and safe for the Church;
and the result was, that whilst some of the “ Primitives ” main-
tained their old position, or were absorbed into the Church,
the far larger portion was absorbed into the Wesleyan bo?r.
When to this is added the fact that the last census was made
during a reign of terror in Ireland, at a time when many of the
landlords were breaking up their establishments, or carrying
themselves and their establishments to safer quarters, the
wonder is that the numbers of the Church of Ireland showed
as favourably as they did.

There is another point to he considered.

A review of the figures will show, that whilst the total of
Church members amounts in round numbers to 636,000, the
total of Protestant Dissenters amounts to 572,000, that is to
say, to considerably over half a million; and many will be
disposed to say that is a very serious proportion, which no
doubt it is. Nor will it do, by way of answer to this, to fall
Lack on the statistics of English Dissent, at least so far as thoso
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statistics are concerned with numbers. Granting that Dissenters
speak truly when they say they form one-half the population
of England, or that as others say, who are proba.Ely nearer
the truth, they form one-third—it might still be said to the
members of the Irish Church: “You were a comparatively
small body, and so might have kept yourselves together better
than we could; and you, moreover, were subject to that
external pressure which has a tendency to render communities
homogeneous.” Moreover, “Two blacks never make one
white, and it is a poor thing to make excuse for one’s own
defects by instancing the deficiencies of one’s neighbours.”

The real explanation of the large apparent proportion of
Irish Protestant Dissenters is found in a fact which cannot be
too well known or deeply pondered ; and it is this, that whilst
English Dissent is a real thing in the sense that English Dis-
senters are lapsed members of the English Church, Irish Dissent
is altogether another thing, inasmuch as the great bulk of those
Protestants in Ireland who are not members of the National
Church were never at any time her members, but belong—
even as their fathers belonged—to a Church imported from
another country: a Church with laws, government, and con-
stitution of its own.

We cannot regard the Presbyterian community in Ireland
as a Dissenting community in the ordinary sense of the word.
Practically, no doubt, the Presbyterians are Dissenters from
some of the doctrines, and from the worship and discipline of
the Church of Ireland ; but historically they cannot be called
“separatists,” inasmuch as they never separated from our
Church; but are the descendants of those who brought over
their modes of religious thought and forms of church govern-
ment from a country where ?Presbyterianism was the religion
of the people at large, and where at this day it is the established
religion.

In dealing, therefore, with the question of Irish Protestant
Dissont, we must eliminate from the number of Dissenters—
}n‘operly so called—the 485,670 who owe allegiance to the
>resbyterian Church. These people were never members of
the Irish Church. They form, as they have always formed, a
distinct body. Whether they might at any time have been
comprehended within our ranks i1s a question to which some
havo given an afirmative answer ; but tho student of the history
of attempted comprohensions will bo inclined to hesitato, and
when he turns from gonoral eftorts to such as might have been
mado in this particular instance, ho will acknowledge that the
comprohension of Irish Presbyterians, as a body, would have
been at the vory least as diflicult o matter as tho comprehen-

P

G o



S4 The Irish Church and Irish Protestant Dissent.

sion of any other body of religionists who loved to have their
own way and to walk in their own paths.

For the present, and for years to come, the sense of all that
we have in common with our Presbyterian brethren, and the
friendliness of feeling as well as the harmony of action which
spring from such sense, must stand instead of any attempt at
comprehension, which would be likely to do more harm than
good.

Leaving out the Presbyterians, there is a remainder of Pro-
testant Dissenters amounting to 86,778 ; and of these 47,000
are Wesleyan Methodists. Time was when these Wesleyans
were not regarded as ordinary Dissenters. In Ireland, even
more than in ¥England, they clung to the traditions of their
founder; and in the census of 1834 they were numbered in
the return of Irish Churchmen. Now, however, according to
the natural tendency of things, they have settled down into a
“ Church,” and are undoubtedly to be regarded as dissenters
from the Church of Ireland. It matters little that they have
points in common with that Church, and that some of the
words of our formularies linger in their services; for it is a
common remark that differences between those who are nearly
related are often most sharply accentuated and most difficult
of accommodation.

And thus it appears that in the sense of separatism the
amount of dissent 1n Ireland is inconsiderable, and bears no
proportion to the amount of similar dissent in England. But
though this is in itself an interesting and cheering fact, it must
not be forgotten that-the circumstances of Ireland and her
Church are less tolerant of dissent than those of her English
sister. '

The act of disestablishment produced an effect which might
casily have been predicted, but which for obvious reasons was
not predicted by the prophets and promoters of the movement.
On the contrary, these prophets prophesied “smooth things.”
They were fain to tell us that when once the Church was dis-
established, the great barrier in the way of union among Irish
Protestants would be taken away. It is hardly necessary to say
that these prophecies have not been fulfilled, but that, as might
have been expected, each community has settled down within its
own lines, and the lines are harder and faster than ever. Each
community considers itself to be as good as its neighbour, and,
as is proper in Ireland, a great deal better !

And all around, overlapping both Churchmen and Protestant
Dissenters, there is in Ireﬁm a compact, homogeneous body,
with a regularly organized hierarchy, welded together not only
by the influence of religious tenets, but by the sense of real and
fancied wrongs.
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We are, I trust, far from that Erastianism which confounds
a Church with an establishment, for surely “ the life is more
than meat, and the body is more than raiment.” Yet all the
same, it is a fact that there is a certain amount of prestige
which backs up an established Church in the face of over-
whelming numbers : and it is also a fact that when such pres-
tige is taken away, it must of necessity pass to those who

ossess the numbers. It is fast doing so in three-fourths of
reland. Disestablishment has been the beginning of a revolu-
tion in State as well as in Church—meaning by State the whole
body politic, the whole estate of the community, civil as well
as religious.

In full view of these facts, it behoves those who believe that
the Reformation had to do not only with the purifying of the
Church, but with the cause of liberty and true progress, to
consider how best the forces of Protestantism may be con-
solidated, and how a modus vivends may be established amongst
communities which, if united for practical purposes, would be
respectable in ipoint, of numbers and influence. _

There are, of course, two parties called on to consider this
question—Dissenters on the one hand, and Churchmen on the
other. We are principally concerned with the action of Church-
men, but may be pa.rgoned if we open the subject by directing
attention to a fact which anyone, be he Dissenter or not, may
read, even though he run. It is obvious that if scattered
forces are to act with efficicncy, there must be some centre
or rallying-point around which they may gather; and if, with
reference to the present question, we ask, “ What 1is that centre
in'Ireland ?” surely the answer must be, “ The Church, which
has not only a legal but an historical claim to the title CHURCH
OF IRELAND, and which outnumbers all other Protestant com-
munities put together, including the Presbyterians.”

This wBl appear still more evident if we have regard to the
distribution of Protestants throughout the country. The Pres-
byterians, as a body, are mainly confined to the province of
Ulster ; out of Ulster they are nowhere. Of the 485,000 Pres-
byterians, over 466,000 are in Ulster; and even the Wesleyans,
out of their 47,000, have upwards of 34,000 in that province.
It is not so with the members of the Church. Of her 633,000,
little more than half are in Ulster. She is powerfully repre-
sented in Dublin, and fairly well in Cork, and other large
towns, as well as in numerous rural districts of the south.
Candid Disseniers must confess, indeed, that in many districts
Protestantism would be nowhere were it not for the Church,
and that they themselves would be in danger of speedy absorp-
tion if they had none but themselves to fall back upon. Even
as it is, the struggle against absorption is often hard. The
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tendency of the larger body to absorb the smaller prevails in
sacial as well as in physical things.

Dublin parish clergymen can testify to the enormous pres-
sure brought to bear on their poor parishioners in Romish
quarters of the city. Interest. intermarriages, and petty perse-
cution are powerful agents; and it ma well be asked, “If these
things are done in the green tree, what shall be done in the
dry? If, in certain parts of the country, there are difficulties
in the way of Irish Protestantism as a whole, how would those
difficulties be enhanced if the contest had to be carried on by
the minute section of Protestant Dissenters ?” It is clear that
the difficulties would soon become impossibilities. The recog-
nition of the Irish Church as a centre is the recognition of a
fact. People may shut their eyes to facts, but they remain all
the same.

But this fact has to do with the Church of Ireland as well
as with the communities of Dissenters; because if the Church
of Ireland, having regard to her numbers, position, and claims,
be the centre of Irish Protestantism, then the main impulse
towards uniformity of feeling and action must come from her.
And, all things considered, the difficulties in the way of such
El;la.ctical uniformity are by no means so great as they are in

gland. That strong political feeling which, if not the baclk-
bone, is at least one great support to dissent in England, has
hardly any existence in Irela.ng. In Ireland, now, politics are
reduced to two or three capital points, chief amongst which is
the question of connection or non-connection with England;
and whilst it may be asserted, generally, that the great majorty
of Irish Roman Catholics are more or less opposed to the union
with England, it may also be asserted, with perfect truth, that
the overwhelming majority of Irish Protestants are heart and
soul in favour of that connection, which they believe to be
necessary to their enjoyment of civil and religious libertgr.
Moreover, the question of disestablishment has been settled ;
and though it was never a very burning question with Irish
Dissenters, still it no longer exists to give the smallest trouble
to weak or wayward minds. The patil is, therefore, to a large
extent, clea.redygf obstacles ; there is practically uniformity of
political sentiment, and there is no question of privilege other
than such as may arise from truth and purity and energy of
action.

But from this the question arises, “How is the Church of
Ireland to rise to the level of her responsibilities, and show
herself to be indeed the centre and rallying-point for those
who are not within her pale ? How are those who are in camps
of their own to be led to look on themselves as her allies, since
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it is plain that the necessity of the case does not admit of
hostile camps ?"

The answer to this question is twofold: first, with reference
to the dealings of Churchmen with Dissenters; and second,
with reference to the duties of the Church towards Churchmen,
and conversely of Churchmen towards the Church.

I. The adjustment of the relations of the Church with Dis-
sent is, as we have already suggested, not to be effected by
efforts at comprehension. Many schemes of comprehension
have been foated, but their fatal defect has been that there
was no finality about them. If we were to try to make the
Church of Ireland or of England broad enough to include the
various shades of opinion which surround them, we should
soon have little-left in either Church worth contending for.
The effort does not lie in the direction of comprehension, but
in the disposition to agree with Dissenters where we have
grounds for agreement, and to regard their scruples with for-
bearance and respect—such forbearance and respect as we
should like to have shown to ourselves.

Thackeray, long ago, gave us the natural history of the snob;
and it is nat too much to say that we have in Church matters
suffered from what we may term ecclesiastical snobbishness.
That man who, from the height of his own privilege, looks
down on another less favoured than himself, calls him by
derogatory names, or offends him by ill-timed patronage, is in
all things a snob; and when he acts so in Church matters, an
ecclesiastical snob. The best way of arriving at a modus
vivends is by beginning with points of agreement. When we
have got so far as to see that there are important truths on
which we are agreed, our own value for what we hold distinc-
tively will teach us to treat with tenderness the scruples of
others—scruples, in many instances, not taken up rashly,
but the results of long tradition, early education, and constant
association

It may be very possible to trace up the causes of separation
to what the Scotchman called “ curstness,” by which he meant
“crabbedness;” but we may be sure of this—that there is no
way so likely to increase crabbedness as by treating crabbed
Eeople with contempt. If we touch a man’s pride and rouse

is anger, we make argument and conviction impossible; nor
are we in anywise called on to do so. Our,Church has clearly
and strongly laid down her own principles—as, for instance, in
the preface to the Ordinal—but she pronounces no sentence ot
judgment on others; and she has worded her allusion to “foreign
Churches” in such & way as to afford fair standing-ground to
those who would include in the “foreign Churches” communi-
ties non-episcopal as well as episcopal.
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The “social ™ difficulty is as great a bar in the way of har-
mony with the Dissenters as the controversial. No decent
Dissenter would object to a Churchman holding fast to his
own dogmas: what he might object to would bo, as one has
said. < holding his own dogmas in a doggish way.”

II. Equally, if not more important, in the discharge of
lher responsibilitﬁ towards those who differ from her, 1s the
attitude of the Church towards those who agree with her; i.e,
her own members.

Is she to teach those members to sink their distinctive
principles in the interests of peace, to quietly ignore, or yield,
controverted points, and, in a sense which St. Paul never con-
templated, “to become all things to all men, that by all means
she may save some”? To this the answer must be a decided
negative; the Church could do no such thing. All through
she has been contending for what she has asserted to be true,
and to sacrifice the truth would neither secure the respect of
those who differ from her, nor deserve the blessing of God.

Already we have seen that the amount of what may be
properly called Dissent in Ireland is small, and that those who
ought really to be classed as separatists are between one-eighth
and one-ninth of the Church population. But it must be con-
fessed that the real weakness of the Irish Church is, that there
is agood deal of what we may call “dissent in solution ” among
her members, or that at any rate there is not by any means
enough of love for the distinctive principles of the Church—
of love for the Church for her own sake; or, to put it more
precisely, for her truth’s sake. _

There has been, no doubt, in the past generation a want of
regular and careful training in the distinctive principles of the
Church; and, as a direct consequence from this, there is a widely-
prevailing disposition to ignore Church principles, and to re-
gard the various denominations as being possessed of equal or
even greater privileges than the Church. There is a sort of
spurious liberality abroad which dignifies itself with the name
“Catholic,” but which is really in direct opposition to every-
thing which deserves the name.

Such a state of feeling as this is altogether different from a
sentiment of cordial goodwill towards our Dissenting brethren,
as fellow-Christians, separated from us by important differ-
ences, but having, as we have, a love for the common Saviour.
It is one thing to meet with manly courtesy those with whom
we differ, and to co-operate with them in such works as admit
of co-operation without a sacrifice of principle, and it is alto-
gether another thing to go on asserting that thero are no real

rinciples at stake; which after all comes to no more than
this—that those who make the disclaimer have themsolves no
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suclzh principles, and are therefore unable to appreciate their
value.

Indeed, it would seem to be an obvious truth that Church-
men must understand their own position before they can under-
stand or adjust their relations to Dissenters. Dissenters, as a
rule, understand their position; they are well grounded in
their peculiar tenets; they never affect to make light of therm;
they are by no means ashamed of them. Thus if Churchmen
claim for their Church that it is a centre and rallying-point
for Protestantism in Ireland, the claim must rest not onfy on
numbers and influence, but on truth, and those who profess it
should value that truth, else how can they expect that Dis-
senters will value what they appear to undervalue? “If the
trumpet give an uncertain sound, who shall prepare himself
for the battle ?”

It may, perhaps, be said that the plan of ascertaining our
own position, consolidating our own forces, and appraising our
own claims, though logical enough, is hardly likely to secure
that modus vivendi which it is proposed to reach. To this
" the answer must be, we cannot help ourselves; we are bound
to the due appreciation of our own principles; in this par-
ticular, necessity is laid upon us. If we are Churchmen because
we were born so, or for political or social reasons, our Church-
manship is worth but little ; but if we sincerely love our Church
for her Scripturalness, her Catholicity, her order, her respect
for pure and primitive antiquity, her struggles for the truth—
then this enthusiasm with regard to our own Church, whilst it
will surely make her stronger, will be no bar to friendly relations
with other communities.

It will easily appear that the remarks above made can have
little weight with those who regard Dissenters as altogether
out of the pba.le of Church privilege, and dependent on -those
convenient but somewhat vague “uncovenanted mercies” of
which we occasionally hear; nor with those who are disposed
to ignore the differences which exist between the Church and
Dissenters, and to regard those differences as of no consequence
at all. But to those who are disposed to recognise rightful
claims on both sides—to acknowledge the existence of a cer-
tain spiritual element—a principle of life under the forms of
Dissent—and to regard the Church as o divinely-organized
society, doing God’s work in God’s appointed way—then, no
doubt, the DLibeml—Conservn.'civea attitude of Churchmen—
liberal towards those who differ from them, and conservative
as to those principles which it is their privilege to hold—will
go a long way towards securing a common sentiment and
united action. '
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It may bo well to indicato somowhat more in detail the
Egsition and dutics of the Irish Church towards thoso who

issent from her, because the position and duties belong not
only to her, but to other Churches also, which occupy a wider
and more conspicuous field.

Dissenters may speak or think as they please, but there can
be no doubt to any reasonable mind that the Church of Ireland
1s legally, historically, and practically the central reformed com-

. s ah . . o
munity in Ireland. Local differences, bitterness, and the spirit
of proselytism apart, most Dissenters will be inclined to confess
so much.

The Church will, then, Lest discharge her duties towards
Dissenters by, first, a due and im artiaT consideration of the
causes which led to Dissent, and the attitude which, in conse-
quence, she is bound to assume towards Dissenters.

The Reformation was, all things considered, the most im-
portant event in the history of our religion—important in
itself, but much more in its results, which in the course of
three centuries have not been fully developed. The agitation
produced by the mighty shock has not as yet fully subsided ;
rather, it has assumed a different form—perhaps a higher form
—than at first. Boundary questions, political questions, knotty
points of controversy—which were as often cut through with
the sword as unravelled by argument—are now in abeyance;
thought, opinions, principles—these are the things now strug-
gling for full development.

At the time of the Reformation, the crisis was the culmina-
tion of forces which were long at work, and which were so
violently repressed that when they did break forth they pro-
duced results which, though inevitable, were still to be de-
plored. Many flew off at a tangent from things associated
with the old system, not because they were wrong in them-
selves, but simply because of their associations. The new
liberty of thougEt too often degenerated into license, and the
reaction from an enforced and unnatural cohesion was the
sectarianism which has unhappily been exhibited in Protes-
tantism.

The course of events which immediately followed the Refor-
mation was not likely to counteract this unhappy tendency.
Men did battle for the principles they adopted ; and, from the
fact that they did so, learned to love them, and handed them
down to their children as a precious heritage, to be watched
with jealous care, and defended with life and limb. Who
would expect that men should lightly part with opinions for
which they were ready to die? or who would say tEat if they
had thus parted with them, the uniformity so obtained would
not have been too dearly purchased by the sacrifice of honest
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zenl and manly self-devotion? Truly then the salt would have
lost its savour, and there would have been nothing left to season
it withal. For ourselves, members of the Church, of Ireland,
let us remember that in dealing with Dissent we are dealing
with the inevitable—with a state of things which has come to
us by hereditary transmission; and therefore let us, in the
spirit of Christian fair play, “look not on our own things, but
on the things of others,” hoping the while that time will rub
off the angles of traditional scruples, and that such scruples,
by losing much of their bitterness, will also lose much of their
tendency to perpetuate sectarianism.

Nor, at the present time, having regard to England and
Scotland, are we without indications of such a desirable con-
summation. There are movements now within the established
Church of Scotland, and amongst some of the Nonconformist
bodies in England, which point to modes of public worshj%,
daily becoming more and more in unison with our own. Suc
indications may be isolated, but they are at least sufficient to
show the direction in which public opinion is tending. In
Ireland—possibly from that spirit of pugnacity which is sup-
posed to be in the air—the indications are not so manifest;
but to counterbalance this, there is a greater uniformity of
political opinion amongst Irish Protestants.

The attitude of the Church, then, towards Dissenters, will be
that of kindliness, and candid recognition of all that is good in
themselves and their principles.

But the main duty of the Church of Ireland, and that
which is calculated to produce the greatest effect, is towards
her own members—to make good Churchmen of them, and to
do nothing to produce Dissent. And the significance of the
last words is altogether different from that which some might
suppose them to imply. From the exigency of her position,
the Irish Church has no temptation to those extremes, whether
of doctrine or ceremony, which may possibly have tended to
alienate some of the children of her English sister. The
temptation of the Church of Ireland is in another direction.

The exhibition of Romanism in that large community—
which, more than any other, exceeds in devotion to the papal
system—has a deciged tendency to deter Irish Churchmen
from any line of procedure which might be supposed to lead
in a Romeward direction. The danger is, lest in the strong
effort to avoid Scylla, the Irish Church may drift towards
Charybdis; lest in her anxiety to be clear of error, she may not
lose some portion of the truth.

No doubt some who did not consider and make allowances
for our position in Ireland, and who were prejudiced against
us, have exaggerated our defects; no doubt our regard for the
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decencies of public worship and the observance of tho rubrics
would com not unfavourably with the case of many churches
in_England. But for all that, there is much to be done in
bringing out a spirit of attachment to the Church as such—an
attachment arising, not from tho accident of birth or personal
attachment to a reverend pastor, but from a duo appreciation
of the execellences of tho Church, and a conviction that sho
halds the truth in a deeper, fuller, and broader measure than
the communities by which sho is surrounded. If all those who
call themselves sens of the Church spent their cfforts and their
money in her service; if all devoted themselves, as some do, to
the task of keeping their brethren within the pale; if some
refrained from the attempt to produce a washed-out Plymouth-
ism — which is neither fish, nor flesh, nor yet “gude red
herring ” — they would do much to strengt{;en their own.
E&lurch, and win the real respect of those who differ from
em.

It 1s something to say that the Church of Ireland is alive to
a sense of her Suty towards her own children. The various
diocesan boards of education, which are in all parts of the
country labouring to secure the education of the young in the
principles of their Church, will doubtless, in time, succeed in
leavening the minds of the rising generation with a real love
for that Church, though there 1s still room for the hope that
Churchmen may extend to those boards a larger measure of
liberality, and enable them to carry on their work with more
thoroughness and effect. ,

And thus, in discharging her duty towards her own, the
Church will quietly, faithﬁﬁly, and lovingly discharge a dut
towards those who Dissent from her. Tiere will be no hars
invective; no calling of names; no insulting affectation of
superiority. There will only be a consolidation of force and a
development of internal union; and there will be brought to
bear on all who love the Lord Jesus, the instanco of a Church
whose members believe in their principles, and are neither
afraid nor ashamed to avow them.

Then—it may be slowly, but in the end full surely—all truo-
hearted Dissenters will come to sce that they, too, havo somo
duties towards the Church of Ireland ; and though one or two
generations may regard those duties as involving no moro than
a general co-operation as against a common foo, aftor-gonora-
tions reay come to learn the lesson that the Church of Ireland
in her protest againat negations, as well as positive corruptions,
has been fighting the battle of Catholic truth.

JouN W. MuRnay.

"«/'4,4/
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Art. IL.—DR. LOSERTH'S “WICLIF AND HTUS”

Wiclif und Hus, From the German of Dr. JoHANN LoserTH, Professor
of History at the University of Czernowitz. Translated by the Rev.
M. J. Evans, B.A. London : Hodder and Stoughton, 1884.

IT is strange that the one gigantic intellect which exerted,
towards the end of the Middle Ages, the greatest influence
over Western Christendom in opposition to the Papacy and
the Church of Rome, should have remained for so long a time
known only second-hand from the writings of opponents.
And even after the greater part of his theological system had
been adopted, and as it were reissued by others with compara-
tively slight modifications, it has been left to the present
generation to rediscover the fact, and to show that a great
contest was fought out with weapons from the armoury of
WrycLir (which %Ir. Evans shows to be probably the correct
spelling of the name), and that the chief merit of the principal
combatant was the skill, the vigour, and the dauntless courage
with which those weapons were wielded. The works of Wyclif
provided a kind of encyclopadia of philosophy and theology. in
which almost every question of interest during the latter half of
the fourteenth and the beginning of the fifteenth centuries was
fully and powerfully dealt with, and the various arguments and
issues connected therewith were both thoroughly threshed out
and exhibited in a concentrated form. Any cleric, animated
with a sincere zeal for the reform of abuses in the Church,
which during the great Papal schism attained wast and ab-
normal proportions, could scarcely fail to have recourse w the
writings of Wyeclif, when once they fell into his hands. Every-
thing was there in readiness; he had but to select, to amange,
to connect, according to circumstances, and now and then to
limit or modify. And such Dr. Loserth has shown bevend
quostion to have been tho case in the main with the Latin
writings of tho colebrated Jonx Huss, or, as he himself wrote
it, “Hus.” Long passages from Wyclif aro tacitly adapted and
intorwoven in Hus's Latin controversial works; and ‘it is
manifost. that tho philosophical and intellectual power ex-
hibitod in them bolongs rather to Wychf than to the writer.
This tacit adoption of another’s words and sentiments was
by no means an unusual wethed in that day.  Dr.J. Kalousek,
in tho Bohemian Atheneum for March, 1854, in reviewing Dr.
Losorth’s work, draws attontion to the fact that Cardinal 1 Aully,
who was ono of Hus’s principal judges and most inveterte
{oes, Dorrowod threo impertant dissertations, nearly verbwlly,
from othors, without making the slightest acknowledgwent of
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the sources from which they came. Ono (in 1380), in which
he contended for the infallibility of the whole Church and the
fallibility of any particular Church, evon that of Rome, was
taken from Occam. A second (in 1416), De potestate ecc-
cl¢esiasticd. written for the benefit of the Council of Constance,
was borrowed from a treatise, nearly one hundred years old, b
John of Paris And a third, De reformatione (also in 1416),
was mainly taken from Henry of Langenstein. In acting,
therefore, as he did, Hus was only following the custom of his
day, and moreover such a course was an absolute necessity for
him, though it could scarcely have been so for Peter D’Ailly.
To quote Wyelif, except at quite an early epoch in the reform-
ing movement in Bohemia, would have been to have courted
condemnation at once. The good and true in Wyeclif's writings
must be defended and maintained without the use of Wyc].i%s
name. And very dexterously and powerfully did Hus manage
the dialectical and theological contest under these difficult
circumstances.

That the ground must have been well prepared for Wyclif’s
writings by Hus’s so-called “ Precursors ” is very manifest, and
I do not think Dr. Loserth sets sufficient value upon their
work. It is true that Hus is not in the habit of citing them,
or indeed of citing any but recognised authorities; but there
are coincidences, some of which T shall point out, but which I
have no doubt are entirely unknown to Dr. Loserth, between
passages in the writings of the first Bohemian prose writer, the
philosophical and theological layman, Thomas of Stitny, and
passages in the works of both Hus and Wyclif (though it was
impossible for Stitny in 1376 to have any direct knowledge of
Wyeclif), which would render it doubtful whether Hus was
adapting Stitny or Wyeclif, or writing with recollections of both
of them in his mind.

But it is immaterial whence Hus took commonplaces of
theology, many of which will probably be found in writings
anterior to Wyelif In Wyclif Hus certainly possessed an
encyclopzdia, and used it to the uttermost. He adopted
the predestinarian system of Wyclif in its entirety. Of
one of Wyclif's cardinal doctrines he made an important
limitation, which stood him in good stead at the Council of
Constance ; although for a notice of this important limitation
1 seek in vain in the pages of Dr. Loserth. Wyelif held that .
“a pope, priest, or prelate, in mortal sin ceased to be such ;”
but Hus, 1n his treatise against Palecz, qualifies and limits this
in the following words : “ We grant that an evil pope, biShOIi"
or priest, is an unworthy minister of the sacramonts, throug 1
whom (iod baptizes, consecrates, or works in other respects for
the benefit of His Church.” Again and again was this reforred
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to at Hus'’s trial before the Council of Constance, and again
and again did it rescue him from his own unwise and ill-
advised utterances.

Dr. Loserth is well acquainted with Wyeclif, and is also ae-
quainted with Hus's Latin works, though 1E)f:rhaps; we 1nay find
reason to think that his acquaintance with the latter is some-
what superficial. But it would seem from the way in which
he expresses himself, that he is not uainted with the
Bohemian or Czeskish language, and therefore with the major

art of Hus's works in his native tongue, which have not

een translated into German. It was not the Latin treatises
De Ecclesid, etc., that stirred the heart of the Bohemian

eople ; it was those Bohemian works, in which Hus brought

is reforming views, and the crying abuses which had then
attained their zenith, before their eyes. The importance of
these Bohemian writings was well understood by the “iron
Bishop,” John of Litomysh, who called loudly, though happily
in vain, for their suppression. Hus the philosopher was
entirely, and Hus the tEeologian was mainly, dependent upon
Wyelif; but Hus the dauntless reformer was dependent upon
none but the Spirit of the Lord that anointed him. Here his
necessary Precursor was the layman, Thomas of Stitny, who
had brought philosophy and theology home to Bohemian
hearts in the Bohemian language.

It is remarkable how differently Hus often expresses himself
in Bohemian and in Latin. In his Latin WOI'ES the Church
is the totality (universitas) of the predestinate; in his Bo-
hemian writings it is the assembly of the elect. He has no
word in Bohemian for “ predestination,” neither can he find a
word to express “ ma.t,eria}.)l” in dealing with the question of the
remanence of material bread after consecration in the Eucharist.
Later writers have coined words for both these purposes, but
it is noticeable that they do not agree in their selection of a
word to express “predestination.” It is curious, too, that
Stitny at first found it difficult to express “quality” in Bo-
hemian, and regretted his inability to do so, though later he
adopted the word “ jakost ” as its proper representative.

Till the Wyeclif Society, the poor support as yet received by
which is a disgrace to our age and country, proceeds a great deal
further with 1ts work than it has as yet been able to do, we
must labour under o disadvantage under which Dr. Loserth
doos not labour, viz, a very imperfect knowledge of the writings
of Wyelif. Loserth’s deficiency is, as I have alrendy remarked,
want of knowledge of tho Bohemian writings of Hus and
Stitny, and tho balance cannot bo satisfactorily struck without
Y fulf, knowledge of all three. Meanwhile, let us do our best
to oxamine tho passages from Hus and Wyclif, placed in
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arallel columns for comparison by Dr, Loserth. And here we
find abundant evidence of Hus’s adoption and adaptation of
Wyeclif's thoughts, to an extent far beyond what was formerl
supposed to be the case; but we shall also find Dr. Losert
inchned to ride a good horse to death, as the common saying
is, and to impute “ Wyelify ” to Hus, where there is really no
ground for doing so, and where Hus would probably have used
the selfsame terms if Wyclif had never existed.

Loserth must have glanced very carelessly over Hus’s treatise
against Palecz to have stated (p. 157): “As Palecz calls the
adherents of Hus Quidamists, so the latter calls Palecz himself
a liar 7 (fictor); «for which, however, he expressed deep regret
at the Council.” If we turn to the treatise against Palecz itself,
we shall find that Hus called Palecz “fictor,” i.e., concocter, not
lzar, because he had concocted (confinwit) the derisive nick-
name “ Quidamista” to designate Hus and his adherents.

In pp. 287 and 288, Loserth tells us that a “gaping contra-
diction will be found between the two tractates of Hus, that
De Sacramento corporis et sanguinis domini, and that De
sanguine Christt sub specie vint a laicis sumendo; and
informs us that the second tractate belongs to an earlier date,
Hus having composed it before he was cast into prison. It is
true that such is the heading of the latter tractate in the
printed editions of Hus’s Latin works, but this view is not
borne out by Hus’s correspondence, and both Palacky and
Tomek agree in considering it to have been composed in
prison, and in answer to a request of Lord John of Chlum.
The former tractate was also composed in prison, but either
before intelligence of Jakaubek’s proceedings with regard to
the chalice at Prague had arrived at Constance, or else Hus
specially avoided entering upon the question of reception sub
utrdque for the sake of the warder for whose benefit he is
supposed to have written. In both tractates Hus admits that
the whole sacrament is contained in each kind, so that there is
no “ gaping contradiction” between them, although Hus finally
determines in the latter, “that, as a priest worthily receiving
under both kinds does not so receive without reason, s0 too
a devout layman may lawfully so receive, since the nature of
the case is the same in each instance as regards the reception
of the body and blood.” The discussion of these two tractates
is not creditable to Dr. Loserth. .

Loserth’s attempt in p. 287 to derive Hus’s D¢ corpore Christi,
op. 1. 166 (not 146) b, from Wyeclif’s Trialogus, 248, is in my
opinion a complete failure. It will be interesting to compare
the extracts from Wyclif and Hus given by Dr. Loserth, with
the treatment of the same subject by Stitny in 1400, which 18,
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in my judgment, very superior to that of either of the theo-
logians, although more similar to Hus than to Wyeclif. Stitny
writes :

This, too, I say with regard to this Sacrament : its importance does nnt
reside in its being gazed at and in doing obeisance to it, but it ought to
be taken and received as nourishment. But there are three things to
observe in connection with this Sacrament.

One is the visible Sacrament itself, which by its visible similitude
signifieth an invisible spiritual grace ; that is, as visible corporeal food
strengthens the bodily life, so does the invisible power of this Sacrament
strengthen the spiritual life.

The second thing to be noticed in this Sacrament is what is in it ; for
here is the very glorified body of the Son_of God as it is in its glory, with
both its soul and its Deity.

The third thing to be understood is this : that this Sacrament signifies
something that is not in it ; for it signifies the whole body of the Holy .
Church—that is, the whole Christian community—but that is not there,
but Christ Himsclf is there, Who is the Head of all the Holy Church.
And it is by this similarity that this Sacrament signifies all the Holy
Church, in that, as one loaf is made up of many grains, so is the whole
Church one body made up of many people, the Head whereof is Christ.
I have for this reason touched upon this, that it may be understood that
some people receive the Sacrament itself, but not that which is in it, nor
that which it signifies, and they, receiving the Sacrament thus, receive to
themselves condemnation.

Others sometimes do not receive the Sacrament, but receive that which
is in the Sacrament, and that which the Sacrament signifies ; that is, they
receive Christ, and enter into the unity of the Holy Church, so that they
will be one body with the devout. ’

A third class receive both the Sacrament and that which is in it and
that which it signifies.

In p. 271, Loserth endeavours to show that a passage from
one of Wyclif’s “Sermons” is the original of one in Hus’s De
Ecclesid. Wyeclif says: “Three Catholic virtues are necessary
to the pilgrim (viator?) since faitk, as a firm substance, is the
Sfoundation of the virtuous life of one on his pilgrimage
(viantis).” Hus’s words are: “The peculiar property of faith
is that it is to the pilgrim (viator?) tEe foundation of arriving
at the calm abode of the objects of faith.” For my part, I can
see no similarity between the passages, except that the words
faith and foundation occur in both. The terms viare and
riator are too frequent for any stress to be laid upon them.
Had there been in Wyclif anything corresponding to the sin-
gular expression which Hus uses, “ veniendi ad quietam habi-
tacionem credendorum,” the connection between the passages
could not have been disputed. As it is, Loserth wenﬁens s
case, which is in the main a good one, by overdoing it.

In p. 285, Loserth cites from Hus’s “Elucidation of his
Belief” op. i. 486: “The foundation, therefore, of all virtues,
whereby (od is served meritoriously, is faith, without which it
1s impossible to please God.” With this ho compares threc
passages from Wyelif: (1) “ Faith is the foundation of religion

VOL. XIL—NO, LXIL H
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without which it is impossible to please God;” (2) “The first
foundation of the virtues is faith;” and (3) “Since it is impos-
sible for anyone to sin, unless he fails in faith.”

Let us again refer to our friend Stitny, writing in the

Czeskish language in 1376 :
. The Scripture saith : Without faith it is impossible to please God ; yea,
it is impossible to build a house without a foundation ; wherefore he who
wants to have a firm house, must first lay a firm foundation. And if there
is to be any fruit, it must first proceed from the root. And though the
root is not beautiful, yet all beauty of the stem and all good fruit proceed
from it. Likewise, if there were no faith, there would not be other things
useful for salvation, neither without faith could other good things exist.
For faith is the foundation and root of all that is good, even if it be not
itself so conspicuous in its beauty ; mnay, neither hope nor love will exist
without faith,

Does not this extract from Stitny exhibit at once Loserth’s
absurdity in tracing to Wyeclif expressions used by Hus which
clearly belong to the general stock of commonplaces of theology
of the day, at any rate in Bohemia, if not elsewhere ?!

In the same page, Dr. Loserth says that Hus has likewise
borrowed his definition of heresy from Wyclif. In proof of
this, he cites from Wyeclif's Trialogus, 379 : “Let those foolish
disciples of Antichrist know that every dangerous error in
matter of faith is manifest heresy.” From Hus’s reply to the
eight doctors (L 305 b) he also quotes : “ Heresy is a dungerous
but very useful thing.” In the first place this is a description,
not a definition of heresy on the part of Hus. In the second
place, Hus gives in his Bohemian treatise on Simony (0
svatokupectvi) his real definition of heresy, viz.: “ Heresy is
the obstinate holding of error contrary to Holy Scripture.”
And thirdly, when I give the entire passage from which Loserth
has excerpted a fragment, we shall see what a careless blunder
he has made. This runs: “ Heresy is a dangerous but very
useful thing. Dangerous, because many are seduced by it and
perish.  Useful, because the faithful are tried by it and
separated from the unfaithful.” There is no similarity what-
ever between the passage cited from Wyclif and from Hus,
except that the word “dungerous” occurs in each ; neither is
Hus giving a definition of heresy at all.

In p. 223 there is an unfortunate misprint in both the
passages quoted from Wyeclif and from Hus towards the end of
the page, which makes nonsense of each of them. Hus in his
De Ecclesid, cap. ix., fol. 209 b, is clearly adapting a passage

! Should any one desire further information as to Stitny, he will find it
in my lectures on the “ Natijve Literature of Bohemia in the fourteenth
century,” delivered before the University of Oxford on the Ilchester
Foundation in 1877. The fourth lecture is entirely devoted to Stitny.
(George Bell and Sons, 1878.)
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from Wyeclifs De religionibus vanis monachorum, but “ circy
Christum ” is a misprint for “citra. Christum ” (i.e., around
Christ for except Christ), as I find by reference to p. 438 in
the only volumes as yet issued by the Wyeclif Society.

In plp. 254 and 255 Loserth endeavours to make out that
Hus’s little dissertation on the Lord’s Prayer, composed in
%‘l;ison, was reasoned out by Hus “ in manifest dependence upon

Iy;c]ji'.” “ As Wyeclif carries out the thought,” says Loserth,
“that this prayer excels all others, and that alike by virtue of
its authority, since it proceeds from the Lord Jesus Christ
Himself, as also because, notwithstanding its brevity, it in-
cludes within itself all other prayers, so also has Hus expressed
himself in analogous language.” Now, Hus wrote as follows:

The Lord’s Prayer is to be chosen and said above all other prayers.
Firstly, because the most affectionate of Fathers composed it for His sons,
and the best of Masters for His scholars. Secondly, hecause everything
that it is necessary for a man to ask for is contained implicitly in it. And
thirdly, because it is brief. For the great Lord composed the prayer brief,
that His servants might learn it quickly.

The passage cited from Wyclif is twice as long and very in-
volved, and 1is really not worth the space which it would take
up. I shall therefore merely quote the corresponding passage
from Stitny’s Vyklad patere, written in 1376 :

There is nothing neglected in it, for Christ, Who is the true wisdom of
God the Father, invented it. Therefore, in whatsoever language a2 man
asks for aught in other prayers, he always asks only for that which is in
the Lord's Prayer, even if he asks for two or three things together. And
thus the Lord's Prayer is the rule of all prayers, and it becometh notja
Christian to ask for other things which cannot be understood in the
Lord’s Prayer. Specially too did Christ make the Lords Prayer brief, that
no one, who had but understanding, might be unable lo learn it, or not have
time to chant it.

In this case the correspondence between the words of Hus
and Stitny is very close, while that between those of Hus and
Wyeclif is very distant. Doubtless Hus was as well acquainted
with the Bohemian writings of Stitny as with the Latin works
of Wyeclif. ’

I have by this time, I hope, made it plain, that in order to
form a satisfactory estimate of Hus, it 1s necessary to be ac-
%ainted not only with Hus’s Latin works and with those of

yelif, but also with Hus’s Bohemian works and with those of
Stitny, who rendered it possible for Hus to appeal to his
countrymen in their own language.

Loserth passes rapidly over ﬁus’s trial and condemnation,
which he d%es not consider to fall within the scope of his
work. But when he tells us that “only deep in the back-
ground [of the flames of Constance] has been discerned since
then likewise the shadow of that man for whose doctr:é)ne Hus

H 2
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went to the stake—John do Wyelif” ho ought not to have
passed over the remarkabloe fact that Hus was not required to
recant any definite propositions, but everything that was
articled against him, whether truly or falsely. J.oserth considers
that the assembled Fathers at Constance were guilty of a
mistake in not treating Hus as alrendy condemned in the
condemnation of Wychf. But Wyeclif rejected the doctrine
of transubstantiation, which Hus unhesitatingly accepted,
evidently believing it to be a genuine Church ﬁoctrine; and
the importance attached to this doctrine was clearly sufficient
to separate the two cases entirely. And although Hus may
easily be proved non-Catholic, if tried by the standards of the
subsequent Council of Trent, yet there was no really authorita-
tive formula existing in his day which he denied or rejected.
Try him by the then existing standards, and we may safely
accept the judgment of Lechler, when he writes: “The ques-
tion is only whether Hus was really convicted of a heresy.
And to this we answer decidedly, No.”

That Hus was thoroughly permeated with both the philo-
sophy and theology of Wyeclif, that his theology may be
properly termed a “modified Wyeclify,” and that there 1s no
such thing as a separate Hussite theology, are propositions
which are fairly proved to demonstration by Dr. Loserth,
although he apparently claims to have proved considerably
more than this. But Hus’s little works, composed in prison
without the aid of books, show him to have been possessed of
theological powers and attainments of no mean order; and
certainly in Eis Bohemian writings he left behind him intel-
lectual and spiritual influences which ere long pervaded all
classes of society where the Czeskish language was spoken,
and eventually rose up against and successfully withstood the
whole power of Papacy and Empire. Yet, such is human
nature, that after alF it is scarcely probable that Wyelif and
Hus together would have effected the mighty work that was
effected, had not Jakaubek or Jacobellus, after Hus’s departure
for Constance, raised the standard of THE CHALICE at Prague,
and demanded the concession of its use for the laity as well as
the clergy. Intelligence of his proceedings was received by
Hus, who well knew that they would more or less disintegrate
his followers, with doubts and misgivings, and his-assent was at
first but reluctantly given to them on the ground of the ab-
solute supremacy of Seripture. “ Wyeclify ”in England had no
such outward and vistble sign. It decayed and all but

erished in the land of its nativity ; and thus it came to pass
that Wyclif himself has only lately—and in this respect a
great deal of credit is undoubtedly due to Dr. Toscrth—ob-
tained the due recognition of his great and material, or, I may
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wlmost vonturo to say, dominating influence upon the success-
ful Bohemian or Hussite movement,
A. H, WeatisLaw.

>
Arr. JII.—THE TRANSFIGURATION.

T the triennial Convocation of the American Church, which
assembled in Philadelphia on October 3rd, 1883, it was
resolved, on the recommendation of the Committee on en-
larging the Book of Common Prayer, to make an addition to
the Calendar by the insertion of “The Transfiguration” as a
festival of the first class, provided with its own proper Psalms.
I cannot but think that it is to be regretted that the compilers
of our Calendar, in their reasonable anxiety to diminish the
burdensome number of holy days superstitiously observed
before the Reformation, omitted the recognition of this festival
of very ancient observance ; inasmuch as the event in the life
of our Lord which it commemorated is very important and
interesting, and its teaching most profitable.

I propose to endeavour to substantiate this claim by inviting
attention to the significance, purpose, and teaching of the scene
recorded by the Evangelists, matters which, it may safely be
said, have too little attention commonly paid to them by
readers of the Gospel narrative. It must be “good for us to
be ” there, in thought, at the foot of the mountain; for, as
Bishop Hall says, “ Nearer to heaven ye cannot come, while ye
are upon earth.” May both writer and readers feel that they
are on “ holy ground,” and that a reverent and cautious spirit
alone befits such an investigation.

I. The Narrative—The three Synoptic GosFels give us very
precise and strictly harmonious accounts. It was six days
after our Lord’s declaration in the last verse of Matt. xvi,
which is closely connected with Peter's good confession and
subsequent rash and mistaken expostulation with his Master,
that Jq esus took with Him the favoured three—the inner circle
of the Apostles, who were privileged to be His companions on
other special occasions, notably at the scene of His deepest
humiliation (in which the strongest contrast to the glory of
the Transfiguration was presented) in Gethsemane—* and
brought them up into an high mountain apart.” He went
there, as St. Luke, the Evangelist of the true humanity of our
Lord, tells us, to pray—no unwonted practice with Him.

None of the Evangelists give us thp_n{une of « the mountan,
or onablo us with certainty to identify it. It 1s enou_gh to l'b-
mark that the traditionary Tabor is out of the question, since
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its summit was at that time occupied Dy a stronghold ; and
that it is almost universally held that one of the spurs of
Mount. Hermon, the only snow-capped mountain in Palestino,
and which is near to Ciesaren Philippi, the scone of the ovonts
of the preceding chapter, and the place whence it would appoar
from St. Mark (ix. 30) onr Lord and His followers set out for
Galilee on the next day, was in all probability the mountain of
the Transtiguration.

We may however, I think, believe that the precise sites of
most of the great events in our Lord’s earthly life are not, and
never will be known; God in His wise providence having

. guarded against the danger of the superstitious veneration and
1dolatrous use of such localities.

It was probably night, for this was the Lord’s accustomed
season for retirement to pray, and St. Luke assigns the descent
to “the day after.” This would greatly enhance the striking
character of the scene.

“As He prayed,” He was transfigured before them; “the
fashion of His countenance was zﬁtered, and His raiment
became white and glistering as snow” (Luke); “so as no
fuller on earth can white them ” (Mark) ; * His face did shine
as the sun, and His raiment was white as the light ” (Matt.).

Of this mysterious change two explanations may be given.
(1) The exceeding brightness may have been the effect of the
Divine nature in Christ, irradiating His humanity, and break-
ing through the veil of flesh which ordinarily concealed it
from mortal eye. “We were eye-witnesses of His majesty,”
says St. Peter, alluding to this event (2 Ep. i. 16.)

“Not from above or from without, as in the case of Moses
and Stephen, came the light, reflected only upon the beholder,
but from within, while it did not merely play upon the counte-
nance, but arrayed His entire person, an overgowed the ver
garments which He wore.” (Compare “ Thou deckest thyself
with light as it were with a garment ” Psa. civ. 2, P.B.V:)

Or (2) it may be regarded as an anticipation of the glorifica-
tion of His humanity, (for we must never forget that as truly
man He attained glory through suﬁ'ering),—o%His mediatorial
glory. “ He received from God the Father honour and glory,”
says St. Peter (2 Ep. 1 17). The description given by one of
the three witnesses who, while a prisoner in Patmos, saw Him
again in His glory, is essentially similar to the account given
of His appearance on this occasion. “His head and His hairs
were white like wool, as white as snow ; and His eyes were as
a flame of fire. . . His countenance was as the sun shineth in
His strength ” (Rev. 1. 14, 16.) If this be the true explanation,
the disciples saw Jesus on the holy mount as He is now at the



The Trumsfiquration. 103

right hand of God, and as He will appear when He shall come
again in His own glory, and in His Eathcr's, and of the hol
angols, Then, too, this glory was a glimpse of the glory whicﬁ
shall horeafter be theirs who look for the Saviour from heaven,
“ Who shall change the body of our humiliation that it may be
like the body of His glory.”

“And bchold there talked with Him two men, which were
Moses and Elias, who appeared in glory.” The recognition of
their identity on the part of the Apostles seems to have
been intuitive, and may serve as an intimation that there
will be such recognition in a future state. What the subject of
their discourse was, St. Luke tells us: “They spake of His
decease [‘departure, R.V. margin—i£o8ov, a noteworthy ex-
pression] which He should accomplish at Jerusalem.”

The presence of these two had a special significance in
connection with the teaching of the Transfiguration. Moses
the lawgiver, and Elijah the prophet—the one the founder,
the other the great defender of the Old Dispensation, which
He had come at once to supersede and to fulfil, bear their
united testimony to Jesus, the end of the law, and the subject
of prophecy. They bear witness, moreover, to that Whiciﬁ]l is
the crowning-point of His work—His atoning death. Nor is
it without significance that while they depart, fading away
from sight now that their testimony has been borne, and their
delegated and temporary authority resigned into His hands,
He remains; and the sam> voice which gave the law, and
spake by the prophets, now proclaims of Him : “This is my
beloved Son : ﬁear ye Him.” “God Who at sundry times and
in divers manners spake unto the fathers by the prophets,
hath in these last days spoken unto us by His Son.”

Moses and Elijjah may have discharged another mission
with reference to the Saviour. They both had passed through
death, or at least from this life, and knew the triumph that
lies beyond mortality for the faithful servants of God. Their
Eresence spake of the grave conquered, and of the eternal glory

eyond. “When,” remarks the author of “ Modern Painters”
(vol. iii. 392), “in the desert He was girding Himself for the
work of life, angels of life came and ministered unto Him.
Now in the fair world, when He is girding Himself for
the work of death, the ministrants come to Him trom the
grave, but from the grave conquered—one from that tomb
under Abarim, which His own hand had sealed long ago; the
other from the rest into which he had entered without seeing
corruption. There stood by Him Moses and Elias, and spake
of His decense. And when the prayer is ended, the task
accepted, then first sinco the star I}inused over Him at Bethle-
hem, the full glory falls upon Him from heaven, and the
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testimony is borne to His everlasting Sonship and power,
“ Hear ye Him.”

We may, I think, further regard this appearance as throwing
light upon the resurrection-state, as a foreshadowing of the
Communion of Saints in their glorified condition, finding its
centre in the Incarnate Son of God. The one is the repre-
sentative of those who shall not sleep, but shall be changeg at
the last trump—the prophet caught up into heaven in a whirl-
wind: and the other of those who shall be raised from the
sleep of death—Moses, whose body it seems probable, after
being subject to dissolution, was withdrawn from the dominion
of death without seeing corruption. The mysterious statement
im Deuteronomy xxxiv. 6, as to the Lord burying him, indi-
cating that his body was reserved for some special honour,!
and the equally mysterious reference, in Jude 9; to the con-
test between Michael and the devil disputing about the body
of Moses, intimating, may we not inger, the unwillingness
of Satan, who has the power of death, to be prematurely
despoiled of his prey by him who brought Gog’s order of
release ; both lend support to this supposition, while it serves
to throw light upon the latter passage.

The three disciples, as afterwards in Gethsemane, were
heavy with sleep, either the effect of weariness—natural, as it
was night—or perhaps rather the evidence of a state of ecstasy
(as in the case of Abraham (Genesis xv. 12); Daniel (viii. 18;
x. 9) and others). Apparently they did not witness the
beginning of the scene, but “when they were [wide] awake
[« suddenTy starting into full consciousness,’ such is the force
of the expression employed; Alford and Trench, however,
render it, < having watched, or kept themselves awake through-
out’] they saw His glory, and the two men who stood with
Him.” The narrative forbids the idea of a dream, or vision of
a disordered imagination, or an optical delusion.

« And it came to pass as they [Moses and Elias] were parting
from Him” (Luke, llj{ V.), their testimony borne, their mission

14 The purpose of God was to prepare for him a condition both of
body and soul resembling that of these two men of God, Enoch and
Elijah. Men bury a corpse that it may pass into corruption. If Jehovah,
therefore, would not suffer the body of Moses to be buried by men, it is
but natural to seek for the rearon in the fact that He did not intend to
leave him to corruption, but when burying it (with His own hand) im-
parted a power to it which preserved it from corruption, and prepared
the way for it to pass into the same form of existence to which Enoch
and Elijah were taken without either death or burial.” (EKurtz, quoted in
Keil and Delitzsch’'s “ Commentary on the Pentateuch,” vol. iil. p. 515,
Clark's Foreign Theological Library, which takes the same view, referring,
in proof of it, to the narrative of the Transfiguration.)
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of consolation ended, Peter, always himself, as though desirous
of -detaining them and prolonging the fascinating scene, said
unto Jesus, “ Master, it is good for us to be here: and let us
make three tabernacles [Eooths, R.V. margin]; one for Thee,
and one for Moses, and one for Elias: not knowing what he
said”—“for,” St. Mark adds, “ they were sore afraid,” bewildered
and amazed at what they saw. “While he thus spoke, there
came a bright cloud and overshadowed them, and they feared
as they [Jesus and the two men] entered into the cloud.” That
cloud was doubtless the visible sign of the presence of the
invisible God; the cloud in which He came down of old on
Sinai, and from which He spake to Moses at the door of the
tabernacle; the cloud which covered the.tent of the congre-
gation and filled the Temple of Solomon, so that the priests
could not stand to minister by reason of the cloud “And
there came a voice out of the cloud, saying, This is My beloved
Son; hear Him.” It was the Father's “ Amen” to the witness
_of Law and Prophets: the Father’s acceptance of His Son’s
consecration of Himself to do His will through death: the
Father’s investiture of His Son with supreme authority over
men. “And when the disciples heard it, they fell on their
faces and were sore afraid. And Jesus came and touched
them, and said, Arise, and be not afraid. And when they had
lifted up their eyes and looked suddenly round about” (Mark),
“they saw no man any more, save Jesus only with themselves.”
The scene was over: the glory had departed. Around them
stood the grey mountain-tops, catching the morning light, and
at their feet lay the familiar landscape, and the hum of distant
voices rose from the plain below. And as they came down
from the mountain, Jesus charged them that they should tell
no man what they had seen, till the Son of Man were risen
from the dead.” Its lesson was for Him, and for themselves,
and not for the world.!

! Those who would eliminate the supernatural element from the life
of Christ have, as might be expected, sought to explain away the scene,
either by attributing its origin to the impression made by a thunder-storm
on the excited minds of the narrators, or by resolving it into the imagery
of a dream or a waking vision. It may be enough, in reply to such
theories, to remark that to one who believes in the miracle of the Incar-
nation, who acknowledges Emmanuel—God manifest in the flesh—no
miracles connected with His life can present any difficulty, The marvel
would be, if in the record of that life we did not meet with such. The
simple, graphie, circumstantial style of the marrative, moreover, and the
pertfect harmony of the three versions which we possess, coupled with the
slight variations of detail in their description, testifying, as these do,
against any collusion between their authors, are so inconsistent with any
view but that of its literal truth and objective reality, that_ to gccept any
of these theories would be not only to ignore the inspiration of the
LEvangelists, but even to destroy the credibility of their narrative. he
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II. What that lesson was, and what is tho spocinl significance
of this event, we will now consider ; and we shall, I think, oasily
see that it was no unmeaning pageant, no unintelligible inter-
ruption in the life of the “ man of sorrows,” althouglh apparently
so much out of keeping with its wonted course.

In order ta realize this, we must carefully note the position
which the Transficuration occupies in tho narrative of the
Evangelists. We shall find that it fills a very clearly-defined

lace in our Lord’s ministry. and serves as a i,a.ndmark in His
e, standing as the great intermediate ovent between His
Baptism and His Passion, occurring, as it probably did, about
six months before the Crucifixion. It is carefully narrated
with all that preceded and followed it in each of the three
Synoptic Gospels.!

The teaching of our Lord admits of easy division into two
periods or stages. During the first of these, its theme was the
testimony concerning His person—that Jesus is the Messiah,
the Son of God During the second, its theme was that He
must suffer, and die, and rise again. We shall find that the
Transfiguration occupies in relation to the latter period a
similar position to that which is occupied by our Lord’s
Baslnsm in relation to the former period. In both cases the
audible voice of God the Father bears witness to His Incarnate
Son.*

This is distinctly perceived when we note the context, and
what immediately preceded it. We find in all the three
records that our Lord at Camsarea Philippi closed the first

way in which one of the three speaks of the event as a sure evidence of
Christ's Deity and glory, equally forbids any such explanation, save at
the expense of the trustworthiness of his testimony, for he adduces it
(2 Peter i 16-19) as a confirmation of his teaching, declaring it to be no
- cunningly devised fable.”

1 Archbishop Thomson, in his valuable introduction to the Gospels in
the - Speaker'’s Commentary,” has given from this point of view an
analyrie of the contents of the three Gospels, comparing the treatment of
these divigions by each Evangelist. * In St. Matthew, the history up to the
Transfiguration occupies rather more than one half of the whole : the
history of the last six months rather less than one half : and the histor
of the Passion, beginning from the entry into Jerusalem, about one thirc{
In St. Mark. the bistory np to the Transfiguration is almost exactly one
balf. and the history of the Passion occupies about a third. In 8t. Luke,
the first part of the history is a little more than one third, and the
account of the Passion about one fourth of the whole : the difference in
big case being owing to the interposition hetween the Transfiguration
and the Passion of a long section containing acts and sayings of the
Lord, which neitber of the other two Evangelists have recorded.”—
Page xiv.,

% fee Godet, p. 11, “ This moment marks the apogee of the public
winistry of Jerus ; and, if we may venture Lo say it, the point of transi-
tion frow action to passion.”
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period of His ministry with the a iate question : “ Whorn
do men say that I t]?er Son of M sglpl:r’;g? st what they have
seen and heard of Me led them to know Mc¢ 7’ In the name
of his fellow-apostles, Peter declares that they had learned ;
they knew that He was the Christ, the Son of the living God
Josus commeonds this confession of faith, and tells hirn that
‘“flesh and blood ”—human teachers, or natural wisdom—* had
not revealed the truth unto him.” “ From that time forth)”
says St. Matthew, and St. Mark and St. Luke are equally
explicit as to the time and the sequence of the teaching,
“began Jesus to shew unto His disciples how that He raust go
unto Jerusalem, and suffer many things of the elders and chief

riests and scribes, and be killed, and be raised again the third

ay.” Such teaching we do not meet with in any of the
previous discourses o% our Lord. But the disciples were now,
as Peter’s confession indicated, prepared to be led into further
truth, and henceforward their ter's teaching was directed,
as the events of His life were hastening, to the Cross.

How hard this new lesson was for them to learn we may
gather from Peter’s unseemly remonstrance with Jesus. “He
took' Him and began to rebuke him, saying, Be it far from
Thee, Lord [or ‘ God have mercy on Thee, R.V. margin}; this
shall never be unto Thee.” But He turned and said unto
Peter, “ Get thee behind Me, Satan: thou art a stumbling-
block unto Me: for thou mindest not the things of God, but
the things of men” (R.V.). The Lord further warned His
disciples that they too must be content to endure self-denial,
and take up the Cross, and lose life for His sake, that they
might find it. “ For the Son of Man,” He added, “shall come
in the glory of His Father with His angels, and then shall He
reward every man according to His works. Venly I say unto
you, There be some standing here which shall not taste ot
death till they see the Son of Man coming in His kingdom ™

1 We may ask the question, Was the Transfiguration a fulfilment of the
closing words of the discourse quoted above ? These cannot, it isevident,
refer to the second advent referred to in the previous verss, for our Lord
says that some of those who were then present should live tc see that
coming. On the other hand, the transient glory of the Transfiguration
can soarcely be held to fully satisfy the grandeur of the language used—
language which again would scarcely have been employed with reference
to an evont only n week distant. The most satisfactory explanation of
the prediotion recognises its accomplishment in the destruction of Jeru-
snlem and the passing away of the old Jewish economy —the mightiest act
of judgment by the Son of Maun which the world has yet seen, and W!m‘h:
ooourring nbout forty years later, was to be wituessed by some survivors
of the littlo company whom our Lord was addressing. In coufirmatien
of this intorpretation, we may recall two other savings o the L““}
“This gonorntion shall not pass till all be fultilled ™ (Mate XAV Sed e
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 The Transtiguration took place oxactly a weok aftor the un-
folding of this new and saddcning ohase in tho tenching of tho
Lord. * After six days,” say SS. }Matthew and Maork; while
St. Luke, includini he days on which the words were spoken
and the event took place, writes, “ About an eight days after
these sayings.”

Standing then in this well-defined position, and relation to
the progressive character of our Lord’s teaching, we may, I
think, without much difficulty, gather the main purposes
which this event was designed to serve.

The first puligose of the Transfiguration doubtless regarded
the Redeemer Himself; while its second regarded the Apostles.

(1) Weshall ignore the truth of our Lord’s perfect humanity,
and fail to appreciate the purport of much that He said and
did, if we do mot realize that although He voluntarily and
cheerfully gave Himself to suffer and gie, the prospect of His
:Ix_f_proachmg agony and death was nevertheless one from which

1s human nature shrank. It was a real struggle with the
powers of darkness upon which He had entered—a real temp-
tation of Satan which He endured. The sad and gloomy vista
of shame and suffering, with the cross standing at the end of
it, lay all open before Him ; and as He looked down it, the ex-
clamation broke forth, “ Now is My soul troubled, and what
shall T say ?”

As man, He needed strength and comfort under the prospect.
As man, He sought them by prayer. Those long nights spent
on the mountain-top, of which this was one (St. Luke tells us,
ix. 28, He had gone up to pray), were they not seasons in
which the sorrowful soul of Jesus sought consolation and
support, and in which these were communicated to Him ?
Ordinarily speaking, indeed, none are privy to what passes at
such seasons save the soul that seeks and receives, and the
God Who hears and gives. We are, however, in the case of
our Great Exemplar, permitted almost to enter the secret
chamber of communion with heaven, and not only to hear the

and concerning John, “If I will that he tarry till I come, what is that
to thee ?”’ (Jobn xxi. 22.)

Have then these words no reference to an event which in all the three
Synoptic Gospels is narrated in immediate connection with them ? The
true answer seems 1o be that they bave, inasmuch as the Transfiguration
was a pledge to the disciples, and a prelude of what should be hereafter.
It was a revelation of the glory of the Son of Man, which, though now
hidden from human eges, could at any time be manifested. It showed
that even while He wore the form of a servant, and was about to suffer
and die at the bands of men, He bad a kingdom to come in. St. Peter's
words, referring to this event, seem to confirm this view : ¢ We made
known to you the power and coming of our Lord Jesus Christ. . . We
were eyewltnesscs to His majesty ” (2 Ep. i. 16). See Trench's *“ Studies
in the Gospels,” p. 184, etc. ; and Bishop Horsley’s * Bermons,” xii.
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Hmyer which goes up, but also to see the answer which comes
own. In Gothsemanc we listen to the thrice-repeated sup-
plication, and behold the outward manifestation of the ex-
ceeding sorrow of soul which poured it forth, We see also the
answer given—the angel who appeared from heaven strengthen-
ing Him. So here, too, the answer to Christ’s prayer (“as He
prayed,” Luke) is made visible to us, while we gain a glimpse
of the glory that surrounded Him, till the mountain-top
becomes the gate of heaven—nay, heaven itself, and while we
hear the voice that speaks of a Father’s love to Him, and bears
divine testimony on His behalf before His followers. Must we
not believe that such nights as these, when the Son of God
breathed, so to speak, His native air (for may we not regard
this as only a sample in which the curtain is withdrawn for
the instruction of the three, and of ourselves through their
testimony ?), refreshed and invigorated and calmed His spirit
after and before the long days of unceasing and arduous and
generally discouraging labour which preceded and followed
them, and enabled Him to bear up under the foreknowledge of
his coming woes ?!

(2) With regard to the three witnesses, the design of the
Transfiguration was doubtless to prepare them, as it strength-
ened their Master for Gethsemane, where they should be with
Him also, and for all that should follow. It is difficult for us
to realize how bitter and disappointing a lesson it was which

1 Professor Godet, in his very suggestive “ Studies on the New Testa-
ment,” propounds the following explanation as the key to the story of
the Transfiguration: “ Two opposite modes of departing this life offered
themselves to Him at that moment. One, that to which He had a right
by virtue of His holiness, and which, so considered, was in His case the
normal issue—the glorious transformation originally appointed for man
when not separated from God, and of which this transfiguration itself
was the prelude. Jesus had it in His power to accept this trinmphal
departure ; and it was right that God should offer it to Him, for it was
the reward due to His holiness. But in thus re-entering heaven, Jesus
must have entered it alone. The door must of necessity have closed
behind Him. Humanity, unreconciled, would have remained on earth.
struggling with the bonds of sin and death until its entire dissolution.
Side by side with this mode of departure, Jesus contemplates another.
to be accomplished at Jerusalem, that city which kills the prophets, and
whichk would still less spare the holy One of God. if He refuses to give
way to its carnal will. This painful end to His life is the subject of His
conversation with the two great representatives of the Old Covenant, and
is the one whick, as He declares to them, He prefers and accepts. . . .
He turns His back upon the arch of triumph which rises before Him, and
resolutely decides in favour of the pathway of shadows which leads to
heaven through the grave. . .. Jesus had the power to ascend: He
exercises a free choice, and prefers to descend and take the road to Jeru-
salem.”—(Pp. 112, 113. The whole section, pp. 110-114, should be
studied.)
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they had just been set to learn, that their Lord and Master
must suffer and die. It was not only their own great loss
which was apparently involved. A suffering Messiah was, and
still 1s, to the Jew a stumbling-block. And they, too, looked
for a kingdom rather than a cross, and could ill reconcile
themselves to the idea that the cross stood in the way to that
kingdom. Hence it was that Peter, even immediately after he
had witnessed his good confession, could not endure when his
Master began to speak of His sufferings and death, and even
ventured to remonstrate with Him. Graciously therefore was
it granted to Peter and his companions to witness this manifes-
tation of their Master’s glory, and to hear the voice from the
cloud, bearing testimony to His Person—that Person which
they were now being taught to connect with thoughts of
shame and death ; and even to find that the thought of death
entered into and did not darken the glory of that hour, but
was rather the very centre of that gTory. For Moses and
Elias were talking with Him upon the same theme which He
had been opening to them. They “spake of His decease
which He should accomplish at Jerusalem.”

Nor did those who were privileged to witness it forget that
sight ; nor was its lesson lost upon them. More than thirty
years after, Peter thus spoke of it: “We have not followed
cunningly devised fables, when we made known unto you the
power and coming of our Lord Jesus Christ, but were eye-
witnesses of His majesty. For He received from God the
Father honour and glory, when there came such a voice to
Him from the excellent glory, This is My beloved Son, in
whom I am well pleased. And this voice which came from
heaven we heard, when we were with Him in the holy mount”
(2 Pet. 1. 16-19). John also, doubtless, had it in his mind
when in his Gospel he wrote (i. 14), “ We beheld His glory,
the glory as of the only-begotten of the Father.” And may
we not believe that its remembrance was also with them when
they were called not only to testify of Christ, but also to do and
to suffer for His sake; when John stood by the cross, and
acknowledged his Master hanging between two malefactors,
by accepting the charge of His mother, as he afterwards bore
the martyrdom of a long life of waiting; when Peter stood
forth and preached Jesus boldly on the day of Pentecost, or
patiently endured for His Name’s sake bonds and imprison-
ment, and at last was content to die upon the cross; and when
James sealed his testirnony with his Elood, slain by the sword
of Herod.

I close with suggesting a practical lesson which we may
learn in connection with the words of St. Peter, “ Master, it 1s
good for us to be here; let us make three tabernacles.”
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Apart from the mistaken view of the claims of Jesus com-
pared with those of Moses and Elias, which seems to be im-
plied in the proposal to build tabernacles for «ll three,
these words surely indicate the same shrinking from suffering,
the same failure to comprehend the necessity of the Cross, as
his former “Be it far from thee, Lord.” Here was the king-
dom begun on earth; heaven opened without the key of suf-
fering. Their poor and despised Master was surrounded by
excellent glory. The “ spirits of just men made perfect ” held
communion with Him, and they were admitted into that holy
fellowship ; and the light of the presence of God was over
them all. There had been enough of strife with an evil world
in the past; and those new sayings haunted him; and the
future looked dark and threatening. Let them return no
more to the vale of tears—the scenes of sorrow and toil. Let
them dwell here always, and make this their abiding-
place. “Let us make three tabernacles” But he knew not
what he said. Such rest is not, save in foretastes like this,
to be sought on earth, but in heaven: such unalloyed bliss is
not given to abide with man on this side of the grave.

The afflicted father, with his child possessed of a foul
spirit, awaited their return at the foot of the mountain—
emblem of a world lying in the wicked one, which was still
to be reclaimed by the blood of the Cross—a kingdom to be
won in battle for Christ, by His followers ; a field wherein they
must do their day’s labour before their rest should be
earned.’

Peter’s spirit seems to have been that which has manifested
itself in every age of the Church—in the hermit who sepa-
rated himself from contact with the outer world, and the
mystic whose religion consists in contemplation rather than
action. We are told that three monasteries were afterwards
built on the very mountain, as men believed, where Apostles
were not suffered to construct three booths. Such « life must
always be unreal and selfish, and one far removed from the
resemblance to His, Who if He spent the night upon the moun-
tain-top, alone with God, all the day long “ went about doing
good.”  Contemplation is to prepare us for action; and coin-
munion on the mountain-top for the battle of life below. Life
is too short, and its work too great for indulgence in vain aspi-

14Tt was not for Peter to construct the universe for his personal
satisfaotion. He had to learn the meaning of Calvary no less than that
of Hornon. Not in a cloud of glory or ohariot of fire was Josus to pass
away from them, but with arms outstretohed in agony on the accursed
troo ; not botwoen Moses and Elias, but between two thieves who were
crucified with IHim, on ocithor side ono.”—(l"arrar's * Lifo of Chuist.”
vol. ii,, p. 29.)
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rations and visionary day-dreams. Wae are not to live to our-
selves, but to the Lord, and in living ¢to Him we are to live for
others. “Ye men of Galilee, why stand ye gazing up into
heaven ?” was the question which sent the orphaned disciples
down from the Mount of the Ascension to their work in the
busy streets of Jerusalem. “I pray not that Thou shouldest
take them out of the world, but that Thou shouldest keep
them from the evil,” was the Lord’s prayer for His followers, as

His charge was—“ Ye are the light of the world;” “Ye are
the salt of the earth,”—indicating to them and to us the path
of duty.!

The Transfiguration and its sequel may well remind us that
for the servant, as for his Master, glory comes through suffer-
ing, and life springs from death.

Yet let us make the “ Holy Mount ” a school of prayer, and
learn there whence alone cometh our help. Does not the
Transfiguration speak to us of the blessedness of seasons of
retirement for communion with God, and of the power of
prayer to elevate the soul’s vision above the mists and shadows
of a world of sin, and care, and strife, and to animate us for
the work and the welfare, and, if God so will it, for the suffer-
ing too. by Pisgah glimpses, in which it is given to the eye of
faith to see the King in His beauty, and to “ behold the land
that is very far off ”? Nor is it given alone to see but also to
receive. Still while men pray the strength comes: the witness
is borne to their spirits from heaven; the glory falls 111-Fon
them, and they go back to their work and their warfare
calmed, and comforted, and invigorated. The Transfiguration
teaches us that honour from God comes to those who pray.
“ As they pray,” beholding the glory of the Lord, they too are
transfigured, transformed, “ changed [the word in 2 Cor. iii. 18
is the same in the Greek, uerapopgpovpuefa] into the same image
from glorv to glory.” The process of transformation sur91y
though secretly advances until the day of “the manifestation

! Since writing this paper, I have met with the following version of
this lesson. interpreted by Rev. Dr. Matheron in his delightful little book,
“ My Arpirations” (Heart Clords, Casvell and Co.). “ The anawer to
me (for I too have had this desire) and to Peter is the same, ¢ Arise and
depart, for this s not your rest’ You were not mado for the mountain,
but for the valley. The place that is good for you is not the sphere of
exaltation. but the sphere of ministration. BSee, at the foot of tho
mountain ibere is a demoniac waiting to be healed. Ilo cries to you
from the valley of humiliation! Shall you fear to enter into his cloud
of suffering ¢ ~ Is it too prosaic a thing to be a healer of common pains ?
The cloud that bides the vision iu itself thy glory. The storm that
Lreaks thy mountain tabernacle is itself thyrest ; it calls thee down into
the valley to minister with the angels of God. Thou canst huild thy

tabernacle there /7 Pp. 42, 43,
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of the sons of God.” “Then shall the righteous shine forth
like the sun in the kingdom of their Father.”

At best such seasons of rapture are only brief and infrequent,
and may be, as is often the case, thrown into vivid contrast
with the shadows which constantly linger beside the light.
They who are privileged to enjoy t{xem may soon meet with
discouragement when they go down from the hill into the
valley of spiritual strife and temptation, even as the disciples
descended to a world of sin, and disputing, and unbelief
below. It is then encouraging to remember that the happy
converse and communion which excited Peter’s mistaken and
impracticable desire only typifies the state of fellowship with
the Lord, and participation in His glory which awaits all His
true disciples, and w%jch will not only realize but infinitely
surpass their most enlarged desires. For if a brief glimpse of
the heavenly glory so overpowered and entranced the disciples
on the Mount, what will be the blessedness of those who
“come to Mount Zion—the heavenly Jerusalem—to an
innumerable company of angels, and to the spirits of just men
made perfect, and to Jesus, the Mediator of the New Covenant,”
where they shall see Him as He is, and be with Him and like
Him for ever! Oh! how good shall it be to be there, abiding
not in a quickly dissolved tabernacle such as Peter would have
made, but in a building from God—* an house not made with
hands—eternal in the heavens " !

T. A. SToWELL.

<S>
Y

Art. IV.—PESSIMISM.

PESSIMISM may be popularly described as philosophy
turned sour ; and the smaller the beer the sooner it turns
sour when the electric tension of the weather is severe.
Pessimism for ever contemplates the back of the canvas on
which the tapestry is wrought. It dwells by preference in
darkness, foods on darkness, is a product of darkness, and to
darkness returns. All the greater names of human tradition
nro against it.  Tho entiro array of the fathers and masters of
human thought, since philosophy first awoke in the half-
logondary Sovon Sagos, condemn it with one voice. The sages
of feeling, tho poets, who interprot humanity to man on its
sontimental sido, aro equally unequivoeal and (with ene medern
oxcoption) unanimous 1n its condemnation. Tap the spring ot
VOL. XI,—NO, LXIL L
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Parnassus where you will, from the first sprightly runnings
down to the very dregs, you will hardly ﬁng an infinitesimal
percentage of sympathy with the teachings of Schopenhauer
and Hartmann. From Homer to Shakespeare,from Shakespeare
to Goethe, from Goethe to Longfellow—I take my stand pur-
posely on those whom death has removed from the sphere of
envy and on whom time has set his final seal—the grand
chorus of those who teach us through the imagination abhor
the theories of the pessimist as degrading that ‘human nature
which they ennobled, as sinking man just as far below the
brutes as they would exalt him above them. Spinoza is as
dead against it as was Plato; Lucretius in his “ Alma Venus
genitrix,”’ as Milton himself in the words, “These are Thy
glorious works, Parent of Good.”

Of course, we find poetry streaked and veined with all the
products of human consciousness. Even Homer in one passage
proclaims “ nothing more miserable than man,” and whoso
will may, if they please, erect “Timon of Athens” into the
normal standard of the humanities of Shakespeare? And
poetry, as a whole, could not be itself if it missed the dark
pathetic background on which the joys of our common nature
are thrown out. Nobody denies the mixed experience which
poetry idealizes, and in which the minor as well as major keys
of emotion find their place in the gamut. The marvellous
capacity of man for suffering and his power of sinking into the
bathos of despair have their interpreters at full length, or
tragedy would be an unmeaning name. But the g;eater masters
of emotion leave not the balance unrectified. Prometheus is
unbound at last, (Edipus is justified and consoled, Orestes
receives expiation, the “ ballot of Pallas” turns the scale, and
the Furies depart appeased. This is the moral of all the
grander teachings of tragedy. Although

' Never was a story of more woe
Than that of Juliet and her Romeo,
yet the reconciliation of the deadly feud of the rival houses is
sealed in their blood ; they have not lived and loved in vain.

1 Lucretius in the much-admired passage, iii. 936-7, in precise terms
denies what Schopenhauer affirms :

Et non omnia pertusum congesta quasi in vas,
Commoda perfluxere atque ingrata interiere,

4 Of course, isolated utterances may be met with in passages of gloom—
and what would poetry be without shadow to interpret its light ? Thus
we find Sophocles. (Ed., Col. 1225-6, saying : pj gpivar riv dwavra vieg Abyov
ri &, imsi gavy, Pavas xiOcy 60ev mep djkee mohy Jedrepov b¢ rdxera, In a
similar spirit dark glimpses of inner thought break from Heine and from
Herder Lere and there. .
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But, to iive the pessimist his most hopeful poetic embodi-
ment which modern times have furnished, take Byron. One
specimen—an extreme one—will suffice. He says:

Count o’er the joys thine hours have seen,
Count o'er thy days from anguish free ;
And know, whatever thou hast been,
"Tis something better not to be,

His own career is the great refutation of the pessimist spirit
which haunts his poetry. He believed with all his heart in
the resuscitation of his beloved Greece, and died in the act of
consecrating himself to her service. Vilify him as we will as
rake, debauchee, demoralized and demoralizer, he found a noble
alm at last, and laid down his life in the effort to realize it.
As it were with foot in stirrup and lance in rest against tyranny
‘and barbarism, his turbulent spirit passed away. JMagnis
tamen excidit ausis might truly be wrtten on his tomb, as an
effectual answer to the pessimistic twaddle which he was fond
of preaching in his verse. Indeed, as he chewed tobacco to
keep himself from growing fat, so he chewed the cud of
Ei[;ldo-melancholy to keep himself interesting—to isolate

imself from other men, in an affectation of the lonely
grandeurs of sorrow. But this after all mere morbid fancy of
Byron's was not pessimism proper, but only a subjective echo
or, as it were, bastard variety of it. It is not pessimism to
croak as Byron did, and raise a coil about his ideally lacerated
feelings and fine-porcelain woes, and enjoy the lonely dignity
of being the dalgiest of sinners and dreariest of sufferers.
Pessimism is essentially objective. It works on gloom like
Rembrandt, and makes black threads its web and woof It
“puts bitter for sweet and sweet for bitter, darkness for light
and light for darkness.” “Evil, be thou my good” is its
leading sentiment. It seeks to traduce the gooﬁness of the
Father of Lights by a Mephistophelic caricature. From the
standpoint of the Gospels it seems to touch the confines of
the unforgiven sin, and to quench hope in the Shadow of
Death—that “hope” which “springs eternal in the human
breast.”

The one poet who can be quoted as pessimist in spirit and
feeling is one hardly known by name probably to the great
mass of our countrymen, Leopardi the Italian. It is a curious
fact that over thirty years ago he received the tribute of a
high encomium from the present Prime Minister; but it seems
likely that common sympathies for Hellenic freedom was the
root out of which this sprang, and that the panegyrist stoed
wholly apart from the pessimistic point. Leopardi began
liternture as n Christian Apologist and Hymnist. let)desp;ur

12
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is his key-note even now as a quasi-Christian lyrist. “Now I
go from hoEe to hope,” he exclaims, “erring every day and
torgetting Thee, although always deceived. A day will come
when, having nowhere else to turn to, I shall place all my
hope in death, and then T shall finally return to Thee.” But
he soon lost even the shadow of personal faith which these
words bespeak, and finding all tragitionary bonds of thought
hanging like broken bandages loose about him, re-moulded his
theory of life on the grand conception that it was not worth
living, and passed on the secret to the world that whatever is
is wrong, in a volume of poems. Here is a fair specimen of
his fretful cavilling which can only pass for argument with
those whose minds are already poisoned by the fatalistic poison
of pessimism :

Whatis a great name ? A name which often represents nothing. The,
1dea of the good is constantly changing. As for scientific works, they
soon become stale and are forgotten. The most middling mathematicians
of our day know more than Galileo and Newton. Glory is a shadow,
and genius of which it is the only recompense is but a mournful gift to
1tS pOssessor.

Here is nearly a false statement or a false argument in every
separate clause. That many have deserved the fame of a
areatness which few comparatively have found would be a
harmless truism ; but to say that a great name often represents
nothing, gives the lie to all the personal records which time
has found ‘worth preserving. It is a statement which flies in
the face of human history. Again, had it been urged that a
great name is often wholly independent of the moral worth of
him who bears it, the maxim is obvious. But moral worth
seems of no account in pessimistic eyes. They only recognise
Will under the form of force. All moral systems from Plato
to Paley are equally dead dust in their finely critical balance.
Again, the « igea. of the good ” is, like all ideas, only a function
of the human mind. What he really means who charges it
with “constantly changing” is merely that human minds
fluctuate and oscillate perpetually. The question of a summum
Lonum objective and external to such minds is untouched by
such fluctuations, as the orb of the moon is unshaken bly the
fluctuations which shiver her watery image into molecules of
light. Again, “Scientific works become stale "—he instances
Newton. The Principic are never stale. They live a new
lease of life in every new chapter of science which further
study unfolds. The one thing which gets stale is experimental
research in material physics, Bacon’s method survives and
soverns still. His actual “experiments special of hot and
cold” are the old clothes of modern science, only fit for the
rag-picker. Mind in its purer products remains supreme.
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Plato, Aristotle, Spinoza, Des Cartes, and others “rule our
spirits from their urns” by purely mental power. But the

Im®eus in its greater dpart, the Physica, the Ptolemsan
astronomy, and all the older interpretation of nature are now
mere mummy-cases to us. Mind in its grander manifestations
is never “stale,” is never “forgotten,” until it connects itself
with matter and material results. It is even then a lump of
camphor in a mass of decaying vegetables. The refuse may
overpower it and cause it to be flung contemptuously aside.
But its own perfume taken per se is abiding and undying.

If we seek the true cradle and sphere of adult development
of pessimism, we must look for it in the far East. The Buddhist
school of philosophy there counts its 500 millions out of
the estimated total of 1,250 millions of humanity, and as
formulated by its author is wholly pessimistic. Nor have the
recent revivers of this oriental conception added much to the
germ planted at Benares some 2,300 years ago. Schopenhauer
has interwoven some results of modern thought into the
system, and has fitted it concentrically round an axis of
physical science. He, like others who deprave philosophy,
perverts its terms. Will, with him, stands for Force. e
object of this is to enable him to start with an assumption of
the negation of Will in the sense of reasonable choice. Thus
he views the world and all nature as merely a function of
Will=Force. . This force he represents as struggling blindl
without end or object, withcut any foresight or guiding mind.
In short, viewing mind as a mere function of the physical
organization, he &}laces it last in the scale of nature; which
stands thus: 1. Will=Force ; 2. Physical basis; 3. Intellect.

He proceeds somewhat as follows: Will is the driving-wheel
of the whole machine, including nature and man.  Out of the
blindly working but inevitable instinct impressed on either—a
resolution as it were to live, but apart from all design or moral
purpose—spring all the forms of life. The same Will is ever
striving to satisf{ itself, but satisfaction is momentary and
craving perpetual. Thus the normal condition of man is
restless yearning and discontent. The pressure of this Will
ever stimulates to new cravings ; it pervades, indeed, all organic
activity, but, rising from the merely sentient to man, the
higher organization of consciousness, its dissatisfaction
culminates acutely in him, and he wears the crown of nature’s
misery. From momentary satisfaction, which, “like the
agreeable morsel as soon as it is swallowed ceases to exist for
our sensibility,” there springs new eagerness of longing. The
cquilibrium 1s no sooner achieved than it is disturbed. It is
merely the turning-point or gerihelion, from which we start
ngain to describe a now orbit of unrest. The one broad
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feature of Buddhism which is not included is tho doctrine of
transmigration through successive stagos of renewed oxistonce,
through which a gradual approach to Nirvana, or the
absorption of individual life in the Infinite Existenco, is made;
and by the happy few that goal is at last attained. He thus
infers that even pleasure has no positive existence, it being
merely a temporary respite from the pain of longing—a
momentary negative interval in a note perpetually prolonged
—and that the only positive state of existence is pain.

For the unreasoning Will of Schopenhauer Hartmann sub-
stitutes the “ Unconscious,” as the basis which supports all
being. the protoplasm which furnishes the staple of the
universe. According to him this “Unconscious ” is pervaded
by an sim or design, which seems to us a contradiction in
terms. By virtue of this aim it works endlessly onwards,
“not,” like the Creative Deity of olden thought, “through
discursive reflection,” but by constantly “externalizing the
idea ” which thus blindly possessed it, “into reality.” The
assertion of this aim or end as the law of working to the
“ Unconscious,” and as developing the phenomena of life in
natural and human history, 1s the key-note of Hartmann's
svstem.  He is a teleologist before all things. But to
formulate the Unconscious teleologically seems like predicating
sight of the blind Borrowing, however, this one peacock’s
plume to adorn the jackdaw of pessimism, he develops by
means of it a tendency to sink into annihilation, and thus
ultimately to relieve itself and all that it involves of the dire
burdens of existence. Thus the whole evolution of life is to
be rolled back into nonentity, and humanity is by some moral

, the action of which we have no clue to explain, to
assist the work of demolition, until—

Lets the great Anarch’s hand the curtain fall,
And universal darkness buries all.

Hartmann, however, carries his theory into a remorseless
detail He takes hunger and love, by which he appears to
mean sexual love, and analyses the pangs of the former, and
the cumulative embarrassments which flow from the latter,
and succeeds in showing, as he thinks, that every rose is all
thorus. By looking at every evil, drawback, or inconvenience
on every side, by gathering all into a heap under the strongest
lii;ht, and then endeavouring to show per contra that all the
blessings and joys of life are tainted with illusion, he makes an
array which affects the mind somewhat, as does an anatomical
wuseurn with its bottled specimens of all monstrous and
raorbid foras. A huge seeming overbalance in favour of pain
and woe is thus easily struck, Civilization itself breeds a now
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crop of sufferinga—strange diseases, new morbid sensibilities—
and human nature goes on “stewing in its own juice,” which
18 o mere secretion of misery at every pore. Science and art,
according to Hartmann, dribble away into mediocrity and
mechanism, or degenerate into intellectual pride and #sthetic
vanity. Thus the world receives, as it grows older, fresh coats
of evil. We are all tarred with the same brush, only it is laid
on thicker as humanity progresses. Thus the “conclusion of
the whole matter ” is that the “whole duty of man” lies in
shaking off the love of life as a delusion, and escaping from it
as from a snare; in foregoing the love of offspring, for that
only weaves a new mesh in the net of universal suffering, and
forges a new link in the chain of inevitable calamity which
binds the race. The only refuge is to extinguish the torch
and trample out the last spark. Schopenhauer, less utterly
intolerant, admits a refuge of the soul in art. In art, he seems
to get his head out of the atmosphere which chokes all aspira-
tions with the dust which it contains. Only he points out
that those who win their way to such rare pinnacles of outlook
are the very few, and that they pay for their realizing the
beautiful by a more intense sensibility to pain. In nc)gortion
as they rise above the cloudy horizon of the eartﬁ ey are
exposed to sun-stroke in the brain. Like the spider, their web
of extended perception being spun from themselves, they
extend their sensitiveness, and tingle in every thread of it

Yet again, Schopenhauer seems inconsistent in the funcdon
which he assigns to love and pity. What are these from the
standpoint of universal Will rushing forth in a life of unsatis-
fied cravings, save sources inexhaustible of cravings which are
insatiate?  All mankind being plunged in this bath of in-
curable suffering, the objects of pity lie welterin% hopelessly all
around. Love must in all its otherwise possible forms under
the law of pessimism determine in that of pity only, or remain
a mere theory of feeling, barren of realization, and therefore
only prolific of idle longings unappeased. Yet Schopenhauer
treats these almost as Aristotle treats “ terror and pity,” where,
discerning in them the essence of tragedy, he them the
“cathartics of the soul” (Aristotle, Poet.,, 1449). By love and
pity, Schopenhauer says, the individual loses, or tends to lose,
the sense of self, and realize the essential unity of all sentient
oxistence. He argues that:

When, through the power of love and pity, one ceases to draw egoisti
distinctions between self and others, and shares their sorrows as Lirgely
as ono feels his own, one then realizes the meaning of all that is grasps
its ossence, recognises the nullity of all etfort ; and this conviction brings
the will to a standstill. Thus will becomes averse to life, and the man
renches the renunciation of self, reaches resiguation and a refusal of the
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will to live. The phenomenal manifestation of this lies in the passing
over of virtue into asceticism.

Thus the superimposed stratum of individuality is to be
pared away. The will becoming stagnant ceases to harbour
vearnings, and the fangs of pain have nothing in which to fix
their hold. And in asceticism he seems to see the first stage
towards this consummation, which however can only be reached
by pushing 1t to the extreme which extinguishes life. Only
so can individuality really cease. The success is like that of
the man who trained his donkey down to a straw a day, and
then, to crown the experiment, the creature died! It is obvious;
in short, that suicide is the one practical outcome of such
teachings. In short, in all the many forms of melancholy
which terminate life by violence, pessimism may be said to
practically dominate at the moment, and a large increase of
suicide is sald to be noted at present in Saxony and other
German States as running parallel to the spread of negations
of all faith, whether pessimistic or not. But although loud in
his praises of asceticism, Schopenhauer was no ascetic. He
never tried to get down to the straw a day, or near it. He
made not the most distant approaches to what, in his own
theory, was a “ hagpy despatch.” He might calmly await his
quietus through the sedative and self-effacing agency of “love
and pity,” but he showed no inclination to “make” 1t “ with a
bare bodkin.” The Archbishop of York has remarked :!

The cholera came to Berlin ; here was a door to Nirvana—cessation of
existence—open before him. He packed his portmanteau like the veriest
optimist, and found in safer quarters renewed pleasure in the activity of

his denunciation of all activity as pain. He is not the first philosopher
who has refuted ambulando his own theories.

The pessimistic standpoint is only reached by those who
shut their eyes to the broadest, grandest fact in nature, viz.,
that existence, wholly apart from and antecedently to the
balance of particular pains against pleasures, is of itself
normally a state of enjoyment. You may compare particular

ains to the thorns and prickles, particular pleasures to the
Eowers and fruit which grow on the same tree, but there is
beneath them all a sap of even and buoyant pleasurableness
which circulates through all the fibres of the common growth.
To sleep and wake, use moderate exertion and repose after it,
to exchange thoughts and receive or transmit feelings in
ordinary talk, nay, to experience passively the sensations of
the unconscious functions of a frame in average health when
duly performed, to draw breath and take in light by the eye

1< The Worth of Life,” an Address to the Leeds Philosophical and
Literary Bociety, by William, Lord Archbishop of York, Loudon, 1877.
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and sound by the ear, are all ingredients in this placid plenum
of enjoyment. In nearly all these the lower animals more or
less have their share. T?ilere can be no doubt that they enjoy
existence, and stamp it with an unanimous verdict of approval
which is none the less weighty for being merely sentient rather
than conscious. It is in this kindly soil that all secondary
and particular sensations, whether pﬁ;asurable or the opposite,
strike root. This is the great current of passive happiness in
which they all float. It may be no very exalted or refined
state of sensation; but though a low-level stream, it is dee
and wide enough to bathe the roots of all sentient things. It
covers the greatest number of existences, and pervades the
greatest number of hours of every day. Its low level, but
universal diffusion, shows that nature aims at quantity rather
than quality, and spreads a general protoplasm of enjoyment
rather than formuﬁxtes individual happiness. The animals
which are amenable to human influence, most notably the dog,
seem to rise at once under kindly treatment to a higher
standard of this life-joy. The intense delight which dogs
show in human society, and the friendships which they thus
form both with man, with one another, and with other animals
of the domestic circle, clearly attest this. This life-joy, a-
medium which all share, a sympathy to which all respond,
seems to enfold all sentient existence, as the luminiferous
ether interfused between the orbs of space binds all in one
communion of the light of life.

And this is precisely what the pessimist ignores. He is, as
it were, colour-blind to all the warmer hues of the spectrum.
The leaders of pessimistic thought seem all of them—notably
those whom we have mentioned—men of eccentric tempera-
ment, but on their idiosyncrasy we cannot now pause to dwell
But the causes which, especia]]y in Germany, make their craze
ephemerally fashionable, are not far to seek. The popularity
o? this lean and barren school of thought is part of the recoil
of the human mind from the pressure of authority. Having
exhausted all that can be said against God and revelation,
nothing remains but to present an indictment against nature
—the further fetched the better. They fetch it accordingly
from the Eastern sources of human thought on which_, unless
indirectly through remote tradition, no m{l of revelation ever
foll. It 1s further stimulated by mere intellectual curiosity to
see the utmost that can be said against all that is, to exhaust
the possibilities of exporiment on the negative side until a
vacuum is reached, and tho pump of specu]nl:w_n sucks at last.
Its noxt ally is tho purely critical faculty which demands a
Ligher standard than tho subject-mattor admits, and_carties
tho war of objoctions into tho ontiro field of maxims and beliets
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which have hitherto formed the staple of mind among the
energetic races of men. It has a fascination for minds which
wish to be assured of nothing but their own power, and yet
cannot. breathe the attenuated atmosphere of pure neutral
scepticism.  To proclaim the overthrow of all positive results
previously registered, and leavo a tabula rasa, s not enough ;
they must go on to establish negative ones.

Pessimism furnishes an instructive contrast and counter-
balance to Comtism and the worship of humanity. To exalt
and ideslize human nature into an :;ll))'ect of the highest rever-
ence and affection for all who share that nature, appears to be
the accepted definition of this Positivist attempt to go without
God. It was a saying ascribed to Voltaire, that, had there
been no God, it would have been necessary in the interests of
humanity to invent one. But Auguste Comte did not see the
necessity, and thought men could grow, to speak roughly, their
own idols from among themselves. His resource, however,
compels the exaltation of human nature, exactly in proportion
as the pessimists proclaim its debasement and pour opprobrium
on the collective notion of humanity. If Comte’s sect be
Positivists, these latter are surely Negativists. The former
lavish veneration and gratitude exactly where the latter spit
out their contempt and aversion, and what to the former are
names of pyra.mig stability and grandeur, are to the latter so
many masses of drifting wreck. We may let them pair off
together. They cannot both be true, but the fact that either
looks exactly at what the other neglects, suggests that both
are in effect false.

But, to return to the critical faculty, we may remark that as
belief and imagination tend to verify their own dictates through
the enthusiasm which they inspire, as is shown for instance in
a large class of diseases which they assist the physician to
combat and quell, so to renounce their help and erect tbe
critical faculty into the sole arbiter of all problems, opens the
door to an inrush of evils, and taints the sphere of thought
with an inbred malaria of subtle and specious falsehood, and
tends to fortify the pessimistic view.

Life is largely made up of uncertainties, thus giving hope an
indefinite range. Hope is an enjoyable state, and, assuming
an Author of nature working by design to make life’s uncer-
tainties enjoyable, one does not see any method so conducive
therew, as this large sphere of influence, elastic and inex-
haustible, which is ﬁlled[ by hope. As it is with love, so it is
with hope.  The pessimist denounces love as delusive, because
the object of love may disappoint by unworthiness or vilencss,
and the foeling itself may give way to selfishness or pride.
But as it “is better to have loved and lost than never to havo
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loved at all” so it is better to have hoped and been disap-
pointed than never to have hoped at all.  Again, the pessimist,
neglects the fact that a desire which incites to pursuit, so far
from being a pain, is distinctlf' pleasurable so long as it sustains
us in that pursuit. Some will give over sooner, others later, if
pursuit becomes protracted without result. The result may he
as incommensurate with the effort expended as was the wreath
of wild olive with the 'efforts called forth by the Olympic
games ; but it is followed with other indirect recompenses, as
was that intrinsically paltry prize. The game may not be
“worth the candle,” but it is as amusing as if it were. The
pessiinjst is prepared in either case to damn it equally and
utterly.

PesZimism also ignores the moral government by rewards
and punishments on which Bishop Butler so strongly insists,
and his proof of which need not be repeated here ; and, with
this, ignores equally our present state as one of probation.
One obvious reason for this is, that finding various degrees of
incompleteness and uncertainty in the moral sequence, pes-
simism is intolerant of them. Probation may be said. on the
contrary, to rest on uncertainty as its element, being in its
nature tentative and gradual It shows what is in a man, and,
by bringing it in contact with his surroundings, makes it more
stable and durable. Itisalways tending to resolve uncertainty
into certainty, to mature what is crude, and complete what is
inchoate, and to strike the final balance of character by the aid
of all the items of oscillation. But, impatient of the process,
pessimism rejects the tendency, and ascribes a finality to every
case of failure by the way.

Precisely because it recognises probation and moral disci-
pline, tragedy is radically inconsistent with that imism to
which some of its phenomena are superficially aﬁ It may
for instance leave suffering predommant and moral worth
crushed by it; but if so, it in effect propounds a moral enigma
which it does not solve—a result widely different from the
didactics of despair which pessimism preaches. Further,
tragedy may look forward to a final adjustment of the moral
balance left defective so far—a deferred answer to the enigma
propounded ; how different from pessimism, which seems to
pull the mask off life, and show that there is nothing below !

We have spoken of impatience and intolerance. We are all
more or less familiar in private life with the grumbler who ever
frets at petty losses, cavils at magnified ditheulties, and under-
ratos all results which do not come immediately to hand when
efforts have boon made, puts up with no drawback to expee-
tations, and parades a griovance as fondly and proudly as an
affoctionate mothor doos * tho tinest baby over sean.” Such a
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sm:})pish temper, such a narrowness of intellectual outlook—
as if one studied life and nature through the arrow-slit of a
medieval fortress—transferred only from private dealings to
the grandest questions on the largest scale which oan interest
humanity, seems to lie at the root of the pessimist outgrowth
of what 1s miscalled philosophy—mzisosophy would be its fitter
name. The frame of mind which produces it is one closely akin.
to misanthropy, and is one equally distorted and.unnatural
“ These are murmurers, complainers,” says St. Jude (16) where
our A. V. inadequately renders the very effective Greek word,
uepyriporpor, for which probably in popular English no more
effective term than « pessimists” could be hit upon. To those
who are such deliberately and of set purpose, no argument,
probably, can effectively be addressed. They set themselves
advisedly to find a scientific basis on which to arraign the
whole scheme of nature. The obscurity, intricacy, and incon-
sistency of their respective systems will probably prevent any
large number of followers from swelling the ranks of their
school. But a large number, who are merely anxious for
weapons of offence against all that is accepted, and seek
merely to shock modesty and outrage reverence, may probably
snatch such from their armoury ready forged. A large mass of
sarcastic maxims and humorous-cynical remarks are said to
be interspersed in the lumbering discussions and arid abstrac-
tions of Hartmann. Probably many of these may live as
poisoned arrows on the lips of club-room materialists and
slang-pbilosophers. Not wishing to furnish missiles for such
hamis, we abstain from quoting any specimens. But on the
whole, men will continue to prize life and love it, and the
pessimist to reply that men cheat themselves by an illusion
which has become ‘instinctive and hereditary. The madman
not uncommonly thinks that insanity is ascribable to those
who restrain his excesses, and the question between Bedlam
and the outside public is never likely to find an arbiter
acceptable to both parties. Not unlike this is the state of the
question between the pessimists and average humanity. There
is no common platform of accepted principles on which dis-
cussion can proceed.

The inert masses of Asiatics who form the rank and file of
nominal Buddhism carry little weight of authority to the
Western mind, and least of all on that branch of its teaching
which involves pessimism. In the vast realms which furnish
the votaries of Buddhismn the ethical code may be said to
be popular; the ascetic discipline to influence practically a
few, the pessimistic theory to be almost confined to the
academic circles of metaphysical disputation. On the other
hand, the most eccentric and inconsistent additions haveo
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been mado to the original teaching. On the scanty out-
lino of Buddhism proper, as on a scaffolding, human feelin
has erected its own objects 6f worshipful reverence, whic
that creed or negation passes by. Thus there are polytheistic
Buddhists, there are monotheistic Buddhists; and there exists
in China a highly primitive worship of heaven and earth,
rivers and mountains, regarded as actual essences. Besides
these there comes in, of course, a vast array of ritual (which
Buddha expressly denounced as worthless), ceremonies and
charms. All these have their sphere of influence on the
mind of the million, whereas that of the original pessimis-
tic basis may be struck out of the problem as wholly incon-
siderable.

To preach to the world its own misery, and to rouse men
from their dream of happiness to a due sense of its delusive-
ness, is the cheerful mission avowed by the pessimists. To
such teaching it were only the proper sequel to second it by
action, and devote all the energies to the increase of suffering
and the diffusion of woe. By a patient use of the opportuni-
ties for inflicting anguish, modern sages may help the proof
that happiness is out of reach for man. ~Tyranny and terrorism
become angelic occupations, and share the glory of regenerat-
ing humanity. Ivan “the Terrible ” was an exemplary apostle
of this new form of beneficence. Phalaris of Agrigentum,
Dionysius of Syracuse, Sulla and Domitian at Rome, mistakenly
execrated, together with certain kings of modern Dahomey,
shine in the new light of advanced thought. Their object was
tlc; accentuate practically the lesson that life is misery, and
that

The sooner 'tis over, the sooner to sleep.

Hexry Havaaw,

<

ArT. V_THE LISLE PAPERS.
1L

URING the year 1538 came the first sign of the reaction
D which was about to set in. Some of the more fervid
Protestants were disposed to run faster on the road of reforma-
tion than the more lukewarm or cautious found convenient.
It was therefore thought desirable to recede a little, and to let
the populace see that the authorities did not mean to abandon
all tEe old ceremonies, nor to depart entirely from the doctrines
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hitherto promulgated. The burning question of the Sacraments
was singled out as the one to be first dealt with.

“It have pleased the King’s Majesty,” writes Lord Sandes,
so early as May 22nd, “ to sustain the labowr to resort in his
Grace’s own person among the bishops to determine and dis-
cuss such arguments and doubts as were in controversy con-
cerning the blessed sacrament of thawtor [the altar]: I trust
now that a good establishment shall ensue, to the great comfort,
of all perfect Christians ; for after this, I hope the sincere
Christians shall be discerned from the others.”

A few days before this, Husee had written petulantly, “ The
Abbot of Westminster will not meddle with the wine my Lord
sent. I pray God never let me have ado with more monks, for
I am too much weary of this.”

In the midst of all these grave topics come occasional letters
having reference to supplies of provisions and new fashions ;
“I have sent,” writes Husee at this time, “ by Harry Drury, six
pair of hosen for your Lordship; item, two -caps with two
under-caps [skull—caEs 7}, one of velvet, another of satin, locked
In a new cap-case, whereof he hath the key : more, a yard and
a half of violet frisado for Mr. James. Item, two dozen staff-
torches, two dozen quarries [arTows]. More, a chest containing
therein 102 lbs. fine sugar in loaves, two lbs. cinnamon, two
Ibs. ginger, one lb. cloves, one lb. maces, one lb. sawndres
[sandal-wood], ten lbs. pepper, one lb. turnsell, half 1b. isin-
0'1355_”

“ Two months later, on the 19th of J uly, Bekynsaw reports
that he had been to see the Archdeacon of Paris, who was
Vicar-General, to ask his leave for a suffragan bishop to ordain
young James Basset, who at this time was destiped for the
Church. The Archdeacon’s reply was that no bishop out of
England would dare to do such a thing without letters dimis-
sory from the bishoE of the diocese in which the young man
was born, unless he held a dispensation from the Pope or the
Legate. “1 reasoned with him, but no reason would prevail,
and knowing that I was an Englishman [he] thrust me from
him, and said I smelled of the fire. Howbeit, it was done
laughingly and merrily.” James Basset was now barely eleven
ears of age.

The Archdeacon of Paris might well, from his point of view,
sneer at the English bishops. Only the day befare this letter
was written, “ our late La&)y of Walsingham,” as Husee oddly
styles the image which for centuries had been one of the chief
idols in this country, “ was brought to Lambeth, where was both
my Lord Chancellor [Audley] and my Lord Privy Seal [Crom-
well], with many virtuous prelates; but there was offered n_either
ob. [halfpenny] nor candle. What shall become of her is not
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determined.” The “ Hot Gospellers ” of that day were probakbl
not aware that, a hundred and fifty years before, the Lol]a.rdz';
had dubbed this piece of carved wood “ The Witch of Wals-
ingham.” Had they known it, some among them would have
been sure to take up the opprobrious epithet with glee.

In September, Sir Richard Lee writes to his cousin, Lady
Lisle, who was very uneasy concerning a rumour that Arch-
bishop Cranmer suspected her of “Papistry "—an accusation
which at that moment was not profitable to the person of whom
it was made. The Archbishop owned to Sir Richard that « he
had such words to your servant much after the rate your Lady-
ship did write unto me,” and that report had been made “ that

our Ladyship was given to be a little Papisch.” He desired both
ﬂer and her husband “ to be favourers of them that favour the
truth . . . and so doing, my Lord and you both shall be
assured of him to be at your commandment as any friend ye
have alive.”

Lady Lisle was now interesting herself in the endeavour to
get up an “interlude ”—na.mely, private theatricals. It must,

owever, be remembered that In 1538 very few plays were not
of a religious cast. Whether this made them better or worse
may be a doubtful question. Husee was desired to see to this
matter ; and, like many others, her Ladyship demanded
novelty. The old worn-out “mysteries,” or miracle-plays,
which had been performed in England for many centures
past, would not suit her.

“I will be in hand with Felstede the silk dyer,” writes
Husee on the 3rd of October, «for the players’ garments, and
also to procure to get some good matter for them ; but this
new ecclesiastical matters shall be hard to come by.” Two
days later, he sends word that “I have been with Feltstede,
and given him earnest for a suit of players’ garments, which he
will keep for you; and an interlude which he called Rex
Diabole [sic] I will do my best to get some of this new Scrip-
ture matters, but they be very dear; they asketh above 20s.
for an interlude.” We hear no more of the matter, but pro-
bably her Ladyship had her play, in which she may herself
have stood for the Virgin Mary, or St. Katherine, while her
ladies and gentlemen played the remaining characters, includ-
ing Vice, Virtue, and 510 Devil—three individuals never absep?
from a miracle-play.

The royal pendulum which bore the name of Henry Tudor
had by this time swung across to the other side. The first
sign of departure from the status gquo was furnished by the
trial of John Nicholson, or Lambert, better known by the
latter name—the martyr of whom every Protestant has heard
as he who at the stake lifted his arms with the dying triumphal
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shout of * None but Christ!” Hero is Husoe’s account of the
matter, written Nov. 16th, 1538 :

Pleaseth your Lordship to be advertised that this day, in the King’s
hsll of his Grace's Manor of York Place, were certnin scaffolds, benches,
and soats, made on both sides the hall, and also a hault place for the
Kings Majesty, where his Grace sat, at the highest ond thereof, the said
hsll being hanged most richly ; and about noon, his Grace sitting in hia
majesty, with the most parts of the Lards temporal, and spiritual bishops
and doctors divers with judges, serjeants-at-law, the Mayor and Aldor-
men of London, with divers others of worshipful and honest of the town's
was brougkt before his Grace one John Nicolson, clerk, otherwise cullet{
Lambert. sometime chaplain unto the English nation in Antwerp, to
whom was laid certain articles of his opinions, and in especial one con-
cerning the blessed sacrament of the altar, wherein he rested and abydd
by his denying the very body of God to be in the said sacrament in cor-
poreal substance as flesh and blood, realster et especialiter, but only to be
there spiritually : and in fine, and notwithstanding all Scripture and
authorities of the holy doctors and fathers of the Church clearly to the
contrary. the King's Masjesty reasoning with him in person, yea, and
sundry times confounding him in his own talk : which undoubtedly his
Highness handled so that his Grace alone had been sufficient to confound
them. and they bad been a thousand of like opinion ; it was not a little
rejoicing unto all his Grace's commons, and also to all others that saw
and heard how his Grace handled and used that matter, for it will be a
precedent while the world standeth ; for I think there will be none so
bold hereafier 1o attempt any such like canse. And after his Grace had
done. and confounded him by Scripture, so that he had nothing to say
for himself had Lambert written the account, perhaps this part of it
micht have been a little qualified] the bishops and doctors were {in] hand
with him. exhoriing him to forsake his opinion, and to be in the number
of the Catholics, which also his Grace earnestly willed him to do. He
clearly refunsed it, and bid by his opinion, and shall bave his desert accord-
ing unto his demerits. They began at noon, and were there upon that
matier till five of the clock, and then was he conveyed to the Marshalsea,
and there remaineth. , '

On the 23rd, Husee writes again: “ Yesterday the xxijth
day was brent in Smithfield Lambert alias John Nycolson,
and the same day two Flemings, and a woman, one of their
wives, adjudged to death, and the third man abjured. These
were Anabaptists. It is thought more of that sect shall to the
fire.”

How could Henry VIIL be otherwise than a selfish tyrant,
when on every side he heard himself extolled as a paragon
of wisdom and learning, and pre-eminent in power, to such
an extent that the kingdom, and the Church, and even God
Almighty Himself, were expected to be grateful for his con-
descending patronage ? Never was man set in more slippery

laces, nor did any ever need fuller supplies of grace to keep
imn from becoming a very demon.

The year 1539 was the time of reaction from all the previous
progress in the direction of reformation. The changed tone of
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the writers quickly shows that the weathercocks were sensible
of an alteration in the wind. Husee writes on May 21st:

There is good hope here that such an Act shall be estahlished concern-
ing the blessed sacrament of the altar, that people shall nst be a0 busy as
they have been these late days, nor versify [disparage] nor scan »o many
ways upon the same as th ave done, but have the same in due reve-
rence, a8 appertaineth, The King’s Highness in proper perasm bath take
daily pains for the establishment thereof, insomuch that his Grace was
divers times amongst his Lords and Council for deciding of the same.
Whﬁneverlit cometh, it shall be the best and wholesomest Act yet passed
in this realm.

A few days later he adds, “ As concerning the sacrament of
the altar, it shall not be long ere your Lordship shall hear the
best news that may be heard.” these words Husee intro-
duces the Bloody Statute, fitly so termed by the common
people, for no Act more calculated to make men familiar with
Ea,i.n, danger, anguish, and death, ever passed the English

arliament. It was no wonder, when Gardiner drew it up.
The letter which gives a résumé of the Act has been intention-
ally deprived of its signature, doubtless lest it should lead to
evll consequences for the writer ; but the hand is that of John

Husee. e writes thus :

The Act concerning the sacrament is passed, and I think shall be
shortly published by proclamation : the sum whereof is, that whatscever
hereafter be reasoned and spoken of the samre, after the consecration,
otherwise than hath been in time past, that is, the very body of God to
be there in flesh and blood, realiter [et] essentialiter, the offenders thereof
to be taken as traitors and heretics, and to suffer as in case of like
offences : and further, no priests nor religious persons hereafter to marry
in pain of death,and those that are already married to separate them
from their spouses by a day limited, which is not long hence, and never
to be taken again in their company upon pain cof death : and all such
persons as shall so offend to be taken as felons : further, that no vows of
religions women, widows or maidens, in any wise to be dispensed withal.
but the same to be observed and kept ; and all such as transgress and in-
fringe the same to be judged as felonies.

He goes on to say that the day before, Thomas Broke, M.P.
for Calais,

handled himself so in the Parliament House concerning the Sacrament,
that the most part of the same House was weary of his oration; and
divers . . . Mr. Comptroller of the King’s house [Sir W, Kingston]
being one, so taunted him that I think he shall have little mind to reason
the matter again in that place. The saying is, that he uttered himself
after a grent preamble such stuff as was in him : by my faith, T am nght
sorry to hear the infamy that is spread of him. I will not write all that
hath been reported of credible persons of him. God turn all to god in
him, if it be His will !

Wo must now turn back for a few weeks in the chrenology.
having anticipated it in order to present at one view the
VOL. XIL.—NO, LXIL K
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letters concerning the Bloody Statute.  Tho full story of the
persecution which took place this year in Calais, and which
will be found narrated in the fifth volume of Foxe's “ Acts and
Monuments,” 1 do not propose to relate, except just so far as is
necessary to render the quotations intelligible. Those readers
who wish to enter more cél\oroug_{hly into the subject will find it
interesting to compare these letters with the account as given
by Foxe.

About the end of April, 1539, Lord Hertford, better known by
his after name of the Protector Somerset, had passed through
Calais on his way home, and found the town in an ecclesiastical
commotion, which he reported to the Lord Privy Seal when he
reached London. The é)acrameutaries, a name then given to
the body subsequently known as Zwinglians, Puritans, and
Evangelicals, hai pulled down the image of “our Lady in the
Wall,” and were accused of having spoken contemptuously of
the Sacrament—which doubtless means that they had thrown
contempt on the doctrine of transubstantiation. The Lord
Privy Seal wrote to Lord Lisle on the 6th of May a letter of
surprised remonstrance, “that you, having kuow{edge of my
good-will and desire for the repression of error, would not tell
me ” of this affair. He ordered an inquiry to be at once
instituted, which Lord Lisle did without the least delay, since
his reply was dated on the 8th. Cromwell’s next letter, written
on the 14th, seems to show that the affair had been found to
be a mere nothing. As to the image, he says, “ though it be
thought that many abuses and fond superstitions were main-
tained by the same, yet if it were taken down after any such
sort as implied a contempt of common authority, or might have
made any tumult in the people,” he will “take order” about it
on receiving information to that effect. But this apparent
storm in a teapot was not destined to blow over as might at
first have been expected '

The direction in which King Henry was now inclining is

lainly shown by an important letter from an unknown writer,
dated Holy Thursday, which fell on May 29th. The signature
has been carefully ‘erased, only a “J ” of the Christian name
being left visible. The hand is not unlike Husee’s, yet the
letter is not from him, for its conclusion, “ Your poor bedeman
at commandment,” shows it to come from a priest. (Husee’s
usual ending is, “ by your own man bounden.”)

This present day, Holy Thursday eve [by which term the writer shows
that be means not the vigil, but the evening, of Ascension Day], the
King’s Grace took his barge at White Hall, and so rowed up to Lambeth,
and bad bis drums and fifes playing, and so rowed up and down the
Thames an bour in the evening after evensong : and on Holy Thursday
his Grace wenta procession about the Court at Westminster [that portion
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.of the street now called Whitehall was then termed the Court, the former
name being rostricted to the Palace itself] and in the White Hall, and
my Lord Cobham bare the sword hefore the King's Grace, with other
nobles a great multitude, and the high altar in the (%happe [Bt. Stephen’s
Chapel ?] was garnished with all the apostles upon the altar, and mass
by note, and the organs playing, to ae much honour to God as might he
devised to be done : and they that be in the King’s Chapel showed me,
and so did Killigrew also, that npon Good Friday last past the King's
Grace crept to the cross from the chapel door upward devoutly, and so
served the priest to mass [i.e., as acolyte] that same day, his own person,
kneeling on his Grace’s knees.

The writer is evidently overwhelmed with the unheard-of
humility of that minor divinity, bluff King Hal ! He continues :
“ Also here has been the goodliest mysteries in London that
ever was seen upon Easter Day last past. . . . The week past
there was one hanged for eating flesh upon a Friday, against
the King’s commandment. . . . God save the King! And his
Grace every Sunday doth receive holy bread and holy water,
and doth daily use all other laudable ceremonies, and in all
London no man upon pain of death to speak against them.”

The persecution in Calais had now fairly set in. There were
several members of the Council—notably Palmer and Rook-
wood—who took care not to let it drop; and Lord Grey de
Wilton and Sir Richard Grenville, the chief Protestant
members, could not make head against them. Four prisoners
were arrested and sent over to London—Sir William Smith,
curate of the Lady Church; Sir John Butler, the Archbishop’s
Commissary ; the Rev. Ralph Hare, a man of more zeal than
education, who had been preaching the “new doctrine” with
vehement fervour ; and a Fleming of whom no more is known
than that his name was James Cocke, and that he was a barber
living at La Mark, one of the small villages within the English
pale. A letter from Lord Cromwell, dated June 1st, reports
that he has received two prisoners, Ralph Hare and the
barber, who have been committed to the Gate House that
they may be examined. Thomas Boys writes on the Sth—a
letter which, though unaccountably dated “ Anno 16,” namely
1525, bears conclusive internal evidence that it was Renned in
1539—saying that His Majesty and my Lord Privy Seal have
commanded him to give further relation of the misbehaviour
of divers evil persons in Calais, which he has accordingly
done. “My Lord showed me that he marvelled greatly of
your Lordship and of the Council; the King’s Grace hath
appointed you there to see the town well ordered, and hath
given you power to punish them that are ill-doers, and you
take upon you in punishment of them nothing, but troubles
the King’s Grace and his Council with such matters as you

should redress yourselves.” Having thus rated his m;\ster as
K 2
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deputy for my Tord Privy Seal, Mr. Boys proceeds: “ The
King 18 not a little displeased with such erroncous opinions
and acts as is used in Calais. My Lord, I do think that you
shall have a commandmont directed . . . shortly to inquire of
such persons as hath eaten flesh in Lont, and them that hath
otherwise misused themselves contrary to the King's injunc-
‘tions and commandments. . . . They say that tho most part of
Calais are heretics.” By the 19th of June, Husee reports that
he has received his master’s letters, from which he sees that
the Commissary and the parish priest are come over, and also
the witnesses against Ralph Hare. “T think some of them shall
be this afternoon examined before the King, and some other
befare the bisho%s. It is thought things done before the procla-
mation [of the Bloody Statute] shall not be punished equally
with t.hose committed since.” On the 22ncf he writes, “ The
Commissary, the parish priest, Ralph Hare, and the Fleming,
were before the King’s Council, on Thursday in the afternoon.
None heard their causes decided but the Lords and themselves;
but at their departing, the Commissary and the partlous priest
were committed to the Fleet, and the other two to the Gate
House. . . . They beareth a good brag, and especially the
Commissary.”

The Commissary, Sir John Butler, must have been a brave,
steadfast, uncompromising man. 'He made too many enemies
to be otherwise ; and, as we shall see, he was the only one of
the Erisoners who never wavered. Husee detested him ; Lord
Sandes laughed at him; nobody speaks well of him except
Cranmer. He was so advanced a Gospeller that he dared to
scandalize the public by becoming a married priest.

Mr. Broke, the Member for Calais, now became’ involved in
the same trouble as the Curate and Commissary. A letter from
Thomas Larke, on the 24th of June, recounts an interview with
Bishop Gardiner, to whom he had conveyed a message from
Lord Lisle, concerning Mr. Broke. The Bishop’s reply was,
that as to “the motion by him made in the Parliament House
against the Sacrament, he being a burgess there, might well
declare his mind and opinion ; nevertheless he was 1mmedi-
ately and fully answered by Sir William Kingston, Comptroller,

. who said . . If he doubtedin the Sacrament of the altar, he
should resort to the King’s Council after the 12th of July pext,
and there to show his opinion ; and then he should be plainly
and directly answered to every article that he could propose.”
Secondly, < As to whether this came of his own mind, or by

instigation of other . . . he shall be in more due fashion
examined than he have been yet, before his departure out of
the city. . . . I showed unto bim such trouble as your Lordship

had then sustained by the Commissary and other obstinate
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Eorsons, by reason of their . . . opinions, and he said that, they

avo donied all objected against them.” Four days later

. Husoo roports that but little is laid to the Comiaissary’s
chargo, ﬁe'wickedly adds that “ Wenlock hath been divers
times in the company of Ralph Hare, and I have spoken divers
times with the said Wenlock ; but he is too wise to open any-,
thing to me, but I will not fail to set one to him to attern
what he can gather of him.” Let us hope that Wenlock abo
in his wisdom. How little could be brought against Butler
may be gathered by the fact that of the accusations offered
against %—Iare, who was the more heavily charged of the two,
one was that he refused to join in any sort of game, and
another that he used no manner of swearing in his con-
versation 1!

A formal letter came from the King’s Commissioners, on the
5th of July, signed by Archbishop Cranmer, Bishop Sampson of
Chichester, and Dr. (gr'went, calling upon the Deputy and Council
of Calais to remember “ whether you can prove any article of
heresy against Ralph Hare, which he hath spoken or main-
tained sithence the King’s proclamation late made, pardoning
all Anabaptists and Sacramentaries, who had offended before
the date of the said proclamation.”

Next day came a rather humorous letter from the spearman,
Francis Hall, whose chief news is that “ the Bishops of Wor-
cester [Latimer] and Salseberry [Shaxton] have resigned up

1 An undated letter from Husee, which must belong to this period, is
full of spleen against the prisoners. Touching the Commissary and the
parish priest, he warmly denies that he ever saw or spake with them
since their coming: “I am assured neither of them loveth me, and
specially the Commissary ; and he is not deceived, for if they were both
hanged, I pass not a quarter [i.e, I do not care a farthing]: and whoso-
ever informed your Lordship that I know of their discharge, your Lord-
ship's honour reserved, they falsely belieth, and that will I at all times

justify. . . . There is no man that ever heard me brag of the Com-
missary, nor the parish priest, for of all men I love least to do with
them. . . . For my part, I would they were hanged !”

With intense glee, on the 3rd of July, Lord Sandes writes to report
that he has heard that one of the books in the Church of St. Pierre-1dz-
Calais, of which the Commissary was Vicar, had in it *‘a leaf not vei
reformed of Thomas Becket. . . . And herein doth appear how good.
how virtuous, how discreet, how obedient unto God and his Prince, and
how meet to be a judge, or to be put in authority for to govern, Sir John
Butler is, who in contempt of the King's Majesty his Act. and contrary
to his Highness’s injunctions and proclamations, hath not only presumed
himself in wilful disobedience, and in resisting of the King's Majesty his
commandments, but also hath suffered his own and other curates (for
lack of his duty doing) fo incur the same offence.” It would seem that
the Prayer-books in use were hastily “ reformed” by cutting out the
probibited parts ; and that a leaf containing the ““ Mass of St. Thomas
of Canterbury " had been overlooked in this volume.
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their Lishoprics. They be not of the wisest sort, me thinks.
for few now a days will leave and give over such promotions
for keeping of oinnion. God above knoweth all " He further-
more reminds Lady Lisle that she knows him for “a plain,
blunt knave,” and begs that she will not forget “my shrewd
(ill-tempered] little wife, though she Le so short a mistress,
and S0 diverse of conditions [so variable in her conduct],
and few or_none gentlewomen in Calais be glad of her com-
pany. . . . Yet must so poor a man keep her with all her
shrewd conditions, whatsoever they be,as you do know.” Perhaps
Mr. Hall would scarcely have written of her with such frank-

ness had not the British Channel lain just then between himself
and Mistress Ursula.

i News of the prisoners came from Warley, dated the same
ay

Yesterday. the 5th day of July, as I came to Westminster Bridge
[writes hel with my Lord Chancellor, Ralph Hare was sent to Lambeth
w be examined. . . . Mr. Hall the spear, and Laylond the parson of
Pepling. . . . said that the Bishop of Canterbury did speak very earnestly
against Hare [Cranmer was still a Lutheran in 1539], and after willed
him to declare the truth and to relinquish his opinions ; which [i.c., Hare]
said he would rest to the King’s proclamation and pardon, and desired
him to be his good lord : which [Cranmer] said, that if he did declare the
truth he wonld be good to him ; and if he would not, that, if he were
condemned, he would be punished, and that the least punishment he
shounld bave, he should lose his room [his situation or office, at Calais] :
and Hare kneeled down, saying if he lost his room, he were worse than a
dog. and utterly cast away, etc. Also this day, one George, a priest, bare
a faggot [the sign of recantation] at Powlls . . . whose opinion was
that [neither] Christ nor any creature had any merit by His passion ;
and also that exorcising of holy water or holy bread were execrable and
detestable before God ; and after the sermon was ended, he delivered the
faggot to cast it to the sumner, which he should have carried where he
received it, but he would not for anything they could do. Also the
Bishop of Worcester and the Bishop of Salisbury have surrendered their
bishopries to the Xing ; and the late Bishop of Worcester, now Latimer,
was gone to Gravesend, but he was brought back. Also yesternight
Corromer parson of Aldermary was brought before my Lord Chancellor,
and the Lord Privy Seal, and other of the King’s Council, and some say
he hath rescinded. God send them all as they deserve! . .. Thomas
Broke is not in very good case, nor Sir Richard Grenville was greatly
proud of his welcome to my Lord Privy Seal, as he said himself to me.

On the 19th of July, Husee writes: “This day hath divers,
as the most part of the witnesses, been before my Lord of
Canterbury, the Bishop of Chichester, and Dr. Gwent; where
were also Hare, the Commissary, and other, and Thomas
Broke. . . . I doubt not but my Lord of Chichester shall do
well enough, and be vehement in these causes; howbeit I am
right sorry my Lord of Nortohuz [Norwich 7] is gone home,
for he should do much good” The next day he adds:
“ Yesterday Ralph Hare had his penance enjoined to bear a
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faggot at Calais, and the Fleming to bear another at the
Mark, and the parish priest to preach and recall openly in the
Market Place [at Calais] all his false doctrine, knowledging his
offence, and likewise to make another serrnon at the Mark ;
and the Commissary is enjoined not to come at Calais till
after Easter, without the King’s special licence. . . . Mr
Broke and his man are committed to the Fleet, there to abide
their trial further betwixt this and Christmas.”

It is worth while pausing to take note of the difference be-
tween these sentences. The three men who had not Courage
to stand by their Lord’s banner were brought to open shame,
but there was no shame and no penalty worth mention inflicted
u%on the one who had souiht God’s honour before his own.
“ Because thou hast kept the word of My patience, I also will
keep thee from the hour of temptation.”

e next letter is from the %isho of Chichester, Richard
Sampson. “Broke is in the Fleet till after All-Hallows’-tide.
The Commissary before Easter at the first shall not come to
you. . . . Of the rest of your great doctors there ye have
such a bridle that I trust both ye shall be in quietness, and
th%y shall reform themselves, as I pray God they may.”

ishop Sampson was a Protestant at heart, yet he can
speak thus of more advanced Protestants than himself
Is it any wonder that Romanists should misinterpret the
actions of Protestants, when we see how completely some of
the Protestants misunderstand each other ? e Lutherans
were quite as inimical to the Gospellers as were the Papists
themselves; and yet some of them were hereafter to come out
into the full Gospel light, and to die for those doctrines which
now they sought to destroy.

Archbishop Cranmer writes a week later thus:

Ralph Hare and others are enjoined penance to be done in Calais. . .
They do fear to be imprisoned and further corrected by you {Lord Lisle]
and the Council. I will desire you, my Lord, although I myself suspeet no
such thing by you, that they may do their penance quietly. withont
farther let or perturbation, so that they may go and come freely, for else
it may be thought that justice is not indifferently ministered.

Husee writes more strongly on this point: “Ralph Hare
hath so used himself,” he says on the 9th of August,  that he
is loth to return to Calais, and therefore he will invent all the
means he can to be stayed here; howbeit if he refuse to fulil
his promise he is like to have a worse journey, for by law he
doth in his so doing condemn himself to the fire.” Did that
unheppy man never envy Sir John Butler, ner wish that he
too hug stood firm to his Master? The three recanters did
thoir penance, and disappear from history after that day. Let us
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hope that the day eame when they crept back, though perhaps
n abject misery, to the place whence they had strayed, with
* Father, T have sinned against heaven and before Thee!”
But methinks he was the happier man who did not stray,
:\p(} needed not to be driven home through such thorny dis-
cipline.

During the following month, we find Mr. Husce’s besetting
contempt for his fellow-creatures employed in the opposite
direction. “ As touching Mr. Pollard,” writes that gentleman,
“he hath Dbeen so busied both night and day in prayer, with
offering unto St. Thomas' shrine and head, with other dead
relics, that he could have no idle worldly time to peruse your
Ladyship’s book for the draught of your Ladyship's letters:
howbeit when his special devotion is past, I doubt not but he
shall at one time or other apply his worldly causes accustomed,
amongst which I trust your Ladyship’s shall not be the last.”
This seems to have much nettled Mr. Husee, for he recurs to
the question two days later : “ Mr. Pollard hath so much ado
with St. Thomas’ shrine, in offering and praying, that he
cannot yet intend to follow worldly causes; but I trust when
he hath prayed and received the oftering and relics he shall be
at layzr.”

Ml:chh trouble was caused to Mr. Husee by the want of
money to accomplish his numerous commissions. He was of
an economical turn of mind—more so than his mistress ; while
Lord Lisle, who at the close of 1539 was on a visit to England,
appears to have irritated the soul of his unhappy agent by
paying bills without ever troubling himself about a receipt.
All through the correspondence there are complaints from
Husee on these points. “ This journey shall be a warning for
me while I do live,” he writes at one time; “for I am unfor-
tunate to lose my wages, considering the charges I have been
at.” On another occasion, he hears that her Ladyship “ has
seen my reckoning, and do not like the same very well” He
is very sorry to hear this, and begs her to understand that if
she does not repay him, “I shall lose both my poor honesty
and credit, for I have endangered my friends sundry ways for
this money.” When he does acknowledge the receipt of his
overdue salary, which is not until nearly a year afterwards,
he reminds his mistress that he “had not a little need thereof.”
“ The grocer is unpaid, whereby I have lost a friend !” “ The
draper calleth so on me that I cannot tell what to say nor do.”
«I will try to get your quittance [receipt] . . it was not well
done of your Lordship to deliver the same without bill or
knowledge.”

1 Husee writes again, Dee. 1, 1539 : I think moncy was never so scant
here since the King reigned. The world is not here thoroughly settled.”
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On another point Husee found his mistress difficult to
pleas_e. She liked her garments made after the newest fashion,
and if her agents sent her anything which she suspected to be
antiquated, they were rewarded with one of those acetic
opistles to which reference has already been made. Mr. Scott,
her tailor, had to promise to make her sleeves “ of the biggest
and largest size,” and Husee does his best to get “some new
patron for my Lady’s frontlet, but there is none that will part
with them.” ~ At another time he is sorry to find her annoyed
with his last letter. “ And whereas your Ladyship writeth that
you write not all you think or may, your Ladyship may like a
noble woman write and think at your pleasure, as reason is,
and such poor men as I am must do as well as God shall give
us grace !”

“I live by hope of comfortable words, and my purse waxeth
light!” writes Warley, in an undated letter.

Undated also is the following complimentary remark from
the pen of one John White, of whom nothing more is known:
“ And where it hath pleased Almighty God to call unto His
mercy the soul of Sir Robert Wallop, and it hath pleased Him
to have taken that good lady his wife to have kept company
with her husband to Heaven, I would then have trusted that
it should have been the end of much trouble that hereafter
may be procured by her, as it only hath been before this
time.”

A letter from Warley, on Feb. 17th, 1539, says :

The Lord Cobham would have sent two of his sons into high Almayne
[North Germany] with the Chancellor of the Duke of Cleve, but my
Lord Privy Seal would not consent they should out of England. . . . If
your Lordship had now a great horse to sell, money might be gotten. for
£20 is a great price for a horse; the [gentlemen] pensioners [of the
King’s Guard] can have none for their money. . . . The search from
auditor to auditor, from clerk to clerk of Aungmentations passeth the
Bishop of Rome’s feigned Purgatory ; for it lighteth the purse, weareth
the legs, distempereth the body.

Sir John Wallop writes on March 30th : “ Never Prince with
more affection and with more charitable dexterity hath and
daily doth {)rosecute such ungracious persons as do preach
and teach ill learnings, or against any of the old ceremonies of
the Church, than the King doth. Barnes the friar, Garrerd
[Garnet] parson of Honey Lane, Jerome Vicar of Stepney, hath
recanted from their lewd opinions ; and, to be plain, his High-
ness is of such sort that I think all Christendom shall s}lortly
say the King of England is the only perfect [king] of good
faith ; God save him!” Ho adds that the Bishop of Win-
chester yosterday dined with the Lord Privy Seal, “ wherv they
were moro than four hours, and opened tloir hearts: and so
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concluded that or there bo truth or honesty in thom”—there
was not much in one of them—“not only all displeasures be
forgotten, but also in  their hearts be now perfect ontire
friends. and in like wise the said Wriothesloy with the said
Bishos.“
And now came the sudden fall of the House of Lisle, and
the equally sudden closing of the correspondence. One of the
last letters is the official command from King Henry, on the
6th of April, 1540, for the repair of the Lord Deputy to Court,
leaving everything in the hands of Lady Lisle’s nephew by
marriage, the Earl of Sussex, “to whom we have written to
demoore [live] there for that purpose.” Lord Lisle went over
on the 17th of April; and on the 17th of May he was tried
at Greenwich Palace on frivolous pretexts, manitestly the work
of enemies whose object was to ruin him. Lady Lisle and her
daughters, Philippa and Mary, with Lord Lisle’s daughter
Bridget, were made prisoners: but not till Lady Lisle had,
with quick dexterity, destroyed a quantity of papers which she
fancied might be used against her husband. They continued
risoners until the death of Lord Lisle, March 3rd, 1542, Lady
isle having for a time been out of her mind. Then the hap-
less ladies were released, and returned to England, where out
of all the family property both of husband ang wife only a few
of the Basset {ands remained to them, and these had to be
gradually sold for means to live. The probable date of
Lady Lisle’s death is 1547, and she was buried with her first
husband, Sir John Basset, at Atherington, co. Devon, where
their brass still remains. With her second and best-loved lord
she could not be buried : for he lies in that little chapel in the
Tower of London, where the dust of traitors, villains, heroes,
saints, and martyrs, awaits the resurrection at the last
day. '
v EmiLy S. Hovrt.

Art. VL—MR. LITTON AND CANON WESTCOTT
ON 1 JOHN L 7.

N Tae CHURCHMAN for last month there appeared an able
I and timely article by the Rev. E. A. Litton, entitled “ Canon
Westcott on 1 John i 7.” The “remarkable theory,” as Mr.
Litton truly calls it, propounded by Canon Westcott, that the
expression “ The blood of Christ™ signifies in holy Scripture
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not only the atoning virtue of His death, hut the power of His
risen life, “as imparted to the Church for the purposes of
quickening and sanctification,” must have attracted the ob-
sorvation of all thoughtful readers of his Cormnmentary on the
Epistles of St. John, and prepared them to welcome the calm
discussion, and as we think successful refutation of it, which
Mr. Litton’s article supplies.

The high and deserved reputation of the Regius Professor
of Divinity at Cambridge as a scholar and a tﬁeologian, and
the debt of gratitude which the Church owes him for his
spiritual and exhaustive Commentaries on the writings of St.

ohn, make it all the more desirable that any important mis-
conception into which he may have been betrayed should not
pass unchallenged.

In the course, however, of his article of useful criticism, Mr.
Litton himself appears to us to have employed language with
reference to another no less important part of reveale3 truth,
which, to say the least of it, requires explanation. In pro-
ceeding “ to make some remarks on the gogma.tical import ”
of the Canon’s “theory,” Mr. Litton observes, “ We are con-
strained to regard it as a symptom of the tendency, visible at

resent in many quarters, to substitute the Redeemer, Christ,
for the third Person of the Holy Trinity, the Holy Ghost, in
the economy of redemption.” And he adds that there is no
point in which Scripture is more plain than upon this, that it
1s not Christ but the Holy Ghost Who discharges for His
Church “offices connected with sanctification.” Now we are
not at present concerned to inquire how far this vindication of
the elementary lesson of our childhood—* I believe in God the
Holy Ghost, Who sanctifieth me and all the elect people of
God "—is called for by the Canon’s argument, though of the
importance of keeping it clearly in view in this and every age
we are heartily persuaded. But what we desire to call atten-
tion to is the interpretation which follows of such Scriptural
hrases as “ Christ 1n us,” “ Christ dwelling in us,” and the like.
ith reference to these, Mr. Litton says: “The Holy Ghost
is now ‘Christ in us, the hope of glory,’ Christ ¢ dwelling in
our hearts by faith’; the same Christ Who instructed and
comforted the Apostles, for where the Holy Ghost is, there is
in fact the Son; but Christ under the form, the modus sub-
sistendi, of the Holy Ghost, not as the incarnate Redeemer.”
And again: “He (Christ) is no doubt present on earth, but it
is as the Holy Ghost.” “The Holy Ghost, Who is in fact
Christ, but Christ as the Holy Ghost, and not as the incarnate
Son.” .

Now these expressions, we venture to think, are confusing

and inexact, and most unintentionally, we are sure, open to
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the charge of “ confounding the Persons.” Is there anythingin
Scripture to warrant the assertion that “the Holy Ghost is
Christ in us,”? or to justify our speaking of “Christ under the
form, the modus subsistendsi, of the Holy Ghost,” or of “ Christ
ax the Holy Ghost” ? If it is only intended to controvert, what
indeed Mr. Litton subsequently condemns, “those physical
theories which find their ultimate result in transubstantiation,”
we should be content with Hooker, writing on this very sub-
ject, to say of them, “ Which gross conceit doth fight openly
against reason.” But if the proper meaning of these Scriptural
phrases be in question, then may we not, with the same judicious
writer, believe that Christ is indeed in us, though “not «xava
76 dawouevov, but xata To vooluevov: not according to that
natural substance which visibly was seen on earth, but accord-
ing to that intellectual comprehension which the mind is
ca%able of 2 So that the difference between Christ on earth
and Christ in us, is no less than between a ship on the sea and
in the mind of him that builded it: the one & sensible thing,
the other a mere shape of a thing sensible.” .“So that,” he
concludes thus far, “Christ is formed when Christianity is
comprehended.” And then passing to another element, as it
were, of this blessed indwelling, the love of the heart, which in
order to its existence, must be added to the comprehension of
the mind, he says, “ As things we know and delight in are said
to dwell in our minds and possess our hearts [Philip. i. 7],
so Christ, knowing His sheep and being known of them, loving
and being loved, is not without cause said to be in them, an
they in Him.”

That it is the Spirit of Christ, God the Holy Ghost, Who
is the Divine Agent in all this we ent:,lrela] agree with Mr.
Litton in believing. That He ¢s the Christ Who dwells in us
is what we find it difficult to accept. In the heart, as in the
world, He “ testifies” of Christ.? %Ie takes of the things of
Christ, and reveals them. He forms Christ, but for aught
that is revealed, he is mot Christ. As Hooker goes on to
say: “ And forasmuch as we are not on our parts hereof
by our own inclination capable, God hath given unto His
that Spirit which, teaching their hearts to acknowle%e and
tongues to confess Christ, the Son of the Livin od, 1s
for this cause also said to quicken .. .. Which life is

! In Bomans viii. 9, 10, the expressions “ The Spirit of Christ in you”
and = Christ in you,” wight at first scem to be convertible. 1ut, a8 Mr.
Moule bappily explains it, * The supreme work of the Bpirit is to acqualnt
tbe soul with Christ ; hence the indwelling of the Spirit as the Divine
Tearher results by holy necessity in the indwelling of Christ as the
Divine Guest,” [ Camb, Bible for Schooly.)

2 Bee. for cxample, Epbes, i, 16, 17,
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nothing else but a spiritual and divine kind of being, which
men by regeneration attain unto, Christ and His Spirit [not
Christ s His Spirit] dwelling in them, and as the soul of their
souls moving them unto such both inward and outward actions
as in the sight of God are acceptable.” (Sermon III, vol. iii,,
pp- 612, 613, Keble's ed.)

A beautiful passage from “ The Eclipse of Faith” will ap-
propriately illustrate our meaning :

May we feel more and more the interior presence of that Guest of
guests, that Divine impersonation of Truth, Rectitude, and Love, Whose
tmage has had more -power to soothe and tranquillize, stimulate and
fortify, the human heart than all the philosophies ever devised byman .. . .
Whose life and death include all motives which can enforce His lessons
on humanity ; motives all intensely animated by the conviction that He
is a Living Personality, in communion with our own epirits, and attracted
towards us by all the sympathies of a friendship truly divine . . . . May
He become so familiar to onr souls that no suggestion of evil from
within, no incursion of evil from without, shall be so swift and sudden
that the thought of Him shall not be at least as near to our spirits, in-
tercept the treachery of our infirm nature, and gnard that throne which
He alone deserves to fill ; till at every turn and every posture of our
earthly life, we realize a mental image of that countenance of Divine
compassion bent upon us, and that voice of gentle instruction muormur-
ing in our eara its words of heavenly wisdom . . . . till,in a word, as we
hear His faintest footsteps approaching our hearts, and His gentle signal
there, according to His own beautiful image, “Behold, I stand at the
door and knock,” our souls may hasten to welcome the heavenly Guest.

T. T. PEROWNE.

e

Rebictns, ‘

————

The Mystery of the Universe our Common Faith, by the Rev. JosEPH
WiLLiaM REYNOLDS, M.A., Rector of St. Anne's and St. Agnes
Prebendary of St. Paul's. Kegan Paul, Trench and Co. 1334

HE rost dangerous form of scepticism in our day bas taken advantage
T of the popularity of Science, and defends itself by assuming that
there is an irreconcilable opposition between Religion and Xience.
Thousnnds of readers who know little of Science or of Theology are led
astray Dy specions arguments of this kind to reject Revelation :u;:i to
dony tho oxistonce of Qod. When it is so mnch the fashion to smiie at
orthodoxy as flt only for the uncultured and the ignoraut, Prebeudary
Reynolds has undortaken to assort that * the old truths and the old forms
of truth nre scientific.’” Ho is prossed by a sense of duty to make this

vouture, and in this book we have tho result. It is a large book, consist-
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ing of ten chapters, or themes, with numerous subdivisions, & well-arranged
table of contents, and a copious index. It contains in all, over 500 pages.
Tt is a complete storehouse of new and most interosting suggestions,
besaring on the relations of Science and Religion, and showing the most
intimate acquaintance with the leading sceptical writers and the popular
svstems of sceptical philasophy—German as well as English.

It is doubtful whether the time has vet come to satisfy that which the
author declares to be  the emphatic” requirement of this generation :
so to employ Science as to throw light on the physical constitution
of the universe. and * to bring out clearly the great facts and dootrines
which accord our intellectual and emotional experience.” Physical Science
has not yet advanced so far. In none of its departments, least of all in
thase which touch on religion. have its conclusions attained a shape so
Jefinite. certain. and permanent that we may argue from them as verified
conclusions. It is questionable whether the time will ever come, when
all the knowledge of mankind can be condensed into “ one verified system
combining theology and philosophy ” so as to reveal the mystery of the
woiverse. Such a result seems to go far beyond any possible improvs-
mweut of the faculties of man, or any possible attainment of Science; but
to bave proposed it, and to have accumulated so much of the materials
for its realization from the testimony of adverse witnesses, is no slight

raise. :

P The first chapter, which is called “ Puzzles for Sceptics,” brings out
with much clearness and force the principle which is the leading idea
of the whole book, and which we presame suggested its title, that the
mrvsteries of Science are not only as numerous and as difficult as the
mysteries of Religion, but that they are in many respects analogous and
sometimes identical. Without faith and reverence there can be no intel-
Jectual life, no scientific explanation of the mysteries of the universe.
Why. then. shonld men of Science who find mysteries everywhere, reject
them only in religion > Why shonld they condemn and ridicale in religion
the faith which they ask ns to repose in their own unverified theories;
and which is. in fact, the element of all true greatness? If knowledge
be the itue end of man, how wretched is the condition of the world!
%1 the population of the earth is twelve hundred millions, only twenty
millions are of really cnltured minds. They die withoat addiog one fact
o knowledge, one thought to wisdom ; they pluck no frait from the tree
of Science, and they do no good.”

The most valuable chapter in this book is the third, on “ The oppo-
gitions of Science falsely so called.” Atheists say there is no God, and
thea they tell us *“ We only accept that which we can reasonably prove.”
How well has Foster exposed this shallow dogmatism! If he does not
¥know every agent in the universe, the oue which he does not know may
be God. If he does not know all trath, the truth which he wants may be
ihat there is a God. If he does not know everything which has been
dope in ages past. some things may have been done by God. Thus, unless
he knows all thingn. and becomes a god to himself, he cannot know that
the being which he rejects does not exist. They say, “ There is no God
great enongh 1) create an atom. but little atoms are able to make the
poiverse.”” The creed of a sceptic in full of wuch mysteries and contra-
dictions which continually remind us of Bacon’s words : “ I would rather
ielieve all the fables of the Koran than that thiv universnl Frame in
witbout a mind.”  The following passage emhodies the substance of this
the mest valuable chapter in the book ; and it may enable our readors
v, judge of the method of argument and the forcihle style of the author,
whirh have made mapy parts of the treatisc so interesting and sug-

gentive :
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It 1a time that the sclence of earth and the science of heaven be re-allied ; they
are no more opposed than astronomy and geology comtradict me another. Asby
these, we, as sonn of earth, obtain a true mystem of physica, and know that the
heavons are not empty ; so by those we, a8 smn of God, shall aplift terrestrial
science Into the empire of all life, and gather the whole of humanity arvand that
Christ Whom nome can rival in love or enlightenment, than om none has
known better how to be, to do, and to suffer.

We have an admirable section on the principle of Materialism aa stated
by Comte, and accepted by many in England who diaclaim the name of
Positivista, That the higher is to be explained by the lower, the greater
by the less, the organic by the inorganic, and mind by matter. We have
an admirable analysis of the real meaning of this philosophy and the
absurdities which 1t involves.

#If Chaos mmnpire sita,
He, by decision, more embroils the fray,
By which he reigns.”

We are asked by men who snmeer at reasonable faith in revelation, to
believe that the effect exceeds the cauee, that that can come out of a
thing which was not in it ; that the lowest is the highest ; that the
weakest is the strongest, and that the least contains the greatest. The
demands which the Comtist system of philosophy makes on the credulity
of mankind in the name of positive kmowledge, is summed ap in ihe
following passage, which may be taken as an example of the argnmentative
portion of this book. Itshows to what extravagant and baseless theories
men are compelled to resort who try to account for creation withous a
Creator. Prebendary Reynolds writes :

The actual meaning of their teaching is—the greatest comes from the less, thaz
less from the smaller, and the smaller from that which has no dimensions at all.
The smaller, we are told, is a finite minimum having parts; say an atom of
hydrogen ; it has a surface with thickness, solidity and volume The smallest is,
say, an atom of ®ther ; the nearest approach to an infinite minimum, like a non-
finite mathematical point of geometry. We are to suppose, for proof is impossible,
that these atoms and @ther points are indivisible, infrangible, incompressihle : and
no force in the universe can make them occupy a smaller space by compression,
nor a larger by separation of their parts. Then, thongh it sets at nought the
science on which all we know is based, we are informed that every point is sech
a plenum as to be a plenissimum of acting energy : a complex little world. with
an inner mechanism stronger and more lasting ‘than the universe itseli. The
universe will perish, but these atoms will never perish ; though the whele of the
universal forces were brought to bear on them, they could never be broken up,
nor dissolved into smaller portions. Hence the least possible in the nature of
things is greater than that whole nature: the finite existing minimum transcends
the infinite or maximum. There is something space-filling. something concrete.
solid, composite, in time and space and action ; which nevertheless is cut of dme :
which, while ouly occupying a finite minimum of space, transcends evervthing
that space contains ; and acts infinitely, though only the smallest inite. (m the
whole, atheistio materialism is—nonsense.

The earlier portious of this book are mainly taken up with the con-
troversy with various forms of infidelity, of which the foreguing exiract
may be regarded as an instance. Mauny others not less valuable mighs be
given, did space permit. The later ohapters appeal more divectly to the
faith of Christiane, and contain many passages of sustained and graceful
oloquenoe such as the following :

The astronomer traces in overy particle of the millions and willicns of sunx
Wwhioh wparkle in the pathways of the universe, an exhibition of the wight which
holds nll worlds in brilliancy,  Wo theologinans tell of great veritivs ; wulerneath
all dopthy of solonce is o fnthomles compassion ; above all beights of anguish is
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& canopy of sympathy : beyend and arcund our every weakness and fear, stretch.
ing abeut and closing within, are those everlasting arms which wrought Atonement
on the Cross.  Oh, the life of Christ, how good! the death of Christ, how
precious !

In the chapter called “ Pathways of Thought to the Eternal,” we have
certain physical illustrations of the Trinity, which may appear far-fetched
and are therefore of a lower degree of cogency than the other analogies
which are so interesting and suggestive. Mr. Reynolds believes that the
Trinity enters into and is the essence of all things, There are three parts
of space—length, depth, breadth ; three successive periods—past, present,
future : three forms of matter—solid, fluid, gaseous ; three forces all due
to one energy—centripetal, centrifugal, cohesive. “ Infinity, eternity,
power, are the essentials of Him Who, as the Eternal, gives birth to time ;
Who, as the Infinite, sets bounds to space. Truth is His substance ;
Light is His shadow ; Life is His Smile.”” Our present dwelling is earth,
sea, sky. The truest measurement of that earth, and ses, and sky is by
the triangle—a Trinity in unity. Mr. Reynolds finds traces of the same
analogy 1n light, in music, in our bodies and in our knowledge.

In the sixth theme, which treats of the revelation of the unknown, we
have an interesting section on the analogy between the revelation of
Nature and the revelation of Scripture. The Bible is the slow product of
many ages with more life in it than any other book, yet written long ago;
old and at the same time new, far off and yet so near. Here we have the
mingling of small beginnings witb vast results, minute details with un-
limited comprehensiveness.

‘We have a chapter on the * Origin of the World,” in which the learned
aothor compares the first two chapters of Genesis with recent discoveries
of Science. He would not be unwilling to rest the whole proof of Chris-
tanity on this part of the Bible alone. Herein he finds the verification
of the commencement. progress, and completion of the creation. He
mentions no less than fifty points of correspondence between the recent
discoveries of Science and various details in these two chapters. It isa
dangerons experiment to single ont one point in a great line of argument,
which is historical, moral, spiritual, and personal, as well as scientific, and
to rest the main stress of the whole on this single issue ; for there are
several of those fifty scientific verifications of Scriptural truth which it
wonld be hard to reconcile, either with the accepted truths of Science or
with the fair interpretation of Scripture; and a fanciful analogy or a
strained interpretation in any single instance would discredit the whole
series. The general argument is clear and decisive, We weaken it and
expose it to numberless and unnecessary difficulties, when we follow it
out in no less than fifty minute details.

In a subsequent chapter we have an admirable summary of the argu-
ment for the resurrection of Christ, and a harmony of the various ac-
counis of the Evangelists and of St. Paul, as well as the evidence on
which it was believed at the time and transmitted by the Church to
succeeding generations. He enumerates eleven appearances in all, and
those appearances of Christ after the Ascension,

We have no doubt that this book will be helpful in many ways to
students of the Bible no less than to students of Science. Some of the
Scriptural parallels may seem to be fanciful, but we are reminded that
“those are helps not proofs, parallels, not arguments.” They will give o
fresh interest to many familiar paesages in the Old Testament, and fresh
proofs of the unity of the Bible and of the harmony between its earlier
and later portions, which are among the most precious fruits of modern
research. The student of Science will find himself in the presence of
one to whom the latest discoveries, as well as the most daring specula-
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tions of Science are familiar, and who is not afraid to meet the masters
of Science on their own ground. It may be that the * unification of all
knowledge in one verified system, a philosophy that combines theol
nnd philosophy,” must always remain an unrealized ideal. The fu
attainment of so noble an ambition is probably beyond the faculties of
man. But, however our judgments may differ on -this subject, the hook
itgelf will remain as one of the most valuable of all modern contributions
to Evidential Theology, a monument of great industry, learning, and
ability, removing many scientific difficulties, and confirming, in various
ways, the truth of Revelation,

WiLLIAM ANDERSON.

The Origins of Religion and Language, considered in Five Easays by
F. C. Cook, M.A., Canon of Exeter, Chaplain to the Queen. and
Editor of * The Speaker's Commentary.” John Murray, Albemarle
Street, London. 1884. Pp. 481.

Canon Cook has, by the publication of this volnme, added greatly to
the obligations under which he has laid all who are anxious for informa-
tion and truth. In five valuable essays he has treated with a surprising
wealth of learning, with great acuteness and ready logic, and in a free
and vigorous style of writing, various questions which lie close to the
“ QOrigins” of both “ Religion and Language.”

At a time when philosophical researches into the nature of the nniverse,
and iato the records of life and movement which the roil of time has
crystallized around ns, have now for some years revealed facts which at
first view were in seeming opposition to the verdict of Holy Writ, it is
extremely refreshing to read a calm summing up of the latest resnlia of
inquiry upon many pointsof the first importance, which brings things mainly
back to early starting-points. We need hardly say that. unlike some in-
quirers who plume themselves upon an arrogated freedom from prejudice,
Canon Cook does not consider it necessary to exclude the most important
of all historical documents—to judge it on a par with others—from his-
torical investigation. Bat he finds that the verdict of evidence outside
of the Holy Scriptures witnesses to the truth of the account of the
origin of the human race which is therein given.

The Canon very wisely takes a comprehensive and candid view of his
subject. The Bible, Religion, and Truth can never suffer from such a
course, if comprehension is really comprehension. and candour really
candour ; if hasty processes of inference are utterly eschewed. and the
cautious discrimination of a8 master distinguishes between what is proven
and what is not. There is, as we are told (Pref. ix ), a ~ flexibility of
secondary convictions,” an “ all but unlimited toleration of speculative
opinions ” at the present time, which * is a prominent, perhaps the moss
prominent, characteristic of the Christian intelligence in our age.” Bui
the Author justly adds that, although it is probable that **no permanent
danger ” may result from this, yet  there is no inconsiderable danger lest,
in times of wide speculation, the minds of young or untrained inguirers
should be seriously affected.”” So that it is most important that all who
take part in controversies touching the foundations of religion and
morality "’ “ should strenuously, earnestly, fearlessly hold fast all funda-
mental principles, aud deliberate most carefully before they abandon any
position by which those principles seem to be supported, or by the sur-
render of which they might be imperilled.”

In the First Essay, we learn about the history. precedent and contem-
porary, and the religious system of the Rig Veda. This is an opportuno
discussion, becanse the complete text of that most importaut series of sougs
bas been not long publishes, and because the issue of various translations
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and treatises bave drawn the attention of thoughtful men to the book
itself, and to problems which it helps to elucidate. Besides, this must
always be a point of great interest as regards missionary work in India,
Translations of Hymns to Varuna and Indra are added, happily done into
blank rhythmical verse.

The Second Essay, upon “ The Persian Cuneiform Inscriptions and the
Zend Avesta,” is extremely interesting. The description of the great in-
scriptions at Behistun, unravelled by Sir Henry Rawlinson, is admirably
given, and an argument for fixing the date of Zoroaster as coinciding
with the era of Darius, son of Hystaspes. who is identified with the
Vistispa of the inscriptions, is very well drawn out. The three periods
of Persian or “ Eranian” Literature, as Canon Cook writes, instead of
“Iranian,” for reasons given, come into consideration, viz., under the
Achamenide, when the Zoroastrian cult of Ormuzd and Ahriman were
introduced, under the Sassanide, when Peblevi was the form of the
language, and in modern times when it has become the Parsi, to which
the way was being led about the time of Firdausi, the composer of the
Shahnimeh, the great epic poem of Persia.

A shorter Essay follows upon * The G Ath4s of Zoroaster,” with somemore
happily expressed translations; and then we arrive at the chief interest
of the book to general readers, as set forth in the long and complete
Essay upon “The Characteristics of Languages spoken by different
Families of the Human Race, from the earliest time to the present.”

This Essay ig of great value as suggesting and maintaining a well-
considered way of uniting the conclusions favoured by Comparative
Philology with the Mosaic account of the origin of mankind. It is well
known that in both cases we find three classes, in the one the races of
Shem, Ham, and Japheth, and in the other the Semitic, Aryan, and
Turanian or Scythian families of speech. The misfortune is that the
two sets when brought together do not coincide. Here Canon Cook
brings his extensive knowledge and close analysis to bear most usefully.
He shows that there is great reason to infer that the Semitic and Hamitic
nations lived for a long time near one another, and therefore retained so
many characteristics in common, that their speech did not reflect the
greater distance of relationship between them. The Egyptians, who
present many Semitic features as well as Hamitic, are proved, proud as
they were, to have regarded the Negro race as connected with themselves.
And he supplies very considerable, if not conclusive, grounds for suppos-
ing tbat the Turanians are by no means so distant from the Aryan, or Indo-
Germanic group of nations, as has been supposed. Mr. Max Miiller bad
before pointed out that these two were looked upon respectively as the
Nomads and the Agricultorists. And Canon Cook brings strong argu-
ments from their langnage to strengthen the inference that both came
from a common stock, which dwelt together for some time, and then
split up into two grand divikions, each of which revolved round a centre
of itz own for a longer period.

The most valuable part of the book is perhaps to be found at the end.
In the last Eseay, the Canon has collected a considerable assemblage of
Egyptian words, which find their counterpart or resemblance in words
of other languages nearly all over the world. This is the growth, he
tellk us. of eightoen years. From this he derives the conclusion thut all
languages must originally have been one.  He snys with justico, that if o
wufficient number of words exists, * cither perfectly identical in form or
meaning, or differing only to the extent to which modifications aro
common or universal in languages of tho sameo family, in Yigyptian,
Bemitic, Aryan, Turanian, I do not see how we can resist the conclusion
that 2]l these people had a common ancestry "' (p. 361). There recoms
no question of this, only such an assemblago is heyond the powers
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of one man to collect. Canon Cook has set the ball rolling ; it remains
for others to carry it on successfully to the goal. Meanwhile, his
present store is most valuahle.

The book needs a good index. 'With this one deduction, and that far
from being of the first importance, we thank Canon Cook most
heartily.

Memoirs of an ex-Minister. An Autobiography. By the Right Hon. the
Earl of MALMESDURY, G.C.B. Two vols. Longmans. 1884,

The readers of these Memoirs, says Lord Malmesbury, are not to expect
a continuous narrative, but rather a macédoine of memoranda, diary, and
correspondence, recalling the social and political events of a long and
busy life. His principal object has been to sketch the three Administra-
tions of the late Earl of Derhy, whose colleague he was, and also some
incidents respecting the Emperor Louis Napoleon, who, during all Lord
Derby's Governments, played such a part in the history of Europe. Of
men, events, and common things, Lord Malmesbury adds, “I wrote as
they appeared to me at the time, and have altered nothing since they
were noted.”

He was born in the year 1807 ; and at the hour of his birth, Lord
Fitzharris, his father, received a letter from Mr. Canning, then Foreign
Secretary, announcing his appointment as Under Secretary at the Foreign
Office. Of the father—who soon resigned his post as Under Secretary—
we are told that he lived at Heron Court for ten months out of the
twelve, inconsolable at the death of his wife, which bappened in 1815,
Until his own death in 1841, not a plant in her garden or a trinket in her
boudoir was ever moved or changed. He was a Tory of the purest school ;
stiffly aristocratic. 'When in the country, in the game season, he hardly
ever missed a day’s shooting ; and for forty years he kept a journal of his
sport. 'With this journal, when it was shown him, Lord Beaconsfield was
extremely struck, declaring it to be an extraordinary example of patience
and a sturdy character.

When eight years old, the future Foreign Secretary was sent to a
private school at Wimborne ; he learned nothing there, he says, but Latin
and Greek Grammar, He went home twice a year for his holidays. His
grandfather, Lord Malmesbury, sometimes went to see him ; and when
his visit occurred it caused a great sensation in the house—as seventy
years ago an old earl would not on any account have driven to an
important county town without four horses to his carriage and his star
on hiscoat. Three years were spent at Wimborne. Ia 1820, accompanied
by the same private tutor under whose care they had been at Heron
Court, he and his brother went to Eton. At that time there were B0V
boys at tho College. The Harris boys were the only boys who went with
a privato tutor, except the Duke of Buccleuch, Lord John Scott. and
the sons of tho Duke of Wellington.

In 1825 Lord Fitzbarris! went to Oriel College, Oxford. Copleston,
afterwards Bishop of Llandaff, was then Provost of Oriel, Samuel
Wilberforce an undergraduate, and Newman one of the tutors. Of this
lust colobratod writer, nccording to Lovd Malmesbury. * no one at that
timo could have predicted the future career.” He used to allow his class
to tormont him with tho most helpless resignation : at lectures they
would mako tho tablo advance gradually till he was jammed inte a
corner. Ifo was “ painfully tolerant.” On ono occasion, it seems
Nowman was nenrly driven from Copleston’s table, wheuw the Provest,

1 11y grandfathor, Lord Mulmesbury, died in 1821 o
L -t
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who was an epicure, upbraiding him for what he called “ mutilating " o
fine haunch of vension, shouted ont, *“ Mr. Nowman, you are nncon-
scious of the mischief you have done.”

In the course of his travels on the Continent, Lord Fitzharris met
Louis Napoleon. This was in 1829, at Rome, where Queen Hortense was
living. The young men became friends. Even then, Napoleon was
possessed with the conviction that he would some day rule over France.
Of this, when President and Emperor, he reminded Lord Malmesbuty.

Of the acrimony with which the battle for and against Reform pro-
ceeded, both in and out of Parliament, Lord Malmesbury gives some
curious illustrations. Thus, when the Reform Bill was thrown out by
the Peers in 1831, his father-in-law, Lord Tankerville, voted against it :

My wife and I [he writes] accompanied him on his journey to Chillingham,
which at that time took four days to accomplish, being 330 miles, although posting
with four horses. When we got to Darlington we halted for luncheon, and
perceived a large crowd at the door of the hotel examining the crest on the panels
and apparently quiet; but we were hardly reseated in the family coach when &
storm of stones assailed it, and a furious mob tried to stop us. The postboys
behaved well, and ran the ganntlet at full gallop till we cleared the town, but in
what a condition! The coach was full of stones of all sizes, the front part of it
was smashed, and the panels stove in ; yet we all escaped with a few scratches.
When I saw what was corring, I pulled my wife under the s¢at, which saved her
from a large paving-stone that struck the place where she had been sitting . . .
This outrage was committed deliberately and with preparation for the first Peer
who passed Darlington after having voted against the Reform Bill.

Touching the Eglinton Tournament (Louis Napoleon being a principal
knight in the lists), and the resignation of Sir Robert Peel,! the diary of
1839 is chatty as usnal. That of 1840 has many items of interest ;> for
instance :

In the Queen’s Address, announcing her marriage, she made no allusion to
Prince Albert being a Protestant. The Duke of Wellington proposed an amend-
meut to insert the word * Protestant " before that of “ Prince ;" and notwithstand-
ing the oppusition of Lord Melbourne, the amendment was carried without a
dirision.

On Angust 6th Louis Napoleon landed at Boulogne with fifty fol-
lowers : the diary says—

This explains an expression he used to me two evenings ago. He was standing
on the steps of Lady Blessington’s house after a party, wrapped up in a cloak, with

Persigny by him, and I observed to them, ‘ You look like two conspirators ;" upon
which he answered, * You may be nearer right than you think.”

In the vear 1844 the diary records: ‘‘ Dined with the Cannings and
met Mr. Gladstone . . . .; he is a man much spoken of as one who will
come to the front. We were disappointed at his appearance, which is
that of a Roman Catholic ecclesiastic, but he is very agreeable.” Shortly
afterwards the poble Earl received at Heron Court the present Lord
Derby, then Mr. Edward Stanley, nineteen years old, acute and well-
informed, but * of rather advanced opinions.” In April, 1845, he paid a
visit to Louis Napoleon, a prisoner in the Castle of Ham ; soon after, the

! “Lard Melbourne and his colleagues agreed that the Queen ought not to give

up her ladies.” They gave advice “after they were no longer responsible ”
(p. 107).
p'—‘ In ;)\'ovember. 1840, dining “ with the Tankervilles, we met with Mr. and Mus.
Disraeli. Much struck by Mre. Disraeli, who i8 a most extraordinary woman
both in appearance and in her conversation. She was a widow with a large join-
ture, and twenty years older than him, but he seems much attached to her"
(p. 128).
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Prince escaped. Disraeli was now coming to the front, and in 1846 he
made n speech, which (according to Liord George Bentinck) O Connell said
was the greatest speech he had ever heard in Parliament. In the House
of Commons, however, there was a strong feeling ngainst him ; the Tories
were puzzled by his manner, which had much of the foreigner ahout it.
In 1848, noting the sudden death of Lord George Bentinck, the diary
says : “No one but Disraeli can fill his place.” Later, Lord Granby and
Mr. Herries, as chiefs, were * in the way ” of Disraeli. In 1849, in Paris,
Lord Malmesbury had an audience of the Prince President ;and the
diary records his 1mpression that the Prince was full of schemes for the
revision of the map of Europe.
In 1851, Feb. 2, appears this record :

Dined with Lord Stanley, Lord Redesdale, Mr. Disraeli, and Mr. Herries, and
sat talking politics till one in the morning.

A few days later, and Lord Malmesbury records a failure : “ All the
Peelites have refused to join Lord Stanley.” Some Conservatives were
nervous ; gnd at the “ timid conduct” of Mr. Henley and Mr. Herries,
we learn, * Mr. Disraeli did not conceal his anger.” In Feb. 1852, how-
over, Lord John was beaten on Lord Palmerston’s amendment to the
Militia Bill, and he resigned. This was the natural termination of the
dispute between Liord Palmerston and the Premier ; and the Tories came
in. Lord Malmesbury records :

Went to Disraeli’s after breakfast, and found him in a state of delight at com-
ing into office, constantly repeating *“Now we have got a status.”” With all his
apparent apathy when attacked in the House of Commons, he is always when
out of it in the highest state of elation, or lowest depth of despair, according to
the fortune of the day.

When in Feb. 1855 Lord Derby refused to undertake the Government,
Disraeli, according to the diary, was “in a state of disgust beyond all
control ;” he spoke * his mind to Lord Derby, and told him some very
disagreeable truths.” Lord Derby, however, ¢ had invited Gladstoue to
join him, who had refused.” Mr. Gladstone refused to join Lord Derby,
and stopped Lord Palmerston, who was ready to do so, by promising to
take office under him, and then resigned (with Graham and Herbert),
leaving Lord Palmerston in the lurch at 2 moment of great difficulty and
danger. The French Ambassador, Walewski, we read, was “ most active
in the intrigne” which kept Lord Derby out of office. In April 1856, Lord
Malmesbury writes : * I think Mr. Whiteside decidedly a greater orator
than Disraeli, though his Irish accent, which is very strong when he gets
animated, spoils the effect to English ears. He was immensely cheered.”
The speech was upon Kars; but Lord Palmerston was triumphant.
Clearly Lord Derby had lost a great deal of his influence by declining to
take office. The responsibility of conducting the war, no doubt, wounld
have been, with a minority, extremely great ; but a wonderful opportunity
was lost.

At the close of 1856, Lord Derby, in writing to Lord Malmesbury,
vefers to Lord Palmerston as a *Conservative Minister working with
Radical tools,” and regrets that Mr. Disraeli “does not see more of the
party [the Tories] in private.” The party could not do without him.
Shortly aftarwards Lord Malmesbury records that Disraeli was sulky,
and discouraged a debate on the Chinese Question. But others were
pugnacious. Nevertheless, the elections, after the defeat of the Govern-
ment on the China War, proved that Disraeli was right.

On the Refugee Bill (Milner Gibson’s amendment) Lord Palmerston
was defeated, and the Tories came in. According to Lord Grey, Mr.
Gladstone would have joined Lord Derby had he been offered the leader-
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ship of the Commons.  When a frioudly despatch arrivad from Paris, wo
read, Me. Disracli rushed into Lord Derby's room in a dosporate hurry ;
" lis delight was indeseribable and amazingly demonstrative.” In July
of this year the Ministerial fish-diuner took place at Greenwich. Lord
Derhy having to propose * Sir Jolm Pakington and the Navy,” alluding
to Sir John having received the ** wooden spoon,” which is given to the
Minister in the House of Commons who has been in the fewest divisions,
proposed ™ Sir John Pakington and the Wooden Spoons of Old England.”
This created mnch laughter from all but Pakington himself. The diary
adds. that Sir John was a very young man of his age, both in activity
and appearance, and was always dapperly dressed. On one occasion he
kept the Ministers all wailing at a Cabinet Council. When at last he
appeared, Lord Derby said : “ We have been waiting for you, Sir John.”
“I am sorry, my lord; but I was at Spithead.” * Then,” said Lord
Derby, “T'll be bound there never was such a swell there before ! '

Of Lord Derby, whom Mr. Justin McCarthy ealls “a superb specimen
of an English political nobleman,” the diary gives a pleasing portraitnre.
‘We quote a single anecdote :

June 28th [1861).—Concert at Buckingham Palace. Whilst we were waiting
for our carriage to go away, Lord Derby joined us, and immediately after Lord
John Russell came up. Lord Derby exclaimed : “How do you do, Lord John ?
You have got into very bad company.” He looked round at us all with a very
grim smile, and said: “I see I have;” when Lord Derby, looking at him atten-
tively, observed that he was incorrectly dressed, having his Levée uniform instead
of the full dress which he ought to have worn. Lord John said : “I know I am
wrong, and the porter wanted to turn me out.” *“Ob, did he?’ exclaimed Lord
Derby. “Thou canst not say I did it.” Of course all those round laughed at
the apt quotation from Shakespeare, and no one more than Lord John himself.

In 1864 the diary records a visit to Hughenden. The Duke and
Duchess of Wellington, Lord and Lady Raglan, and others were of the
party. “ The dinner was very gay; Disraeli exerted himself -to the
utmost to be agreeable. The evening was very short, Mrs. Disraeli send-
ing us all to bed at half-past ten.” In the same year we find a letter
from Lord Derby ; ke was greatly astonished at the puff of his “ Homer”
in the Times; did not know who wrote it, and Mr. Murray professed
himself quite at a loss. Lord Derby adds: “I am going to write to
‘Dizzy’ and some of our political friends” about a visit to Knowsley.

In 1866 the diary records Lord Grosvenor’s amendment to the second
reading of the Reform Bill—that it is inexpedient to discuss a bill for
the reduction of the franchise *“until the House has before it the entire
scheme contemplated by the Government;” and Lord Malmesbury has added
this note : ‘ History repeats itself, e.g. 1884, but not the Duke of West-
minster.” Mr. Gladstone’s single-barrelled Bill of 1884, however, has
not yet passed! The diary in this year records a conversation with
Lady Palmerston; her husband (said Lady Palmerston) ‘“had very
serious apprehensions respecting Gladstone’s future career, and considered
him a very dangerous and reckless politician.”

In 1868 appear many interesting entries on the Irish Church Question.
Disraeli was now Premier: “ Nothing can exceed the anger of Gladstone
at Disraeli’s elevation,” writes Lord Malmesbury (May 6th); “he wanted
to stop the supplies on the 4th, but found his party would not go with
him.” On July 12th, 1869, says the diary:

Wilberforce, Bishop of Oxford, voted with the Government on the Irish Church
PBill. Some one observing him go out with them in thedivision, said: “ The
Bishop of Oxford is going the wrong way.” *No,” observed Lord Chelmsford,
it is the road to Winchester,”

L-rd Derby’s speech, on ihe second reading, was a very good one,
says the diary ; * and the peroration very eloquent and touching,” TFor



Short Notices. 151

ourdolvos, sorne portions of the speech (the illustration, 2.4., from * Guy
Mannering'') seom to us as fresh as when we heard them. It was a
melancholy debate. In the various debates we heard most of the speeches
in the House of Commons and in the House of Lords, and we are not sur-
prised that in Lord Malmesbury’s diary there is at least a mention of
Mr. Gladstope’s * hostility and bitterness” regarding amendments in
favour of the Church of Ireland.

The few extracts which we have given from the volumes before us
will serve to whet the appetite of our readers, those at all events who
are interested in political matters. A lengthy review of the “ Memoirs”
is not now within our power. Some of our Liberal friends will criticize,
of course, certain comments in them, and the historical accuracy of
several of their statements will be called in question., Sir Algernon
Borthwick has written to the papers calling in question the reference to
the Morning Post, and Lord Blachford believes that the entry about Mr.
Newman at Oriel is altogether a mistake. But in any case this work will
be regarded as forming an interesting and valuable addition to our some-
what scanty stock of political memoirs.

.
el

Short flotices.

The Church Quarterly Review, October, 1884. Spottiswoode and Co.

HIS number is above the average. The article entitled “ Ordination,
Nonconformity, and Separatism,” is well worth reading ; and with a
certain portion of it we quite agree, but the tone is somewhat harsh. The
writer distinguishes between the Nonconformists and the Dissenters or
Separatists. The Nonconformists ‘“had frequently generalized their
enemies the Separatists as ‘the Dissension’ early in the seventeenth
century. But the phrase ¢ Dissenter’ first came into common use as a
fitting description for the small, able, and pertinacious minority of Inde-
pendents who sat in the Westminster Assembly of Divines.” Thus the
title “Dissenter” was invented by the Nonconformists, not by the
Separatists. Lightfoot, in the latter part of his journal, writes of the
“Independents " and the *‘ Dissenters " interchangeably.

A see-saw article headed * Cardinal Repyngdon and the Followers
of Wycliffe,” complains of the ‘‘unmeasured laudations” which have
appeared in “the excitement lately manifested ” as to Wycliffe. Pro-
fessor Montagu Burrows, we are told, has given ‘‘an enthusiastic but
uncritical panegyric,” and Canon Pennington's book is dismissed as
“somewhat of a medley.” These writers are able to take care of them-
gelves. The Church Quarterly nibbles at the reputation of Wycliffe, with
goodwill, but not with much success. Philip Repyngdon, who gave up
his Wycliffism, sought the sunshine of Court favour; he became bitter
against “ heretics,” was made Bishop of Lincoln, and at length a Cardinal.

“ The History of the Old Catholic Movement ” is ably written, and full
of interest,

The Young Trawler, A Story of Life und Death and Rescue on the:Vorth
Sea. By R. M. BALLANTYNE, Author of * Dusty Diamonds, ete.,
etc., with illustrations. Nisbet and Co.

During some sixteen years, the present writer has examined, now and
then, o book Ly the author of * The Young Trawler.” To write a notice
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of these books, as & rule. has been a truly welcome task, for thero are
tew writers of stories on the lines which Mr. Ballantyno has choson who
show anything like the same measure of skill and judgment. Mr.
Ballantyne's tales are undeniably clever ; thoy ave also choery, and ver
readable. But more, they ave genorally storios with n purposo—pmutionf:
and in many ways likely to do good, distinctly religious tone pervades
the whale ; and though there is just onough sensation in thom to win boys
attention and approval. they are thoroughly sensible rather than * sen-
sational” We have lent several volumes to cottagers and artisans, to the
elder children in & Sunday-school, girls as well as boys, and to repre-
sentatives of other classes, and we have always found that the tales were
read with interest, and were much enjoyed. “The Iron Horse,” “ The
Battery and the Boiler,” “ The Floating Light of the Goodwin Sands,”
* Deep Down, a tale of the Cornish Mines,” and “ Under the Waves,” may
be named as specimen stories of what, after all these years, makes a large
shelf. and a handsome shelf in a library for the young. The volume
before us has its own merits and its own attractions. Those of our
readers who appreciated the article in the August CHURCEMAN, on the
work done by the Thames Church Mission “ among the Fishing Fleets of
the North Sea.” will understand what forms the staple of Mr."Ballantyne’s
" The Young Trawler.” We may add that an appendix contains a very
interesting statement as to the Dutch floating grog-shops, to which refer-
ence has of late been made in the newspapers. When, in the year 1881,
Mr. Mather. the secretarv of the Thames Church Mission, visited the
‘“Short Blue” fleet of Messrs. Hewett and Co., and had his attention
drawn to the “ Cooper,” or Dutch grog-shop, he thought : ““Shall the devil
have his mission-ship, whose crew are not afraid to face the winter gales,
and the servanis of the Lord be less earnest than they?” Prayer and
effort were froitful ; funds were found for the Fnsign. At present, there
are four mission-vessels. These, as was explained in the August CHURCH-
MAYN. toil all the week io maintain themselves, if possible ; but, unlike the
other smacks, they do not fish on Sundays. Mr. Ballantyne's timely tale
about the trawlers may be heartily recommended.

The Uncanonical and Apocryphal Seriptures. Being the Additions to the
Old Testament Canon which were included in the Ancient Greek
and Latin Versions ; the English Text of the Authorized Version,
together with the additional matter found in the Vulgate and other
Ancient Versions ; Introductions to the several Books and Fragments;
Marginal Notes and References ; and a General Introduction to the
Apocrypba, By the Rev. W. R. CHURTON, B.D,, Fellow of King's
College, Cambridge, Canon of 8t. Alban’s, and Examining Chaplain
to the Bishop. Pp. 600. London : J. Whitaker, 12, Warwick Lane.
1884,

The full title-page, which we have given, shows the character of this
work ; but in explanation of the title itself, we may quote Canon
Churton’s remark that the Books and Fragments commonly designated
“ Apocrypha " are all “ Uncanonical,” but not all # Apocryphal " in the
strictest sense of the term. The book is well printed, and handy.

Bermons on Neglected Tests. By C. 8. Roringon, D.D., Pastor of the
Memorial Church, New York. Pp, 310. Dickineon, 89, Farringdon
Btreet, E.C. 1884,

There are many good things in tbis book ; some of them are anecdotes
and quotations. '
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Sermons. By Davip Hwing, Pastor Fourth Preshyterian Church.
London : R. D. Dickinson, 1444,

A colculation was made one day as to the number of men's names—
horoes, statesmen, authors, and so forth—which om an average appearsd
in n leading article of a certain newspaper. The critic was nearly right.
a8 his calculation proved, in bis remark about “ brilliant’ leader-
writers of a showy sort. We are reminded of this by a perusal of a.me
of Mr. Swing’s sermons. On p. 152, for example, we find the names
of Gough, Everett, Wendell Phillips, and Talmage ; on the next paze,
Paine, Voltaire, Bolingbroke ; and so forth. There is thought in the
sermons. Thus, in pointing out objections to evolntion. it is remarked
that “ Mr. Beecher can harmonize the theory with religion more easily
than he can harmonize it with scientific facts. . . . The facts of
science do not blend with the assumed sitnation as readily as does a more
facile religion.” (The italics are our own) For ourselves. we are
amazed at the readiness with which many religious men have dealt with
the “assumed situation.” What are “ the facts of science” ? (Facrs.)
This is one question. Another is, What about the Bible record of
creation, in particular of the creation of man? These questions we
think, many shirk. Bot we turn again to Mr. Swing. In replying w
evolutionists who hold the theory in its atheistic form. he remarks that
after all that has been said about * forces,” the real question is of quid
force. Mr. Swing’s objections to evolution are more worthy af note
because his sermons are extremely “ Broad.” The remark wasonce made
that a certain discourse hadn’t enough “Gospel” in it to save a fly.
To say nothing about “ the Gospel,” Mr. Swing’s notions about theology
may be understood from his remark that *“ Gladstone, Victor Hugo. and
their class” are moving along, giants to the last. Victor Hugo! Is a
“ Preabyterian” Church, even mn New York, satisfied with this ?

The Boy's Own Annual.—The Girl's Own Annual. R.T. S.

These excellent magazines have been so often commended in the pages
of THE CHURCHMAN, that a few words only are necessary in our praise
of the volumes for 1884. Faull of interesting matter, they are wonderfully
cheap. Of the two volumes, somehow we prefer “ The Boys' ;" it will be
a treasure for the winter evenings, to many, through a village library.

Touchstones; or Christian Graces and Characters tested. By Right Rev.
Bishop OXENDEN. Hatchards.

We heartily recommend this volume, which, like all the honoured
Bishop’s writings, is thoroughly practical, and of a gentle, winning tone.
It is always a pleasure to give away, or lend, or recommend. a book by
Bishop Oxenden. What an amount of good has been wrought by his
publications! They are many in number, but all are wise, and of value.

Quacks : The Story of the Ugly Duckling. After H. C. Andersen, by
Mar1ON M. WINGRAVE, Authoress of rhymes in * Afternoon Tea.
London : Ward, Lock and Co.

This is o charming, very tasteful volume ; and happy indeed will be the
little folks who receive it. The illustrations, coloured, are delightful:
and the ‘‘get up"” of the whole is excellent. The drawing, in some
respects, is faulty ; but children will not notice a lack of likeness 1n
shape or colour. ‘“Quacks " is a choice gift-book.
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The Mcla al Tulsipur.  Glimpses of Missionary Life and Work in India,
A book for children. By Rev. B. I, Baviry, M.A,, for ten ycars a
Missionary in North India. The Religious Tract Society.

A good * Misdonary ¥ book for young readers ; instructive, and not
dry.  The Melas are religious fairs ; and Mr. Badley tells all about them.

The Church of England Continuous Sunday Service Book, for the Year of

owr Lond 1335, Liondon : Henry Frowde. Oxford : University Pross
Warchouse.

The Sunday Service Book will prove, we make no doubt, vory popular,
We gladly welcome it, and are pleased to commend it. The Morning
Services are printed separately. Morning and Evening together do not
nilake ge book too bulky., A quotation from the preface will explain its
character :

The Annual Sunday Service Book of the Church of England has been pre-
pared, at the suggestion of many well-known clergymen, in order to meet the
requirements of those who, for whatever reason, find the present arrangement of
the Book of Common Prayer in some cases intricate and confusing.

By the publication of the present work this long-felt difficulty will, if the hopes
of the promoters are in any degree realized, be effectually removed.

The Morning and Evening Services are here given without omission or alteration
of any kind in the precise order in which they are used in our churches Sunday by
Sunday throughout the year; so that they can henceforward be readily and
intelligently followed, even by persons wholly unaccustomed to them.

John Wiclif’s Polemical Works in Latin. For the first time edited from
the manuscripts, with critical and historical notes, by RupoLr Bup-
DENSIEG. English edition. Two vols, Published for the Wiclif
Society, by Triibner and Co., 57, Ludgate Hill.

‘We thoroughly agree with the remarks made by Mr. Wratislaw in the
present CHURCHMAN concerning the support given to the Wiclif Society ;
and for ourselves we regret that a fitting notice of the work done by Dr.
Buddensieg has not appeared in our pages. To these two volumes we
ghall return, The Society is by no means as well known as it onght to be.

Notes on the Church Service. By the Right Rev. W. WaLsnax How, D.D,,
Bishop of Bedford and Suffragan of London. Wells, Gardner,
Darton and Co.

This tiny book, in its way a multum ir parvo, will be interesting and
helpful to many. The esteemed Bishop’s “Notes” are on the modes of
rendering the Services; nearly all of them on the musical rendering.
They may be well compared with Mr. Hay Aitken's in a recent CHURCH-
MAN.

The Prophets of Christendom. Sketches of Eminent Preachers. By the
Right Rev. W. Boyp CARPENTER, Lord Bishop of Ripon. Second
edition. Hodder and Stoughton.

‘We are pleased to see a second edition of these graceful and suggestive

“Sketches.” Few men were better qualified to write on eminent preachers
than Mr. Boyd Carpenter.

The Doctor’s Experiment. « By the Author of * Under Fire,” etc. R. T. 8.

This is a “pretty book,” and the tale is pleasing and wholesome.
Whether schoolboys will reckon these * Adventures of one of Dr. Reade’s
pupils narrated by himeelf” very interesting, and “ natural,” is matter of
doubt. There is plenty of incident.



Short Notices, 155

Krom the Heligious I'ract Suciety we have received My Coloured Pisture
Story Book, with sixty-four coloured plates (some of which anrely we have
seon beforo) ; a good book for the smaller children : the annnal of The
Child's Companion (bright, as uuual) : also, The Swest Sty of OUl, - A
Sunday bouk for the little ones,” Ly the author of “ Jessicas first
Prayer,” with twelve full-paged coloured illustrations ; and the annual of
our old friend Z'he Coltager and Artisun,

The sixth volume of * By-Paths of Bible Knowledge,” that excellent
neries of the Religious Tract Bociety, is Eyyptian Life and History accird-
ing to the Monuments, by M, E. HARKNESS ; a good volame, but hardly
equal to some of its predecessors.—A dainty little book is £ (suers froue
the King's Garden ; texts with pictures for a month ; quite a gem.—Shor!
Biographies for the People, also from the R.T.S., may be heartily com-
mended ; a well-printed book and cheap; Lauther, Calvin, Pollock,
Knox, Anselm, and others ; Vol. I, Nos. 1-12; a new and usefol series.
These biographies are short, but full, and interesting,

Of Theology and Life, sermons chiefly on special occasions, by Dr.
PLUMPTRE, Dean of Wells, a new issne has reached us (Griffith and
Farran). The writings of this suggestive and learned divine are well
known. His sermon on the *“Prophets of the New Testament™ has a
special interest just now.

Light for India, quarterly Record of the Christian Vernacular Edaca-
tion Society for India, is now published by Mr. Elliot Stock.

Thoughts Suggested by the Report of the Royal Commission on Eccle-
siasticat Courts. A Paper read at the Annual Conference of the Midland
Clerical and Lay Association, 1884, by J. T. ToMLINSON, author of “ The
Legal History of Canon Stubbs.” An ably-written paper. It is published
by Messrs. Bemrose and Sons, 23, Old Bailey ; and Derby.

Messrs. Nisbet and Co. have published a charming tiny book, vy
Leaves, selections from Miss Havergal's verses, illustrated. Another
interesting little book is Life in Hospital, “ by a Sister ;” very touching.

A “popular edition” of Archdeacon FARRAR'S Life and Work of St.
Paul has been sent to us by Messrs. Cassell and Company. The volame
(of 780 pages) is well got up, and printed in clear type—sufficiently large ;
it is of convenient shape, and very cheap. Such an edition is sure to
prove “ popular.”

Of Dr. BLAKENEY’s excellent Hand-Book of the Lilurgy, and Captain
CHURCHILL’S new book, Church Ordinances, from a Layman's Stand-
point (interesting and likely to be very_ useful), notices are deferred.

A
¥

THE MONTH.

THE Marquis of Salisbury has made some remarkable

political speeches in Scotland, ma.inllyI upon the Franchise
Bill; and it seems probable that the House of Lord; will
adhere to its former decision. Lord Hartington, speaking at
Rawtenstall, was conciliatory; and Mr. Chamberlan’s spee_ch
in the Potteries, although, as usual, strongly Radical, and with
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much abuse of the Peers, seemed to show that the Ministry
are feeling their way to a compromise. The publication by
the Standard, on the 9th, of what purported to be the Draft
Scheme of the Government in reference to Redistribution,
occasioned much excitement; it was a great surprise. The
representatives of the doomed boroughs will have something
to say, no doubt, when such a scheme is officially made known.

Lord Randolph Churchill’s speeches in Leeds and Birming-
ham have excited much attention, At Birmingham some
Radical “ roughs ” made an outrageous disturbance at a great
demonstration to receive Sir Stafford Northcote. Mr. Sc%ater
Booth has rallied the Government on their watchwords, Peace
and Retrenchment ; and deplored the estrangement not only
of France and Austria, but of Germany, as their handiwork.
Lord Harrowby, in an able speech at Liverpool, remarked that
the House of Lords had lasted six hundred years, and ex-
pressed his belief that it would last another six hundred.

The news from Egypt has occasioned the greatest anxiety.
Colonel Stewart, General Gordon’s gallant colleague, has (it is
feared) been murdered.! The financial side of the Egyptian
Question has entered upon a grave phase, the Powers having

rotested against a decree suspending the operation of the
Sinking Fund. Lord Wolseley’s Relief Expedition is making
its way; but the process of taking up men and stores is very
slow. The expenses of the expedition are extremely heavy.

Operations between the French and Chinese, naval and
military, have been, as yet, in favour of the French.

The news from South Africa could scarcely be more serious.
The British flag has been insulted.?

The recall of Mr. Mackenzie, the Imperial Commissioner,
raised a strong feeling in' South Africa. Mr. Forster has
spoken well at a meeting in London, and it is announced
(15th) that the Imperial Government has at length resolved
to restrain the Boers.

The centenary of the consecration at Aberdeen of Bishop

1 A diary of the siege of Khartoum, sent home by Mr. Power, the Vice-
Consul, and the correspondence of the Zimes, brought us down to July 31st.
The Record, of October 3rd, says: “ At last a lurid light has been thrown
upon Khartoom. The veil that has hidden (feneral Gordon and those
that are with bim for nearly six months has for a brief moment been
drawn aside, and 21l England bas read with pride and shame a tfale of
mingled beroism and hardship. But it is merely as if a flash of lightning
had revealed to those on shore a doomed vessel among the breakers, and
then the spectacle had again been shrouded in darkness.”

* At a great meeting held in Capetown resolutions were unanimously
passed declaring that the failure of the Tmperial Government to maintain
its just rights under the Transvaal Convention must bo fatal to the cuumo
of British rupresacy in Bouth Africa,
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Soabury, tho first Anglican Bishop in America, has been cele-
brated in Aberdeen.!

An interesting “ In Memoriam ” of the Rev. W. Milton, of
Sheffield, has appeared in the Record.

Canon Simmons, Rector of Dalton Holme, has entered into
rest. His papers on “Alms and Oblations” appeared in THE
CHURCHMAN a year or two ago. We readily pay a tribute of
respect to another learned contributor to tﬁis magazine, Mr,
W.%{. Browne, some time Fellow of Trinity College, 6ambridge.

The memorial to the Queen, set on foot by the Church
Association, has been, by the Home Secretary, laid before Her
Majesty.?

On September 28th, the new buildings of the South-Eastern
College, Ramsgate, were formally opened by the Dean of
Canterbury.3

The Bishop of Rochester has issued an interesting letter to
his clergy touching their “ Temperance Sunday ” ( Nov. 9).

An admirable letter from the Dean of Chester to the Bishop
(Dr. Stubbs), concerning the eastward position in Chester
Cathedral, and his Lordsbjgss reply, have been published. The

Dean, whose writings on this subject are well known, says:

The statutes of the cathedral impose mpon me the responsibility of
regulating its services. If I had introduced novelties in this respect the

1 The Bishop of Connecticut, successor to Bishop Seabury, preached in
St. Andrew’s Church, and, after speaking of Bishop Seabury, said the
marvellous growth and awakened life of the Church during the past
century was a true illustration of the text, *“ The forces of the Gentiles
shall come in to them.” At a great reception banquet the Marquis of
Lothian occupied the chair. Among others present were Lord Kintore,
Lord Glasgow, Lord Forbes, the Bishop of Connecticut, the Bishop of
Carlisle, the Bishop of Minnesota, the Bishop of Winchester, the Bishop
of St. Andrew’s, Lord Aberdeen, the Bishop of Meath, the Bishop of
Gibraltar, the Bishop of Albany, U.S.A,, Lord Nelson, the Bishop of
Aberdeen, Mr, Cunliffe Brooks, M.P,, Dr. Webster, M.P. and Dr.
Farquharson, M.P, .

* The momorial gave Constitutional reasons for objecting to the
rocommendations of the KEcclesiastical Courts Commissioners. The
memovial received 37,751 signatures, of which 36.362 were lay, and 1.8
clorical. The lay signatures were headed by the Marquis of Exeter. the
Earl of Shaftesbury, Earl Ferrers, Viscount Combermere, Lords Welseley.
Walsingbam, Digby, Portman, Oranmore, and Ebury.

3 The Head-master, the Rev. E. " Auquier, expressed. in words of much
facling, the deep obligations ho was under to the Dean for the invaluable
moral and material support he had rendered, and the helptul advice he
huwd over been so ready togive. The Dean, in reply, spoke of the extreme
importance he attached to the successful accomplisbment of the South-
Fastorn Collego schome, alluded to the difliculties which has Deset the
pnth of its enrly promoters, and paid o high tribute to the abilities and
onorgy of tho llead-mastor, to whoso able govermment the brilliant
suocoss of tho Collego had been largely due.— The Record.
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case would have been different ; but in this matter we have simply dena
in this cathedral what T believe has been done by every Bishop and Dean
of Chester since 1662 : and. knowing how thoroughly you sbare my
apprecistion of onr late Bishop's learning and acuteness, I need not
hesitate to add that his opinion and practice in regard to this question
were very decided. Thus I am very anxious for the continuance of our
cathedral custom without any imputation of blame.

But inasmuch as I am committed to certain published arguments on
this subject. I am placed at this moment in a position quite different
from that which would be occupied by any other English dean under
similar circomstances.

The Bishop replied : “I simply exercise what [ conceive to
be my lawful liberty.”

At the Oxford Diocesan Conference, the subject of clerical
fees was discussed, and it was proposed that fees should be
exchanged for voluntary offerings; but the main body of the
clergy (no wonder!) did not see this. In regard to another
debate, an Oxford correspondent writes to us as follows :

Readers of THE CHURCHMAN are no doubt aware that during the last
fortmight an event has occurred of great interest to those who are con-
cerned i keeping up the observance of the Lord’s Day. I allude to the
debaie ai the Oxford Diocesan Conference, which terminated in the
rejecton by all present. except a small minority of some fifteen or so, of
Dr. Phillonore’s proposal for promoting the opening of Museums, Picture
Galleries and Public Gardens on the sacred day.

Dr. Phillimore’s arguments in his opening speech were mainly based
upon the usual allegations, viz, that the Lord’s Day differs from the
Jewish Sabhath : that it ought to be a day of happiness instead of
gloom ; tkat the change would be a slight one, and that it would promote
much raticnal enjoymeut. His only new point was that he had attended
several meetings of working-men. at all of which, except oue, where there
was a elight opposition, resolutions were passed unanimously in favour of
the legislation which he recommended. His seconder, Professor Stokoe,
insisted upon the need amongst the lower orders of some rational occupa-
tion upon the Lord’s Day. .

Except in one instance, which I will notice presently, perfectly satis-
factory answers were given npon all the points raised. No one upheld
any gloominess in the observance of the day, though several speakers
pointed ount the danger of introducing secular pursnits and amusements
which. even if innocent in themselves, would be sure to lead to others of
an objectionable character. The certainty that the opening of theatres
and music-halls. and the introduction of bands of music and dancing
would soon follow any such change, was strongly nrged. The body of
Becularists in the [background was unveiled. The evil tendency of the
Continental observance of the day was shown in the facts that the atten-
dance at public worship at Berlin amounts only to 2 per cent. ; that bull-
baiting is Dot uncommon on Bunday in Bpain ; and that in France an
atheistic Bepublic has been set up. Dr. Phillimore’s own exporience of
working-men was wore tban balanced by Mr. Broadburst's declarations
and otber evidence of their real feeling. It would be desirable, I mny
add. for him to prosecute inquiries for himself among the class of domestic
servants in the Eouseﬁ of those people in London who disregard the day,
and i Jearn what they feel and think about the doings of their masters
and mistresser, and bow many leave their places because Bunday has
become to them like any other day,
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But the arguments upon one point were eminently nnsatisfactory. In
accordance with the theory which has held its place in Oxford ever since
tho days of Archbishop Whately, it was strongly maintained under
high academical sanction, that the Babbath and the Lord’s Day are
distinct institutions, and that the binding character of the former bas not
passed on into the latter. Great stress was laid npon the absence of any
positive and literal direction in the New Testament, and that the observ-
ance of the Lord's Day was rested npon ecclesiastical arrangementa
alone.

I was prevented from replying upon the spur of the moment, as I
wished to do. But perhaps you will allow me to suggest some heads of
answer, with the brevity which your space demands.

1. Granting that the Sabbath was not institoted before Moses—for
this is 2 moot-point of controversy, though it is difficult to see bow, under
the extreme shortness of the record, the plea of want of definite informa-
tion can stand, especially in the face of the history of the Creation—yet
the fact remains that the observance of the Sabbath rests upon the lines
of the Creation. Such is its main raison d’éfre, declared in the fourth
Commandment, received into Christian times, accepted conspicuously by
the Church in England, and taught by her amongst the rudiments of
religion. The observance of the seventh day and marriage are the two
positive institutions of Natural Religion, and must be co-extensive with
natural religion. The presumption is that in a high semse they must
flourish or wane together.

2. What is the essence, and what are the accidents of the institntion ?
It is essential that one day in seven—not one day in eight, or one day in
ten, as the French thought at their Revolution of keeping—should be
observed. Which the day should be, whether the seventh or the first. is
accidental.

3. Moses added the sanction of the memory of the deliverance from
Egypt, and the rigours of Jewish observance. But while the commemo-
ration of Almighty God's rest after the Creation must remain as lonz as
Creation lasts, there is nothing in the superadded part to show thar it
would outlive the first dispensation.

4. The tendency of our Loid's own remarks shadowed the change that
was coming.

5. The Apostles—probably in obedience to our Lord’s commands, as
His actions after His Resurrection seem to show—iniroduced the ob-
servance of the first day of the week. And in course of time. the Church
gave up the obgervance of the seventh day, which naturally remained for
some time by the side of the other, and kept the first day alome: thrs
doing three things :

1) Abolishing the observance of the seventh day.
2) Keeping one day in seven.
(3) Introducing the first day into the vacant place.

6. The doctrine of the Early Fathers, as Dr. Pusey sums up, teaches
us that the Apostles did not * transfer ” the Sabbath. but * substituted ”
the Lord’s Day, and thus in accordance with the idea derived from the
Creation, abstinence from business was the universal tradition, and was
expressed by the laws of the Church, and of the State as enforcing the
Church’s laws. Such is the witness of the Council of Lacdicea, of the
g‘ogrth Council of Carthage, and of the edicts of Constantime and Theo-

osius,

7. The day is therefore a day of HoLy REsT—of rest from toil anxiety.
and tho world: of holiness in all aspects, of high self-restraint and
spiritual aspirations, of worship and meditation, of love and chanty w
noighbours. If people would recollect that there can be o real balivess
without the second table, and that, if rest and worship in cme’s self end
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in the prevention of these amengst other poople by astual demand, b
example, by influence, or by tendency, the blessing of the day is defoated,
=urely they wonld see tho necessity of refraining from what thoy fanoy
it innocent ammsement, if it keep, or tend to koap, their neighbours from
reaping the harvest of this blessed day.

May we preserve, and hand on, ail the invaluable advantages which
have descended to our time in this great observance !

The Church Congress at Carlisle seems to have been in
many ways successful. The attendance was large; there was
little of controversial bitterness; the subjects were worthy ;
the readers and the speakers were well and fairly chosen ; and
the Bishop, as everybody expected, made an admirable chair-
man! The Record says:

From beginning to end there has been no hitch, no unpleasantness ; and
if the Carhisle Congress has not come up to some of its twenty-three pre-
decessors in point of numbers, it has surpassed them all in the harmony
and business-like character which pervaded the meetings. There was 2
total absence of the silly attempts to shout down all sentiments that
were not approved. The schoolboy cleric was fortunately conspicuous
by his absence. . . . This most satisfactory result was not attained by
the compromise of any principle on the part of either speakers or hearers,
As boldly as at any other Congress did the *plurality of schools of
thought.” to which the Bishop alluded in his opening address, give
ntterance to their several persuasions ; but these utterances, being de-
livered with modesty, were received even by those who differed from them
with good-humour and courtesy. . . . A goodly gathering of Evangelical
men showed their appreciation of the fairness with which the programme
had been arranged this year, and their papers read and speeches made
formed an important contribution to the valuable information and instruc-
tion that the official Report will contain.

The papers read, and the debates, upon such subjects as the
advantages of an Established Church, Religious Education, and
“ the influence of the Reformation upon England, with especial
reference to the work and writings of John Wiclif,” were both
interesting and informing, and of no small importance at the
present time.

! The Guardian says: * There was a great number of North-country
parsons present, not seldom with their ‘belongings,’ and a good many
laymen also, to whom Congress ways were novel. These persons listened
with marked attention and sustained interest ; and it was their sieady
devotion to * business’ which produced that absence of restlessness and
that almost uniform quietness which distinguished the audiences at this
Congress. Probably there never was any one of the twenty-four gather-
ings at which the cry of ‘ Order, order, was so seldom heard or needed.
It cannot be doubted that many bundreds will have gone back to their
work, mostly we imagine in rural or at any rate remote districts, with
new spirit and with new ideas. And if the Church Congress of 1884
Las done this, it bas prospered in one of its most important functions.”





