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COMMENTARY ON ST. LUKE.

—_———

FOURTH PART.

JOURNEY FROM GALILEE TO JERUSALEM.
CHaP. 1X. 51-x1x. 2Y%.

GREAT contrast marks the synoptical narrative: that

between the ministry in Galilee, and the passion week
at Jerusalem. According to Matthew (xix. 1-xx. 34) and
Mark (chap. x.), the short journey from Capernaum to Judea
through Perea forms the rapid transition between those two
parts of the ministry of Jesus. Nothing, either in the dis-
tance between the places, or in the number of the facts re-
lated, would lead us to suppose that this journey lasted more
“ihan a few days. This will appear from the following table :

MATTEEW. MaRk. - Louxke.
Conversation about divorce. Same as Matt. Wanting.
Presentation of the children. Id. Same as Matt.
The rich young man. 1d. 8
. Parable of the labourers. ‘Wanting. ‘Wanting,
Third announcement of the Same as Matt. Same as in Matt.
passion.
The request of Zebedee's sons. Id. ‘Wanting.
Cure of the blind man of Jericho. Id, Same as Matt.
Wanting. ' Wanting. Zacchazus.
1d. . Parable of the
pounds.

The fourth part of the Gospel of Luke, which begins at ix. 51,

" gives us a very different idea of what transpired at that period.

Here we find the description of a slow and lengthened journey

across the southern regions of Galilee, which border on Samaria.

Jerusalem is, and remains, the fixed goal of the journey (ver

51, xiii. 22, xvii. 11, ete.). But Jesus proceeds only by short
VOIL. 11 \ A
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stages, stopping at each locality to preach the gospel. Luke
does not say what direction He followed. But we may gather
it from the first fact related by him. At the first step which
He ventures to take with His {ollowers on the Samaritan
territory, He is stopped short by the ill-will excited against
"~ Him by national prejudice; so that even if His intention had -
been to repair directly to Jerusalem through Samaria (which
we do not believe to have been the case), He would have
been obliged to give up that intention, and furn eastward, in
order to take the other route, that of Perea. Jesus therefore
slowly approached the Jordan, with the view of crossing that
river to the south of the lake Gennesaret, and of continuing
Iis journey thereafter through Perea. The inference thus
drawn from the narrative of Luke is positively confirmed by
Matthew (xix. 1) and Mark (x. 1), both of whom indicate the
Perean route as that which Jesus followed after His departure
from Galilee. In this way the three synopties coincide anew
from Luke xviii. 15 onwards; and from the moment at which
the narrative of Luke rejoins the two others, we have to regard
the facts related by him as having passed in Perea, This
slow journeying, first from west to east across southern
Galilee, then from north to south through Perea, the descrip-
tion of ,which fills ten whole chapters, that is to say, more
than a third of Luke's narrative, forms in this Gospel a real
section intermediate between the two others (the description,
of the Galilean ministry and that of the passion week); it is
a third group of narratives corresponding in importance to
the two others so abruptly brought into juxtaposition in Mark
and Matthew, and which softens the contrast between them.

But can we admit with certainty the historical reality of
this evangelistic journey in southern Galilee, which forms one
of the characteristic features of the third Gospel? Many
modern critics refuse to regard it as historical. They allege:

1. The entire absence of any analogous account in Matthew
and Mark. Matthew, indeed, relates only two solitary facts
(Matt. viii. 19 et seq. and xii. 21 et seq.) of all those which
Luke describes in the ten chapters of which this section con-
sists, up to the moment when the three narratives again
become parallel (Luke xviii. 14); Mark, not a single one.

2. The visit of Jesus to Martha and Mary, whick Luke
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puts in this journey (x. 38-42), can have taken place only
in Judea, at Bethany ; likewise the saying, xiii. 34, 35, can-
not well have been uttered by Jesus elsewhere than at Jeru-
salem in the temple (Matt. xxiii 37-39). Do not these
errors of time and place cast a more than suspicious light on
the narrative of the entire journey? M. Sabatier himself,
who thoroughly appreciates the impertant bearing of this
narrative in Luke on the harmony of the four Gospels, never-
theless goes the length of saying: “ We see with how many
contradictions and material impossibilities this narrative
abounds.” !

It has been attempted to defend Luke, by alieging that
he did not mean to relate a journey, and that this section
was only a collection of doctrinal utterances arranged in the
order of their subjects, and intended to show the marvellous
wisdom of Jesus. It is impossible for us to admit this ex~
planation, with Luke's own words before us, which express
and recall from time to time his intention of describing a
consecutive journey : ix. 51, “ He stedfastly set His face to
go to Jerusalem ;7 xiii. 22, “ He was going through the cities
and villages . . . jouwrneying toward Jerusalem ;” xvii. 11 (lit.
trans.), “ And it came to pass, as He went to Jerusalem, that
He traversed the country between Samaria and Galilee.”

Wieseler, taking up an entirely opposite point of view,
finds in those three passages the indications of as many indi-
vidual journeys, which he connects with three journeys to
Jerusalem placed by John almost at the same epoch. It is
hoped in this way to find the point of support for Luke’s
narrative in the fourth Gospel, which is wanting to it in the
two first. The departure mentioned ix. 51 would correspond
with the journey of Jesus, John vii. 1-x. 39 (feast of Taber-
nacles and of Dedication), a, journey which terminates in a
sojourn in Perea (John x. 40 et seq.). The mention of a
journey xiii. 22 would refer to the journey from Perea to
Bethany for the raising of Lazarus, John xi, after which
Jesus repairs to Ephraim. Finally, the passage xvil 11
would correspond with the journey from Ephraim to Jerusalem
for the last Passover (John xi. 55). It would be necessary
to admit that Jesus, after His Ephraim sojourn, made a last

1 Essai sur les Sources de la Vie de Jésus, p. 29,
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visit to Galilee, proceeding thither through Samaria (Wieseler
translates Luke xvii. 11 as in E. V., “through the ridst of
Samaria and Galilee”), then that He returned to Judea
through Perea (Matt. xix.; Mark x.). .

We cannot allow that this view has the least probability.
—1. Those three passages in Luke plainly do not indicafe,
in his mind at least, three different departures and journeys.
They are way-marks set up by the author on the route of -
Jesus, in the account of this unique journey, by which he
recalls from time to time the general situation described ix.
51, on account of the slowness and length of tlhie progress—
2. The departure (ix. 51) took place, as the sending of the
seventy disciples proves, with the greatest publicity; it is not
therefore identical with the departure (Jobn vii. 1 et seq.),
which took place, as 1t were, tn secret; Jesus undoubtedly did
not then take with Himm more than one or two of His most
intimate disciples.— 3. The interpretation which Wieseler
gives of xvii, 11 appears to us inadmissible (see the passage).
— It must therefore be acknowledged, not only that Luke
meant in those ten chapters to relate a journey, but that he
meant to relate one, and only one. '

Others think that he intended to produce in the minds of
his readers the idea of a continuous journey, but that this is
a framework of fiction which has no corresponding reality.
De Wette and Bleek suppose that, after having finished his
account of the Galilean ministry, Luke still possessed a host
of important materials, without any determinate localities or
dates, and that, rather than lose them, he thought good to
insert them here, between the description of the Galilean
ministry and that of the passion, while grouping them in the
form of a recorded journey. Holtzmann takes for granted
that those materials were nothing else than the contents of
his second principal source, the ZLogiz of Matthew, which
Luke has placed here, after employing up till this point his
first source, the original Mark. Weizsiicker, who thinks, on
the contrary, that the Logia of Matthew are almost exactly
reproduced in the great groups of discourses which the first
contains, sees in this fourth part of Luke a collection of say-
ings derived by him from those great discourses of Matthew,
and arranged systematically with regard to the principal
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questions which were agitated in the apostolic churches (the
account of the feast, xiv. 1-35, alluding to the Agapee; the
discourses, xv. 1-xvil 10, to questions relative to the admis-
sion of Gentiles, etc.).

Of course, according to those three points of view, the
historical introductions with which Luke prefaces each of
those teachings would be more or less his own invention.
He deduces them himself from those teachings, as we might
do at the present day. As to the rest, Bleek expressly
remarks that this view leaves entirely intact the historical
truth of the sayings of Jesus in themselves. We shall gather
up in the course of our exegesis the data which can enlighten
us on the value of those hypotheses; but at the outset we
must offer the following observations :~—1. In thus inventing
an entire phase of the ministry of Jesus, Luke would put
himself in contradiction to the programme marked out (1. 1-4),
where he affirms that he has endeavoured to reproduce his-
torical truth exactly.— 2. What purpose would it serve
knowingly to enrich the ministry of Jesus with a fictitious
phase ¢ Would it not have been much simpler to distribute
those different pieces along the course of the Galilean ministry ?
—3. Does & conscientious historian play thus with the matter
of which he treats, especially when that matter forms the object
of his religious faith 2—1If Luke had really acted in this way,
we should require, with Baur, to take a step further, and
ascribe to this fiction a more serious intention—that of estab-
lishing, by those prolonged relations of Jesus to the Samari-
tans, the Pauline universalism ? Thus it is that criticism,
logically carried out in questions relating to the Gospels,
always lands us in this dilemma—historical truth or delibe-
rate imposture.- .

The historical truth of this journey, as Luke describes it,
appears to us evident from the following facts:—1. Long or
short, & journey from Galilee to Judea through Perea must

have taken place; so much is established by the narratives of
Matthew and Mark, and indirectly confirmed by that of John,
when he mentions a sojourn in Perea precisely at the same
epoch (x. 40-42)—2. The duration of this journey must
have been much more considerable than appears from a hasty
glance at the first two synoptics. How, in reality, are we to
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fill the six or seven months which separated the feast of
Tabernacles (John vii, month of October) from that of the
Passover, at which Jesus died ? The few accounts, Matt,
xix, and xx. (Mark x.), cannot cover such a gap. Scarcely is
there wherewith to fill up the space of a week. 'Where, then,
did Jesus pass all that time? And what did He do? It is
usually answered, that from the feast of Tabernacles to that
of the Dedication (December) He remained in Judea. That
is not possible. e must have gone to Jerusalem in a sort
of 4ncognito and by way of surprise, in order to appear unex-
pectedly in that city, and to prevent the police measures
which a more lengthened sojourn in Judea would have allowed
His enemies to take against Him. And after the violent
scenes related John vii. 1-x. 21, He must have remained
peacefully there for more than two whole months! Such an
idea is irreconcilable with the situation described John vi. 1
and vii. 1-13.

Jesus therefore, immediately after rapidly executing that
journey, returned to Galilee. This return, no doubt, is not
mentioned ; but no more is that which followed John v. It
is understoed, as a matter of course, that so long as a mnew
scene of action is not indicated in the narrative, the old one
continues, After the stay at Jerusalem.at the feast of Dedi-
cation (John x. 22 et seq.), it is expressly said that Jesus
sojourned in Perea (vers. 40—42): there we have the first indi-
cation apprising us that the long sojourn in Galilee had come
to an end, Immediately, therefore, after the feast of Taber-
nacles, Jesus returned to Galilee, and it was then that He
definitely bade adieu to that province, and set out, as we read
Luke ix. 51, to approaeh Jerusalem slowly and while preaching
the gospel. Not only is such a journey possible, but it is in
a manner forced on us by the necessity of providing contents
for that blank interval in the ministry of Jesus,—3. The
indications which Luke supplies respecting the scene of this.
journey have nothing in them but what is exceedingly pro-
bable. Affer His first visit to Nazareth, Jesus settled at
Capernaum ; He made it His own city (Matt. ix. 1), and the
centre of His excursions (Luke iv. 31 et seq.). Very soon
He considerablyextended the radius of His journeys on the
side of western Galilee (Nain, vii 11). Then He quitted
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»Tis Capernaum residencde, and commenced & ministry purely
itinerant (viil. 1 et seq.). To this period belong His first visit
to Decapolis, to the east of the lake of Gennesaret, and the
multiplication of the loaves, to the north-east of that sea.
Finally, we learn from Matthew and Mark that Jesus made
two other great excursions into the northern regions, — the
one to the north-west toward Pheenicia (Luke’s great lacuna),
the other toward the north-east, to the sources of the Jordan
(Cxsarea Philippi, and the transfiguration). To accomplish
His mission toward Galilee there thus remained to be visited
only tke southern parts of this province on the side of Samaria.
‘What more natural, consequently, than the direction which
He followed in this journey, slowly passing over that southern
part of Galilee from west to east which Ie had not before
visited, and from which He could make some excursions
among that Samaritan people at whose hands He had found
8o eager a welcome at the beginning of His ministry ?

Regarding the visit to Martha and Mary, and the saying
xiil. 34, 35, we refer to the explanation of the passages.
Perhaps the first is a trace (unconscious on the part of Luke)
of Jesus’ short sojourn at Jerusalem at the feast of Dedication
In any case, the narrative of Luke is thus found to form the
natural transition between the synoptical accounts and that of
John, And if we do not find in Luke that multiplicity of
journeys to Jerusalem which forms the distinctive feature of
John’s Gospel, we shall at least meet with the intermediate
type of a ministry, a great part of which (the Galilean work
once finished) assumes the form of a prolonged pilgrimage in
the direction of Jerusalem.

As to the contents of the ten chapters embraced in this
part of Luke, they are perfectly in keeping with the situation.
Jesus carries along with Him to Judea all the following “of
devoted believers which He has found in Galilee, the nucleus
of His future Church. From this band will go forth the army
of evangelists which, with the apostles at its head, will shortly
enter upon the conquest of the world in His name. To
prepare them as they travel along for this task,—such is His
constant aim. He prosecutes it directly in two ways: by
sending them on a mission before Him, as formerly He had
sent the twelve, and making them serve. as these had done, a



8 THE GOSPEL OF LUKE,

first apprenticeship to their future work; then, by bringing
to bear on them the chief part of His instructions respecting
that emancipation from the world and its goods which was to
be the distinctive character of the life of His servants, and
thus gaining them wholly for the great task which He allots
to them.!

What are the sources of Luke in this part which is peculiar
to him ? According to Holtzmann, Luke here gives us the
contents of Matthew’s Logia, excepting the introductions,
which he adds or amplifies. 'We shall examiné this whole
hypothesis hereafter. Aeccording to Schleiermacher, this nar-
rative is the result of the combination of two accounts derived
from the journals of two companions of Jesus, the one of
whom took part in the journey at the feast of Dedication, the
other in that of the last Passover. Thus he explains the
exactness of the details, and at the same time the apparent
inexactness with which a visit to Bethany is found recorded
in the midst of a series of scenes in Galilee. According to
this view, the short introductions placed as headings to the
discourses are worthy of special confidence.—But how has
this fusion of the two writings which has merged the two
journeys into one been brought about ? Luke cannot have
produced it consciously ; it must have existed in his sources.
The difficulty is only removed a stage. How was it possible
for the two accounts of different journeys to be fused into a

1 We cannot help recalling here the admirable picture which Eusebius draws
of the body of evangelists who, under Trajan, continued the work of those
whom Jesus had trained with so much care: “ Alongside of him {Quadratus)
there flourished at that time many other suceessors of the apostles, who, ad- '
mirable disciples of those great men, reared the edifice on the foundations which
they laid, continuing the work of preaching the gospel, and scattering abun-
dantly over the whole earth the wholesome seed of the heavenly kinglom. For
a very large number of His disciples, carried away by fervent love oﬂ the truth
which the divine word had revealed to them, fulfilled the command of the
Saviour to divide their goods among the poor. Then, taking leave of their
country, they filled the office of evangelists, coveting eagerly to preach Chuist,
and to carry the glad tidings of God to those who had not yet heard the word
of faith. And after laying the foundations of the faith in some remote and
barbarous countries, establishing pastors among them, and confiding to them
the care of those young settlements, without stopping longer, they hasted on te
other nations, attended by the grace and virtue of God ™ {ed. Leemmer, iii. 38),
Such were the spiritnal children of those whom Jesus had equipped on this
journey, which some have reckoned an invention of Luke.
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unique whole ? As far as we are concerned, all that we
believe it possible to say regarding the source from which
Luke drew is, that the document must have been either
Aramaie, or translated from Aramaic. To be convinced of
this, we need only read the verse, ix. 51, which forms the
heading of the narrative.

If we were proceeding on the relation of Luke to the two
other synoptics, we should divide this part into two cycles,
—that in which Luke moves alone (ix. 51-xviii. 14), and
that in which he moves parallel to them (xviii. 15-xix. 27).
But that division has nothing corresponding to it in the mind
of the author, who probably knows neither of the two other
canonical accounts, He himself divides his narrative into
three cycles by the three observations with which he marks
it off: lst. ix 51-xiil. 21 (ix. 51, the resolution to depart) ;
2d. xiii. 22—xvii. 10 (xiil. 22, the direction of the journey);
3d. xvil. 11—xix. 27 (xvil 11, the scene of the journey). Such,
then, will be our division. .

FIRST CYCLE.—CHAP. IX. 51-XIIL 21,
The Departure from Galilee—First Period of the Journey.

1. Unfavourable Eeception by the Sumaritans: ix. 51-56,—
Ver. 51. Introduction.—The style of this verse is peculiarly
impressive and solemn. The expressions éyévero . . . xal
éoiipee mpogwmoy arnpifery betray an Aramaic original. The
verb cupmAnpoiobac, to be fulfilled, means here, as in Actsii. 1,
the gradual filling up of a series of days which form a com-
plete period, and extend to a goal determined beforehand ;
comp. manalivar, ii. 21, 22. The period here is that of the
days of the departing of Jesus from this world; it began
with the first announcement of His sufferings, and it had now
reached one of its marked epochs, the departure from Galilee.
The goal is the dvdAmres, the perfecting of Jesus ; this expres-
sion combines the two ideas of His death and ascension.
Those two events, of which the one is the complement of the
other, form together the consummation of His return to the
Father; comp. the same combination of ideas in InrwOfvas
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and dmdyew, John iii. 14, viii. 28, xii. 32, xiii. 3. For the
plural #uépar, Luke i. 21, 22.—Wieseler (in his Synopsis)
formerly gave to dvdAmres the meaning of good reception :
“When the time of the favourable reception which He had
found in Galilee was coming to an end.” But as this meaning
would evidently require some such definition as év T'aAelaiq,
he now understands by 7juép. dval., “the days during which
Jesus should have been received by men” (Beitrdge, etc., p.
127 et seq.). But how can we give to a substantive the
meaning of a verb in the conditional ¢ and hbesides, comp.
Acts 1 2, which fixes the meaning of awdApjres. On the
other hand, when Meyer concludes from the passage in Acts
that the ascension only is here referred to, he forgets the
difference of context. In Acts i this meaning is evident,
the death being already a past event; but here it is difficult
to believe that the two events yet to come, by which the
departure of Jesus to heaven (davalsyres) was to be consum-
mated, are not comprehended in this word—The pronoun
avTss, by emphasizing the subject, brings into prominence the
free and deliberate character of this departure. On the xal of
the apodosis, see vol. i. pp. 133, 136. This xal (and He also)
recalls the correspondence between the divine decree implied
in the term ocupmAnpobobar, to be fulfilled, and the free will
with which Jesus conforms thereto. - The phrase mpécwmor
ampifewy corresponds in the LXX. to owp o (Jer. xxi. 10)
or w0 1 (Ezek. vi. 2), dresser sa face vers (Ostervald), to give
one’s view an invariable direction towards an end. The ex-
pression supposes a fear to be surmounted, an energy to be
displayed.—On the prepositional phrase fo Jerusalem, comp.
ix. 31 and Mark x. 32: “ And they were in the way going
up to Jerusalem ; and Jesus went before them : and @s they
followed they were afraid.” To start for Jerusalem] is to
march to His death; Jesus knows it ; the disciples tiave a
presentiment of danger. This confirms our interpretation of
avdres. .

Vers. 52-56. The Rgfusal—This tentative message of

'Ver. 52. X, I. A. 24 Mnn. It. Vg read avre instead of xawm,—Ver. 54,
®. B. sonie Mnn. omit evrov after pgafurer.—N. B, L. Z. 2 Mnn. It®ia, Syrer, omit
the words a; xazr HAwz; smoness.—Ver. 55. N A.B.C.E.G H. L.5.V.X. A Z 64
Mnun. omit the words xa: uwrsy ovx aidars siow wysupares sore wpeus, Which are found
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Jesus does mnot prove, as Meyer and Bleek think, that He
bad the intention of penetrating farther into Samaria, and of
going directly to Jerusalem in that way. He desired to do
a work in the north of that province, like that which had
succeeded so admirably in the south (John iv.). '

The sending of messengers was indispensable, on aecount
of the numerous retinue which accompanied Him. The
reading wéhw (ver. 52), though less supported, appears to
us preferable to the reading xwunv, which is probably taken
from ver. 56.—In general, the Samaritans put no obstacle in
the way of Jews travelling through their country. It was
-even by this route, according to Josephus, that the Galileans
nsually went to Jerusalem ; but Samaritan toleration did not
go so far as to offer hospitality. The aim of Jesus was to
remove the wall which for long centuries had separated the
two peoples.—The Hebraism, m0 wpdéowmov mopevipevoy (ver.
53), o250 owp (Ex. xxxiil 14; 2 Sam. xvii. 11), proves an
Aramaic document.—The conduct of James and John betrays
a state of exaltation, which was perhaps still due to the
impression produced by the transfiguration scene. The pro-
posal which they make to Jesus seems to be related to the
recent appearance of Elias. This remark does not -lose its
truth, even if the words, as did Elias, which several Alex.
omit, are not authentic.

Perhaps this addition was meant to extenuate the fault of
the disciples; but it may also have been left out to prevent
the rebuke of Jesus from falling on the prophet, or because
the Gnostics employed this passage against the authority of
the O. T. (Tertullian, Adv. Mare. iv. 23). The most natural
supposition after all is, that the passage is an explanatory
gloss.—Is the surname of sons of thunder, given by Jesus to
James and John, to be dated from this circumstance? We
think not. Jesus would not have perpetuated the memory of
a fanlt committed by His two beloved disciples—The phrase,
He turned (ver. 55), is explained by the fact that Jesus was
walking at the head of the company.—A great many Alex.

in D.F*. K. M. U. I. A. IL. the majority of the Mnn. Syr, Itpleraue,__Ver, 56.
The T. R. adds at the beginning of the verse : s yap vio; Tov arlpuzaov sux nads
Juxas arbpurey awodsen ailu cwszi, following F. K. M, U. I A, II. almost all
the Mnn. Syr. Itplevase, These words are ¢mitted iu the other 14 Mjj. 65 Man.
Itatia,
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and Byz Mss. agree in rejecting the last words of this verse,
And said, ¥Ye know mot; but the oldest versions, the Iiala
and Peschifo, confirm its authenticity ; and it is probable that
the cause of the omission is nothing else than the confounding
of the words KAI EME with the following KAI EITopeifh.
They may be understood in three ways: either interrogatively,
“Know ye not what is the nmew spiritual reign which I
bring in, and of which you are to be the instruments, that of
meckness ¢ "—or affirmatively, with the same sense, “Ye
know not yet . . .” The third meaning is much more
severe: “Ye know not of what spirit you are the instruments
when speaking thus; you think that you are working a
miracle of faith in my service, but you are obeying a spirit
alien from mine” This last meaning, which is that of St.
Augustine and of Calvin, is more in keeping with the ex-
pression émeripnoey, He reduked them.

The following words (ver. 56), For the Son of man s not
come to destroy mew's lives, but fo save them, are wanting in the
same authorities as the preceding, and in the Cantabrigion
besides. It is a gloss brought in from xix. 10 and Matt.
xviti. 11. In these words there are, besides, numerous varia-
tions, as is usual in interpolated passages. Here, probably, we
have the beginning of those many alterations in the text
which are remarked in this piece. The copyists, rendered
distrustful by the first gloss, seem to have taken the liberty
of making arbitrary corrections in the rest of the passage.
The suspicion of Gnostic interpolations may have equally
contributed to the same result.

Jesus offered, but did not impose Himself (viii. 37); He
withdrew. Was the other village where He was received
Jewish or Samaritan? Jewish, most probably, otherwise
the difference of treatment experienced in two villages be-
longing to the same people would have been more expressly
emphas1zed

2. The Three Disciples: ix. 57-62.—Two of these short
episodes are also connected in Matthew (chap. viii}; but by
him they are placed at the time when Jesus is setting out on
His excursion into Decapolis. Meyer and Weizsicker prefer
the situation indicated by Matthew. The sequel will show
what we are to think of that opinion,
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1st. Vers. 57 and 58 —Tuke says, @ cerfain man; in
Matthew'it is a seribe. 'Why this difference, if they follow the
same document ?—The homage of the man breathed a blind
confidence in his own strength. The answer of Jesus is a call
to self-examination. To follow such a Master whithersoever
He goeth, more is needed than a good resolution; he must
walk in the way of self-mortification (ix. 23)2 The word
xatackivwas strictly denotes shelter under foliage, as opposed
to holes in the earth. Night by night Jesus received from
the hand of His Father a resting-place, which He knew not
in the morning; the beasts were better off in respect of
comfort. The name Son o7 man is employed with precision
here to bring out the contrast between the Lord of creation
and His poorest subjects.—This offer and answer are certainly
put more naturally at the time of firal departure from
Galilee, than at the beginning of a few hours’ or a few days’
excursion, as in Matthew.

2d. Vers. 59, 603—2XLuke says, another (individual);
Matthew, another of His disciples—The scribe had offered
himself ; this latter is addressed by Jesus. Luke alone
indicates the contrast which the - succeeding conversation
explains. Here we have no more a man of impulse, pre-
sumptuous and without self-distrust. On the contrary, we
have a character reflecting and wary even to excess. Jesus
has more confidence in him than in the former; He stimulates
instead of correcting him.—Could the answer which He gives
him (ver. 60) be altogether justified in the situation which
Matthew indicates, and if what was contemplated was only
a short expedition, in which this man without inconvenience
could have taken part? In the position indicated by Luke,
the whole aspect of the matter changes. The Lord is set-
ting out, not again to return; will he who remains be-
hind at this decisive moment ever rejoin Him? There are
critical periods in the moral life, when that which is not done

1 Ver. 57. 8. B. D. L. Z. some Mnn. It¥%, omit xopc.

2 The following is M. Renan’s commentary on this saying: “His vagrant
life, at first full of charms for him, began to weigh heavily on him ” {Vie de
Jésus, 18th ed. p.> 337). Here certainly is one of the strangest liberties with
the history of Jesus which this author has allowed himself, The saying

b:eathes, on the contrary, the most manly courage.
3 Ver. 59. B. D. V. omit xups,
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at the moment will never be done. The Spirit blows; its
action over, the ship will never succeed in getting out of
port. But, it is said, to bury a father is a sacred duty;
Jesus has no right to set aside such a duty. But there may
be conflicting duties; the law itself provided for one, in
cases analogous to that which is before us. The high priest
and the Nazarites, or consecrated ones, were not to pollute
themselves for the dead, were it even their father or mother
(Lev. xxi. 11; Num. vi. 6, 7); that is to say, they could
. neither touch the body to pay it the last duties, fior enter the
house where it lay (Num. xix. 14), nor take part in the
funeral meal (Hos. ix. 4). All that Jesus does here is to
apply the moral principle implicitly laid down by the law,—
to wit, that in case of conflict, spiritual duty takes precedence
of the law of propriety. If his country be attacked, a citizen
will leave his father'’s body to run to the frontier; if, his own
life be threatened, the most devoted son will take to flight,
leaving to others the care of paying the last honours to his
father’s remains. Jesus calls upon this man to do for the life
of his soul what every son would do for that of his body. It
must be remembered that the pollution econtracted by the
presence of a dead body lasted seven days (Num. xix. 11-22).
‘What would have happened to this man during these seven
days? His impressions would have been chilled. Already
Jesus saw him plunged anew in the tide of his ordinary life,
lost to the kingdom of God. There was needed in this case
a decision like that which Jesus had just taken Himself
(ver. 51). ’Amerfaw (strictly, from the spof) is opposed to
every desire of delay; the higher mission, the spiritual
Nazariteship, begins immediately. From the word dead, on
the double meaning of which the answer of Jesus turns, there
is sugaested the judgment which He passed on.human nature
before its renewal by the gospel. This saying is parallel to
that other, “ If ye who are evil . . .,” and to Paul’s declara-
tion, “Ye were dead in your sins . . .” (Eph. ii. 1). The
command, “ Preach the lingdom ¢f God,’ justifies, by the
sublimity of the object, the sacrifice demanded. The &uz in
" SudryyeMhe indicates diffusion. The mission of the seventy
disciples, which immediately follows, sets this command in
its true light. Jesus had a place for this man to fill in that
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army of evangelists which He purposed to send before Him,
and which at a later date was to labour in changing the
aspect of the world. Everything in this scene is explained
by the situation in which Luke places it.— Clement of
Alexandria relates (Strom. iii. 4) that the name of this man
was Philip. In any case, it could not have been the apostle
of that name who had long been following Jesus (John vi);
but might it not be the deacon Philip, who afterwards played
so important a part as deacon and evangelist in the primitive
Church? If it is so, we can understand why Jesus did not
allow such a prize to escape Him.
3d. Vers, €1, 62.—This third instance belongs only to
Luke. It is, as it were, the synthesis of the two others. - This
man offers himself, like the first; and yet he temporizes like
the second. The word dmordoceslar, strictly, o leave one's
place in the ranks, rather denotes here separation from the
members of his house, than renunciation of his goods (xiv. 33).
The preposition es, which follows 7ols, is better explained by
taking the pronoun in the masculine sense.—There are, in the
answer of Jesus, at once a call to examine himself, and a
summons to a more thorough decision. :The figure is that of
a man who, while engaged in labour (aor. émBaiwy), instead
of keeping his eye on the furrow which he is drawing (pres.
BMémwv), looks behind at some object which attracts his
interest. He is only half at work, and half work only will
be the result. What will come of the divine work in the
hands of a man who devotes himself to it with a heart pre-
occupied with other cares? A heroic impulse, without after-
thought, is the condition of Christian service.—In the words,
Jit for the kingdom of God, the two ideas of self-discipline and
of work to influence others are not separated, as indeed they
form but one. This summons to entire renunciation is much
more naturally explained by the situation of Luke than by
that of Matthew,

Those three events had evidently been joined together by tradi-
tion, on account of their homogeneous nature, like the two Sabbatic
scenes, vi. 1-11.  They were examples of the discriminating wisdom
with which Jesus treated the most diverse cases. This group of
episodes was incorporated by the evangelists of the primitive Church
in either. of the traditional cycles indifferently. Accordingly, in
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Matthew it takes its place in the cycle of the Gadareme journey.
Luke, more exact in his researches, has undoubtedly restored it to
its true historical situation. For although the three events did not
occur at the same time, as might appear to be the case if we were
to take his narrative literally, all the three nevertheless belong to
the same epoch, that of the final departure from Galilee. Holtz-
mann, who will have it that Matthew and Luke both borrowed this
piece from the Logia, is obliged to ask why Matthew has cut oft the
third case ¢ His answer is: Matthew imagined that this third per-
sonage was no other than the rich young man whose history he
reckoned on giving later, in the form in which he found it in the
other common source, the original Mark. Luke had not the same
perspicacity ; and hence he has twice related the same fact in two
different forms. But the rich young man had no thought of asking
Jesus to be allowed to follow Him ; what filled his mind was the
idea of some work to be done which would secure his salvation.
The state of soul and the conversation are wholly different, At all -
events, if the fact was the same, it would be more natural to allow
that it had taken two different forms in the tradition, and that Luke,
not having the same sources as Matthew, reproduced both without
suspecting their identity.

3. The Sending of the Sewenty Disciples: x. 1-24, —
Though Jesus proceeded slowly from city to city, and from
village to village, He had but little time to devote to each
place. It was therefore of great moment that He should
everywhere find. His arrival prepared for, minds awakened,
hearts expectant of His visit. This precaution was the more
important, because this first visit was to be His last. Accord-
incly, as He had sent the Twelve into the northern parts of
Galilee at the period when He was visiting them for the
last time, He now summons a more numerous body of His
adherents to execute a similar mission in the southern regicns
of the province. They thus serve under His eyes, in a manner,
the apprenticeship to their future calling. The recital of this,. -
mission embraces—1sf, The Sending (vers. 1-16); 2d, The
Return (vers. 17-24). - The essential matter always is the
discourse of Jesus, in which His profoundest emotions find
expression,

1st. The Sending, vers. 1-16.—Ver. 1.! The Mission— Ava-
Celrvup, to put in view ; and hence, to elect and ¢nstall (i. 80);

1Ver. 1. B. L. Z. Syr*", omit za»—B. D. M. Syr*=r. It™, Epiphanius, Augus-
tine, Recognit. Clement.: efdsunxayre dvo.—B. K. 1. some Mnn. Syr., 3vc doe
instead of Zve.
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here, to designate. The word <nstituer (Crampon) would
wrongly give a permanent character to this mission. Schleier-
macher and Meyer think that by the xal érépovs, others also,
Luke alludes to the sending of the two messengers (ix. 52).
But those two envoys .are of too widely different a nature
to admit of being put on the same footing, and the term
avédeskev could not be applied to the former. The solemn
instructions which follow leave no room to doubt, that by the
others also, Luke alludes to the sending of the Twelve. The
term érépous, others, authorizes the view that the Twelve were
not comprehended in this second mission; Jesus kept them
at this time by His side, with a view to their peculiar training
for their future ministry.

" The oscillation which prevails in the MsS. between the
numbers seventy and seventy-two, and which is reproduced in
ver. 17, exists equally in several other cases where this number
appears, eg. the seventy or seventy-two Alexandrine transla-
tors of the Old Testament. This is due to the fact that the
numbers 70 and 72 are both multiples of numbers very
frequently used in sacred symbolism—7 times 10 and 6 times
12. The authorities are in favour of sevenfy, the reading in
particular of the Sinailicus. Does this number contain an
allusion to that of the members of the Sanhedrim (71, includ-
ing the president),—a number which appears in its turn to
correspond with that of the 70 elders chosen by Moses (Num.
xi. 16-25)? In this case it would be, so to speak, an anti-
Sanhedrim which Jesus constituted, as, in naming the Twelve,
He had set over against the twelve sons of Jacob twelve new
spiritual patriarchs. But there is another explanation of the
number which seems to us more natural. The Jews held,
agrecably to Gen. x., that the human race was made up of 70
(or 72) peoples, 14 descended from Japhet, 30 from Ham,
and 26 from Shem. Thisidea, not uncommon in the writings
of later Judaism, is thus expressed in the Clementine Recogni-
tions (il 42): “ God divided all the nations of the earth into
- 72 parts” If the choice of the Twelve, as it took place at
the beginrning, had more particular relation to Christ’s mission
to Israel, the sending of the seventy, carried out at a more
advanced epoch, when the unbelief of the people was assuming
& fixed form, announced and prepared for the extension of-

YOL. IL B
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preaching throughout the whole earth.—Jesus sent them two
and two; the gifts of the one were to complete those of the.
other. Besides, did not the legal adage say, In the mouth of
two or three witnesses shall every word be established I—Lange
translates od éueher, “ where He should have come,” as if the
end of the visit made by the seventy had been to make up for
that for which Jesus had not time. This meaning is opposed
to the text, and particularly to the words before Him.

Vers. 2-16. The Discourse—1t falls into two parts: In-
structions for the mission (vers. 2-12), and warnings to the
cities of Galilee (vers. 13-16).

The instructions first explain the reason of this mission
{ver. 2); then the conduct to be observed on setting out and
during the journey (vers. 3, 4), at the time of arrival (vers.
5, 6); during their sojourn in the case of a favourable recep-
tion (vers. 7~9); finally, on their departure in the case ot
rejection (vers, 10-12).

Ver. 2.'— Therefore said He unto them, The harvest truly
ts greal, but the labourers are fow ; pray ye therefore the Lord of’
the harvest, that He would send forth labourers into His harvest.”
Matthew has this utterance in chap. ix., in presence of the
Galilean multitudes, and as an introduction to the sending of
the Twelve. Bleek himself acknowledges that it is better
placed by Luke. « The field is fhe world,” Jesus had said in
the parable of the sower. It is to this vast domain that the
very strong words of this verse naturally apply, recalling the
similar words, John iv. 35: “ Zook on the fields, for they are
white already to harvest” uttered in Samaria, and on the
threshold, as it were, of the Gentile world. The sending of
the new labourers is the fruit of the prayers of their prede-
cessors. The prep. éx in éxBdAhew, thrust forth,may signify,”
forth from the Father’s house, from heaven, whence real call-
ings issue; or, forth from the Holy Land, whence the evange-
lization of the Gentiles was to proceed. Following on the
idea of prayer, the first meaning is the more natural.

Vers. 3, 42— Go your ways; behold, I send you forth as
lombs among wolves. Carry neither purse, nor scrip, nor shoes:

! Ver. 2. Instead of ous, 8. B. C. D. L. Z. some Mnn. Itaa, read 3s

? Ver. 8. N. A. B. omit syw after Jov.—Ver. 4. & B. D. L. Z. several Mnn.,
£ instead of snds, '
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and salute no man by the way” They are to sct out just as
they are, weak and utterly unprovided. The first characteristie
of the messengers of Jesus is confidence. Jesus, who gives
them their mission (éyew is certainly authentic), charges Him-
self with the task of defending them and of providing for their
wants.— Pmwodiuara, change of sandals; this is proved by the
verb Bagtalew, to carry a burden—1It is difficult to under-
stand the object of the last words. Are they meant to indicate
haste, as in 2 Kings iv. 292 But the journey of Jesus Him-
gelf has nothing hwrried about it. Idoes He mean to forbid
them, as some have thought, to seek the favour of men? But
the words by the way would be superfluous. Jesus rather
means that they must travel like men absorbed by one supreme
interest, which will not permit them to lose their time in idle
ceremonies. It is well known how complicated and tedious
eastern salutations are. The domestic hearth is the place where
they are to deliver their message. A tranquillity reigns there
which is appropriate to so serious a subject. The following
verses readily fall in with this idea.

Vers. 5, 6. “ And inio whaisoever house e enter, first say,
Peace be to this house. And if the (a) son of peace be there,
your veace shall rest wpon it: if not, it shall turn to you again.”
—The pres. eloépynobfe (Byz.) expresses better than the aor.
(Alex.) that the entrance and the salutation are simultaneous.
The prevailing impulse, in the servant of Christ, is the desire
of communicating the peace with which he himself is filled
(his peace, ver. 6).— If the article before wids— “the son
of peace "—were authentic (T. R.), it would designate the
individual as the object of a special divine decree, which. is
far-fetched. The phrase, son of peace, is a Hebraism. In this
connection it represents the notion of peace as an actual force
which comes to life in the individual. The reading of the
two most ancient Mss., émavawaroerar, is regular (aor. pass.
érrdny).—If no soul is found there fitted to receive the in-
fluence of the gospel salutation, it will not on that account
be withotit efficacy ; it will return with redoubled force, as it
were, on him who uttered it.

1 Ver. 5. The Mss. are divided between uespyneds (T, Ry and srandnrs (Alex, )—

Ver. 6. T. R. reads » before weg, with . and some Mnn. only.—&. B,, swarzazaniva:
instead of srasaraveivas,
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Vers. 7-9! “ And in the same house remain, eating and
drinking such things as they gwve: for the labourer is worthy of
his hire. Go not from house to house. 8 And info whatsoever
city e enter, and they receive you, eat such things as are sef be-
Jore you: 9 And heal the sick that are therein, and say unto
them, The kingdom of God 48 come nigh unto you”—A favour-
able reception is supposed. The messenger of Christ, regard-
ing his entrance into that house above everything else as a
providential event, is to fix his residence there during the
entire period of his stay in that place (see on ix. 4). ’Ev adrj

1% oixig, not “in the same house,” as if it were év 75 adrj
olcig, but, “in that same bouse which he entered at first.”
They are, besides, to regard themselves immediately as members
of the family, and to eat without scruple the bread of their
hosts. It is the price of their Jabour. They give more than
they receive.

In ver. 8 Jesus applies the same principle to the whole
city which shall receive them. Their arrival resembles a
triumphal enfrance : they are served with food ; the sick are
brought to them; they speak publicly. It is a mistake to
find in the words of Paul, ITar 7o wapariféuevov écbiere
(1 Cor. x. 27), an allusion to this ver. 8; the object of the
two sayings is-entirely different. There is here no question
whatever as to the cleanness or uncleanness of the viands;
we are yet in a Jewish world—The accus. government é¢’
vuds, unto (wpon) you, expresses the eflicacy of the message, its
action upon the individuals concerned. The perf. FHyyixe
indicates that the approach of the kingdom of God is thence-
forth a fact. It 4s mear; the presence of the messengers of
the Messiah is the proof.

Vers. 10-122 “ But into whatsoecver city ye enter, and they -
receive you not, go your ways out into the streets of the same,
and say, 11 Even the very dust of your city, which cleaveth on
us, we do wipe off against you: notwithstanding be ye sure of
this, that the kingdom of God 1is come nigh wnto you. 12 But
I say wunto you, that <t shall be more tolerable in that day for

! Ver. 7. Ermi is omitted by X. B. D. L. X, Z

2Ver. 10. 8. B. C. D. L. Z. some Mnn., essrfyre instead of snﬂpxqa'ls —
Ver. 11. N. B. D. R. some Mnn, Syrevr, Iteletave, 9dd ws rovs wodes after spey,—
. B. D. L. Z. some Mz=n. Syrew. [tel*riave, omit ¢ speas.
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Sodom tham for that city”  This proclamation, and the
symbolical act with which it closes, are solemn events; they
will play a part in the judgment of those populations.—Kal,
this very dust. The dat. duiy, fo you, expresses the idea, “we
retwrn it to you, by shaking it from our feet.” There is the
breaking up of every bond of connection (see ix. 5)—IThjw
indicates, as it always does, a restriction: “Further, we have
nothing else to announce to you, excepting that . . .” In spite
of the bad reception, which will undoubtedly prevent the visit
of Jesus, this time will nevertheless be o them the decisive
epoch.—'E¢’ vuds, wpon you, in the T. R., iz a gloss taken
from ver. 9.—That day may denote the destruction of the
Jewish people by the Romans, or the last judgment. The
two punishments, the one of which is more national, the other
individual, are blended together in this threatening of the
Lord, as in that of John the Baptist (iil. 9). Yet the idea of
the last judgment seems to be the prevailing one, from what
follows, ver. 14. ‘

This threatening, wherein the full gravity of the present
time is revealed, and the deep feeling expressed which Jesus
had of the supreme character of His mission, leads the Lord
to cast a glance backward at the conduct of the eities whose
probation is now concluded, and whose sentence is no longer
in suspense. The memory of the awful words which they are
about to hear will follow the disciples on their mission, and -
will impress them with its vast importanece,

Vers. 13-16. “ Woe unto thee, Chorazin! Woe unto thee,
Bethsaida ! for if the mighty works had been done tn Tyre and
Sidon which have been done tn you, they had a great while ago
repented, sttting n sackeloth and ashes. 14 But it shall be
more tolerable for Tyre and Sidon at the judgment than jor you.
15 And thou, Capernaum, which art exalted to heaven, shalt be
thrust down to hell. 16 He that heareth yow heareth me; and
he that despiscth you despiseth me; and he that despiseth me
despiseth Him that sent me”—The name of Chorazin is not

! Ver. 15. Instead of » sar ovpavow sjwduse, which the T. R. reads, with 16
Mjj. almo§t all the Mnn. Syrsh, Ttata,, the reading is pn tws ou ovpayoy vjwbnon
in X, B. D. L. Z. Syre, Iisha,—B. D, Syrr., xecafusn (thou shalt descend)
instead of xerafifuotnom (thow shalt be cast down), The Mss. are divided
between ousevow and rov ovpares, adse and Tov adew.
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found either in thé Q. T. or in Josephus. But Jewish tradi-
tion mentions it frequently, either under the name of Chora-
zaim, as producing a cheese of inferior quality, or under that
of Choraschin, as situated in Naphtali!

According to Eusebius (Onomasticon), Chorazin was situated
12 miles (4 leagues)-—Jerome says, certainly by mistake, in
his translation, 2 miles—from Capernaum. This situation
corresponds exactly with the ruins which still bear the name
of Bir-Kirdzeh, a little to the north of Tel-Hum, if we place
Capernaum in the plain of Gennesaret (vol. i p. 242)>—We
do not know any of the numerous miracles which this de-
claration implies. Of those at Bethsaida we know only one.
On the important consequences which this fact has for criti-
cism, see vol i p. 339. The interpretation which M. Colani
has attempted to give to the word Suwduers in this passage—
works of holiness—will not bear discussion.

- It is impossible to render well into English the image
employed by Jesus. The two cities personified are repre-
sented as sitting clothed in sackcloth, and covered with
ashes.—The 7\, excepting, is related to an idea which is
understood : “Tyre and Sidon shall also be found guilty ; enly,
they shall be so in a less degree than you”—The tone rises
(ver. 15) as the mind of Jesus turns to the city which had
shared most richly in that effusion of grace of which Galiles
has just been the subject—Capernaum. It was there that
Jesus had fixed His residence; He had made it the new
Jerusalem, the cradle of the kingdom of God. It is difficuls
to understand how commentators could have referred the
words, exalled o heaven, to the commereial prosperity of the

city, and Stier to its alleged situation on a hill by the side of

the lake! This whole discourse of Jesus moves in-the most

elevated sphere. .The pointin question is the privilege which-

Jesus bestowed on the city by making it H7s city (Matt. ix. 1).
Notwithstanding the authority of Tischendorf, we unhesitat-
ingly prefer the received reading % Wrwbeloa, “which art

1 Tr. Menachoth, fol. 85, 1; Baba bathra, fol. 15, 1 (see Caspari, Cliron. geogr.
Einleitung in das Leben Jesu Christi, p. 76).

2 Comp. Van de Velde and Felix Bovet. The latter says : *They assure me
at Tiberias that there is on the mountain, at the distance of a league and a half
from Tel-Hum, 2 ruin called Bir {Well) Kéresoun. This may probably be the
Chorazin of the Gospel.”— Voyage en Terre-Sainte, p. 415,

S
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exalted” to that of some Alex., ) UWrwlijon, “ Wilt thou be
exalted? No, thou wilt come-down . . .” The meaning which
this reading gives is tame and insipid. It has arisen simply
from the fact that the final y of Capernawm was by mistake joined
to the following 7, which, thus become a u#, necessitated the
change from infrwbeioa to iPwbdijoy, This variation is also found
in Matthew, where the Mss. show another besides, % tnrafns,
which gives the same meaning as the T. R.—As Heaven is
bere the emblem of the highest divine favours, Hades is that
of the deepest abasement. In the O. T. it is the place of
silence, where all earthly activity ceases, where all human
grandeur returns to its nothingness (Ezek. xxxi. and xxxii).

Matthew places this declaration in the middle of the
Galilean ministry, immediately after the embassy sent by
John the Baptist. We can understand without difficulty the
association of ideas which led the evangelist to connect the
one of those pieces with the other. The impenitence of the
people in respect of the forerunner was the prelude to their
unbelief in respect of Jesus. But does not the historigal
situation indicated by Luke deserve the preference? Is such
a denunciation wet much more intelligible when the mission
of Jesus to those cities was entirely finished? Luke adds
8 saying, ver. 16, which, by going back on the thought in the
first part of the discourse, brings out its unity,—the position
taken up with respect to the messengers of Jesus and their
preaching, shall be equivalent to a position taken up with
respect to Jesus, nay, with respect to God Himself. What a
grandeur, then, belongs to the work which He confides to
them !

- 2d. The Return: vers. 17-24.—Jesus had appointed a
rendezvous for His disciples at a fixed place. From the word
UméaTpedray, they returned (ver. 17), it would even appear
that the place was that from which He had sent them. Did
He await them there, or did He in the interval take some
other direction along with His apostles? The sequel will
perhaps throw some licht on this question. His intention
certainly was Himself to visit along with them all those
localities in which they had preceded Him (ver. 1), This
very simple explanation sets aside all the improbabilities
which have been imputed to this narrative.—The return of
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the disciples was signalized, first of all, by a conversation of
Jesus with them about their mission (vers. 17-20); then by
an outburst, unique in the life of the Saviour, regarding
the unexpected but marvellous progress of His work (vers.
21-24).

Vers. 17-20 The Joy of the Disciples— And the seventy
veturned again with joy, swyping, Lord, even the devils are subjoct
unto us through Thy name. 18 And He said unio them, T
beheld Satan as lightning fell from hewven. 19 Bekold, I give
unto you power to tread o serpents and scorpions, and over all
the power of the enemy: and mothing shall by any means huwrt
yow. 20 Only <n this rejoice not, that the spirits are subject
wnbo you ; but refoice because your names are wiitten tn heaven.”
The phrase, with joy, expressos the tone of the whole piece.
The joy of the disciples becomes afterwards that of Jesus;
and then it bursts forth from His heart exalted and purified
(ver. 21 et seq.). Confident in the promise of their Master,
they had set themselves to heal the sick, and in this way
they had soon come to attack the severest malady of all—that
of possession; and they had succeeded. Their surprise at
this unhoped-for success is described, with the vivacity of an
entirely fresh experience, by the xaf, “even the devils” and
by the pres. imordooeras, submit themsclves. — The word
éfecrpovy, I was contemplating, denotes an intuition, not a
vision. Jesus does not appear to have had visions after that
of His baptism. The two acts which the imperfect I was
contemplating shows to be simultaneous, are evidéntly that
informal perception, and the triumphs of the disciples recorded
in ver. 17: “While you were expelling the subordinates, I
was seeing the master fall” On the external scene, the re-
presentatives on both sides were struggling; in the inmost
consciousness of Jesus, it was the two chiefs that were face
to face. The fall of Satan, which He contemplates, symbolizes
the complete destruction of his kingdom, the goal of that
work which is inaugurated by the present successes of the

! Ver. 17. B. D. Itthia, add 3us after ¢fdounzare.—Ver. 10. X, B, C, L. X.
some Mnn. Vss. and Fathers, dswxa in place of 3dwps, which is the reading of
15 Mjj. the most of the Mnn. Syr. Justin, Ir.—Ver. 20. The wziior which the
T. R. reads after yaspsre 3: is supported only by X. and some Mnn.—¥. B. L. X,,
syysysaxrras instead of sypaps.



CITAP. X. 19. . 25

diseiples ; comp. John xii. 31. Now the grand work of Satan
on the earth, according to Secripture, is idolatry. Paganism
throughout is nothing else than a diabolical enchantment.
It has been not unjustly called “wune possession en grande”!
Satan sets himself up as the object of human adoration. As
the ambitious experience satisfaction in the incense of glory,
so he finds the savour of the same in all those impure wor-
ships, which are in reality addressed to himself (1 Cor. x. 20).
There remains nevertheless a great difference between the
seriptural view of paganism and the opinion prevalent among
the Jews, according to which every pagan divinity was a
separate demon. Heaven denotes here, like év émovparios, Eph.
vi: 12, the higher sphere from the midst of which Satan acts
upon human consciousness. 7o fall from heaven, is to lose
this state of power. The figure used by our Lord thus repre-
sents the overthrow of idolatry throughout the whole world.
The aor. wecovra, falling, denotes, under the form of a single
act, all the victories of the gospel over pagapnism from that
first preaching of the disciples down to the final dénouement
of the great drama (Rev. xii.). The figure lightning admirably
depicts a power of dazzling brilliance, which is suddenly
extinguished. This description of the destruction of paganism, -
as the certain goal of the work begun by this mission of the
disciples, confirms the universalism which we ascribed to the
number 70, to the idea of harvest, ver. 2, and in general to
this whole piece. Hofmann refers the word of Jesus, ver. 18,
to the devil’s original fall ; Lange, to his defeat in the wilder-
ness, These explanations proceed from a misunderstanding
of the confext. ; s
Ver. 19. If we admit the Alex. reading 8é8wra, I have given
you, Jesus leads His disciples to measure what they had not
at first apprehended—the full extent of the power with which
He has invested them ; and i8od, behold, relates to the surprise
which should be raised in them by this revelation. He would
thus give them the key to the unhoped-for successes which
they have just won. The pres. 6/6wu: in the T. R. relates to
the future. It denotes a new extension of powers in view of
a work more considerable still than that which they have
- Just accomplished, precisely that which Jesus has described
b 1 M. A, Nicolas. .



26 THE GOSPEL OF LUKE.

symbolically, ver. 18; and i8oJ expresses the astonishment
which they might well feel at the yet more elevated perspec-
tive. Thus understood, the sentence is much more significant.
Serpents and scorpions are emblems of the physical evils by
which Satan will seek to hurt the ambassadors of Jesus. The
expression, all the power of the enemy, embraces all the agencies
of nature, of human society, of things belonging to the spiritual
order, which the prince of this world can use to.obstruct the
work of Jesus.— Em{ is dependent on éfovsiay rather than
on gateiv (ix. 1). In the midst of all those diabolical instru-
wments, the faithful servant walks clothed with invulnerable
armour ; not that he is not sometimes subjected to their
attacks, but the wounds which he receives cannot hurt him so
long as the Lord has need of his ministry (the viper at Malta,
Peter’s imprisonment by Herod, the messenger of Satan which
buffets Paul). The same thought, with a slight difference of
expression, is found Mark xvi. 18 ; comp. also Ps. xci. 13.

Ver. 20. Yet this victory over the forces of the enemy
would be of no value to themselves, if it did not rest on their
personal salvation. Think of Judas, and of those who are
spoken of in Matt. vil 22 et seq.!— ITAmw, only, Teserves a
truth more important than that which Jesus has just allowed.
The word pariov, “rather rejoice,” which the T. R. reads,
and which is found in the Sinaif, weakens the thought of
Jesus. There is no limitation to the truth, that the most
magnificent successes, the finest effects of eloguence, temples
filled, conversions by thousands, are no real cause of joy to the
servant of Jesus, the instrument of those works, except in so
far as he is saved himself From the personal point of view
(which is that of the joy of the disciples at the moment), this
ground of satisfaction is and remains the only one.—The
figure of a heavenly register, in which the names of the elect
are inscribed, is common in the Old Testament (Ex. xxxii.
32, 33; Isa iv. 3; Dan. xii. 1). This book is the type of
the divine decree. But a name may be blotted out of it (Ex,
xxxii, 33; Jer. xvil. 13; Ps. Ixix. 29; Rev. xxii. 19); a
fact which preserves human freedom. Between the two read-
ings, éyvéypanra, is inscribed, and éypadn, was written, it is
difficult to decide,

Vers. 21-24. The Joy of Jesus.—We reach & point in the
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life of the Saviour, the exceptional character of which is
expressly indicated by the first words of the narrative, @n that
same hour. Jesus has traced to their goal the lines of which
His disciples discern as yet only the beginning. He has seen
in spirit the work of Satan destroyed, the structure of the
kingdom of God raised on the earth. But by what hands?
By the hands of those ignorant fishermen, those simple rustics
whom the powerful and learned of Jerusalem call accursed
rabble (John vii 49), “the vermin of the earth” (a rabbini-
cal expression). Perhaps Jesus had often meditated on the
problem : How shall a work be able to succeed which does not
obtain the assistance of any of the men of knowledge and
authority in Israel? The success of the mission of the seventy
has just brought Him the answer of God: it is by the meanest
instruments that He is to accomplish the greatest of His works.
In this arrangement, so contrary to human anticipations, Jesus
recognises and adores with an overflowing heart the wisdom of
His Father,

Vers. 21, 22 In that same hour Jesus rejoiced in spirit, and
satd, I praise Thee, O Father, Lord of heaven and earth, that
Thou hast hid these things from the wise and prudent, and hast
revealed them unto babes: even so, Father; for so 4t seemed good
sn Thy sight. 22 Al things are delivered to me of my Father :
and no one knoweth who the Son is, bui the Father; and who
the Father 1s, but the Son, and he to whom the Son will reveal
Him.” The mvedpa, the spirit, which is here spoken of, is
undoubtedly that of Jesus Himself, as an element of His
human Person (1 Thess. v. 23; Heb. iv. 12; Rom. i. 9).
The spirit, in this sense, is in man the boundless capacity of
receiving the communications of the Divine Spirit, and conse-
quently the seat of all those emotions which have God and
the things of God for their object (see on 1. 47). We think
it necessary to read T@ wvedpars as dat. instr., and that the
addition of e ayiw (the holy) and of the prep. év in some Mss.
urises from the false application of this expression to the Spirit

! Ver. 21. The Mss. are divided between sy o avsvzar and so svevpar,—
¥ B. D. Z. Sy, 1ta, veject o Inwous after avevpars, and add ra ayw, with 5
other Mjj. some Mnn. Syr*h.—Ver. 22. 14 Mjj. the most of the Mnn. Syreh,
Ttalle, here add the words, xe: orpa@es apos Tovs poednras uwer, Which are omitted,
by T. R. with N, B. D. L. M. Z. #. some Mnn. Syrevr, Ttplerique,
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of God. ’AyaA\idoBas, to exulf, denotes an inner transport,
which takes place in the same deep regions of the soul of
Jesus as the opposite emotion expressed by the éuBpipactay,
to groan (John xi. 33). This powerful influence of external
events on the inner being of Jesus proves how thoroughly in
earnest the Gospels take His humanity. Eouoroyeiofas,
strictly, to declare, confess, correspends in the LXX. to i,
to pradse. Here it expresses a joyful and confident acquies-
cence in the ways of God.—The words Father and Lord indi-
cate, the former the special love of which Jesus-feels Himself
to be the object in the dispensation which He celebrates, the
latter the glorious sovereignty in virtue of which God dis-
penses with all human conditions of success, and looks for it
only from His own power. The close of this verse has been
explained in this way: “that whilst Thow hast hid .. ., Thou
hast revealed . ..” The giving of thanks would thus be
limited to the second fact. . Comp. a similar form, Isa. 1 2,
Rom. vi. 17. But we doubt that this is to impair the depth
of our Lord’s thought. Did not God, in the way in which He
was guiding the work of Jesus (in Israel), wish quite as posi-
tively the exclusion of the wise as the co-operation of the
ignorant ? The motive for this divine method is apparent
from 1 Cor. i. -23-31, in particular from vers. 29 and 31:
“that no flesh should glory;” and, “that he that glorieth, let
him glory in the Lord” By this rejection the great are
humbled, and see that they are not needed for God’s work.
On the other hand, the mean cannot boast of their co-opera-
tion, since it is evident that they have derived nothing from
themselves. We may compare the saying of Jesus regarding
the old and the new bottles (v. 37, 38). The wise were not to
mingle the alloy of their own science with the divine wisdom
of the gospel. Jesus required instruments prepared exclusively
in His own school, and having no other wisdom than that
which He had communicated to them from His Father (John
xvil. 8). When He took a learned man for an apostle, He
required, before employing him, to break him, as it were, by
the experience of his folly. Jesus, in that hour of holy joy,
takes account more definitely of the excellence of this divine -
procedure ; and it is while contemplating its first effects that
His heart exults and adores. “L'événement capital de This-~
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toire du monde,”? carried out by people who had scarcely a
standing in the human race! Comp. John ix. 39.—The vai
“ yea, Father,” reasserts strongly the acquiescence of Jesus in
this paradoxical course. Instead of the nom. ¢ wavip, Father,
it might be thought that He would have used the voc. warep,
O Father! as at the beginning of the verse. But the address
does not need to be repeated. The nom. has another mean-
ing : “1t is as @ Father that Thou art acting in thus directing
my work”—The &7, for that or because, which follows, is
usually referred to an idea which is understood: “yea, ¢ 8 so,
because . ..” But this ellipsis would be tame. Tt would be
better in that case to supply the notion of a prayer: “ Yea,
let it be and remain so, since . . .!” But is it not more simple
to take &7z as depending on éfoporoyoiiuac : “yea, assuredly, and
in spite of all, J praise Thee, because that ...” The phrase
edSoxla &ump. gov is a Hebraism (mm» »eb nuab, Ex. xxviil 38).
——Gess thus sums up the thought of this verse: “To pride of
knowledge, blindness is the answer; to that simplicity of
heart which wishes truth, revelation.”

- Ver. 22. The words, And He turned Hym unto His dzsc'z,ples
which are read here by several Mjj., are in vain defended by
Tischendorf and Meyer. They are not authentic.© How indeed -
could we understand this eTpadels, having turned Himself ?
Turned, Meyer explains, turned from His Father, to whom He
has been praying, towards men. But would the phrase turn
Limself back be suitable in this sense? 'We have here a gloss
occasioned by the xar 8lav, privately, of ver. 23. The wish
has been to establish a difference between this first revelation,
made to the disciples in general (ver. 22), and the following,
more special still, addressed to some of them only (ver. 23).
Here we have one of the rare instances in which the T. R.
(which rejects the words) differs from the -third edition of
Steph.

The joyful outburst of ver. 21 is carried on without inter-
ruption into ver. 22; only the first impression of adoration
gives way to calm meditation, The experience through
which Jesus has just passed has transported Him, as it were,
into the bosom of #His Father. He plunges into it, and Hig
words become an echo of the joys of His eternal generation.

Y Renan, Fie de Jésus, P 1.

-
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As in the passage which precedes (ver. 21), and in that
which follows (228), it is only. knowledge which is spoken of,
the words, “ Al things are delivered to me of my Father” are
often taken as referring to the possession and communication
of religious truths, of the knowledge of God. But the work
accomplished by the disciples, on occasion of which Jesus
uttered those sayings, was not merely a work of teaching—
there was necessarily involved in it a display of force. To
overturn the throne of Satan on the earth, and to put in its
place the kingdom of God, was a mission demanding a power
of action. But this power was closely connected'with the
knowledge of God. To know God means fo be initiated into
Hie plan; means to think with Him, and consequently to will
as He does. Now, to will with God, and to be self-consecrated
to Him as an instrument in His service, is the secret of par-
ticipation in His omnipotence. *The education of souls,” Gess
rightly observes, “ is the greatest of the works of Omnipotence.”
Everything in the universe, accordingly, should be subordinate
to it. There is a strong resemblance between this saying of
Jesus and that of John the Baptist (Johmn iii. 35): “The
Father loveth the Son, and hath given all things into Hiy
hand,”—a declaration which is immediately connected with
the other relative to the teaching of Jesus: “He whom God
hath sent speaketh the words of God.”

The gift denoted by the aor. 7rapedofn, are delivered to me,
is the subject of an eternal decree; but it is realized pro-
gressively in time, like everything which is subject to the
conditions of human development. The chief periods in its
realization are these three: The coming of Jesus info the
world, His entrance upon His Messianic ministry, and His
restoration to His divine state. Such are the steps by which
the new Master took the place of the old (iv. 6), and was
rajsed to Omnipotence. « Delivered,” Gess well observes,
“either for salvation or for judgment” ‘The wxai, and, which
connects the two parts of the verse, may be thus paraphrased :
and that, because . .. The future conguest of the world by
Jesus and His disciples rests on the relation which He sustains
to God, and with which He identifies His people. The per-~
fect knowledge of God is, in the end, the sceptre of the
universe.—Here there is a remarkable difference in compiling
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between Luke and Matthew : oddels émvytwarer, no one recog-
nises, or discerns, says Matthew. To the idea of Znowing, this
ere (to put the finger upon) has the effect of adding the idea
of confirming experimentally. The knowledge in question is
one de visu. Luke uses the simple verb ywwogrew, fo know,

_ which is weaker and less precise; but he makes up for this
deficiency in the notion of the verb by amplifying its regimen,
“ What is the Father . . ., what 4s the Son;” that is to say, all
that God is as a Father to the man who has the happiness of
knowing Him as a son, and all that the name son includes for
the man who has the happiness of hearing it pronounced by
the mouth of the Father,—all that the Father and Son are the
one to the other. Perhaps Matthew’s form of expression is a
shade more intellectual or didactic; that of Luke rather moves
in the sphere of feeling. How should we explain the two
forms, each of which is evidently independent of the other?
Jesus must have employed in Aramaic the verb yw, fo know!
Now 371 is construed either with the accusative or with one
of the two preposifions 2, in, or 517, upon, The construction
with one or other of these prepositions adds something to the
notion of the verb. For example, yo¥, to hear; 5 yow, 1o
listen ; 2 yow, to listen with acquiescence of heart. There is a
similar difference of meaning between ¥3* and a3 or by P —
a difference analogous to that between the two expressions,
-rem cognoscere and cognoscere de re, to know a thing and to
know of a thing. Thus, in the passage in Job xxxvil 186,
where ¥ is construed with 5V, upon, the sense is not, “ Knowest
thou balancings of the clouds #"—dJob could not but have
known the fact which falls under our eyes,—but “ understandest
thow the .. .?" Now if we suppose that Jesus used the verb
Y1 with one of the prepositions 3 or 5, the two Greek forms
may be explained as two different attempts to render the
entire fulness of the Aramaic expression; that of Matthew
strengthening the notion of the simple verb by the preposition
ém{ (recognise) (which would correspond more literally with
S ) ; that of Luke, by giving greater fulness to the idea of
the object, by means of the paraphrase 7is éoriv, what 4s.”

1T owe the following observations to the kindness of M. Felix Bovet.
% In the passage quoted from Job, the two principal German translations pre-
sent a remarkable parallel. De Wette: Heisst cuum .. .3 Ewald: Versichsr
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A remarkable example, ix, 3, has already shown how differ-
ences of matfer and form in the reproduction of the words
of Jesus by our evangelists are sometimes explained with
the utmost ease by going back to the Hebrew or Aramaic
text.! What a proof of the authenticity of those discourses !
‘What a proof also of the independence of our several Greek
Digests!

That exclusive knowledge which the Father and Son have
of one another is evidently not the cause of their paternal and
filial relation ; on the confrary, it is the ¢ffect of it. Jesus is
not the Son because He alone perfectly knows the Father,
and is fully known only by Him ; but He knows Him and
is known by Him in this way only because He is the Son.
In like manner, God is not the Father because He alone knows
the Son, and is known only by Him ; but this double know-
ledge is the effect of that paternal relation which He sustains
to the Son.—The article before the two substantives serves to
raise this unique relation above the relative temporal order of
things, and to put it in the sphere of the absolute, in the very
essence of the two Beings. God did not become Father at an
hour marked on some earthly dial. If He is a Father to
certain beings born in time, it is because Me is the Father
absolutely,—that is to say, in relation to a Being who is not
born in time, and who is toward Him the Son as absolutely.
Such is the explanation of the difficult verse, Eph. iii 15,
Mark, who has not the passage, gives another wherein the
term tke Son is used in the same absolute sense, xiii 32 :
“But of that day and that hour knoweth no man, no, not the
angels which are in heaven, neither the Son, but the Father.”
After words like these, we cannot admit any radical difference
between the Jesus of the Synoptics and that of John? The

du...? Bothhave thoroughly apprehended the sense of the original expression ;
each has sought to reproduce it in his own way.

! Many other similar examples might be cited, e.g. Luke vi. 20. If Jesus
said OW3y, we can explain both the brief xesyoi of Luke as a literal translation
ad sensum (according to the known shade which the meaning of %3y bears
throughout the Old Testament).

2 M. Réville has found out a way of getting rid of our passage. Jesus, he will
have it, said one day in a melancholy tone: ** God alone reads my heart to its
depths, and I alone also know God.” And this * perfectly natural ” thought,
““under the influence of a later theology,” took the form in which we find it
here (Hist. du Dogme de ta Div. deJ. C. p. 17). M. Réville finds a confirma-
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existence of the Son belonging to the essence of the Father,
the pre-existence of the one is implied in the eternity of the
other.

Immediate knowledge of the Father is the exclusive privi-
lege of the Son. Buf it becomes the portion of believers as
soon as He initiates them into the contents of His filial con-
sciousness, and consents to share it with them. By this
participation in the consciousness of the Son (the work of the
Holy Spirit), the believer in his turn attains to the intuitive
knowledge of the Father. Comp. John i. 18, xiv. 6, xvii. 26.
‘With Gess, we ought to remark the importance of the priority
given to the knowledge of the Son by the Father over that of
the Father by the Son. Were the order inverted, the gift of
all things, the mapadidovas, would have appeared to rest on
the religious instruction which Jesus had been giving to men.
The actual order makes it the consequence of the upsearch-
able relation between Jesus and the Father, in virtue of which
He can be to souls everything that the Father Himself is to
them —This passage (vers, 21, 22) is placed by Matthew,
chap. xi., after the denunciation pronounced on the Galilean
cities, and immediately following on the deputation of John
the Baptist. We cannot comprehend those of our crities,
Gess included, who prefer this situation to that of Luke.
Gess thinks that the disciples (x. 21) are contrasted with the
unbelieving Galilean cities. But the whole passage refers to
the disciples as imsfruments in God's work ; and Jesus con-
trasts them not with the ignorant Galileans, but with the wise

tion of kis hypothesis in the fact that in their present form the words strangely
break the thread of the discourse. We think that we have shown their relation
to the situation in general, and to the preceding context in particular. And
the Searching study of the relations between Luke’s form and that of Matthew
has led us up to 2 Hebrew formula necessarily anterior to all “‘later theology.”
One must have an exegetical conscience of rare elasticity to be able to find rest
by means of such expedients.—M. Renan having no hope of evacuating the words
of their real contents, simply sets them down as & later interpolation : *¢ Matt.
xi. 27 and Luke x. 22 represent in the synoptic system a late interpolation in
keeping with the type of the Johannine discourses;” But what! an interpola-
tion simultaveously in the two writings? in two different contexts? in all the
manuscripts and in all the versions ? and with the differences which we have
established and explained by the Aramaic? Let us take an example : The
doxology interpolated in Matthew (vi. 13), at the end of the Lord's prayer. It
is wanting in very many Mss. and Vss., and is not found in the parallel passage
in Luke. Such are the evidences of a real interpolation.

VOL. IL ¢ c
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of Jernsalem. See Matthew even, ver. 25. As to the fol-
lowing sentence, ver. 22, Gess thinks that he can paraphrase
it thus: “ No man, nof even John the Baptist, knoweth the
Son . . .,”in order thus to connect it with the account of
the forerunner’s embassy, which forms the preceding context
in Matthew. But in relation to the preceding verse the word -
no man alludes not to John, but to the wise and learned of
Jerusalem, who pretended that they alone had the knowledge
of God (xi 52). It is not difficult, then, to perceive the
superiority of Luke’s context; and we may prove here, as
everywhere else, the process of concatenation, in virtue of
which we find different elements united together in Matt. xi
7-30 by a simple association of ideas in the mind of the
compiler,

With the last words of ver. 22, and ke to whom the Son
will reveal Him, the thought of Jesus reverts to His disciples
who surround Him, and in whom there is produced at this
very time the beginning of the promised illumination. He
now addresses Himself fo them. The meditation of ver. 22 is
the transition between the adoration of ver. 21 and the con-
gratulation which follows.

Vers. 23 and 24 “ And He turned Him unto His disciples,
and said privately, Blessed are the eyes which see the things that
ye see: 24 For I tell you, that many prophets and kings have
destred to see those things which ye see, and have not seen them ;
and to hear those things which ye hear, and have not heard
them.” Elevated as was the conception which the diseiples
had of the person and work of Jesus, they were far from
appreciating at its full value the fact of His appearance, and
-the privilege of being the agents of such a Master. At this
solemn hour Jesus seeks to open their eyes. But He cannot
express Himself publicly on the subject. It is, as it were, in
an undertone that He makes this revelation to them, vers. 23
and 24. This last sentence admirably finishes the piece.
We find it in Matthew, chap. xiii, applied to the new mode
of teaching which Jesus had just employed by making use of
the form of parables. The expression, those things whick ye see,
is incompatible with this application, which is thus swept
away by the text of Matthew himself—Luke here omits the

* Ver, 23. D. Syrow, Iteleriawe, Vg, omit xer’ diar.
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" peautiful passage with which Matthew (xi. 28-30) closes this
discourse : “ Come wunto me . . " If he had known such
words, would he have omitted them ? Is not this invitation
in the most perfect harmony with the spirit of his Gospel ?
Holtzmann, who feels how much the theory of the employ-
ment of a common source is compromised by this omission,
endeavours to explain it. He supposes that Luke, as a good
Paulinist, must have taken offence at the word Tamewos,
humble, when applied to Christ, as well as at the terms goke
and burden, which recalled the Law too strongly. And it is
in face of Luke xxii. 27, “I am among you as ke that
serveth . . ." and of xvi 17, “It is easier for heaven and
‘earth to pass, than one tittle of the law to fail . . .” that
such reasons are advanced! His extremity here drives Holtz-
mann to use one of those Tiibingen processes which he himself
combats throughout his whole book.

Modern criticism denies the historical character of this second
mission. It is nothing more, Baur alleges, than an invention of
Luke to lower the mission of the Twelve, and to exalt that of Paul
and his assistants, of whom our seventy are provided as the pre-
cursors. With what satisfaction does not this Luke, who is silent
as to the effects of the sending of the Twelve, describe those of the
present mission ! He goes the length of applying to the latter, and
that designedly, part of the instructions which Jesus had given
(Matt. x.) in regard to the former ! Besides, the other Gospels
‘nowhere mention those seventy evangelists whose mission Luke is
pleased to relate! Holtzmann, whe likewise denies the historical
character of the narrative, does not, however, ascribe to Luke any
deliberate fraud. The explanation of the matter is, according to
him, a purely literary one. Of the two scurces which Matthew and
Luke consulted, the former—that is, the original Mark—recorded
the sending of the Twelve with a few brief instructions, such as we
have found in Luke ix. 1-6 and Mark vi. 7-13; the second, the
Logia, contained the full and detailed disecurse which Jesus must
have delivered on the occasion, as we read it Matt. x. The author
of our first Gospel saw that the discourse of the Logiz applied to
the sending of the Twelve mentioned in the original Mark, and
attached it thereto. Luke had not the same perspicacity. After
having related the mission of the Twelve (ix. 1-6) after the proto-
Mark, he found the great discourse in the Logiz; and to get a suit-
able place for it, he thought that he must create a sitnatior at his
own hand. With this view, but without the least purpose of a
dogmatic kind, he imagined a second mission, that of the reventy.

But it the origin of this narrative were as Baur supposes, how

1
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should only the Twelve reappear later in the Gospel of Luke (xvii.
5, xviii. 31), without ever a word more of those seventy ¢ How
should Luke in the Acts make no mention of those latter ? Was it
not easy and natural, after having invented them, to give them a
part to play in the mission organized under Paul's direction? An
author does not lie in good earnest, only to forget thereafter to
make use of his fraud. We have found that, as to the mission of
the Twelve, Luke says at least (ix. 10), *“ And the apostles, when
they were returned, told Him all that they had done” (remark the
3o a, stronger than the simple &) ; while Matthew, after the discourse,
adds not a single word about the mission and its results! In short,
the narrative of the sending of the seventy is so far from being a
Paulinist invention, that in a work of the second century, proceeding
from the sect most hostile to Paul, we find the following passage
put in the mouth of Peter (Recognif. Clem. i. 24) : “ He first chose
us twelve, whom He called apostles; then He chose seventy-two
other disciples from among the most faithful” The old historians
have undoubtedly been somewhat arbitrary in numbering among
those seventy many persons whom they designate as having formed
part of them. But this false application proves nothing against the
fact itself; on the contrary, it attests the impression which the
Church had of its reality. :

The opinion of Holtzmann would charge the sacred historian with
an arbitrariness incompatible with the serious love of historical truth
which is expressed, according to Holtzmann himself, in his intro-
duction. Besides, we shall see (xvii. 1-10) how entirely foreign
such procedure was to the mind of Luke. When, finally, we con-
sider the internal perfection of his whole narrative, the admirable
correspondence between the emotions of our Lord and the historical
event which gives rise to them, have we not a sufficient guarantee
for the reality of this episode? As the account of the healing of
the lunatic child is the masterpiece of Mark, this description of the
sending of the seventy disciples is the pearl of Luke.

4. The Conversation with the Scribe, and the Parable of the
Samaritan : x. 25-37.—Jesus slowly continues His journey,
stopping at each locality. The most varied scenes follow one
another without internal relation, and as circumstances bring
them. Weizsicker, starting from the assumption that this
framework is not historical, has set himself to seek a sys-
sematic plan, and affects to find throughout an order according
to subjects. Thus he would have the parable of the good
Samaritan connected with the sending of the sevenfy by its
object, which was originally to prove the right of the evangelists,
to whatever nationality they might belong. But where in the
parable is there to be found the least trace of correspondence
between the work done by the good Samaritan, and the
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function of the evangelists in the apostolic church? How
could the original tendency fail to come out at some point of
the description ? IHoltzmann thinks that in what follows
Luke conjoins two distinet accounts—that of the seribe (vers.
25-28), which we find in Mark xii, 28 and Matt. xxii. 35,
and the parable of the good Samaritan taken from the Logia.
‘The connection which our Gospel establishes between the two
events (ver. 29) is nothing else than a rather unskilful com-
bination on the part of Luke. But there is no proof that the
seribe of Luke is the same as that spoken of by Mark and
Matthew. It is at Jerusalem, and in the days which precede
the passion, that this latter appears ; and above all, as Meyer
acknowledges, the matter of discussion is entirely different.
The scribe of Jerusalem asks Jesus which is the greatest com-
mandment. His is a theological question. That of Galilee,
like the rich young man, desires Jesus to point out to him
the means of salvation. His is a practical question. Was
there but one Rabbin in Israel who could enter into discussion
with Jesus on such subjects ? It is possible, no doubt, that
some external details belonging to one of those scenes got
mixed up in tradition with the narrative of the other. But
the moral contents form the essential matter, and they are too
diverse to admit of being identified. As to the connection
which ver. 29 establishes between the interview and -the
parable which follows, it is confirmed by the lesson which
flows from the parable (vers. 36, 37), and about the authen-
ticity of which there is no doubt.

Vers. 25-28. The Work which saves—In Greece the object
of search is truth; in Israel it is salvation. So this same
question is found again in the mouth of the rich young man.
—The expression stood up shows that Jesus and the persons
who surrounded Him were seated. Several critics think this
“ scenery ” (Holtzmann) inconsistent with the idea of a journey,
as if we had not to do here with a course of preaching, and
as if Jesus must have been, during the weeks this journey
lasts, constantly on His feet *—The fest to which the scribe
wished to subject Jesus bore either on His orthodoxy or on
His theological ability. His question rests on the idea of the

! Ver. 27. 8. B. D. a. Z. some Mnn. Tt*49, read, s odn =n Juyn, o odn w0 wwyon,
¥ oAn on Savun, instead of «§ with the genitive.
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merit of works, Strictly, on having done what work shall I
certaindy inkertt . . .? In the term Zo dnherit there is an
allusion to the possession of the land of Canaan, which the
children of Israel had received as a heritage from the hand of
God, and which to the Jewish mind continued to be the type
of the Messianic blessedness. The question of Jesus distin-
guishes between the contents (7{) and the text (wds) of the
law. It has been thought that, while saying, How readest
thow ? Jesus pointed to the phylactery attached to the scribe’s
dress, and on which passages of the law were written. But
at ver. 28 we should find thow hast well read, instead of thou
hast answered right. And it cannot be proved that those two
passages were united on the phylacteries. The first alone
appears to have figured on them.

It is not wonderful that the scribe instantly quotes the first
part of the summary of the law, taken from Deut. vi. 5; for
the Jews were required to repeat this sentence morning and
evening. As to the second, taken from Lev. xix. 18, we may
doubt whether he had the readiness of mind to join it imme-
diately with the first, and so to compose this magnificent
resumé of the substance of the law. In Mark xii. and Matt,
xxii. it is Jesus Himself who unites those two utterances, It
is probable, as Bleek thinks, that Jesus guided the scribe by
a few questions to formulate this answer.. Ver. 26 has all the
appearance of the opening of a catechetical course——The first
part of the summary includes four terms; in Hebrew there
are only three—ab, heart ; D, soul ; TND, might. The LXX.
also have only three, but they translate 25, heart, by Siavola,
mind ; and this is the word which appears in Luke as the
fourth term. In Matthew there are three: Siavoln is the
last; in Mark, four: oivests takes the place of Scavoia, and
is put second. Kapdia, the heart, in Mark and Luke is fore-
most; it is the most general term : it denotes in Scripture the
central focus from which all the rays of the moral life go
forth; and that in their three principal directions—the
powers of feeling, or the affections, @3, the soul, in the sense
of feeling ; the active powers, the impulsive aspirations, s,
the might, the will; and the intellectual powers, analytical or
contemplative, Siavoia, mind, The difference between the
heart, which resembles the trunk, and the three branches,
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1ecling, will, and understanding, is emphatically marked, in
the Alex. variation, by the substitution of the preposition é,
¢n, for éx, with (from), in the three last members. Moral life
proceeds from the heart, and manifests itself without, in
the three forms of activity indicated. The impulse Godward
proceeds from the heart, and is realized in the life through the-
affection, which feeds on that supreme object ; through the will,
which consecrates itself actively to the accomplishment of His
will; and through the mind, which pursues the track of His
thoughts, in all His works—The second part of the summary
is the corollary of the first, and cannot be realized except in
connection with it, Nothing but the reigning love of God
can so divest the individual of devotion to his own person, that
the ego ot his neighbour shall rank in his eyes exactly on the
same level as his own. The pattern must be loved above all, if
the image in others is to appear to us as worthy of esteem and
love as in ourselves.~—Thus to love is, as Jesus says, the path
to life; or rather it is life itself God has no higher life than
that of love. The answer of Jesus is therefore not a simple
accommodation to the legal point of view. The work which
saves, or salvation, is really loving. The gospel does not
differ from the law in its aim ; it is distinguished from it only
by its indication of means and the communication of strength.

Vers. 29-37. The good Samaritan.—How is such love to
be attained ? This would have been the question put by the
scribe, had he been in the state of soul which Paul describes
Rom. vii, and which is the normal preparation for faith.
He would have confessed his impotence, and repeated the
question in a yet deeper sense than at the beginning of the
interview: What shall T do? 'What shall T do in order to
love thus ?—DBut instead of that, feeling himself condemned by
the holiness ‘of the law which he has himself formally ex-
pressed, he takes advantage of his ignorance, in other words,
of the obscurity of the letter of the law, to excuse himself for
not having observed it: “ What does the word neighbour
mean? How far does its application reach?” So long as
one does not know exactly what this expression signifies, it is
quite impossible, he means, to fulfil the commandment. Thus
the remark of Tuke, “willing Zo justify bimself,” finds an
explanation which is perfectly natural—The real aim of the
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parable of the good Samaritar is to show the seribe that the
answer to the theological question, which he thinks good to
propose, is written by nature on every right heart, and that
to know, nothing is needed but the will to understand it. But
Jesus does not at all mean thereby that it is by his charitable
disposition, or by this solitary act of kindness, that the Samari-
tan can obtain salvation. We must not forget that a totally
new question, that of the meaning of the word meighbour,
has intervened. It is to the latter question that Jesus replies
by the parable. He lets the scribe understand that this ques-
tion, proposed by him as so difficult, is resolved by a right
heart, without its ever proposing it at all. This ignorant
Samaritan naturally (¢dce:, Rom. ii. 14) possessed the light
which the Rabbins had not feund, or had lost, in their theological
lucubrations. Thus was condemned the excuse which he had
dared to advance—May we not suppose it is from sayings
such as this that Paul has derived his teaching regarding the
law written in the heart, and regarding its partial observance
by the Gentiles, Rom. ii. 14-16 2
Vers. 29-321 The Priest and the Levite—Lightfoot has
proved that the Rabbins did not, in general, regard as their
neighbours those who were not members of the Jewish nation,
Perhaps the subject afforded matter for learmed debates in
their schools. The word w\jouoy, being without article here,
might be taken in strictness as an adverb. It is simpler to
regard it as the well-known substantive ¢ mAfocor. The
rai, and, introducing the answer, brings it into relation with
the preceding question which called it forth. . The word dmo-
AaBav, rejoining, which does not occur again in the N. T, is
put for the ordinary term dmoxpifels, answering, to give more
gravity to what follows. The mountainous, and for the most
§art desert country, traversed by the road from Jerusalem to
ericho, was far from safe. Jerome (ad Jerem. iii. 2) relates
that in his time it was infested by hordes of Arabs. The dis-
tance between the two cities is seven leagues. The xai, also,
before éxdaavres, ver. 30, supposes a first act which is self-

1Ver. 29. The Mss. are divided between dzasoey (T. R.) and dizaimwoa (Alex_).
—~Ver. 30, E. G. I. T. V. a. A, several Mnn. It819. Vg., fdvrar instead of
sxdvrzrris.—N. B. D. L. Z. some Mnn. omit Toyyavorra.—Ver. 82, Ne. B, L.
X. Z omit yrroperes.—§. D. I. A. several Mnn. Vss. read aveor affer idon,
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understood, the relieving him of his purse.—There is a sort of
irony in the xara ovysvpiav, by chance. It is certainly not
by accident that the narrator brings those two personages on
the scene.—The preposition drr{ in awnrapnh(k ke passed by,
might denote a curve made in an opposite direction; but it is
gimpler to understand it in the sense of over against. In view
of such a spectacle, they pass on. Comp. the antithesis 7rp00'-
exbov, hoving gone to him, ver. 34.

Vers. 33-35.1 The Samariton.—For the sake of contrast,
Jesus chooses a Samaritan, a member of that half Gentile
people who were separated from the Jews by an old national
hatred. In the matter about which priests are ignorant, about
which the scribe is still disputing, this simple and right heart
sees clearly at the first glance. Iis neighbour is the human
being, whoever he may be, with whom God brings him into
contact, and who has need of his help. The term 68edww, as
he journeyed, conveys the idea that he might easily have
thought himself excused from the duty of compassion toward
this stranger.—In every detail of the picture, ver. 34, there
breathes the most tender pity (éomhayywicOn).—Oil and wine
always formed part of the provision for a journey.—We see
from what follows that wazdoyelor signifies not a simple
caravansery, but a real inn, where people were received for
payment. 'Emni, ver. 35, should be understood as in Acts iii.
1: ZToward the morrow, that is to say, at daybreak. The term
éEeNbv, when e departed, shows that he was now on horse-
back, ready to go. Two pence are equal to about 1s. 4d.—After
having brought the wounded man the length of the hostelry,
he might have regarded himself as discharged from all respon-
sibility in regard to him, and given him over to the care of
his own countrymen, saying: “ He is your neighbour rather
than mine,” But the compassion which constrained him to
begin, obliges him to finish.—What a masterpiece is this por-
trait! What a painter was its author, and what & narrator
wag he who has thus transmitted it to us, undoubtedly in all
its original freshness !

! Ver. 33. 8. B. L. Z. 3 Mnn. omit zvrer after dwr.—Ver. 35. 8, B, D. L. X. Z.
some Mnn. 8yr. It. omit efsadar.—B, D. L. Z. some Mon. Syree, Itsle, omit

sura after uasv,
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Vers. 36, 37 The Moral —The question with which Jesus
obliges the scribe to make application of the parable may seem
badly put. According to the theme of discussion: “ Who is
my neighbour 2” (ver. 29), it would seem that He should have
asked: Whom, then, wilt thoun regard as thy neighbour to
guide thee to him, as the Samaritan was guided to thy com-
patriet ? But as the term neighbour implies the idea of
reciprocity, Jesus has the right of reversing the expressions,
and He does so not without reason. Is it not more effective
to ask: By whom should I like to be succoured in distress ?
than: Whom should I essist in case of distress? To the first
question, the reply is not doubtful. Self-regard coming to the
aid of conscience, all will answer: By everybody. The scribe
is quite alive to this. He cannot escape, when he is brought
face to face with the question in this form. Only, as his
heart refuses to pronounce the word Samaritan with praise,
he paraphrases the odious name. On the use of perd, ver. 37,
see on i, 58.—In this final declaration, Jesus contrasts the
doing of the Samaritan with the vain casuistry of the Rabbins,
But while saying, Do thow likewise, He does not at all add, as
at ver. 28, and thow shalt live. TFor beneficence does not
give life or salvation. Were it even the complete fulfilment
of the second part of the sum of the law, we may not forget
the first part, the realization of which, though not less essen-
tial to salvation, may remain a strange thing to the man ot
greatest beneficence. But what is certain is, that the man
who in his conduct contradicts the law of nature, is on the
way opposed to that which leads to faith and salvation (John
iii. 19-21). '

The Fathers have dwelt with pleesure on the allegorical
interpretation of this parable: The wounded man representing
humanity ; the brigands, the devil; the priest and Levite, the
law and the prophets. The Samaritan is Jesus Himself; the
oil and wine, divine grace ; the ass, the body of Christ ; the inn,
the Church; Jerusalem, paradise; the expected return of the
Samaritan, the final advent of Christ. This exegesis rivalled
that of the Gnostics.

5. Martha and Mary: x. 38-42.—Here is one of the

! Ver. 86. 8. B. L. Z. some Mnn. Vss. omit ewr after wis.—Ver. 37, The Mgs, .

vary between ooy (T. R.) and 35 (Alex. ) after sers.
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most exquisite scenes which Gospel tradition has preserved
to us; it has been transmitted by Luke alone. What sur-
prises us in the narrative is, the place which it occupies in
the middle of a Journey through Galxlee On the one hand,
the expression év ¢ -n'opeveaecu adrovs, as they went, indi-
cates that we have a continuation of the same journey as
 began at ix. 51; on the other, the knowledge which we
have of Martha and Mary, John xi, does not admit of a
doubt that the event transpired in Judea at Bethany, near.
Jerusalem. Hengstenberg supposes that Lazarus and his two
sisters dwelt first in Galilee, and afterwards came to settle in
Judea. But the interval between autumn and the tollowing
spring is too short to allow of such a change of residence. In
John xi. 1, Bethany is called the town of Mary and her sister
Martha, a phrase which assumes that they had lived there for
a length of time. The explanation is therefore a forced one.
There is another more natural. In John x. there is indicated
a short visit of Jesus to Judea in the month of December of
that year, at the feast of dedication. 'Was not that then the
time when the visit took place which is here recorded by
Luke ? - Jesus must have interrupted His evangelistic journey
to go to Jerusalem, perhaps while the seventy disciples were
cairying out their preparatory mission. After that short
appearance in the capital, He returned te put Himself at the
head of the caravan, to visit the places where the disciples had
announced His coming. TLuke himselt certainly did not know
" the place where this scene transpired (in a cerfain village) ; he
transmits the fact to us as he found it in his sourees, or as he
had received it by oral tradition, without more exact local
indication. Importance had been attached rather to the moral
teaching than to the external circumstances. It is remark-
able that the scene of the preceding parable is precisely the
country between Jericho and Jerusalem. Have we here a
second proof of a journey to Judea at that period ?

Here we must recall two things: 1. That the oral tradi-
tion from which our written compilations (with the exception
of that of John) are derived, was formed immediately after the
winistry of our Lord, when the actors in the Gospel drama
were yet alive, and that it was obliged to exercise great dis-
cretion in regard to the persons who figured in it, especially
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where women were concerned; hence the omission of many
proper names. 2. That it is John's Gospel which has restored
those names to the Gospel history ; but that at the time when
Luke wrote, this sort of incognito still continued.

Vers. 38-40. Marthe’s Complaint—It is probably the
indefinite expression of Luke, info a ceriain wvillage, which
John means to define by the words: Bethany, the town of Mary
and her sister Martha, Xi, 1; as also the words of Luke ver.
39, which sat ai Jesus feet, seem to be alluded to in those others :
But Mary sat still in the house, xi, 20. The entire conduct ot
Martha and Mary, John xi., reproduces in every particular the
characters of the two sisters as they appear from Luke x.—1Tt
has been supposed that Martha was the wife of Simon the
Leper (Matt. xxvi. 6 ; Mark xiv. 3), and that her brother and
sister had become inmates of the house. All this is pure
hypothesis.—If the two words # and xaz, “ which also sat,’ really
belong to the text, Luke gives us to understand that Mary began
by serving as well as Martha ; but that, having completed her
task, she also sat to listen, rightly considering that, with suck
a guest, the essential thing was not serving, but above all being
herself served.—dJesus was seated with His feet stretched
behind Him (vii. 38).—It was therefore at His feet behind
Him that she took her place, not to lose any of His words.
The term wepieomaro (was cumbered), ver. 40, denotes a dis-
traction at once external and moral. The word émoraoa,
came to Him, especielly with 8¢ adversative, but, indicates a
sudden suspension of her feverish activity; at the sight of
Jesus and her sister, who was listening to Him with gladness,
Martha stops short, takes up a bold attitude, and addresser
the latter, reproaching her for her selfishness, and Jesus for
His partiality, implied in the words, Dost Thou not care?
Nevertheless, by the very word which she uses, karé\imre, hath
left me (this reading is preferable to the imperfect xatéhesre),
she acknowledges that Mary up till then had taken part in
gerving. In the compound cwvarrirauBdvesfar three ideas

1 Ver. 38. ©. B. L. Z. Syr*™., o 3 rw woprenodees instead of squvero 35 3 v woproe
todzs.—N. C. L. Z., srxizy instead of axoy.—R*. L, Z. omit avens.—B. omits sz
. . wvrng.—Ver. 39. 8. L*. Z. omit v.—D. It*19, omit xa:s after n.—Instead of
aaparadiwara {T. R.), R. A. B. C. L. Z., wapzxafictsisn.—Instedd of xxpz, the

same, wpos.—Instead of Insev, the same, xupan.—Ver. 40. Instead of sareiirm,
15 Mjj. sevsrumw.—D. L. Z., uzer instead of e,
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are included,—charging oneself with a burden (the middle)
for another (@vrd), and sharing it with him (adv).

Vers. 41, 42.' The Answer—Jesus replies to the reproach
of Martha by charging her with exaggeration in the activity
which she is putting forth. If she has so much trouble, it is
because she wishes it.  Meptpwdv, 1o be careful, refers to moral
preoccupation ; TvpBdfeabar, to be troubled, to external agita-
tion. The repetition of Martha’s name in the answer of Jesus
is intended to bring her back gently, but firmly, from her.
digsipation of mind. The expression in which Jesus justifies
His rebuke is at once serious and playful. According to the
received reading, One thing only is meedful, the thought might
be: “ A single dish is sufficient.” DBut as it was certainly not
a lesson on simplicity of food that Jesus wished to give here,
we must in that case admit a double reference, like that which
is so often found in the words of Jesus (John iv. 31-34): “A
single kind of nourishment is sufficient for the body, as one
only is necessary for the soul.” This is probably the mean-
ing of the Alex. reading: “ There needs but little (for the
body), or even but one thing (for the soul).” There is subtilty
in this reading; too much perhaps. It has against it 15
Mjj., the Peschito, and a large number of the copies of the
Itala. It is simpler to hold that, by the expression one thing,
Jesns meant to designate spiritual nourishment, the divine
word, but not without an allusion t0 the simplicity in physiecal
life which naturally results from the preponderance given to
a higher interest. The expression dyafy uepls, that good part,
alludes to the portion of honour at g feast. The pronoun #ris,
which as such, brings out the relation between the excellence
of this portion, and the impossibility of its being lost to him
who has chosen it, and who perseveres in his choice. In this
defence of Mary’s conduct there is included an invitation to
Martha to imitate her at once.

The two sisters have often been regarded as representing
two equally legitimate aspects of the Christian life, inward
devotion and practical activity. But Martha does not in the
least represent external activity, such as Jesus approves. Her

' Ver. 41. K. B. L. Itaie, Vg., & xvpos instend of ¢ Insovs.—x. B. C. D. L.,
frpufialn instead of evpBaln.—Ver., 42. X B. L. 2 Mnn., chiyar 3t sori ypuz n ong
instead of sves ¥t tomi gpiam
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very distraction proves that the motive of her work is not
pure, and that her self-importance as hostess has a larger share
in it than it ought. On the other hand, Mary as little repre-
sents & morbid quietism, requiring to be implemented by the
work of an active life. Mary served as long as it appeared
to her needful to do so. Thereafter she understood also that,
when we have the singular privilege of welcoming a Jesus
under our roof, it is infinitely more important to seek to receive
than to give. Besides, some months later (John xii. 3 et seq.),
Mary clearly showed that when action or giving was required,
she was second to none.

The Tiihingen school has discovered ‘depths in this narrative
unknown till it appeared. In the person of Martha, Luke seeks to
stigmatize Judaizing Christianity, that of legal works ; in the persocn
of Mary he has exalted the Christianity of Paul, that of justification
without works and by faith alone. What extraordinary prejudice
must prevail in a mind which can to such a degree mistake the
exquisite simplicity of this story !—Supposing that it really had
such an origin, would not this dogmatic importation have infallibly
discoloured both the matter and form of the narrative? A fime
will come when those judgments of modern criticism will appear
like the wanderings of a diseased imagination,

6. Prayer : xi. 1-13.—Continuing still to advance leisurely,
the Lord remained faithful to His habit of prayer. He was
not satisfied with that constant direction of soul toward His
Father, to which the meaning of the command, Pray without
ceasing, is often reduced. There were in His life special times
and positive acts of prayer. This is proved by the following
words: When He ceased praying. It was after one of those
times, which no doubt had always something solemn in them
for those who surrounded Him, that one ot His disciples,
profiting by the circumstance, asked Him to give a more
special directory on the subject of prayer. Holtzmann is just
enough to protest against this preface, ver. 1, being involved
in the wholesale rejection which modern criticism visits on
those short introductions of Luke. He finds a proof of its
authenticity in the detail so precisely stated: “ Teach us to
pray, as John also taught his disciples” 1t is, according to
him, one of the cases in which the historical situation was
expressly stated in the Logia—The Tord’s Prayer, as well as
the instructions about prayer which follow, are placed by
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Matthew in the course of the Sermon on the Mount (chap. vi.
and vil). Gess thinks that this model of prayer may have
been twice given forth. Why might not a disciple, some
months after the Sermon on the Mount, have put to Jesus the
request which led Him to repeat it 2 And as to the context in
Matthew, Luke xx. 47 proves that much speaking belonged
as much to the prayers of the Pharisees as to those of the
heathen. That is true ; but the prolizity to which the Lord’s
prayer is opposed in the Sermon on the Mount, and by means
of which the worshipper hopes to obtain a hearing, has nothing
to do with that cstenlation before men which Jesus stigmatizes
in Matt. vi as characterizing the righteousness of the Phari-
sees. And the repetition of this model of prayer, though not
impossible, is far from probable. What we have here, there-
fore, is one of those numerous elements, historically alien to the
context of the Sermon on the Mount, which are found collected
in this exposition of the new wighteousness. The reflections
regarding prayer, Matt. vii, belong to a context so broken,
that if the connections alleged by commentators show to a
demonstration what association of ideas the compiler has
followed in placing them here, they cannot prove that Jesus
could ever have taught in sach a manner. In Luke, on the
contrary, the connection between the different parts of this
discourse is as simple as the occasion is natural. Here, again,
we find the two evangelists such as we have come to know
them ; Matthew teaches, Luke relates,

This account embraces: 1st. The model of Christian prayer
(vers. 1-4); 2d. An encouragement to pray thus, founded on
the certainty of being heard (vers. 5-13)

1st. Vers. 1-4.! The Model of Prayer.— And it came fo

1Ver. 1. N3, A, some Mnn. Syrer, Ttplerime omit xz: before Iwavsns.—Ver. 2.
The words nuwr v 7o ovpavers are omitted by ¥. B, L. some Mnn, Tert. ; they are
found in T. R., according to 18 Mjj. almost all the Mnn. Syr. It.—Ver. 3. In-
stead of exfirw n faridua sov, Gregory of Nyssa and Maximus Confessor seem to
have read, eadizw ayier aviviea gav @' npas xes xafapoxce nuas; others to have
added to the end of the petition an explanation like this: seus’ 1ers w2 wrsupee
wyior.—B. L. some Mnn. Syrew, Ite, Vg, Tert. Aug. omit the words jsvafyra
« « « yns, which are read by the T. R. with 19 Mjj. almost all the Mnn. Syr=h,
Iteterique s Tert, (de Oratione) places them between the first and second petitions,
~—Ver, 3. Instead of suwy Marcion appears to have read soo.—Ver. 4. M. B. L.
some Mun. Vg. Orig. Cyril. Tert. Aug. omit the words axx- . .. erowmpov, Which
are found in the T. R. with 17 Mjj. almost all the Mnn. Syr. Itpieciaus
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pass, that as He was praying in @ certain place, when He ceased,
one of His disciples said wnto Him, Lord, teach us to pray, as
John also taught his disciples. 2 And He said unto them,
When ye pray, say, Father, hallowed be thy name; Thy king-
dom come; 3 Give us day by day our needful bread ; 4 And
Jorgive us our sins, for we also forgive every one that is indebted
to us ; and lead us mot tnto temptation.” It was the custom
among the Jews to pray regularly three times a day. John
had kept up the practice, as well as that of fasting (v. 33);
and it was doubtless with & view to this daily exercise that
ke had given a form to his disciples.—In the words, when ye
pray, say, the term mwpogedyecbar, to pray, denotes the state
of adoration, and the word say, the prayer formally expressed.
—1It is evident that this order, when ye pray, say, does not
mean that the formula was to be slavishly repeated on every
occasion of prayer; it was the type which was to give its
impression to every Christian prayer, but in a free, varied, and
spontaneous manner. The distinctive characteristic of this
formulary is the filial spirit, which appears from the first in
the invocation, Father ; then in the object and order of the
petitions. Of the five petitions which the Lord’s Prayer
includes in Luke, two bear directly on the cause of God—they
stand at the head; three to the wants of man—they occupy
the second place. This absolute priority given to divine
interests implies an emptying of ourselves, a heavenly love
and zeal which are not natural to man, and which suppose in
us the heart of a true child of God, occupied above all things
with the interests of his heavenly Father. After having thus
forgotten himself, and become lost as it were in God, the
Christian comes back to himself; but as it is in God that he
finds himself again, he does not find himself alone. He con-
templates himself as a member of God's family, and says
thenceforth : we, and not I, The fraternal spirit becomes, in
the second part of his prayer, the complement of the filial
spirit which dictated the first; intercession is blended with
personal supplication. The Lord’s Prayer is thus nothing else
-than the summary of the law puf into practice; and this
summary so realized in the secrecy of the heart, will naturally
pass thence into the entire life.
It appears certain from the Mss. that in the text of
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the invocation ought to be reduced to the single word Father.
The following words, which art in heaven, are a gloss taken
from Matthew, but agreeable, no doubt, to the real tenor of our
Lord’s saying. In this title Father there 18 expressed the
double feeling of submission and confidence. The name is
found in the Old Testament only in Isa. Ixiii. 16 (comp. Ps.
ciii. 13), and is employed only in reference to the nation as
a whole. The pious Israelite felt himself the servant of
Jehovah, not His child. The filial relationship which the
believer sustains to God rests on the incarnation and revelation
of the Son. Luke x. 22: “He to whom the Son will reveal
Him. ...” Comp. John i. 12, .

The first two petitions relate, not to the believer himself, or
the world which surrounds him, but to the honour of God ; it
is the child of God who is praying. Wetstein has collected a
large number of passages similar to those two petitions, derived
from Jewish formularies. The Old Testament itself is filled
with like texts. But the originality of this first part of the
Lord’s Prayer is not in the words; it is in the filial feeling
which is here expressed by means of those already well-known
terms.—The name of God denotes, not His essence or His
revelation, as is often said, but rather the conception of God,
whatever it may be, which the worshipper bears in his con-
sciousness—His reflection in the soul of His creatures. Hence
the fact that this name dwells completely only in One Being,
in Him who is the adequate image of God, and who alone
knows Him perfectly ; that One of whom God says, Ex. xxiii,
21, “ My name s in Him.”” Hence the fact that this name
can become holier than it is— be hallowed, rendered holy.
What unworthy conceptions of God and His character still reign
among men! The child of God prays Him to assert His holy
character .effectually in the minds of men, in order that all
impure idolatry, gross or refined, as well as all pharisaic for-
malism, may for ever come to an end, and that every human
being may exclaim with the seraphim, in rapt adoration:
Holy, holy, koly ! (Isa. vi) The Imper. Aor. indicates a series
of acts by which this result shall be brought about.

The holy image of God once shining in glory within the
depths of the heart, the kingdom of God can be established
there. For God needs only to be well known in order to

YOL. IL D
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reign. The term Zingdom of God denotes an external and
social state of things, but one which results from an inward
end individual change. This petition expresses the longing of
the child of God for that reconciled and sanctified humanity
within the bosom of which the will of the Father will be done
without opposition. The aor. é\férw, come, comprises the
whole series of historical facts which will realize this state of
things. The imperatives, which follow one another in the
Lord’s Prayer with forcible brevity, express the certainty of
being heard.

The third petition, *“ Thy will be . . .” which is found
in the T. R, following several Mss., is certzinly an -impor-
tation from Matthew. It is impossible to discover any
reason why so many MsS. should have rejected it in Luke.
In Matthew it expresses the state of things which will result
from the establishment of the kingdom of God over humanity
so admirably, that there is no reason for doubting that it
belongs to the Lord’s Prayer as Jesus uttered it. The posi-
tion of this petition between the two preceding in a passage
of Tertullian, may arise either from the fact that it was
variously irterpolated in Luke, or from the fact that, in con-
sequence of the eschatological sense which was given to the
term kingdom of God, it was thought right to close the first
part of the prayer with the petition which related to that
object.

Ver. 3. From the canse of God, the worshipper passes to
the wants of God’s family. The connection is this: “ And
that we may be able ourselves to take part in the divine work
for whose advancement we pray, Give us, Forgive us,” etc.—In
order to serve God, it is first of all necessary that we live.
The Fathers in general understood the word b7ead in a spiritual
sense;: the bread ‘of life (John vi); but the literal sense
seems to us clearly to flow from the very general nature of
this prayer, which demands at least one petition relating to
the support of our present life. Jesus, who with His apostles
lived upon the daily gifts of His Father, understood by ex-
perience, better perbaps than many theologians, the need
which His disciples would have of such a prayer. No poor
man will hesitate about the sense which is to be given to this
petition—The word émiodaeos is unknown either in profane
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or sacred Greek. It appears, says Origen, to have been in-

vented by the evangelists. It may be taken as derived from-

Ereyus, to be imminent, whence the participle # émwiaa (fuépa),
the coming day (Prov. xxvii, 1; Acts vil 26, ef al). We
must then translate: “ Give us day by day next day’s bread.”
This was certainly the meaning given to the petition by the
Gospel of the Hebrews, where .this was rendered, according to
Jerome, by “no ord, to-morrow'’s bread. Founding on the same
grammatical meaning of émwodoios, Athanasius explains it:
“The bread of the world to come.” But those two meanings,
and especially the second, are pure refinements. The first is
not in keeping with Matt. vi. 34: « Take no thought for
the morrow; for the morrow shall take thought for the things of
stself” Comp. Ex. xvi. 19 et seq. It is therefore better to
regard émwvoios as a compound of the substantive olala,
essence, existence, goods. No doubt éme ordinarily loses its &
when it is compounded with 4 word beginning with a vowel.
But there are numerous exceptions to the rule. Thus émenrjs,
émiovpos (Homer), émopreiv, émersis (Polybius). And in the
case before us, there is a reason for the irregularity in the
tacit contrast which exists between the word and the analogous
compound mwepeovatos, superfluous. “Give us day by day
bread sujficient for our existence, not what is superfluous” The
expression, thus understood, exactly corresponds to that of
Proverbs (xxx. 8), pnomd, food conventent for me, literally,
the bread of my allowance, in which the term pn, statutum, is
tacitly opposed to the superfluity, mweptovaroy, which is secretly
desired by the human heart; and it is this biblical expression
of which Jesus probably made use in Aramaic, and which
should serve to explain that of our passage. It has been
inferred, from the remarkable fact that the two evangelists
employ one and the same Greek expression, otherwise alto-
gether unknown, that one of the evangelists was dependent on
the other, or that both were dependent on a common Gireek
document.© But the very important differences which we
observe in Luke and Matthew, between the two editions of
the Lord’s Prayer, contain one of the most decisive refutations
of the two hypotheses, What writer would have taken the
liberty wilfully and arbitrarily to introduce such modifications
into -the text of & formulary beginning with the words:

t
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“ When ye pray, say . . 72 The differences here, still more
than anywhere else, must be involuntary. It must therefore
be admitted that this Greek term common to both was chosen
to translate the Aramaic expression, at the time when the
primitive oral tradition was reproduced in Greek for the
numerous Jews speaking that language who dwelt in Jeru-
salem and Palestine (Acts vi 1 et seq.). This translation,
once fixed in the oral tradition, passed thence into our
Gospels.

Instead of day by day, Matthew says ovjuepov, this doy.
Luke’s expression, from its very generality, does not answer
so well to the character of real and present supplication.
Matthew’s form is therefore to be preferred. Besides, Luke
“employs the present &i8ev, which, in connection with the
expression day by day, must designate the permanent act:
“Give us constoatly each day's bread” The aor. 8¢s, in
. Matthew, in connection with the word #his day, designates
the one single and momentary act, which is preferable.—
‘What a reduction of human requirements to their minimum,
in the two respects of quality (bread) and of 'quantiby (suffi-
cieut for each day)!

Ver. 4. The deepest feeling of man, after that of his de-
pendence for his very existence, is that of his guiltiness; and
the first condition to enable him to act in the way which is
indicated by the first petition, is his being relieved of this
burden by pardon. For it is on pardon that the union of
the soul with God rests. Instead of the word sins, Matthew
in the first clause uses debts. Every neglect of duty to God
really constitutes a debt requiring to be discharged by a
penalty. — In the second proposition Luke says: For we
ourselves also (avrol) ; Matthew: as we also . . . The idea
of an imprecation on ourselves, in the event of our refusing
pardon to him who has offended us, might perhaps be found
in the form of Matthew, but not in that of Luke. The latter
does not even include the notion of a condition; it simply
expresses a moftve derived from the manner in which we
ourselves act in our humble sphere. This motive must un-
doubtedly be understood in the same sense as that of ver. 13
“If ye then, being evil, krow how fo give good gifts unie your

children . . ' “All evil as we are, we yei ourselves use the
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right of grace which belongs to us, by remitting debts to those
who are our debtors; how much more wilt not’ Thouw, Father,
who art goodness itself, use Thy right toward us!” And this
ig probably also the sense in which we should understand the
as also of Matthew. The only difference is, that what Luke
alleges as a motive (for also), Matthew states as a point of
comparison {(as also).

Luke’s very absolute expression, We forgive every one that
is indebted to wus, supposes the believer to be now living in
that sphere of charity which Jesus came to create on the
earth, and the principle of which was laid down in the Sermon
on the Mount. The term used by Jesus might be applied
solely to material debts: “ Forgive us our sins, for we also
in our earthly relations relax our rights toward our indigent
debtors.” So we might explain Luke’s nse of the word sins
in the first clause, and of the term ddeldovrs, deblor, in the
second. This delicate shade would be lost in Matthew’s
form. It is possible, however, that by the words, every one
that is indebted to us, in Luke, we are to understand not only
debtors strictly so called, but every one who has offended us.
The mavr{ is explained perhaps more easily in this wide
sense of ode/royre—This petition, which supposes the Christian
always penetrated to the last (day by day, ver. 3) by the
conviction of his gins, has brought down on the Lord’s Prayer
the dislike of the Plymouth Brethren, who regard it as a
prayer provided rather for a Jewish than a Christian state.
But comp. 1 Jobn i. 9, which certainly applies to believers:
“If we confess . . ”—The absence of all allusion to the
sacrifice of Jesus Christ for the pardon of sins is a very
striking proof of the entire authenticity of this formula, both
in Luke and Matthew. If Luke in particular had put into it
anything of his own, even the least, would not some expres-
sion borrowed from the theology of the Epistle to the Romans
have inevitably slipped from his pen ?

With the feeling of his past trespasses there succeeds in
the mind of the Christian that of his weakness, and the fear
of offending in the future. He therefore passes naturally
from sins to be forgiven to sin to be avoided. For he
thoroughly apprehends that sanctification is the superstructure
to be raised on the foundation of pardon. The word tempt
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takes two meanings in Scripture—to put a free being in
the position of deciding for himself between good and evil,
obedience and rebellion ; it is in this sense that God tempts:
“ God did tempt Abraham” (Gen. xxii. 1); or, to impel in-
wardly to evil, to make sin appear in a light so seducing, that
the frail and deceived being ends by yielding to it ; thus it is
that Satan tempts, and that, according to Jas. i 13, God
cannot tempt. What renders it difficult to understand this
last petition is, that neither of the two senses of the word
tempt appears suitable here. If we adopt the good sense, how
are we to ask God to spare us experiences which may be
necessary for the development of our moral being, and for the
manifestation of His glorious power in us (Jas. 1. 3) ¢ If we
aceept the bad sense, is it not to calumniate God, to ask Him
not to do towards us an act decidedly wicked, diabolical in
itself 2 The solution of this problem depends on our settling
the question who is the author of the temptations antici-
pated. Now the second part of the prayer in Matthew,
But deliver us from the evil, leaves no doubt on this point.
The author of the temptations to which this petition relates
is not God, but Satan. The phrase pdoac amwd, rescue from,
is a military term, denoting the deliverance of a prisoner who
had fallen into the hands of an enemy. The enemy is the
evil one, who lays his snares in the way of the faithful
These, conscious of the danger which they run, as well as of
their ignorance and weakness, pray God to preserve them
from the snares of the adversary. The word elogépey has
been rendered, fo expose fto, or, to abandon fo; but these
translations do not convey the foree of the Greek term, fo
impel into, to deliver over to. God certainly does not impel
to evil; but it is enough for Him to withdraw His hand that
we may find ourselves given over to the power of the enemy.
It is the wapadibévas, giving up, of which Paul speaks (Rom.
1. 24, 26-28), and by which is manifested His wrath against
the Gentiles. Thus He punishes sin, that of pride in par-
ticular, by the most severe of chastisements, even sin itself
All that God needs thereto is not to act, no more to gnard us;
and man, given over to himself, falls into the power of the
enemy (2 Sam. xxiv. 1, comp. with 1 Chron, xxi. 1). Such
is the profound conviction of the believer; hence his prayer,
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@ Tet me do nothing this day whick would force Thee for a
single moment to withdraw Thy hand, and to give me over to
one of the snares which the evil one will plant in my way,
Keep me in the sphere where Thy holy will reigns, and where
the evil one has no access.”’—The second clause, but deliver
@8 . . . 18, in Luke, an interpolation derived from Matthew.
. 'Without this termination the prayer is not really closed as it
ought to be. Here again, therefore, Matthew is more com-
plete than Iuke.—The doxology, with which we close the
Lord’s Prayer, is not found in any Ms. of Luke, and is wanting
in the oldest copies of Matthew. It is an appendix due to
the liturgical use of this formulary, and which has been added
in the text of the first Gospel, the most commonly used in
public reading.

The Lord’s Prayer, especially in the form given by Matthew,
presents to us a complete whole, composed of two ascending and
to some extent parallel series.—We think that we have established
—1st. That it is Luke who has preserved to us most faithfully the
situation in which this modei prayer was taught, but that it is
Matthew who has preserved the terms of it most fully and exactly.
There is no contradiction, whatever M. Gess may think, between
those two results. 2d. That the two digests can neither be derived
the one from the other, nor both of them from a common document.
Bleek himself is forced here to admit a separate source for each
evangelist. How, indeed, with such a document, is it possible.to
imagine the capricions omissions in which Luke must have indulged,
or the arbitrary additions which Matthew must have allowed him-
self ¥ Holtzmann thinks that Matthew amplified the formulary of
the Logia reproduced by Luke, with the view of raising the number
of petitions to the (sacred) number of seven. But (a) the division
into seven petitions is a fiction ; it corresponds neither with the
evident symmetry of the two parts of the prayer, each composed of
three petitions, nor with the true meaning of the last petition, which,
contrary to all reason, would require to be divided into two. ()
The parts peculiar to Matthew have perfect internal probability.
It has been concluded from those differences that this formulary
was not yet in use in the worship of the primitive Church. If this
argument were valid, it would apply also to the formula instituting
the holy Supper, which is untenable. The formula of the Lord's
Prayer was preserved at first, like all the rest of the Gospel history,
by means of oral tradition ; it thus remained exposed to secondary

! This is what & pious man used to express m the following terms, in which
he paraphrased this petition : * If the occasion of sinning presents itself, grant
that the desire may not be found in me : if the desire is there, grant that the
oveasion may not present itself ”

-
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modifications, and these passed quite simply into the first ertteh
digests, from which our synoptical writers have drawa,

2d. Vers. 5-13. The Eficacy of Prayer.— After having
declared to His own the essential objects to be prayed for,
Jesus encourages them thus to pray by assuring them of the
efficacy of the act. He proves this (1) by an example, that
of the indiscreet friend (vers. 5-8); (2) by common experi--
ence (vers. 9 and 10); (3) by the fatherly goodness of God
(vers. 11-13).

Vers. 5~-8. This parable is peculiar to Luke. Holtzmann
says: “ Taken from A4” But why in that case has Matthew
omitted it, he who reproduces from A both the preceding and
following verses (vii. 7-11)?---The form of expression is
broken after ver. 7. It is as if the importuned friend were
reflecting what he should do. His friendship hesitates. But
" a circumsfance decides him : the perseverance, carried even to
shamelessness (avatela), of his friend who does not desist from
crying and knocking. The construction of ver. 7 doés not
narmonize with that with which the parable had opened (ver.
5). There were two ways of expressing the thought: either
to say, “ Which of you shall have a friend, and shall say to
him . . . and [if] the latter shall answer . . . [will not persist
until] .. .;” or to say, “If one of you hath a friend, and
sayeth to him . . . and he answer him . . . [nevertheless] I
say unto you . . ." Jesus beging with the first form, which
iakes each hearer more directly aside, and continues (ver. 7)
with the second, which better suits so lengthened a statement.
The reading e/my may be explained by the eimp which follows
ver. 7, as the reading épel by the Futures which precede.
The first has more authorities in its favour. The figure of
the three loaves should not be interpreted allegorically ; the
meaning of it should follow from the picture taken as a whole.
One of the loaves is for the traveller; the second for the host,
who must seat himself at table with him ; the third will be
their reserve. The idea of full sufficiency (6owv yxppler) is
the real application to be made of this detail,

1Ver. 5. A. D. K, M. P. R. II. several Mnn. Iteledave: o instead of syzs,—
Ver. 6. 14 Mjj. 100 Man. Syr*:. omit wev, which is read by the T. R. with
&. A B. L. X, most of the Mnn. Syres. 1t.—Ver. 8, The Mss. are divided bae
tween oows (Alex.) and eser (Byz.)s
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Vers. 9 and 10.Y “ 4nd T say unto you, Ask, and it shall be
given you ; seeke, and ye shall find; knock, and <t shall be
opened unto you. 10. For every one that asketh receiveth ; and
ke thot seeketh findeth ; and fo him that knocketh it sholl be
opened.” Ver. 9 formally expresses the application of the
preceding example; all the figures appear to be borrowed
from that example. That is evident in the case of knocking.
The word ask probably alludes to the cries of the friend in
distress, and the word see to his efforts to find the door in
the night, or in endeavouring to openit. The gradation of those
figures includes the idea of increasing energy in the face of
multiplying obstacles.—A precept this which Jesus had learned
by His personal experience (iii. 21, 22).

Ver. 10 confirms the exhortation of ver. ¢ by daily ex-
perience. The Future, it shall be opened, which contrasts with
the two Presents, receiveth, findeth,is used because in this case
it is not the same individual who performs the two successive
acts, as in the former two. The epening of the door depends
on the will of another person—How can we help admiring
here the explanation afforded by Luke, who, by the connection
which he establishes between this precept and the foregoing
example, so happily accounts for the choice of the figures
used by our Lord, and brings into view their entire appro-
‘priateness ? In Matthew, on the contrary, this saying is
found placed in the midst of a series of precepts, at the end
of the Sermon on the Mount, detached from the parable which
explains its figures ; it produces the effect of a petal torn
from its stalk, and lying on the spot where the wind has let
it fall. "Who could hesitate between the two narratives %

Vers. 11-132 “ If a son shall ask bread of any of you that
- 48 a father, will he give him a stone? or if he ask a fish, will
ke for a fish give him a serpent? 12, Or if he shall ask an

1 Ver, 9. The Mss. are divided here, as well as at ver. 10, between avayfnreras
and avorynssras (the second probebly teken from Matthew). o

?Ver. 11. 8. D. L. X. 6 Mnn. Vg. Or., = instead of +nz.—11 Mjj. 50 Mnn.
It. Vg. read ¢ before vpwy,—Or. Epiph. omit s before was. N. L. 1 Mn. Itaq.
Vg. omit o sios.—All the Mjj. read, before xzi, & instead of », which the T. R.
reads, with some Mnn. oaly.—Ver. 12, ®. B. L. some Mnn., # za instead of
% xas sar.—Ver, 13. ®. D, K. M. X. 1L several Mnn., avri¢ instead of vrapovris.
—C. U. several Mnn. Vss. add uper after serne. —N. L. X, Syr. [telerave omif ¢
before s ovpayor.—L. 8 Mun. Vg., svevpa ayedoy instead of wrsvpa aryiar,
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eqg, will he offer him a scorpion ? 13. If ye then, being evil,
know how to give good gifts unto your children, how much more
shall your heavenly Father give the Holy Spirit to them that ask
Him 1”  Undoubtedly it sometimes happens in human rela-
tions, that the maxim of ver. 10 does not hold good. But in
2 paternal and filial relationship, such as that which was set
before us by the model given at the beginning, success is
‘ certein. It is a Father to whom the believer prays; and when
praying to Him in conformity with the model preseribed, he
is sure to ask nothing except those things which such a
Father cannot refuse to His child, and instead of which that-
Father would not give him other things, either hurtful or even
less precious. The end of the piece thus brings us back fo
the starting-point: the title Father given to God, and the
filial character of him who prays the Lord’s Prayer. d4¢, then,
relates to the @ jfortiori, in the certainty which we have just
expressed. The reading of some Alex., 7/5... ¢ vids or vids,
“ What son shall ask of his father,” would appeal to the feeling
of sonship among the hearers ; the reading 7iva... is clearly
to be preferred to it, “ What father of whom his son shall
agk,” by which Jesus appeals to the heart of fathers in the
assembly.—The three articles of food enumerated by Jesus
appear at first sight to be chosen at random. But, as M.
Bovet® remarks, loaves, hard eggs, and fried fishes, are pre-
cisely the ordinary elements of a traveller’s fare in the East.
Matthew omits the third ; Luke has certainly not added it at
his own hand. The correspondence between bread and stone,
fish and serpent, egg and scorpion, appears at a glance. Imn
the teaching of Jesus all is picturesque, full of appropriate-
ness, exquisite even to the minutest details.— Emr8:i8vas, to
transfer from hand to hand. This word, which is not repeated
in ver. 13, includes this thought: “ What father will have the

courage to put into the hand . . . ?”
The conclusion, ver. 13, is drawn by a new argument a
Jortiori; and the reasoning is still further strengthened by the
words, ye being evil. The reading dmdpyovtes, “ finding your-
selves evil,” seems more in harmony with the context than
8vtes, being (which is taken frém Matthew, where the readings
do not vary). ‘Twdpyer denotes the actual state as the

1 See the charming passage, Voyage en Terre-Sainte, n. 362, 6th ed.
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starting-point for the supposed activity.—Bengel justly ob-
-serves : Illustre testimonium de peccato ortginali—The reading
of the -Alex., which omits ¢ before é odpavod, would admit of
the translation, will give from heaven. But there is no reason
in the context which could have led Luke to put this con-
struction so prominently. From heaven thus depends on the
word Father, and the untranslateable Greek form can only be
explained by introducing the verbal notion of giving between
the substantive and its government: “ The Father who giveth
from heaven.”—Instead of the Holy Spirit, Matthew says,
good things ; and De Wette accuses Luke of having corrected
him in a spiritualizing sense. He would thus have done here
exactly the opposite of that which has been imputed to him
in respect to vi. 20! Have we mot then a complete proof
that Luke took this whole piece from a source peculiar to
himself ¢ As to the intrinsic value of the two expressions,
that of Matthew is simple and less didactic; that of Luke
harmonizes better perhaps with the elevated sphere of the -
Lord’s Prayer, which is the starting-point of the piece. The
use of the simple ddoe: (instead of émibioer, ver. 12) arises
from the fact that the idea does not recur of giving from hand
to hand. _

We regard this piece as one of those in which the originality and
excellence of Luke’s sources appear in their full light, although we
consider the comparison of Matthew indispensable to restore the -
words of our Lord in their entirety.

7. The Blasphemy of the Pharisees: xi. 14-36.—We have
already observed (see on vi. 11) how remarkably coincident
in time are the accusations called forth in Galilee by the
Zhealmgs on the Sabbath, and those which are raised about
the same period at Jerusalem by the healing of the impotent
man (John v.). There is a similar correspondence between
the yet graver accusation of complicity with Beelzebub, raised
against Jesus on the occasion of His healing demoniacs, and
the charge brought against Him at J erusalem at the feasts of
Tabernacles and of the Dedication: “ Thou art & Samarian,
and hast a devil !” (John viil. 48); “ He hath a devil, and is
mad !” (x. 20). Matthew (chap. xii.) and Mark (chap. iii.)
Place this accusation and the answer of Jesus much earlier, in
the first part of the Galilean ministry. The accusation may
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and must have often been repeated. The comparison of John
would tell in favonr of Luke’s narrative. Two sayings which
proceeded from the crowd give rise to the following discourse:
the accusation of complicity with Beelzebub (ver. 15}, and
the demand for a sign from heaven (ver. 16). It might
seem at first sight that these are two sayings simply placed
in juxtaposition; but it is not so. The second is intended
to offer Jesus the means of clearing Himself of the terrible
charge involved in the first: “ Work a miracle in the heavens;
that sphere which is exclusively divine, and we shall then
acknowledge that it is God who acts through thee, and not
Satan.” This demand in appearance proceeds from a dis-
position favourable to Jesus; but as those who address Iim
reckon on His powerlessness to meet the demand, the result
of the test, in their view, will be a condemnation without
appeal. Those last are therefore in reality the worst inten-
tioned, and it is in that licht that Luke's text represents
them. Matthew isolates the two questions, and simply puts
in juxtaposition the two discourses which reply to them
(xii. 22 et seq., 38 et seq.); thus the significant connection
which we have just indicated disappears. It is difficult to
understand how Holtzmann and other moderns can see nothing
in this relation established by Luke, but a specimen of his
“[arbitrary] manner of joining together pieces which were
detached in the Zogie (A4).”

This piece includes: 1sf. A statement of the facts which
gave rise to the two following discourses (vers. 14-16);
2d. The first discourse in reply -to the accusation of ver. 15
(vers. 17-26); 3d. An episode showing the deep impression
produced on the people by this discourse (vers. 27 and 28);
4th. The second discourse in reply to the challenge thrown
out to Jesus, ver. 16 (vers. 29-36).

1st. Vers. 14-16"—"Hv écBddwy, He was occupied in
casting out. The word xweds, dull, may mean deaf or dumb ;
according to the end of the verse, it here denotes dumbness,
On the expression dumb devil, see vol. i. p. 434, Bleek

! Ver. 14, Ka: avrs av is wanting in N. B. L. 7 Mon. Syr=.—A, C. L. X.
6 Mnn., ezfanderrss instead of eZsadovres. D. It*™4 present this verse under a
somewhat different form.—Ver, 15, A. D. K. M, X. 1. 40 Mnn. read here &
long appendix taken from Mark fii. 23.
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justly concludes from this term, that the dumbness was of a
psychical, not an organic nature.-——The construction éyévero . . .
e\dAnoer betrays an Aramaic source. The accusation, ver. 15,
is twice mentioned by Matthew: ix. 32, on the occasion of
a deaf man possessed, but without Jesus replying to it; then
xii. 22, which is the parallel passage to ours; here the
possessed man is dumb and blind.  Should not those two
miracles be regarded as only one and the same fact, the
accoynt of which was taken first (Matt. ix.) from the Logic,
second (Matt. xii.) from the proto-Mark, as Holtzmann appears
to think, therein following his system to its natural con-
sequences ! DBut in that case we should have the result, that
the Zogia, the collection of discourses, contained the fact
without the discourse, and that the proto-Mark, the strictly
Listorical writing, contained the discourse without the fact,—
a strange anomaly, it must be confessed! In Mark iii. this
accusation is connected with the step of the brethren of
Jesus who come to lay hold of Him, because they have heard
say that He is beside Himself, that He is mad (iii. 21, &7
étéarn). This expression is nearly synonymous with that of
possessed (John x. 20).  According to this accusation, it was
thus as one Himself possessed by the prince of the devils that
Jesus had the power of expelling inferior devils. From this
point of view, the év, through, before the name Beelzebub,
has a more forcible sense than appears at the first glance.
It signifies not only by the authority of, but by Beelzebub
himself dwelling personally in Jesus.—This name given to
Satan appears in all the documents of Luke, and in almost
all those of Matthew, with the termination &u!; and this is
certainly the true reading. It is probable, however, that the
name is derived from the Heb. Baal-Zebub, God of Flies, a
divinity who, according to 2 Kings i. et seq., was worshipped
at Ekron, a city of the Philistines, and who may be compared
-with the Zels "Amouvios of the Greeks. The invocation of this
god was doubtless intended to preserve the country from the
scourge of flies. In contempt, the Jews applied this name to
Satan, while modifying its last syllable so as to make it
signify God of Dung (Baol-Zebul). Such is the explanation
given by Lightfoot, Wetstein, Bleek, etc.—Those who raise
this accusation are, in Luke, some of the numerous persons
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Jesus designated by the expression, your soms. Several
Fathers have thought that He meant His own apostles, who
also wrought like cures; but the argument would have had no
value with Jews, for they would not have hesitated to apply
to the cures wrought by the disciples the explanation with
which they had just stigmatized those of the Master. De
‘Wette, Meyer, and Neander give to the word sons the meaning
which it has in the expression sons of the prophets, that of
disciples. But is it proved that those exorcists studied in
the Rabbinical schools? Is it not simpler to explain the
term your sons in this sense: “Your own countrymen,—your
flesh and blood,—whom you do not think of repudiating, but
from whom, on the contrary, you take glory when they perform
works of power similar to mine; they do not work signs in
the heavens, and yet you do nof suspect their cures. They
shall confound you therefore before the divine tribunal, by
convicting you of having applied to me a judgment which
you should with much stronger reason have applied to them.”
In reality, what a contrast was there between the free and
open strife which Jesus maintained with the malignant spirits
whom He expelled, and the suspicious manipulations in which
those exorcists indulged! between the entire physical and
moral restoration which His word brought to the sick who
were healed by Him, and the half cures, generally followed
by relapses, which they wrought! -To ascribe the imperfect
cures to God, and to refer the perfect cures to the devil—
what logic !

Vers. 20-26. After havmrr by this new argumentum ad
hominem refuted the supposition of His adversaries, Jesus
gives the true explanation of His cures by contrasting the
" picture of one of those expulsions which He works (vers.
20-22) with that of a cure performed by the exormsts
(vers. 23-26),

Vers. 20-22.— But if I with the finger of God cast out
devtls, no doubt the kingdom of God is come upon you. 21. When
a strong man armed keepeth his palace, his goods are in peace.
22. But when a stronger than he shall come wpon Lim and
overcome him, he taketh from him all his armowr wherein
ke trusted, and divideth his spoils” VYer. 20 draws the con-
clusion (&, now; dpa, then) from the preceding arguments,
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and forms the transition to the two following scemes. In
this declaration thers is betrayed intense indignation: “ Let
them take heed! The kingdom of God, for which they are
waiting, is already there without their suspecting it; and it is
upon it that their blasphemies fall. They imagine that it
will come with noise and tumult; and it has come more
quickly than they thought, and far otherwise it has reached
them (épfager). The construction é¢' Juas, upon yow, has a
threatening sense. Since they set themselves in array against
it, it is an enemy which has surprised them, and which will
crush them. The term finger of G'od is admirably in keeping
with the context: the arm is the natural seat and emblem of
strength ; and the finger, the smallest part of the arm, is the
symbol of the ease with which this power acts. Jesus means,
“ As for me, I have only to lift my finger to make the devils
leave their prey.” These victories, so easily won, prove that
henceforth Satan has found his conqueror, and that now God

" begins really to reign. This word, full of majesty, unveils to
His adversaries the grandeur of the work which is going
forward, and what tragic results are involved in the hostile
attitude which they are taking towards it. Instead of by
the finger of God, Matthew says by the Spirit of God; and
Weizsiicker, always in favour of the hypothesis of a common
document; supposes that Luke has designedly replaced it by
another, because it seemed to put Jesus in dependence on the
Holy Spirit. What may a man not prove with such criticism ?
Is it not simpler, with Bleek, to regard the figurative term of
Luke as the original form in the saying of Jesus, which has
been replaced by the abstract but radically equivalent expres-
sion of Mitthew ?—Mark omits the two verses 19 and 20.
‘Why would he have done so, if he had had before his eyes
the same document as the others ?

Vers. 21 and 22 serve to illustrate the thought of ver.
20: the citadel of Satan is plundered; the fact proves that
Satan is vanquished, and that the kingdom of God s come.
A strong and well-armed warrior watches at the gate of his
fortress. So long as he is in this position (érav), all is
tranquil (v elprirn) in his fastness; his captives remain
chained, and his booty (oxira) is secure. The warrior is
Satan (the art. o alludes to a single and definite personality);

VOL. IL ¥
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his castle is the world, which up till now has been his con.
firmed property. His armour consists of those powerful
means of influence which he wields. His booty is, first of all,
according to the context, those possessed ones, the palpable
monuments of his sway over humanity; and in a. wider
sense, that humanity itself, which with mirth or groans bears
the chains of sin. But a warrior superior in strength has
appeared on the world’s stage; and from that moment all is
changed. ’Emdy; from the time that, denotes the abrupt and
decisive character of this succession to power, in opposition
to étaw, as long as, which suited the period of security. This
stronger man is Jesus (the art. ¢ also alludes to His definite
personality). He alone can really plunder the citadel of the
prince of this world. Why? Because He alone began by
conquering him in single combat. This victory in a personal
engagement was the preliminary condition of His taking
possession of the earth. It cannot be doubted that, as Keim
and Weizsticker acknowledge, Jesus is here thinking of the
scene of His temptation. That spiritual triumph is the
foundation laid for the establishment of the kingdom of God
on the earth, and for the destruction of that of Satan. =~ As
soon as a man can tell the prince of this world to his
face, “ Thou hast nothing in me” (John xiv. 30), the
stronger man, the vanquisher of the strong man, is come; and
the plundering of his house begins. This plundering consists,
first of all, of the healings of the possessed wrought by Jesus.
Thus is explained the ease with which He performs those acts
by which He rescues those unhappy ones from malignant
powers, and restores them to God, to themselves, and to
buman society. All the figures -of this scene are evidently
borrowed from Isa. xlix. 24, 25, where Jehovah Himself fills
the part of liberator, which Jesus here ascribes to Himself.
Vers. 23-26.! “ He that s not with me is against me; and
he that gathereth not with me scatiereth. 24. When the unclean
spirit is gone out of @ man, he walketh through dry places,-seck-

1Ver, 24. No, B, L. X. Z. some Mnn. ¥, read core after svproxov.—The
Mss. are divided between cupexor and evpiexav, and at ver. 25 between sado and
sadwy,—Ver, 25. Ne. B. C. L. R. r. 12 Mon. Ite', read eoysialovre after
sopexs (taken from Matthew).—Ver. 26, The Mss. are divided between usiatorrs
and saderrs,
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ing rest; and ﬁ-na’ing none, he swith, I will return wnio my
house whence I came out.  25. And when he cometh, he findeth
it swept and garnished.  26. Then gocth he, and taketh to him
seven other spirits more wicked than himself; and they enter in,
and dwell there: and the last state of that man 3 worse than
the first.”—The relation between ver. 23 and the verses which
precede and follow has been thought so obscure by De Wetle
and Bleek, that they give up the attempt to explain it. In
itself the figure is clear. It is that of a troop which has been
dispersed by a victorious enemy, and which its captain seeks
to rally, after having put the enemy to flight; but false allies
hinder rather than promote the rallying. Is it so difficult to
understand the connection of this figure with the context ?
The dispersed army denotes humanity, which Satan has con-
quered ; the chief who rallies it is Jesus; the seeming allies,
‘who have the appearance of fighting for the same cause as
He does, but who in reality scatter abroad with Satan, are
the exorcists.” Not having conquered for themselves the
chief of the kingdom of darkmess, it is only in appearance
that they can drive out his underlings; in reality, they serve
‘no end by those alleged exploits, except to strengthen the
previous state of things, and to keep up the reign of the
ancient master of the world. Such is the object which the
following illustration goes to prove. By the thrice-repeated
épod, me, of ver. 23, there is brought into relief the decisive
importance of the part which Jesus plays in the history of
humanity ; He is the impersonatioh of the kingdom of God;
His appearance is the advent of a new power. The words
oxopmifew, to disperse, and ocwvdyew, fo gather together, are
found united in the same sense as here, John'x. 12-16.

The two following verses serve to illustrate the saying of
ver. 23, as vers. 21 and 22 illustrated the declaration of wver.
20. They are a sort of apologue poetically describing a cure
wrought by the means which the exorcists employ, @nd the
end of which is to show, that to combat Satan apart from
Christ, his sole conqueror, is to work for him and against
God; comp. the opposite case, ix. 49, 50. The exorcist has
plied his art; the impure spirit has let go his prey, quitted
his dwelling, which for the time has become intolerable to
him, But two things are wanting to the cure to make it
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real ‘and durable. First of all, the enemy has mnot been
conquered, bound; he has only been expelled, and he is free
to take his course of the world, perhaps fo return. Jesus, on
the other hand, sent the malignant spirits to their prison, the
abyss whence they could no longer come forth till the judg-
ment (viii. 31, iv. 34). Then the house vacated is not
occupied by a new tenant, who can bar the entrance of it
against the old one. dJesus, on the contrary, does not content
Himself with expelling the demon ; IHe brings back the soul
to its God; He replaces the unclean spirit by the Holy
Spirit. As a relapse after a cure of this sort is impossible,
so is it probable and imminent in the former case. Every
line of the picture in which Jesus represents this state of
things is charged with irony. The spirit driven out walks
through dry plases. This strange expression was probably
borrowed from the formulas of exorcism: The spirit was
relecated to the desert, the presumed abode of evil spirits
(Tob. viii. 3; Baruch iv. 35). The reference was the same
in the symbolical sending of the goat into the wilderness for
Azazel, the prince of the devils.

But the malignant spirit, after roaming for a time, begins
to regret the loss of his old abode; would it not be well, he
asks himself, to return to it? He is so sure that he needs
only to will it, that he exclaims with sarcastic gaiety: I will
return wunfo my house. At bottom he knows very well that
he has not ceased to be the proprietor of it; a proprietor is
only dispossessed in so faf as ke is replaced. TFirst he deter-
mines to reconnoitre. Having come, he finds that the house
is disposable (aoyoAaforta, Matt.). He finds what is better
still : the exorcist has worked with so much success, that the
house has recovered a most agreeable air of propriety, order,
and comfort since his departure. Far, therefore, from being
closed against the malignant spirit, it is only better prepared
to receive him. Jesus means thereby to describe the restora-
tion of the physical and mental powers conferred by the half
cures which He is stigmatizing. Anew there is a famous
work of destruction to be accomplished—=Satan cares for no
other—but this time it is not to be done by halves. And
therefore there is need for reinforcement. DBesides, it is a
festival ; there is need of friends. The evil spirit goes off to
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seek a. number of companions sufficient to finish the work
which had been interrupted. These do not require a second
bidding, and the merry crew throw themselves into their
dwelling. This time, we may be sure, nothing will be want-
ing to the physical, intellectual, and moral destruction of the
possessed. Such was the state in which Jesus had found
the Gergesene demoniac (viii. 29), and probably also Mary
Magdalene (viii. 2). This explains in those two cases the
words Legion (viil 30) and seven devils (viii. 2), which are
both symbolical expressions for a desperate state resulting
from one or more relapses—Nothing is clearer than this
context, or more striking than this scene, in which it is
impossible for us to distinguish fully between what belongs
to the idea and what to the figure. Thus has Jesus succeeded
in retorting upon the exorcists, so highly extolled by His
adversaries, the reproach of being auxiliaries of Satan, which
they had dared to cast on Him. Need we wonder at the
enthusiasm which this discourse excited in the mulfitude, and
at the exclamation of the woman, in which this feeling of
admiration finds utterance ?

3d. Vers. 27, 281 The Incident— And it came to pass, as
He spake these things, a certain woman of the company lifted
up her voice, and said unto Him, Blessed s the womb that bare
Thee, and the paps which Thou hast sucked. 28. But He said,
Yea, rather, blessed are they that hear the word of God, and keep
i£.” Perhaps, like Mary Magdalene, this woman had herself
experienced the two kinds of healing which Jesus had been
contrasting. In any case, living in a society where scenes of
the kind were passing frequently, she had not felt the same
difficulty in apprehending the figures as we, to whom they are
s0 strange.—dJesus in His answer neither denies nor affirms the
blessedness of her who gave Him birth. All depends on this, if
she shall take rank in the class of those whom alone He declares
to be blessed. The true reading appears to be pevoirye, pevoiw.
—“There is undoubtedly a blessedness;” e (the restricting
particle as always): “af least for those who . . .”

Does not this short account bear in itself the seal of its historical
reality t It is altogether peculiar to Luke, and suffices to demon-

! Ver., 28. The Mss. are divided between gsvovvys (T. R.) and sevovs (Alex, ). —
8 Mjj. 1% Mnn. It. omit avror after gurzsoerrss.
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strate the originality of the source from which this whole piece was
derived. For thisincident could not possibly stand as a narrative by
itself ; it must have formed part of the account of the entire scene.

The allegorical tableau, ver. 24 et seq., is set by Matthew in an
altogether different place, and so as to give it a quite different ap-
plication (xii, 43 et seq.). The words with which it closes, * Euven
so shall it be also unto this wicked generation,” prove that it is applied
in that Gospel to the Jewish people taken collectively. The old
form of possession was the spirit of idolatry ; that of the present,
seven times worse, is the Rabbinical pride, the pharisaic formalism
and hypocrisy, which have dominion over the nation in the midst
of its monotheistic zeal. The stroke which will fall upon it will be
seven times more terrible than that with which it was visited when
it was led into captivity in Jeremiah’s day. This application is
certainly grand and felicitous. But it forces us entirely to separate
this scene, vers. 24-26, as the first Gospel does, from the preceding,
vers. 21, 22, which in Matthew as well as in Luke can only refer
to the healing of cases of possession; and yet those two scenes are
indisputably the pendants of one another.” Gess understands the
application of this word in Matthew to the Jewish people in a
wholly different sense. The first cure, according to him, was the
enthusiastic impulse of the people in favour of Jesus in the heginning
of His Galilean ministry ; the relapse referred to the coldness which
had followed, and which had obliged Jesus to teach in parables.
But nowhere does Jesus make so marked an allusion to that crisis,
to which probably the conscience of the people was not awakened.
Would it not be better in this case to apply the first cure to the
powerful effect produced by John the Baptist? “ Ye were willing for
a season,” says Jesus Himself, “ to rejoice in his light” (John v. 35).
Anyhow, what leads Matthew to convert the second scene into a
natlonal apologue, instead of leaving it with its demonological and
individual application, is his insertion, immediately before, of the
saying which relates to blasphemy against the Holy Spirit,—a saying
which in Mark also follows the scene of the combat between #he
strong man and the stronger man. When, after so grave an utterance,
Matthew returns to the scene (omitted by Mark) of the spirit
recovering possession of his abandoned dwelling, he must necessarily
give it a different bearing from that which it has in Luke. The
superiority of Luke’s account cannot appear doubtful to the reader
who has caught the admirable connection of this discourse, and the
striking meaning of all the figures which Jesus uses to compose
those two scenes. As to the true position of the saying about the
blasphemy against the Holy Spirit, the question will be discussed
chap. xii.

4ith. Vers. 29-36. The Second Discourse.—This is the answer
of Jesus to the demand which was addressed to Him to work

e miracle proceeding from heaven (ver. 16). Strauss does
not think that Jesus could have reverted to so secondary a
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quesbion after the extremely grave charge with which He had
peen assailed. We have already pointed out the relation
which exists between those two subjects. The miracle pro-
ceeding from heaven was claimed from Jesus as the only
means He had of clearing Himself from the suspicion of com-
plicity with Satan. In the first part of His reply, Jesus
speaks of the only sign of the kind which shall be granted to
the nation (vers. 29-32); in the second, of the entire suffi-
ciency of this sign in the case of every one who has the eye
of his soul open to behold it (vers. 33-36).

Vers. 29-321 The Sign from Heaven— And when the
people thronged together, He began to soy, This is an evil
generation: they seek a sign; and there shall mo sign be given
at, but the sign of Jonas. 30. For as Jonas was a sign unto
the Ninevites, so shall also the Son of man be fo this gemera-
tion. 31, The queen of the south shall rise up vn the judgment
with the men of this generation, and condemn them: for she
came from the utmost parts of the earth to hear the wisdom of
Solomon ; and, behold, a greater than Solomon 14s here. 32.
The men of Nineveh shall rise up in the judgment with this
generation, and shall condemn it: for they repented at the
preaching of Jonas ; and, behold, a greater than Jonas s here
—During the previous scene, a crowd, growing more and more
numerous, had gathered ; and it is before it that Jesus gives
the following testimony against the national unbelief. In the
Tovnpd, wicked, there is an allusion to the diabolical spirit
which had dictated the call for a sign (weipdfovres, ver. 16).
—The point of comparison between Jonas and Jesus, according
to Luke, appears at first sight to be only the fact of their
preaching, while in Matt. xii. 39, 40 it is evidently the
miraculous deliverance of the one and the resurrection of the
other. M. Colani concludes from this difference that Matthew
has materialized the comparison which Jesus gave forth in a
purely moral sense (Luke)? But it must not be forgotten
that Jesus says in Luke, as well as in Matthew : “ The Son

" of man skell be (éorar) a sign,” by which He cannot denote

! Ver. 29, 5 Mjj. repeat yerez after aveem, read Cnre instead of eslnru, and
omit the words rov mpoPnrov (taken from Matthew).—Ver. 32, 12 Mjj. 80 Mnn,
Byr*h, It. read Nivevsiras instead of Neews. "

2 Jdsus Clurist et les eroyances Messianigues, etc., p. 111,
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His present preaching and appearance, the Fut. necessarily
referring to an event yet to come,—an event which can be no
other than the entirely exceptional miracle of His resurrection.
They ask of Jesus a sign € ovpavot, proceeding from heaven,
ver. 16. His resurrection, in which no human agency inter-
venes, and in which divine power appears alone, fully satisfies,
and only satisfies, this demand. This is the feature which
Peter asserts in Acts ii. 24, 32, iii, 15, ete.: “ God hath
raised up Jesus.” In John ii. 19, Jesus replies to a similar
demand by announcing the same event. The thought in Luke
and Matthew is therefore exactly the same: “ It was as one
who had miraculously escaped from death that Jonas pre-
sented himself before the Ninevites, summoning them to
anticipate the danger which threatened them; it is as the
risen One that ¥ (by my messengers) shall proclaim salvation
to the men of this generation” Which of the two texts is it
which reproduces the answer of our Lord most exactly ? But
-our passage may be parallel with Matt. xvi, 4, where the form
is that of Luke. As to the words of Matt. xii. 39, 40, they
must be authentic. No one would have put into the mouth
of Jesus the expression, three days and three nights, when
Jesus had actually remained in the tomb only one day and
two nights. ’

But how shall this sign, and this preaching which will
accompany it, be received ? It is to this new thought that
vers. 31 and 32 refer. Of the two examples which Jesus
quotes, Matthew puts that of the Ninevites first, that of the
queen of Sheba second. Luke reverses the order. Here
again it is easy to perceive the superiority of Luke’s text.
1. Matthew’s order has been determined by the mnatural
tendency to bring the example of the Ninevites into immediate
proximity with what Jesus has been saying of Jomas. 2.
Luke’s order presents an admirable gradation: while the
wisdom of Solomon sufficed to attract the queen of Sheba
from such a distance, Israel -demands that to the infinitely
Aigher wisdom of Jesus there should be added a sign from
heaven. This is serious enough. But matters will be still
worse : while the heathen of Nineveh were converted by the
voice of Jonas escaped from death, Israel, at the sight of
Jesus raised from the dead, shall not be converted —Comp.
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as to the Queen of the South, 1 Kings x. 1 et seq. Seba seems
to have been a part of Arabia-Felix, the modern Yemen.
*Eveptiicerat, shall rise up from her tomb on the day of the
great awakening, @i the same time as the Jews (uerd, with,
not against), so that the blindness of the latter shall appear
in full light, contrasted with the earnestness and docility of
the heathen queen. The word &v8pwy, “ the men of this gene-
ration,” certainly indicates a contrast with her. female sex. .
Indeed, this term d&v8pes, men, does not reappear in the fol-
lowing example, where ¢4 generation is not compared with a
woman. FPerhaps the choice of the first instance was sug-
gested to Jesus by the incident which had just taken place,
vers. 27, 28.—The word dvacrieovrar, ver. 32, shall rise up,
denotes a more advanced degree of life than éyepOnoovrar
(shall awake). These dead are not rising from their tombs,
like the queen of Sheba; they are already in their place
before the tribunal as accusing witnesses. How dramatic is
everything in the speech of Jesus! and what variety is there
in the smallest details of His descriptions !

Vers. 33-36.2 The Spiritual Eye—= No man, when he hath
lighted a candle, putteth it in a secret place, neither under the
bushel, but on the candlestick, that they which come in may see
the light.  34. The light of the body s the eye: therefore when
thine eye is single, thy whole body also ts full of light ; but when
thine eye 4s evil, thy whole body s full of darkness. 35. Take
heed, therefore, that the light which s in thee be not darkness.
36. If thy whole body, therefore, be full of light, having no part
dark, the whole shall be full of light, as when the bright shining
of & candle doth give thee light.”—Christ,—such is the sign
from heaven whose light God will diffuse over the world.
He is the lamp which gives light to the house. God has not
lighted it to allow it to be banoished to an obscure corner ; He
will put it on a candlestick, that it may shine before the eyes
of all; and this He will do by means of the resurrection.

1Ver. 33. N. B.C. D. U. I. several Mnn, Syr. Itelia, omit 3¢ after svdss, In-
stead of xpuweos, which the T. R. reads, with some Mnn., all the other documents
Tead zpvarny.—The Mss. are divided between =0 @eyyos (T. R.)and =0 Qug (A]_ex_),
which appears to be taken from viii. 16.—Ver. 34. 6 Alex. add sov after spéan o
(the ﬁrst).—N. B.D. L. A. It. Vg. omit sw» after oray,—X. L. M. X, II. some
Mnn, ItMa, | corus instead of sorm.—K. M. U. X. II. 50 Mnn, Ttrledems, add seqas
after exsravor.—Ver, 36, D, Syrewr. Itvleriae, omit this verse.
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Kpvrrmiv, a place out of view, under a bed, eg. (viii 16).
Tov pobior, not a bushel, but ke bushel ; there is but one in
the house, which serves in fturn as a measure, a dish, or a
lantern—But it is with this sign in relation to our soul, as
with a lamp relatively to our body, ver. 34. To the light
which shines without there must be a corresponding organ in
the individual fitted to receive it, and which is thus, as it
were, the lamp within. On the state of this organ depends
the more or less of light which we receive from the external
lumginary, and which we actually enjoy. In the body this
organ, which by means of the external light forms the light
of the whole body, the hand, the foot, ete., is the eye ; every-
thing, therefore, depends on the state of this organ. For the
soul it is—dJesus does not say what, He leaves us to guess—
the heart, kapdia ; comp., Matt. vi. 21 and 22. The under-
standing, the will, the whole spiritual being, is lluminated by
the divine light which the heart admits. With every motion
in the way of righteousness there is a discharge of light over
the whole soul. ‘AmAods, single, and hence in this place,—
which is in its original, normal state; srovnpés, corrupted, and
hence diseased, in the meaning of the phrase mornpds Exew.
to be 4ll. If the Jews were right in heart, they would see the
divine sign put before their eyes as easily as the Queen of
the South and the Ninevites perceived the less brilliant sign
placed before them ; but their heart is perverse: that organ
is diseased ; and hence the sign shines, and will shine, in vain
before their view. The light without will not become light
in them.

Ver. 35. It is supremely important, therefore, for every
one to watch with the greatest care over the state of this
precious organ. If the eye is not enlightened, what member
of the body will be so? The foot and hand will act in the
darkness of night. So with the faculties of the soul when
the heart is pérverted from good.—Ver. 36. But what a
contrast to this condition is formed by that of a being who
opens his heart fully to the truth, his spiritual eye to the
brightness of the lamp which has been lighted by God Him-
self ! To avoid the tautology which the two members of the
verse seem to present, we need only put the emphasis diffe-

1 M. F. Bovet, Voyage en Terre-Sainte, p, 312.
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rently in the two propositions: in the first on 6Xow, whole ; and
in the second on Qwrewdy, full of light, counecting this word
immediately with the following as its commentary: full of
lght as when . . . The very position of the words forbids
any other grammatical explanation; and it leads us to this
meaning: “ When, through the fact of the clearness of thine
eye, thy whole body shall be penetrated with light, without
there being in thee the least trace of darkness, then the
phenomenon which will be wrought in thee will resemble
what takes place on thy body when it is placed in the rays
of & luminous focus.” Jesus means, that from the inward
part of a perfectly sanctified man there rays forth a splendour
which glorifies the external man, as when he is shone upon
from without. It is glory as the result of holiness. The
phenomenon described here by Jesus is no other than that
which was realized in Himself on the occasion of His trans-
fignration, and which He now applies to all believers. Passages
such as 2 Cor. iil. 18 and Rom. viii. 29 will always be the
best commentary on this sublime declaration, which Luke
alone has preserved to us, and which forms go perfect a con-
clusion to this discourse,

Bleek having missed the meaning of this saying, and of the piece
generally, accuses Luke of having placed it here without ground,
and prefers the setting which it has in Matthew, in the middle of the
Sermon on the Mount, immediately after the maxim : “ Where your
treasure is, there will your heart be also.” TUndoubtedly this
context of Matthew proves, as we have recognised, that the eye of
the soul, according to the view of Jesus, is the heart. But what
disturbs the purity of that organ is not merely avarice, as would
appear from the context of Matt. vi. It issin in general, perversity
of heart hostile to the light; and this more general application is
precisely that which we find in Luke. This passage has been
placed in the Sermon on the Mount, like so many others, rather
because of the association of ideas than from historical reminiscence.
The context of Luke, from xi. 14 to ver. 36, is without fault. On
the one side the accusation and demand made by the enemies of
Jesus, vers. 15, 16, on the other the enthusiastic exclamation of
the. believing woman, vers. 27, 28, furnish Jesus with the starting-
points for His two contrasted descriptions,—that of growing blind-
ness which terminates in midnight darkness, and that of gradual
illumination which leads to perfect glory. We may, after this,
estimate the justness of Holtzmann's judgment: It is impossible
to connect this passage about light, in a simple and natural way,
with the discourse respecting Jonas.”
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8. The Dinner ot a Pharisees House: xi. 37—xii 12—
Agreeably to the connection established by Luke himself
(xii. 1), we join the two pieces xi. 37-54 and xii. 1-12 in
one whole. Here, so far as Galilee is concerned, we have the
culminating point of the struggle between Jesus and the
pharisaic party. This period finds its counterpart in Judea,
in the scenes related John viii-x. The background of the
conflict which now ensues, is still the odious accusation re-
futed in the previous passage. The actual situation assigned
to the repast is, according to Holtzmann, merely a fiction, the
idea of which had been suggested to Luke by the figures of
vers. 39 and 40. Is it not more natural to suppose that the
images of vers. 39 and 40 were suggested to Jesus by the
actual situation, which was that of a repast? It is true, a
great many of the sayings which compose this discourse are
found placed by Matthew in a different connection; they
form part of the great discourse in which Jesus denounced
the divine malediction on the scribes and Pharisees in the
temple a few days before His death (Matt. xxiii). DBut first
it is to be remarked, that Holtzmann gives as little credit to
the place which those sayings occupy in the composition of
Matthew, as to the “scenery” of Luke. Then we have
already found too many examples of the process of aggrega-
tion used in the first Gospel, to have our confidence shaken
thereby in the narrative of Luke. We shall inquire, there-
fore, with impartiality, as we proceed, which of the two
situations is that which best suits the words of Jesus.

This piece contains: 1st. The rebukes addressed to the
Pharisees (vers. 37-44); 2d. Those addressed to the scribes
(vers. 45-54); 3d. The encouragements given to the disciples
in face of the animosity to which they are exposed on the
part of those enraged adversaries (xii 1-12).

1st. To the Pharisees: vers. 37-44.—Vers. 37 and 381
The Occasion.—This Pharisee had probably been ome of the
hearers of the previous discourse; perhaps one of the authors
of the accusation raised against Jesus. He had invited Jesus
along with a certain number of his own colleagues (vers.

45 and 53), with the most malevolent intention. Thus is
1 Ver. 38, Tnstead of dus Wavpaeiy azs, D, Syreer, Iteleriawe, Ve Tert, : nkuwe
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explained the tone of Jesus (ver. 39 et seq.), which some
commentators have pronounced impolite (I). The reading
of some Fathers and Vss, “He began to doubt (or to murmur,
as Swakpivectar sometimes means in the LXX.), and to say,”
is evidently a paraphrase—"Apioroy, the morning -meal, as
Seivov, the principal meal of the day. The meaning of the
expression eloeNfav avémeoer is this: He seated Himself
without ceremony, as He was when He entered. The
Pharisees laid great stress on the rite of purification before
meals (Mark vii. 2-4; Matt. xv. 1-3) ; and the Rabbins put
the act of eating with unwashed hands in the same category
as the sin of impurity. From the surprise of His host, Jesus
takes occasion to stigmatize the false devotion of the Pharisees ;
He does not mince matters; for after what has just passed
(ver. 15), war is openly declared. He denounces: 1st. The
hypoerisy of the Pharisees (vers. 39-42); 2d4. Their vain-
glorious spirit (ver. 43); 3d. The evil inflvence which their
false devotion exercises over the whole people (ver. 44).

Vers. 39-42' Their Hypocrisy— And the Lord said unto
bim, Now do ye Pharisees make clean the outside of the eup and the
platter ; but your tnward part is jull of ravening and wicked-
ness. 40, Ye fools, did not He that made that whick is without,
make that which is within also? 41, Rather give alms of such
things as are within ; and, behold, all things are clean unto you.
42, But woe unto you, Pharisees! for ye tithe mint and rue,
and all manner of herbs, and pass over judgment and the love
of God : these ought we to have done, and not to leave the other
undone.”—God had appointed for His people certain washings,
that they might cultivate the sense of moral purity in His
presence. And this is what the Pharisees have brought the
rite to; multiplying its applications at their pleasure, they
think themselves excused thereby from the duty of heart
purification. Was it possible to go more directly in opposi-
tion to the divine intention: to destroy the practice of the
duty by.their practices, the end by the means ? Meyer and
Bleek translate vdw, now, in the sense of time: “Things have
now come o such a pass with you . ., .” It is more natural
to give it the logical sense which it often has: “Well now!
There you are, you Pharisees! 1 take you in the act” If,

1 Ver. 42, e, B. L. 2 Mnn., wepsna: instead of apievas,
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in the second member of the verse, the term 7o éow8ey, the
inward part, was not supplemented by dwpdv, yowr inward
part, the most natural sense of the first member would be this:
“Ye make clean the outside of the vessels in which ye serve
up the repast to your guests” Bleek maintains this mean-
ing for the first proposition, notwithstanding the Judv in the
second, by joining this pron. to the two substantives apmrayis
and movnplas: “But the inside [of the cups and platters] is
full [of the produects] of your ravenings and your wickedness.”
But, 1. This connection of fu@w is forced; 2. Ver. 40 does
not admit of this sense, for we must understand by Him who
made both that which s without and that which s within, the
potter who made the plates, the goldsmith who fashioned the
cups, which is absurd. As in ver. 40 the ¢ moujoas, He that
made, 18 very evidently the Creator, the “nward part, ver. 40
and ver. 39, can only be that of man, the heart.: We must
therefore allow an ellipsis in ver. 39, such as frequently
occurs in comparisons, and by which, for the sake of concise-
ness, one of the two terms is suppressed in each member of
the comparison: “ Like a host who should set before his
guests plates and cups perfectly cleansed outside, [but full of
filth inside], 39a, ye think to please God by presenting to
Him [your bodies purified by lustrations, but at the same
time] your inward part full of ravening and wickedness, 395.”
The dnward part denotes the whole moral side of human life.
‘Apmaryy, ravening-—avarice carried out in act; wovmpla,
wickedness—the inner corruption which is the source of it.
Jesus ascends from sin in act to its first principle.

The apostrophe, ye fools, ver. 40, is then easily understood,
as well as the arcument on which it rests. God, who made
the body, made the soul also; the purification of the one
cannot therefore, in His eyes, be a substitute for the other.
A well-cleansed body will not render a polluted soul acceptable
to Him, any more than a brightly polished platter will render
distasteful meat agreeable to a guest; for God is a spirit.
This principle lays pharisaism in the dust. Some commen-
tators have given this verse another meaning, which Luther
seems to adopt: “The man who has made (pure) the outside,
has not thereby made (pure) the inside.” But this meaning
of mowely is inadmissible. and the o¥y heading the proposition



CHAP. XI. 39-42. 7

proves that it is interrogative—The meaning of the parallel
passage in Matt. xxiii. 25, 26 is somewhat different: “The
contents of the cup and platter must be purified by filling
them only with goods lawfully acquired; in this way, the
outside, should it even be indifferently cleansed, will yet be
sufficiently pure.” It is at bottom the samé thought, but
sufficiently modified in form, to prove that the change cannot
be explained by the use of one and the same written source,
but must arise from oral tradition—To the rebuke admini-
stered there succeeds the counsel, ver. 41. We have trans-
lated 7A\sjy by rather. The literal sense, excepting, is thus
explained: “ All those absurdities swept away, here is whaf
alone remains.” At first sight, this saying appears to corre-
spond with the idea expressed in Matthew’s text, rather than
with the previous saying in Luke. For the expression 7a évovra,
that which 4s within, cannot in this verse refer to the inward
part of man, but denotes undoubtedly the contents of the
caps and platters. But it is precisely because Ta &vovra, that
which 8 within, is not at all synonymous with &wley, the
inward part, in the preceding context, that Luke has employed
a different expression. T4 é&vovra, the contents of the cups and
platters, denotes what remains in those vessels at the close of
the feagt. The meaning is: “Do you wish, then, that those
meats and those wines should not be defiled, and should not
defile you? Do not think that it is enough for you carefully
to wash your hands before eating; there is a surer means:
let some poor man partake of them. It is the spirit of love,
O ye Pharisees, and not material lustrations, which will
purify your banquets.” Kal ¢800, and behold ; the result will
be produced as if by magic. Is it not selfishness which is
the real pollution in the eyes of God? The &dte, give, is
opposed to dpmaysj, ravening, ver. 39.—This saying by no
means includes the idea of the merit of works. Could Jesus
fall into pharisaism at the very moment when He was laying
it in the dust? TLove, which gives value to the gift, excludes
by its very nature that seeking of merit which is the essence
of pharisaism.

The &\\d, but, ver. 42, sets the conduct of the Pharisees
in opposition to that which has been described ver. 41, in
order to condemn them by a new contrast; still, however, it
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is the antithesis between observances and moral obedienca.
Every Israelite was required to pay the tithe of his income
{Lev. xxvil 30; Num. xviii. 21). The Pharisees had ex-
tended this command to the smallest productions in their
gardens, such as mint, rue, and herbs, of which the law had said
nothing. Matthew mentions other plants, anise and cummin
(xxiii. 23). Could it be conceived that the one writer could
have made so frivolous a change on the text of the other, or
on a common document ?—In opposition to those pitiful
returns, which are their own invention, Jesus sets the funda-
mental obligations imposed by the law, which they neglect
without scruple.  Kpiots, judgment; here the discernment
of what is just, the good sense of the heart, including justice
and equity (Sirach xxxiii 34). Matthew adds &ieos and
wioris, mercy and faith, and omits the love of God, which
Luke gives. The two virtues indicated by the latter corre-
spond to the two parts of the summary of the law.—Ths
moderation and wisdom of Jesus are conspicuous in the last
words of the verse; He will in no wise break the old legel
mould, provided it is not kept at the expense of its contents.

Ver. 43 Vainglory— Woe unto you, Pharisees! for y=
Love the wppermost seats in the synagogues, and greetings in the
markets”—The uppermost seats in the synagogues were
reserved for the doctors. This rebuke is found more fully
developed, xx. 45-47.

Ver. 44. Contagious Influence— Woe unto you, scribes and
Pharisees, hypocrites! for ye are as graves which appear not,
and the men that walk over them are not aware of them.”—
Jesus by this figure describes the moral fact which He else-
where designates as the leaven of the Pharisees. According
to Num. xix. 16, to touch a grave rendered a man unclean
for seven days, as did the touch of a dead body. Nothing
more easy, then, than for one to defile himself by touching
with his foot a grave on a level with the ground, without
even suspecting its existence. Such is contact with the
Pharisees ; men think they have to do with saints: they
yield themselves up to their influence, and become infected

1 Ver. 43, 8. B. C. L. some Munn, Syrewr. ItPe%e, omit ypwpparus 2as Sapoaim

vroxpras, which the T, R. here adds with the other documents (taken from
Matthew).
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with their spirit of pride and hypocrisy, against which they
were not put on their guard. In Matthew (xxiii. 27), the same
figure receives a somewhat different application. A man looks
with complacency at a sepulchre well built and whitened,
and admires it. But when, on reflection, he says: Within
there is nothing save rottenness, what a different impression
does he experience! Such is the feeling which results from
ohserving the Pharisees.—That the two texts should be
borrowed from the same document, or taken the one from the
other, is quite as inconceivable as it is easy to understand
how oral tradition should have given to the same figure those
two different applications.

2d. To the Seribes: vers. 45-54. A remark made by a
scribe gives a new turn to the conversation. The Pharisees
were only a religious party ; but the seribes, the experts in
the law, formed a profession strictly so called. They were
the learned, the wise, who discovered nice prescriptions'in the

‘law, such as that alluded to in ver. 42, and gave them over
for the observance of their pious disciples. The scribes
played the part of clerical guides. The majority of them
seem to have belonged to the pharisaic party; for we meet
with no others in the N. T. But their official dignity gave
them a higher place in the theocracy than that of a mere
party. Hence the exclamation of him who here interrupts
Jesus: “ Thus saying, Thou reproachest wus, us seribes also,”
which evidently constitutes in his eyes a much graver offence
than that of reproaching the Pharisees. In His answer Jesus
upbraids them on three grounds, as He had done the Pharisees:
1st. Religious intellectualism (ver. 46) ; 2d. Persecuting fanati-
cism (vers. 47-51); 3d. The pernicious influence which they
exercised on the religious state of the people (ver. 52).—
Vers. 53 and 54 describe the end of the feast.

Vers. 45 and 46! Literalism.— Then answered one of the
lawyers, and said unto him, Master, thus saying thou fre-
proachest us also. 46. And He said, Woe unto you also, ye
lawyers ! for ye lade men with burdens grievous to be borne, and
ye yourselves touch not the burdens with one of your fingers”—
There seems to be no essential difference between the terms
. *Ver. 46, G. M. some Mnn. Itelerwe, Vg, sw r» Jaxcvrw instead of im 7w
SerTUA Wy,

VOL. II
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vopixos, vouodiddoxalos, and ypapuateds. See ver. 53; and
comp. ver. 52 with Matt. xxiii, 13. Yet there must be a
shade of difference at least between the words; according to
the etymology, vouwods denotes the expert, the casuist, who
discusses doubtful cases, the Mosaic jurist, as Meyer says;
vopodiddararos, the doctor, the professor who gives public or
private courses of Mosaic law ; ypaupareds would include in
general all those who are occupied with the Scriptures, either
in the way of theoretical teaching or practical application.

Our Lord answers the scribe, as He had answered the
Pharisee, in three sentences of condemnation. The first
rebuke is the counterpart of that which He had addressed in
the first place to the latter, to wit, literalism; this is the
twin brother of formalism. The paid scribes were infinitely
less respectable than the generality of the Pharisees. As to
those minute prescriptions which they discovered daily in the
law, and which they recommended to the zeal of devotees,
they had small regard for them in their own practice. They
seemed to imagine that, so far as they were concerned, the
Inowing dispensed with the doing. Such is the procedure
characterized by Jesus in ver. 46. Constantly. drawing the
heaviest burdens from the law, they bind them on the
shoulders of the simple. But as to themselves, they make
not the sllghtest effort to 1lift them.

Vers. 47-51.} Persecuting Orthodoxy.—* Woe unto you" for
ye build the sepulchres of the prophets, and yowr fathers. killed
them. 48. Truly ye are witnesses that ye allow the deeds of
your fathers: for they tndeed killed them, and ye build their
sepulchres.  49. Therefore also said the wisdom of God, I will
send them prophets and apostles, and some of them they shall
sloay and persecute: 50. That the blood of all the prophets,
which was shed from the foundation of the world, may be re-
quired of this generation ; 51. From the blood of Abel, unto the
blood of Zacharias, which perished between the altar and the
temple: werily I say unto you, i shall be required of this
generation.” Head religion is almost always connected with
hatred of living piety, or spiritual religion, and readily becomes

1 Ver. 47, R*, C., »as o instead of a 3e.—Ver. 48, 8. B. L., gaprups 1005 instead
of paprupsers (taken from Matthew).—N. B. D. L. It*"™, omit zvrwr ea avtvs
after axodopesers.—Ver, 46, Marcion omitted vers. 49-51.
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persecuting.;—All travellers, and perticularly Robinson, men-
tion the remarkable tombs, called tombs of the prophets, which
are seen in the environs of Jerusalem. It was perhaps at
that time that the Jews were busied with those structures;
they thought thereby to make amends for the injustice of
their fathers. By a bold turn, which translates the exfernal
act into a thought opposed to its ostensible object, but in
accordance with its real spirit, Jesus says to them: “Your
fathers killed; ye bury; therefore ye continue and finish
their work.” 1In the received reading, upaprtupeire, ye bear
witness, signifies: “ When ye bury, ye give testimony to the
reality of the bloodshed committed by your fathers” But the
Alex. reading pdptupés éore, ye are witnesses, is undoubtedly
preferable.  If includes an allusion to the official part played
by witnesses in the punishment of stoning (Deut. xvii 7;
Acts vii. 58). It is remarkable that the two terms pdprus,
witness, and ovvevdokelv, to approve, are also found united in
the description of Stephen’s martyrdom. They seem to have
had a technical significance. Thus: “Ye take the part of
witnesses and consummators of your fathers’ crimes” The
reading of the Alex., which omit adrév Ta prnueia, their graves,
at the end of ver. 48, has a forcible conciseness. Unfortun-
ately those Mss. with the T. R. read avvois after dmécreivav;
and. this regimen of the first verb appears to settle that of the
second.—In connection with the conduct of the Jews toward
their prophets, whom they slew, and honoured immediately
after their death, the saying has been rightly quoted: sit lices
divus, dummodo non vivus—The parallel passage in Matthew
(xxiii. 29-31) has a rather different sense: “ Ye say, If we
kad been in the days of our fathers, we would not have been
partakers with them in the blood of the prophets; Wheregfore ye
witness against yourselves, that ye are the children of them which’
killed the prophets” The oneness of sentiment is here proved,
not by the act of building the tombs, but by the word
¢hildren. The two forms show such a difference, that they
could not proceed from one and the same document. ~That of
Luke appears every way preferable. In Matthew, the relation
between the words put by Jesus into the mouth of the Jews,
ver. 30, and the building of the tombs, ver. 29, is not clear.
dia Todro xal: “ And because the matter is really so, not-
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withstanding appearances to the contrary, the wisdom of God
hath said” What does Jesus understand by the wisdom of
Goa? Ewald, Bleek, etc., think that Jesus is here quoting a
lost book, which assigned this saying to the wisdom of God,
or which itself bore this title.  Bleek supposes that the
quotation from this book does not go further than to the wai,
ver. 51; the discourse of Jesus is resumed at the words,
Verily I say wunto yow. But, 1. The discourses of Jesus
present no other example of an extra-canonical quotation;
2. The term apostle, in what follows, seems to betray the
langnage of Jesus Himself; 3. The thought of vers. 50 and
51 is too profound and mysterious to be ascribed to any
human source whatever. According to Meyer, we have
indeed a saying of Jesus here; but as it was repeated in
oral tradition, it had become a habit, out of reverence for
Jesus, to quote it in this form: Z%¢ wisdom of God (Jesus)
satd, I send . . . Comp. Matt. xxiii 34: I send (éyo
amooréAAw). This form of quotation was mistakenly re-
garded by Luke as forming part of the discourse of Jesus.
But Luke has not made us familiar thus far with such
blunders ; and the dia Todro, on account of this—which falls
so admirably into the context of Luke, and which is found
identically in Matthew, where it has, so to speak, no meaning
(as Holtzmann acknowledges, p. 228),—is a striking proof in
favour of the exactness of the document from which Luke
draws. Baur thinks that by the word, the wisdom of God,
Luke means to designate the Gospel of Matthew, itself already
received in the Church as God's word at the time when Luke
wrote. DBut it must first be proved that Luke knew and
used the Gospel of Matthew. Our exegesis at every step has
proved the contrary; besides, we have no example of an
apostolical author having quoted the writing of one of his
colleagues with such a formula of quotation. Neander and
Gess think that here we have a mere parenthesis inserted by
Luke, in which he reminds us in passing of a saying which
Jesus in point of fact did mot utter till later (Matt. xxiii.).
An interpolation of this kind is far from natural. The solitary
instance which could possibly be’ cited (Luke vil. 29, 30)
seems to us more than doubtful.

Olshausen asserts that Jesus intends an allusion to the
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words (2 Chron. xxiv. 19): “He sent prophels to them, to bring
them again wnto Hom ; but they would not receive them.” Dut
the connection between those two sayings is very indirect.
I think there is a more satisfactory solution. The book of
the O. T. which in the primitive Church as well as among
the Jews, in common with the books of Jesus Sirach and
Wisdom, bore the name of cogia, or wisdom of God, was
that of Proverbs! Now here is the passage which we find
in that book (i 20-31): « Wisdom wuttereth her wvoice tn the
streets, and crieth in the chief places of goncourse . , .  Behold,
I will pour out my Spirit wpon you (LXX., éuijs mvoils phiow),
and I will make known my words unto you . . . But ye have
set at nought all my counsel, and would none of my reproof.
Therefore I will laugh at your calamaty, I will mock when
your fear cometh . . . (and I shall say), Let them eat of the
Jruit of their works!” This is the passage which Jesus
seems to me to quote. For the breath of His Spirit, whom
God promises to send to His people to instruct and reprove
them, Jesus substitutes the living organs of the Spirit—His
apostles, the new prophets; then He applies to the Jews of
the day (ver. 49%) the sin of obstinate resistance proclaimed
in the same passage; finally (vers. 50, 51), He paraphrases
the idea of final punishment, which closes this prophecy.
The parallelism seems to us to be complete, and justifies in
the most natural manner the use of the term, the wisdom of
God. By the words prophets and apostles Jesus contrasts this
new race of the Spirit's agents, which is to continue the
work of the old, with the men of the dead letter, with those
scribes whom He is now addressing. The lot which lies
before them at the hands of the latter, will be precisely the
same as the prophets had to meet at the hands of their
fathers; thus to the sin of the fathers there will be justly
added that of the children, until the measure be full. It is
a law of the Divine government, which controls the lot of
societies as well as that of individuals, that God does not
correct a development once commenced by premature judg-
ment. While still warning the sinner, He leaves his sin to

1 Clemens Rom., Iren®us, Hegesippus call it # wasdpsros ropia ; Melito (accord-
ing to the reading # ==/, Eus. iv. 33, ed. Leemm.) ropiz. See Wieseler, Stud,
und Kritik. 1856, 1.
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ripen; and at the appointed hour He strikes, not for the
present wickedness only, but for all whick preceded. The
continuous unity of the sin of the fathers involves their
descendants, who, while able to change their conduct, per-
severe and go all the length of the way opened up by the
former, This continuation on the part of the children in-
cludes an implicit assent, in virtue of which they become
accomplices, responsible for the entire development. A decided
breaking away from the path followed was the only thing
which could avail to rid them of this terrible implication in
the entire guilt. =~ According to this law it is that Jesus sees
coming on the Israel round about Him the whole storm of
wrath which has gathered from the torrents of innocent
blood shed since the beginning of the human race. Comp.
the two threatenings of St. Paul, which look like & com-
mentary on this passage (Rom. ii. 3-5; 1 Thess, ii. 15, 16).

Jesus quotes the first and last examples of martyrdoms
mentioned in the canonical history of the old covenant.
Zacharias, the son of the high priest Jehoiada, according to
2 Chron. xxiv. 20, was stoned in the temple court by order
of King Joash. As Chronicles probably formed the last book
of the Jewish canon, this murder, the last related in the
0. T, was the natural counterpart to that of Abel, Jesus
evidently alludes to the words of Genesis (iv. 10), “ The voice
of thy brother's blood erieth from the ground,” and to those of
the dying Zacharias, “ The Lord look upon it, and require <t.”
Comp. éxlnm0s, ver. 50, and éx{prnbioerar, ver. 51 (in
Luke). If Matthew calls Zacharias the son of Barachias, it
may be reconciled with 2 Chron. xxiv. by supposing that
Jehoiada, who must then have been 130 years of age, was
hig grandfather, and that the name of his father Barachias is
omitted because he had died long before. Anyhow, if there
was an error, it must be charged against the compiler of the
first Gospel (as is proved by the form of Luke), not against
Jesus.

Ver. 52: The Monopoly of Theology— Woe unto you,
lowyers ! for ye have taken away the key of knowledge: ye
entered mot in yourselves, and them that were entering in ye
hindered” The religious despotism with which Jesus in the
third place charges the scribes, is a natural consequence of
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their fanatical attachment to the letter. This last rebuke
corresponds to the third which He had addressed to the
Pharisees—the pernicious influence exercised by them over
the whole people. Jesus represents krowledge (yv@dots) under
the figure of a temple, into which the seribes should have led
the people, but whose gate they close, and hold the key with
jealous care. This knowledge is not that of the gospel, a
meaning which would lead us outside the domain of the
scribes; it is the real living knowledge of God, such as might
already be found, at least fo a certain extent, in the O. T.
The key is the Scriptures, the interpretation of which the
scribes reserved exclusively to themselves. But their com-
mentaries, instead of tearing aside the veil of the letter, that
their hearers might penetrate to the spirit, thickened if, on
the conmtrary, as if to prevent Israel from beholding the face
of the living God who revealed Himself in the O. T., and
from coming into contact with Him. The pres. part. eloepyd-
pevor denotes those who were ready to rise to this vital
knowledge, and who only lacked the sound interpretation of
Seripture to bring them to it.

Matthew, in a long discourse which he puts into the
mouth of Jesus in the temple (chap. xxiii), has combined in
one compact mass the contents of those two apostrophes
addressed to the Pharisees and lawyers, which are so micely
distinguished by Luke. Jesus certainly uttered in the temple,
as Matthew relates, a vigorous discourse addressed to the
scribes and Pharisees. Luke himself (xx. 45-47) indicates
the time, and gives a summary of it. But it cannot be
doubted that here, as in the Sermon on the Mount, the
first Gospel has combined many sayings uttered on different
occasions. The distribution of accusations between the
Pharisees and lawyets, as we find it in Luke, corresponds
perfectly to the characters of those two classes. The question
of the scribe (ver. 45) seems to be indisputably authentic.
Thus Luke shows himself here again the historian properly
so called. ‘

Vers. 53 and 54:1 Historical Conclusion—These verses

1 V:er. 53. N. B. C. L. read xexadsy sferdorro; aorev instead of Asyoveos . o .

svrovs.—L, S. V. A, several Mnn., ewxerreplery instead of awoorspacdur.—
Ver. 54. N X. omit zvrev after evsdpevovres.—15 Mjj. Syr. It. read Znressser



88 THE GOSPEL OF LUKE,

deseribe a scene of violence, perhaps unique, in the life of
Jesus. Numerous variations prove the very early alteration
of the text. According to the reading of the principal Alex,
And when He had gone thence, this scene must have taken
place after Jesus had left the Pharisee’s house; but this
reading seems designed to establish a closer connection with
what follows (xil. 1 et seq.), and produces the impression of
a gloss. On the other hand, the omission of the words, and
seeking, and thal they might accuse Him, in B. L. (ver. 54),
renders the turn of expression more simple and lively. The
reading dmooroullew (fo blunt) has no meaning. We must
* read dmwocToparilew, to uiter, and then to cause to witer.

3d. 7o the Disciples: xi. 1-12.—This violent scene had
found its echo outside; a considerable crowd had flocked
together. Excited by the animosity of their chiefs, the
multitude showed a disposition hostile to Jesus and His
disciples. Jesus feels the need of turning to His own, and
giving them, in presence of all, those encouragements which
their situation demands. Besides, He has uttered a word
which must have gone to their inmost heart, some of you they
will slay and persecule, and He feels the need of supplying
some counterpoise. Thus is explained the exhortation which
follows, and which has for its object to raise their courage
and give them boldness in testifying. Must not one be very
hard to please, to challenge, as Holtzmann does, the reahty of
a situation so simple ?

Jesus encourages His apostles: 1st. By the certainty of
the success of their cause (vers. 1-3); 24. By the assurance
which He gives them as to their persons (vers. 4-7); 34. By
the promise of a glorious recompense, which He contrasts
with the punishment of the timid, and of their adversaries
(vers. 8-10); finally, By the assurance of powerful aid (vers.
11, 12).

Vers. 1-3:' The assured Success of their Ministry, and the
Foll of their Adversaries— In the meantime, when there were
yathered together an innuwmerable multitude of people, insomuch

instead of xes Lurovvres ; N. B. L. omit these words.—N. B. L. omit sz xarw-
7g’;mrwa'u auToY.,

! Ver. 1. Instead of s o . o . axiar, D. ItFeritee, Vo gorawr 3 sxAwy
suimipsgovray 2oxdw.—Tert. Vg, omit aparer,



CHAP, XII. 1~3. 89

that they trode one upon another, He began fo say unto His
disciples first of all: Beware ye of the leaven of the Pharisees,
which i3 hypocrisy. 2. For there is nothing covered that shall
not be revealed ; metther hid, that shall not be known. 3. There-
fore, whatsoever ye have spoken in darkness shall be heard in the
light ; and that which ye have spoken in the ear in closets shall
be proclaimed upon the house-tops.” The words év ols, on which,
establish a close connection between the following scene and
that which precedes. This gathering, which is formed as in
the previous scene (xi. 29), is readily explained by the
general circumstances—those of a journey. 'When Jesus had
arrived at a village, some time was needed to make the
population aware of it; and soon it flocked to Him en masse.
*HpEaro, He began, imparts a solemn character to the words
which follow. Jesus, after having spoken severely to His
adversaries, now addresses the little company of His disciples,
lost among that immense throng, in language full of boldness.
It is the cry omwards, with the promise of victory. The
words, to the disciples, are thus the key to the discourse
following. The word wpdTov, before ail, should evidently be
connected with the verb which follows, beware ye. Comp.
ix. 61, x 5.—Meyer concludes, from the absence of the
article before Umoxpiois, that the leaven is not hypocrisy
itself, but a style of teaching which has the character of
hypoerisy. This is a very forced meaning. The absence of
the article is very common before terms which denote virtues
and vices. (Winer, Gramm. des N. 1. Sprachidioms, § 19. 1.)
Leaven is the emblem of every active principle, good or bad,
which possesses the power of assimilation. The devotion of
the Pharisees had given a false direction to the whole of
Israelitish piety (vers. 39, 44). This warning may have been
repeated several times (Mark viii. 15 ; Matt. xvi. 6).
' The & adversative of ver. 2 determines the sense of the
verse: “But all this pharisaic hypocrisy shall be unveiled.
The impure foundation of this so vaunted holiness shall come
fully to the light, and then the whole authority of those
masters of opinion shall crumble away; but, in place thereof
(av® v, ver. 3), those whose voice cannot now find a hearing,
save within limited and obscure circles, shall become the
teachers of the world.” The Hillels and Gamaliels will give
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place to new teachers, who shall fill the world with their
doctrine, and those masters shall be Peter, John, Matthew,
here present! This substitution of a new doctorate for the
old is announced in like manner to Nicodemus (John iii. 19,
11). Here, as there, the poetical rhythm of the parallelism
indicates that elevation of feeling which arises from so great
and transporting a thought. Comp. the magnificent apostrophe
of St. Paul, 1 Cor. 1. 20: “ Where is the wise? Where <s the
seribe . . .27 By St. Paul’s time the substitution had been
fully effected.—Tapucior, the larder (from Téuvw); and hence
the locked chamber, the innermost apartment, in opposition
to the public room.—The roofs of houses in the East are
terraces, from which one can speak with those who are in the
street. This is the emblem of the greatest possible publicity.
The mouth of the scribes shall be stopped, and the teaching
of the poor disciples shall be heard over the whole universe.
The apophthegms of vers. 2 and 3 may be applied in many
ways, and Jesns seems to have repeated them often with
varied applications. Comp. viii. 17. In the parallel passage
(Matt. x. 27), the matter in question is the teaching of Jesus,
not that of the apostles; and this saying appears in the form
of an exhortation addressed to the latter: « What I tell you
in darkness, that speak ye in light” Naturally the maxim
which precedes (ver. 2 of Luke) should also receive a different
application in Matthew (ver. 26): “Everything that is true
must come to the lightt Publish, therefore, without fear
whatsoever I have told you.”

Vers, 4-7.1 Personal Security— And I say unto you, my
Jriends, Be not afraid of them that kill the body, and afier that
have no more that they can do. 5. But I will forewarn you
whom ye shall fear; fear Him which, after He hath killed,
hath power to cast into hell: yea, I say unto you, fear Him.
6. Are not five sparrows sold for two farthings; and not one of
them s forgotten before God? 7. But even the very hairs of
your head are all numbered. Fear not, therefore: ye are of
more value than many sparrows.”—The success of their cause
is certain.  But what of their personal future ? After xi. 49

! Ver. 4. 5 Mjj. 10 Mnn, read =spoeor instead of #sprsoreger.—Ver, 7. B. L. R.
Ttalia, omit ouv after sen.—6 Mjj. 60 Mnn. Vg. add vess after Six@spsre {taken from
Matthew).
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there was good cause for some disquiet on this point. Here
the heart of Jesus softens: the thought of the lot which some
of them will have to undergo secems to render His own more
dear to Him. Hence the tender form of address, 7o you, my
Jriends. Certainly Luke did not invent this word; and if
Matthew, in whom it is not found (x. 28 et seq.), had nsed
the same document as Luke, he would not have omitted it.
Olshausen has taken up the strange idea, that by him who
can cast into hell we are to understand, not God, but the
devil, as if Scripture taught us to fear the devil, and not
rather to resist him to his face (1 Pet. v. 9 ; James iv. 7).—
The M88. are divided between the forms dmoxrervévrwy (Eolico-
Dorie, according to Bleek), dmoxrevorreov (a corruption of the
preceding), and dmokrewivrwy (the regular form). The term
Gehenna (hell) properly signifies wvalley of Hinmom (D3t %,
Josh, xv. 8, comp. xviii. 16 ; 2 Kings xxiii. 10 ; Jer. vil. 31,
etc). It wes a fresh and pleasant valley to the south of the
hill of Zion, where were found in early times the king’s
gardens. But as it was there that the worship of Moloch
was celebrated under the idolatrous kings, Josiah converted it
into a place for sewage. The valley thus became the type,
and its name the designation, of hell. This saying of Jesus
distinguishes soul from body as emphatically as modern
spiritualism can do, What are we to think of M. Renan,
who dares to assert that Jesus did not know the exact dis-
tinction between those two elements of our being !

Jesus does not promise His disciples that their life shall
always be safe. But if they perish, it will not be without the
consent of an all-powerful Being, who is called their Father.
The sayings which follow express by the most forcible emblems
the idea of a providence which extends to the smallest details
of human life.—To make a more appreciable sum, Luke speaks
of five birds of the value of about two farthings. Matthew,
who speaks of two birds only, gives their value at one
farthing ; that is, a little dearer. Did five cost proportionally
a little less than two? Can we imagine one of the two
evangelists amusing himself by making such changes in the
text of the other, or in that of a common document! The
expression before God is Hebraistic; it means that there is
not one of those small creatures which is not individually
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present to the view of divine omniscience, The knowledge
of God extends not only to our persons, but even to the most
_insignifieant parts of our being,—to those 140,000 hairs of
which we lose some every day without paying the least
attention. No fear, then; ye shall not fall without God’s
consent ; and if He consent, it is because it will be for His
child’s good.

Vers. 8-10:' The Recompense of faithful Disciples, contrasted
with the Punishment of the Cowardly, and with that of Adver-
sartes.— Also I say unio you, Whosoever shail confess me before
men, him shall the Son of man also confess before the angels of
God. 9. But he that denieth me before men, shall be denied
before the angels of God. 10. And whosoever shall speak o
word against the Son of man, <t shall be forgiven him ; but unto
him that blasphemeth against the Holy Ghost, % shall not be
forgiven.” The profession of the gospel may undoubtedly
cost the disciples dear ; but if they persevere, it assures them
of a magnificent recompense. Jesus, when glorified, will
requite them by declaring them His before the heavenly
throng, for what they did for Him by acknowledging Him
thetr Lord below at the time of His humiliation. The
gnostic Heracleon remarked the force of the prep. év with
ouoroyeiv. It expresses the rest of faith in Him who is con-
fessed. Ver. 9 guards the disciples against the danger of
denial. This warning was by no means out of place at the
time when they were surrounded by furious enemies. Ifis
to be remarked that Jesus does not 'say He will deny the
renegads, as He said that He would confess the confessor.
The verb is here in the passive, as if to show that this rejec-
tion will be a self-consummated act.

Ver. 10 glances at a danger more dreadful still than that
of being rejected as a timid disciple. This punishment may
have an end. But the sin of which ver. 10 speaks is for ever
unpardonable. This terrible threat maturally applies to the
sin of the adversaries of Jesus, to which His thought recurs
in closing. They sin, not through timidity, but through active
malice. By the expression blaspheme against the Holy Spirit

L Ver. 8, M. D. read s7s after vuwr.—Marcion omitted rav ayyerws,—Ver. 9.

A. D K Qm 20 Mnn., sumpestey instead of the first svwwiev (aecording to
Matthew).
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Jesus alludes to the accusation which had given rise to this
whole conflict (xi. 15), and by which the works of that divine
agent in the hearts of men (comp. Matt. xii 28, “If I cast
out devils by the Spirit of God”) had been ascribed to the
spirit of darkness, That was knowingly and deliberately to
insult the holiness of the principle from which all good in
human life proceeds. To show the greatness of this crime of
high treason, Jesus compares it with an outrage committed
against His own person. He calls the latter a simple word
(Aoyov), an imprudent word, not a blasphemy. To utter a
word against the poor and humble Son of man is a sin which
does not necessarily proceed from malice. Might it not be
the position of a sincerely pious Jew, who was still ruled by
prejudices with which he had been imbued by his pharisaic
education, to regard Jesus not as the expected Messiah, but
as an enthusiast, a visionary, or even &n impostor ? Such a
sic resembles that of the woman who devoutly brought her
contribution to the pile of Huss, and at the sight of whom
the martyr exclaimed, Sancta simplicitas. Jesus is ready to
pardon in this world or in the next every indignity offered
merely to His person ; but an insult offered to goodness as
such, and to its living principle in the heart of humanity, the
Holy Spirit, the impious audacity of putting the holiness of
His works to the account of the spirit of evil—that is what
He calls blaspheming the Holy Spirit, and what He declares
unpardonable. The history of Israel has fully proved the
truth of this threatening. This people perished not for having
nailed Jesus Christ to the cross. Otherwise Good Friday
would have been the day of their judgment, and God would
not have continued to offer them for forty years the pardon
of their crime. It was its rejection of the apostolic preaching,
its obstinate resistance to the Spirit of Pentecost, which filled
up the measure of Jerusalem’s sin. And it is with individuals
as with that nation. The sin which is for ever unpardonable,
is not the rejection of the truth, in consequence of a mis-
understanding, such as that of so many unbelievers who
confound the gospel with this or that false form, which is
nothing better than its caricature. It is hatred of holiness as
such,—a hatred which leads men to make the gospel a work
of pride or fraud, and to ascribe it to the spirit of evil. This
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is not to sin against Jesus personally; it is to insult the
divine principle which actuated Him, It is hatred of good-
ness itself in its supreme manifestation.

The form in which Matthew (xii, 31, 32) has preserved this
warning differs considerably from that of Luke; and that of
Mark (iii. 28, 29) differs in its turn from that of Matthew.
It is wholly inconceivable, that in a statement of such gravity
the evangelists arbitrarily introduced changes into a wriften
text which they had before their eyes. On the contrary, we
can easily understand how. this saying, while circulating in
the churches in the shape of oral tradition, assumed somewhat
different forms. As to the place assigned to this declaration
by the synoptics, that which Matthew and Mark give, imme-
diately after the accusation which called it forth, appears at
first sight preferable. Nevertheless, the connection which it
has in Luke’s context with what precedes and what follows,
is not difficult to apprehend. There is at once a gradation in
respect of the sin of weakness mentioned ver. 9, and a contrast
to the promise of vers. 11 and 12, where this Holy Spirit,
the subject of blasphemy on the part of the Pharisees, is pre-
sented as the powerful support of the persecuted disciples.
There is thus Aoom for doubt. ,

Vers. 11 and 12! The Aid— When they bring you unto
the synagogues, and before magistrates and powers, fake ye no
thought how or what thing ye shall answer, or what ye shall
say: 12. For the Holy Ghost shall teach you in the same hour
what ye ought to say.” — Jesus seems to take pleasure in
enumerating all the different kinds of powers whose hostility
they shall have to feel—3vvaywyai, the Jewish tribunals,
having a religious character; ¢pyaé, Gentile authorities, purely
civil, from provincial prefects up to the emperor; éfovofac,
any power whatsoever. But let them not make preparation
to plead! Their answer will be supplied to them on the
spot, both as to its form (wés, how) and substance (¢, what).
And their part will not be confined to defending themselves ;
they will take the offensive; they will bear testimony (s

_elmyte, whot ye shall say). In this respect, also, everything

!Ver. 11. R, B. L. X, some Mnn. It®i Vg., vepspwrs instead of wpocesusir.
D. 1tMe,, . pepwaiv,—N. D. R. some Mnn., us instead of s=.—N. B, L. Q. R. X,
some Mnn., uspurars=s instead of pepprars,—D, Syr. 1tpleriawe omit 5 o,
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ghall be given them. Witness Peter and Stephen before the
Sanhedrim, St. Paul before Felix and Festus; they do not
merely defend their person; they preach the gospel Thus
the Holy Spirit will so act in them, that they shall only have
to yield themselves to Him as His mouthpiece. The parallel
passage occurs in Matthew in the instructions given to the
Twelve (x. 19, 20). The form is different enough to prove
that the two compilations are not founded on the same text.
Comp. also a similar thought (John zv. 26, 27).—This saying
attests the reality of the psychological phenomenon of inspira-
tion. Jesus asserts that the Spirit of God can so communicate
with the spirit of man, that the latter shall be only the organ
of the former.

Holtzmann sees in all those sayings, xii. 1-~12, only a combination.
of materials arbitrarily connected by Luke, and placed here in a
fictitious framework. A discourse specially addressed to the dis-
ciples seems to him out of place in the midst of this crowd (p. 151).
Yet he cannot help making an exception of vers. 1-3, which may
be regarded as suitably spoken before a large multitude. But if we
admit ever so little the histerical truth of the striking words, I say
unlo you, you my friends (ver. 4), we must acknowledge that they
serve to distinguish the disciples from other persons present, and
who are not of the same mind. The promise addressed to faithful
confessors (ver. 9) also receives from the hostile surroundings a
quite peculiar appropriateness. The threat of ver. 10 supposes the
presence of adversaries who have calumniated Jesus. In short, the
announcement of persecutions, and the promise of the Holy Spirit’s
aid, vers. 11, 12, find a natural explanation if, at the very moment,
the disciples were in a perilous situation. All the elements of this
discourse are thus in perfect keeping with the historical frame in
which it is set by Luke. .And this frame is only an invention of the
evangelist |

9. The Position of Man and of the Believer in velation to
this World's Goods: xii. 13-59.—The occasion of this new
discourse is supplied by an unexpected event, and without
any relation to what had just happened. This piece embraces:
1st. A historical introduction (vers. 13, 14); 2d4. A dis-
course addressed by Jesus to the multitude on the value of
earthly goods to man in general (vers. 15-21); 3d. A dis-
course, which He addresses specially to the disciples, on the
Pposition which their new faith gives them in respect of those
goods (vers. 22-40); 4th. A still more special application of
the same truth to the apostles (vers. 41-53) ; 5th. In closing,
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Jesus returns to the people, and gives them a last warning,
based on the threatening character of present circumstances
(vers. 54-59). ’

1st. The QOccasion : vers. 13 and 14.'—A man in the crowad
profits by a moment of silence to submit a matter to Jesus
which lies heavily on his heart, and which probably brought
him to the Lord’s presence. According to the civil law of the -
Jews, the eldest brother received a double portion of the in-
heritance, burdened with the cbligation of supporting his
mother and unmarried sisters. As to ‘the younger members,
it would appear from the parable of the prodigal son that the
single share of the property which accrued to them was some-
times paid in money. This man was perhaps one of those
younger members, who was not satisfied with the sum allotted
to him, or who, after having spent it, still claimed, under some
pretext or other, a part of the patrimony. As on other
similar occasions (the woman taken in adultery), Jesus abso-
lutely refuses to go out of His purely spiritual domain, or to
do anything which might give Him the appearance of wishing
to put Himself in the place of the powers that be. The
answer to the 75, who? is this: neither God nor men.—The
difference between the judge and the peptoris, him who
divides, is that the first decides the point of law, and the
second sees the sentence executed.—The object of Jesus in
this journey being to take advantage of all the providential
circumstances which could not fail to arise, in order to instruct
the people and His disciples, He immediately uses this to bring
before the different classes of His hearers those solemn truths
which are called forth in His mind by the unexpected event.

Holtzmann is obliged to acknowledge the reality of the fact
mentioned in the introduction. He therefore alleges, that in this
special case the common source of Matthew and Luke contained a
historical preface, and that the latter has preserved it to us, such as
it was. We accept for Luke the homage rendered in this case to
his fidelity. But, 1st. With what right can it be pretended that we
have here something exeeptional ? 24. How can it be alleged that
the occasion of the following discourse was expressly indicated in .
the Logia, and that, nevertheless, in the face of this precise datum,
the author of the first Gospel allowed himself to distribute the

! Ver. 14. X. B. D. L. some Mnn. read »prav instead of dixweens (perhaps fol-
lowing Acts vil. 27, 35, Tischendozl).
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discourse as follows: two fragments (vers. 22-31, and 33, 34) in
the Sermon on the Mount (Matt, vi. 25-33, 19-21) ; another frag-
ment (vers. 51-53) in the installation discourse to the Twelve (Matt.
x. 34-36); finally, various passages in the great eschatological
discourse (Matt. xxiv. and xxv.)1 Weizsiicker feels the impossi-
bility of such a procedure. According to him, Matthew has pre-
served to us the form of the discourse exactly as it appeared in the
Logia. But what does Luke in his turn do? Drawing from those
great discourses of the Logia the materials which suit him, he forms
a new one, purely fanciful, at the head of which he sets as the origin
a historical anecdote of his own invention! In what respect is this
procedure better than that which Holtzmann ascribes to Matthew ?
Such are the psychological monstrosities in opposite directions to
which men are reduced by the hypothesis of a common document.

2d. To the People: vers. 156-21 The Rich Fool—IIpos
avrovs (“He said wato them ™), ver. 15, stands in opposition
to His disciples, ver. 22. This slight detail confirms the
exactness of Luke, for faith is nowhere supposed in those to
whom the warning, vers. 15-21, is addressed. The two
imperatives fake heed and beware might be regarded as ex-
pressing only one idea: “Have your eyes fully open to this
enemy, avarice;” but they may be translated thus: “Take
heed [to this man] and beware.” Jesus would set him as an
example before the assembled people. The Greek term, which
we translate by covefousness, denotes the desire of having,
much more than that of keeping what we have. But the
- second is included in the first. Both rest on a superstitious
confidence in worldly goods, which are instinetively identified
with happiness. But to enjoy money there is a condition,
viz. life, and this condition is not guaranteed by money.—
Hepioaedew, the surplus of what one has beyond what he
needs. The prep. év may be paraphrased by though or because :
“ Though he has or because ke has superabundance, he has not
for all that assurance of life” The two senses come nearly
to the same. "We should prabably read wdays, @ll covetous-
ness, instead of 7is, govetousness ¢n general: the desire of
having in every shape,

1 Ver, 15. 18 Mjj. 40 Mnn. Syr. It. Vg., szew instead of exs, which the
T, R, reads with 9 Byz. and the Mon.——7 Mjj. (Byz.) 60 Mnn., zvrw instead of
avToy after {wn.—The Mss. are divided between coros (T. R.) and avre after
vrzpyovrwy.—Ver. 18. K. D. some Mnn. Syre™. Itplertaus, omit xzs e ayade pow
—Ver. 20. 13 MJj. (Alex.) several Mnn., @y instead of z@por.
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Ver. 16. The term parable may signify an example as well
as an image; when the example is fictitious, if is invented as
an image of the abstract truth.—This rich farmer has a super-
abundance of goods sufficient for years; but all in vain, his
superfluity cannot guarantee his life even till to-morrow.—
He speaks to his soul (¥2)), the seat of his affections, as if it
belonged to him (“my soul;” comp. the four uoi, vers. 17
and 18); and.yet he is about to learn that this soul itself is
only lent him-—The words: “ God said unfo Aim,” express
more than a decree; they imply a warning which he hears
inwardly before dying. The subject of dmwacrodow (the
present designates the immediate future) is neither murderers
nor angels; it is the indefinite pron. on, they, according to a
very common Aramaic form; comp. ver. 48 and xiv. 35.
This night is the antithesis of many years, as reguired is that
of the expression “ my soul.”

Ver. 21. Application of the parable. The phrase laying up
treasure for himself is sufficiently explained by ver. 19.—Rich
toward God might signify, rich in spiritual goods. Buf the
prep. €is, in relation to, is unfavourable to this meaning. It
is better to take it in the sense of laying up a treasure in the
presence of God, in the sense of the saying, He who giveth to the
poor lendeth to the Lord. To become God’s creditor, is to have
a treasure ¢z God; comp. vers. 33, 34.

3d. To the Disciples: vers. 22-40. Disengagement from
earthly goods.— The following exhortations suppose faith.
The believer should renounce the pursuit of earthly goods:
1. From a feeling of entire confidence as to this life in his
heavenly Father (vers. 22-34); 2. From his preoccupation
with spiritual goods, after which exclusively he aspires, and
because he is awaiting the return of the Master to whom he
has given himself (vers. 35-40).

Vers. 22-24."! Disengagement as resulting from confidence
in the omnipotence and fatherly goodness of God.—* 4nd He
said unto His disciples, Therefore I say unfo you, Toke mo
thought for your life, what ye shall eat; meither for the body,
what ye shall put on. 23. The life is more than meat, and the
body is more than ratment. 24. Consider the ravens: for they

! Ver. 22, 8, A. B. D, L. Q. 10 Mnn. IiPieme, omit suar after Juyn.—Var.
23. 7 Mjj. 25 Mnn. Syr. It#9, add yep after »
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‘netther sow nor reap; which neither have storehouse mor barn ;
and God feedeth them : how much more are ye better than the
Jowls?” The words unfo His disciples, ver. 22, are the key of
this discourse; it is only to believers that Jesus can speak as
He proceeds to do. Not only should the believer not aim at
possessing superabundance, he should not even disquiet him-
self about the necessaries of life. Of the family of God
(ver. 34), the disciples of Jesus may reckon on the tender care
of this heavenly Master in whose service they are working,
and that in respect of food as well as clothing.— Therefore :
because this false confidence in riches is folly. Ver. 22
formally states the precept; ver. 23 gives its logical proof;
ver. 24 illustrates it by an example taken from nature. The
logical proof rests on an argument a fortteri: He who gave
the more (the life, the body), will yet more certainly give the
less (the nourishment of the life, the clothing of the body).
In the example borrowed from nature, it is important to mark
how all the figures employed—sowing, reaping, storehouse,
barn—are connected with the parable of the foolish rich man.
All those labours, all those provisions, in the midst of which
the rich man died, the ravens know nothing of them ; and yet
they live! The will of God is thus a surer guarantee of
existence than the possession of superabundance. In the
Sermon on the Mount, where Matthew has those sayings,
they occur apart from any connection with the parable of the
foolish rich man, of whom there is no mention whatever,
Again, a flower torn from its stalk (see on Luke xi 5-10).
It is certainly not Luke who has cleverly imagined the strik-
idg connection between this example and the preceding
parable. It must therefore have existed in his sources. But
if those sources were the same as those of Matthew, the latter
must then have had such gross unskilfulness as to break a
“connection like this —In the last words, the adverb wd@iiow,
joined to Siadpépery, which by itself signifies to be better, is a
pleonasm having the meaning: to surpass in the, highest
degree.—1In contrast with divine power Jesus sets human
powerlessness; as proved by the sudden death of the rich man,
which completes the proof of the folly of earthly cares.

Vers. 25-281 «“ Which of you, with taking thoight, can add

I Ver. 25. N. B. D. It*l4, omit sve after smyon— Ver. 26. &. B, L. Q. T. some
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to his stature one cubit? 26. If ye then be not able to do that
thing which is least, why take ye thought for the rest? 27.
Consider the lilies how they grow: they torl nof, they spin not ;
and yet T say wunto you, that Solomon in all his glory was not
arrayed like one of these. 28, If then God so clothe the grass,
which s to-dey in the field, and to-morrow is cast into the oven ;
how much more you, O ye of little faith ?” Ver. 25 expresses
in a general way the idea of the inefficacy of human cares.
Meppviow, participle present: by means of disquieting one-
self. ‘HM)uia might refer to age; we should then require to
take wripyws, cubit, in a figurative sense (Ps. xxxix. 6). But
the word seems to us to be connected with what is said about
the growth of plants, which is sometimes so rapid ; it is there-
fore more natural to give #%Awxia its ordinary semse of stature.
ITfyis, cubit, thus preserves its literal meaning.  Plants
which give themselves no care, yet make enormous increase,
while ye by your anxieties do not in the least hasten your
growth. Vers. 25, 26 correspond to ver. 23. Your anxieties
will not procure for you an increase of stalure; how much
less advantages of higher value! The example which follows,
taken from nature (ver. 27), corresponds with that of ver.
24.— After reading the delicious piece of M. F. Bovet
(Voyage en Terre-Sainte, p. 383), it is hard to give up
the idea that by the lidy of the fields we are to understand
the beautiful red anemone (anemone coronarie) with which
the meadows throughout all Palestine are enamelled. Yet
Jesus may possibly mean either the magnificent white lily
(liliwm candidum), or the splendid red lly (liliwm rubrum),
which are found, though more rarely, in that country (Winer,
Lexicon, ad h. v.).—From want of wood, ovens in the Fast
are fed with herbs.

Vers. 29-34.1 The Application— And scel: not ye what ye
shall eat, or what ye shall drink, neither be ye of doublful mind.
30. For all these things do the nations of the world seck after :
and your Father knoweth that ye have need of these things.
Mnn., su3: instead of eves,—Ver. 27. D. Syre™. has =ws ovre valss ovrs vpasves in-
stead of wws wolarss ov xomi ovds wafs.—Ver. 28. B. D, L. T\, ap@suls instead of

Fl(p Ver. 29. The Mss. are divided between » = (T. R.) and xas =« (Alex.).—Ver.

31. 8. B. D. L. Tt"4., zurov instead of wev ©:ov (which is perhaps taken from
Matthew).—10 Mjj. 80 Mnn. Syrevr. Tt*a, omit wasra.
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31. But rather seck ye the kingdom of God; end all these
things shall be added unto you. 32. Fear not, litile flock ; for
it 15 your Futher's good pleasure to give you the kingdom. 33.
Sell that ye kave, and give alms ; provide yourselves bags whick
wax not old, & treasure in the heavens that faileth not, where no
thief approacheth, neither moth corrupteth. 34. For where your
treasure s, there will your heart be also.”—With the cares
which He leaves to the men of this world (vers. 29, 30)
Jesus contrasts #he care which He recommends to His own
(vers. 31-34).—Ka/ (ver. 29): and consequently.— Tuels,
ye, might contrast men with the lower creatures cited as
examples, the ravens, the lilies. But according to ver. 30,
this pronoun rather serves to distinguish the disciples from
men who have no faith, from the nations of this world. Jesus
thus designates not only the heathen—in that case He would
have said simply the nations—but also the Jews, who, by
refusing to enter into the Basireia, condemn themselves to
become a people ¢f #his world like the rest, and remain out-
side of the true people of God, to whom Jesus is here speaking
(the little flock, ver. 32).

IT\jy (ver. 31): « All this false seeking swept away, there
remains only one which is worthy of youw.” ¢ The kingdom of
God,” as always : that state, first internal, then social, in which
the human will is nothing but the free agent of the divine
will.  A4ll these fhings, to wit, food and clothing, shall be
given over and above the kingdom which ye seek exclusively,
as earthly blessings were given to the young Solomon over
and above the wisdom which alone he had asked. Kai: and
" on this single condition.— Ilavra was easily omitted after
7avTa by a mistake of sight (confusion of the two ra). Bleek
acknowledges that this passage is more suitably put in Luke
than by Matthew in the Sermon on the Mount, where the
entire piece on confidence is only very indirectly connected
with the charge of covetousness addressed to the Pharisees.

The expression litéle flock, ver. 32, corresponds with the
critical position of the small group of disciples in the midst
of undecided or hostile myriads, ver. 1; it recalls the you, my
Jriends, ver. 4. Jesus here gives consolation to the believer
for times when the interests of the kingdom of God place

! Keim, vol. iL p. 27.
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him in 2 position of earthly privation (Gess). The a fortiors
argument of ver, 23 is here, ver. 32, reproduced in a higher
sphere : “ Will not He who has provided with so much love
for your eternal well-being, provide more certainly still for
your poor earthly maintenance ?” What faithful servant
would have to disquiet himself about his food in the house of
the - master for whom he works day and night? And when
this master is a Father! It was from experience that Jesus
spoke in such a style.

From the duty of being unconcerned about the acquisition
of riches, Jesus passes, ver. 33, to that of their wise employ-
ment when they are possessed. This precept constitutes,
according to De Wette, the great heresy of Luke, or, according
to Keimn, that of his Ebionite document—salvation by the
meritorious virtue of voluntary poverty and almsgiving. But
let us first remark, that we have here to do with believers,
who as such already possess the kingdom (ver. 32), and do
not require to merit it. Then, when Jesus says sell, give . . .,
is it a commandment? Is it not the sense rather: “ Have
no fear; only do so! If you do, you will find it again”
Finally, for a member of the society of believers at this
period, was not the administration of earthly property a really
difficult thing ? Was not every disciple more or less in the
position of Jesus Himsel, who, having once begun His
ministry, had required to break off His trade as a carpenter ?
The giving away of earthly goods is here presented, first as a
means of personal emancipation, that the giver might be able
to accompany Jesus, and become one of the instruments of
His work; then as a gladsome liberality proceeding from
love, and fitted to enrich our heaven eternally. In all this
there is nothing peculiar to Luke, nor to his alleged Ebionite
document. Comp. in respect of the first aspect, the history
of the rich young man (in the three Syn.); and, in respect
to the second, the word of Jesus in Matthew: *Inasmuch

as ye have dome it unto ome of the least . . . ye have done 4t
unfo e and the whole of the judgment scene (Matt. xxv.
31-46).

It must not be forgotten that the kingdom of God at this
period was identified with the person of Jesus, and the
society of disciples who accompanied Him. To follow Jesus
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(literaily) in His peregrinations was the only way of pos-
sessing this treasure, and of becoming fit to spr ad it in
consequence. Then, as we have seen, it was an army not
merely of believers, but of evangelists, that Jesus was now
Iabouring to form. If they had remained attached fo the soil
of their earthly property, they would have been incapable of
following and serving Him without looking backwards (ix. 62).
The essential character of such a precept alone is permanent.
The form in which Jesus presented it arose from the present
condition of the kingdom of God. The mode of fulfilling it
varies. There are times when, to disentangle himself and
practise Christian love, the believer must give up everything ;
there are other times when, to secure real freedom and be the
better able to give, he must keep and administer. When
Paul thus expressed the Christian duty, possessing as though
they possessed not {1 Cor. vii. 30), it is evident that all he had
-in view was the disengaged and charitable spirié commended
by Jesus, and that he modified the transient form which this
precept had assumed. There is in the expressions of Jesusa
sort of enthusiasm of disdain for those earthly treasures in
which the natural man places his happiness: “ Get rid of
those goods ; by giving them away, change them into heavenly
treasures, and ye shall have made a good bargain!” This is
the betng rich toward God (ver. 21). Every gift made by
human love constitutes in the eyes of God the impersonation
of love, a debt payable in heaven. Love regards love with
affection, and will find means to requite it.

By this mode of acting, the believer finds that he has a
treasure in heaven. Now it is a law of psychology (ver. 34)
that the heart follows the treasure; so, your treasure once
put in God, your heart will rise unceasingly toward Him.
This new attitude of the believer, who lives here below with
the eye of his heart turned heavenwards, is what Jesus
describes in the sequel. The heart, once set free from its
earthly burden, will live on the new attachment to which it
is given up, and on the expectation with which it is thus
inspired, vers. 35-38.

Vers. 35-38 The Parable of the Master returning to his

1 Ver. 38. Instead of xai sxv cadn o on 3surzpa Quiexn, xai v on TpTn Puharn
®Aln, xei sozw avrws, N B L, T". X. some Mun. SyI‘ch It™ia, read xay sy 2 35uﬂpl
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House—* Let your loins be girded about, and your lights burn-
g ; 36. And ye yourselves like unto men that wait for their
lord, when he will return from the wedding; that, when he
cometh and knocketh, they may open wunto him immediately.
3. Blessed are those servants whom the lord when he cometh
shall find walching : verdy I say unto you, that he shall gird
himself, and moke them to sit down to meat, and will come
Jorth and serve them. 38. And of he shall come in the second
watch, or come in the third watch, and find them so, blessed are
those servants”—Ver. 35. The long oriental robe requires to
be taken up, and the skirt fastened under the girdle, to allow
freedom in walking (xvii. 8). If it is night, it is further
required that one have a lighted lamp in his hand, to walk
quickly and surely to his destination. Those two figures are
so thoroughly in keeping with the position of the servant
spoken of in the following verses, that we have no doubt
about ver. 35 forming part of the parable, vers. 36-38. The *
faithful believer is described as a servant waiting over night
for the arrival of his master, who is returning from a journey.
That there may be no delay in opening the door when he
shail knock, he keeps himself awake, up and ready to run.
The lighted lamp is at his hand; he has even food ready
against the time of his return. And it matters not though °
the return is delayed, delayed even to the morning; he does
not yield to fatigue, but persists in his waiting attitude.—
"Tueis, ye (ver. 36), your whole person, in opposition -to the
. lighted lamps and girded loins. The word qydue:, marriage,
might here have the sense of banguet, which it sometimes has
(Esth. ii. 18, ix. 22 ; and perhaps Luke xiv. 8). It is more
natural to keep the ordinary sense, only observing that the
marriage in question is not that of the master himself, but a
friend’s, in which he is taking part. What does the master
do when received in this way? Moved by such fidelity,
instead of seating hiwself af the table prepared, he causes his
devoted servants to seat themselves, and, gitding himself as they
were girded, he approaches them (maperfwv) to serve them, and

xa¥ 8 T TpTn Qraary shly xa: tupn ouTws, D. Itatq, Marcion, xoi ewy €Ay Tw
STV QUAGKY K&l SUpNTIL 0UTWS KOG (sic facientes) zas say 55075@; 21 T
Tprn.—NRY, B. D L Syre. omit e Jovrar before exemves; W™ I219, I3 omit =
Baulai Exisvas



CHAP. XII, 39, 40. 105

presents them with the food which they have prepared for
him. And the longer delayed his arrival is, the livelier is
his gratitude, the greater are the marks of his satisfaction.
Among the ancient Jews, the night had only three divisions
(Judg. vii. 19); later, probably after the Roman subjugation,
four were admitted: from 6 to 9, from 9 to midnight, from
midnight to 3, and from 3 ‘to 6 o’clock. If, as cannot be
doubted, the master’s return represents the Parousia, this
parable teaches that that event may be long delayed,—much
longer than any one even of the disciples imagined,—and
that this delay will be the means of testing their fidelity.
The same thought reappears in the parable of the ten virgins
(Matt. xxv. 3), “ While the bridegroom farried ;” and again in
that of the talents (xxv. 19), * After a long time, the lovd of
those servants cometh.” Jesus thus proclaimed His return, but
not the immediateness of that return—One hardly dares to
apply the promise included in this parable: The Lord in His
glory serving him who has faithfully waited for and served
Him here below! There is an apparent contradiction of
Luke xvii. 7-9. But in the latter passage Jesus is expressing
the feeling which should animate the servant: “J am, affer
all that I have done, but en unprofitable servant.”  Jesus
wishes, in opposition to pharisaism, to sweep away the legal
idea” of merit. Here He is describing the feeling of the
master himself; we are in the sphere of love both on the side
of the servant and of the master—The variations of ver. 3¢
do not affect its general meaning.

The Parousia is a sweet and glorlous event to the servants
of Jesus (vers. 35-38).. But at the same time it is solemn
and awful: for He who returns is not only a well-beloved
Master, who comes to requite everything which has been
given for Him ; He is also a thief who takes away everything
which should not have been kept.

Vers. 39 and 40} Parable of the Thicf.—“And this ye
know, that if the goodinan of the house had known what hour
the thief would come, he would have waiched, and not have
suffered his house to be broken through. 40. Be ye therefore
ready also; for the Son of man cometh ot an hour when ye

! Ver, 39. 8. D. Syrew, Itsha, omit sqpnyopmosy av xar—Ver. 40. N B. L. @
some Mnu. It. omit svv after vuus.
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think not”—Twworere, y¢ know, should be taken as indic
rather than as imper.; this knowledge is the basis of the
exhortation, ver. 40. The application should be made as
follows: If the hour of attack were known, men would not
fail to hold themselves ready against that howr ; and therefore
when it is not known, as in this case, the only way is to be
always ready.—The real place of this saying is possibly that
given to it by Matthew (xxiv. 42-44) in the eschatological
discourses ; Mark is here at one with him.—Of all the sayings
of Jesus, there is not one-whose influence has made itself
more felt in the writings of the N. T. than this (I Thess. v.
1, 2; 2 Pet. dii. 10; Rev. iii. 3, xvi. 15); it had awakened
a deep echo- in the heart of the disciples. It indicates the
real meaning of waiting for the second advent of Christ.
The Church has not the task of fixing beforehand that un-
known and unknowable time; she has nothing else to do, in
virtue of her very ignorance, from which she ought mot to
wish to escape, than to remain invariably on the watch.
This attitude is her security, her life, the principle of her
virgin purity. This duty of watching evidently embraces
both the disengagement and the attachment which are com-
manded in this discourse. _

4th. To the Apostles: vers. 41-53.—Up till now, Jesus
had been speaking to all believers; from this point, on
occasion of a question put by Peter, He addresses the apostles
in particular, and reminds them of the special responsibility
which attaches to them in the prospect of their Master’s
return (vers. 41—48); then He gives vent to the emotions
which fill His beart in view of the moral revolution which
He is about to work on the earth (vers. 49-53).

Vers. 41-48" The Parable of the Two Stewards.—The
magnificence of the promise, ver. 87, has struck Peter; he
asks himself if such a recompense is intended for all the
subjects of the Messiah, or ought not rather to be restricted
to those who shall play the chief part in His kingdom. If
that is the meaning of his question, ver. 41, it relates not to"

* Ver. 42. 13 Mjj. several Mnn. read » instead of =z before gpavieas. —N* T,
Itplerigne, Vo read, instead of xazvasenss, xarirrnesy (taken from Matthew)—
D. L. Q. X. omit v before 3:sves, —Ver., 47. L. Syr. Itrerlave, omit wnds womsas.
R. B. T., » instead of zuds. :
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the parable of the thief (vers. 39, 40), but to that of the
Master's return (vers. 35-38), which would confirm the
impression that vets. 39 and 40 are an interpolation in this
discourse, to be ascribed either to Luke or to the document
from which he borrows. The question of Peter recalls one
put by the same apostle, Matt. xix. 27, which, so far as the
sense goes, is exactly similar—Jesus continues His teaching
as if He took no account (&pa, then) of Peter's question; but
in reality He gives such a turn to the warning which follows
about watchfulness, that it includes the precise answer to the
question. For & similar form, comp. xix. 25, 26, John xiv.
21-23, et al.—All shall be recompensed for their fidelity, but
those more magnificently than the rest who have been set
to watch over their brethren in the Master's absence (vers.
42-44}; as, on the contrary, he who has been in this higher
position and neglected his duty, shall be punished much more
severely than the servants of a less exalted class (vers. 45-46).
Finally, vers. 47, 48, the general principle on which this
judgment of the Church proceeds.

Jesus gives an interrogative form to the indirect answer
which He makes to Peter's question: “ Who then s the
steward . . .?” Why this style of expression? De Wette
thinks that Jesus speaks as if He were seeking with emotion
among His own for this devoted servant. Bleek finds again
here the form observed, xi. 5-8: “ Who is the steward who,
if his master comes to find him, shall not be established by
him'. . .?” Neither of the explanations is very natural
Jesus puts a teal question; He invites Peter to seek that
steward (it ought to be himself and every apostle). Matthew,
by preserving (xxiv. 45-51) the interrogative form, while
omitting Peter's question, which gave rise to it, supplies a
remarkable testimony to the fidelity of Luke's narrative.—
The stewards, although slaves (ver. 45), were servants of a
higher rank. The fepamela is the general body of domestics,
the famulitium of the Latins. This term corresponds to the
all in Peter's question, as the person of the ruler to the us in
the same question. The fut. xaracrijoe, shall make, seems
to indicate that the Church shall not be so constituted tili
after the departure of the Master. Katpéds, the due season,
denotes the time fixed for the weekly or daily distribution;
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aerouérpwoy, their rations.—There is a difference between the
recompense promised, ver. 44, to the faithful steward and
that which was pledged, ver. 37, to the watchful servant.
The latter was of a more inward character; it was the ex-
pression of the master’s personal attachment to the faithful
servant who had personally bestowed his care upon bhim.
The former is more glorious; it is a sort of official recom-
pense for services rendered to the house: the matter in
question is a high government in the kingdom of glory, in
recompense for labours to which the faithful servant has
devoted himself in an influential position during the economy
of grace. This relation is indicated by the correspondence of
the two xaractijoes, vers. 42 and 44.—This saying seems to
assume that the apostolate will be perpetuated till the return
of Christ; and the figure employed does indisputably prove
that there will subsist in the Church to the very end 4
ministry of the word established by Christ. Of this the
apostles were so well aware, that when they were themselves
leaving- the earth, they took care to establish ministers of the
word to fill their places in the Church. This ministry was a
continuation, if not of their whole office, at least of one of its
most indispensable functions, that of which Jesus. speaks in
our parable—the regular distribution of spiritual nourishment
to the flock ; comp. the Pastoral Epistles and 1 Pet. v. The
theory which makes the pastorate emanate from the Church
as its representative, is therefore mnot biblical; the office is
rather an emanation from the apostolate, and thus mediately
an institution of Jesus Himself. Comp. Eph. iv. 11: “ He
qave some as . . . pastors and teuchers” It is Jesus who will
have this ministry, who has established it by His mandatories,
who procures for His Church in every age those who have a
mission to fill it, and who endows them for that end. Hence
their weightier responsibility. '
Vers, 45, 46 represent an apostle or an unfaithful minister
under the image of an unprincipled steward.—The condition
of fidelity being the constant watching for the master’s return,-
this servant, to set himself more at his ease in his unfaithful-
ness, puts the thought of that moment far off. So the minister
of Jesus does, who, in place of watching for the Parousia,
substitutes the idea of indefinite progress. What will become
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of his practical fidelity, since it is the constant watching for
the Lord which should be its support? Beating, eating, and
drinking are figures, like the regular and conscientious distri-
bution (ver. 42). The ecclesiastical functionaries described in
this piece are those who, instead of dividing the word of Christ
to the Church, impose on it their own, who tyrannize over
souls instead of tending them, and show themselves so much
the more jealous of their rights the more negligently they dis-
charge their duties. deyoroueiv, strictly, fo eleave in two,
denotes a punishment which was really used among the
nations of antiquity (Egyptians, Chaldeans, Greeks, Romans ;
comp. also 2 Sam. xii. 31; 1 Chron. xx. 3; Heb. xi. 37).
But this literal meaning does not suit here, since we still hear
of a position which this servant is to receive,—at least if we
do not admit with Bleek that in these last words Jesus passes
from the figure to the application. Is it not more natural,
even though we cannot cite examples of the usage, to under-
stand the word in the sense of the Latin expression, flagellis
discindere, to scourge the back with a rod (the : shall be beaten
with many stripes, ver. 47) 1

The portion in question after this terrible punishment is
imprisonment, or even the extreme penalty of the law,—the
cross, for example, which was always preceded by scourging.
The word amiorwr, “with fhe unbelicvers” might support the
explanation given by Bleek ; but though the application pierces
the veil of the parable, the strict sense is not altogether set
aside : “those who cannot be trusted,” strangers to the house.
Matthew says: the hypoerites, false friends (the Pharisees).
A fajthless apostle will be no better treated than an adversary.
— T have ond's portion with is a Hebraistic and Greek expres-
sion, which signifies to share the lot of . ..

Vers. 47 and 48, The Principle.—" And that servant which
Enew his lord's will, and prepared nothing, neither did according
to his will, shall be beaten with many stripes. 48. Bul he that
knew not, and did commit things worthy of stripes, shall be
beaten with few stripes. For umfo whomsoever much s given,
of him shall be much required; and to whom men have com-
mitted much, of him they will ask the more”—Along with the
superiority of position described above, the apostles had re-
ceived a superior degree of Anowledge; it is to this new
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advantage that ver. 47a refers. It is connected with the
preceding ; for the higher the servant is placed by his master,
the fuller are the instructions he receives from him. The
same manner of judging will be extended to this other kind
of superiority. Ostervald, understanding éavrdv with uy éror-
udoas, translates, “ who prepared not Aimself” This ellipsis
is inadmissible. The meaning is, wko prepared mot [what was
necessary to receive his master according to his wishes]. It
is the antithesis of vers. 35-37.—The servant whom the
master has not initiated so specially into his intentions is
nevertheless responsible to a certain extent. For he also has
a certain knowledge of his will; comp. the application of this
same principle, Rom, ii 12.——Ver. 485. The general maxim
on which the whole of the preceding rests. The two parallel
propositions are not wholly synonymous. The passive €846,
was given, simply denotes an assigned position ; the middie
form, mapéfevro, men have commitied, indicates that the trust
was taken by the master as his own interest; the figure is
that of a sum deposited. Consequently the first term is
properly applied to the apostolic commission, and to the
authority with which it is accompanied; the second, to the
higher light granted to the apostles—~What is claimed of
each is not fruits which do not depend on the labourer, but
devotedness to work. Meyer thinks that the more signifies
* more than had been committed to him.” It is more natural
to understand: more than will be exacted from others who
have received less—On the subject of the verbs mwapéfesro
and alrigovew, see ver. 20,

Mark has preserved (xiii. 37), at the close of the parable of the
porter, which he alone has, but which refers to the same duty of
watchfulness as the two preceding parables in Luke, this final ex-
hortation : “ What I say unte you, I say unto all, Waich.” This word
corresponds in a striking manner to the meaning of Jesus' answer
to Peter in Luke : “ All should watch, for all shall share in the
Master's personal requital (ver. 37); but very specially (wepio-
aérepor, ver. 48) ye, my apostles, who have to expect either a
greater recompense or a severer punishment.” On this supposition,
Luke relates the question of Peter and the indirect answer of Jesus ;
Mark, a word of Jesus which belonged to His direct answer. How
is the relation between the two to be explained ! Holtzmann thinks
that Luke of himself imagined the question of Peter, founding on
this last word of Jesus in Mark. He cannot help confessing, further,
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that this interpolation has been very skilfully managed by Luke.
Such procedure, in reality, would be as ingenious as arbitrary ; it is
inadmissible. The account of Luke, besides, finds a confirmation in
the text of Matthew, in which the interrogative form of the answer
of Jesus is preserved exactly as we find it in Luke, and that though
Matthew has omitted Peter's question, which alone explains this
form. Weizsiicker supposes inversely that the question of Peter in
Tuke was borrowed by the latter from the interrogative form of
the saying of Jesus in Matt. xxiv. 45: ¢ o is then the faithful
servont . . . 2" -But Mark’s account stands to defend that of Luke
against this new accusation. For, as we have seen, the last words
of the discourse in Mark had no meaning except in reference to
Peter’s question reported by Luke. Luke’s form cannot be derived
from Mark without protest from Matthew, nor from Matthew
without Mark in his turn protesting. We have evidently, as it
“were, the pieces of a wheelwork taken down ; each evangelist has
faithfully preserved to us those of them which an incomplete tradi-
tion had transmitted to him. Applied to a written document, thig
dividing would form a real mutilation ; as the result of a circulating
tradition, it admits of easy explanation. ‘

After having thus followed the natural course of the con-
versation, Jesus returns to the thought from which it had.
started, the vanity of earthly goods. He shows how this
truth directly applies to the present situation (vers. 49-53).

Vers. 49 and 50 The Character of the tmnediate Future.
—“TI am come to send fire on the earth; and what will I if if
be already kindled ?  50. But I have a baptism lo be baptized
with ; and how am I straitened till i be accomplished !"—Is
it a time” said Elisha to the unfaithful Gehazi, “to receive
lands and cattle when the hand of God is upon Israel,” that
ig to say, when Shalmaneser is at the gates of Samaria? Is
it a time for the believer to give himself up to the peaceable
enjoyment of earthly goods when the great struggle is begin-
ning ? The Church is about to be born; Israel is about to
perish, and the Holy Land to be given over to the Gentiles.
Such is the conmection, too moving to be expressed by a
logical particle, which is implied by the remarkable asynrdeion
between vers. 48 and 49. IIdp Bdd\ew, strictly, to throw «
firebrand. Jesus feels that His presence is for the earth the
brand which is to set everything on fire. “ Every fruitful

1 Ver. 49. Instead of us, which the T. R. reads with 11 Mjj. (Byz.) and the
Mnn., 10 Mjj. (Alex.) 40 Mnn. read savn—Ver. §0. The Mss. are divided be-
tween ov (T. R.) and ovov (Alex.),
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thing,” says M. Renan, “is rich in wars.” Jesus understood
the fruitfulness of His work. The expression I am come,
which Jesus frequently uses in the Syn., finds its only natural
explanation in His lips in the consciousness which He had of
His pre-existence. The fire in question here is not the fire of
the' Holy Spirit, as some of the Fathers thought. The sequel
proves that it is the spiritual excitement produced in opposite
directions by the coming of Jesus, whence will result the
Siapepiopos, the division, described from ver. 51 onwards.
Two humanities will henceforth be in conflict within the
bosom of every nation, under every roof: this thought pro-
foundly moves the heart of the Prince of peace. THence the
broken style of the following words. The e/ may be taken in
the sense of that, which it often has, and ¢ in the sense of
how: “ How 1 wish thet this fire were already burning!”
(Olshausen, De Wette, Bleek.) But this meaning of the two
words e and 7i, and especially of the second, is not very
natural.  Accordingly Grotius, Meyer, etc., have been led to
admit two propositions,—the one forming a question, the
other the answer: “ And what will I? Oh that it only
were already kindled!” The sense is radically the same.
But the second proposition would come too abruptly as an
answer to the preceding. Ewald recurs to the idea of a single
sentence, only he seeks to give to @é\@ a meaning which
better justifies the use of ei: “ And of what have I to com-
plain if it be already kindled ?” This sense does not differ
much from that which appears to us the most natural : “ What
have I more #o seek, since it is already kindled #” This saying
expresses a mournful satisfaction with the fact that this in-
evitable rending of humanity is already beginning; as proved
by the event recorded vers. 1-12. -Jesus submits to bring in
war where He wished to establish peace. But it must be; it
is His mission: “ 7 am come to . ..”

Meantime this fire, which is already kindled, is far yet from
bursting into a flame ; in order to that there is a condition to
be fulfilled, the thought of which weighs heavily on the heart
of Jesus: there needs the fact which, by manifesting the
deadly antagonism betweer the world and God, shall produce
the division of which Jesus speaks between man and man ;
there needs the cross. Without the cross, the conflagration
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lichted on the earth by the presence of Jesus would very soon
be extinguished, and the world would speedily fall back to its
undisturbed level ; hence ver. 50. The &8¢ is adversative :
“ But though the fire is already kindled, it needs, in order
that it may blaze forth, that . . ” The baptism in question
here is the same as that of which Jesus speaks, Matt. xx. 22
(at least if the expressions analogous to these are authentic
in that passage). Jesus certainly makes an allusion to His
baptism at the hands of His forerunner, which included a
consecration to death. The figure is as follows: Jesus sees
Himself about to be plunged into a bath of flame, from which
He shall come forth the torch which shall set the whole world
on fire.—The Lord expresses with perfect candour the im-
pression of terror which is produced in Him by the necessity
of going through this furnace of suffering. Jwwéyeobas, to be
closely pressed (straitened), sometimes by the power of love
(2 Cor. v. 14); elsewhere, by that of conflicting desires (Phil.
i 23); here, doubtless, by mournful impatience to have done
with & painful task. He is under pressure to enter into this
suffering, because He is in haste to get out of it. “ A prelude
of Gethsemane,” says Gess in an admirable passage on this
discourse! Here, indeed, we have the first crisis of that
agony of which we catch a second indication, John xii, 27 :
“ Now s my soul troubled, and what shall I say 2” and which
is Dbreathed forth in all its intensity in Gethsemane. ILuke
alone has preserved to us the memorial of this first revelation
of the inmost feelings of Jesus.

After this saying, which is a sort of parenthesis drawn
forth by the impression produced on Him by the thought in
the preceding verse, He resumes at ver. 51 the development
of His declaration, ver. 49.
 Vers. 51-53.2 The Picture of the Future just declaved—
- “ Suppose ye that I am come to give peace on corth? I tell
_you, nay ;. but division. 52. For from henceforth ithere shall
be five in one house divided, three against two, and two against

1 Work quoted; p. 79. ““ We cast ourselves in contemplation into the op-
pressed soul of Jesus, . . . into His Passion before the Passion™ (ib.).

? Ver. 53. X. B. D. L. T", U. some Mnn. Vg., dxuspistnsovras instead of
Yizpspofnrerar.— Alex. some Mnn., dvyarepe, pnripa, instead of dvyarp, garp—
. B. D. L. omit zuras.
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three. 53. The father sholl be divided against the son, and the
son against the father ; the mother against the davghter, and the
deughter against the mother ; the mother-in-law against her
daughter-in-law, and the doughter-in-law against her mother-
in-law’— Aoxetre, suppose ye, is no doubt aimed at the illusion
with which the disciples flattered themselves, yet hoping for
the establishment of the Messianic kingdom without struggles
or sufferings (xix. 11). -Jesus does not deny that peace
should be the final result of His work; but certainly He
denies that it will be its immediate effect.—The simplest
_solution of the phrase A\’ 4 is to take it as an abbreviation
of odyi Ao #: “Nothing else than .. .”—Vers. 52 and 53
describe the fire lighted by Jesus. By the preaching of the
disciples, the conflagration spreads; with their arrival, it
invades every family one after another. But “the fifth com-
mandment itself must give way to a look directed to Him. . ..
Undoubtedly it is God who has formed the natural bonds be-
tween men; but Jesus introduces a new principle, holier than
the bond of nature, to unite men to one another” (Gess, p. 22).
—ZEven Holtzmann observes that the jfive persons indicated,
ver. 52, are expressly enumerated, ver. 53: father, ‘son,
mother, daughter, daughter-in-law. Matthew (x. 35) has not
preserved this delicate touch; are we to think that Luke
invented this nice precision, or that Matthew, finding it in
the common document, has obliterated it? Two suppositions
equally improbable— Ex{ indicates hostility, and with more
enercy in the last two members, where this prep. is construed
with the ace.; probably because between mother-in-law and
daughter-in-law religious hostility is strengthened .by previous
natural animosity.
5th. To the Multitudes: vers, 54-59.—After having an.
nounced and deseribed the rending, the first symptoms of
which He already discerns, Jesus returns anew to the multi-
tude whom He sees plunged in security and impenitence ;
He points out to those men, so thoroughly earthly and self-
satisfied, the thunderbolt which is about to break over their
heads, and beseeches them to anticipate the explosion of the
divine wrath. ) '
Vers. 54-56 The Signs of the Times.—* And He said also
1 Ver. 54, 6 Mjj. (Alex.) some Mpn. omit rar.—N. B. L., 1: instead of axwe.
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to the people, When ye see a cloud rise out of the west, straight-
way ye say, There. cometh a shower; and so it 4. 55, And
when ye see the south wind blow, ye say, There will be heat;
and it cometh to pass. 56. Ye hypocrites, ye can discern the
face of the sky and of the earth; but how is it that ye do not
discern this time ?”—"EXeye 8¢ xal, He said alse, is, as we have
already seen (i. p. 276), the formula which Luke uses when
Jesus at the close of a doctrinal discourse adds a last word
of mere gravity, which raises the question $e its full height,
and is intended to leave on the mind ef the hearer an im-
pression never to be effaced: “Finally, I have a last word to
address to you.” This concluding idea is that of the urgency
of conversion. Country people, in the matter of weather, plume
themselves on being good prophets, amnd in fact their prog-
nostics do not mislead them: “ ¥e say, e say . . ., and as ye
say, it comes to pass.” The rains in Palestine come from the
Mediterranean (1 Kings xviti. 44); the south wind, on the
contrary, the simoom blowing from the desert, brings drought.
These people know it; so their ealculation is quickly made
(ebBéws) ; and what is more, it is eorrect {(xai yiveras, twice
repeated). So it is, because all this passes in the order of
things in which they are interested: they give themselves to
discover the future in the present; and as they will, they
can. = And this clear-sightedness with which man is endowed,
they put not forth in the service of a higher interest! A
John the Baptist, a Jesus appeer, live and die, without their
concluding that a solemn hour for them has struek l-——This
contradiction in their mode of acting is what Jesus designates
by the word hypocrites. "What they want is not the eye, it is
~ the will to use it. The word xawpos, the propitious time, is
explained by the expression, xix. 44, the time of thy wvisitation.
dorxtpdlew, to appreciate the importance.—Matt, xvi 1-3
ought not to be regarded as parallel to our passage. The
idea is wholly different. Only in Matthew our ver. 56 has
been joined with a parable similar to that of Luke in point of
form; and that by an association of ideas easily understood.
Vers. 57-59." The Urgency of Reconciliation fo God.—

~Ver. 56. 6 Mjj. 40 Mnn, Syr. It. Vg put =ow ewpmsev before ens yn;.—N, B.
L. Tw., ovx oiduws Joxipalay instead of ov doxsualsrs,
1 Ver. 58. Some ij., rzpa?nm‘u instead of Waptz)ﬂ (T. R, with 14 ij); Padu
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“ Yea, and why even of yourselves judge ye not what is right !
58. (For) While thow goest with thine adversary to the magis-
trate, as thow art in the way give diligence that thow mayest be
delivered from him ; lest he hale thee to the judge, and the judge
deliver thee to the officer, and the oficer cast thee into prison.
59. I il thee, thou shalt not depart themee il thou hast
paid the very last mite”—A new example (v¢ 8¢ xal) of what
they would make haste to do, if their good-will equalled their
intelligence. ’'A¢’ éavrdw, of yourselves; same meaning as the
“at once ye say” (ver. 54). It should be so natural to
perform this duty, that it ought not to be necessary to remind
them of it. But alas! in the domain of which Jesus is
speaking, they are not so quick to draw conclusions as in that
wherein they habitually move. Their finger needs to be put
on things. . To Swkalov, what s just, denotes the right step to
be taken in the given situation, to wit, as the sequel shows,
reconciliation to God by conversion.—The following parable
{ver. 58) is presented in the form of an exhortation, because
the application is blended with the figure. The jfor (ver. 58)
has this force: “Why dost not thou act thus with God?
For it is what thoun wouldst mnot fail to do with 2 human
adversary.” We must avoid translating the s Smrdyets, “ when
thou goest” (E. V.). “f2s signifies “whalst thou goest ;” it is
explained by the 4n the way which follows. It is before
arriving at the tribunal, while you are on the way thither,
that you must get reconciled to him who accuses you. Once
before the judge, justice takes ifs course. The important
thing, therefore, is to anticipate that fatal term. 'Epyaciav
dovvas seems to be a Latinism, operam dare. In the applica-
tion, God is at once adversary, judge, and officer: the first by
His holiness, the second by His justice, the third by His
power. Or should we understand by the creditor, God; by
the judge, Jesus; by the officers, the angels (Matt. xiii. 41) 2
Will it ever be possible, relatively to God, to pay the last
mite? Jesus does mot enter into the question, which lies
beyond the horizon of the parable. Other passages seem to
prove that in His view this term can never be reached (Mark
ix. 42-49). There is in the whole passage, and especially in

or fzay instead of fzaan (T. R. with some Mnn.).—Ver, 59. 8, B, L., ¢as instead
of sws ev.—5 Mjj., v soxarer instead of vov sogaror (14 Mjj.).
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the I tell thee (ver. 59), the expression of a personal conscious-
ness wholly free from all need of reconciliation.

Matthew places this saying in the Sermon on the Mount
(v. 25, 26); he applies it to the duty of reconciliation
between men 8s the condition of man’s reconciliation to God.
Tt cannot be doubted that this saying, placed there by Matthew
in virtue of a simple association of ideas, finds its real con-
text in Luke, in the discourse which is so perfectly linked
together.

10. Conversation on {wo Ewvents of the Day: xiii. 1-9.—
Luke does not say that the following event took place im-
mediately after the preceding, but only in a general way, év
abt 7o xatpe (ver. 1), in the same circumstances. The
three following sayings (vers. 1-3, 4, 5, 6-9) breathe the
same engagedness of mind as filled the preceding discourses.
The external situation also is the same. Jesus is moving
slowly on, taking advantage of every occasion which presents
itself to direct the hearts of men to things above.—The
necessity of conversion is that of which Jesus here reminds
His learers; in xii. 54 et seq. He had rather preached its
urgency. ' :

1st. Vers. 1-3} The Galileans massacred by Pilate.—
Josephus does not mention the event to which the following
words relate. The Galileans were somewhat restless ; conflicts
with the Roman garrison easily arose. In the expression,
mingling their blood with that of the sacrifice, there is a certain
poetical emphasis which often characterizes popular accounts.
—The impf. wapijcar signifies “they were there relating.”
Jesus with His piercing eye immediately discerns the pro-
phetical significance of the fact. The carnage due to Pilate’s
sword is only the prelude to that which will soon be earried
out by the Roman army throughout all the Holy Land, and
especially in the temple, the last asylum of the nation. Was
not all that remained of the Galilean people actually assembled
forty years later in the temple, expiating their national im-
penitence under the stroke of Titus? The word Ilikewise
(ver.'3) may therefore be taken literally. A serious, in-

1Ver. 2. ¥, B. D. L., rzvra instesd of reixvre.—Ver. 3. The Mas. are divided
between woavrws (T. R., Byz.) and opemws (Alex.).—A. D. M. X. I. and several
Mnn., asravonrnet instead of weravanws.
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dividual, and national conversion at the call of Jesus could
alone have prevented thet catastrophe.

2d. Vers. 4, 5.1 The Persons buried by the Tower of Siloam.
—The disaster which has been related recalls another to His
mind, which He mentions spontaneously, ‘and which He
applies specially to the inhabitants of Jerusalem. The aque-
duct and pool of Siloam are situated where the valley of
Tyropeon, between Sion and Moriah, opens into that of
Jehoshaphat.—TForty years later, the fall of the houses of the
burning capital justified this warning not less strikingly.—
When a disaster comes upon an individual, there is a dis-
position among men te seek the cause of it in some special
guiltiness attaching to the victim. - Jesus turns his hearers
back to human guilt in general, and their own in particular ;
and from that, which to the pharisaic heart is an occasion of
proud confidence, He derives a motive to humiliation and
conversion, an example of what was called, xii. 57, judging
what 1s right. '

3d. Vers, 6-9.2 The Time qof Grace—Here again we have
the formula é\eye 8¢, which announces the true and final
word on the situation. , (See at xii. 54.)—A vineyard forms
an excellent soil for fruit trees. As usuall§, the fig-tree repre-
sents Israel. God is the owner, Jesus the vine-dresser who
intercedes.— 'Ivar{ (yévyrai), To what end? Kal, moreover;
not only is it useless itself, but it also renders the ground
useless. Bengel, Wieseler, Weizsiicker find an allusion in the
three years to the period of the ministry of Jesus which was
already past, and so draw from this parable chronological
conclusions.  Altogether witkout reason; for -such details
ought to be explained by their relation to the general figure
of the parable of which they form a part, and not by circum-
stances wholly foreign to the description. In the figure
chosen by Jesus, three years are the time of a jfull trial, at
the end of which the inference of incurable sterility may be
drawn. Those three years, therefore, represent the time of

1Ver. 4 The Mss. are divided between ewres (T. R.) and zora (Alex.). Es
before Icpsvoarms is omitted by B. D. L. Z.—Ver. 5. The Mss. are divided
between spoiws and wrasras ; between psvarvonts and gscasononae.

?Ver. 7. . B. D. L. Tw. some Mnu. Syrevr. It. V. add =¢" o0 after rpm s
~—Ver. 9 8. B. L. T 2 Mnu. place s e gsiiov before o 35 penys,
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grace granted to Israel; and the last year, added at the
request of the gardener, the forty years’ respite between the
Friday of the crucifixion and the destruction of Jerusalem,
which were owing to that prayer of Jesus: “ Father, forgive
them.”—The Mss. have ‘the two forms wdmpia, from ompiov,
and rompiav, from xompla. The proposition xdv pév ... is
elliptical, as often in classical Greek ; we must understand
xards &xet. The Alex, by placing eis 76 péxhov before el &
pirye; probably wished to escape this ellipsis: “If it bear
fruit, et it for the future [live]” The extraordinary pains of
the gardener bestowed on this sickly tree represent the
marvels of love which Jesus shall display in His death and
resurrection, then at Pentecost and by means of the apostolic
preaching, in order to rescue the people from their impenitence.
This parable gives Israel to know that its life is only a respite,
and that this respite is nearing its end. Perhaps Paul makes
an allusion to this saying when he admonishes Gentile
Christians, the branches of the wild olive, saymfr to them, émei
xai o ékxomrriop (Rom. xi. 22).

Holtzmann acknowledges the historical truth of the introduction,
ver. 1. He ascribes it to the Logia, like everything which he finds
true in the introductions of Luke. But if this piece was in A., of
which Matthew made use, how has he omitted it altogether }

11. The Progress of the Kingdom : xiii. 10-21.—During
this journey, as throughout His whole ministry, Jesus did not
fail to frequent the synagogues on the Sabbath days. The
present narrative introduces us to one of those scenes. Perhaps
the feeling which led Luke to place it here, was that of the
contrast between Israel, which was hasting to destruction,
and the Church, which was already growing.—A. glorious
deed; which tells strongly on the multitude (vers. 10-17),
leads Jesus to describe in two parables the power of the
kingdom of God (vers. 18-21).

1st. Vers, 10-17.Y The Healing of the palsied Woman.—And
first the miracle, vers. 10-13. This woman was completely

Ver, 11. 8. B. L. T*. X. some Mnn. ItPlefave, Vo, omit n» after govn,—Ver.
14. The Mss. art divided between s» vavrais (T. R.) and s zurass (Alex.),—Ver.
15. Some Mjj. and Mnn. Syr., s Incovs instead of o xopros.—17 Mjj. 80 Mnn. It.
Vg., vwoxpiras instead of vwexpre, which the T. R. reads with D. V, X. the most
of tha Mnn. Syr.

-
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bent, and her condition was connected with a psychical weak-
ness, which in turn arose from a higher cause, by which the
will of the sufferer was bound. This state of things is
described by the phrase: @ spirit of infirmity. Jesus first of
all heals the psychical malady: Thou art loosed. AéivoBar,
the perfect: it is an accomplished fact. The will of the
sufferer through faith draws from this declaration the strength
which it lacked. At the same time, by the laying on of His
hands, Jesus restores the bodily organism to the control of the
emancipated will; and the cure is complete.

The conversation, vers. 14—17. It was the Sabbath. The
ruler of the synagogue imagines that he should apply to Jesus
the Rabbinical regulation for practising physicians. Only, not
daring to attack Him, he addresses his discourse to the people
(ver. 14). Oepameveste, come to get yourselves healed—
Jesus takes up the challenge. The plural Aypocrites is cer-
tainly the true reading (comp. the plural adversaries, ver. 17).
Jesus puts on trial the whole party of whom this man is the
representative. The severity of His apostrophe is justified by
the comparison which follows (vers. 15 and 16) between the
freedom which they take with the Sabbath law, when their
own interests, even the most trivial, are involved, and the
extreme rigour with which they apply it, when the question
relates to their neighbour’s interests, even the gravest, as well
as to their estimate of the conduct of Jesus.. The three
contrasts Detween ox (or ass) and daughter of Abrakam,
between stall and Sofan, and between the two bonds, material
and spiritual, to be unloosed, are obvious at a glance. The
last touch: etghfeen wears, in which the profoundest pity is
expressed, admirably closes the answer.

Holtzmann thinks that what has led Luke to place this account
here, is the connection between the eighteen years’ infirmity (ver.
11) and the three years’ sterility (ver. 7)! Not content with
ascribing to Luke this first puerility, he imputes to him a second
still greater: that which has led Luke to place at ver. 18 the
parable of the grain of mustard seed, is that it is borrowed from the
vegetable kingdom, like that of the fig-tree (vers. 7-9) | 1

This so nervous reply brings the admiration of the people
to a height, and shuts the mouth of His adversaries. Jesus
then, rising to the general idea, of which this deed is only a
particular application, to wit, the power of the kingdom of



' CHAP. XIIL 18, 19, 121

God, developes it in two parables fitted to present this truth
in its two' chiel aspects; the two are, the mustard seed (vers
18, 19) and the leaven (vers. 20, 21).

2d. Vers. 18-21. The Two Parables—The kingdom of God
has two kinds of power: the power of extension, by which it
gradually embraces all nations; the power of trangformation,
by which it gradually regenerates the whole of human life.
The natural symbol of the first is a seed which acquires in a
short time an increase out of all proportion to its original
smallness ; that of the second, a fermenting element, materially
very inconsiderable, but capable of exercising its assimilating
virtue over a large mass. Those two parables form part of
the collection, Matt. xiii, 31 et seq.; the first only is found
Mark iv. 30, 31.

Vers. 18 and 19.! Again the formula &reye 3¢ (or ody, as
some Alex. read). —The two questions of ver. 18 express the
activity of mind which seeks in nature the analogies which it
needs. The first: “To what ¢s like . . .,” affirms the exist:
ence of the emblem sought; the second: “To what shall I
Liken . . .” has the discovery of it in view. Mark likewise
introduces this parable with two questions; but they differ
both in substance and form from those of Luke Tradition
had indeed preserved the memory of this style of speaking;
only it had modified the tenor of the questions. We must
certainly reject with the Alex., in the text both of Luke and
Matthew, the epithet great applied to #ree. Jesus does not
mean to contrast a great tree with a small one, but a tree to
vegetables in gemeral. The mustard plant in the East does
not rise beyond the height of one of our small fruit trees.
But the exceptional thing is, that a plant like mustard, which
belongs to the class of garden herbs, and the grain of which
is exceedingly small, puts forth a woody stalk adorned with
branches, and becomes a veritable tree. 1t is thus the striking
type of the disproportion which prevails between the small-
ness of the kingdom of God at its commencement, when it is
yet enclosed in the person of Jesus, and its final expansion,
when it shall embrace all peoples. The form of the parable
is shorter and simpler in Luke than in the other two.

1 Ver. 18 ®R. B. L, some Mnn, Itrlerave, Vg., oov instead of 3s after sreyer.—
Ver. 19. . B. D. L. T, Syr=. Ittia, omit psy= after 3odpor.
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Vers. 20 and 21! Jesus anew seeks an image (ver. 20)
to portray the power of the kingdom of God as a principle
of moral transformation. There is here, as in all the pairs
of parables, a second aspect of the same truth; comp. v.
36—-38, xv. 3-10, Matt. xiii. 44-46, John x. 1-10. We
even find in Luke xv. and John x. a third parable completing
the other two. Leaven is the emblem of every moral principle,
good or bad, possessing in some degree a power of fermenta-
tion and assimilation; comp. Gal. v. 9.—The three measures
should be explained, like the three years (ver. 7), by the figure
taken as a whole. It was the quantity ordinarily employed
for a batch. They have been understood as denoting the
three branches of the human race, Shemites, Japhethites, and
Hamites ; or, indeed, Greeks, Jews, and Samaritans (Theod. of
Mopsuestia); or, again, of the heart, soul, and spirit {Augustine).
Such reveries are now unthought of. The idea is, that the
spiritual life enclosed in the gospel must penetrate the whole
of human life, the individual, thereby the family, and through
the latter, society.

Those two parables form the most entire contrast to the
picture which the Jewish imagination had formed of the
establishment of the Messiah's kingdom. One wave of the
magic wand was to accomplish everything in the twinkling
of an eye. In opposition to this superficial notion, Jesus
sets the idea of a moral development which works by spiritual
means and takes account of human freedom, consequently
slow and progressive. How can it be maintained, in view of
such sayings, that He believed in the immediate nearness of
His return ~—The place which those two parables occupy in
the great collection Matt. xiii, is evidently the result of a
systematic arrangement ; there they have the effect of two
flowers in a herbarium. ILuke has restored them to their
natural situation. His account is at once independent of and
superior to that of Matthew ; Mark accords with Matthew.

I Ver. 20. The Alex. It. Vg. add xe: before wars,——Ver. 21. The Mss. are
divided between srsxpuer (Ty R.) and sxpudsr (Alex.).
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SECOND CYCLE—XII!. 22-XVIi. 10.
A new Sevies of Incidents in the Journey.

Ver. 22 serves as an introduction to this whole cycle.
Jesus slowly continues His journey of evangelization (Siemo-
pevero, He proceeded through the country), stopping at every
city, and even at every village (xard, distributive), taking
advantage of every occasion which presents itself to instruct
both those who accompany Him and the people of the place,
only pursuing in the main a general direction toward Jerusalem
(Sibdarwy, matovpevos). Nothing could be more natural than
this remark, which is founded on the general introduction,
ix. 51, and in keeping with the analogous forms used in
cases of summing up and transition, which we have observed
throughout this Gospel.

1. The Rejection of Israel, and the Admission of the Gentiles :
xiii. 23-30. An unforeseen question calls forth a new flash.
It was probably evoked by a saying of Jesus, which appeared
opposed. to the privileges of Israel, that is to say, to its national
participation in the Messianic blessedness.

Vers. 23-271 « Then one said unto Him, Lord, are there
Jew that be saved? And He said wnto them, 24. Strive to
enter in at the strait gate: jor many, I say wnto you, will seek
to enter in, and shall not be able. 25. When once the Master
of the house vs risen wup, and shut to the door, and ye begin to
stand without, and to knock at the door, saying, Lord, Lord,
open «unto us, and He shall answer and say unfo you, I Inow
you not whence ye arve: 26. Then shall ye begin to say, We
have eaten and drunk in Thy presence, and Thou hast taught in
our streets. 27, But He shall say, I tell you, I know you not
whence ye are; depart from me, all ye workers of iniguity.”—
The question of ver. 23 was to a certain extent a matter of
curiosity. In such cases Jesus immediately gives a practical
turn to His answer. Comp. xil. 42, John iii. 3; and hence
Luke says (ver. 23): “ He said ¢o them.” Jesus gives no direct
answer to the man; He addresses a warning to the people on

1Ver, 24, 8. B. D. L. 2 Mnn. [t*¥,, dupas instead of wuans.—Ver, 25. &, B. L,
Itslia, Vg, read xupse only once.—Ver. 26, The Mss., zpZ:ods or apfneds,—Ver. 27.
B. T™., Asyws instead of Asyw. N, Vs, omit this word.—B. L. R. T*. omit sxas.
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the occasion of his question—The Messianic kingdom is re-
presented under the figure of a palace, into which men do
not enter, as might appear natural, by a magnificent portal,
but by a narrow gate, low, and scarcely visible, a mere postern.
Those invited refuse to pass in thereby ; then it is closed, and
they in vain supplicate the master of the house to re-open it ;
it remains closed, and they are, and continue, excluded. The
application is blended, to a certain extent, as in xii. 58, 59,
with the figure. ’AywvilecBas, to strive, refers in the parable
to the difficulty of passing through the narrow opening; in
the application, to the humiliations of penitence, the struggles
of conversion. The strait gafe represents attachment to the
lowly Messiah; the magnificent gateway by which the Jews
would have wished to enter, would represent, if it were men-
tioned, the appearance of the glorious Messiah whom they
expected. I declare unto you, says Jesus: They will think it
incredible that so great a number of Jews, with the ardent
desire to have part in that kingdom, should not.succeed im
entering it. The word woAXei, many, proves the connection
between this discourse and the question of ver. 23. Only
Jesus does not say whether there will be few or many saved ;
He confines Himself to saying that there will be many lost.
This is the one important matter for practical and individual
application. It is perfectly consistent with this truth that
there should be many saved. The meaning of the expression,
will seek to enter in, ver. 24, is explained at ver. 25 by the
cries which are uttered, and the knockings at the gate; and
the meaning of the words, but shall not be able, ver. 24, is
explained by vers. 26 and 27, which. describe the futility of
those efforts. '

It is not possible to connect the d¢ o, when once, with the
preceding phrase; the period would drag intolerably. The
principal proposition on which this conjunction depends must
therefore be sought in what follows. This might be xai
dpkeobe (not dpfnobe), ver. 25b: “ When once the Master has
ysen . . . ye shall begin, on your side (kai), . . .;” or xai
amoxpifels épei at the end of the same ver. 25: “ He, on His
side (xal), shall answer and say . . .;” or, fipally, and most
naturally of all, the apodosis may be placed, as we have put it
in our translation, at ver. 26, in the words: 7ére dpfeafe:
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then ye shall begin. The word then favours this construction.
The decisive act of the Master in rising from His seat to shut
the door symbolizes the fact that conversion and pardon are
no longer possible (a¢’ of, when once). "What moment is this ?
Is it that of the rejection and dispersion of Israel 2 No; for
the Jews did not then begin to cry and to knock according to
the description of ver. 25. I3 it the time of the Parousia,
when the great Messianic festival shall open ? No; for the
Jews then living shall be converted and received into the
palace. The words, when ye shall see (ver. 28), strikingly
recall a similar feature in the parable of the wicked rich man,
—that in which this unhappy one is represented in Hades
contemplating from afar the happiness of Lazarus in Abraham’s
bosom. We are thereby led to apply what follows (“ when
ve shall see Abraham . . .,” ver. 28) to the judgment which
Jesus pronounces at present on the unbelieving Jews, ex-
cluding them in the life to come from all participaticn in the
blessings of salvation. Gess: “The house where Jesus waits
can be no other than heaven'; it is the souls of the dead who
remind Him; ver. 26, of the relations which He had with
them on the earth,”’~—This ver. 26 indicates the. tendency to
rest salvation on certain external religious advantages: “ Thou
wast one of ourselves; we cannot perish.” Is there in the
words, I know not whence ye are (ver. 27), an allusion to the
false confidence which the Jews put in their natural descent
from Abraham ?

 Vers. 28-30.1 “ There shall be weeping and gnashing of
teeth, when ye shall see Abraham, and Isaac, and Jacob, and ail
the prophets in the kingdom of God, and you yourselves thrust
out. 29. And they shall come from the east, and from the
west, and from the north, and from the south, and shall stt down
in the kingdom of God. 30. And, bchold, there are last which
shall be first, and there are first which shall be last”—Wailings
express despair, gnashings of teeth rage. The souls of the
condemned oscillate between those two feelings. The article
before the two substantives has the force of sefting aside
all former similar impressions as comparatively insignificant.
Messianic blessedness is represented in ver. 28, according to

! Ver. 28. Marcion substituted for the enumeration, ver. 28 : wairws vous Sixz1svs,
and omitted vers. 29 and 30,
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a figure familiar among the Jews (xiv. 15), under the image
of a banquet presided over by the patriarchs. From ver. 29
it follows that the believing Gentiles are admitted as well as
the faithful posterity of Abraham. Thus there are really
many persons saved.—The words and behold (ver. 30) refer
to the surprise produced by this entire reversal of position,
The last here are not those who, within the confines of the
kingdom, occupy the last place; they are, as the context
proves, those who are excluded from it; they are in the last
place, absolutely speaking. The first are all the saved. The
first proposition evidently applies to the Gentiles who are
admitted (ver. 29), the second to the Jews who are rejected
(vem. 27 and 28).

Sayings similar to those of vers. 25-27 are found in Matt.
vii, at the end of the Sermon on the Mount, also in xxv.
10-12 and 30. There is nothing to prevent us from regard-
ing them as uttered on a different occasion. Those of ver. 28
and 29 appear in Matt. viii 11, 12, immediately after the
cure of the centurion’s son. But they are not so well
accounted for there as in the context of Luke. The apoph-
thegm of ver. 30 forms (Matt. xix. 30 and xx. 16) the
preface and the conclusion of the parable of the labourers
called at different hours. In this context, the last who become
the first are manifestly the labourers who, having come later,
find themselves privileged to receive the same hire ; the jirst
who become the last are those who, having wrought from the
beginning of the day, are thereby treated less advantageously.
Is this sense natural? Is not the application of those ex-
pressions in Luke to the rejected Jews and admitted Gentiles
more simple ?—The Epistles to the Galatians and to the
Romans are the only true commentary on this piece, and on
the sayings of vers. 28 and 29 in particular. Now, as the
historical truth of the whole passage is certified by the parallel
of Matthew, we have a clear proof that the gospel of Paul no
" way differed in substance from that of Jesus and the Twelve.

2. The Farewell to the Theocracy: Xiil. 31-35.— When the
heart is full of some one feeling, everything which tells upon
it from without calls forth the expression of it. And so, at
the time when the mind of Jesus 1s specially occupied about
the future of His people, it is not surprising that this feeling
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comes to light with™ every circumstance which supervenes,
There is therefore no reason why this perfectly natural fact
should be taken to prove a systematic arrangement originating
with Luke. :
Vers. - 31-33.1 “ The same day there came certain of the
Pharisees, saying unto Him, Get thee out, and depart hence ;
Jjor Herod will kil thee. 32. And He said unto them, Go
ye and tell that fox, Behold, I cast out devils, and I do cures
to-day and to-morrow, and the third day I shall be perfected.
33. Nevertheless, I must wolk to-day, and to-morrow, and the
day following; for it cannot be that @ prophet perish out of
Jerusalem.”—We cannot help being surprised at seeing the
Pharisees interesting themselves in the safety of Jesus, and
we are naturally led to suspect a feint, if not a secret under-
standing with Herod. Already at a much earlier date Mark
(iii. 6) had showed us the Herodians and Pharisees plotting
together. Is not something of the same kind now repeated ?
Herod, on whose conscience there already weighed the murder
of a prophet, was not anxious to commit another crime of the
same sort; but no more did he wish to see this public activity
of Jesus, of which. his dominions had been for some time the
theatre, and the popular excitement which accompanied it,
indefinitely prolonged. As to the Pharisees, it was natural
that they should seek to draw Jesus to Judea, where He
would fall more directly under the power of the Sanhedrim.
‘It had been agreed, therefore, to bring this lengthened journey
to an end by terrifying Jesus. He penetrates their intrigue ;
and hence He addresses His reply to Herod himself, making
the Pharisees at the same time His message-bearers, as they
had been the king’s message-bearers to Him. “I seé well on
whose part you come. Go and answer Herod .. .” Thus
also the epithet fox, which He applies to this prince, finds its
explanation.. Instead of issuing a command, as becomes a
king, he degrades himself to play the part of an intriguer.
Not daring fo show the teeth of the lion, he uses the tricks
of the fox. Fault has been found with Jesus for speaking
with so little respect of the prince of His people. But it

1 Ver. 81,” 7 Mjj. (Alex.) 15 Mnn., wpz instead of nuspz.—Ver. 32. 8. B. L. 2
Mnn., arorsrw instead of exirsaa,—B. some Mnn. Vss, add ngspe alter spren——
Ver. 33. K. D A. some Mnn., epysuevn instead of syepmsin,
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must be remembered that Herod was the creature of Coesar
and not the lawful heir of David’s throne.

The meaning of the first part of the answer (ver. 32b) is
this : “ Reassure thyself, thou who seekest to terrify me ; my
present activity in no way threatens thy power; I am not a
Messiah such as he whose appearance thou dreadest; some
devils cast out, some cures accomplished, such is all my work
in thy dominions. And to complete the assuring of thee, I
promise thee that it shall not be long: to-day, to-morrow, and
a day more ; then it will be at an end” These last words
symbolically express the idea of a very short time; comp.
Hos. vi. 2. 'We may regard tehetobpas either, with Bleek, as
Attic fut. mid., or, what seems simpler, as a pres. mid. used for
the fut. to designate what is immediately imminent. The
ferm so near can be none other than that of His life ; comp.
33b. Bleek and others give TeletoDpar the active nieaning :
“ I close [my ministry in Galilee]” But the word Teéeroluar
in this context is too solemn to suit fhis almost superfluous
sense.—The Alex. reading d@morerd, I jinisk, does not so well
correspond to the parallel term éwBaiw, I cast ouf, as the
received reading émiteAd, I work. It is probably owing to a
retrospective influence of the word relecobuad.

Ver. 33. Short as the time is which is allowed to Jesus, it
remains none the less true (wAsjw) that He will quietly pursue
His present journey, and that no one will force Him to bring
His progress and work hastily to an end. The 8ei, T must,
which refers to the decree of Heaven, justifies this mode of
acting. ITopedesfau, to travel, the emblem of life and action;
this word is opposed to Telewovuas, which designates the time
at which the journeying ends. T7 éyouévy (the day following),
ver. 33, corresponds to 77 Tpiry (the third day), ver. 32;
Jesus means: “ I have only three days; but I have them,
and no one will cut them short.” Wieseler takes the three
days literally, and thinks that at the time when Jesus thus
spoke He was but three days’ journey fram Bethany, whither
He was repairing. It would be difficult to reduce so weighty
a saying to greater poverty of meaning. Bleek, who does not
succeed in overcoming the difficulty of this enigmatical utter-
ance, proposes to suppress in ver. 33 the words erjuepov ral
allpiov kal as a very old interpolation. No document supports
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this supposition, which would have the effect of mutilating
one of the most striking declarations of our Lord.

The last woids of ver. 33 are the answer of Jesus to the
Pharisees. - They, too, may reassure:themselves; their: prey
will not escape them. Jerusalem has the, monopoly of
killing the prophets, and on this highest occasion the city
will not be deprived of its right. The word évdéyeras, it is
possible, contains, like the entire saying, a scathing irony : “ It
4s mot suttable; it would be contrary to use and wont, and, in
a-manner, to theocratic decorum, if such a prophet as I should
perish elsewhere than in Jerusalem !” No doubt John the
Baptist- had perished away from that eity. DBut such ironies
must, not be taken in the strict letter. . Jerusalem could not
let her privilege be twice taken from her in so short a time !
The relation indicated by érs, for, is this: “ I know that the
time which is at: my dispesal in favour of Galilee will not be
cut short by my death; for I am not to die elsewhere than
at Jerusalem .. .”—According to Holtzmann, this passage,
peculiar to Luke and taken from A, was omitted by Matthew
because of its:obscurity. Must he not have omitted'man'y
others.for the same reason ? :

Already, vers. 4, 5, on oceasion of an event which more par—
ticularly concerned the Galileans, the mind of Jesus had been
directed toward Jerusalem. Now the thought of this capital
become, as it were, the executioner of the prophets, takes pos-
session of His heart. His grief. breaks forth ; the prelude to
the tears of Palm-day.

Vers. 34 and 35.) « 0. Jerusalem, Jerusalem, wh'wh Killest
the prophets, and stonest them that are sent unto thee ; how often
would I have gathered thy children fogether, as a hen doth gather
her brood under her wings, and ye would not! 35. Behold,
your house is left unto yow. But I say unto you, ye shall not
see me uniil the time come when ye shall say, Blessed s He that
cometh in the name of the Lord”—It is surprising, at first
sight, to find such an apostrophe to Jerusalem in the heart of

1 Ver. 84. The Mss. are divided between mn» vorsiay (Alex. and T. R.) and
vz vorsiz (Byz. Syr. Itperae).Ver, 85, T. R. adds epmpos after axas suwy, with
D.E. G. H. M. U. X. a. the most of the Mon. Syr. Itpleriave ATl the Mjj., xsyw
3 (R, L. without 3:) instead of egmv 3t Acyw, which T. R. reads with several

. Mun.—6 Mjj. omit or.—The Mss. are divided between sws (oF sws 2) n¥y (or k)
ers srars (T, R.) and cap (O sws av) urars (Alex., according to Matthew).

YOL. 1L )
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Galilee. But were not the Pharisees whom Jesus had before
Him the representatives of that capital? Comp. v. 17:
“ There were Pharisees and doctors of the law sitting by,
which were come out of every town of Galilee, and Judea,
and Jerusalem,” Had He not been setting their minds at
rest as such? Such an apostrophe to Jerusalem, regarded
from a distance, has something about it more touching than
if He had already been within its walls, In Matt. xxiii, 37
it is placed, during His sojourn at Jerusalem, on one of the
days preceding the Passion, and at the point when dJesus
leaves the temple for the last time. This situation is grand
and tragic; but is it not probable that this placing of the
passage was due to the certainly too narrow application (see
below) of the expression your house (ver. 35) to the temple ?
—The words thy children have been applied by Baur not
to the inhabitants of Jerusalem only, but to all Israelites,
Galileans included ; and he denies, comsequently, that this
saying could serve to prove the conclusion which has often
been drawn from it, viz. that the narrative of the Syn. implies
the numerous sojourns at Jerusalem which are related by
John. But the relation of ver. 34 to the latter part of ver.
33 compels us to restrict the meaning of the word to the
inhabitants of Jerusalem ; its only admissible sense also in.
luke xix. 44; and, taken by itself, its only natural sense.
Only, it is assumed that the fate of the population of the
capital involves in it that of the other inhabitants.of the
country.

The contrast between J would . . . and ye would not, proves
the sad privilege which man possesses of resisting the most
earnest drawings of grace. As to Jesus, while mournfully
asserting the futility of His efforts to save His people, He
does not the less persevere in His work ; for He knows that,
if it has not the result that it might and should have, it will
have another, in which God will notwithstanding carry out
His plan to fulfilment. Some Jews saved shall become, in
default of the nation as a whole, the instruments of the
world’s salvation—Jesus represents Himself, ver. 34, as a
protector stretching His compassionate arms over the theo-
cracy and its capital, because He knows well that He alone
can rescue them from the catastrophe by which they are
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threatened. Tt is, in another form, the idea of the parable of
the fig-tree (vers. 6-9). Now Israel rejects the protection
which He offers. 'What more can Jesus do (ver. 35)?
Leave to Israel the care of its own defence, that is to say,—
Jesus knows it well,—give it up to a ruin which He alone
could avert. Such is the meaning of the words, your house s
left unio you ; henceforth it is given over to your guardian-
ship. ‘Jesus frees Himself of the charge which His Father
had confided to Him, the salvation of the theocracy. It isin
its every feature the situation of the divine Shepherd in His
last endeavour to save the flock of slaughter, Zach, xi. 4-14,
The application of the expression your house to the temple, in
such a unity, must be felt to be much too special. The place
in question is Canaan, the abode divinely granted to the
people, and especially Jerusalem, the centre of the theocracy.
The authenticity of the word &pmpos, desolate (ver. 35), appears
more than doubtful both in Matthew and Luke. If this word
were authentic, it would refer to the withdrawal of Jesus’
visible presence; comp. Ezek. xi.,, where the cloud rising from
over the sanctuary passes eastward, and from that moment
the temple is empty and desolate. But the government duip,
“is left to yow,” and the want of sufficient authorities, speak
against this reading,

Like a bird of prey hovering in the air, the enemy is
threatening the inhabitants of Jerusalem. Jesus, who was
sheltering them under His wings as a hen her brood, with-
draws, and they remain exposed, reduced thenceforth to
defend themselves. The adversative form, but I say unto you,
is certainly preferable to that of Matthew, for I say unto you.
“I go away; but I declare fo you, it will be for longer than
you think ; that my absence may be brought to an end, you
yourselves, by the change of your sentiments in regard to me,
will have to give the signal for my return.” The words é&ws
dv fiEn, until it come to pass that . . ., are the true reading.
This moral change will certainly (€ws) come about, but when
(dv) it is impossible to say. Some commentators (Paulus,
Wieseler, etc.) think that the time here pointed to is Palm-
day, on which Jesus received the homage of part of the
people, and particularly of the Galileans, to whom these
sayings had been addressed. *“ Ye shall not see me again, ye
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Galileans, until we meet together on the occasion of my entry
into Jerusalem.” But how poor and insiguificant would this
meaning be, after. the previous sayings! ‘What bearing on
the salvation of Israel had this separation of a few weeks?
Besides, it was not to the Galileans that Jesus was speaking;
it was to the representatives of -the pharisaic party (vers.
31-34). In Matthew's context, the interpretation of Wieseler
is still more manifestly excluded.—The words which Jesus
here puts.into the mouth of converted Israel in the end of
the days, are taken from Ps. cxviii. 26. This cry of penitent
Israel will britig. the Messiah down again, as the sigh of Israel,
humbled and waiting for consolation, had led Him to appear
the first timé (Isa. Ixiv. 1). The announcement of the future
réturn of Jesus, brought about by the faith of the people in
His Messiahship (6 épxdpevos), thus forms the counterpart to
.that of His near departure, caused by the national unbelief
(rerewotuar).—How can any one fail to feel the appropriate-
ness, .the connection, the harmony of all the parts of this
admirable answer ? How palpable, at least in this case, is
the decisive value of Luke’s short introduction for the under-
standing of the whole piece! The important matter here, ag
everywhere, is, above all, the precise indication of the inter-
locutors: “The same day there came ceréain of the Pharisees,
saying . . . - - : :

3. Jesus at a Feast: xiv. 1-24.—The following piece
allows us to follow Jesus in His domestic life and familiar
conversations. It is connected with the preceding by the
fact that it is with a Pharisee Jesus has to do. - We are
admitted to the entire sceme: 1st. The entering into the
house (vers..1-6); 2d. The sitting down at table (vers. 7-11);
8d. Jesus conversing with His host about the choice of his
guests (vers. 12-14); 4¢h. His relating the parable of the
oreat supper, occasioned by the exclamation of one of the
guests (vers. 15-24). :

Holtzmann, of course, regards this frame as being to a large
extent invented by Luke to receive the detached sayings of Jesus,
which he found placed side by side in A. This is to suppose in Luke
as much genius as unscrupulouscess. Welzsicker, starting from the
idea that the contents of this part are systematically arranged and

frequently altered to meet the practical questions which were
agitating the apostolic Church at the date of Luke’s composition,
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alleges that the whole of this chapter relates to the agape of the
primitive Church, and is intended to describe those feasts as embodi-
ments of brotherly love and pledges of the heavenly feast ; and he
concludes therefrom, as from an established fact, the somewhat late
origin of our Gospel. Where is the least trace of such an intention
to be found

1st. Vers. 1-6.1—To accept an invitation to the house of a
Pharisee, after the previous scenes, was to do an act at once
of courage and kindness. The host was one of the chagf of
his sect. There is no proof of the existence of a hierarchy in

" this party; but one would naturally be formed by superiority
of knowledge and talent. The interpretation of Grotius, who
takes 1év Papicaiwr as in apposition to Tév dpydyrev, is
inadmissible. The guests, it is said, watched Jesus. Ver. 2 |
indicates the trap which had been laid for Him; and ide?,
Behold, marks the time when this unlooked-for snare is dis-
covered to the eyes of Jesus. The picture is taken at the
moment. - The word dworpilels, answering (ver. 3), alludes to
the question implicitly contained in the sick man’s presence :
“ Wilt thou heal, or wilt thou not heal ?” Jesus replies by
a counter question, as at vi. 9. The silence of His adver-
saries betrays their bad faith. The reading é&vos, ass, in the
Stnadticus and some MsS. (ver. 5), arises no doubt from the
connection with Bods, o, or from the similar saying, xiii. 15.
The true reading is viss, son: “If thy son, or even thine ox
only ...” In this word son, as in the expression daughier of
Abrakam (xiil. 16), there is revealed a deep feeling of tender-
ness for the sufferer. We cannot overlook a correspondence
between the malady (dropsy) and the supposed accident (fall-
ing into & pit). ‘Comp. xiii. 15, 16, the correspondence
between the halter with which the ox is fastened to the stall,
and the bond by which Satan holds the sufferer in subjection.
Here again we find the perfect suitableness, even in the
external drapery, which characterizes the declarations of our
Lord. In Matt. xii. 11 this figure is applied to the curing

1 Ver. 3. ¥. B. D. L. omit & before Zso7nv, and, with several Mon. and Vss,,
they add # ov after éepawsveas (T. R., fspamsves). —Ver. 5. 6 Mjj. 15 Mnn. Syr,
Itpiertave omit waroxpifiss before apes avrovs.—A. B.E. G. H. M. S. U. V. I, a. &,
130 Mnn. Syr. It*"a, read ve¢ instead of oves, which 8. K. L. X. I, some Mun.

Ita%, Vg read.—The Mss. are divided between euzerusas (T. R.) and sicuras
(Alex.).—Ver. 6. R B. D. L. some Mnz. omit avrw after avrazonpilyvas,
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of a man who has a withered hand, It is less happy, and is
certainly inexact.

2d. Vers. 7-11.)—Here is the point at which the guests
seat themselves at table. The recommendation contained in
this passage is not, as has often been thought, a counsel of
worldly prudence. Holtzmann ascribes this meaning, if not
to the Lord, at least to Luke. But the very term parable
(ver. 7) and the adage of ver. 11 protest against this supposi-
tion, and admit of our giving to the saying no other than a
religious sense and a spiritual application; comp. xviii. 14.
In a winning and appropriate form Jesus gives the guests a
lesson in humility, in the deepest sense of the word. Every
one ought in heart to take, and ever take again, the last place
before God, or as St. Paul says, Phil. ii. 3, to regard others as
better than limself. The judgment of God will perhaps be
diffexent ; but in this way we run no other risk than that of
being exalted. ’Eméyev, fixing His attention on that habitual
_ way of acting among the Pharisees (Luke xx. 46). Ewald
and Holtzmann darken counsel about the word wedding (ver.
8), which does not suit a simple repast like this. But Jesus
in this verse is not speaking of the present repast, but of a
supposed feast.—The proper reading is dvdwege, not avdmeoar
—this verb has no middle—or drdmegor, which has only a
few authorities—In the lowest place (ver. 1(), because in the
interval all the intermediate seats had been occupied. The
expression, thow shalt have glory, would be puerile, if it did
not open up a glimpse of a Acavenly reality.

3d. Vers. 12-14.*—The company is seated. Jesus, then
observing that the guests in general belonged to the upper
classes of society, addresses to His host a lesson on charity,
which He clothes, like the preceding, in the graceful form of a
recommendation of intelligent self-interest. The usjmore, lost
(ver. 12), carries a tone of liveliness and almost of pleasantry:
“ Beware of it; it is & misfortune to be avoided. For, once
thou shalt have received human requital, it is all over with
divine recompense.” Jesus does not mean to forbid our
entertaining those whom we love. He means simply: in

! Ver. 10. 8. B. L. X. some Mnn., s instead of uzn.—N. A. B. L. X. 18
Mnn, Syr. add swarrwy before rar cuvarazsiusvor,
? Ver, 14. K. 5 Mnn, Itsta,, 3 instead of yzp after avramodstuesras,
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_view of the life to come, thou canst do better still —’ Avd-
mqpot, those who are deprived of some one sense or limb,
most frequently the blind or the lame; here, where those two
categories are specially mentioned, the maimed in gemeral.—
In itself, the expression resurrection of the just, ver. 14, does
not necessarily imply a distinction between two ‘resurrections,
the one of the just exclusively, the other general ; it might
signify merely, when the just shall rise at the inauguration
of the Messianic kingdom. But as Luke xx. 35 evidently
proves that this distinction was in the mind of Jesus, it is
natural to explain the term from this point of view (comp.
1 Cor. xv. 23; 1 Thess. iv. 16; Phil iit. 11 ; Rev. xx.).

4th. Vers. 15-24.—The conversation which follows be-
longs to a later time in the feast. Jesus had been depicting
the just seated at the Messiah’s banquet, and receiving a
superabundant equivalent for the least works of love which
they have performed here below. This saying awakes in the
heart of one of the guests a sweet anticipation of heavenly
joys; or perhaps he seizes it as an occesion for laying a snare
for Jesus, and leading Him to utter some heresy on the
subject. The severe tendency of the following parable might
favour this second interpretation. In any case, the enumera-
tion of ver. 21 (comp. ver. 13) proves the close connection
between those two parts of the conversation.

Vers. 15-20)—"4dpror pdyecfac (fut. of ¢dyw) merely
signifies, to be admitted to the heavenly feast. There iz no
allusion in the expression to the excellence of the meats
which shall form this repast (ver. 1).—Jesus replies, “ Yes,
blessed ; and therefore beware of rejecting the blessedness at
the very moment when thou art extolling its greatness.”
Such is the application of the following parable. The word
woN\ovs, significant of numerous guests, ver. 16, is sufficiently
Justified when applied to the Jewish people alone; for this
invitation includes all divine advances, at all periods of the
theocracy. The last call given to the guests (ver. 17) relates
to the ministries of John the Baptist and of Jesus Himself.

1 Ver. 15. The Mnn. are divided between o5 (T. R.) and esris (Alex.) before
$ay1rar—Instead of apres, some Mjj. (Byz.) 130 Man. Sy, apierar.—Ver. 16.
®. B. R. Sy, ¢wos instead of swames.—Ver. 17. R* B. L. R. It¥is, omit
warzz afier sovo (Or usw).
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It cannot be . proved that it was usual to send a message
at the last moment; but the hour was come, and nobody
appeared.. This touch brings out the ill-will of those invited ;
there was no possibility of their forgetting. The expression,
all things are Teady, describes the glorious freeness of ‘salvation.
—The excuses put forth by the invited, vers. 18-20, are not
in” earnest; for, warned as they were long beforehand, they
could have chosen another day for their different occupations.
The choice made, which is at the. bottom of those refusals,
betrays itself in the uniformity of their answers. It is like a
refrain (4mwo meds, understand : Qwvijs or ywduns, ver. 18).
They have passed the word to one another. The true reason
is evidently the antipathy which they feel to him who invites
them ; comp. John xv. 24 : “ They have hated both me and my
Father.” ‘ :

Vers. 21-24!—In the report which the servant gives of
his mission, we may hear, as Stier so well observes, the echo
of the sorrowful lamentations uttered by Jesus over the
bardening of the Jews during His long nights of prayer.
The anger of the master (opyiocfeis) is the retaliation for the
hatred which he discovers at the bottom of their refusals.—
The first supplementary invitation which he commissions his
servant to give, represents the appeal addressed by Jesus to
the lowest classes of Jewish society, those who are called,
xv. 1, publicans and sinners. IIharela:, the larger streets,
which widen out into squares. - “Piuas, the smal cross
streets. - There is no going out yet from the city.—The
second supplementary invitation (vers. 22 and 23) represents
the calling of the Gentiles; for those to whom it is addressed
are no longer inhabitants of the city. The love of God is
great: it requires a multitude of guests; it will not have a
seat left empty. The number of the elect is, as it were,
determined beforehand by the riches of divine glory, which
cannot find a complete reflection without a certain numher of
human beings. The invitation will therefore be continued,
and consequently the history of our race prolonged, until that
number be reached. Thus the divine decree is reconciled
with human liberty. In comparison with the number called,

1 Ver. 21.I 9 Mj;. 12 Mnn. It. Vg. omit exstivos after Jovass,—Ver, 22, N, B.
D. L. R. Syrew,, ¢ instead of ws before saerafzs.
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~there are undoubtedly few saved through the fault of the
former; but nevertheless, speaking absolutely, there are very
many saved. @Ppaypoi, the hedges which enclose properties,
and beneath which vagrants squat. The phrase, compel them
to come in, applies to people who would like to enter, but are
yet kept back by a false timidity. The servant is to push
them, in a manner, into the house in spite of their scruples.
The object, therefore, is not to extinguish their liberty, but
rather to restore them to it. For they would; but they dare
not.—As ver. 21 is the text of the first part of Acts (i—xii,
conversion of the Jews), vers. 22 and 23 are the text of the
second (xiii. to the end, conversion of the Gentiles), and
indeed of -the whole present economy. Weizsicker accuses:
Luke of having added to the original parable this distinction
between two new invitations, and that in favour of Paul’s
mission to the Gentiles. If this saying were the only one
which the evangelists put into the mouth of Jesus regarding
the calling of the Gentiles, this suspicion would be conceiv-
able. DBut does not the passage xiii. 28-30 already express
this idea? and is not this saying found in Matthew as well
as in Luke? Comp. also Matt. xxiv. 14; John x. 16.—
According to several commentators, ver. 24 does not belong
to the parable; it is the application of it addressed by Jesus
to all the guests (“ I say unto you™ ). DBut the subject of the
verb, I say, is evidently still the host of the parable; the
pron. you designates the persons gathered round him at the
time when he gives ‘this order. Only the solemnity with
which Jesus undoubtedly passed His eyes over the whole
assembly, while putting this terrible threat into the mouth of
the master in the parable, made them feel that at that very
moment the scene described was actually passing between
Him and them.

The parable of the great feast related Matt. xxii. 1-14
has great resemblances to this; but it differs from it as
remarkably. More generalized -in the outset, it becomes
toward the end more detailed, and takes even a somewhat
complex character. It may be, as Bleek thinks, a combination
of two parables originally distinet. This seems to be proved
by certain touches, such as the royal dignity of the host, the
destruction by his armies of the city inhabited by those first
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invited, and then everything relating to the man who had
come in without a wedding garment. Nothing, on the con-
trary, could be more simple and complete than the delineation
of Luke.

4, A Warning against hasty Professions: xiv. 25-35.—
The journey resumes its course; great crowds follow Jesus.
There is consequently an attraction to His side. This appears
in the plurals &ylo:, multitudes, the adjective moAhei, and
the imperfect of duration cuwemwopedovro, were accompanying
Him. This brief introduction, as in similar cases, gives the
key to the following discourse, which embraces: 1st. A warn-
ing (vers. 26 and 27); 2d. Two parables (vers. 28-32); 3d.
A conclusion, clothed in a new figure (vers. 33-35).

Vers. 25-27.1 «“ And there went great multitudes with Him :
and He turned, and soid unto them, 26. If any man come fo
me, and hate not kis father, and mother, and wife, and children,
and brethren, and sisters, yea, and kis own life also, he cannot be
my disciple. 2'7. And whosoever doth not bear his cross, and come
after me, cannot be my disciple’—Seeing those crowds, Jesus is
aware that between Him and them there is a misunderstanding.
The gospel, rightly apprehended, will not be the concern of the
multitnde. He lifts His voice to reveal this false situation :
You are going up with me to Jerusalem, as if you were repair-
ing to a feast. But do you know what it is for a man to join
himself to my company ? It is to abandon what is dearest
and most vital (ver. 26), and to accept what is most painful—
the cross (ver.-27).—Coming to me (ver. 26) denotes outward
attachment to Jesus; being my disciple, at the end of the verse,
actual dependence on His person and Spirit. That the former
may be changed into the latter, and that the bond between
Jesus and the professor may be durable, there must be effected
in him a painful breach with everything which is naturally
dear to him. The word Aate in this passage is often inter-
preted in the sense of loving less.  Bleek quotes examples,
which are not without force. Thus, Gen. xxix. 30, 31. It
is also the meaning of Matthew’s paraphrase (x. 37), 0 ¢\dw
...Umép éué.  Yet it is simpler to keep the natural sense of the
word hate, if it offers an admissible application. And this

! Ver. 27. This verse is omitted by M. B. I and very many Mnn. (by homoio-
deleuton).—N. B. .. Cop. omit xas before seris.
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we find when we admit that Jesus is here regarding the well-
beloved ones whom He enumerates as representatives of our
patural life, that life, strictly and radically selfish, which
separates us from God. Hence He adds: Yea, and his own
life also ; this word forms the key to the understanding of the
word hate. At bottom, our owr life is the only thing to be
hated. Everything else is to be hated only in so far as it
partakes of this principle of sin and death. According to
Deut. xxi. 18-21, when 2 man showed himself determinedly
vicious or impious, his father and mother were to be the first
to take up stones to stone him. Jesus in this place only
spiritualizes this precept. The words: ¥Yea, and his own life
also, thus remove from this hatred every notion of sin, and
allow us to see in it nothing but an aversion of a purely
moral kind. ,

There are not only affections to be sacrificed, bonds to be
broken ; there are sufferings to be undergone in the following
of Jesus, The emblem of those positive evils is ¢he cross, that
punishment the most humiliating and painful of all, which
had been introduced into Israel since the Roman subjugation.
—Without supplying an edx before &pyeras, we might translate :
“ Whosoever doth not bear..., and who nevertheless cometh
after me. . ..” But this interpretation is far from natural —
Those well-disposed crowds who were following Jesus without
real conversion had never imagined anything like this, Jesus
sets before their very eyes these two indispensable conditions

of true faith by two parables (vers. 28-32).
" Vers. 28-30. The Improvident Builder—Building here is
the image of the Christian life, regarded in its positive aspect :
the foundation and development of the work of God in the
h