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The choice and flower of all things profitable in other books the
Psalms do both more briegfly contain, and more movingly also express,
by reason of that poltical form wherewith they are writien. .. What
is there necessary for man to know which the Psalms are not able to
teach? They are to beginners an easy and familiar introduction, a
mighty augmentation of all virtue and knowledge in suck as are
entered before, a strong confirmation fto the most perfect among others.
Heroical magnanimity, exquisite justice, grave moderation, exact wisdom,
repentance unfeigned, unwearied patience, the mysteries of God, the
sufferings of Christ, the terrors of wrath, the comjforts of grace, the works
of Providence over this world, and the promised joys of that world
which is to come, all good necessarily to be either known or done or
had, this one célestial fountain yieldeth. Let there be any grief or
disease incident into the soul of man, any wound or sickness named,
Sfor whick there is not in this lreasurc-house a present comfortable
remedy at all times ready to be jound.

R. HOOKER,



INTRODUCTION.

CHAPTER L.

THE BOOK OF PSALMS.

LYRIC poetry is the most ancient kind of poetry, and Hebrew
poetry is mainly lyric. Neither epic nor dramatic poetry
flourished in ancient Israel. Some indeed of the historical
Psalms may be said to have an epic colouring, but they belong
to the class of didactic narrative: Job and the Song of Songs
may be called in a sense dramatic, but they do not appear to
have been intended for performance on the stage!l. The only
independent branch of poetry in Israel was gnomic or pro-
verbial poetry, which in the hands of the ‘Wise Men’ attained
to a rich development, and must have exercised an important
influence on the education of the people.

The Old Testament is the religious history of Israel, and the
poetry preserved in the Book of Psalms is, as might be expected,
religious poetry. Secular poetry no doubt existed?, but, with

1 See however Driver, Lit. of 0. 75, p. 444, for the view that the Song
may have been “designed to be acted, the different parts being personated
by different characters,” or represented by *the varied voice and gesture
of a single reciter.”

2 Such as the drinking songs referred to in Amos vi. § (R.V.);
Is. v. 12: harvest and vintage songs (Is. xvi. 10, 11; Jer. xlviii. 33):
parables (Judg. ix. 8 ff.). Solomon’s ‘ thousand and five songs’ were
probably of a secular character (1 Kings iv. 32). Poems like Exod. xv
and Judg. v are essentially religious. The Book of the Wars of Jehovak
(Num. xxi. 14), and the Book of Jashar, i.e. the Upright (Josh. x. 13;
2 Sam. i, 18), appear to have been collections of poems commemorating

' remarkable episodes of national history, and thé characters and exploits
of national heroes. In these no sharp line could be drawn between what
was secular and what was religious.
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the exception of a few fragments preserved in the historical
booksl, it has not come down to us. The Psalter then is a
collection of religious lyrics. Lyric poetry is defined as “that
which directly expresses the individual emotions of the poet”;
and religious lyric poetry is the expression of those emotions
and feelings as they are stirred by the thought of God and
directed God-wards. This is the common characteristic of the
Psalms in all their manifold variety. Some are directly addressed
to God, as petition or thanksgiving or praise: some are the
communings of the soul with God, expressing its faith, its hope,
its love, its needs, its fears, its aspirations, its joys, its triumphs:
some celebrate the ‘marvellous works’ of God in nature and in
history: some reflect upon the perplexing problems of life and
their relation to the divine government of the world: but God
is as it were the sun around which all revolves, and His light
and heat illuminate and animate the whole.

The Psalms stand in an intimate relation to the whole of the
Old Testament. They are the inspired response of the human
heart to God’s revelation of Himself, in Law and History and
Prophecy and Philosophy. .

The Psalmists celebrate 24e moral law as the guide of human
conduct ; they welcome 24e ordinances of worship and rejoice in
the privilege of access to the presence of God in the Temple, as
the crowning joy of life.

History supplies its lessons of God’s goodness and man’s
ingratitude, thrown into the easily remembered form of didactic
poetry. The recollection of the past is a warning for the
present, the support of faith in the hour of trial, the ground of
comfort in times of calamity.

The Psalms are closely connected with Prophecy. The term
¢ prophesying’ is applied to the expression of religious fervour in
chant and hymn (1 Sam. x. 10 ff.; xix. 20 ff.: 1 Chr. xxv. 1—3);
and David’s chief musicians, Heman, Asaph,-and Jeduthun, are
called ‘seers’ (1 Chr. xxv. 5; 2 Chr. xxix. 30; xxxv. 15). Sacred
poetry often rises to prophetic foresight, or speaks with pro-

1 E.g. Gen. iv. 23, 24; Num. xxi. 17, 18, 27—30; Judg. xv. 16;
1 Sam. xviii. 7.
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phetic authority?, while prophecy often passes into lyric poetry?
The passion for truth and righteousness, and the unquenchable
Dbelief that Jehovah’s moral government of the world is working,
surely if slowly, towards a glorious consummation in the estab-
lishment of His universal sovereignty, animate and inspire
Psalmists not less than Prophets.

Several Psalms reflect the influence of the ¢W4sdom’ or
religious philosophy of Israel, both in its practical and in its
speculative aspects. The moral lessons for every-day life
collected in the Book of Proverbs, and the discussion-of the
problems of the world in Job and Ecclesiastes, find their echo
in the poetry of the Psalter3.

The importance of the Psalter for a just appreciation of the
history of Israel is obvious. How meagre an idea of the higher
religious life of Israel should we derive from the Historical
Books apart from the Prophets: how imperfect still would be
the picture drawn from the Historical Books and the Prophets
without the warmth of colouring added to it by the Psalms.
These alone give us a glimpse into the inner religion of the best
spirits in the nation, and bear witness to the faith, the love, the
devotion of pious souls, even under the limitations of the Old
Covenant.

Hence it is essential to study the Psalms critically and
historically, to endeavour to ascertain their original meaning,
and to assign them to their proper place in the history and
development of revelation; not only in order to give life and
reality to the Psalms themselves, and to understand them
better; but for the sake of the light which they throw upon the
religious history of Israel, and the course of God’s dealings with
His people.

The inquiry is however one of extreme difficulty. The widest
diversity of opinion prevails as to the date and authorship of
the Psalms, and we must often be content to acknowledge that
a Psalm cannot be assigned to a definite period, still less to a
particular author, with any degree of certainty.

1 See Ps. xii. 5; xlvi. 10 L 4 ff.; Ixxv. 2 ff.; lxxxi. 6 ff.; cx. 1.
2 See e.g. Is. xii, xxv, xxvi; Nah. i. 2 ff.; Hab. iii. -
8 See especially Pss. xxxvii, xlix, lxxiii.
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But after all, the critical and historical study of the Psalms
is but a preliminary to the higher study of their spiritual
meaning and their devotional use. The Psalter has been
through all the centuries and will ever continue to be the one
unique and inexhaustible treasury of devotion for the individual
and for the Church. Through its guidance the soul learns to
commune with God: it supplies the most fitting language for
common worship.

To some it may seem almost a sacrilege to apply the methods
of criticism to such a book. It may be disappointing to find
that many Psalms once supposed to be David’s must be rele-
gated to a far later age; perplexing to find familiar renderings
condemned, and long current interpretations abandoned.

But Holy Scripture conveys divine truth through the medium
of human language, and it is our duty to investigate to the full
the meaning and the force of that language. Criticism is not
the enemy but the handmaid of devotion. As we learn to
understand more of the original meaning of the Psalms for
those who wrote and used them, we shall learn more of their
true meaning for ourselves.

But that meaning is not limited to the ‘original’ sense, if by
this is meant only that sense which the writers could recognise
in their own words. Every true poet’s words contain far more
than he himself at the moment intends. And the words of
these inspired poets were so shaped and moulded by the Holy
Spirit that they might grow and expand with the growth of
revelation, and “gather wealth in the course of ages.” The
Psalms belong indeed to the Old and not to the New Testa-
ment. They are the product of the Jewish and not of the
Christian Churchl. But “the Psalter in its spiritual fulnéss

1 ¢ Tt is true that not a little of the colouring of the Psalms is derivgd
from the ritual and order of the old dispensation, and has now become
antiquated ; but practical religion does not refuse those bonds of con-
nexion with the past. The believing soul is never anxious to separate
its own spiritual life from the spiritual life of the fathers. Rather does
it cling with special affection to the links that unite it to the church of
the Old Testament ; and the forms which, in their literal sense, are now
antiquated, become to us an additional group of figures in the rich poetic

imagery of the Hebrew hymnal.” Robeitson Smith, Z%e 04 7 estament
sn the Jewish Churck, p. 19i. .
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belongs to no special time”; and the old words are ‘fulfilled’
in Christ. The Christian Church may, nay must, use them as
they are illuminated by the light of the Gospel. And if the
saying, “ pectus est quod facit theologum?,” is true of the study
of the Bible generally, it is most true of the study of that book
which has well been called “the Bible within the Bible,” the
very ‘“heart. of the Bible.”

CHAPTER IL

THE POSITION, NAMES, NUMBERING, AND DIVISIONS
OF THE PSALTER.

1. Tke position of the Psalter in the Old Testament. The
Hebrew title of the Old Testament indicates the three great
divisions, in which, from very early times? the Canonical
Books were arranged by the Jewish Church:—Law, Prophets,
Writings. The Book of Psalms belongs to the third of these
divisions, the Writings or Hagiographa. But its position in
the group has not always been the same® In the MsS, of the
German type, which our printed editions follow, the Psalms

L ¢« Tt is the heart which makes the theologian.”

2 This triple division is recognised in the Prologue to Ecclesiasticus,
written about B.C. 132 by the author’s grandson, who translated the
book from Hebrew into Greek. ¢ Whereas many great things have
been delivered unto us by means of (8:d) the law and the prophets
and the others that have followed after them .....my grandfather
Jesus, when he had diligently given himself to the reading of the law
and the prophets and the other books of our fathers (7&v &A\wr rarplwy
BiBAlwr) . . . was drawn on also himself to write something pertaining
to instruction and wisdom.” And again, apologising for the imperfec-
tions of his version, he says: * For words spoken in Hebrew have not
precisely the same force, when they are translated into another tongue:
and not only this treatise, but even the law and the prophecies and the
rest of the books {7& Netrd 7dv BiSNwr) differ in no small degree when
they are spoken in their own language.” The clear distinction which
is here drawn between the Canonical books and Ecclesiasticus, and the
reference to the Greek Version of the O.T. as already in existence,
- should be carefully noticed. See further below, p. xlvi.

3 See Ginsburg, Introduction to the Hebrew Bible, ch. i; Ryle, Canon
of the O. 7., ch, xii.
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stand first, followed by Proverbs and Job. ‘fhat this was the
ancient order is at least a probable inference from Luke xxiv. 44
where “the Psalms?” stands by the side of “the Law” and “the
Prophets ” as the title of the Hagiographa in generall,

The order of the books of the O.T. in our English Bibles
is that which had come to be adopted in the Vulgate by the
sixteenth century. It corresponds more nearly to the arrange-
ment of the LXX found in the Vatican Ms. than to that of the
Hebrew, but differs from it in placing Job before the Psalter
instead of after the Song of Songs, and in placing the Minor
Prophets after instead of before the Major Prophets, and
arranging them as they stand in the Hebrew text,

2. Names of the Psalter. The Septuagint translators em-
ployed the word vraApds?, psalimz, to render the Heb. word
mizmor, which was the technical term for a song with musical-
accompaniment (see p: xix). The collection was styled simply
Psalms, as in the Vatican MS. (Yrahpol, cp. Luke xxiv. 44), or
The Book of Psalms (Luke xx. 42; Acts i. 20), or in later times
The Psalter, yarrip or yraripwovd. The Greek words have
come down to us through the Latin psa/mus, psalterium.

In the Hebrew Bible the title of the collection is Book of
Praises, or simply, Praises: Sepher Tekillim abbreviated into
Tillim or Tillin%. This title was known to Hippolytus® and

1 Comp. too Philo (B.c. 20—A.D. 50) d¢ wita contempl. (ii. 475):
vépous kal Aoyia Oeomicbévra 8id mpopnrdv xai Uuvovs xal T& &\\a ols
émoriuy xal eboéBeta quvavforrar xal Teetobyvrat. ¢ Laws and oracles
delivered by prophets and hymns and the -other writings by which
knowledge and piety are increased and perfected.”

2 Yahuds denotes (1) the music of a stringed instrument ; (2) a song
sung to the accompaniment of such music.

3 Yahrhpior meant originally a stringed instrument, a psaltery
(frequently in the LXX), and was afterwards applied to a collection of
psalms, a psalier. In this sense it is used by Hippolytus, Athanasius,
Epiphanius, and stands as the title of the Psalms in the Alexandrine Ms.

4 The word is derived from the same root as Hallelujak, and the
verb is frequently used in connexion with the Temple Service (1 Chron.
xvi. 4 &c.). .

5 p. 188, ed. Lagarde. ‘Efpaio wepiéypayar iy SiShov Zégpa felelu.
The genuineness of the fragment of Hippolytus which treats of the
inscriptions, authorship, divisions, and order of the Psalms, is how-
ever doubtful. See Dr Salmon in the Dict. of Christian Biography,
iil. r03. :
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Origen! in the first half of the third century A.D., and to Jerome?.
Though the word praise occurs frequently in the Psalter, only
one Psalm (cxlv) bears the title 4 Praise, and the name Book
of Praises probably originated in the use of the collection as
the hymn-book of the Second Temple®. Many indeed of the
Psalms cannot be so designated, but no more fitting name could
be found for a book, of which praise and thanksgiving are pre-
dominant charactenstlcs, and which ends with a diapason of
Hallelujahs.

Another title, apparently that of an early collection of Davidic
Psalms, was Tephilloth or Prayers (Ixxii. 20)%L  Only five
Psalms, xvii, Ixxxvi, xc, cii, cxlii, are so entitled; but again,
although some Psalms (e.g. i, ii) contain no direct address to
God, the title is a suitable one. Prayer in its widest sense
includes all elevation of the mind to God®. Hannah’s thanks-
giving and Habakkuk’s ode are both described as prayer (1 Sam.
il 1 ; Hab. iii. 1).

3. Numbering of the Psalms. The Massoretic Text and
the LXX both reckon a total of 150 Psalms. The 151st Psalm,
which is added in the LXX, is expressly said to be “outside
the number®” But this reckoning has not been uniformly

! In Euseb. Hist. Eccl. vi. 25 (ed. Burton) Z¢apfeieln.

2 In the Preface to his Psalterium inxta Hebraeos (p. 2, ed. Lagarde):
“titulus ipse Hebraicus sephar tallim, quod interpretatur wolumen
kymnorum.”

8 Cp. Neh. xii. 46.

4 The LXX rendering furor however may point to another reading
m‘p'm praises.

° “Lege totum Psalterium...nihil erit nisi ad Deum in cunctis operibus
deFrecatlo S. Jerome contra Pelag. i. 5.

This Psalm appears to have been translated from a Hebrew original,
but the contrast between it and the canonical Psalms is so noteworthy
that it seems worth while to append a version of it.

* This Psalm was written by David with his own hand (and it is out-
side the number) when he fought in single combat with Goliath.

1. I was little among my brethren,
and the youngest in my father’s house;
I fed my father’s sheep.

2. My hands made a harp,
my fingers contrived a psaltery.
And who will declare unto my Lord?
He is the Lord, it is He that heareth.



xvi INTRODUCTION.

observed. Some ancient Jewish authorities reckon 149, others
147 Psalms!, the latter number, as the Jerusalem Talmud says,
“according to the years of our father Jacob.” These totals are
obtained by uniting one or all of the pairs i, ii: ix, x: cxiv,
cxv: or other Psalms, Although the Hebrew and the LXX
agree in the total, they differ in the details of the numeration.
The LXX unites ix and x, cxiv and cxv, and divides cxvi and
cxlvii. It may be useful to subjoin a comparative table, for
while our modern English versions follow the Hebrew reckon-
ing, the Vulgate and the older English Versions (e.g. Wycliffe
and Coverdale) and modern Roman Catholic versions based
upon it, follow that of the LXX,

Hebrew (Later English LXX (Vulgate. Older English
Versions). Versions, Rom. Cath. Versions).
i—viii. = i—viii.
ix, X. = ix.
xi—cxiil, = x—CXii.
cxiv, cxv. = cxiil.
cxvi. = cxiv, cxv.
cxvii—cxlvi. = cxvi—cxlv.
cxlvii. = cxlvi, cxlvii.
cxlviii—clL ) = cxlviii—cl,

Thus for the greater part of the Psalter the numeration of the
LXX is one behind that of the Hebrew. v

The English reader should also remember that the title of
a Psalm, when it consists of more than one or two words, is
reckoned as a verse, and sometimes (e.g. in Ps. li) as two verses,
in the Hebrew text. Attention to this is necessary in using the

4. He sent His angel,
and took me from my father’s sheep,
and anointed me with the oil of his anointing.
5. My brethren were comely and tall,
and in them the Lord had no pleasure.
6. I went forth to meet the Philistine,
and he cursed me by his idols.
7. But I drew the sword from his side, and beheaded him,
and took away the reproach from the children of Israel.”
1 So in a Ms. described in Ginsburg’s Jntroduction to the Hebrew
Bible, p. 777. He mentions other unusual numerations of 159 and
170 Psalms, pp. 536, 725. '
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references of commentaries which, like that of Delitzsch, follow
the numbering of the verses in the original.

4. Divisions of the Psalter. The Psalter has from ancient

times been divided into five books :
Book 1=Pss.1—xli:

sy  di=DPss. xlii—Ixxii :

s  lli=Pss. Ixxiii— Ixxxix

» 1v=DPss. xc—cvi:

»  v=DPss. cvii—clL
These divisions are indicated by doxologies of a liturgical
character, differing slightly in form, at the close of the first four
books (xli. 13, Ixxii. 18, 19, Ixxxix. 52, cvi. 48). The first three
of these doxologies obviously form no part of the Psalms to
which they are appended. The fourth however (see note on
Ps. cvi. 48) appears to belong to the Psalm, and not to be merely
an editor’s addition to mark the end of a book. It came how-
ever to be regarded (somewhat inappropriately, for Pss. cvi
and cvii are closely connected) as marking the division between
Books iv and v. No special doxology is added to Ps. cl. Itis
in itself an appropriate concluding doxology for the whole
Psalter.

This five-fold division is carlier than the LXX, which con-
tains the doxologies. It is often referred to by Jewish and
Christian authorities, and compared to the five books of the
Pentateuch.

Thus the Midrask! on Ps. i. 1: “Moses gave the Israelites
the five books of the Law, and to correspond to these David
gave them the Book of Psalms containing five books.”

Hippolytus[?] (ed. Lagarde, p. 193): “Let it not escape
your notice...that the Hebrews divided the Psalter also into
five books, that it might be a second Pentateuch.”

Jerome, in the Prologus Galeatus: “Tertius ordo Hagiogra-
pha possidet. Et primus liber incipit a Job. Secundus a

! An ancient Jewish commentary, probably hawever in its present
fgn'm not earlier than the roth century A.p. But older Jewish authori-
ties recognise the division. See Robertson Smith, 0/d Zest. in Jewisk
Church, p. 19s. :

PSALMS . . Y/
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David, quem quinque incisionibus (secZZons) et uno Psalmorum
volumine comprehendunt.” No doubt he chese this form of
éxpression carefully, for in his preface to the Psalter he some-
what passionately affirms the unity of the Book™

The division is referred to by most of the Fathers, some
of whom, as Ambrose, explain it allegorically; others, as
Gregory of Nyssa, find in the several books so many steps
rising to moral perfection. As will be shewn presently, the
division of the books in part corresponds to older collections out
of which the Psalter was formed, in part is purely artificial, and
probably had its origin in the wish to compare the Psalter with
the Pentateuch.

CHAPTER IIL
THE TITLES OF THE PSALMS.

To nearly all the Psalms in the first three Books, and to
some of those in the -fourth and fifth Books, are prefixed titles,
designating either (1) the character of the poem, or (2) matters
connected with its musical setting, or (3} its liturgical use, or
(4) -the author, or perhaps more strictly, the collection from
which the Psalm was taken, or (5) the historical occasion for
which it was written or which it illustrates. Only 34 Psalms
have no title, namely Pss. i, ii, x, xxxiii, xlii, Ixxi, xci,
xciii—xcvii, xcix, civ-—cvii, cxi—cxix, cxxxy—cxxxvii, cxlvi—cl,

Such titles may occur separately or in combination. Many
of them are extremely obscure, and their meanings can only be
conjectured. All that will be attempted here is to give the most
probable explanations. An elaborate discussion of the innumer-
able interpretations which have been proposed would be mere
waste of time. . Some special titles. which occur but once will be

1 ¢ Scio quosdam putare psalterium in quinque libros esse divisum...
nos Hebraeorum auctoritatem secyti et maxime apostolorum, qui semper
in novo testamento psalmorum librum nominant, unum volumen ad-
serimus.”’ '
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discussed in the introductions to the Psalms to which they
belong. )
1. Titles descriptive of the character of the poem.

Psalm!. Mismoir, rendered Psalm, is a technical term
found only in the titles of the PsalterZ It is prefixed to
57 Psalms, and with few exceptions is preceded or followed
by the name of the author, generally that of David. The
verb from which mizmor is derived occurs frequently in the
Psalter (e.g. vil. 17, xlvii. 6, 7, cxlix. 3) but rarely elsewhere
(Judg. v. 3; [2 Sam. xxii. 50; 1 Chr. xvi. 9]; Is. xii. 5). It
appears originally to bave meant fo make melody, like the Lat.
canere, but came to be applied specially to instrumental music,
as distinguished from vocal music. Migmér then means a piece
of music, a song with instrumental accompaniment,

Song®. Skir, rendered song, is the general term for a song
or canticle. It occurs 30 times in the titles, generally pre-
ceded or followed by #izmor, and not unfrequently in the text
of the Psalms (e.g. xxviii. 7, xL. 3, cxxxvii. 3, 4), and in other
books. It is applied to secular as well as sacred songs (Gen.
xxxi. 27; Jud. v. 12; 1 Kings iv. 32; Is. xxx. 29; Neh. xii. 27,
36, 45).

Maschil? is found as the title of thirteen® Psalms, eleven of
which are in Books ii and iii. The meaning is obscure: (a) It
has been explained to mean a didactic psalm. Comp. the use
of the cognate verb in xxxii. 8, ‘I will instruct thee’ But of the
Psalms which bear the title only xxxii and Ixxviii are specifi-
cally ‘didactic.’ (4) Delitzsch supposes it to mean a meditation.
(¢) Most probable however is Ewald’s explanation, @ ské{ful
#salm. The word is used in Ps. xlvii. 7, ‘sing ye praises wztZ
understanding’ (Heb. maschil), R.V. marg., in a skilful psalm.

o L OM: LXX gahubs: Vulg. psalmus.

* It occurs in the original Hebrew of Ecclesiasticus xlix. 1, in the
sense of zusic or song generally: ** as niZzmér at a banquet of wine.”

3 W : LXX in titles usually &4, in text ¢4 or dopa.

' 5’3.74?72 i LXX ouvégews or els atveow: Vulg. intellectus or ad intel-
lectum : Ter., eruditio. ) :
c ;‘xxxii, xlii, xliv, xlv, i, liii, liv, lv, lxxiv, lxxviii, Ixxxviii, Ixxxix,

xlii, .

b2
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It may have denoted something more definite than the ordinary
migmor, a psalm with musical setting of a specially delicate
and artistic character, ‘a cunning psalm.’

Michtam occurs in the title of six Psalms, preceded or fol-
lowed by of Davidl. 1t is probably, like Masc/zl, a musical term,
the meaning of which cannot now be determined. A few of the
many explanations which have been given may be mentioned.
(1) The LXX and Theodotion render it amtoypadia or eis orplo-
ypaiav, an inscription or for an inscription. Cp. the Targ., an
excellent inscription or writing. Hence Delitzsch explains, @
poem of epigrammatic character, containing pithy or expressive
sayings. (2) In defiance of all grammar and analogy Aquila
Symmachus and Jerome treat the word as a compound, and
render it as an epithet of David, te kumble and sincere or
blameless. (3) A golden Psalm (A.V. marg.), with reference to
the preciousness of its contents, like the golden sayings (xpvoa
émn) of Pythagoras. (4) An unpublished poem. (5) A Psalm of
hidden, mysterious meaning.

Shiggaion? occurs in the title of Ps. vii, and the Prayer of
Habakkuk is said to be sef fo Shigionotk. The word is derived
from a verb which means fo wander, and it probably denotes
a particular style of poetry or music, or it may include both, and
mean ‘a dithyrambic poem in wild ecstatic wandering rhythms,
with corresponding music.’

A Prayer stands as the title of five Psalms (xvii, Ixxxvi, xc,
cii, cxlii). In the subscription to Ps. Ixxii the preceding collec-
tion of Davidic Psalms is designated as 7%¢ grayers of David?.
Hab. iii is called 4 prayer of Habakkuk. Cp. 1 Sam. ii. I.

A Praise is the title of one Psalmn only (cxlv), though Praises
came eventually to be the title of the whole book.

Dxvi, ik . .

2 Y plur. NI : LXX in Ps. vii simply yahuds, in Hab. perd
wd7s. Jer. dgnoratio, or pro ignoralione. So Aq. dyvbnua, Symm.
’II)‘heod. omép dyvolas, supposing it to refer to the contents of the

salm. .

3 The LXX Ouvor may however point to another reading mpan,
praises,
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2. Titles connecled with the fmt.u'dal setting or performance.

To the chief Musician!: R.V. For tHe Chief Musician:
perhaps rather Of the Precenbor: is prefixed to fifty-five
Psalms, of which only two (Ixvi, Ixvii) are anonymous, and most
bear the name of David. Fifty-two of these are in Books I—III,
and three in Book V. It is found also in the subscription to
Habakkuk’s Prayer (Hab. iil. 19). The verb, of which the word
is a participle, is used in Chronicles and Ezra in the sense of
superintending (1 Chr. xxiii. 4; 2 Chr. il 2, 18; xxxiv. 12;
Ezra iil. 8, 9), and in 1 Chr. xv. 21 in the specific sense of Jead-
ing (R.V.) the music. There can be little doubt that the word
w'naggéack means the precentor, or conductor of the Temple
choir, who trained the choir and led the music, and that it refers
to the use of the Psalm in the Temple Services. The preposi-
tion prefixed to it is generally rendered for, and is supposed to
mean that the Psalm was to be handed over to the precentor
for musical setting and performance. This explanation however
does not account for the rarity of the term in the later books,
where the Psalms are predominantly liturgical in character. It
seems more probable that the preposition should be rendered of,
and that it indicates that the Psalm belonged to an older collec-
tion known as 7Zhke Precentor’s Collection, in the same way as
the titles ‘ of David,’ ‘of Asaph,’ ‘of the sons of Korah’ probably
indicate the collections from which the Psalms bearing them
were taken The reason commonly given for its absence in
Books IV and V, that it was unnecessary, because the destination
of these Psalms was obvious, is hardly satisfactory. Many of

1 ng;p& (lan’naccéack). The Targum renders it fo praise, giving
the general sense. But the other Ancient Versions were completely at
a loss. The LXX renders eis 70 7éhos, Vulg. in finem, ¢ unto the end’
or * for ever,’ reading the word as a substantive HXJD‘?, in the sense of
HSQ‘? (/anegack). The other Greek Versions and Jerome connected
it with the sense of wicfory, which is one of the meanings of the root
in late Heb. and Aramaic. Thus Aquila 7§ wkoroup, ¢ for the victor.’
Symmachus, érwikios, ‘a song of victory’: Theodotion, els 78 wixos,

. “for the victory’: Jerome, wictori. So too the LXX in Hab. iii. 19, Tod
wkijoaw,  These renderings gave the ingenuity of the Fathers great
opportunities for allegorical interpretations. ’

? See the Oxjord Hebrew Lexicon, p. 684.
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the Psalms in Books I—III which have it prefixed to them,
are clearly intended for public use. It seems to have been a
term belonging to an older collection, which went out of use in
later times. At any rate the translators of the LXX did not
understand its meaning.

Selah. This term, though not belonging to the titles, may
conveniently be discussed here.

The word is found 71 times in the Psalter in 39 Psalms,
-3 times in Habakkuk iii, and nowhere else in the O.T.} In
16 Psalms it occurs once; in 15 twice; in 7 (and in Hab. iii)
three times: in 1, four times. Of these Psalms ¢ are in
Book I: 17 in Book II: 11 in Book III; none in Book IV:
2 only in Book V. It is to be further noted that all these
Psalms, with the exception of the anonymous lxvi and lxvii,
bear the name of David or of the Levitical singers (the sons of
Korah, Asaph, Heman, Ethan); and all bear indications of
being intended to be set to music. The majority of them (28 of
the 39: cp. Hab. iil. 19) have, ‘For the Chief Musician’ in the
title, frequently with a further specification of the instruments or
melody (iv, ix, xlvi, liv, lv, vii, lix, 1x, Ixi, Ixii, Ixvii, 1xxv, Ixxvi,
Ixxvil, lxxxi, lxxxiv, lxxxviii; Hab. iii. 19). Of the remaining
eleven, eight are designated mizzmor, ¢ psalm, two masc/il, and
one shiggaion. ’

It may fairly be inferred from these facts that Selah is a
technical term of great antiquity, having reference to musical
accompaniment. Its precise meaning, however, is quite uncer-
tain. There are two main lines of ancient tradition :

(@) Bythe LXX always,and by Symmachus and Theodotion
generally, it is rendered &udyakpa (dZapsalima), which may
denote either louder playing, forfe; or, more probably, axz
instrumental interiude®, while the singing ceased. The Syriac
(with a few exceptions) gives an abbreviation of the Greek word.
The Vulgate omits it entirely.

1 It occurs in the third and eighteenth of the Skemoneh Esrek or
Eighteen Benedictions of the Jewish Liturgy, dnd its Greek equivalent
is found twice in the Psalms of Solomon (xvil. 31; xviii. 10).

3 Cp. &wabhior, an interlude on the flute. The explanation g ckange
of vhythm or melodr, or a transition in the sense, can hardly be right,
as Selak occurs sometimes at the end of a Psalm.
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() The most ancient Jewish traditions interpret the word to
mean for ¢ver. So the Targum, with some variety of rendering,
Aquila, the ‘Fifth’ and ‘Sixth’ Greek versions, Symmachus,
Theodotion, and the Syriac occasionally; and Jerome, who
renders semperl, ‘

Of these ancient renderings, that of the LXX probably pre-
serves a true tradition as to the usage of SelaZ: but the
meaning ‘always’ is based on no known etymology, and is
obviously unsuitable in the majority of passages. )

Of the multitude of modern explanations the most generally
accepted is that Se/a% is derived from a root meaning 0 razse,
and signifies ‘Up!’

It is then a direction to the musicians to strike up, either
with a louder accompaniment, or with an interlude while the
singing ceased. This explanation is supported by the con-
junction of Selak in Ps. ix. 16 with Higgaion, a term used of
instrumental music in Ps. xcii. 3. It is moreover confirmed
by an examination of the passages in which Selaz occurs. In
the majority of cases it is found at the end of a strophe, or
before the introduction of some fresh thought, where an inter-
lude would be most natural (Ps. iii. 2, 4, 8; xxiv. 6, 10; xliv. 8;
xlvi. 3, 7, 113 lxvi. 4, 7, 15); or before some appeal or utterance
which would be distinguished from what preceded and would be
emphasised by an interlude or by a stronger accompaniment
© (Ps. vil. 53 L 6; Ix. 4; Ixxv. 3; Ixxxi. 7; Ixxxiii. 8). There
are no doubt many instances which do not appear to come
under these general principles; but the Hebrew idea of what
was fitting by way of accompaniment may have differed from
ours; and in some cases the accuracy of the Massoretic
Text is doubtful. The Septuagint does not always agree with
it in the insertion or omission of Se/e%, and an obscure

1 For an interesting account of the various opinions held in his day
consult his letter to Marcella (Opp. i. col. 135, ed. Vallarsi). He decides
in favour of the rendering semper, ¢always,” because it is that given by
Aquila, ‘the most careful interpreter of the meanings of Hebrew words,’

.and says that it is designed ‘to connect what precedes with what follows,
or to shew that what has been said is everlasting’: and compares the
use of the word with that of Amen or Shalom (peace), to mark the end
of a passage, and confirm its contents. '
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technical term would be specially liable to be omitted or
wrongly inserted.

The explanation given in the Oxford Hebrew Lexicon, p. 699,
also deserves consideration. Se/a% is there explained to be a
liturgical direction to the congregation, meaning L#f¢ #f your
voices in the benediction ‘Blessed be Jehovah for ever and
ever’; or Exfol Jehovah for ever and ever. Accordingly it
indicates the place of the benedictions (cp. Neh. ix. §), and the
tradition that it means jo» ever is accounted for by the closing
words of the benediction.

Higgaion occurs in ix. 16 along with Selah as a musical
direction, and in the text of xcii. 3, ‘with %éggaion upon the
harp.” It denotes apparently an instrumental interlude of some
kind. The word has the sense of meditation in xix. 14, and
according to the usage of the cognate verb, which denotes the
growling of a lion (Is. xxxi. 4), the moaning of a dove (Is.
xxxviii. 14; lix. 11), or of a mourner (Is. xvi. 7), it should mean
murmuring, meditative music, rather than resounding music.

Two terms refer to musical instruments.

On Neginoth!: rather, with music of stringed instruments:
occurs six times in the Psalter?: and in Hab. iii. 19 we find oz
my stringed instruments. Upon Neginah : rather, with music
of a stringed instrument (Ixi): may be a variation of the ex-
pression, or may indicate the melody to which the Psalm was to
be sung3. The word is derived from a verb meaning Zo play or
stringed instruments (1 Sam, xvi. 16—18, 23). It occurs else-
where in the sense of music or song (Job xxx. 9; Ps. Ixxvil 6;
Is. xxxviil. 20; Lam. v. 14). The title no doubt indicates that
the Psalm was to be accompanied by stringed instruments,
perhaps by these only.

Upon Nehilotht: R.V. with the Neluloth, or (marg.) wind

1L MR LXX é yahuols (iv): & Tuwwos generally: in Hab. é
™ Lpa‘n abrob : Vulg. in carminibus: Jer. in psalmis: Symm. §i& Pak-
‘rnptuw ,

% Pss, iv, vi, liv, Iv, lxvii, Ixxvi.

3 The Heb. is nw ‘?;7, which may mean set 20 neginail, or, the
song of...: some word of definition being lost.

4 n'ﬁnn?,j ‘p.\: The Greek and Latin versions are qmte astray,
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instruments: in Ps. v only. Possibly flutes of some kind are
meant. For the use of these in sacred music see Is. xxx. 29
(a pipe): 1 Sam. x. 5; 1 Kings i. 40; and on their use in the
services of the Second Temple see Edersheim, 74e Temple and
its Services, p. 55. It is not however the usual word for fluie.

Two terms probably indicate the character or pitck of the
music. -

Upon Alamoth!: R.V. set to A.: is found in the title of Ps.
xlvi, and may possibly once have stood in the title of Ps. ix,
and either as a subscription to Ps. xlviii, or in the title of Ps. xlix.
See the notes there. The term appears to mean i the manner
of maidens, or, for maidens voices: soprano.

Upon Sheminith?; R.V. set to the 8. ie as marg., #ie
eighth (Pss. vi and xii): probably denotes that the setting was
to be an octave lower, or, on the lower octave: fenor or bass.
Both terms occur together in 1 Chr. xv. 19—21.. Heman,
Asaph, and Jeduthun were appointed “with cymbals of brass to
sound aloud”: eight other Levites, “with psalteries set to
Alamoth”; and six “ with harps set to the Sheminith, to lead.”

Upon Gittith3: R.V. set to the Gittith: occurs in the titles
of Pss. viii, Ixxxi, Ixxxiv. In form GittitZ is a fem. adj. derived
from Gatk, and may mean either (1) some Gittite instrument:
so the Targ.; ‘the harp which David brought from Gath’: or

referring the word to the contents of the Psalm. The LXX and
Theodotion: imép Tijs kKAnpovonobanys: Vulg. pro ea quae hereditatem
consequitur: Aq. &wd (?) k\npodocidv: Symm. wép xAnpouxidv: Jer.
super hereditatibus: all connect the word with the root ‘JHJ, lo inkerit.

1 n‘m&y ‘JIJ, The ancient Versions are again at fault. The LXX
renders: Owép 7w Kpvplwyv: Vulg. pro occultis: Symm. dmép Tdv
alwvlwy: Aq. _e’1rl veaviorfrwy : and so Jer. pro iuventutibus.

2 ﬂ";"plg)'tl SV. The LXX literally bmép rijs ydéns: Vulg. pro octava.
Both terms are allegorically explained by the Fathers, of the mysteries
of the faith, the octave of eternity, &c. &c.

3 VAN ‘3.17. The LXX and Symm. have dwép 7&» Aprdw: Vulg.
and Jer. pro forcularibus, ‘ for the wine-presses,’ reading NA3 for NR3,

. Hence some have explained the title, ‘set to the melody of a vintage
song.” Aq. and Theod. render the Massoretic text in Ps. viii: dwép v5s
yerfiridos, but according to the Syro-hexaplar version Aq. had énl Tob
Arob or éml 78¥ AMyppdr in lxxxi and lxxxiv. :
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(2) a Gittite melody; possibly, as has been conjectured, the
march of the Gittite guard (2 Sam. xv. 18). :

The rendering of the LXX, Symm., and Jer. For or over the
winepresses may however preserve the true reading, indicating
that these Psalms were sung at the Feast of Tabernacles or
Ingathering at the end of the vintage. Ps. Ixxxi appears to have
been specially intended for that festival; and Ps. Ixxxiv is
virtually a ‘Psalm of going up, for the use of pilgrims to the
three great feasts.

To Jeduthun!: R.V. after the manner of J. (Ixii, Ixxvii):
probably means that the Psalm was set to some melody com-
posed by or called after David’s chief musician (1 Chr. xvi. 41).
In the title of Ps. xxxix Jeduthun appears to be named as the
chief musician intended.

A series of obscure titles probably indicate the melody to
which the Psalm was to be sung by a reference to the opening
words of some well-known song2.  Such are the titles of

Ps. ix: set to Muth-labben (R.V.), meaning possibly Die for
the son3, .

Ps. xxii: set to Ayyéleth hash-shachar, i.e. #e Aind of the
morning.

Pss. xlv, Ixix: set to Shoshannim (R.V.), i.e. Léi/fes. Ps.Ix:
set to Shushan Eduth (R.V.), ie. 7he iy of ltestimony. Ps,
Ixxx: set to 8hoshannim Eduth (R.V.), i.e. Lilies, a testimony.
All these titles probably denote the melody to which the Psalm
was to be sung, not the subject of the Psalm or a lily-shaped
instrument4,

1 pnr Sy,

3 «Similarly the ancient Syrian hymn writers prefix to their composi-
tions such musical titles as ‘ To the tune of (‘e/ ¢4/ dk’) I will open my
mouth with knowledge.”” Robertson Smith, 0. 7. & _Jewisk Church,

. 209,

8 The LXX has imép 7dv kpuplov 100 viob, concerning the secrets
[i-e. sins, cp. xc. 8] of t4e son, reading the two words ‘e/-miith as one,
‘alumdtk.  Similarly Aquila read the words as one, ‘almatkh, and
rendered them veavibryros Tob vioG, of the youth of the son; and Theod.
Umép dapijs To0 viod, concerning the maturily of the son. Cp. above on
Alamotk.

¢ The LXX reading the word with different vowels renders ¢wép v
dANowlngoudvwy, or Tols AANawwlnaoudvors, for those who shall be changed.
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Ps. lvi: set to Yonath elem rechokim, i.e. 7ke silent dove
of them that are afar off: or, as read with different vowels, 7%¢
dove of the distant tervebinthst.

Four Psalms (lvii—lix, lxxv) have the title, [set to] Al-tash-
cheth, i.e. Destroy not, possibly the vintage song to which there
is an allusion in Is. Ixv. 8. See Introd. to Ps. lvii.

The titles of Ps. liii: set to Mahalath: and Ixxxviii: set
to Mahalath Leanndth: are extremely obscure, but probably
belong to this class? '

For further details see the notes in each case.

3. A few titles refer to tke lLiturgical use of the Psalm. In
the time of the Second Temple, each day of the week had its
special Psalm, which was sung at the offering of the morning
sacrifice3, Thus Ps. xcii is entitled “A Psalm, a Song for
the Sabbath day.” This is the only reference to the daily
Psalms in the Heb. text: but in the LXX, Ps. xxiv is assigned
to the first day of the week (rijs pids oaBBdrwov); Ps. xlviii to
the second day (devrépg cafBBdrov); Ps. xciv to the fourth day
(retpads ogaBBdrev); Ps. xcili to the sixth day of the week (els
v fuépav Toi mpocaBBdrov). The Old Latin Version further
refers Ps. Ixxxi to the fifth day (gwinta sabbati). These titles
agree with the arrangement given in the Mishna ( Zamid, vii. 3),
according to which the Psalm for the third day was Ps. 1xxxii.

The title of Pss. xxxviii and lxx to bring to remembrance,
or, as R.V, marg., to make memorial, may indicate that they
were sung at the offering of incense (see Introd. to Ps. xxxviii):
and that of Ps. ¢; A Psalm of thanksgiving (R.V.), marg. for
the thank-offering, may mark that it was sung when thank-
offerings (lvi. 12) were offered.

1 The rendering of the LXX dmép rob Aaod 100 dwd 7@y dylww

HEpaKpUUuéroy, for the people removed far from the sanctuary, which
at first sight seems hopelessly divergent, is explained by Baethgen as
a paraphrase. By th¢ dove the translator understood Israel, and for
élem he read &lim, which he took to mean gods. But thinking it
unseemly to describe Israel as ke dove of the distant gods, he substituted
a free paraphrase.
3 The LXX simply transliterates dmép Maeréd. Aq. Symm. Theod.
Ter. render For or i the dance, a curiously inappropriate title for both
these Pss. .

3 Cp. Ecclus. L. 14 fl. for a deseription of the service.
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The title of Ps. xxx, A Song at the Dedication of the
House, may refer to its use at the Festival of the Dedication,
instituted by Judas Maccabaeus in B.C. 164, when the Temple
was re-dedicated after its profanation by Antiochus (1 Macc.
iv. 59; John x. 22).

The title of Ps. xxix in the LXX, éfodiov oxnvijs (Vulg. 27
consummeatione tabernaculi), refers to its use on the last day of
the Feast of Tabernacles.

To teach is part of the title prefixed to Ps.1x. A comparison
of Deut. xxxi. 19 and 2 Sam. i. 18 makes it probable that it was
to be learnt by heart and recited on public occasions.

On these titles see further in the notes on the particular
Psalms.

A song of Degrees, rather, A Song of Ascents (R.V.),
or, for the Goings up, is the title prefixed to 15 Psalms
(cxx—cxxxiv), which appear to have formed a separate collection,
bearing the title 74e Songs of the Goings up (or, of the Going
up), which was afterwards transferred to each separate Psalm.

Various explanations of this title have been proposed.

(1) The LXX renders ¢} rév dvaBafudv: Vulg. and Jer.,
canticum graduum, ‘a song of the'steps.’ It has been supposed
that they were so called because they were sung upon the flight
of 15 steps which led from the Court of the Women to the
Court of the Men in the Second Temple. But Delitzsch has
shewn that the passage of the Talmud quoted in support of
this explanation really says nothing at all about the singing
of these Psalms upon the steps, or the derivation of the name
from them, but merely compares the number of the Psalms
with that of the steps. -

(2) An explanation which has found considerable favour in
modern times regards the term as denoting a particular kind of
‘ascending’ structure, in which each verse takes up and repeats
a word or clause from the preceding verse. Ps. cxxi offers
a good example of this structure; but apart from the fact that
no trace can be found of this technical meaning of the word
‘ascent’ elsewhere, the structure is neither peculiar to these
Psalms nor characteristic of all of them.

(3) As ‘the ascent’ or ‘going up’ was the regular term for
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the Return from Babylon (Ezra vii. 9), some have supposed
that these Psalms were sung by the returning exiles on their
march. So the Syriac Version, and probably Aq. Symm. and
Theod., who render dopa rév dvaBdoewv or els rtas dvaBdoets.
But the contents of many of the Psalms do not favour this
explanation.

(4) “To go up’ was the regular term for making pilgrimage
to Jerusalem at theg great festivals (1 Sam. i. 3; Ps. cxxii. 4).
‘The songs of the goings up’ may have been the name for
the songs which were sung on these occasions. We know that
the pilgrims went up with singing (Is. xxx. 29; Ps. xlii. 4), and
many of these Psalms are well suited for such occasions!; while
others, though not so obviously appropriate, might well have
been employed for the purpose. This is on the whole the most
probable explanation, although the substantive ¢ going up’ is not
used elsewhere in this technical senseZ

4. Titles relating to Authorship. These are regularly intro-
duced by a preposition denoting of or belonging fo, by, the so-
called ‘/amed auctoris.” In some instances, as in Hab. iii. I, it was
no doubt intended to denote authorship; but in others, as will
be seen presently (p. xxxiii), it was probably intended to denote
origin, rather than, in the strict sense of the word, authorship.
This is clearly the case with the title A Psalm of the sons of
Korak, which must mean ‘a Psalm from the collection known
as that of the sons of K.’; probably also with the title 4 Psalm
of Asaph, and, at least in many instances, with the title 4 Psalm
of David.

(a) One Psalm (xc) bears the name of Moses.

(8) 73 Psalms bear the name of David: viz all those in
Book I, except i and ii, which are prefatory; x, which is part
of ix ; and xxxiii, which appears to be a later addition: 18 in
Book II (li—lxv, Ixviii—Ixx); one in Book III (Ixxxvi); two
in Book IV (ci, ciii); 15 in Book V (cvili—cx, cxxii, cxxiv,
cxxxi, cxxxiil, cxxxvili—cxlv).

! E.g. cxxi—cxxiii, exxv, exxvii, cxxviii, cxxxii—exxxiv.

2 Unless Wellhausen is right in altering MDD Aighways to MY
goings up, pilgrimages, in lxxxiv. 5, following the LXX dvaBdaes,
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(©) Two (Ixxii, cxxvii) bear the name of Solomon.

(@) 12 (1, Ixxiii—Ixxxiii) bear the name of Asaph, one of
David’s principal musicians (1 Chr. vi. 39, xv. 17, xvi. 5 ff.;
2 Chr. v. 12). '

(¢) To the sons of Korah are attributed 1o or 171: xlii {xliii],
xliv—xlix, lxxxiv, Ixxxv, xxxvii, lxxxviii [?], for according to
analogy the title is to be rendered as in R.V., of the sons cf
K.; not, as in A.V., for the sons of K. -

(f) The sages Heman the Ezrachite and Ethan the Ezra-
chite (1 Kings iv. 31) have each a psalm attributed to them
(Ixxxviii, Ixxxix).

5. Titles describing the occasion of the Psalm are prefixed to
13 Psalms, all of which bear the name of David. Pss. vii, lix,
Ivi, xxxiv, lii, Ivii, cxlii, liv, are referred to the period of his
persecution by Saul : Ps. xviii to the climax of his reign ; Ps. Ix
to the Syro-Ammonite war ; Ps. li to his fall ; Pss. iii and Ixiii
to his flight from Absalom.

The Value of the Titles. We have now to inquire whether
these titles give any authentic information, or must be regarded
as additions by editors and compilers, largely, if not wholly,
conjectural and untrustworthy.

(i) With regard to the technical musical terms of the titles
there is little evidence to shew whether they belong entirely to
the time of the Second Temple, or in part at least, are of more
ancient origin. The title of Habakkuk’s prayer, sef fo Shigi-
onoth, and its subscription, For. the Precentor, on my stringed
instruments, would be evidence for the use of such technical
terms in pre-exilic times, if we could be sure that they came
from the prophet himself and were nat later additions. Elsewhere
however we meef with terms of this kind only in the Chronicler’s
description of David’s musical services?, where we read of the
use of “ psalteries set to Alamoth,” and “harps set to the Shein-
inith, to lead ? (1 Chr. xv. 20, 21). The Heb. verb s lead, is
that of which the word rendered Chief Musician or Precentor

1 Negingik in Is. xxxviii. 20 denotes songs accompanied by stringed
instruments, not, as apparently in the Psalm-titles, the music of stringed
instruments, or the instruments themselves.
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is the participle. As it is found in Chronicles and Ezra only, and
not (with the possible exception of Hab. iii. 19) in the pre-exilic
literature, it is presumed to be a post-exilic word!; and it is
inferred that this, and probably the other technical terms, belong
to the period of the Return from Babylon. Still it must be
remembered that the remains of pre-exilic literature are not of
a kind in which the technical terms of the musical ritual of
the Temple would be likely to occur.

It is however clear that these titles do not belong to the latest-
stage of the history of the Psalter. They are almost entirely
wanting in Books IV and V, though a large proportion of these
Psalms were obviously intended for liturgical use. Moreover
though the Septuagint translators found them in their text, they
were unable to understand even their general purport. It is possi-
ble that a knowledge of the technical terms of Palestinian music
had not reached Egypt, but it is more probable that they were
obsolete and no longer intelligible at the time when the Greek
Version of the Psalter was made.

(ii) The titles referring to the /Zfurgical use of Psalms must
in some cases at least, if that of Ps. xxx is rightly explained to
refer to its use at the Festival of the Dedication, have been
added at a late date. Several of them, though agreeing with
Jewish tradition, are not found in the Hebrew text.

(iii) It is now generally acknowledged that the titles relating
to the awnthorship and occasion of the Psalms cannot be regarded
as prefixed by the authors themselves, or as representing trust-
worthy traditions, and accordingly giving reliable information.
The chief reason? for this conclusion is that many of them, as

1 Tt should however be noted that the cognate substantive occurs in
1 Sam. xv. 29, where Jehovah is styled the Eminence or Glory of
Israel.

2 The variations in Mss. and Versions are often alleged as a reason
for distrusting the titles. The extent of the variations may easily be
exaggerated. A few Heb. Mss. assign Ixvi, lxvii, to David. In the
LXX David’s name is prefixed to xxxiii, xliii, Ixvii, Ixxi (with the
curious addition ‘‘of the sons of Jonadab and those who were first
carried captive ™), xci, xciii—xcix, civ, cxxxvii, and it is omitted by the
best Mss. in cxxii, cxxiv, cxxxi. Solomon’s namé is omitted in cxxvii
" in the best mss. Historical notices are added to xxvii, Ixxvi, lxxx, xeiii,
“xevi, xcvii, cxliii, cxliv, and liturgical or other notices (some of them
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will appear in detail in the commentary, cannot be reconciled
with the contents and language of the Psalms to which they are
prefixed. Many Psalms which bear the name of David assume
situations and circumstances wholly unlike any in which he can
be supposed to have been placed, or express feelings which it is
difficult to attribute to a man of his position and character:
some (e.g. Ixix) apparently refer to the captivity: some (e.g.
lxxxvi, cxliv) are mere compilations : the language of others
(e.g. cxxxix) is unquestionably late. In xx, xxi, cx, a king is the
subject, but hardly himself the author. Opinions must differ
widely as to the language likely to be used upon a particular
occasion, but after every allowance has been made for the
difference of modern feeling and for our ignorance of the details
of the circumstances of many epochs in David’s life, it is in many
cases impossible to connect the contents of the Psalms with the
occasions named in the titles.

The Psalms of Asaph again cannot all have been written by
David’s musician Asaph, if indeed any of them were. Some of
them refer to the destruction of Jerusalem and the Exile (Ixxiv,
Ixxix, Ixxx); some belong apparently to the post-exilic period.

While however the titles cannot be accepted as giving trust-
worthy information in regard to the authorship of the Psalms,
they are not to be regarded as entirely worthless. The infre-
quency of their occurrence in the later Books (IV, V) is an indi-
cation that they were not the arbitrary conjectures of the latest
compilers of the Psalter, and it is reasonable to infer that they
rested upon some authority, documentary or traditional.

What then is their value? It seems probable that, in many
cases at least, they indicate the source from which the Psalms

obscure) to xxiv, xxix, xxxviii, xlviii, xciii, xciv. Jeremiah’s name
(as well as David’s) is prefixed to cxxxvii in some Mss. (not AN), and
the names of Haggat and Zechariah or Zechariah only to cxxxviii, cxxxix,
cxlvi—cxlviii. Although these additions indicate considerable freedom
of treatment in the LXX, it remains that the great majority of the titles
in the Hebrew text are attested by the LXX also.

Again it is argued that suspicion is thrown upon the titles by the
absence of any names later than the time of David and Solomon. "It is
no doubt surprising that none of the later Psalmists are mentioned
by name, but this fact need not of itself invalidate the titles which are
given,
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were derived rather than the opmlon of the collector as to their
authorship.

In regard to the Psalms of the sons of Korah this is clearly
the case. The title A Psalm of the sons of Korak cannot mean
that the Psalm was composed by a plurality of authors. It
must be part of the title of the collection from which these
Psalms were derived. Such a collection may have been called,
“The Book of the Songs of the sons of Korak” and have
contained Psalms written by members of the guild or family
of Korah and preserved in a collection, made probably for
liturgical purposes, which bore their name.

Similarly the title 4 Psalm of Asapk may not have been
meant to attribute the Psalm to Asaph himself, but may have
been intended to. indicate that it was taken from a collection
preserved and used by the guild or family of Asaph. The,
collection may have been founded by David’s famous musician,
though we cannot point to any Psalm in it as even probably
written by him, and it still retained the name of its founder,
though the main part of it belonged to later times.

In the same way again the title A Psalm of David may have
been taken over from the general title of the collection from
which the Psalm was derived. There appear to have been two
‘Davidic’ collections : that which forms Book I, and that which
was incorporated in the Elohistic collection in Book II. The
latter collection may have been called 7%e Book of the Prayers
of David. Possibly it had some connexion with a historical
work, in which the life of David was illustrated by poems, as
was often done in the earlier histories : e.g. Judg. v; 1 Sam. ii;
2 Sam. xxii. Now these collections may have been so named
from their founder and most eminent poet, although the works
of other poets were included in them. Just as in later times the
whole Psalter came to be spoken of as the Psalms of David,
from its founder and most famous authorl, so in earlier times the
smaller collection, of which only the origin and nucleus was due
to David, came to bear his name, and when that collection was

! We commonly speak of Newman’s Zyra Apo:lalzca. though five
other writers contributed to it,

PSALMS . ) . [



Xxxiv INTRODUCTION.

incorporated in the Psalter, his name was placed at the head of
each Psalm taken from it

The case is somewhat different with the Psalms assigned to
David in Books IV and V. It is much more probable that
some of these titles are due merely to editorial conjecture or
inference from the contents. Yet even the compilers of these
Books may have found Psalms which are there attributed to
David in some earlier collection bearing his name, or assigned
to him by current tradition. It is an unwarrantable assumption
that all the Davidic Psalms must have been incorporated in
earlier collections and inserted in the earlier books.

It is quite possible that imitations of Davidic Psalms, such -
for example as Ps. Ixxxvi, may have been called by his name,
without the slightest intention of fraud. In 1 Chr. xvi we find a
Psalm compiled from other Psalms suggested as an appropriate
thanksgiving for the occasion, though it does not appear to be
expressly attributed to David2

Again, it is possible that Psalms were written by different
poets to illustrate particular episodes in the life of David, or to
express the thoughts which might be supposed to have been in
his mind upon certain occasions. These “dramatic lyrics”
might easily have had his name affixed to them, without the
slightest intention of passing them off as his for the sake of
giving them currency and authority. To this class of Psalm
may belong the Psalm of Moses (xc), which can hardly be
supposed to have been actually written by him.

While then the titles of the Psalms cannot be supposed to
give certain information as to their authors, and many of the
Psalms bearing the name of David cannot have been written by
him, we are not justified in rejecting the titles as mere arbitrary
conjectures. They supply information concerning the earlier
stages of the growth of the Psalter; and it is not unreasonable
to inquire whether a Psalm taken from a collection which bore
David’s name may not have been actually composed by him.

In criticising the title of a Psalm and endeavouring to fix its

1 So the general title of the collection is prefixed to each of the
Pilgrimage Psalms (cxx—cxxul)
% See the R.V. of 1 Chr. xvi. 7.
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date by the light of its contents much caution is necessary. The
possibility of alterations and additions to the original poem must
be taken into account. It is probable that many of the Psalms
were not .at once committed to writing, but like other oriental
poetry, were transmitted orallyl. The comparison of Ps. xviii
with 2 Sam. xxii shews that the text has in some cases suffered
from accidental errors of transcription, while in others it appears
to bear marks of intentional revision. The comparison of
Ps. liii with Ps. xiv, of Ps. 1xx with Ps. xL. 13 ff., and of Ps. cviii
with Pss. lvii and Ix, shews that editors did not scruple to alter
earlier Psalms, to divide them, and to combine portions of them,
for their own special purposes. The anthem inserted by the
chronicler in 1 Chr. xvi is a notable example of a composite
Psalm. Additions seem to have been made with a view of
adapting Psalms for liturgical use. Such processes, which can
be definitely traced in some instances, have no doubt been in
operation elsewhere?

CHAPTER 1V,
THE AUTHORSHIP AND AGE OF THE PSALMS.

IT is obvious from what has been said in the preceding
chapter that great uncertainty must necessarily rest upon the
authorship of the Psalms. When once it is admitted, as it
must be admitted, that the titles cannot be absolutely relied on,
we are launched upon a sea of uncertainty. Internal evidence,
whether of thought, or style, or language, is a precarious guide.
Many Psalms are of a quite general character: the circum-
stances of one period often resemble those of another: many of

! Arabic poetry was preserved by the réwfs, or reciters. * The
custom of committing verse to writing did not begin till near the end
of the first century after the Flight. The whole of the old poetry
was preserved by oral tradition only.” Lyall’s dncient Arabian Poetry,

. XXXV, :

Prg Thus e.g. Pss. xix, xxiv, xxvii, x], Ixxvii, cxliv, have  with more or
less plausibility been regarded as composite Psalms.

2
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the Psalms have doubtless undergone adaplation and modifica-
tion, and the date of a Psalm must not always be determined by
a single word or phrasel.

Important as it is for the full interpretation of many Psalms
to know the circumstances under which they were written, and
for the elucidation of the religious history of Israel to determine
the age to which they belong, the Psalms as a whole suffer less
from this uncertainty than might be expected. Their interest is
human and universal. They appeal to the experience of all
ages. Still the endeavour must be made to ascertain to what
period of the history a Psalm belongs. The question must be
considered with reference to each particular Psalm, or group of
Psalms, for in those cases in which Psalms are connected by
external indications (e.g. by their titles) or by internal re-
semblances, they must obviously be considered together., - The
answer must often be #on Jiguet: and even when a Psalm
appears to be connected with the circumstances of the life of a
particular individual or period, the most that can be said is that
the Psalm illustrates, or is illustrated by, that life or that period.
Thus it is natural to attribute to Jeremiah? several Psalms
which reflect feelings expressed in his prophecies, or contain
language resembling them; and to assign to the age of Ezra
and Nehemiah a number of Psalms which seem to have light
thrown upon them by the circumstances recorded in their books.
But the historical and biographical records of the O.T., if
representative, are only fragmentary and partial. Jeremiah was

_but one of many persecuted saints and prophets. History
repeats itself, and circumstances not unlike those described in
Ezra and Nehemiah must have recurred in the later period of

1 The question is often asked by the English reader why language
does not determine the date of the books of the O.T. within at any
rate comparatively definite limits. But () the remains of Hebrew
literature of which the date is admitted as certain are too scanty to give
much material for forming a judgement: (2) the Massoretic vocalisation,
while here and there preserving ancient forms, has obscured distinctions
under the uniform pronunciation of a later age: (3) the possibility
of the imitation of ancient models in a later age must be taken into
account.

2 See the introductions to Pss. xxii, xxxi, xxxv, xxxviii, xl, v, Ixix.
Ixxi, lxxxviii.
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which we know practically nothing. Many Psalms of course
contain no indications whatever of their date. But a Psalm
gains in point and reality if we can give it a historical or
personal background, though it is unrecasonable to assert dog-
matically that it must necessarily have been composed by that
particular author or under those special circumstances.

We have seen (p. xxxiii) that the titles ‘A Psalm of David, ‘A
Psalm of Asaph,’ ‘A Psalm of the sons of Korah’ probably
indicate the collections from which the Psalms bearing them
were derived. But they easily came to be regarded as giving
authoritative information about the authorship of the Psalms to
which they are prefixed. The view was frequently held in
the Jewish Church and was adopted by some of the Christian
Fathers, that anonymous Psalms were to be attributed to the
poet last named?!; but in process of time the whole Psalter
came to be attributed to David2

Modern criticism has gone to the opposite extreme, and is
disposed to refer the whole Psalter, or at least the greater part
of it, to the period after the return from Babylon. Thus
Wellhausen (in Bleek’s /ntroduction, p. 507, ed. 1876): “Since
the Psalter belongs to the Hagiographa, and is the hymn-book
of the congregation of the Second Temple...the question is not
whether it contains any post-exilic Psalms, but whether it con-
tains any pre-exilic Psalms.” Similarly Reuss (History of the
O0.7. § 282): “Our doubts do not go so far as to deny the
possibility of referring a single one of the poems in the present
collection of Synagogue hymns to the period of the kingdom.
But we have no decisive proofs for such antiquity.” In this
country Professor Cheyne in his Bampton Lectures for 1889, on
The Origin and Religious Contents. of the Psalter in the Light

1 So Jerome (Ep. cxl, ad Cyprianum) attributes Pss. xci to ¢ to
Moses, ‘‘ hanc habente Scriptura sacra consuetudinem, ut omnes Psalmi
qui cuius sint titulos non habent his deputentur quorum in prioribus
Psalmis nomina continentur.”

2 So R. Meir in the Talmud Pesackim 117 a; and this view seemed
to St Augustine *“the more credible” (dz Crv. Dei xvii. 14). Theodoret
accepted it as the general opinion. Even Theadore of Mopsuestia,
when he explained seventeen Psalms to refer to the Maccabaean age,
did not question that they were written by David, but supposed that he
had foretold the future fortunes of his people. :
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of Old Testament Criticism and the History of Religions, has
maintained that the whole Psalter, with the possible exception
of parts of Ps. xviij, is post-exilic, belonging mainly to the later
Persian and Greek period, and containing a considerable number
of Maccabaean Psalms ; and that it was finally edited by Simon
the Maccabee, c. B.C. 140. Duhm (1900) goes even further, and
not only denies that there is a single Psalm which could induce
an unprejudiced critic to regard it as pre-exilic, but thinks that
it is open to question whether any Psalms are as old as the
Persian period, and assigns the majority of them to the century
beginning with the Maccabaean troubles and ending with the
death of Alexander Jannaeus, B.C. 170—78. The completion
and final publication of the Psalter took place, he holds, about
B.C. 70.

It is however difficult to believe that these views represent a
just estimate of the evidence. Religious poetry certainly existed
before the exile. Ps. cxxxviil furnishes explicit evidence that
the Israelites carried it with them to Babylon, and that their
musical skill was famous there. The ‘songs of Zion’ which
their conquerors bade them sing were ¢ Jehovah’s songs,’ sacred
songs destined for use in His worship.

The ancient praise-songs of Israel in the Temple are referred
to by the prophet of the Exile: “our holy and our beautiful
house, where our fathers praised Thee, is burned with fire”
(Is. Ixiv. 11).

The Book of Lamentations, which, though probably not
written by Jeremiah, “betrays in almost every part so lively a
recollection of the closing period of the siege and taking of
Jerusalem, that at least the greater portion of it can have been
written by no one who was not an eye-witness or a younger
contemporary of these events?” is so thoroughly artificial in style

1 Professor Cheyne indeed gets rid of the evidence of Ps. cxxxvii by
treating it as a ‘‘dramatic lyric” written 400 years after the Return in
the time of Simon, and therefore not trustworthy evidence (Origiz of t4e
Psalter, p. 69 f.); but if any Psalm bears upon the face of it clear
indications of the time at which it was composed, it-is this Psalm.
The writer and those for whom he speaks are still smarting under the
recollection of the sufferings of the Exile. ’

2 Kautzsch, Literature of the 0.7., E.T., p. 92.
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and form that it may justly be inferred from it that the art of
writing sacred poetry had long been cultivated.

Jeremiah (xxxiil. 11) predicts the restoration of the Temple
services of thanksgivingl, and quotes as in familiar use a
doxology otherwise known only from post-exilic Psalms (cvi. 1,
&c.), yet in a form which, by its slight differences from that in
the Psalter, shews that it belongs to the prophetic period.
“Yet again shall there be heard in this place...the voice of them
that say, ‘ Give thanks to Jehovah of hosts, for Jehovah is good,
for His lovingkindness endureth for ever,’ as they bring (sacri-
fices of) thanksgiving into the house of Jehovah.” It is
moreover evident from passages such as Jer. xx. 7 ff. that he
was familiar with the style and language of Psalms resembling
those which have come down to us, even if it cannot be proved
that he is actually quoting any of them. .

A century earlier Isaiah refers to the joyous songs of th
Passover festival, and the music with which pilgrimage to
Jerusalem for the festival was accompanied (Is. xxx. 29).

Amos (v. 23; cp. viii. 10) alludes to the songs and music of
the religious festivals in the Northern kingdom.

The Song of Deborah (Judg. v) is generally acknowledged to
be contemporary with the events which it describes, and though
it appears to have undergone some expansion, or modification
of form, at a later age, the greater part of the Song of Moses in
Ex. xv is probably Mosaic2; ard both of these poems are
penetrated by a religious spirit.

Religious poetry existed before- the Exile, and therc is no a
priori improbability that the Psalter should contain pre-exilic
Psalms. And when we examine the Psalter, we find a number .
of Psalms which may most naturally be referred to the pre-
exilic period. '

1 The reference to the singers’ chambers in the Temple i{l Ezek. x]'. 44
cannot be quoted as implying the existence of a Temple choir in Ezekiel’s
time. The context requires the adoption of the reading of t!le LXX,
two (B'NWY) for singers (DYW). On the other hand the'exlster}.ce of
such a choir is implied by the statement in Ezra ii. 41 (=Neh. vii. 44)
that among those who returned from Babylon in B.C. 536 ‘were * the
singers, the sons of Asaph.” :

2 Driver, Lit. of 0.7°8, p. 30.
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(@) Psalms which contain a definite reference to the king,
viz, i, xviii, xx, xxi, xxviii, xxxiii, xlv, Ixi, Ixiii, Ixxii, ci, cx,
presumably belong to the period of the monarchy. The refer-
ence of such Psalms as xx, xxi, Ixi, Ixiii to Judas or Simon, who
studiously avoided the title of king, has to be supported by
arbitrary and fanciful exegesis, and by setting aside the ordinary
meaning of familiar words. That Pss. xlv and lxxii can refer to
a non-Israelite king such as Ptolemy Philadelphus is incredible.
¢ Jehovah’s anointed’ in xxviii. 8 cannot, in view of the context,
be understood of anyone but the king. The reference to a king
in xxxiii. 16, 17 might be quite general, but the omission of
any reference to a king in cxlvii, which is clearly based upon it,
is significant. The one belongs to the age of the monarchy, the
other does not.

(8) Pss. xlvi—xlviii, Ixxv, Ixxvi may far more naturally be
referred to the deliverance of Jerusalem from the Assyrians
under Sennacherib in B.c. 701 than “at the earliest, to one of
the happier parts of the Persian age.” They are full of points
of contact in thought and expression with the Assyrian pro-
phecies of Isaiah. “The Jewish Church in Isaiah’s time was,”
it is argued, “far too germinal to have sung these expressions of
daring monotheism and impassioned love of the temple; and
the word ‘Elyon (xlvi. 5; cp. xlvil. 3) as a title for Jehovah never
occurs in Isaiah, but frequently in the (probably) later Psalms1”
It may well be the case that these Psalms soar far above the
average belief of the Israelites of the time, but that is no argu-
ment against their having been composed by Isaiah or a poet
fired with Isaiah’s insight and enthusiasm. They contain
nothing in advance of Isaiah’s theology; and it should be noted
that it is not “impassioned love of the temple” which inspires
the writer of xlvi and xlviii, but admiring love for the city, which
had been so signally delivered ; and the motive of these Psalms
is in full aceord with Isaiah’s teaching concerning the inviola-
bility of Zion. The argument from the use of “Eyon in Ps, xlvi
loses its force when it is observed that it is a poetical word,
never used of Jehovah by any of the prophets (see Appendix,
Note ii). - .

! Cheyne, Origin of the Psalter, p. 164. '
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An argument from quotations seldom has much weight, for it
is often impossible to decide which of two parallel passages is
the original, but it seems clear that Lam. ii. 15 combines
Ps. xlviii. 2 and Ps. L. 2, and if so, the quotation supports the
pre-exilic date of these Psalms.

(¢) Ps. 1 reflects most forcibly the teaching of the great
prophetic period, the eighth century, and must be referred to
. this rather than to any later age.

These are some of the most prominent examples of Psalms
which are.most naturally and simply assigned to the period of
the monarchy; but there are others which may with great
probability be referred to the same period, and of those which
- contain no clear indications of date some at least may be
pre-exilic.

But the question still remains to be asked, Can we go further,
and carry the origin of the Psalter back to David? It is
difficult to believe that the tradition of the Jewish Church was
entirely wrong in regarding him as the most eminent religious
poet of the nation, and in assigning the foundation of the
Psalter to him. That he was a gifted poet is proved by his
noble elegy over Saul and Jonathan (2 Sam. i. 19 ff.} and his
lament for Abner (2 Sam. iii. 33 f.). Though these poems are
not directly religious, they shew that the warrior king was
capable of the tenderest feelings. Can these have been the
only products of his poetical genius? How came it that David
was regarded as “the sweet Psalmist of Israel,” and that so
many Psalms were ascribed to him or at any rate that the earliest
collections of Psalms were called by his name, unless he was
really a Psalmist,and some at least of these Psalms were actually
written by him1?

His skill as poet and mu51c1an, and his interest in the
development of religious music, are attested by the earliest
records®, Later times pointed to him as the founder of
the services of the sanctuary3. The leaders of the Return

1 Comp. Rlehm, Em/ezhmg i das A.T., ii. 190,

? See 1 Sam. xvi. 17 f.; xviii. 10; 2 Sam i. 17 fi.; ui. 33 1. vi. s,
15; xxii. 1; xxiil. 1 ff.; Amos vi. 5.

3 2 Chr. xxix. 30.
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from the Exile believed themselves to be restoring his insti-
tutionsl,

But in particular, the incorporation of Ps. xviii in the Book of
Samuel as a specimen of David’s poetry illustrating his character
and genius is evidence in favour of regarding David as the
founder of the Psalter, which cannot lightly be set aside. That
Psalm is there circumstantially ascribed to David, and there is
no sufficient ground for placing the compilation of the Book of
Samuel at so late a date that its evidence on this point can be
disregarded as a mere tradition which had sprung up in the
course of centuries.

But if Ps. xviii must be acknowledged to be the work of
David, important consequences follow. For depth of devotion,
simplicity of trust, joyousness of gratitude, and confidence of
hope, not less than for its natural force and poetic beauty, that
Psalm has few rivals. It has all the freshness of creative
genius. It can hardly have been the solitary production of its
author. If such a Psalm could have been written by David, so
might many others ; and it is reasonable to inquire with regard
to those which bear his name whether they may not actually
have been composed by him.

Both poetry and music existed before David’s time, and
poetry had been carried to a high development in such compo-
sitions as Ex. xv and Judg. v. But with David a new era of
religious poetry commenced. The personal element entered
into it. It became the instrument of the soul’s communion with
God. David’s natural poetic powers were awakened by his
training in the schools of the prophets under Samuel?. The
manifold vicissitudes of his life gave him an unparalleled depth
and variety of experience. Chosen by God to be the founder
of the kingdom of promise, he must still pass through trials and
persecutions and dangers to the throne. When he had reached
the zenith of his fame, he fell through pride and self-reliance,
and by sharp chastisement must learn the grievousness of sin.
But genius and circumstances alone could not have produced
the Psalms. In his “last words” he himself declared,

1 Ezra iii. 10; Neh. xii. 24, 36, 46.
2 Comp. Delitzsch, Z%e Psalms, Introd. § iii.
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“The spirit of Jehovah spake in me,
And his word was upon my tongue.”

Unique natural genius, trained and called into action by the
discipline of an unique life, must still be quickened and illumi-
nated by the supernal inspiration of the Holy Spirit, before it
could strike out the strains, which were to be the pattern and
model of religious poetry for all the ages.

It has often been asserted that the David of the Psalms is an
entirely different character from the David of history. The
devout singer and the rough warrior cannot, it is said!, be the
same person. But a great nature is necessarily many sided ;
and in early ages it is possible that traits of character which to
us seem irreconcilable may coexist in the same individual2 And
the difference is often exaggerated. Not a few of the Psalms
illustrate and are illustrated by the history of David’s life ; and
in that history, fragmentary and incomplete as it necessarily is,
are to be found abundant traces of the religious side of his
character; of the confidence which in the midst of danger
and difficulty threw itself unperplexed upon God; of the
patience which could await God’s time instead of rushing to
revenge ; of the simple faith which ascribed all success and
advancement to God; of the hope which looked trustingly
forward into the unknown future, in calm assurance that God
would fulfil His promises ; last but not least, of the penitence
which humbled itself in unfeigned sorrow for sin.

It may have been the case, as Delitzsch supposes?, that the

! e.g. by Reuss, Hist. of 0.7. § 157; Cheyne, Origin of the Psalter,
p- 211I. .

? The character of Charles the Great presents an interesting parallel.
Charles was *“a conqueror, a legislator, a founder of social order,
a restorer of religion.” Yet “his wars were ferocious, and his policy
after conquest unsparing.” Though there was much of earnestness and
intelligence in his religion, *it was not complete or deep enough to
exclude that waywardness and inconsistency of moral principle, and that
incapacity to control passion, which belonged to the time....His court
was full of the gross licentiousness of the period, and he was not

- superior to it himself.” Church, Beginning of the Middle Ages, pp.
135 ff. Comp. Bishop Alexander’s Witness of the Psalms to Christ,
p- 89; Davison’s Prauses of Israel, p. 45.

3 Introd. § iii.
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reigns of Jehoshaphat and Hezekiah were marked by fresh out-
bursts of Psalm poetry. Under both these kings great national
deliverances called for fresh expressions of praise and thanks-
giving (2 Ch. xx; 2 Kings xviii. f.): Jehoshaphat exerted him-
self for the religious education of the country (2 Chr. xvii. 7 ff.):
the collection of Proverbs, made under the direction of Heze-
kiah, attests his interest in literature (Prov. xxv. I).

A few Psalms date from the time of the destruction of Jeru-
salem and the earlier years of the exile. Some (cp. p. xxxvi) may
be from the pen of Jeremiah, who has been credited by some
critics with the authorship of a considerable number!.

With the Return from the Exile Psalmody revived. The harp
which had been hung up on the willows of Babylon was strung
once more. Fresh hymns were written for the services. of the
restored Temple? Psalms xciii, xcv—c, the lyrical echo of Is.
xl—Ixvi, form a noble group of anthems composed in all proba-
bility for the Dedication of the Temple in B.C. 516, Other
Psalms may reflect the circumstances of the age of Ezra and
Nehemiah, and the renewed study of the Law in that period
bore fruit in the devout meditations of Ps. cxix.

How long did the Psalter still continue to receive further
enrichment? The question has been warmly debated in ancient
and modern times, whether any of the Psalms belong to the
Maccabaean period. Prophecy was silent (1 Macc. iv. 46, &c.);
but must not the great revival of national spirit naturally have
found expression in poetry? and do not some of the Psalms
clearly refer to the circumstances of that period?

Some critics, as has been mentioned already (p. xxxvii), would

1 This appears to be due partly to the fact that so much of his
personal and inner life is known to us from his autobiography; partly
to his familiarity with existing literature and his free use of it, which
results in numerous parallels between his prophecies and the Psalms.

2 Yet some of the Temple Psalms in the later books of the Psalter
may have been revivals or adaptations of ancient hymns. An incidental
reference in Jer. xxxiil. 11 shews that the doxology, * Give thanks
to Jehovah of hosts, for Jehovah is good, for his mercy endureth
for ever,” was the characteristic formula of thanksgiving before the
Captivity. Yet it is found only in the later Books (IV and V) of the
Ps%!ter (Ps. c. 4, 55 cvi. 1; &c.), in Psalms which are certainly post-
exilic, ‘
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refer a considerable number of Psalms, or even the main bulk

of the Psalter, to that period, and would bring down the com-
pletion of the collection to the reign of John Hyrcanus (B.C. 135
—106) or Alexander Jannaeus (B.C. 105—78).

The real question is, however, a much narrower one. The
Psalms which have been most confidently and generally referred
to the age of the Maccabees are xliv, Ixxiv, Ixxix, and lx,
Ixxxiii; with a few others. These are thought to present
features which belong to that age, and to no other; e.g. in
Ps. xliv the description of the nation as suffering, though it has
been faithful to God'; in Ixxiv the destruction of the synagogues,
the profanation of the Temple, and the cessation of prophecy:
while the quotation of Ixxix. 2, 3 in 1 Macc. vil. 16, 17 with
reference to the slaughter of the Assideans by the usurping
high-priest Alcimus, is supposed to imply that it was written
on the occasion of the massacre.

The question is one of exegesis, and a detailed examination of
the characteristics of these Psalms must be deferred to the com-
mentary on them. It will then be seen whether they cannot be
beiter referred to the Chaldean or Persian period, or even an
earlier time. It has well been pointed out that some distinctive
features of the Maccabaean period are conspicuously absent
from these Psalms. “They do not contain the slightest trace
of those internal divisions of the people which were the most
marked features of the Maccabaean struggle. The dangers then
were as much from within as from without; and party jealousies
brought the divine cause to the greatest peril. It is incredible
that a series of Maccabaean Psalms should contain no allusion
to a system of enforced idolatry, or to a temporising priesthood,
or to a faithless multitudel”

The preliminary question may however be discussed here,
whether the history of the Psalter and the Canon does not
exclude the possibility of such late additions.

(1) As the author of the Book of Chronicles (c. 300 B.C.), in
combining portions of Pss. cv, xcvi, cvi for the festal anthem which

_he introduces on the occasion of the translation of the Ark to

1 Bp Westcott in Smith’s Dict. of the Bible, ii. 168,
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Zion (1 Chr. xvi. 8 ff.), includes as a part of cvi the doxology
which marks the end of the fourth Book, it has been argued
that the Psalter must have been already known to him in its
five-fold division. This is extremely doubtful. This doxology,
as will be shewn in the notes to Ps. cvi, differs in character from
the doxologies at the close of the first three Books ; in all proba-
bility it was an original part of the Psalm, not an addition by
the collector of the Psalter, and only came in later times to be
regarded as marking the division between the fourth and fifth
Books. Andevenif it were to be admitted that a five-fold division
of the Psalter then existed, it would not necessarily follow that
the Psalter was finally complete, and closed against the admission
of fresh Psalms.

(2) More important is the fact that the Psalms which upon
internal grounds have most generally and confidently been as-
signed to the Maccabaean period (xliv, 1x, Ixxiv, Ixxix, 1xxxiil) are
all found in the ‘Elohistic’ collection. This collection was
certainly earlier than the collection contained in Books IV and
V, for Ps. cviii consists of portions of two Elohistic Psalms (see
p. Iv). Moreover some of the supposed Maccabaean Psalms
have musical titles, in contrast to the general practice of the
last collection. It is exceedingly improbable that a Maccabaean
Psalmist would have made his additions Elohistic to correspond
with the earlier Psalms, and even furnished his Psalms with
titles which no longer had any meaning® And is it con-
ceivable that the LXX translators should have been so entirely
at fault as to the meaning of the titles of lx and lxxx, if they
were quite recent compositions ?

(3) The Greek translator of Ecclesiasticus, writing in Egypt,
about B.C. 130, states in his Prologue that his grandfather Jesus
the son of Sirach was moved to write the book after diligent
study of “the law and the prophets and the other books of
our fathers” (rob vduov kai Tér wpopnTav kai Tév ANNwr warplewy
BBNiwy); and pleading for indulgence towards the defects of his
own translation he points out that even in the case of “the law

1 See Robertson Smith, Ol Test. in Jewish Church®, pp. 207,
437
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and the prophecies and the rest of the books” there is no small
difference between the original and a translation.

From these statements it may reasonably be inferred (1) that
Jesus the son of Sirach, c. 180 B.C., was acquainted with a three-
fold Canon of Scripture, distinguished from other writings ; and
(2) that a Greek translation of a three-fold Canon was current
in Egypt ¢. 130 B.C. Now “the Greek Psalter...is essentially
the same as the Hebrew ; there is nothing to suggest that the
Greek was first translated from a less complete Psalter and
afterwards extended to agree with the received Hebrew. It is
therefore reasonable to hold that the Hebrew Psalter was com-
pleted and recognised as an authoritative collection long enough
before 130 B.C. to allow of its passing to the Hellenistic Jews of
Alexandrial” Accordingly the closing of the Canon of the
Psalter must be placed, at the very latest, in the time of Simon
(c. 140B.C.). John Hyrcanus (B.C. 135—106), Aristobulus I, who
assumed the title of king (B.c. 106), and Alexander Jannaeus
(B.C. 105—78), are not celebrated in the Psalter. But it seems
very doubtful whether a considerably longer interval than ten
years ought not to be allowed between the closing of the col-
lection and its currency in a Greek Version ; and the evidence
next to be adduced makes it extremely probable that the col-
lection was completed at least half a century earlier.

(4) Fresh evidence as to the contents of the Canon of
Scripture known to Jesus the son of Sirach has recently been
brought to light by the recovery of portions of the Hebrew
text of Ecclesiasticus by Dr Schechter and other scholars. In
this text ch. li. 12 is followed by a Psalm of fifteen verses, which
is unquestionably an imitation of Ps. cxxxv (see Introd. to that
Ps.), and is largely composed of phrases taken from Psalms in
Book V, e.g. cxxi, cxxxii, cxlvii, cxlviii. In particular, cxlviii. 14
is quoted werdatim. 1f this Psalm was composed by Jesus the
son of Sirach c. 180 B.C., it shews that he was familiar with
Psalms, some of which have a strong claim to be regarded
as among the latest in the Psalter. This is the most striking
example, but Dr Schechter holds that the allusions in the

1 Robertson Smith, O. 7. /. C. p. 201.
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portions of the Hebrew text at present recovered extend over “all
the books or groups of the Psalmsl.” Though it is impossible
to prove that the Psalter was finally completed by B.C. 180, a
strong presumption is raised against the admission of Psalms
after that date, and it is highly probable that among “the other
books. of the fathers” upon the study of which Jesus the son of
Sirach based his work was the Psalter substantially as we now
have it. In particular it is noteworthy that we have clear
evidence for the existence of the last group of Psalms (cxliv—cl),
in which Maccabaean Psalms might most naturally be looked
for, and one of which (cxlix) has upon internal grounds the best
claim of any Psalm to be regarded as Maccabaean.

(5) The Second Book of Maccabees speaks of the care
which Judas took to collect the sacred writings which had
been dispersed or lost in the war (2 Macc. ii. 14), but no hint
is given that the collection included new works. This book
however cannot be regarded as a trustworthy historical authority.

(6) If the Psalms of Solomon® could be referred to the
Maccabaean age, they would afford an almost conclusive proof
that the whole of the Psalter belongs to a much earlier time.
But it is now generally agreed that this collection belongs to the
period after the conquest of Jerusalem by Pompey in B.C. 63,
and was completed soon after his death in B.C. 483 Even if the
Psalms of Solomon are to be placed at this later date, the argu-
ment does not altogether lose its forcet. For they were written
only a century after the standard of independence was raised by

1 Schechter and Taylor, 7khe Wisdom of Ben Sira, p. 26. * The
impression produced by the perusal of Ben Sira’s original on the student
who 15 at all familiar with the Hebrew Scriptures is that of reading the
work of a post-canonical author, who already knew his Bible and was
constantly quoting it.” )

2 A collection of 18 Psalms, written in Hebrew, probably in Palestine,
but now extant only in a Greek version. The best edition is that of
Prof. (now Bp) Ryle and Dr James, with translation and commentuy

" (1891). The text is to be found in Vol. iii of Dr Swete’s edition of the
LXX (also published separately, with the Greek fragments of Enoch).

3 See Schiirer’s Hist. of the Jewish People in the time of Jesus Christ,
Div. ii. § 32 (Vol. iii. pp. 17 ff., E.T.).

4 The development of this argument by Bp Westcott in Smith’s Dic.
of the Bibl, ii. 168, on the hypothesis of the Maccabaean date of these
Psalms, should still be consulted.
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Mattathias, and almost immediately after the time at which
the Psalter is supposed by some critics to have received its
latest additions. But the contrast is immense. They are
separated from the Psalter by an impassable gulf. “The spirit
which the Psalms breathe is entirely that of Pharisaic Judaism.
They are pervaded by an earnest moral tone and a sincere
piety. But the righteousness which they preach and the dearth
of which they deplore is, all through, the righteousness which
consists in complying with all the Pharisaic prescriptionst.”
Their development of the doctrine of the Resurrection and
the Messianic expectation separates them widely from the
canonical Psalms. Where for example can we find parallels
in the Psalter to language like the following with reference to
the Resurrection?

“The destruction of the sinner shall be for ever,
and he shall not be remembered, when He visiteth the
righteous :
this is the portion of sinners for ever.
But they that fear the Lord shall arise unto life eternal,
and their life shall be in the light of the Lord, and shall fail
no more” (iii. 13—I6).
“For the Lord will spare His saints,
and their transgressions will He blot out by correction :
for the life of the righteous is for ever,
but sinners shall be carried away to destruction,
and the memorial of them shall no more be found ” (xiii. 9, 10).

Equally remarkable is the expression of the Messianic hope :

“ Behold, O Lord, and raise up unto them their king, the son of
David,
at the time which Thou knowest, O God,
that he may reign over Israel Thy servant.
And gird him with strength to break in pleces unrighteous

rulers” (xvii. 23, 24).
» . . e

1 Schiirer, p. 21.
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“And in his days there is no unrighteousness in the midst of
them, :
for all are holy, and their king is the anointed lord!” (z. 36).
* * * *
“ And he himself is pure from sin, to rule over a great people ;
to rebuke rulers and to destroy sinners by the strength of his
word.
And he shall not be feeble in his days, relying upon his God,
for God made him mighty in the holy spirit,
and wise in the counsel of understanding, with strength and
righteousness” (vv. 41, 42).

These general considerations are sufficient, taken all together,
to make it antecedently doubtful whether any Psalms date from
the Maccabaean period, and it seems to be fairly open to ques-
tion whether the internal characteristics of the supposed Macca-
baean Psalms are such as to outweigh these general conside-
rations. The discussion of these special characteristics must
necessarily be deferred to the notes on each Psalm. Few
modern commentators however deny the possibility, and most
maintain the certainty, of the existence of Maccabaean Psalms
in the Psalter. : '

CHAPTER V. 7
THE OBJECT, COLLECTION, AND GROWTH OF THE PSALTER.

WHAT was the object with which the Psalter was compiled?
It is often spoken of as ¢ the hymn book of the second-Temple,’
and it is assumed that it was intended for use in public worship.
But it has not the appearance of a collection of hymns made
exclusively for liturgical purposes, and there is no evidence that
it was so used as a whole in the Jewish Church down to the
Christian era?Z Many of the Psalms were no doubt written

1 ypords bpios’s cp. Lam, iv. 20 (LXX), Luke ii. 11.

2 “The statements of the Rabbis point to the use of certain Psalms
on special occasions only; for the use of the whole Psalter in the period

to which they refer there is no evidence.” Dalman in Zheol. Litzig.
1893, col. 517.
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expressly for use in public worship, either in celebration of
particular events, or for general use; and many not written with
this special object are well adapted for it. But many were
clearly not originally intended for this purpose, and could only be
so used by a process of accommodation. Some Psalms are the
outpouring of the heart to God in the most intimate personal
communion, in supplication, confession, thanksgiving, praise,
springing out of the needs and aspirations of the soul in the
crises of life, and adapted primarily for private devotion rather
than for public worship. Some are of a didactic character,
intended for instruction and edification, and to be read or learnt
rather than sung. The object of the compilers of the Psalter
would seem to have been by no means simply liturgical, but
partly to unite and preserve existing collections of religious
poetry, partly to provide a book of religious devotion, public
and private, _ v
In this connexion a few words may be said upon a question
which has recently been much discussed :—Who is the speaker
in the Psalms? At first sight it may seem to the reader accus-
tomed to modern western modes of thought that it can be no
one but the Psalmist himself. But in view of the ancient
oriental modes of thought and expression it is at least possible
that in many Psalms which seem at first sight to be entirely"
personal and individual, the speaker is not an individual, but
the nation or the godly part of it, the collective ‘servant of
Jehovah.’ Thus in Ps. cxxix Israel speaks as an individual:
“Much have they vexed me from my youth up, let Israel now
say.” Such personification of the nation is not confined to’
poetry : it is common in the Pentateuch. Israel often speaks’
or is addressed as an individual, e.g. in Deut. vii. 17 fi.; Ex.
xxiii. 20 ff. ; Num. vi. 24—26. May not this usage be common in
the Psalms ? and especially if the Psalter be ‘the hymn book of
the congregation,’ is it not the congregation that speaks? This
method of interpretation is no novelty. It is found in the LXX
and the Targum, in which Psalms apparently most strongly
individual (e.g. xxiii, Ivi) are interpreted of.the nation ; it has
been adopted by Christian Fathers and Jewish Rabbis and
modern commentators of the most widely different schools.

da2
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It has been most elaborately developed in recent times by
Smend?, who holds that in few if any of the Psalms is the voice
of an individual to be heard. The hostility of enemies so often
complained of is really the hostility of neighbouring nations: the
sicknesses and sufferings described are those of the body politic
(cp. Is. i. 5 ff.). The theory doubtless contains elements of
truth ; but it has been pressed to absurd extremes, and it is con-
nected with the mistaken view that the Psalter was designed as
a whole to be the hymn book of the congregation, and that the
Psalms were written for that purpose. Many of the Psalmists
were representative men. They spoke on behalf of the nation, or
of some class or body within it. Their vivid consciousness of the
‘solidarity’ of the nation, of the reality and continuity of national
life, enabled them to enter into its hopes and fears, its joys and
sufferings, its triumphs and reverses, with a depth of insight and
an intensity of sympathy which made them truly the mouth-
pieces of the community. The true poet enlarges and genera-
lises his own feelings and experiences. Thus Tennyson writes
of In Memoriam: “‘1’ is not always the author speaking of
himself, but the voice of the human race speaking through
him2” But while the Psalmist speaks in the name of many, he
speaks in his own name too. He is not, in the majority of cases
at any rate, deliberately substituting the personality of the
nation for his own personality. Many Psalms are so intensely
personal, that it is impossible to suppose that they did not have
their origin in real personal experience; often experience so
special and peculiar that it is only by a process of accommodation
that it can be used by the congregation. Outside of the Psalter,
e.g. in Jeremiah and Nehemiah, language closely resembling that
of the Psalter is used by individuals. Moreover the speaker is
not seldom distinguished from the congregation. And if the
reference of Psalms to the nation is as old as the LXX, the

1 In the Zeitschrift fiir alttestamentliche Theologie, 1888, pp. 49 ff.
1t has also been fully examined and advocated within more reasonable
limits by Beer, [ndividual- und G depsalmen, 1894. See also
Cheyne,” Origin of the Psalter, pp. 261 fi., 276 fi. Robertson Smith,
0. T.J. C. p. 220. Driver, Lit. of 0.T:8 p. 389. :

2 Tennyson’s Life, i. 305. :
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reference of them to individuals is still older, for it is implied by
the titles, which connect them with events in the life of David.
Still, the possibility that the ‘I’ in the Psalter is collective and
not individual must be borne in mind in the interpretation of
the Psalms, though to what extent the principle is to be applied
will remain debatable. In many Psalms where ‘I’ and ‘we’
interchange it may be questioned whether ‘I’ denotes the nation,
or the Psalmist speaking on its behalf as its leader and repre-
sentative. See e.g. xliv. 4, 6, 15;1x. 9; Ixv. 3; Ixvi. 13ff.; Ixxiv.
12; Ixxxix. 50; xciv. 16ff.; cili; cxviii. Some Psalms where
the singular alone is used may be national ; but to the present
writer it seems exceedingly questionable whether such Psalms as
li, lvi, Ixxi, Ixxxviii, cii, cxvi, cxxxix, can be other than personal
in their origin and primary application, though they may in use
have been appropriated by the whole congregation.

Internal evidence makes it certain that the Psalter grew up
gradually from the union of earlier collections of Psalms, and
these collections differed widely in character. In some the
personal clement predominated; in others there were more
Psalms referring primarily to events in the national history; in
others the liturgical intention is obvious.

The various strata of which the Psalter is composed can to
some extent be distinguished. Three principal divisions, marked
by well-defined characteristics, may be observed. They appear
to have arisen in successive chronological orderl, but such a
supposition need not exclude the possibility that the first division
received late additions, or that-the last division may contain
early Psalms. It is an unwarrantable assumption that there
can be no pre-exilic Psalms in the third division, because they
must all have been included in one of the earlier collections.

(1) The First Division is coextensive with Book I (Pss. i—
xli). All the Psalms in it have titles and are described as
Psalms “of David,” with the exception of i, ii, X, xxxiii. The

1 Tt is maintained by Peters (Development of the Psaller, in The New
‘World, 1893, p. 295) that the Psalms in the appendix to- Book III
(84—8g) and in Books IV and V, which are composed largely of cita-
tions from, paraphrases of, or enlargements upon other scriptyres, quote
only Psalms preceding them in the order of arrangement,
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exceptions are easily accounted for. Pss. i and ii are intro-
ductory, and probably did not belong to the original collection.
Ps. x was either originally part of Ps. ix, or was written as a
pendant to it. Ps. xxxiii appears to be of later date, inserted as
an illustration of the last verse of Ps. xxxii. This collection may
have been made by one editor: it does not appear, like the
Second and Third Divisions, to have had collections already
existing incorporated in it.

(i1) The Second Division corresponds to Books II and III
(Ps. xlii—Ixxxix). All the Psalms in it, except xliii (which’ is
really part of xlii) and Ixxi, bear titles. It consists of (a)
seven Psalms (or eight, if xlii and xliii are reckoned separately)
“of the sons of Korah” (xlii—xlix): (4) a Psalm “of Asaph”
"~ (1): (©) ten Psalms, all except Ixvi, Ixvii, “of David” (li—Ixx):
(4) an anonymous Psalm (Ixxi), and a Psalm “of Solomon”
(Ixxii)!: (¢) eleven Psalms “of Asaph” (Ixxili—Ixxxiii): (f) a
supplement containing three Psalms “of the sons of Korah”
(Ixxxiv, lxxxv, lxxxvii) ; one “of David,” which is manifestly
a cento from other Psalms (Ixxxvi); one “of Heman the
Ezrahite” (Ixxxviii) ; and one “of Ethan the Ezrahite ” (Ixxxix).
Thus it appears to have been formed by the union of at least
three previously existing collections or of portions of them.

(ili) The Third Division corresponds to Books IV and V
(Pss. xc—cl). In this division many Psalms have no title at
all, and only a few bear the name of an author. In Book IV,
Ps. xc bears the name of Moses: Pss. c¢i and ciii that of
David. In Book V, Pss. cviii—cx, cxxii, cxxiv, cxxxi, cxxxiii,

1 Tt has been conjectured by Ewald that Pss. li—lxxii originally
stood after xli, so that the arrangement was (1) Davidic Psalms, i—xli;
li—Ixxii: (2) Levitical Psalms: (a) Korahite, xlii—xlix; (4) Asaphite,
1, Ixxiii—lxxxiii; (c) Korahite supplement, Ixxxiv—Ixxxix. The hypo-
thesis is ingenious. It brings the Davidic Psalms together; and makes
the note to Ixxii. 20 more natural; and it connects the isolated Psalm
of Asaph (1) with the rest of the group. :

But it is clear that Books IL and IIT formed a collection independent
of Book I: and the editor may have wished to separate the mass of
the Asaphite Psalms from the Korahite Psalms by placing the Davidic
Psalms between them, while he put 1 next to 1i on account of the
similarity of its teaching on sacrifice, The note to Ixxii. 20 is true for

his collection ; and it does not necessarily imply that none but Davidic
Psalms have preceded. Cp. Job xxxi. 40. :
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cxxxviii—cxlv, béar the name of David: cxxvii that of Solomon.
Of the rest the majority have no title, or only that of a subordinate
collection, e.g. ‘A Song of Ascents,’ a collection which probably
existed previously in a separate form fot the use of pilgrims.
Other groups connected by their titles are the groups of
‘Davidic’ Psalms, cviii—cx, cxxxviii—cxlv; and by contents
and form though not by titles, xciii—c, the Psalms beginning
with Aodd (*O give thanks’) cv—cvii, and the Hallelujah
Psalms, cxi—cxviii, cxlvi—cl. .

We may now proceed to examine the characteristics of these
divisions. The greater part of the Second Division is remark-
ably distinguished from the First and Third by the use of the
Divine Names. Psalms xlii—lxxxiii are ¢ Elohistic’; that is to
say, they employ the appellative E/okim="God; in the place
and almost to the exclusion of the proper name Jeiovak,
represented in the A.V. by LorD.

In Pss. i—=xli, £/0kim occurs absolutely! only 15 times, and
in some of these cases it is required by the senseZ Jekovak
on the other hand occurs 272 times, or, if titles and doxology
are included, 278 times3.

In Pss. xlii—Ixxxiii, the proportion is reversed. ZElokim
occurs 200 times, Jehovak only 43 times (exclusive of the
doxology, Ixxii. 18); while in Pss. Ixxxiv—Ixxxix Elokim occurs
only 7 times, Jekovak 31 times. )

In Pss. xc—cl, Jehovak occurs 339 times, while Elokim (of
the true God) is to be found only in Ps. cviii, which is taken
direct from two Psalms in the Elohistic group, and in cxliv. g,
in a Psalm which is evidently compiled from various sources.

It may also be noted that Adorai=*Lord’ occurs much more

1 By ‘absolutely ’ is meant, without either a pronoun attached to it
(*my God’ and the like) or a qualifying word grammatically connected
with it (*God of my righteousness,’ *God of my salvation,’ and the like).
The English reader must remember that three Hebrew words, £/, Elsal,
and Z/okim, are represented by God in the A.V. El occurs absolutely
11 times in division i, 29 times in division ii, 14 times in division fi1.

. ElGak is rare in the Psalter. B . )

2 E.g.ix. 17; X. 4, 13 xiv. 1, 2, §3 xxxvi. 1, 7. Iniil. 2 the reading
is doubtful. See note there. )

3 So Nestle, T%eol, Litztg. 1896, col. 132.
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frequently in the Second Division (31 times), than in the First
(10 times), or Third (8 times).

This use of £/6him cannot be explained on internal grounds.
It stands precisely as Jehovak does elsewhere, and not unfre-
quently the substitution leads to awkwardness of expression.
Thus, for example, Ps. 1. 7 is taken from Ex. xx. 2; “I am God
thy God” is clearly the equivalent of “I am Jehovah thy God”;
Ixviil. 1, 2, 7, 8 are based upon Num. x. 35; Judg. v. 4, §, 3I;
1xxi. 19 is from Ex. xv. 11; and in each case E/okim takes the
place of Jehovak. More striking still is the fact that in two
Psalms which are repeated from Book I (liii=xiv; Ixx=xL 13ff),
the alteration is made, though in Ps. Ixx Jehovak still occurs
twice.

To what then is this peculiarity due? Is it characteristic of
a particular style of writing? or is it the work of an editor or
compiler ?

It seems certain (1) from the alteration in Psalms adopted
from Book I, (2) from the variety of the sources from which the
Psalms in this group are derived, that the change is, in part at
least, due to the hand of an editor. It may no doubt have been
the usage of certain writers. It has been suggested that it was
a custom in the family of Asaph, connected possibly with the
musical or liturgical use of the Psalms. But even if the pecu-
liarity was due in some instances to the author, there can be
little doubt that, in the group as a whole, it is due to the
collector or editor.

It seems clear also that the substitution of E/kim for Jehovak
was not due to the superstitious avoidance of the use of the
Sacred Name in later times!. The Elohistic collection is by no
means the latest part of the Psalter. Books IV and V are
composed of Psalms the majority of which are unquestionably
of later date than those in the Elohistic group. But in these
books the name JeAovat is used throughout, with the exceptions
noted above. The compiler of Book V knew the Elohistic
Psalms in their present form: and so apparently did the com-

1 The use of E/okim as a proper name, without the article, must be

distinguished from the use of E/ghim with the article (n‘n‘pxn) in some
of the later books of the O.T., e.g. Chronicles and Ecclesiastes.
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piler of Ps. Ixxxvi, in the appendix to the Elohistic collection, as
may be inferred from a comparison of z. 14 with liv. 4 f.

The suggestion has been made that the compiler'’s object was
to shew that the God of Israel was not merely a national God,
and to counteract the Jewish spirit of exclusiveness!. Another
suggestion is that the collection was thus adapted for the
use of the exiles and Israelites in the dispersion, with a view to
avoid the repetition of the Sacred Name in a heathen land2
But no positive result can be arrived at. The relation of
the ‘Elohistic’ Psalms to the ‘Elohistic’ documents in the
Pentateuch® is also an obscure question, which needs further
investigation.

The argument for the original independence of the three
divisions which is derived from the use of the names of God is
corroborated :

(2) By the repetition in the Second Division of Psalms found
in the First, and in the Third of Psalms found in the Second.
Thus lili=xiv: Ixx=xl. 13 ff.: cvili=lvii. 711, Ix. 5—12.

(6) By the note appended to Ps. Ixxii, “The prayers of David
the son of Jesse are ended%” This note, whether taken over
from an earlier collection by the editor of Books II and III,
or inserted by him, appears to shew that he knew of no more
Davidic Psalms, or at any rate that his collection contained no
more. Clearly thereforé his collection must have been indepen-
dent of Books IV and V, which contain several more Psalms
ascribed to David.

(¢) By the difference already noticed in regard to titles. In
this respect the Third Division is markedly distinguished from
the First and Second. In these the Psalms with but few easily
explained exceptions have titles, giving the name of the author
or the collection from which the Psalm was taken, in many
cases the occasion, and some musical or liturgical description or
direction. But in the Third Division the majority of the

! Cp. Ottley, Aspects of the O.T., p,

% Only in the Temple, according to ]acob (ZATW, 1896, P 158), was
"the Sacred Name JHVH pronounced.

3 On these see Driver, L. of O. T6 pp- 116 ff.

4 Cp. Job xxxi. 40. .
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Psalms are anonymous; musical and liturgical directions are
rare; and titles of the obscure character of many of those in
Divisions I and II are entirely absent. Moreover the musical
term Se/ak, which occurs 17 times in Division I, and 50 times
in Division II, is found but four times in Division III, and
then in two Psalms ascribed to David (cxl, cxliii).

(@) By the character of the contents of the three divisions.
Speaking broadly and generally, the Psalms of the First Division
are personal, those of the Second, national, those of the Third,
liturgical. There are numerous exceptions, but it is in the
First Division that personal prayers and thanksgivings are
chiefly to be found: in the Second, prayers in special times
of national calamity (xliv, lx, Ixxiv, Ixxix, Ixxx, Ixxxiii, lxxxix),
and thanksgivings in times of national deliverance (xlvi, xlvii,
xlviii, Ixxv, lxxvi, Ixv—Ixviii): in the Third, Psalms of praise
and thanksgiving for general use in the Temple services (xcii,
xcv—C¢, cv—cvil, exi—cexviil, exx—cxxxvi, cxlvi—cl).

The various steps in the formation of the Psalter may have
been somewhat as follows :

(1) An original collection, which bore the name Psalms (or,
Prayers) of David, from its first and greatest poet, though
poems by other writers were not excluded from it. It has
already been suggested (p. xxxii) that the general title of the
collection was subsequently transferred to each separate Psalm
in the First Group which was taken from it.

(2) The formation of another ‘Davidic’ collection, and the
two Levitical hymnaries belonging to the families of Korah and
Asaph,

(3) The ‘Elohistic’ collection was formed by the union of
selections of Levitical Psalms from the Korahite and Asaphite
hymnaries with another selection of ‘Davidic’ Psalms, and
¢ Elohistically’ edited. ’

(4) To this collection was subsequently added an appendix
of Korahite and other Psalms (lxxxiv—Ixxxix), which were not
altered by the Elohistic editor.

(5) Other collections grew up, perhaps to some extent simul-
taneously with the preceding stages, and these were united in
the Third Division, with a gleaning of earlier Psalms, some of
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which were believed to have been written by David, or were
taken from a collection bearing his name.

(6) Finally, the various collections were united in the com-
plete Psalter.

The date of these collections cannot be determined with cer-
tainty. Reasons have been given (p. xlvii £.) for thinking that the
Psalter was practically complete by about 200 B.C.; and Psalms
in the Third Division were known to the chronicler a century
earlier. The Second Division contains some Psalms of the
period of the Monarchy; but others cannot be earlier than the
Exile and Return (e.g. 1xxxv). Even the First Division was pro-
bably not completed in its present form till after the Exile, though
the grounds upon which Psalms in Book I are referred to the
post-exilic period are less positive and convincing.

The opinion is gaining ground that “the Psalter, in a// its
parts, is a compilation of the post-exilic agel,” but this does not
exclude the possibility that pre-exilic collections of Psalms ex-’
isted, side by side with prophetic and historical books. Their
extent however cannot now be determined?

The arrangement of the Psalms in the several books appears
to have been determined partly by their arrangement in the
smaller collections from which they were taken, where their
order may have been fixed by considerations of date and author-
$hip ; partly by similarity of character and contents ; partly by
liturgical usage. Thus for example, we find groups of Masckil
Psalms (xliii—xlv, lii—~lv, lxxxviii, Ixxxix), and Micktam Psalms
(lvi—Ix). Resemblance in character may account for the juxta-
position of 1 and li: xxxiii takes up xxxii. I1: xxxiv and xxxv
both speak of ‘the angel of Jehovah,’ who is mentioned no-
where else in the Psalter. The title of xxxvi links it to xxxv. 27
(‘servant of the LORD’): that of lvi may connect it with lv. 6.
Pss. cxi—cxviil and cxlv—cl are liturgical groups.

! Driver, Lit. of 0.7'5, p. 386; cp. Davison, Praises of Israel,

. 20.

2 The statement in 2 Macc. ii. 13 that ¢ Nehemiah founding a library
gathered together...the writings of David ” (v 700 Aaul3), may preserve
a true tradition that he had some part in the compilation of the Psalter,
but what it was is quite uncertain, .
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CHAPTER VI.
THE FORM OF HEBREW POETRY.

ANCIENT Hebrew poetry possesses neither metre nor rhymel.
Its essential characteristic is rhythm, which makes itself ap-
parent both in the rhythmical cadence of each separate clause,
and in the rhythmical balance of clauses when they are com-
bined in a verse,

The Hebrew language is characterised by a vigorous terse-
ness and power of condensation which cannot be preserved
in English. Hence the clauses of Hebrew poetry are as a
rule short. They consist sometimes of two words only, most
frequently of three words, but not seldom of more than three
words. :

The rhythm of the clause often reflects the thought which it
expresses. Thus, for example, the lively animated rhythm of
the opening stanza (wv. 1—3) of Ps. ii vividly suggests the
tumultuous gathering of the nations ; while the stately measure
of . 4 presents the contrast of the calm and unmoved majesty
of Jehovah enthroned in heaven. Or again, the evening hymn
Ps. iv sinks to rest in its concluding verse with a rhythm as
reposeful as the assurance which it expresses. A peculiar
rhythm known as the elegiac or Qinak rhythm, in which each
line is divided by a caes#ra into two unequal parts, was employed
in dirges, and sometimes in other poems. It is found in Lam.
i—iv, and occasionally in the Psalter, e.g. in Ps. xix. 7 ff.

1 When Philo, Josephus, Eusebius, Jerome, and other early writers,
compared Hebrew poetry with Greek and Latin metres, and spoke of
hexameters and pentameters, sapphics, or trimeter and tetrameter
iambics, they were using familiar language loosely. Various attempts
have been made to discover a metrical system in the Psalms, on the
basis of quantity, or of number of syllables or accents. Most of them
involve the abandonment of the Massoretic vocalisation, and invoke the
aid of ‘a whole arsenal of licences.” Happily they do not concern the
English reader. :

Rhyme is found occasionally (e.g. viii. 3 [&eb. 4]; cvi. 4—Y), but it
appears to be accidental rather than intentional, and is never systematic-
ally employed. Both rhyme and metre have been used in medieval and
modern Jewish poetry from the 7th cent. A,D. onwards. ‘



THE FORM OF HEBREW POETRY. Ixi

The rhythm of: clauses however, together with many other
features of Hebrew poetry, such as assonance and alliteration,
distinctive use of words and constructions, and so forth, chiefly
concerns the student of the original. But the rhythmical
balance of clauses combined in a verse admits of being repro-
duced in translation, and can to a large extent be appreciated
by the English reader. Owing to this peculiar nature of its
‘form, Hebrew poetry loses less in translation than poetry which
depends for much of its charm upon rhymes or metres which
cannot be reproduced in another language.

This balanced symmetry of form and sense is known as
parallelism of clauses (parallelismus membrorum) or simply,
parallelisml, It satisfies the love of regular and harmonious
movement which is natural to the human mind, and was
specially adapted to the primitive method of antiphonal chant-
ing (Ex. xv. 1, 20, 21 ; I Sam. xviii. 7). Such poetry is not
sharply distinguished from elevated prose. Many passages in.
the prophets are written in poetical style, and exhibit the
features of parallelism as plainly as any of the Psalms?,

The law of parallelism in Hebrew poetry has an exegetical
value. It can often be appealed to in order to determine the
construction or connexion of words, to elucidate the sense, or
to decide a doubtful reading. The arrangement of the text in
lines, adopted by Dr Scrivener in the standard edition of the
AV, from which the text in this edition is taken, and in the
Revised Version, makes this characteristic of Hebrew poetry:
more plainly perceptible to the English reader.

The various forms of parallelism are generally classified
under three principal heads:

(1) Synonymous parallelism, when the same fundamental
thought is repeated in different words in the second line of a
couplet. Thus in Ps. cxiv, 1:

“When Israel went forth out of Egypt,

! This fundamental principle of Hebrew poetry had been noticed by
earlier writers, but attention was first called to its importance, and its
nature was fully examined, by Robert Lowth (1710—1787), Professor of
Poetry at Oxford, and afterwards Bishop of London, in his De sacra
Poesi Hebraeorum Praelectiones Academicae Oxonii habitae (1753).

* Eg. Is. Ix. 1—3; lxv. 13, 14; Hos. xi. 8, 95 Nah. i. 2.
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The house of Jacob from a people of strange language” :
and the same construction is maintained throughout the Psalm.
Every page of the Psalter supplies abundant examples.

(2) Antithetic or contrasted parallelism, when the thought
expressed in the first line of a couplet is corroborated or eluci-
dated by the affirmation of its opposite in the second line.
This form of parallelism is specially suited to Gnomic Poetry,
and is particularly characteristic of the oldest collection of
proverbs in the Book of Proverbs (chaps. x—xxii. 16). Thus
for example
“ Every wise woman buildeth her house:

But folly plucketh it down with her own hands ” (Prov. xiv. I)
But it is by no means rare in the Psalms, e.g. i. 6,

“For Jehovah knoweth the way of the righteous:
But the way of the wicked shall perish.”

(3) Synthetic or constructive parallelism. Under this head
are classed the numerous instances in which the two lines of
the couplet stand in the relation of cause and consequence, pro-
tasis and. apodosis, proposition and qualification or supplement,
or almost any logical or constructional relation; or in which, as
is very frequently the case, the parallelism is one of form only
without any logical relation between the clauses. Thus e.g.:

“Yet 7 have set up my king,
Upon Zion my holy mountain” (Ps. ii. 6).

The simplest and most common form of parallelism is the
couplet or distich: but this may be expanded into a tristich
(triplet) or a tetrastich (quatrain) or even longer combinations,
in a vatiety of ways. Thus the three lines of a verse may be
synonymous :

“The floods have lifted up, O Jehovah,
The floods have lifted up their voice;
The floods lift up their din” (Ps. xciii. 3).
Or the first two lines may be synonymous, and the third
supplementary, as in Ps. ii. 2:
“The kings of the earth take their stand,
And rulers hold conclave together,
Against Jehovah and against His anointed.”
The third line may be antithetic, as in Ps. liv. 3:
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“For strangers are risen up against me,
And violent men have sought my life:
" They have not set God before their eyes.”

Or the first line may be introductory, and the last two synony-
mous, as in Ps. iii. 7:

“ Arise, Jehovah; save me, my God:

For Thou hast smitten all mine enemies on the cheek
Thou hast shattered the teeth of the wicked.” ’

In a few instances the first line is parallel to the third, and the
second is parenthetical, e.g. Ps. iv. 2.

Similarly in tetrastichs (usually including two verses) we ﬁnd
(@) four synonymous linles, as in xci. 5, 6. Or (§) the first line is
parallel to the second, and the third to the fourth, but the
second couplet is required to complete the sense; e.g. in
Ps. xviii. 15. Or (¢) the first line may be parallel to the third,
the second to the fourth, as in xxvii. 3:

“Though an host should encamp against me, .
My heart shall not fear:
Though war should rise against me,
Even then will I be confident.”

Or (d) the first three lines may be parallel, and the fourth
supplementary, as in Ps. i. 3. Or -(¢) the first line may be
independent, and the last three parallel, as in Prov. xxiv. 12.

Or two synonymous lines may be contrasted with two synony-
mous lines, as in xxxvii. 35, 36:

“I have seen the wicked in his terribleness,

And spreading himself like a green tree in its native soﬂ
And I passed by, and lo! he was not,
Yea, I sought him, but he could not be found.”

Even longer combinations than tetrastichs sometimes occur,
e.g. in Ps. xxxix. 12; Num. xxiv. 17: and on the other hand
single lines are found, for the most part as introductions ‘or
conclusions, e.g. in Pss. xviii. 1; cix. 1;:cxxx. 1; xcii. 8; Ex.
xv. 18. While maintaining its fundamental characteristic. of
rhythm, Hebrew poetry admits of the greatest freedom and
variety of form.

" Strophical arrangement. SerieS' of verses are, as might be
expected, combined, and many Psalms consist of distinct groups
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of verses. Such groups may conveniently be called sfanzas or
strophes, but the terms must not be supposed to imply that the
same metrical or rhythmical structure recurs in each, as in
Greek or Latin poetry. The strophes in a Psalm do not even
necessarily consist of the same number of lines or verses.

Such divisions are sometimes clearly marked by a refrain, as
in Pss. xlii—xliii, xlvi, lvii: or by alphabetical arrangement,
as in cxix: or by Se/ak, denoting probably a musical interlude,
as in Pss. iii and iv. But more frequently there is no external
mark of the division, though it is clearly indicated by the struc-
ture and contents of the Psalm, as in Ps. ii.

Alphadetic or Acrostic Psalms.

Eight or nine Psalms! present various forms of alphabetic
structure (Pss. ix, x, xxv, xxxiv, xxxvil, cxi, cxii, cxix, cxlv).
In cxi and cxii each letter begins a line, and the lines are
arranged in eight distichs and two tristichs.

In Pss. xxv, xxxiv, cxlv, Prov. xxxi, Lam. iv, each letter
begins a distich, in Lam. i, ii, a tristich. In Ps. xxxvii each
letter begins a pair of verses, commonly containing four, some-
times five, lines. In Lam. iii each verse in a stanza of three
verses, and in Ps. cxix each verse in a stanza of eight verses,
begins with the same letter, and the letters are taken in regular
‘succession.

Such an arrangement, artificial though it seems, does not
necessarily fetter a poet more than-an elaborate metre or rhyme.
It is not to be regarded as ‘a compensation for the vanished
spirit of poetry’ It was probably intended as an aid to
memory, and is chiefly employed in Psalms of a proverbial
character to connect detached thoughts, or when, as in Ps. cxix
and in Lamentations, the poet needs some artificial bond to
link together a number of variations upon-one theme.

The elaborate development of the system in Lamentations
proves that alphabetic structure is not in itself a proof of a very
late date2

t Also Lam. i—iv: Prov. xxxi. 10—31. Traces of alphabetic structure
have been pointed out in Nah, i. 3—10: and the original of Ecclesias-
ticus li. 13-—30 was alphabetic. See Schechter and Taylor, Wisdom
of Ben Sira, pp. lxxvi ff. . . :

? The early Roman poet Ennius wrote acrostics (Cicero, de Divina-
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CHAPTER VIL

THE HEBREW TEXT, THE ANCIENT VERSIONS,
AND THE ENGLISH VERSIONS.

. The Hebrew Text’. A few words on the character of the
Hebrew Text are necessary in order to justify the occasional
departures from it, which will be met with in this commentary.

The extant Hebrew Mss. of the O.T. are all comparatively
recent. The oldest of which the age is known with certainty is
the St Petersburg Ms. which is dated A.D. 916%; the majority are
of the 12th to the 16th centuries. They all present substantially
the same text3, commonly called the Massoretic Textt Thus
while we possess Mss. of the N.T. written less than three
centuries after the date of the earliest of the books, our oldest
Ms. of the O.T. is more than ten centuries posterior to the date
of the latest of the books which it contains; and while our MSs.
of the N.T. present a great variety of readings, those of the
O.T. are practically unanimous in supporting the same text.

This unanimity was long supposed to be due to the jealous
care with which the Jewish scribes had preserved the sacred

tione, ii. 54, § 111); and they are said to have been invented in Greece
by the comedian Epicharmus (B.C. 540—450). We may compare the
alliteration, which is a common feature of early poetry. Alliterative
and acrostic poetry was written in Assyria and Babylonia. See Proc.
Soc. Bibl. Arck. 1895, p. 131.

! For an outline of the history of the Hebrew text see the writer’s
Divine Library of the Old Testament, Lect. iii.

% Dr Ginsburg (/ntrod. to the Heb. Bible, p. 469) places an undated
Ms. in the British Museum somewhat earlier, c. 820—850 A.D.

3 The variations between them are (roughly speaking) not greater
than the variations between the different editions of the A.V. which
have appeared since 1611, and they concern for the most part unim-
portant points of orthography. :

3 Massora means (1) tradition in general: (2) specially, tradition
concerning the text of the O.T., and in particular the elaborate system
of rules and memoria technica by which the later scribes sought to
guard the text from corruption. Those who devoted themselves to this
study were called © masters of Massori,” or ¢ Massoretes’; and the term
‘ Massoretic’ is applied to the text which their labours were designed to
Preserve.

PSALMS ' e
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text from the earliest times. But careful examination makes
it clear that this is not the case. Since the rise of the schools
of the ‘Massoretes,” in the seventh and eighth centuries A.D.,
the text has, no doubt, been preserved with scrupulous exact-
ness. But the recension which they adopted, whether originally
derived from a single MS., as some suppose, or from a com-
parison of Mss. held in estimation at the time, unquestionably
contains not a few errors, which had crept in during the long
course of its previous historyl. The proof of this lies in the
following facts :—

(1) There are many passages in which the Massoretic Text
cannot be translated without doing violence to the laws of
grammar, or is irreconcilable with the context or with other
passages.

(2) Parallel passages (e.g. Ps. xviii and 2 Sam. xxii) differ
in such a way as to make it evident that the variations are
due partly to accidental mistakes in transcription, partly to
intentional revision.

(3) The Ancient Versions represent various readings,
which in many cases bear a strong stamp of probability, and
often lessen or remove the difficulties of the Massoretic Text.

The Massoretic Text as a whole is undoubtedly superior to
any of the Ancient Versions: but we are amply justified in calling
in the aid of those Versions, and in particular the Septuagint,
wherever that text appears to be defective: and even where
it is not in itself suspicious, but some of the Ancient Versions
offer a different reading, that reading may deserve to be taken
into account. In some few cases, where there is reason to

1 The history of the Hebrew text may be divided into four periods.
(1) The first of these periods was marked by the exclusive use of the
archaic character : (2) the second, from the time of Ezra to the destruc-
tion of Jerusalem, saw the archaic character completely superseded by the
square character, as the Hebrew language was superseded by Aramaic:
(3) in the third period, from the Fall of Jerusalem to the end of the
fifth century, the consonantal text was fixed: (4) in the fourth period,
the exegetical tradition of the proper method of reading the text was
stereotyped by the addition of the vowels, and an elaborate system of
rules was invented to secure the accurate transmission of the text even in
the minutest particulars.
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suspect corruption anterior to all extant documentary authorities,
it may even be allowable to resort to conjectural emendation,
and such emendations will occasionally be mentioned.

The accidental corruptions to which all ancient texts were
exposed in the process of transmission must of course be care-
fully distinguished from the intentional alterations to which the
Psalms would be especially liable. The original text of a Psalm,
like that of the hymns in modern hymn books, was doubtless
often altered to adapt it for liturgical use. Archaisms would be
modernised : some Psalms would be abbreviated ; others would
be amplified ; in some cases (e.g. 1 Chr. xvi, Ps. cviii) portions
of Psalms were combined. A comparison of Ps. xviii with
2 Sam. xxii appears to shew that, exactly as might be expected,
peculiar forms were replaced by those in ordinary use, unusual
constructions were simplified, archaisms and obscure expres-
sions were explained. The processes which in this instance can
be traced doubtless went on elsewhere, though to what extent.
it is impossible to say.

Two further points must be mentioned here in order to explain
some of the notes :

(1) Hebrew, like other Semitic languages, was originally
written without any vowels, except such long vowels as were
represented by consonants. In the earlier stages of the language
even these were sparingly used. The present elaborate system
of vowel marks or points, commonly called the ¢ Massoretic
punctuation’ or ‘vocalisation,” was not reduced to writing until
the seventh or eighth century A.D. It stereotyped the pro-
nunciation and reading of the O.T. then current, and in many
respects represents a far older tradition. But in a vowelless, or
as it is called ‘unpointed,’ text, many words may be read
in different ways, and the Massoretic punctuation does not
appear in all cases to give the true way of reading the con-
sonants.

(z) In some passages the traditional method of reading
(Q’ré) did not agree with the consonants of the written fext
(K’thibh). In such cases the Massoretes did not alter the text,
but appended a marginal note, giving the consonants with
which the vowels shewn in the text were to ‘be read. It should

ez



Ixviii INTRODUCTION.

be clearly understood that the (’»¢ or marginal reading is the
accepted reading of the Jewish textual tradition. But internal
evidence, and the evidence of the Ancient Versions, lead us to
prefer sometimes the Q’»¢ and sometimes the K’#4ibA. See for
example Ps. xxiv. 4, where A.V. and R.V. rightly follow the
K’thibh, and desert the Jewish tradition: or Ps. c. 3, where
A.V. unfortunately followed the X°t4b%, and R.V. has happily
taken the Q’»2, ’

il. Zhe Ancient Versions of the O.7. These possess a fresh
interest for the English reader, since the R.V. has given oc-
casional references to them in its margin.

(i) Z%e Septuagintl. The oldest and most valuable of them
is the Greek Version, commonly called the SEPTUAGINT (Sept.
or LXX), or Version of the Seventy Elders. It derives its name
from the tradition that the translation of the Pentateuch was made
by seventy or seventy-two elders, despatched from Jerusalem to
Alexandria at the request of Ptolemy Philadelphus (B.C. 283—
247). _But the ‘Letter of Aristeas,’ on which this story rests, is
undoubtedly a forgery, and all that can be asserted about the
origin of the Septuagint is that it was made (1) in Egypt, and
probably at Alexandria, (2) at different times and by different
hands during the third and second centuries B.C., (3) before the
vowel-points had been added to the Hebrew text, or that text
had finally taken its present form.

The Pentateuch was probably translated first under the earlier
Ptolemies : and the grandson of Jesus the son of Sirach, about
130 B.C., knew and used the version of the Hagiographa as
well as of the Law and the Prophets% This, it may be assumed,
included the Psalter.

The character of the LXX varles greatly in different parts of
the O.T. The work of pioneers in the task of translation, with
no aids of grammar and lexicon to help them, naturally presents
many imperfections. Yet not seldom it gives a valuable clue to
the meaning of obscure words, or suggests certain corrections of

1 For a full account of the LXX, the Ancient Versions based upon it,
and the later Greek Versions, see Swete’s admirable Jrtroduction to the
0ld Testament in Greek (1G00). :

2 See above, p. xlvi f.
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the Massoretic Text. The version of the Psalter is on the whole
fairly good, though it is often altogether at fault in difficult
passages, and hopelessly astray as to the purport of the titles.
It has a special interest for Engljsh readers, because, as will be
seen presently, it has, through the Vulgate, indirectly had con-
siderable influence on the version most familiar to many of
them.

Unfortunately the Septuagint has not come down to us in its
original form. The text has suffered from numerous corruptions
and alterations, partly through the carelessness of transcribers,
partly through the introduction of fresh renderings intended to
harmonise it with the Massoretic Text, or taken from other
Greek Versions.

The most important MSS. of the LXX for the Psalter to
which reference will occasionally be made, are the follow-
ingt:

The Vatican MS. (denoted by the letter B}; a splendid copy
of the Greek Bible, written in the fourth century A.D., and now
preserved in the Vatican Library at Rome. Ten leaves of
the Psalter, containing Pss. cv. 27—cxxxvii. 6, are unfortunately
lost.

The text of this MS. is given in Dr Swete’s edition of the
LXX, the lacuna in the Psalter being supplied from the Sinaitic
MS. (N).

The equally splendid Sinaitic MS. (denoted by the letter N
Alepk), also written in the fourth century, found by Tischendorf
in the convent of St Catharine on Mt Sinai, and now at St
Petersburg.

The Alexandrine MS. (denoted by the letter A), written in the
middle of the fifth century, brought from Alexandria, and now
the great treasure of the DBritish Museum. Nine leaves are
wanting in the Psalter (Ps, xlix. 19——Ixxix. 10).

The Septuagint, with all its defects, is of the greatest interest
and importance to all students of the O.T.

(1) It preserves evidence for the text fa'r more ancient than

1 For fuller information see Swete’s Jnfroduction, and his edition of

the LXX, published by the Camb. Univ. Press.  The Psalter is to be
had separately in a convenient form. )
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that of the oldest Hebrew MS., and often represents a text
differing from the Massoretic recension.

(2) It is one of the most ancient helps for ascertaining the
meaning of the language of the O.T., and is a valuable supple-
ment to Jewish tradition.

(3) It was the means by which the Greek language was
wedded to Hebrew thought, and the way was prepared for the
use of that language in the New Testament.

(4) The great majority of the quotations made from the O.T.
by the writers of the N.T. are taken from the LXX.

(5) It is the version in which the O.T. was studied by the
Fathers of the Eastern Church, and indirectly, in the old Latin
Versions made from it, by those of the Western Church, until
Jerome’s new translation from the Hebrew came into.use. In
the Psalter its influence was permanent, for as will be seen below
(p- 1xxii), the new version never superseded the old.

(ii) The Targum. After the return from the Babylonian
exile, Aramaic, sometimes inaccurately called Chaldee, began to
take the place of Hebrew in Palestine. As Hebrew died out,
the needs of the people were met by oral translations or para-
phrases in Aramaic. Hence arose the Aramaic Versions com-
monly called the TARGUMS!. The Targum of the Psalteris on the
whole a fairly good version, though it often assumes the character
of a paraphrastic interpretation. In its present form it appears
to contain elements as late as the ninth century, but in the main
it belongs to a much earlier date. As a rule it represents the
Massoretic recension, and is not of much value for textual
criticism. It is interesting as preserving interpretations current
in the ancient Jewish Church, and in particular, for the reference
of several passages in the Psalter to the Messiah2

(ii) Zke Syriac Version, known as the Peshitta (simple or
literal version), probably originated at Edessa, about the second
century A.D. It was made from the Hebrew, with the help of
Jewish converts or actual Jews. But the present text in some
parts of the O.T. agrees with the LXX in such a way as to

Y Targum means interpretation or translation. Cp. dragoman, lit.
tnterpreter.

? See e.g. Ps. xxi. 1, 7; xlv. 2, 73 Ixi. 6, 83 Ixxii. 1; Ixxx, 15, -
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make it evident either that the original translators consulted
that version, or that subsequent revisers introduced renderings
from it. This is largely the case in the Psalms!.

(iv) The later Greek Versions require only a brief mention.
That of AQUILA of Pontus, a Jewish proselyte from heathenism,
was made in the beginning of the second century A.D., when
the breach between Church and Synagogue was complete, and
the Jews desired an accurate version for purposes of controversy
with Christians. It is characterised by a slavish but ingenious
literalism.

That of THEODOTION, made towards the end of the second
century, or possibly earlier?, was little more than a revision of
the LXX.

That of SYMMACHUS, made probably a little Iater than that
of Theodotion, was also based on the LXX. It aimed at com-
bining accuracy and perspicuity, and was by far the best of the
three. :

These versions were collected in the gigantic work of ORIGEN
(A.D. 185—254) called the HEXAPLA, which contained in six
parallel columns, (1) the Hebrew Text, (2) the Hebrew trans-
literated into Greek letters, (3) Aquila, (4) Symmachus, (5) the
LXX, (6) Theodotion. In the Psalter the Hexapla became the
Octapla by the addition of two columns containing two more
Greek versions known as the ‘Fifth’ (Quinta) and ¢Sixth’
(Sexta).

Unfortunately only fragments of these versions are extant?,
Generally, though not always, they agree with the Massoretic
Text.

(v) Tke Latin Versions. The earliest Latin Version of the

' See Wright'’s Skort History of Syriac Literature, p. 3-

2 See Schiirer's Hist. of the Fewish People &c., Div. il. § 33 (Vol. iii.
p- 173, E. T.). . AT i

® Collected with exhaustive completeness: in F. Field’s Origenis
Hexaplorum quae supersunt. 1875. But since then fresh discoveries
have been made. On some palimpsest leaves brought from the Genizah
.at Cairo by Dr Schechter some continuous fragments of Aquila’s version
'g:cluding portions of Pss. xxii, xc, xci) have been discovered: and a

gment of a copy of the Hexapla of the Psalms has come to light in
the Ambrosian Library at Milan. See Swete, /#¢rod. pp. 34, 62.
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O.T., the VETUS LATINA or OLD LATIN, was made in North
Africa from the LXX?', This version, of which various recen-
sions appear to have been current, was twice revised by ST
JEROME (Hieronymus). The first revision, made about A.D.
383, is known as the Roman Psalter, probably because it was
made at Rome and for the use of the Roman Church at the
request of Pope Damasus; the second, made about A.D. 387,
is called the Gallican Psalter, because the Gallican Churches
were the first to adopt it.

Shortly afterwards, about A.D. 389, Jerome commenced his
memorable work of translating the O.T. directly from. the
Hebrew, which occupied him for fourteen years. After bitter
opposition and many vicissitudes, it won its way by its intrinsic
excellence to be the Bible of the Latin Church, and came to be
known as THE VULGATE. ]

But long familiarity with the Old Latin Version of the Psalter
made it impossible to displace it, and the Gallican Psalter is
incorporated in the Vulgate in place of Jerome’s new translation.
That new translation, “ijuxta Hebraicam veritatem,” never came
into general use. It is of great value for the interpretation of
the text, and shews that the Hebrew text known to Jerome was
in the main the same as the present Massoretic Text.

Accordingly, the student must remember that in the Psalter
the Vulgate is an echo of the LXX, and not an independent
witness to text or interpretation: while Jerome’s translation
(referred to as /e7.) occupies the place which the Vulgate does
in the other books of the O.T.2

iil. 7ke English Versions®. 1t would be impossible to give
here even a sketch of the history of the English Bible. But as
the Version with which many readers are most familiar is
not that in the Bible, but that in the Prayer-Book, it seems
worth while to give a brief account of its origin and charac-
teristics.

As the OId Latin Version held its ground against Jerome’s

1 See Swete, /ntrod. p. 98. . .

2 The best edition of Jerome’s Psalter with critical apparatus is that
by P. de Lagarde, Psalterium iuxta Hebracos Hieronyms, 1874.

3 See Bishop Westcott, History of the English Bible, ed. 2, 18712.
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more accurate translation, because constant liturgical use had
established it too firmly for it to be displaced, so the older
English Version of the Psalter taken from the Great Bible
has kept its place in the Prayer-Book, and has never been
superseded for devotional use. '

The ‘Great Bible,” sometimes known as Cromwell’s, because
the first edition (April 1539) appeared under the auspices of
Thomas Cromwell, Henry VIII’s famous minister, sometimes
as Cranmer’s, because he wrote the preface to the second edition
(April 1540), was a revision of Matthew’s Bible (1537), executed
by Coverdale with the help of Sebastian Miinster’s Latin version,
published in 1534— 5%

Matthew’s Bible was a composite work. The Pentateuch and
N.T. were taken from Tyndale’s published translation; the
books from Ezra to Malachi and the Apocrypha from Cover-
dale’s version ; the remaining books from Joshua to 2 Chron.
from a translation which there is little reason to doubt was -
made by Tyndale.

The Psalter in Matthew’s Bible was therefore Coverdale’s
work * and Coverdale’s Version (1535) lays no claim to inde-
pendence. He tells us in the Epistle unto the Kinges hyghnesse
prefixed to the work, that he had “with a cleare conscience
purely and faythfully translated this out of fyve sundry inter-
preters,” and the original title-page described the book as
“faithfully and truly translated out of Douche and Latyn into
Englishe?”

It is not certain who the “fyve sundry interpreters” were ;
but the *Douche’ included the Swiss-German version known
as the Zurich Bible? (1524-—29), and Luthers version; and
among the ‘Latyn’ translations, beside the Vulgate; was the
version of Sanctes Pagninus (1527). It is worth while thus

! Miinster was largely indebted to the commentaries of medieval
" Jewish scholars, especially R. David Kimchi (1160-—1235), and their

influence is constantly to be traced in the English Versions.

2 For a full account of Coverdale’s work see Bp Westcott’s History
of the English Bible, chap. iil. .
"% So called, because it was the work of a band of scholars at Zurich,
including Zwingli, Pellican, and Leo Juda. Coverdale’s indebtedness
to this version in the Psalter is very large.
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to trace the pedigree of the Prayer-Book Version, for in spite
of successive revisions, it retains many marks of its origin,
Many of its peculiar renderings, and in particular the additions
which it contains, are derived from the LXX through the
Vulgate.

In the Great Bible these additions were clearly distinguished
by being printed in smaller type, and enclosed in brackets.
Thus e.g. in Ps. xiv, #o not one (v. 2), enen where no fear was
(v. 9), and -the whole of vv. 5—7, are in smaller type: and in
xxix. 1, bring yong vammes unto the Lorde. These distinc-
tions were retained in the Standard Prayer-Book of 1662 (the
so-called Annexed Book), but have been dropped in modern
editions.

The Prayer-Book Psalter appears to be a reproduction, not
critically exact, of the last revision of the Great Bible (Nov.
1540)L. The text differs in a considerable number of passages®
from that of 15393 ’

The A.V. of 1611, though more accurate, is less melodious,
and when, at the revision of the Prayer-Book in 1662, the
version of 1611 was substituted in the Epistles and Gospels,
the old Psalter was left untouched. “ The choirs and congrega-
tions had grown familiar' with it, and it was felt to be smoother
and more easy to sing.” Coverdale was a consummate master
of melodious prose; and the “exquisite rhythm, graceful free-
dom of rendering, and endeavour to represent the spirit as well
as the letter of the original ” have justly given to his work “the
pre-eminent distinction of being the version through which the
Psalms as an instrument of devotional exercise, as an aid to
meditation and the religious habit of mind, and as a formative
influence in the spiritual education of man, now live in their
fullest and widest use”

1 Bp Westcott, Zke Paragraph Psalter, p. xi.

2 See examples in Driver, Tke Parallel Fsalter, p. xv. Some interest-
ing archaisms disappeared in the revision: e.g. foaze for praise (Ps. cvii.
32); sparsed for dispersed (cxii. 9). See Driver, p. xvil,

3 This is easily accessible in Prof. Earle’s reprint, with introduction
and notes, The Psalter of 1539, @ Landmark in English Literature
(1892). :

¢ Earle, p. vi.
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The Revised Version of 1885 has made a great advance upon
the A.V. in respect of accuracy of rendering. The changes made
by the Revisers will, as a rule, be quoted in this commentary, but
the translation must be read and studied as a whole in order
properly to appreciate their force and value. Eyen with the
help which the R.V, now supplies to the English reader, it
does not seem superfluous to endeavour by more exact renderings
to bring the student closer to the sense of the original.

It is well known that the A.V. frequently creates artificial
distinctions by different renderings of the same word, and
ignores real distinctions by giving the same rendering for
different words: and this, though to a far less extent, is still
the case in the R.V,! Rigid uniformity of rendering may be
misleading, but it is well that attention should be called to
distinctions where they exist. Again, the precise force of a
tense, or the exact emphasis of the original, cannot always be
given without some circumlocution which would be clumsy’
in a version intended for general use: but it is worth while
to attempt to express finer shades of meaning in a commen-
tary.

The best translation cannot always adequately represent the
original : and it is well that the English reader should be
reminded that the sense cannot always be determined with
precision, and may often best be realised by approaching it
from different sides.

1 See, for example, iii. 2, 7, 8, where the connexion is obscured by
the rendering of the same word Zelp in ». 2, and salvation in z. 8.
Two entirely different words are rendered élessed in xli. 1, 13. The first
expresses congratulation (Happy: cp. be made happy in v. 2): the
second expresses the tribute of human reverence to the divine majesty.
The word rendered frust or put trust iz in vii. I, xi. 1 is quite distinct
from the word similarly rendered in xiii. 5. It means fo fake refuge in,
and the sense gains remarkably by the correct rendering. The exact
rendering of a tense may be sufficient to draw a forcible picture, as in
vii. 15, For some excellent remarks upon principles of translation see
Driver, Zhe Parallel Psalter, pp. xxv fl.
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CHAPTER VIIL
THE MESSIANIC HOPE.

Poetry was the handmaid of Prophecy in preparing the way
for the coming of Christ. Prophetic ideas are taken up, de-
veloped, pressed to their full consequences, with the boldness
and enthusiasm of inspired imagination. The constant use of
the Psalms for devotion and worship familiarised the people
with them. Expectation was aroused and kept alive. Hope
became part of the national life. Even Psalme, which were
not felt beforehand to speak of Him Who was to come, con-
tributed to mould the temper of mind which was prepared to

" receive Him when He came in form and fashion far other than

that which popular hopes had anticipated; and they were re-.
cognised in the event as pointing forward to Him. Cp. Lk. i, ii.

This work of preparation went forward along several distinct
lines, some of which are seen to converge or meet even in the
O.T., while others were only harmonised by the fulfilment.
Thus /1) some Psalms pointed forward to the Messiah as
Son of God and King and Priest: others (2) prepared the
way for the suffering Redeemer: others (3) only find their full
meaning in the perfect Son of Man: others (4) foretell the
Advent of Jehovah Himself to judge and redeem.

All these different lines of thought combined to prepare the
way for Christ ; but it must be remembered that the preparation
was in great measure silent and unconscious. - It is difficult for
us who read the O.T. in the light of its fulfilment to realise how
dim and vague and incomplete the Messianic Hope must have
been until the Coming of Christ revealed the divine purpose,
and enabled men to recognise how through long ages God had
been preparing for its consummation. ’

(1) The Royal Messiak (Psalms ii, xviil, xx, xxi, xlv, Ixi,
Ixxii, Ixxxix, cx, cxxxii).

The Kingdom of Israel was at once the expression of God’s
purpose to establish an universal kingdom upon earth, and the
means for the accomplishment of that purpose. The people of
Israel was Jehovah’s son, His firstborn (Ex. iv. 22, 23 ; Deut. xxxii.
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6; Hos. xi. 1), and His servant (Is. xIi. 8); and the Davidic king
as therepresentative of the nation was Jehovah’s son, His first-
born (2 Sam. vii. 14; Ps. ii. 7; lxxxix. 26, 27), and His servant
(2 Sam. vii. 5 ff.), He was no absolute despot, reigning in His
own right, but the ‘Anointed of fehovah’ who was the true King
of Israel, appointed by Him as His viceroy and representative
(Ps. ii. 6). He was said to “‘sit upon the throne of the kingdom
of the LORD over Israel” (1 Chr. xxviii. 5), or even “on the
throne of the LORD” (1 Chr. xxix. 23 ; 2 Chr. ix. 8).

Thus he was at once the representative of the people before
Jehovah, and the representative of Jehovah before the people,
and before the nations. To Him as Jehoval’s viceroy was
promised the sovereignty over the nations. Nathan’s message
to David (z Sam. vii) was the Davidic king’s patent of
adoption and title deed of inheritance. It was the procla-
mation of “the everlasting covenant” which God made with
the house of David (2 Sam. xxiii. ). Upon the divine choice.
of David and his house; and in particular upon this great
prophecy, are based a series of what may be called Royal
Psalmns. Critical events in the life of David or later kings,
or in the history of the kingdom, gave occasion to David him-
self, or other poet-seers, to declare the full significance and
extent of that promise. Successive kings might fail to realise
their rightful prerogatives, but the divine promise remained
unrevoked, waiting for one who could claim its fulfilment in all
its grandeur.

Different aspects of the promise are presented in different
Psalms. - They can only be briefly summarised here : for fuller
explanation reference must be made to the introductions and
notes to each Psalm.

In Ps. ii the prominent thought is the divine sonship of the
anointed king and its significance. The nations are mustering
with intent to renounce their allegiance to the king recently’
enthroned in Zion. But their purpose is vain, for the king is
none other than Jehovah’s Son and representative. In rebelling
.against him they are rebelling against Jehovah, and if they
persist, will do it to their own destruction.

In David’s great thanksgiving (Ps. xviii) he celebrates Jehovah
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as the giver of victory, and recognises that his position as “the
head of the nations” (z. 43) has been given him in order that
he may proclaim Jehovah’s glory among them (7. 49).

The relation of the king to Jehovah as His anointed repre-
sentative is the ground of intercession and confidence in Ps.
xx. 6; and the thanksgiving for victory which follows in Ps. xxi
naturally dwells upon the high dignity which belongs to him in
virtue of that relation, and anticipates his future triumphs. The
same thought is repeated in Ps, Ixi. 6f.

Ps. xlv is a marriage song for Solomon or some later king of
the house of David. In lofty language the poet sets before him
the ideal of his office (cp. 2 Sam. xxiii. 3ff.), and claims for him
the fulness of the promise of eternal dominion. The union with

- a foreign princess suggests the hope of the peaceful union of
all nations in harmonious fellowship with Israel.

Ps. Ixxii is an intercession for Solomon or some other king
on his accession. In glowing colours it depicts the ideal of his
office, and prays that he may fulfil it as the righteous sovereign
who redresses wrong, and may rule over a world-wide empire,
receiving the willing homage of the nations to his virtue, and
proving himself the heir of the patriarchal promise.

In some crisis of national disaster the author of Ps. Ixxxix
recites the promise to David, and contrasting its brilliant hopes
with the disappointment which it was his trial to witness, pleads
for the renewal of God’s favour.

Ps. cx is a kind of solemn oracle. It describes David as
king, priest, and conqueror. Jehovah adopts him as His as-
sessor, placing him in the seat of honour at His side. Though
not of Aaron’s line he is invested with a priestly dignity. The
new king of Zion must inherit all the privileges of the ancient
king of Salem, and enter upon the religious as well as the civil
memories of his capital. :

Once more, in Ps. cxxxii, possibly in days when the kingdom
had ceased to exist, and the representative of the house of David
was only a governor appointed by a foreign conqueror, the
ancient promise is pleaded in confidence that it must still find
fulfilment.

These Psalms refer primarily to the circumstances of the
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time. The revolt of the nations, the royal marriage, the ac-
cession of a prince of unique promise, the installation of the
king, gave the inspired poets opportunity for dwelling on the
promises and hopes connected with the Davidic kingdom.
But sugcessive princes of David’s'line failed to fulfil their high
destiny, to subdue the nations, to rule the world'in righteous-
ness, to establish a permanent dynasty. The kingdom ceased
to exist; yet it was felt that the divine promise could not fail;
and hope was directed to the future. Men were led to see that
the divine promise had not been frustrated but postponed, and
to look for the coming of One who should ‘fulfil’ the utmost
that had been spoken of Israel’s kingL

(2) The suffering Messiak (Pss. xxii, Ixix, cix, xxxv, xli, 1v).
Men’s minds had to be prepared not only for a triumphant
King, but for a suffering Saviour. The great prophecy of Is.
1ii, liii finds preludes and echoes in the Psalter in what may be
called the Passion Psalms. The sufferings of David and other
saints of the old dispensation were typical : they helped to
familiarise men with the thought of the righteous suffering for -
God’s sake, of suffering as the path to victory, of glory to be
won for God and deliverance for man through suffering. They
were the anticipation, as the sufferings of the members of the
Christian Church are the supplement (Col. i. 24), of the afflictions
of Christ.

But not only were these sufferings in themselves typical, but
the records of them were so moulded by the Spirit of God as to
prefigure the sufferings of Christ even in circumstantial details.
These details are not the most important part of the type or
Prophecy ; but they serve to arrest attention, and direct it to the
essential idea.

These Psalms do not appear to have been applied to the
Messiah in the Jewish Church as the Royal Psalms were. It
was Christ Himself who first shewed His disciples that He
must gather up into Himself and fulfil the manifold experiences
of the people of God, in suffering as well as in triumph, and
taught them to recognise that those sufferings had been foreor-

! For references to the Messianic mterpretatxons of the Targums see
note on p. Ixx.
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dained in the divine purpose, and how they had been fore-
shadowed throughout the Old Testament.

Ps. xxii stands by itself among these Psalms. In its descrip-
tion of the Psalmist’s sufferings, and in its joyous anticipation
of the coming extension of Jehovah’s kingdom, it foreshadows
the Passion of Christ and its glorious fruits: and our Lord’s use
of the opening words (and probably of the whole Psalm) upon
the Cross, stamps it as applicable to and fulfilled in Him.

Ps. Ixix records the sufferings of one who was persecuted for
God’s sake (zz. 7 ff.). In his consuming zeal for God’s house, in
his suffering as the victim of causeless hatred (cp. xxxv. 19;
cix. 3 ff), in his endurance of reproach for his faithfulness to
God, he was the prototype of Christ. The contemptuous
" mockery (v2. 12, 20) and maltreatment (. 21, 26) to which he
was exposed, prefigured the actual sufferings of Christ. The
curse which falls upon his persecutors (2. 25; cp. cix. 8) be-’
comes the doom of the arch-traitor (Acts i. 20) ; and the judge-
ment invoked upon his enemies (zz. 22—24) finds its fulfilment
in the rejection of apostate Israel (Rom. xi. 9, 10).

The treachery of the faithless friend described in xli. 9 (cp.
lv. 12 ff.) anticipates the treachery of the false disciple.

(3) 7%ke Son of Man (Pss. viii, xvi, xI). Psalms which
describe the true destiny of man, the issue of perfect fellowship
with God, the ideal of complete obedience, unmistakably point
forward to Him who as the representative of man triumphed
where man had failed.

Ps. viii looks away from the Fall and its fatal consequences
to man’s nature, position, and destiny in the purpose of God.
Christ’s perfect humanity answered to that ideal, and is seen to
be the pledge of the fulfilment of the divine purpose for the
whole race of mankind (Heb. ii. 6 ff.).

In Ps. xvi faith and hope triumph over the fear of death in
the consciousness of fellowship with God. Yet the Psalmist did
not escape death; his words looked forward, and first found
their adequate realisation in the Resurrection of Christ (Acts ii.
25 ff.; xiil. 35).

In Ps. xi the Psalmist professes his desire to prove his grati-
tude to God by offering the sacrifice of obedience. But that
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obedience was at best imperfect. His words must wait to receive
their full accomplishment in the perfect obedience of Christ
(Heb. x. 5 ff.).

Christ as the perfect Teacher adopted and ‘fulfilled’ the
methods of the teachers of the old dispensation (Ps. 1xxviii. 1).

(4) The coming of God. Another series of Psalms describes
or anticipates the Advent of Jehovah Himself to judge and to
redeem. Such are xviii. 7 ff, 1, Ixviii, xcvi—=xcviii. They
correspond to the prophetic idea of ‘the day of Jehovah,” which
culminates in Mal. iii. 1 ff. They do not indeed predict the
Incarnation, but they served to prepare men’s minds for the
direct personal intervention of God which was to be realised in
the Incarnation. We find passages originally spoken of Jehovah
applied in the N.T. to Christl. The words of Ps. Ixviii. 18,
which describe the triumphant ascent of Jehovah to His throne
after the subjugation of the world, are adapted and applied to
the triumphant return of Christ to heaven and His distribution
of the gifts of grace (Eph. iv. 8). '

The words of cii. 25, 26, contrasting the immutability of the
Creator with the mutability of created things, originally ad-
dressed to Jehovah by the exile who appealed to Him to inter-
vene on behalf of Zion, are applied to the Son through whom
the worlds were made (Hebr. i. 10).

Thus the inspired poetry of the Psalter, viewing the Davidic
kingdom in the light of the prophetic promises attached to it,
played its part in preparing men’s minds for a King who
should be God's Son and representative, as it came to be inter-
preted in the course of history through failure and disappoint-
ment.  The record of the Psalmists’ own sufferings helped to
give some insight into the part which suffering must perform in
the redemption of the world. Their ideals of man’s destiny
and duty implied the hope of the coming of One who should.
perfectly fulfil them. The expectation of Jehovah’s advent to
judge and redeem anticipated a direct divine interposition for
the establishment of the divine kingdom in the world.

It is not to be supposed that the relation of these various
elements of the preparation could be recognised, or that they

! See Bp Westcott’s Hebrews, p. 89,

PSALMS . ‘ J
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could be harmonised into one consistent picture beforehand.
It was reserved for the event to shew that the various lines of
hope and teaching were not parallel but convergent, meeting in
the Person and Work of Him Who is at once God and Man,
Son and Servant, Priest and King, Sufferer and Victor.

It has been assumed thus far that these Psalms refer primarily
to the circumstances under which they were written. Many
commentators however regard some of the ‘Royal Psalms,’
in particular Pss. ii, xlv, Ixxii, cx, as direct prophecies of the
Messianic King: some, because they are unable to discover
the precise historical occasion in existing records: others,
because the language seems to reach beyond what could be
predicated of any earthly king, and the N. T. application of
these Psalms to Christ appears to them to require that they
should be referred to Him alone.

The particular historical reference of each of these Psalms
will be discussed in the introduction to it: here it must suffice
* to observe that such Psalms as ii and xlv produce the decided
impression that they were written in view of contemporary
events. Lofty as is the language used, it is no more than is
warranted by the grandeur of the divine promises to the house
of David; and if the words are applied to Christ with a fulness
and directness which seems to exclude any lower meaning, it
must be remembered that it was through the institution of the
kingdom that men were taught to look for Him, and their
fulfilment in Him presumes rather than excludes the view that
they had a true, if partial, meaning for the time at which they
were written.

Similarly in the case of the ‘Passion Psalms’ it has been
thought that, at least in Ps. xxii, the Psalmist is speaking in
the person of Christ. Yet even this Psalm plainly springs out
of personal suffering; though it is equally plain that the
character of that suffering was providentially moulded to be a
type, and the record of it inspired by the Holy Spirit to be a
prophecy, of the sufferings of Christ. That Ps. Ixix cannot as
a whole be placed in the mouth of Christ is evident, if for no
other reason, from the confession of sin in 2. 5.

Have then these Psalms, has prophecy in general, a ¢ double



THE MESSIANIC HOPE. Ixxxiii

sense?’ a primary historical sense in relation to the circum.
stances under which they were written, and a secondary
typical or prophetical sense, in which they came to be under-’
stood by the Jewish and afterwards by the Christian Church?
We may no doubt legitimately talk of a ‘double sense, if what
we mean is that Psalmist and Prophet did not realise the full
meaning of their words, and that that meaning only came to be
understood as it was unfolded by the course of history. Butis
it not a truer view to regard both senses as essentially one?
The institutions of Israel and the discipline of the saints of old
were designed to express the divine purpose as the age and the
people were able to receive it. The divine purpose is eternally
one and the same, though it must be gradually revealed to
man, and man’s apprehension of it changes. And it is involved
in any worthy conception of inspiration that inspired words
should express divine ideas with a fulness which cannot at once
be intelligible, but only comes to be understood as it is in-
terpreted by the course of history or illuminated by the light of
fuller revelation.

Inspired words are “springing and germinant” in their very
nature: they grow with the growing mind of man. They are
‘fulfilled,’ not in the sense that their meaning is exhausted and
their function accomplished, but in the sense that they are
enlarged, expanded, ennobled. What is temporary and acci-
dental falls away, and the eternal truth shines forth in its in-
exhaustible freshness and grandeur.

For us the Psalms which were designed to prepare the way
for the coming of Christ bear witness to the unity of the divine
plan which is being wrought out through successive ages of the
world.

(8) The nations. Under the head of Messianic Hope in the
Psalter must be included the view which is presented of the
relation of the nations to Jehovah and to Israel. Few features
are more striking than the constant anticipation of the inclusion
of all nations in Jehovah’s kingdom.

On the one hand indeed the nations appear as the deadly
"enemies of Jehovah’s people, leagued together for its destruction
(ii, Ixxxiii), but doomed  themselves to be destroyed if they

f2
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persist in their unhallowed purpose (ii. 9; ix. 17 ff.; xxxiii. 10}
xlvi. 6 ff.; lix. s, 8).

- But concurrently with this view of the relation of the nations
to Jehovah and Israel, another and more hopeful view is con-
stantly presented. The nations as well as Israel belong to
Jehovah, and are the objects of His care; they will eventually
render Him homage; and Israel is to be the instrument for
accomplishing this purpose and establishing the universal divine
kingdom. )

(@) The earth and all its inhabitants belong to Jehovah as
their Creator (xxiv. 1; cp. viii. 1); they are under His observa-
tion (lxvi. 7), and subservient to His purposes (xxxiii. 14); He
disciplines and teaches them (xciv. 10); they are addressed as

" being capable of moral instruction (xlix. 1).

He is the supreme and universal King and Judge (xxii. 28;
xlvi. 10; xlvil. 2, 8, 9; xcvi. 13; xcviil. 9; xcix. 2; cxiil. 4); the
nations are constantly exhorted to render Him homage (ii. 8 ff,),
to fear Him (xxxiii. 8), to praise Him (lxvi. 1f; cxvil. 1; cxlv.
21), and even to worship Him in His temple (xcvi. 7 fl.5 ¢ 1, 2).

(8) The time will come when all nations will acknowledge
His sovereignty (xxii. 27; lxvi. 4; lxviii. 29 ff.; Ixxxvi. g; cii.
22). The kings of the earth will render homage to their
sovereign (cii. 15; cxxxviii. 4). To Him as the hearer of prayer
shall “all flesh” come (Ixv. 2); He is the confidence of all the
ends of the earth (Ixv. 5); and the Psalter ends with the chorus
of universal praise from every living thing (cl. 6).

(¢} Israel is Jehoval’s instrument for accomplishing the
world-wide extension of His kingdom.

In the early days of the kingdom it may have seemed that
Israel’s destiny was to subjugate the nations and include them
in the kingdom of Jehovah by conquest (ii; xviii. 43; xlvii); yet
the thought is never far distant that the object of Israel’s
victories is to make Jehovah known (xviii. 49; lvii. 9), and to
lead to the harmonious union of the nations with His people
(xIvii. 9). Ps. xlv suggests the hope of peaceful alliance, Ps.
Ixxii of conquest by moral supremacy (v#. 8 ff.). If to the last
the thought of actual conquests survived (cxlix. 6 ff.), a more
spiritual conception of Israel’s relation to the nations grew up
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side by side with it. The Psalmist’s gratitude for personal -
deliverance widens out into the prospect of the universal.
worship of Jehovah (xxii). Ps. Ixvii expresses Israel’s con-
sciousness of its calling to be a-blessing to the world, and the
final purpose of its prosperity is the conversion of the nations.
Zion becomes the spiritual metropolis in which nations once
hostile are enrolled as citizens (Ixxxvii); and Israel’s deliverance
from captivity is seen to lead to the universal worship of her
Deliverer, and the gathering of the nations to Zion to serve Him
(cil. 15, 21 ff.; cp. xcvi—xcviii).

Thus, even under the limitations of the old Covenant, were
formed the hopes which are in part fulfilled, and in part still
await fulfilment, in the Christian Church.

CHAPTER IX.
ON SOME POINTS IN THE THEOLOGY OF THE PSALMS.

A thorough examination of the Theology of the Psalms would
exceed the limits of the present work. It would include an
investigation whether any progress and development of doctrine
can be traced in the Psalms of different periods. All that can
be attempted here is a few brief notes on some points which re-
quire the student’s attention or present special difficulties.

(i) Tke relation of the Psalms to the Ordinances of Worship.
The Psalms represent the inward and spiritual side of the
religion of Israel. They are the manifold expression of the
intense devotion of pious souls to God, of the feelings of trust
and hope and love which reach a climax in such Psalms as xxiii,
xlii—xliii, Ixiii, Ixxxiv. They are the many-toned voice of prayer
in the widest sense, as the soul’s address to God in confession,
petition, intercession, meditation, thanksgiving, praise, both in
public and private. They offer the most complete proof, if proof
were needed, how utterly false is the notion that the religion of

*Israel was a formal system of external rites and ceremonies. In
such a book frequent reference to the external ordinances of
worship is scarcely to be sxpected: but they are presumed,
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and the cxperience of God’s favour is constantly connected
with the Sanctuary and its acts of worshipl

There -are frequent references to #4¢ Temple as the central
place of worship, where men appear before God, and where He
specially reveals His power glory and goodness, and interprets
the ways of His Providence (xlii. 2 ; xlviii. 9; Ixiii. 2 ; Ixv. 4;
Ixviii. 29; Ixxiil. 17; xcvi. 6 ff.; &c.).

The impressive splendour of the priestly array is alluded to
(xxix. 2, note; xcvi. 9; cx. 3).

The delight of the festal pilgrimages to Zion is vividly de-
scribed (xli, xlili, Ixxxiv, cxxii, cp. Iv. 14). Consuming zeal for
God’s house in a corrupt age characterised the saint and ex-

- posed him to persecution (Ixix. 9).

The joyous character of the Q. T. worship is so striking
a feature of the Psalter as scarcely to need special notice. The
Psalter as the hymn-book of the Second Temple was entitled
‘The Book of Praises’ We hear the jubilant songs of the
troops of pilgrims (xlii. 4; cp. Is. xxx. 29): we see the pro-
cessions to the Temple with minstrels and singers (Ixviii. 24,
25): we hear its courts resound with shouts of praise (xcv. 1ff.;
¢. 1, 4), and music of harp and psaltery, timbrel and trumpet,
cymbals and pipe (cl.).

Sacrifice is referred to as the sanction of the covenant‘
between God and His people (l. 5; cp. Ex. xxiv. 5ff.); as the
regular accompaniment of approach to God (xx. 3; L 8ff;
Ixvi. 13, 15; xcvi. 8); as the natural expression of gratitude
(xxvii. 6; xliil. 4; li. 19; liv. 6; cvil. 22; cxvi. 17; cxviil. 27), es-
pecially in connexion with vows (lvi. 12; Ixvi. 13 ff.), which are
frequently mentioned (xxii. 25; lxi. 5, 8 ; Ixv. 1; Ixxvi. 11; cxvi.
14, 18). The Levitical ceremonies of purification are alluded to
as symbols of the inward cleansing which must be effected by
God Himself (li. 7).

But the great prophetic doctrine? of the intrinsic worthless-
ness of sacrifice apart from the disposition of the worshipper is
emphatically laid down. It is not sacrifice but obedience that

1 Cp. Oehler, 0. 7. Theology, § 201.
2 From 1 Sam. xv. 22 onwards. See Amos v. 21 ff.; Hos. vi. 6
Is. 1. 11 ff.; Mic. vi. 6 ff. ; Jer. vi. 20; vii. 21 fl.; xiv. 12.
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God desires (x1. 6ff.); it is not thank-offering, but a thankful
heart which finds acceptance with Him (L 14, 23; cp. Ixix. 300
31); it is not sacrifice, but contrition which is the condition of
forgiveness (li. 16ff). Penitence. and prayer are true sacrifices
(li. 17 ; cxli. 2): and the moral conditions which can alone make
sacrifice acceptable and are requisite for approach to God are
constantly insisted upon (iv. 5 ; xv. 1 ff. ; xxiv. 3ff.; xxvi. 6 ; Ixvi.
18).

It is God Himself who ‘purges away’ iniquity (Ixv. 3; lxxviii.
38; Ixxix. g; lxxxv. 2).

(i)  The self-righteousness of the Psalmists. Readers of the
Psalms are sometimes startled by assertions of integrity and
innocence which appear to indicate a spirit of self-righteous-
ness and self-satisfaction approximating to that of the Pharisee
(Luke xviii. g). Thus David appeals to be judged according to
his righteousness and his integrity (vii. 8; cp. xxvi. 1ff.), and
regards his deliverance from his enemies as the reward of his
righteousness and innocence (xviii. 20ff.); sincerity and inno-
cence are urged as grounds of answer to prayer (xvii. 1ff.), and
God’s most searching scrutiny is invited (xxvi. 2 fi.).

Some of these utterances are no more than asseverations that
the speaker is innocent of particular crimes laid to his charge by
his enemies (vii. 3ff.); others are general professions of purity of
purpose and single-hearted devotion to God (xvii. 1ff.). They are
not to be compared with the self-complacency of the Pharisee,
who prides himself on his superiority to the rest of the world, but
with St Paul’s assertions of conscious rectitude (Acts xx. 26 ff.;
xxiii. 1). They breathe the spirit of simple faith and childlike
trust, which throws itself unreservedly on God. Those who make
them do not profess to be absolutely sinless, but they do claim to
belong to the class of the righteous who may expect God’s favour,
and they do disclaim all fellowship with the wicked, from whom
they expect to be distinguished in the course of His Providence.

And if God’s present favour is expected as the reward of right
conduct, it must be remembered that the Israelite looked for

- the visible manifestation of the divine government of the world
in the reward of the godly and the punishment of the evildoer
in this present life (1 Kings viii. 32, 39). He felt that he had a
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right to be treated according to the rectitude of which he was
conscious. :

Further, it was commonly supposed that there was a pro-
portion between sin and suffering ; that exceptional suffering was
an evidence of exceptional guilt. This idea throws light upon the
assertions of national innocence in xliv. 17ff, and of personal
innocence in lix. 3. They are clearly relative, as much as to
say, ‘We know of no national apostasy which can account for
this defeat as a well-merited judgement:’ ‘I am not conscious of
any personal transgression for which this persecution is a fitting
chastisement.’ So Job repeatedly acknowledges the sinfulness
of man, but denies that he has been guilty of any special sin to
account for his extraordinary afflictions.

Some however of these utterances undoubtedly belong to the
0. T. and not to the N.T. They are the partial expression of an
eternal truth (Matt. xvi. 27), in a form which belongs to the age
in which they were spoken. The N.T. has brought a new reve-
lation of the nature of sin, and a more thorough self-knowledge:
it teaches the inadmissibility of any plea of merit on man’s part
(Luke xvii. 10). But the docile spirit which fearlessly submits
itself to the divine scrutiny and desires to be instructed (cxxxix.
23, 24) has nothing in common with the Pharisaism which is by
its very nature incapable of improvement.

And side by side with these assertions of integrity we find in
the Psalms the fullest recognition of personal sinfulness (li.
5; Ixix. 5), of man’s inability to justify himself before God
(cxxx. 3 ff,, cxliii. 2), of his need of pardon cleansing and
renewal (xxxii, li, Ixv. 3), of his dependence on God for preser-
vation from sin (xix. 12 ff.), of the barrier which sin erects be-
tween him and God (Ixvi. 18, I. 16ff); as well as the strongest
expressions of absolute self-surrender and dependence on God
and entire trust in His mercy (xxv. 4ff., Ixxiii. 25 ff.).

(iii) The so-called /mprecatory Psalms have long been felt
to constitute one of the ‘moral difficulties’ of the O.T. We are
startled to find the most lofty and spiritual meditations inter-
rupted by passionate prayers for vengeance upon enemies, or
ending in triumphant exultation at their destruction.” How, we
ask, can such utterances be part of a divine revelation? How
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can the men who penncd them have been in any sense inspired
by the Holy Spirit?

These imprecations cannot be explained away, as some
have thought, by rendering the verbs as futures, and regarding
them as authoritative declarations of the certain fate of the
wicked. Of these there are many, but in not a few cases the
form of the verb is that which specifically expresses a wish or
prayer, and it cannot be rendered as a simple future.

Nor again can the difficulty be removed by regarding the
imprecations of Pss. lxix and cix as the curses not of the
Psalmist himself but of his enemies. Even if this view were
exegetically tenable for these two Psalms, which is doubtful,
expressions of the same kind are scattered throughout the
Psalter. Moreover the Book of Jeremiah contains prayers for
vengeance on his enemies, at least as terrible as those of Pss.
1xix and cix (Jer. xi. 18 ff. ; xv. 15 ff. ; xvii. 18; xviii. 19 ff. ; xx. 11 ff.).

In what light then are these utterances to be regarded? They
must be viewed as belonging to the dispensation of the Old
Testament; they must be estimated from the standpoint of the
Law, which was based upon the rule of retaliation, and not of
the Gospel, which is animated by the principle of love; thcy
belong to the spirit of Elijah, not of Christ; they use the
language of the age which was taught to love its neighbour
and hate its enemy (Matt. v. 43)L

Our Lord explicitly declared that the old dispensation, though
not contrary to the new, was inferior to it; that modes of
thought and actions were permitted or even enjoined which
would not be allowable for His followers; that He had come to
‘fulfil’ the Law and the Prophets by raising all to a higher
moral and spiritual level, expanding and completing what was
rudimentary and imperfect (Matt. v. 43; xix. 8; Luke ix. 55)

It is essential then to endeavour to understand the ruling

1 Tt is well to remember, on the other hand, that the Law inculcates
service to an enemy (Ex. xxiii. 4, 5), and forbids hatred, vengeance,
and bearing of grudges (Lev. xix. 17, 18): and the Book of Proverbs
-bids men leave vengeance to God (xx. 23), and control their exultation
at an enemy’s misfortune (xxiv. 17; cp. Job xxxi. 29}; and teaches
that kindness is the best revenge (xxv. 21, 22).- We have here the germ
of Christian ethics.
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ideas and the circumstances of the age in which these Psalms
were composed, in order to realise how, from the point of view
of that age, such prayers for vengeance and expressions of
triumph as they contain could be regarded as justifiable.

In the first place it is important to observe that they are not
dictated merely by private vindictiveness and personal thirst for
revenge. While it would perhaps be too much to say that they
contain no tinge of human passion (for the Psalmists were men
* of infirmity, and inspiration does not obliterate personal charac-
ter), they rise to a far higher level. They spring ultimately
from zeal for God’s cause, and they express a willingness to
leave vengeance in the hands of Him to whom it belongs,
Retribution is desired and welcomed as part of the divine order
(Iviii. 115 civ. 35).

This was a great advance upon the ruder stage of society, in
which each man claimed to be his own avenger. David’s first
impulse when he was insulted by Nabal was to wreak a terrible
vengeance upon him and all that belonged to him. It was the
natural instinct of the time. But his final resolve to leave ven-
geance to God indicated the better feeling that was being learnt
(1 Sam. xxv. 21 ff,, 39).

Though their form belongs to the circumstances and limita-
tions of the age, these invocations of vengeance are the feeling
after a truth of the divine government of the world. For it is
the teaching of the N.T. not less than of the O.T. that the
kingdom of God must come in judgement as well as in grace.
Love no less than justice demands that there should be an
ultimate distinction between the good and the evil, that those
who will not submit to the laws of the kingdom should be
banished from it (Matt. xiii. 49, 50; xvi. 27; John v. 29).

But while the Gospel proclaims the law of universal love, and
bids men pray without ceasing for the establishment of the
kingdom of God by the repentance and reformation even of the
most hardened offenders, and leave the issue to the future
judgement of God, the Law with its stern principle of retribution
and its limitation of view to the present life, allowed men to
pray for the establishment of the kingdom of God through the
destruction of the wicked. ,
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The Prophets and Psalmists of the O,T. had a keen sense
of the great conflict constantly going on between good and evil,
between God and His enemies’. That conflict was being waged
in the world at large between Israel as the people of God and
the nations which threatened to destroy Israel. The enemies
of Israel were the enemies of Israel’s God; Israel’s defeat was
a reproach to His Name; the cause at stake was not merely the
existence of the nation, but the cause of divine truth and
- righteousness. This aspect of the conflict is most completely
expressed in Ps. lxxxiii, and prayers for vengeance such as
those of lxxix. 10, 12 and cxxxvii. 8 express the national desire
for the vindication of a just cause, and the punishment of crucl
insults.

Within the nation of Israel this same conflict was being waged
on a smaller scale between the godly and the ungodly. When
the righteous were oppressed and the wicked triumphant, it
seemed as though God’s rule were being set at nought, as though -
God’s cause were losing. It was not only allowable but a duty
to pray for its triumph, and that involved the destruction of the
wicked who persisted in their wickedness. There must be no
half-heartedness or compromise. In hatred as well as in love
the man who fears God must be wholly on His side (cxxxix.
19—22). The perfect ruler resolves not only to choose the
faithful in the land for his servants, but “morning by morn-
ing” to ‘““destroy all the wicked of the land; to cut off all
the workers of iniquity from the city of the LORD” (ci. 6—8);
and it seemed only right and natural to pray that the Divine
Ruler would do the same.

Further light is thrown on the Imprecatory Psalms by the
consideration that there was as yet no revelation of a final judge-
ment in which evil will receive its entire condemnation, or of
a future state of rewards and punishments (see p. xciii ff.). Men
expected and desired to see a present and visible distinction
between the righteous and the wicked, according to the law. of
the divine government (cxxv. 4, 5 ; cxlv. 20). Itwas part of God’s

lovingkindness not less than of His omnipotence to “reward

1 See Rainy’s Development of Christian Doctrine, p. 346, whete
there is a helpful treatment of the whole question:
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every man according to his work” (Ixii. 12). The sufferings of
the godly and the prosperity of the ungodly formed one of the
severest trials of faith and patience to those whose view was
limited to the present life (Ps. xxxvii, Ixxiii). Although God’s
sentence upon evil is constantly being executed in this world, it
is often deferred and not immediately visible; and those who
longed for the vindication of righteousness desired to have it
executed promptly before their eyes. Hence the righteous could
rejoice when he saw the wicked destroyed, for it was a manifest °
proof of the righteous government of Jehovah (lii. 5 ff.; liv. 7;
Iviii. 10, 1T xcii. 11).

Again, it must be remembered that we have been taught
to distinguish between the evil man and evil: to love the
sinner while we hate his sin. But Hebrew modes of thought
were concrete. The man was identified with his wickedness;
the one was a part of the other; they were inseparable. Clearly
it was desirable that wickedness should be extirpated. How
could this be done except by the destruction of the wicked
man? What right had he to exist, if he persisted obstinately in
his wickedness and refused to reform (1. 16 ff.)?

The imprecations which appear most terrible to us are those
which include a man’s kith and kin in his doom (Ixix. 25 ; cix.
9ff.). In order to estimate them rightly it must be borne in
mind that a man’s family was regarded as part of him. He
lived on in his posterity: the sin of the parent was entailed upon
the children: if the offence had been monstrous and abnormal,
so ought the punishment to be. The defective conception of
the rights of the individual, so justly insisted upon by Professor
Mozley as one of the chief ‘ruling ideas in early ages,’ helps us
to understand how not only the guilty man; but all his family,
could be devoted to destruction®, ,

Let it be noted too that what seems the most awful of all
anathemas (Ixix. 28) would not have been understood in the
extreme sense which we attach to it: and some of the ex-
pressions which shock us most by their ferocity are metaphors
derived from times of wild and savage warfare (lviii. 10; Ixviii.
21 ff.). The noblest thoughts may coexist side by 'side with

1 See Modley’s Lectures on the Old Testament, pp. 87 ff., 198 fl
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much that to a later age seems wholly barbarous and revolt-
ing. .

These utterances then belong to the spirit of the O.T. and
not of the N.T., and by it they must be judged. They belong
to the age in which the martyr’s dying prayer was not, “ Lord, -
lay not this sin to their charge” (Acts vii. 6o), but, “ Jehovah
lock upon it, and require it” (2 Chron. xxiv. 22). It is im-
possible that such language should be repeated in its old and
literal sense by any follower of Him Who has bidden us to
love our enemies and pray for them that persecute us.
 Yet these utterances still have their lesson. On the one hand
they may make us thankful that we live in the light of the Gospel
and under the law of Love: on the other hand they testify to
the punishment which the impenitent sinner deserves and must
finally receive (Rom. vi. 23). They set an example of moral
earnestness, of righteous indignation, of burning zeal for the
cause of God. Men have need to beware lest in- pity for the
sinner they condone the sin, or relax the struggle against evil.
The underlying truth is still true, that “the cause of sin shall
go down, in the persons of those who maintain it, in such a
manner as to throw back on them all the evil they have sought
to do....This was waited for with inexpressible longing. It was
fit it should be....This is not the only truth bearing on the
point; but it is truth, and it was then the present truth1”, It
is in virtue of the truth which they contain that these Psalms
can be regarded as ‘inspired,’ and their position in the records
of divine revelation justified. Their fundamental motive and
idea is the religious passion for justice; and it was by the
Holy Spirit that their writers were taught to discern and grasp
this essential truth; but the form in which they clothed their
desire for its realisation belonged to the limitations and modes
of thought of their particular age.

(iv) The Future Lifz. Death is never regarded in the O. T.
as annihilation or the end of personal existence. But it is for
the most part contemplated as the end of all that deserves to be
called life. Existence continues, but all the joy and vigour of
‘vitality are gone for ever (Is. xiv. 10; Ps. ¢xliii. 3=Lam, iii, 6).

1 Rainy, p. 348.
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Communion with God is at an end: the dead can no longer
“see” Him: they cannot serve or praise Him in the silence of
Sheol: His lovingkindness, faithfulness, and righteousness can
no longer be experienced there. See Ps. vi. §; xxx. 9; Ixxxviii.

"4y §, 10—12; cxv. 17; Is. xxxviil. 11, 18: and numerous pas-
sages in Job, e.g. vil. 9; x. 21 ff.; xiv.

Death is the common lot of all, which none can escape
(xlix. 7 ff. ; Ixxxix. 48), but the righteous and the wicked are dis-
tinguished by the manner of their death (Ixxiii. 19). When death
comes to a man in a good old age, and he leaves his children
behind him to keep his name in remembrance, it may be borne
with equanimity; but premature death is usually regarded as
the sign of God’s displeasure and the penal doom of the wicked
(xxvi. 9), and childlessness is little better than annihilation.

To the oppressed and persecuted indeed Sheol is a welcome
rest (Job iii. 171f.), and death may even be a gracious removal
from coming evil (Is. lvii. 1, 2); but as a rule death is dreaded
as the passage into the monotonous ard hopeless gloom of the
under-world.

The continuance of existence after death has no moral or
religious element in it. It is practically non-existence. The
dead man ‘is not’ (xxxix. 13). It offers neither encouragement
nor warning. It brings no solution of the enigmas of the present
life. There is no hope of happiness or fear of punishment in the
world beyond.

This world was regarded as the scene of recompence and
retribution. If reward and punishment did not come to the
individual, they might be expected to come to his posterity.
For the man lived on in his children: this was his real con-
tinuance in life, not the shadowy existence of Sheol: hence the
bitterness of childlessness.

Nowhere in the Psalter do we find the hope of a Resurrection
from the dead. The prophets speak of a national, and finally of
a personal resurrection (Hos. vi. 1 ff.; Is. xxvi. 19; Ezek. xxxvii.
1 ff.; Dan. xii. 2), and predict the final destruction of death (Is.
xxv. 8). But just where we should have expected to find such
a hope as the ground of consolation, it is conspicuously absent™,

1 lvi. 133 Ixviii. 20; xc. 3; cxli. 7, which are sometimes referred to,



THE FUTURE LIFE. Xxcv

Indeed it is set on one side as incredible (Ixxxviil. 10). It is
evident that there was as yet no revelation of a resurrection
upon which men could rest; it was no article of the common
religious belief to which the faithful naturally turned for comfort?,
But do we not find that strong souls, at least in rare moments of
exultant faith and hope, broke through the veil, and anticipated,
not indeed the resurrection of the body, but translation through
death into a true life of unending fellowship with -God, like
Enoch or Elijah? .
Do not Pss. xvi, xvii, xlix, 1xxiii, plainly speak of the hope
of the righteous in his death? o
The answer to this question is one of the most difficult
problems of the theology of the Psalter. It can only be satis-
factorily treated in the detailed exposition of the passages as
‘they stand in their context. Some of the expressions which
appear at first sight to imply a sure hope of deliverance from
Sheol and of reception into the more immediate presence of
God (e.g. xlix. 15, Ixxiii. 24) are used elsewhere of temporal
deliverance from death or protection from danger, and may
mean no more than this (ix. 13, xviii. 16, xxx. 3, Ixxxvi. 13, ciii.
4, cxxxviii. 7)., Reading these passages in the light of fuller
revelation we may easily assign to them a deeper and more
precise meaning than their original authors and hearers under-
stood. They adapt themselves so readily to Christian hope that
we are easily led to believe that it was there from the first.
Unquestionably these Psalms (xvi, xvii, xlix, Ixxiii) do
contain the germ and principle of the doctrine of eternal life.
It was present to the mind of the Spirit Who inspired their
authors. The intimate fellowship with God of which they
speak as man’s highest good and truest happiness could not,
in view of the nature and destiny of man and his relation to
God, continue to be regarded as limited to this life and liable to
sudden and final interruption. (See Matt. xxii. 31ff). It re-

cannot be interpreted of a resurrection. The text of xlviii. 14 is very
uncertain; lxxxvi. 13 is a thanksgiving for deliverance from death;
exviil. 17 expresses the hope of such a deliverance.

1 Contrast the precise statements in the Psa/ms of Solomon quoted
on p. xlix, where however it is only a resurrection of the righteous
which is anticipated.



xcvi INTRODUCTION.

quired but a step forward to realise the truth of its permanence,
but whether the Psalmists took this step is doubtful.

But even if they did, there was still no clear and explicit
revelation on which the doctrine of a future life or of a resur-
rection could be based. It was but a ‘postulate of faith) a
splendid hope, a personal and individual conclusion.

What was the meaning and purpose of this reserve in the
teaching of the O.T.? Mankind had to be trained through
long ages by this stern discipline to know the bitterness of
death as the punishment of sin, and to trust God utterly in
spite of all appearances. They had to be profoundly impressed
with a sense of need and of the incompleteness of life here, in
order that they might long for deliverance from this bondage
and welcome it when it came (Heb. ii. 15). Nor could the
revelation of the Resurrection and eternal life be made in
fulness and certainty (so far as we can see) otherwise than
through the victory of the second Adam who through death
overcame death and opened unto us the gate of everlasting
life (1 Cor. xv. 21 ff.).

Yet, as Delitzsch observes, there is nothing Wthh comes to
light in the New Testament which does not already exist in
germ in the Psalms. The ideas of death and life are regarded
by the Psalmists in their fundamental relation to the wrath and
the love of God, in such a way that it is easy for Christian faith
.to appropriate and deepen, in the light of fuller revelation, all
that is said of them in the Psalms. There is no contradiction
of the Psalmist’s thought, when the Christian as he prays
substitutes hell for Sheol in such a passage as vi. 5, for the
Psalmist dreaded Sheol only as the realm of wrath and
separation from the love of God, which is the true life of man,
Nor is there anything contrary to the mind of the authors in
the application of xvii. 15 to the future vision of the.face of
God in all its glory, or of xlix. 14 to the Resurrection morning;
for the hopes there expressed in moments of spiritual elevation
can only find their full satisfaction in the world to come. The
faint glimmerings of twilight in the eschatological darkness of
the Old Testament are the first rays of the coming sunrise.
And the Christian cannot refrain from passing beyond the
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limits of the Psalmists, and understanding the Psalms according
to the mind of the Spirit, whose purpose in the gradual revela-
tion of salvation was ever directed towards the final consum-
mation. Thus understood, the Psalms belong to the Israel of
the New Testament not less thar of the Old Testament.

The Church, in using the Psalms for its prayers, recognises
the unity of the two Testaments: and scholarship, in expound-
ing the Psalms, gives full weight to the difference between
them. Both are right; the former in regarding the Psalms in
the light of the one unchanging salvation, the latter in dis-
tinguishing the different periods and steps in which that salva-
tion was historically revealed L

~ The sacred poetry of heathen religions, in spite of all that
it contains of noble aspiration and pathetic “feeling after
God,” has ceased to be a living power. But “the Psalms of
those far distant days, the early utterances of their faith and
love, still form the staple of the worship and devotion of the
Christian Church”... “The Vedic hymns are dead remains,
known in their real spirit and meaning to a few students. The
Psalms are as living as when they were written....They were
composed in an age at least as immature as that of the singers
of the Veda; but they are now what they have been for thirty
centuries, the very life of spiritual religion—they suit the needs,
they express, as nothing else can express, the deepest religious
ideas of ‘the foremost in the files of time.’2”

1 Delxtzsch The Psalms, p. 63.
9 Dean Church, 7%e Sacred FPoetry of Early Relzgzms, pp- 13, 38.

PSALMS. | . 4 &
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CHAPTER X.
THE PSALTER IN THE CHRISTIAN CHURCH.

If a history of the use of the Psalter could be written, it
would be a history of the spiritual life of the Church. From
the earliest times the Psalter has been the Church’s manual
of Prayer and Praise in its public worship, the treasury of
devotion for its individual members in their private communing
with God. “No single Book of Scripture, not even of the New
Testament, has, perhaps, ever taken such hold on the Zear? of

" Christendom. None, if we may dare judge, unless it be the
Gospels, has had so large an influence in moulding the
affections, sustaining the hopes, purifying the faith of believers.
With its words, rather than with their own, they have come
before God. In these they have uttered their desires, their
fears, their confessions, their aspirations, their sorrows, their
joys, their thanksgivings. By these their devotion has been
kindled and their hearts comforted. The Psalter has been,
in the truest sense, the Prayer Book both of Jews and Chris-
tians1”

“What is the history of the Church,” writes Dean Stanley,
“but a long commentary on the sacred records of its first
beginnings?...The actual effect, the manifold applications, in
history, of the words of Scripture, give them a new instruction,
and afford a new proof of their endless vigour and vitality....
The Psalter alone, by its manifold applications and uses in
after times, is a vast palimpsest, written over and over again,
illuminated, illustrated, by every conceivable incident and
emotion of men and nations; battles, wanderings, dangers,
escapes, deathbeds, obsequies, of many ages and countries, rise,
or may rise, to our view as we read it%”

It would be impossible in a few pages to trace the history of
the use of the Psalter even in the barest outline. All that can

1 Bishop Perowne, 7he Psalms, p. 21.
% Stanley, 7%he Eastern Church, pp. ]xxw, Lxxv.
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be attempted here is to give some few indications of the vast
influence which the Psalter has exercised, and of its paramount
importance in the history of Christian worship and devotion.

There is no evidence that the entire Psalter was used in the
public worship of the Jewish Church, though many Psalms
were sung or chanted in the services of the Temple and the
Synagoguel. But the number of the quotations from the
Psalter in the New Testament, and the multitude of indirect
allusions to its thoughts and language, prove how familiarly it
was known in the apostolic age.

It was upon the Psalms that our Lord’s spmtual life was
nourished. The sting of the Tempter’s quotation of Ps. xci lay
in the fact that its words were a precious reality to Him. He
sang the ‘Hallel’ (Pss. cxiii—cxviii) with His disciples at the
Last Supper (Matt. xxvi. 30). A Psalm was the subject of His
meditation as He hung upon the Cross, and with. the words of
a Psalm He gave up His life. In the Psalms He and His disciples .
found the foreshadowing of His own experience (John xiii. 18;
ii. 17), and He taught His disciples to understand how they
prepared the way for His coming (Luke xxiv. 44). The first
Christian hymns-—the Magnificat, Benedictus, and Nunc Di-
mittis—are composed after the model of Psalms and contain
numerous echoes of them. Doubtless the hymns which Paul and
Silas sang in the prison at Philippi (Acts xvi. 25) were Psalms.
St James commends the singing of Psalms as the most fitting
expression of joyfulness (v. 13); St Paul enjoins it as the
natural outlet for spiritual enthusiasm and a means of mutual
edification (Eph. v. 19; Col. iii. 16). It was a common practice
at the meetings of the Corinthian Church (1 Cor. xiv. 26).

As we pass on into later ages we find that the singing of
Psalms was not only a constant element of common worship,
but a favourite occupation of Christians in their homes and at
their work. It was a tradition in the Church of Antioch that
the antiphonal singing of Psalms was introduced by Ignatius,
the first blShOp (c. A.D. 100), who saw a vision of angels praising
the Trinity in antiphonal hymns, and delivered the method of

1 For the daily Psalms see above p. xxvil, -

&2
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singing which he had seen in his vision to the Church at
Antioch, whence it spread to all the Churches!. The hymns
from Holy Scripture which Tertullian in the second century
tells us were sung at the agapae or love-feasts were doubtless
Psalms?, St Jerome, writing from Bethlehem to Marcella3,
and describing the charms of the Holy Land, tells her that the
singing of Psalms was universal. “Wherever you turn the
labourer at the plough sings Alleluia: the toiling reaper beguiles
his work with Psalms: the vine-dresser as he prunes the vine
with his curved pruning-hook sings something of David’s.
These are the songs of this province: these, to use the common
phrase, are its love ditties: these the shepherd whistles; these
are the labourer’s implements.”

St Chrysostom* (347—407) thus describes the universality of
the use of the Psalms in his day. “If we keep vigil in the
Church, David comes first, last, and midst. If early in the
morning we seek for the melody of hymns, first, last, and midst
is David again. If we are occupied with the funeral solemni-
ties of the departed, if virgins sit at home and spin, David is
first, last, and midst6. O marvellous wonder! Many who have
made but little progress in literature, many who have scarcely
mastered its first principles, have the Psalter by heart. Noris
it in cities and churches alone that at all times, through every
age; David is illustrious; in the midst of the forum, in the
wilderness, and uninhabitable land, he excites the praises of
God. In monasteries, amongst those holy choirs of angelic
armies, David is first, midst, and last. In the convents of
virgins, where are the bands of them that imitate Mary; in
the deserts, where are men crucified to this world, and having
their conversation with God, first, midst, and last is he. All other
men are at night overpowered by natural sleep: David alone is

1 Socrates, Hist. Eccl., vi. 8.
2 Tert. Apol. c. 39.
3 Ep. xlvi.
4 Quoted in Neale and Littledale, Comm. on the Psalms, p. 1.
& St Chrysostom is referring to that stanza of Theognis,
AN alel wpdrov Te Kkal Jorarov, & Te péooow
delow® a0 8¢ pev kADO:, xal éofNa didov.
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active; and congregating the servants of God into seraphic
bands, turns earth into heaven, and converts men into angels.”

When men and women, forsaking their ordinary callings,
dedicated their lives to devotion and prayer in monasteries and
communities, the singing of Psalms formed a large part of their
religious exercises. In course of time the recitation of the
Psalter became a clerical obligation as well. Various schemes
or uses were drawn up. Fixed Psalms were generally assigned
to certain of the canonical hours, while at the other services the
remainder of the Psalms were recited ‘in course.’ Thus accord-
ing to the Roman or Gregorian scheme fixed Psalms were
assigned for daily use at Lauds, Prime, Tierce, Sext, Nones,
and Compline ; while at Mattins Pss. i—cix, and at Vespers

_ Pss, cx—cl were taken once a week ‘in course,’ exclusive of the
Psalms assigned to the other services. The Benedictine or
Monastic scheme was similar, also providing for the recitation
once a week of those Psalms which were not recited daily. The -
Ambrosian scheme, deriving its origin from St Ambrose, and
still in use in the province of Milan, only provides for the recita-
tion of the Psalter once a fortnight. In the Eastern Church
the Psalter is divided into twenty catZismata, each of which is
subdivided into three szasefs. The whole Psalter is recited once
a week ordinarily, and twice a week in Lent, but the details of
the arrangement vary according to the time of yearl.

In this way a portion of the Psalms nearly equal in amount
to twice the whole Psalter was recited every week. But many
instances are quoted of holy men who recited it much more
frequently. It is said that St Patrick, the Apostle of Ireland, in
the fifth century, repeated it daily; St Maurus, the disciple of
St Benedict, and Alcuin, the famous instructor of Charles the
Great, did the same. St Kentigern, bishop of Glasgow, in the
sixth century, went through it every night. Bede relates how
Ecgbert, a young student of noble birth at an Irish monastery,

1 For full details consult 7%e Dictionary of Christian Antiguities,
art. Psalmody, or the Introduction to Neale and-Littledale’s Commen-
tary on the Psalms, ch.1. The Prayer Book Interleaved has some clear
tables, and also an account by the late Dr Schiller-Szinessy of the
recital of the Psalms according to the modern Jewish use (p. 253).
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when attacked by the plague, vowed that if he recovered he
would recite the whole Psalter daily in addition to the ordinary
canonical hours, as a memorial of praise to GodL.

A knowledge of the Psalter by heart was required of candi-
dates for ordination. St Gennadius, Patriarch of Constantinople
(A.D. 458—471), refused to ordain as priest anyone who had not
been diligent in reciting the Psalter. St Gregory the Great
inquired if Rusticus, who had been elected Bishop of Ancona,
knew the Psalter by heart, and refused to allow John the
Presbyter to be consecrated as metropolitan of Ravenna on
account of his ignorance of the Psalter. Tle second Canon of
the second Council of Nicaea (A.D. 587) laid it down that no one
was to be consecrated bishop unless he knew the Psalter
thoroughly, and the eighth Council of Toledo (A.D. 653) ordered
that “no one henceforth shall be promoted to any ecclesiastical
dignity who does not perfectly know the whole Psalter” (Can. 8).

Various methods of singing the Psalms were in use in
ancient times2 (1) Sometimes the Psalm was sung throughout
by the clioir or congregation. This was called cantus directa-
neus, and was the simplest form of singing with little more than
monotone. (2) Sometimes the Psalm was sung by a single
voice, usually in a very elaborate fashion. This was called
cantus tractus. (3) Sometimes the Psalm was sung in canfus
responsorius, the precentor and the choir or the congregation
taking their parts alternately. (4) Sometimes the Psalm was
sung in canfus antiphonalis, the two sides of the choir taking it
up alternately. The following passage of St Chrysostom (Ko, v)
is of interest as shewing the congregational character of the
singing in his day, and emphasising its significance. “ When
the Psalm began, it mingled all the different voices together, and
one harmonious song was raised. Young and old, rich and poor,
women and men, slaves and freemen, all raised the same melody.
...But it not only united us who were present; it joined the
dead with the living. For the blessed Prophet was singing
with us....The Prophet speaks and we all answer, we all re-

! Bede, Hist. Eecl., iii. 29.

? See Neale and Littledale’s Commentary, p. 58; Proctor and F rere,
New History of the Book of Common Prayer, p. 345.
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spond. You can see no distinction of slave or free, rich or
poor, ruler or subject. The inequalities of life are banished;
all ‘are united in one choir, all have equal right of speech, and
earth imitates Heaven. So great is the nobility of the Church.”

The voices of holy men in every age unite in bearing a con-
cordant testimony to the power and preciousness of the Psalms.
A few examples only can be given here. '

St Athanasius, in his Epistle to Marcellinus on the Interpre-
lation of the Psalms, the whole of which well deserves study,
writes thus :

“They seem to me to be a kind of mirror for everyone who
sings them, in which he may observe the motions of the soul,
and as he observes them give utterance to them ifi words. He
who hears them read, takes them as if they were spoken
* specially for him. . Stricken in his conscience he repents, or
hearing of hope in God, and of the grace which is given to
those who believe, he rejoices as if this grace were promised to
him in particular, and begins to thank God....He who genuinely
studies all that is written in this book of Divine inspiration may
gather, as out of a paradise, that which is serviceable for his
own need. Methinks that in the words of this book you may
find an accurate survey and delineation of the whole life of man,
the dispositions of the soul, and the movements of the mind.
If 2 man has need of penitence and confession, if affliction or
temptation has overtaken him, if he has been persecuted or has
been delivered from the plots of his enemies, if he is in sorrow
or trouble, or if he wishes to praise and give thanks and bless
the Lord, he finds instruction in the Psalms....If thou meditate
on these things and study the Psalms, thou shalt be able, under
the guidance of the Spirit, to grasp their meaning ; and thou
shalt emulate the life of the divinely inspired men who uttered
these words.”

From Alexandria let us pass to Cappadocia, and listen to the
eloquent words of St Basil, in the introduction to his Homily
on the First Psalm :

. “All Scripture given by inspiration of God is profitable, for
it was written by the Spirit to the end that as it were in a general
nospital for souls, we human beings might each select the
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medicine for his own disease....The prophets provide one kind
of instruction, the historians another, the law yet another, and
the exhortations of the Proverbs yet another. But the Book of
Psalms contains that which is profitable in all of them, It
prophesies of the future; it recalls history; it legislates for
life ; it suggests rules of action; in a word, it is a common
storehouse of good doctrines, providing exactly what is ex-
pedient for everyone....A Psalm is the calm of souls, the arbiter
of peace : it stills the stormy waves of thought. It softens the
angry spirit, and sobers the intemperate. A Psalm cements
friendship : it unites those who are at variance ; it reconciles
those who are at enmity. For who can regard as an enemy
the man with whom he has joined in lifting up one voice to
- God? Psalmody therefore provides the greatest of all good
things, even love, for it has invented concerted singing as a
bond of unity, and fits the people together in the concord of
one choir. A Psalm puts demons to flight: it summons the
angels to our aid; it is a weapon in the midst of alarms by
night, a rest from the toils of day; it is a safeguard for babes, a
decoration for adults, a comfort for the aged, a most befitting
ornament for women. It makes deserts populous and market-
places sane. It is an initiation to novices, growth to those
who are advancing, confirmation to those who are being per-
fected. It is the voice of the Church; it gladdens festivals, it
creates godly sorrow. For a Psalm calls forth tears even from
a stony heart. A Psalm is the employment of angels, heavenly
converse, spiritual incense..,, What mayest thou not learn thence?
The heroism of courage ; the integrity of justice; the gravity
of temperance ; the perfection of prudence; the manner of re-
pentance; the measure of patience; in a word every good thing
thou canst mention. Therein is a complete theology; the pre-
diction of the advent of Christ in the flesh, the threatening of
judgement, the hope of resurrection, the fear of chastisement,
promises of glory, revelations of mysteries: all, as in some great
public storehouse, are treasured up in the Book of Psalms.”

1 This passage seems to have been in IHooker’s mind when he wrote
the well-known words quoted on p. viii.
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In a well-known passage of his Confessions (ix. 4), St Augus-
tine describes the comfort which he derived from the Psalms in
the interval before his baptism.

“In what accents I addressed Thee, my God, when I read
the Psalms of David, those faithful songs, the language of
devotion which banishes the spirit of pride, while I was still a
novice in true love of Thee, and as a catechumen rested in that
country house along with Alypius, who was also a catechumen,
with my mother at our side, in the dress of a woman but with
the faith of a man, with the calmness of age, the affection of a
mother, the piety of a Christian. How I addressed Thee in
those Psalms! how my love for Thee was kindled by them!
how I burned to recite them, were it possible, throughout the
world, as an antidote to the pride of humanity. Yet they are
sung throughout the world, and there is none that hideth him-

" self from Thy heat’. How grieved and indignant. was I with
the Manichaeans®! and yet again I pitied them for their
ignorance of those sacraments, those medicines, and their mad
rejection of the antidote which might have cured them of their
madness. Would that they could have been somewhere near
me without my knowledge and watched my face and heard my
voice when I read the Fourth Psalm in that time of leisure,
and have known the effect of that Psalm upon me. Would
that they could have heard what I uttered between the words
of the Psalm, without my knowing that they heard...how I spoke
with myself and to myself before Thee out of the inmost feelings
of my soul. I trembled for fear, and then I became fervent
with hope and rejoicing in Thy mercy, O Father. And all these
feelings issued forth by my eyes and voice...”

The interpretation of the Psalm and the application of it to
his own circumstances which follow are fanciful and far-fetched,
but they shew how his heart glowed with fervour as he read,
and how he found the Psalms “sweetened with heavenly honey,
and luminous with the light of God.”

Luther and Calvin represent the revival of the study of the
Bible in the age of the Reformation.

1 An allusion to Ps. xix. 6. '. .
2 Who deprived themselves of the Psalms by rejecting the O. T. .
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Luther speaks thus of the Psalter, which he found inex-
pressibly precious in the trials and conflicts of his stormy life :

“You may rightly call the Psalter a Bible in miniature, in
which all things which are set forth more at length in the rest
of the Scriptures are collected into a beautiful manual of won-
derful and attractive brevity. From the Psalms you may leamn
not the works of the saints only, but the words, the utterances,
the groans, the colloquies, which they used in the presence of
God, in temptation and in consolation; so that though they are
dead, in the Psalms they live and speak. The Psalms exhibit
the mind of the saints; they express the hidden treasure of
their hearts, the working of their thoughts, and their most
secret feelings!.”

“This book,” says Calvin, in the Epistle to his Readers pre-
fixed to his commentary, “1 am wont to call an anatomy of all
the parts of the soul ; for no one will find in himself a single
feeling of which the image is not reflected in this mirror. Here
the Holy Spirit has represented to the life all the griefs, sorrows,
fears, doubts, hopes, cares, anxieties, in short, all the stormy
emotions, by which human minds are wont to be agitated. The
rest of Scripture contains the commands which God gave His
servants to be delivered to us. Here the prophets themselves,
in their converse with God, because they lay bare all their inmost
feelings, invite or compel every one of us to examine himself, that
none of all the infirmities to which we are subject may remain
hidden. It is a rare and singular advantage when every secret
recess is laid open, and the heart purged from the foul plague of
hypocrisy and brought out to light.”

One quotation from a modern writer must suffice. With
profound insight and unrivalled delicacy of touch the late Dean
Church thus describes the Psalms and their work?:

“In the Psalms we see the soul in the secret of its workings,
in the variety and play of its many-sided and subtly compounded
nature—loving, hoping, fearing, despairing, exulting, repenting,
aspiring—the soul, conscious of the greatness and sweetness of

1 Works, ed. 1553, Vol. iii. p. 356. ’
2 The Discipline of the Christian Character, pp. 53 fl.
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its relations to Almighty God, and penetrated by them to the
very quick ; longing, thirsting, gasping, after the glimpses that
visit it, of His goodness and beauty—awestruck before the un-
searchableness of His judgement, silent before the certainty of
His righteousness—opening, like a flower to the sun, in the
presence of His light, of the immensity of His lovingkind-
ness”...... It has been the work of the Book of Psalms to teach
devotion, worship, self-knowledge. “They bring before us in
all its fulness and richness the devotional element of the religious
character. They are the first great teachers and patterns of
prayer, and they shew this side of the religious character...in
varied and finished detail, in all its compass and living and
spontaneous force....The tongue is loosed to give utterance out
of the abundance of the heart, to every mood, every contrasted
_ feeling of the changeful human mind. From all the hidden
depths, from all the strange and secret consciousnesses of the
awakened and enlightened soul, spring up unexpected and vivid
words, in which generation after generation has found the coun-
terpart of its own convictions and hopes and joys, its own fears
and_distresses and perplexities and doubts, its own confidence
and its own sorrow, its own brightest and darkest hours. This
immense variety of mood and subject and occasion, with which
the reverence and hope of worship are always combined, is a
further point in the work of the Book of Psalms. Itis a vast
step in the revealing of man to man. We know how much we
owe of the knowledge of ourselves to the great dramatists, to
the great lyrical poets, to the great novelists. Such, in the
unfolding to man of all that is really and most deeply in-
volved in the religious character, is the place of the Book of
Psalms.”

Luther, as we have seen, calls the Psalms “a Bible in minia-
ture” ; and the words which Coleridge uses of the whole Bible
may most truly be applied to the Psalms. In them we find
copious sources of truth, and power, and purifying impulses ;
words for our inmost thoughts, songs for our joy, utterances for
‘our hidden griefs, pleadings for our shamé and our feebleness.
And whatever finds us bears witness for itself that it has pro-
ceeded from a Holy Spirit, even from thé same Spirit, whick
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in all ages entering into holy souls maketh them friends of God
and prophetsl,

CHAPTER XIL
LITERATURE.

The literature on the Psalter is enormous, and only a few
of the most important and useful works can be mentioned here.
An interesting sketch of the history of the exposition of the
Psalms will be found in § ix of the /nsfroduction to Delitzsch’s
Commentary. ’

St Athanasius’ Lefter to Marcellinus on the Interpretation of
the Psalms is worthy of its author. It treats of the character
and value of the Psalms, classifies them, and indicates how
they may be used in the various experiences of life. The most
famous Greek commentary on the Psalms is the Homilies of
St Chrysostom. It was complete, but only the Homilies upon
58 Psalms are now extant. The corresponding work in the
Western Church is the Enarrationes in Psalmos of St Au-
gustine, expositions of the Psalms for the most part actually
delivered, the 32 discourses on Ps. cxix forming an exception.
It became the great authority from which subsequent writers
drew freely.

Medieval expositors followed in the track of the ancient
Fathers. The literal meaning was neglected, mystical and
allegorical exegesis was predomipant. = Dependence on the
imperfect Greek and Latin Versions often led them far astray,
and the absence of any restraint to the luxuriance of their
imagination lays them open to the charge of “making anything
out of anything.” But the patristic and medieval commentaries
are rich in beautiful thought, profound spiritual instruction, and
practical application.

To the Jewish commentators of the Middle Ages we owe
a great debt. They preserved the tradition of the meaning
of the Hebrew language, which had been entirely neglected

1 Coleridge's Letters on the Inspiration of the Scriptures, Letter i
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in the Christian Church, and to them the scholars of the 16th
century turned when the study-of the original text was revived.
Chief among them were Raschi (R. Solomon Isaaki) of Troyes
(d. A.D. 1105), Aben Ezra of Toledo (d. A.D. 1167), and David
Kimchi of Narbonne (d. about A.D. 1235)L

The most important works of the Reformation period were
those of Luther, who lectured and wrote much on the Psalms,
and Calvin, whose Commentary (1567) marked 2 new departure
in the combination of sound exegesis with practical application.
Poole’s Synopsis Criticorum, an abridgment of the Critici
Sacri published in 1660 in London under the direction of
Bishop Pearson .and others, is a convenient summary of the
opinions of scholars of the 16th and 17th centuries. Martin
Geier’s voluminous work (1668) is one of the best productions of
the 17th eentury.

Rosenmiillers Sckolia (1798 —1804, 2nd ed. of the Psalms
1821—23) may be said to mark the transition to the modern
period. It is mainly a compilation from older works, and is still
valuable, especially for its copious citation of Jewish authorities
and for its comments on the renderings of the LXX and other
Versions. Among modern German Commentaries those of
H. Ewald, H. Hupfeld, F. Delitzsch, and F. Baethgen, are
the most generally useful. Ewald’s Commeniary in The Poels
of the O.T. (1836, 3rd ed. 1866, translated in the Theol. Transl.
Fund Library, 1880) is distinguished by “intense poetic and
religious sympathy, and by a keen and discriminating historical
imagination.” Hupfeld’s work (1855—62, 2nd ed. with additions
by Riehm, 1867—71, 3rd ed., revised by Nowack, 1888) is
serviceable for its careful investigation of the meaning of the
language. Delitzsch (1867, sth ed. 1894, translation from the
4th ed. by Eaton, 1887), if sometimes fanciful, is always reverent,
and constantly penetrates to the deeper meaning. Baethgen,
in the Handkommeniar zum A.T. (1892, 2nd ed. 1897), repre-
sents a newer school of critics, without the extravagances which
unfortunately disfigure the work of some of them.

1 The commentary of Raschi is accessible to those who do not know

Rabbinic Hebrew in the Latin translation of J. F. Breithaupt (1710);
that of Kimchi in the Latin translation of A, Janvier (1566).
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Other German commentaries are those of F. Hitzig, 1833,
completely revised edition, 1863-5; A. Tholuck, Uebersetzung
und Auslegung der Psalmen fiir Geistliche und Laien der
christlichen Kirche, 1843, 2nd ed. 1873; J. Olshausen in the
Kursgef. exeg. Handbuch, 1853; H. Grits, Kritischer Com-
meniar su den Psalmen, 1882, (gives much interesting informa-
tion from Jewish sources, but emends the text too freely): F. W.
Schultz in the Kurzgef. Kommentar, 1888, replaced by that of
H. Kessler, 1899; B. Duhm in the Kurzer Hand-Commentar,
* 1899 (trenchant and often suggestive, but shewing little appre-
ciation of either the poetical or the religious worth of the Psalms).

Among French commentaries may be mentioned that of
E. Reuss, 1879, Le Psautier, ou le Livre de Cantiques de la
Synagogue (strongly advocating the national interpretation of
the Psalms).

At the head of English commentaries stands that of Bishop
Perowne, The Book of Psalms, a new Translation, with Intro-
ductions and Notes, explanatory and critical (1864, 8th ed. 1892),
which marks an epoch in the exegesis of the O.T. in England.
W. Kay, The Psalms with Notes, 1871, 2nd ed. 1874, contains
much that is instructive. T. K. Cheyne, 7#%e Book of Psalms,
A new Translation with Commentary, 1888, is fresh and sug-
gestive. A. Maclaren’s Eaposition, in the Expositor's Bible,
1893-94, is vigorous and practical.

Among many other commentaries the following may be
mentioned : J. M. Neale and R. F. Littledale, 4 Commentary
on the Psalms from Primitive and Medieval Wryiters, 4th ed.
1884 (useful, for the dissertation on Z%¢ Psalms as employed in
the Qffices of the Church, and as giving an insight into the
methods of patristic and medieval interpretation which have
exercised such a wide influence)!: The Psalms Chronologically
arranged, by Four Friends, 1867, 2nd ed. 1891 (based upon
Ewald): F. C. Cook, G. H. S. Johnson and C. J. Elliott, in Z%e

1 The Dissertation on Zke Mystical and Literal Interpretation of the
Psalms at p. 429 of Vol. i should not be overlooked by those who wish
to understand, if they cannot follow, a method of interpretation which
has had such a wide currency and still has a strong attraction for many
minds.
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iil in The Discipline of the Christian Character . A. Neubauer,
On the Titles of the Psalms according to early Jewish duthorities,
in Studia Biblica, Vol. ii, 1890 : C. Ehrt, Abfassungszeit und
Abschiuss des Psalters sur Priifung der Frage nach Makkabdier-
Dpsalmen historisch-kritisch untersucht, 1869: M. Kopfstein, Die
Asaph-Psalmen untersucht, 1881: R. Smend, Ueber das Ich der
Psalmen, ZA.T.W. 1888, pp. 4g—147, on the question Who is
the speaker in the Psalms? discussed very fully and more
moderately by G. Beer, /ndividual- und Gemeinde-Psalmen,
1894 : B. Stade, Die Messianische Hoffunung im Psaller, Zeitschr.
f. Theol. u. Kirche, 1892, pp. 369 fi.: J. Wellhausen, in Haupt’s
Sacred Books of the O.7., text 1895, English translation (by
H. H. Furness) with explanatory notes and an Appendix on the
Music of the Ancient Hebrews, 1898: cp. Skissen u. Vorarbeiten,
“vi. 163 . :

Much interesting illustrative matter on the use of the Psalms
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is to be found in J. Ker's 7%ke Psalms in History and Biography,
1888, and A. S. Dyer's Psalm-Mosaics, 1894 : comp. § i of the
Introduction to Tholuck’s commentary, and ch. ii of the /n¢rod.
to Bp Perowne’s commentary.

The Paragraph Psalter, by Bp Westcott, 1879, contains a
suggestive marginal analysis. S. R. Driver, The Parallel
Psalter, being the Prayer Book Version of the Psalms, and a
New Version, with an Introduction and Glossaries, (on the
origin and history of thé Prayer Book Psalter, and explaining

characteristic words and archaisms). A convenient
Parallel Psalter containing P.B.V., AV., and R.V. in parallel
columns, is published by the Camb. Univ. Press. The

Wycliffite Version of Nicholas de Hereford and John Purvey is
accessible in a reprint from Forshall and Madden’s edition,
published by the Clarendon Press, 1881 : and the original of the
Prayer Book Version is reproduced in J. Earle’s The Psalter
of the Great Bible of 1539, a Landmark in English Literature,
with Introduction and Notes, 1894. On the Metrical Ver-
sions of the Psalter consult Julian’s Dictionary of Hymnology,
and H. A. Glass, The Story of the Psalters, 1888.

Quis audeat pracsumere unum Psalmum rofunde ab wullo
intellectum® Vita nostra initinm et profectus est non consu-
matio.~—LUTRHER.
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PSALM XC.

THIS Psalm consists of three divisions.

i. It is to Jehovah alone that Israel can appeal in their distress,
though Tle seems to have forsaken them. He has proved Himself their
refuge in-each succeeding age: Hé alone is the Eternal God: the lives
of men are at His sovereign disposal (1—®6).

ii. The brief and uncertain span of life is being spent by the Psalmist
and his contemporaries under the cloud of Jehovah’s wrath for their
sins. Few indeed lay the lesson to heart: O that He would teach them
wisdom (7—12).

iii, O that He would relent and return to His people, and once
more manifesting Himself in His saving Majesty, bless them with
renewed prosperity (13—17).

The first two divisions of the Psalm lead up to the prayer for the
restoration of God’s favour to Israel, which is its main purpose. The
brevity of human life—appearing still more brief in comparison with
Divine Eternity—is pleaded, as in lxxxix. 46 ff., as a-ground for the
speedier exhibition of mercy. Must generation after generation pass.
away without seeing the proofs of God’s love ? But with all its plaintive
tone of sadness, the Psalm betrays no trace of murmuring or impatience.
It breathes a spirit of perfect submission to the Will of God. The faith
which appeals unwaveringly to the God Who is chastening Israel for their
sins; the resignation which accepts the transitoriness of human life as
God’s decree, while it ventures tacitly to accentuate its sadness by con-
trasting it with His Eternity ; the deep humility of the confession that it
is for its sins that Israel is suffering; the earnestness of the prayer for
the dawn of a brighter day in the renewal of God’s favour ; all combine
to stamp the Psalm as the utterance of a poet-seer who had learnt
profound lessons of spiritual truth through the discipline of suffering.

Can that poet-seer have been Moses, as the title seems to affirm?
The Psalm is worthy of him, and at first sight its contemplation of the
transitoriness of human life, its acknowledgement of suffering as the
punishment of sin, and its prayer for the restoration of God’s favour,
seem appropriate enough to a time towards the close of the Wandering
in the wilderness, and a natural utterance for the leader who had watched
one generation of Israelites after another dying out for their faithless
murmuring. But a closer consideration of the Psalm makes it difficult
if not impossible to suppose that it was actually written by Moses. No
weéight is. to be attached to the argument that the average length of life
spoken of in 2. 10 is not that of the Mosaic age, for the longer lives.of
Moses and other leaders may have been exceptional; and the absence
of distinct reference to the circumstances of the Israelites in the prayer
of v2. 13—17 might be accounted for by the general character of poetical
language. But the author appears to look back upon a long period of
national existence (z. 1); and it is difficult to imagine that the leader of
4'great nation, at the outset of its national existence, when it was on the

35—2



548 PSALM XC. 1.

point of taking possession of the inheritance promised to it, could possibly
have expressed himself in the language of »v. 13—17. Its subdued tone
is not that of one who is looking forward to a future rich in vast possi-
bilities.

It has been urged in defence of the Mosaic authorship of the Psalm
that it presents many points of resemblance in thought and language to
the Book of Deuteronomy. The argument would not be conclusive,
even if the Mosaic authorship of Deuteronomy were undisputed, for the
resemblances might be fully accounted for by the Psalmist’s familiarity
with that book. But if, as is now generally held, Deuteronomy in its
present form is far later than the time of Moses, the Deuteronomic
language of the Psalm points to a later date than the Mosaic age.

To what period then may it be assigned? Probably to the time of the
Exile. Its position in the Psalter is in favour of this view. It breathes
the feelings of that period as they are expressed in Ps. Ixxxix. 46 ff., and
it finds a striking parallel in Lam. v. 16—22.

How then came it to have the name of Moses prefixed toit? Possibly
this was done by the compiler, who noticed the resemblance of the Psalm
to Deuteronomy, and thought, as many have thought since, that it suited
the situation of the Israelites in the wilderness. Possibly, as even
Delitzsch admits is conceivable, it was written by some gifted poet to
express what he conceived to be Moses’ feelings. This he might have
done in all good faith, without any intention of claiming the authority of
Moses for his own composition : and in doing it, he may have, consciously
or unconsciously, reflected the circumstances and expressed the feelings
of his own times.

Happily the sublimity and pathos of this Psalm are wholly independent
of the question of its date and authorship. Its use in the Burial Service
gives it an additional solemnaity of association; and it will not be for-
gotten that one of the finest hymns in the English language—Dr Watts's
“O God, our help in ages past,”’—is based upon it.

For the title 4 Prayer cp. the titles of xvii; lxxxvi; cii; cxlii;
and the subscription to Ixxii; and see /ntrod. p. xv. Man of God is a
title of honour, applied to Moses (Deut. xxxiii. 1 ; Josh. xiv. 6), and to
other prophets and messengers of God, to express the close relation of
fellowship in which they stodd to Him. ‘

A Prayer of Moses the man of God.

90 Lord, thou hast been our dwelling place in all generations.

1—6. The Psalmist’s confession that God is Israel’s refuge; that He
alone is the Eternal; that He is the sovereign Disposer of human life.

1. Lord, thou hast been our dwelling place] The Psalmist addresses
God not by the covenant Name Jehovai (LORD), but by the title which
designates Him as the Ruler of the world. e not merely fs, but has
proved Himself to be, Israel’s ho:_ne, age_after age, in all the vicissitudes
of its history. The same word is used in xci. 9 (A.V. tabitation), and
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Before the mountains were brought forth, 2
Or ever thou hadst formed the earth and the world,
Even from everlasting to everlasting, thou ar/ God,

Thou turnest man to destruction; - 3
And sayest, Return, ye children of men.
For a thousand years in thy sight 4

(in. a slightly different form) in Deut. xxxiii. 27, to which the Psalmist
may be alluding. Some editors would change ma'on, ‘dwelling-place,’
into md'ds, *stronghold.” 1In lxxi. 3 (see note) there has probably been
a confusion between these words, but it is unnecessary to alter the
text here. . .

in all generations] More forcibly the Heb., én generation and gene-
ration, i.e.in each successive generation. So Deut. xxxii. 7 (A.V. many
generations). :

2. the mountains] Named first because they were regarded as the .
most ancient parts of the earth. Cp. Deut. xxxiii. 15; Prov. viii. 23
Hab. iii. 6. ~

thou hadst formed)] Lit. didst travail in birth with. The LXX and
some other Ancient Versions, startled perhaps by the boldness of the
metaphor, read the passive, and hence P.B.V., were made. For the.
metaphor of the birth of Creation cp. Job xxxviii. 8, 28, 29; Gen. ii. 4.
The same words are used of Israel in Deut. xxxii. 18. . :

the world] The Heb. word #2bkel denotes the fruitful, habitable part
of the earth. Cp. Prov. viii. 31.

Jrom everlasting to everlasting &c.] From eternity to eternity: from
the infinite past (as men speak) into the infinite future, ko art EL, the
God of sovereign power. Cp. Is. xliv. 6; xlviii. 12. It is also possible
to rend)er, Even from everlasting to everlasting art thou, O God (cp.
xciii. 2).

8. The thought here is not merely that man’s life is infinitely brief
in contrast to the eternity of God, but that it is absolutely at His dis-
posal. The Psalmist plainly refers to Gen. iii. 19, though he chooses
different words to emphasise his point: Thou makest mortal man
return to atoms. Zndsk denotes man in his frailty (ciii. 15): dakéa,
lit. pulverisation, implies the dissolution of the body into its constituent
elements. i

and sayest, Return &c.] Two interpretations deserve consideration:
(1) ¢ Return to the dust whence ye were taken,” cp. cxlvi. 45 Job x. 93
xxxiv. 15. (2) ‘Return into being,” a call to new generations to appear
on the stage of history (Is. xli. 4). Cp. P.B.V. ‘“Again thou sayest,
Come again, ye children of men.”" In favour of (z) it is urged that and
sayest implies fresh action on the part of God: and that the antithesis
of the rise of new generations as the old pass away is more forcible than
the synonymous parallelism of (1): but (2) involves a somewhat strained
interpretation of Refurn, and the evident allusion to Gen. iii. 19 is in
‘favour of (1). The interpretations Return to Me (cp. Eccl.
xii. 7), and' Return fo life in the resurrection, are untenable.

4. The precise connexion of the thought is obscure. Some com-
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Are but as yesterday. when it is past,

And as a watch in the night.

Thou carriest them away as with a flood; they are as
a sleep:

In the morning #iey are like grass whick groweth up.

mentators connect . 4 with . 2, treating #. 3 as a parenthesis. ‘Thou
art eternal, for lapse of time makes no difference to Thee.” But it seems
preferable to connect ». 4 directly with z. 3. *Thou sweepest away
one generation after another, for the longest span of human life is but a
day in Thy sight: though a man should outlive the years of Methuselah,
it 1s as nothing in comparison with eternity.’

when it is past] Strictly, when it is on the point of passing away.
A whole millennium to God, as He reviews it, is but as the past day
when it draws towards its close,—a brief space with all its events stili
present and familiar to the mind. Cp. 2 Pet. iii. 8, where the converse
truth is also affirmed ; Ecclus. xviii. 10.

and as a watch in the night] A climax. Said I like the past day?
Nay, time no more exists for God than it does for the unconscious
sleeper. The Israelites divided the night into three watches (Lam. ii.
19; Jud. vii. 195 1 Sam. xi. 11). The division into four watches
mentioned in the N.T. was of Roman origin.

How could the profound truth that time has no existence to the
Divine mind be more simply and intelligibly expressed? To God
there is no before and after; no past and future; all is present. To
Him ‘was, and is, and will be, are but is.” It is only the weakness of
the finite creature that ‘shapes the shadow, Time.’

B. Zhou carriest them away as with a flood] A single word in the
Heb. suffices to draw the picture. Man is compared to a building
swept away by a sudden burst of rain such as is common in the East.
Cp. Is. xxviil. 2; xxx. 30; Matt. vii. 25, 27.

they areas a sleep] As those who are asleep. Or, they fall asleep,
in the sleep of death. Cp. Ixxvi. 6; Jer. li. 39, 575 Nah. iii. 18.

in the morning &c.] Another figure for the transitoriness of human
life, developed in 2. 6. Cp. ciii. 15, 16; Job xiv. 2; Is. xl. 6 . Its
significance depends on the peculiar character of some of the grasses in
Palestine. * The grasses of the Jordan valley and the Dead Sea basin
are very peculiar, seldom becoming turf-like, or compact in growth,
shooting up in early spring with the greatest luxuriance, and then as
rapidly seeding and dying down, scorched and burnt up at once, and
leaving for the rest of the year no other trace of their existence than
the straggling stems from which the seeds and their sheath have long
been shaken.” Tristram, Nat. Hist. of Bible, p. 453.

The P.B.V, follows the LXX, Vulg., and Jer. in its rendering, and
fade away suddenly like the grass. The verb may mean to pass away
as well as % grow or sjpoof up, but it must clearly have the same
meaning in both verses, and . 6 appears to be decisive for. the latter
meaning.. Some commentators indeed render passes away in both
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In the morning it flourisheth, and groweth up;

In the evening it is cut dowh, and withereth.

For we are consumed by thine anger,

And by thy wrath are we troubled.

Thou hast set our iniquities before thee,

Our secret sizs in the light of thy countenance.

For all our days ‘are passed away in thy wrath:

We spend our years as a tale tkar is fold,

The days of our .years are threescore years and ten;
And if by reason of strength #4ey Ze fourscore years,

Yet s their strength labour and sorrow;

For it is soon cut off, and we fly away.

verses, but the sense in the morning it flourishes and passes away is
unsatisfactory. The double rendering dried up and withered in P.B.V.

comes down through the Vulg. from the LXX.
6. it is cut down] Or, dt fadeth. Cp. xxxvil. 2.

7—12. Human life is at best brief and uncertain; and Israel’s life is
being spent under the cloud of God’s wrath for the punishment of its sins.

7. /For &c.] This is the Psalmist’s reason for reminding God of the -

frailty of human life. We—Israel—have been consumed through thine
anger, and through thy wrath have we been dismayed. He speaks
of it not as a general truth but as an actual experience. Dismayed isa
word specially used of the consternation inspired by Divine judgements.
Cp. vi. 2, 3; xlviil. 5; and the cognate subst. Zerror, Lev. xxvi. 16.

8. Instead of ‘hiding His face’ from their sins He sets them all’

before Him, and drags them all to light. Elsewhere ‘the light of God’s
countenance’ denotes His favour; here a slightly different word, lit. 2z
luminary of Thy face, is used to denote His Presence as a searching
light from which nothing can be hid. OQur secret [sin] is rather the
inward sin of the heart unseen by man but known to God (xliv. 21, a
cognate word), than sin of which the sinner is himself unconscious
(x1x. 12), though this may be included.

9. are passed away)] Lit. turn or decline towards evening (Jer. vi. 4).
We are “‘a generation of thy wrath” (Jer. vii. 29). Our life is drawing
to a close under a cloud; there is no sign of ‘light at evening-tide.’

we spend &c.] Lit. we consume our years as a sigh: they are past
as quickly as a sigh, itself the expression of sorrow and weariness. The
meaning of the word is however uncertain. Some explain, as a tZought,
comparing Theognis, 979, *“Swift as a thought gay youth is past and
gone”: the Targ. gives as a breatk: A.V. follows Jerome, “consump-
simus annos nostros quasi sermonem loquens.”

10. The punctuation of A.V. is misleading. Render:

The days of our years—therein are threescore years and ten,
And if we be of much strength, fourscore years:

And their pride is but travail and misery,

For it is swiftly past, and we have taken flight.
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11 Who knoweth the power of thine anger?
Even according to thy fear, so is thy wrath,
12 S0 teach s to number our days,
That we may apply owr hearts unfo wisdom.
13 Return, O Lorp, how long?
And let it repent thee concerning thy servants.
14 O satisfy us early wi?z thy mercy;
That we may rejoice and be glad all our days.
15 Make us glad according to the days w/herein thou hast
afflicted us, .

Our lifetime (Gen. xlvii. 8, g) is but short at best ; and all its ostent-
ation, all upon which man prides himself, does but bring trouble and
has no real value (Job v. 6). Is the Psalmist thinking of the contrast
between the triumphant utterance of Num. xxiii. 21, ‘*Misery hath not
been beheld in Jacob, nor travail been seen in Israel,” and present ex-
perience? For taken flight cp. Job xx. 8.

11. Who knoweth the power of thine anger,

( ) And thy wrath according to the fear that is due unto thee ?
R.V.

Who understands or lays to heart the intensity of God’s wrath against
sin so as to fear Him duly with that reverence which is man’s safeguard
against offending Him? Cp. v. 7; Prov. iil. 7; viil. 13; xvi. 6; Ex. xx.
20; Deut. v. 29. :

12. Soteack us] Sothen, as Thy fear (. 11) which is ‘“the beginning
of wisdom ” requires, make us £rnow how &c.: give us that discernment
which we lack.

that we may apply &c.] Thalt we may get us an heart of wisdom
(R.V.). The verb is used of garnering in the harvest. The second line
combines the thoughts of Deut. v. 29 and xxxii, 29.

13—17. Prayer for such a restoration of God’s favour to His people
as will gladden the members of it through the brief span of life. Per-
haps the connexion with the preceding verses is the hope that Israel’s
resipiscence may prepare the way for Jehovah’s return,

13. A combined reminiscence of Ex. xxxii. 12 and Deut. xxxii. 36.
Cp. too Ps. vi. 3, 4. Return is the most obvious rendering ; but the pas-
sage in Ex. suggests that the meaning may be, 77 from thy wrath;
how long wilt thou be angry? Cp. lxxx. 4. God’s change of attitude is
spoken of in Scripture after the manner of men as repenting or relent-
ing; not of course that He can regret His course of action, or be subject
to mutability of purpose.

14. O satisfy us in the morning with thy lovingkindness] Israel
is still in the night of trouble. O may the dawn soon come! Cp. xxx.
5; xlix. 14; cxliii. 8.

that we may rejoice] Or, shout for joy, as v. 11, and often.

16,  Make us glad according to the days &c.] Let the joy of restora-
tion to Thy favour be proportioned to the depth of our humiliation,
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And the years wherein we have seen evil

Let thy work appear unto thy servants,

And thy glory unto their children.

And let the beauty of the Lorp our God be upon us:
And establish thou the work of our hands upon us;
Yea, the work of our hands establish thou it.

Cp. Is. Ixi. 7. The form of the word for ‘days’ (y’'math) occurs else-
where only in Deut. xxxii. 7; and the word for aj#icled is the same as
that rendered Zo Auméble thee in Deut. viil. 2, 3, 16.

16, Let thy work appear] Manifest Thy power on their behalf.
God’s work denotes especially the exertion of His saving Providence.
Cp. xcil. 4; Deut. xxxii. 4; Hab. iii. 2.

thy glory]l Thy majesty, manifested in their deliverance. Cp. cxi.
3; Is. xL 5. The division of the clauses is of course purely
rhythmical. The sense of the whole verse is, Let Thy working and
Thy majesty appear unto Thy scrvants and abide upon their children.

17. the beatty] Or, pleasaniness; the gracious kindliness of Jehavah.
Cp. xxvii. 4; Prov. iii. 17. ]

the work of our hands] A phrase characteristic of Deuteronomy,

16

17

where it occurs seven times. All the ordinary undertakings of daily -

life are meant, not necessarily any particular enterprise.

The Psalmist’s prayer is for the restoration of Israel, In the renewed
life of the nation (Lam. v. 21) the servants of God will recover the
gladness of their individual lives, now quenched and dead. The time
had not yet come when the hope of personal immortality could be
appealed to as the consolation of sorrow and the consecration of effort
(1 Cor. xv. 58).

PSALM XCI

This exquisite Psalm may no doubt simply describe the security of
the godly man under Jehovah’s protection amid the perils of his journey
through life. But it gains in point and force if it is regarded as addressed
to Israel? in a crisis of its history. Pss. xc, xci, xcil are connected by
several links of thought and language. Cp. xc. 1, xci. 9, ‘dwelling-
place’; xc. 6, xcii. 7, ‘fourish’; xc. 15, 16?xcii. 4, ‘make glad,’ ¢ thy
work’; xcl. 1, 9, xcil. 1, ‘Most High’; xci. 8, xcii. 11, the judgement
of the wicked.” It is natural to consider them as a group. If now
Ps. xc is the plea of Israel in exile, and Ps. xcii its thanksgiving for
deliverance, may not Ps. xci be the voice of faith assuring Israel that it
will be safe in the midst of the calamities which are about to fall upon
Babylon? As Israel was untouched by the judgements upon the
Egyptians which were the prelude to its deliverance, so it will be now

before the exodus from Babylon. Jehovah’s Presence will de_fend His

1 For the address to Isracl in the singular cp. Ex. xxiii. 20 ff.; Deut, xxxii. 6; and
many other passages. See /u#rod. pp. li f.
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people in a day of distress. The promises of Exod. xxiii. 20 ff. and
Jeremiah’s prophecies of Israel’s deliverance from Babylon seem to have
been in the Psalmist’s mind. With 2. 11 cp. Ex. xxiii. 20; with 2. 16
cp. Ex. xxiil. 26; vv. 3, 5—7 are an expansion of Ex. xxiii. 25 &; with
2. 15 cp. Jer. xxx. 7, ‘‘a time of distress for Jacob”; xxx. 11, “I am
with thee to save thee”; xxx. 19, *I will glorify them; with xc. 15,
xcii. 4 cp. Jer. xxxi. 13, “I will make them glad.”

«.The use of the first person in z2. 2, g a, followed by the second person
in vv. 3ff.,, 9 & ff, is somewhat perplexing. Many commentators suppose
That the text is corrupt and emend it in various ways (see notes on vz. 1,
9).- But the two occurrences of the first person mutually support one
another. If the interpretation suggested above is adopted, »2. 1, 2 and
9 a will be the profession of the Psalmist’s faith, on the strength of which
he addresses to Israel the comforting words of zv. 3ff,, g 6ff. If the
reference of the Psalm is not national but individual, these verses will be
addressed, in accordance with the usual practice of the didactic style, to
any godly Israelite. Cp. e.g. Ps. xxxvii. Another possible explanation
is that the Psalmist, after addressing God in words of confident faith,
addresses himself, and reminds himself in detail of all that is meant by
that Divine guardianship. For a parallel comp. Ps. cxxi. It has also
been suggested that the Psalm was intended to be sung antiphonally ;
one voice or choir chanting vv. 1, 2, and another answering in zz. 3—8 ;
the first striking in again with z. 9, and the second again responding
in vv. 9 5—13, while a third recited the Divine speech in vo. 14—161.

The Psalm falls into two equal divisions. (i) The Psalmist’s pro-
fession of trust in Jehovah, the Most High, the Almighty, gives the
theme of the Psalm (1, 2), which is developed in detail {3—8): (ii) the
repetition of this profession in the briefest form (g a) introduces a further
development of it (9 #—13), and the Psalm closes with a Divine assurance
answering to the Psalmist’s opening profession, and authoritatively con-
firming his confidence {14—16).

This Psalm expands the thought of xc. 1, and furnishes a corrective to
the somewhat desponding tone of that Psalm.

Like Ps. xc it shews familiarity with the language of Deut. xxxii.
Cp. v. 2 with Deut. xxxii. 37; v2. 4, 12 with Deut. xxxii. 11 ; 2. 6 with
Deut. xxxii. 24 3 #. 8 with Deut. xxxii. 35,41 5 2. 13 with Deut. xxxii. 33.

Compare also Ps. cxxi; Job v. 19—26; Prov. iii. 23—26.

91 He that dwelleth in the secret place of the most High

1, 3. The theme of the Psalm; Jehovah a secure defence for those
who take refuge in Him. .

1. Whoever takes refuge with God will find himself under the pro-
tection of an Almighty guardian. “ He shall be treated as God’s guest

1 The Targum recognises the idea of a plurality of speakers, explaining the Ps. as
a dialogue between David and Solomon. #w. 2, 3, “David said, ‘I will say to
Jehovah,” &c. ‘ For He shall deliver thee, Solomon my son,’ &c.” 'z, 9, ¢ Solomon
answered and said thus, * For thou Jehovah art my refuge, in a lofty dwelling hast
Thou placed the abode of Thy Majesty’(Skechinak).” v 10, “ The Lord of the world
answered and said thus, ¢ There shall no evil befall thee,” &c.”



PSALM XCL 2, 3 555

Shall abide under the shadow of the Almighty. ;
I will say of the LLorD, He 75 my refuge and my fortress: o
My God; in him will I trust.

Surely he shall deliver thee from the snare of the fowler, ;

...His Almighty Power shall be spread around him during the night of
trouble and peril. Loving faith on man’s part shall be met by faithful
love on God’s part” (Kay). Such is the sense of the A.V., which is
certainly the most natural rendering of the verse. It is however rejected
by most modern commentators as tautological. The predicate, it is said,
simply repeats the subject, for the verb skall abide, or lodge, does not
bear the emphatic meaning of permanent sojourn. But the verb is not
used of temporary sojourn only (cp. xxv. 13}, and if the emphasis is on
the words én the shelter of the Almighty, the second line is not megely a
repetition of the first. -

Other renderings which have been suggested are (1) s one that dwelleth
in the covert of the Most High, that lodgeth in the shadow of the Almighty,
I will say, &c. Cp. R.V. marg. This construction however is harsh
and cumbrous.. (2) With the insertion of a word at the beginning of
. 1, Happy is the man that dwelleth...that lodgeth...that saith...; an
emendation plausible enough in itself, but without any support from the
Ancient Versions. (3) With a slight change of text, He that dwelleth...
that lodgeth...saith of Jehovakh. This emendation has much to commend
it. It is supported by the LXX (épef), and it gets rid of the supposed
tautology, as well as of the somewhat perplexing first person / wil/ say
inz. 2. .

But it is unnecessary if . 1 is explained as above; the gain to the
sense is doubtful; and the elimination of the first person destroys a
feature of the Psalm. Its use here is supported by its recurrence in
7. 9.

:gcret place] Covert or hiding-place. Cp. xxvii. §; xxxi. 20; xxxii.

7, &c.

the shadow] Shelter or protection. The figure is probably (cp. 2. 4)
derived from the care of the mother-bird for her young (xvii. 8, &c.),
rather than from the hospitable roof (Gen. xix. 8), or sheltering rock
(Is. xxxii. 2).

the Most High...the Almighty] Significant titles, chosen to emphasise
the power of the Sovereign Ruler of the world to defend His people.

2. I will say unto Jehovah, My refuge and my fortress;

My God in whom I will trust.

I can and will address Him thus in the language of faith. Cp.

xviil, 2; xxxi. 33 Ixxi. 3.

3—8. The providential care of God described in detail. The
Psalmist, if the interpretation advocated above is correct, now addresses
Israel; or, it may be, any godly Israelite.

8. Surely ke &c.] For HE &c. The pronoun is emphatic. .

the snare of the fowler] All insidious attempts against life or welfare
(exxiv. 73 exli. 9, &c.; 2 Tim. ii. 26).
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And from the noisome pestilence.
4 He shall cover thee with his feathers,
And under his wings shalt thou trust:
His truth sZal/ be t/y shield and buckler.
s Thou shalt not be afraid for the terror by night;
Nor for the arrow tkat flieth by day;
6 Nor for the pestilence #4ar walketh in darkness;
Nor for the destruction #4af wasteth at noonday.
7 A thousand shall fall at thy side,
And ten thousand at thy night hand;
But it shall not come nigh the:.
8 Only with thine eyes shalt thoa behold
And see the reward of the wicked.
9 Because thou hast made the Lorp, wkicz is my refuge,

and from the noisome pestilence] from [omit and] the destroying
pestilence. But pestzlence comes later in v. 6, and the LXX, Symm.,
and Syr., give a better parallel to ke snare of the fowler by the reading,
which involves only a change of vocalisation, from the destroying word
of malignant calumny and slander. Cp. the same parallel in xxxviii. 12,
.and thz numerous complaints of slander, and prayers to be delivered
from it; e.g. v. 9; cxx. 2, 3.

4. He shall shelter thee with his pinions,

And under his wings shalt thou take refuge:
His truth is a shield and buckler.

Cp. v. 11, 12; xvil. 8; Ixiii. 7; and the figure in Deut. xxxii. 11,
though the application there is different. God’s truth, i.e. His faithful-
ness to His promises, will be a defence against hostile calumnies. The
words rendered skield and buckler both denote large shields, protecting
the whole of the person.

5. Neither sudden assaults of enemies by night, nor open attacks
by day (Cant. iii. 8; Jer. vi. 4, 5; Prov. iii. 24, 25) shall have power to
harm thee. The language is figurative: all hostility, whether secret or
avowed, is ineant.

6. Plague and Pestilence are personified as destroying angels. Cp.
Is. xxxvii. 36.

7, 8. Though a thousand fall...it shall not come nigh thee] The -
emphasis is on thee. Thou shalt be as safe as Israel when the firstborn
of the Egyptidns were smitten (Ex. xii. 23): unharmed thyself thou
shalt be a spectator of the punishment of the wicked, as Israel was at
the Red Sea (Ex. xiv. 30, 31). That Punishment is the indispensable
counterpart ol the deliverance of the righteous, vz. 14—16. Cp. xcii.
11, and notes there.

9-16. Renewed assurances of Divine protection, ratified by a
Divine promise.

9. For thou, Jehovah, art my refugel
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Ezyen the most High, thy habitation;

There shall no evil befall theg, 10
Neither shall eny plague come nigh thy dwelling.

For he shall give his angels charge over thee, 1
To keep thee in all thy ways.

They shall bear thee up in #4ei7 hands, 12
Lest thou dash thy foot against a stone.

Thou shalt tread upon the lion and adder: 13

The young lion and the dragon shalt thou trample under feet.

Because he hath set his love upon me, therefore will 4
I deliver him:

Thou hast made the Most High thy habitation.

So we must render. The A.V. is an attempt to escape from the
difficulties of the verse, but it involves an intolerably harsh construction.
As the text stands, the Psalmist begins the second division of the: Psalm
by repeating the profession of ». 2, and then, as before, addresses Israel
as a whole, or the godly Israelite. . g4 is virtually a protasis ;—Zf or
since thou hast made...there shall no evil befall thee.

Here too-some critics would cut the knot of the change of persons
by emending, Because thou hast said, Jehovak is my refuge, and hast
made the Most High thy habitation; or, For as for thee, Fehovah is thy
refuge.  But the change is unnecessary. The word for /abz-
tation is the same as that rendered dwelling-place in xc. 1. The ren-
dering of the P.B.V., “thou hast set thine house of defence very high,”
is probably a mlsunderstandmg of the Vulg. altdssimum posuisti refu-
gium tuum, which, as the LXX, rov Gyjuoror &ov KaTagyyy gov, shews,
means, Zhou hast made the Most High thy refuge. It is suppmted by
the Targum (see note 1, p. 554), but in view of the use of ‘Most High’
in . 1 and xcii. 1 can hardly be right. »

. 10. befall thee) Lit., be let befall thee. - Cp. Prov. xii. 21.

thy dwelling] Lit., t};y tent, a survival of the language of nomad life.

11. Cp. Gen. xxiv. 7, 40; Ex. xxiii. 20 (“I send an angel before
thee to keep thee in the way”); Ps. xxxiv. 7. This verse and the next
were quoted by the Tempter (Matt iv. 6; Luke iv. 10, 11). If the
words are primarily addressed to Israel, there is a particuldr force in
the citation. Israel was a type of Chrlst had He not then the fullest
right to claim for Himself the promises made to Israel?

12. Upon their hands shall they bear thee] Cp. the metaphor in
Ex. xix. 4.

lest thou dask &c.] and stumble and fall. Cp. Prov. iii. 23.

18. Thou shalt triumphantly overcome all obstacles and dangers,
whether of fierce and open violence, or of secret and insidious treachery.
Cp. Luke x. 195 Rom, xvi. z0.

‘14—16. God Himself speaks, solemnly Confirming the Psalmist’s faith,
14. e hatk set his love upon me] Love responds to love. The word



558 PSALM XCIL 15, 16. XCIL

I will set him on high, because he hath known my name.
s He shall call upon me, and I will answer him:

I wi// be with him in trouble;

I will deliver him, and honour him.
« Witk long life will I satisfy him,

And shew him my salvation.

means % cling to witk love, and is used of God’s love for Israel in Deut.
vil. 73 X, 152

set him on high] In safety from his enemies. Cp. xx. 1.

known my name] Recognised My revealed character as the faithful
guardian of My people. Cp. ix. 10; v. II.

15,16. Cp.l 15, 23.

honour kim] Or, glorify him. Cp. Jer. xxx. 19.

with Jong 77fe] Lit., with length of days (Deut. xxx. 205 Prov.
iii. 2, 16); in fulfilment of the ancient promises, Ex. xx. 12; xxiii, 26
(*the number of thy days I will fulfil”), and in contrast to the
destruction of the wicked, zv. ¥, 8.

satisfy]l Cp. xc. 14

my salvatiorn] Visible manifestations of God’s Providence proving
His care for His people, such as the author of Ps. xc desired to see, and
especially the deliverance from Babylon. Cp. xcviii. 2, 3. Each such
manifestation was a harbinger of the final Messianic glory which is the
goal of O.T. hope. In the light of N.T. revelation the words of the
verse gain a new and larger meaning (1 John v. 11; 1 Pet. i. 5 ff.).

PSALM XCII.

i. To sing Jehovah's praise is a duty and delight. The proofs of
His righteous government of the world fill the Psalmist’s heart with joy.
Only unspiritual men fail to perceive that the prosperity of the wicked
is but the prelude to their ruin, while Jehovah-sits enthroned on high
for ever (1—8). .

ii. His enemies perish, while His people are brought to honour.
They rejoice in the discomfiture of the wicked and the triumph of the
righteous as the proof of His sovereign power and faithfulness (9—r5).

Thus the first division of the Psalm leads up to the central thought
of 2. 8, the supreme sovereignty of Jehovah which makes for righteous-
ness; and the second division further illustrates the exercise of that
sovereignty in the judgement of the wicked and the advancement of the
righteous. The problems which perplexed the authors of Pss. xxxvii
and Ixxiii will ultimately receive a triumphant solution, of which an
earnest has been already experienced.

It is clear that the Psalm is not merely an expression of individual
gratitude for personal mercies. .The Psalmist speaks on behalf of the
community of Israel, as a representative of the true members of it.
Such jubilant thanksgiving must surely have been prompted by some



PSALM XCIL 1, 2. 559

particular exhibition of Jehovah’s sovereign power on behalf of His
people; and it is most natural to connect the Psalm with the judgement
of Babylon and the Restoration from the Exile.

Do we feel 2. 11 to be a jarring note in the midst of otherwise noble
thoughts? Its harshness is mitigated if the triumph is national, not
personal. The Psalmist felt intensely that Israel’s cause was the cause
of Jehovah against idolatry, the cause of truth against falsehood, the
cause of righteousness struggling for existence against dominant tyranny
and violence. Who would not rejoice in the victory of the right? And
the expression of that joy necessarily took a concrete form. The
Israelite did not speak, as we do, of the defeat of evil and the triumph
of good, but of the destruction of the wicked and the prosperity of the
rightcous. See notes on Iviii. 10, 11; and Znfrod. pp. Ixxxviii ff.

The title, A Psalm, a Song for the Sabbath day, refers to the use of
the Psalm in the services of the second Temple. (See /ntrod. p. xxvii.)
We learn from the Talmud that it was sung at the libation of wine
which accompanied the sacrifice of the first lamb of the Sabbath burnt-
offering (Num. xxviii. 9, 10}. Possibly it was selected because 2. 4
was supposed to refer to the works of creation. But whatever may have
been the reason for the choice, it suggests a noble conception of the
‘“day of the soul’s rest” as a day of joyous thanksgiving and devout
meditation on the works of God. The Targum paraphrases the title
curiously, “a Psalm of praise and song which the first man uttered
upon the day of the Sabbath,”

A Psalm or Song for the sabbath day.

1t is a good thing to give thanks unto the Lorb,
And to sing praises unto thy name, O most High:
To shew forth thy lovingkindness in the morning,
And thy faithfulness every night,

1—3. Introduction: the joy and seemliness of praise and thanks-
giving.

1. 1Itis a good thing] As a tribute due to God; as a salutary and
delightful occupation for man.

to sing praises] To make melody or sing psalms; the word from
which mizgmor, ‘a psalm,’ is derived.

unto thy mame, O Most High] To Jehevah as He has revealed
Himself in His character of Supreme Governor of the world.  Cp. vii.
173 ix. 2; xviii. 49.

2. Morning and evening are natural times for prayer (v. 3 ; Ixiii. 6;
Iv. 17, &c.); lovingkindness and faithfulness are the attributes which
move God to make and keep His covenant with His people (Ixxxix. 1,
note). The division of the verse into two parallel clauses is rhythmical,
not logical (cp. xc. 16), but there is an appropriateness in the connexion
of lovingkindness with the morning (xxx. 5; lix. 16; xc. 14; Lam. iii.
23), and faithfulness with the night.

92
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3 Upon an instrument of ten strings, and upon the psaltery;
Upon the harp with a solemn sound.

4 For thou, LorD, hast made me glad through thy work:
I will triumph in the works of thy hands. '

5 O Lorp, how great are thy works!
And thy thoughts are very deep.

6 A brutish man knoweth not;
Neither doth a fool understand this.

7 When the wicked spring as the grass,

3. With decachord and with psaltery,
With meditative music on the harp.

In xxxiil. 23 cxliv. g, Zen-stringed is an epithet of psaltery, but here
two instruments seem to be meant. Higgdyon occurs in ix. 16 as
a technical term, denoting apparently an instrumental interlude. The
word denotes musing or meditalion in xix. 14. See futrod. p. xxiv.

4—8. The special ground for praise in the manifestation of Jehovah’s
sovereignty.

&. hast made me glad through thy work] The prayer of xc. 15, 16
has been answered. God has wrought for Israel,

I will triumph] Or, as in xc. 14, I will shout for joy. Not only joy
but the expression of it is meant. -

the works of thy hands] Or, the doings of thy hands, a different
word from that in the preceding line. The context makes it clear that
God’s work and doings do not here mean the works of-creation (viii. 3, 6),
but the dealings of His Providence (xxviii. §; cxliii. 5; Is. v. 12). It
is the victory of righteousness which has gladdened the Psalmist’s heart.

5. How great are thy doings, Jehovah!

Exceeding deep are thy thoughts,

The grandeur and profundity of Jehovah’s designs in the government
of the world stir the Psalmist’s admiration. Cp. xxxvi. 6; xl. 5;
cxxxix. 17, 183 Is. Iv. 8, 9; Rom. xi. 33, 34.

“Deep in unfathomable mines
Of never-failing skill
Iie treasures up His bright designs,
And works His sovereign Will.”

6. A brutish man...a fool] Men who are mere sensuous animals,
stupid and unreceptive, incapable of discerning spiritual things. Cp.
xlix. 10; Ixxiii. 22; xciv. 8. . ]

this] Namely, the truth expressed in z2. 7, 8, that the wicked flourish
only to perish, while Jehovah is eternally supreme. There should be a
colon only at the end of . 6.

7, 8. The tenses in . 7 (cp. 2. 10, 11} do not merely express
a general truth, but point to some particular event. )

When the wicked did flourish as the herbage,
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And when all the workers of iniquity do flourish;

/¢ is that they shall be destroyed for ever:

But thou, LORD, ar? most High for evermore.

For lo, thine enemies, O Lorp,

For lo, thine enemies shall perish;

All the workers of iniquity shall be scattered.

But my horn shalt thou exalt like #%¢ Zorn of an unicorn:
I shall be anointed with fresh oil.

And. all the workers of Iniquity did blossom,
It was that they might be destroyed for ever:
But thou art on high for evermore, Jehovah. .

The simile suggests the rapid growth and equally rapid ruin of the
wicked. See note on xc. 5. Their triumph is the préparation for their
fall. Cp. xxxvii. 35 ff.; Ixxiii. 18 ff.

The simple stately rhythm of ». 8—a single line—well expresses the
contrast of the unchanging supremacy of Jehovah to the upstart pre-
tentiousness of the wicked. They deify themselves, claiming all power
in earth and heaven (Ixxiii. 8, g), only to vanish and leave Jehovah's
sovereighty more openly manifested (Ixxxiii. 17, 18).

-

There is an obvious reminiscence of this verse in 1 Macc. ix. 23,

¢ And it came to pass after the death of Judas that the lawless flourished
and all the workers of iniquity sprang up.”

9—156. Further confirmation of the sovereignty of Jehovah: the
wicked who are His foes perish, the righteous who are His friends
flourish.

9. ZFor Jo] Pointing apparently to some reeent actual example.
¢ Anadiplosis’ or rhetorical repetition is a favourite figure in this group
of Psalms. Cp. xc. 173 xciil. 1, 335 xciv. 1, 3, 233 xcvi. 13. - The first
two lines are a reminiscence of Judg. v. 3.

shall be scattered) Lit. shall scatter themselves. The seemingly solid -

phalanx of antagenism breaks up and disperses, disintegrated from
within. .
10. But my horn hast thou exalted like (the horn of) a wild
0xX:
I am anointed with fresh oil.

The poet speaks on behalf of Israel restored and glorified. The
metaphor is derived from animals tossing their heads in the conscious-
ness of vigour. God has restored to Israel a buoyant sense of life and
power to repel its enemies. Cp. Ixxxix. 17, 24, ¢Unicorn’ comes from
the LXX through the Vulg.; but the now extinct wild ox (Bos prémi-
gentus)is doubtless the animal meant. Its strength and untameableness
are described in Job xxxix. g . Cp. Num. xxiil. 22; Deut. xxxiii. 17.
See Tristram’s Nat. Hist. of the Bible, pp. 146 ff. - v

The metaphor in the second line is taken from the use of oil on
occasions of festivity (xxiii. 5; xlv. 73 Is. Ixi. 3), or as a restorative of
strength. The rendering 7 am anointed is however doubtful. Some

PSALMS ' . 36
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11 Mine eye also shall see my desive on mine enemies,

And mine ears shall hear my desive of the wicked that
rise up against me.

1z The righteous shall flourish like the palm tree:
He shall grow like a cedar in Lebanon.

13 Those that be planted in the house of the Lorp
Shall flourish in the courts of our God.

14 They shall still bring forth fruit in old age;
They shall be fat and flourishing ;

15 To shew that the Lorp 75 upright:
He is my rock, and #kere 75 no unrighteousness in him.

critics would follow the LXX and Symm. in reading the word with
different vowels, and rendering, (and restored) my failing strenglh with
Sresh odl. ¢ Israel is imagined as an old man, whose strength is restored
through the use of 0il” (Cheyne).

11. And mine eye hath seen (its desire) upon them that laid

wait for me:
Mine ear heard (its pleasure) of them that rose up®against
me to do evil.
Cp. liv. 7; lix. 10, &c. Do the words grate upon our ears as we repeat
the Psalm? Their form indeed belongs to the O.T., yet even the
Christian is bidden to rejoice at the judgement of the enemies of God’s
kingdom (Rev. xviii. 20), .

12. The fruitfulness of the palm and the fragrance of the cedar, the
stately growth and evergreen foliage of both trees, above all, their lon-
gevity in contrast to the ephemeral grass which is the emblem of the
wicked, may be among the points of comparison intended. Cp. 2. 14;
i. 3; Hos, xiv. 5, 6; Is. Ixv. 22.

13. Planted in the house of Jehovah

They shall flourish in the courts of our God.

It is possible that trees had grown in the Temple courts, as they grow
at the present day in the Haram area, and that the prosperity and
security of the righteous are compared to the luxuriant growth of the
carefully tended trees in the sacred precincis. But the expression may
be merely figurative. The land was ‘Jehovah’s house.” Replanted
there, Israel will evermore flourish under the care and guardianship of
Jehovah. Cp. lii. 8; Is. Ixi. 3; Jer. xxxii. 41.

The addition in the P.B.V. “in the courts of ¢4e kouse of our God’ is
from the Vulg.

14. They shall still bring forth fruit in old age, like the palm-tree.
Doughty (drabia Deserta, i. 286) speaks of palms go feet high and
200 years old, in the oasis of Teyma. They shall be full of sap and
green (R.V.), like the olive (Judg. ix. g):

18. 70 shew &c.] To witness by their prosperity to the faithfulness
and justice of Jehovah. The verse 1s based on Deut. xxxii. 4.
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PSALM XCIII.

This Psalm is the prelude to the remarkable group of ‘theocratic
Psalms’ xev—c, and should be studied in connexion with them. TJe-
hovah had from the first been Israel’s king (Ex. xv. 18; Deut. xxxiii.
53 1 Sam. xii. 12), but when He abandoned His people to their enemies
He seemed to have abdicated His throne. Now however He has re-
assumed His royal state, and once more proclaimed Himself King.
The prophecy of Is. lii. 7 has been fulfilled. The poet takes up the
watchword, 74y God hath proclaimed Himself king, and in the judge-
ment of Babylon and the restoration of Israel he sees the proof of
Jehovah’s sovereignty not over Israel only but over all the world. The
heaving waves of the sea of nations may lash themselves into wild
fury against the rock of His throne, but it stauds eternally unmoved.

This and the other ‘theocratic’ Psalms have sometimes been inter-
preted as prophetic pictures of the final advent of Jehovah, the “one
far-off divine event, to which the whole creation moves.” But it is far
more natural to regard them as thanksgivings for some actual event by
which Jehovah’s sovereignty had been visibly declared.~ It can hardly
be doubted that this event was the Return from Babylon, and that this
group of Psalms belongs to the early days of the Restoration. It was.
in truth a great ‘day of Jehovah’; and if in eager faith Prophets and
Psalmists spoke of it as though the final revelation of His power had
already come, they did but speak as the prophets of an earlier age who
looked for the Messiah as the Deliverer from the troubles of their own
day, or the Apostles who anticipated the Return of the Lord in their
own lifetime. They foreshortened the perspective of the glorious vision
that was presented to their view, and it was only as years rolled on that
men learned that the purposes which are eternally present to the mind
of God can only be realised on the stage of the world’s history by slow
degrees.

In the LXX is prefixed the title, For the day before the sabbath, when
the land [or earth] had been [filled with inkabitants: a praise-song of
David. The latter part of this title is valueless: the first part .is con-
firmed by the Talmudic tradition. Ps. xciii was in fact the Psalm for
Friday in the service of the Second Temple (see /ntrod. p. xxvii), and
the reason given in the Talmud is that on the sixth day God finished
the work of creation, and began to reign over it. The title in the LXX,
8re kargrigrar % yh, may, as Delitzsch supposes, reflect this tradition,
and mean when the earth was filled with inkabitants. But it may equally
well mean when the land was peopled, i.e. after the return from the
Exile, Cp. the Sept. title of Ps. xcvii; and for the use of xarou({ew
see LXX of Jer. xvii. 25, karowws@icerar 5 wbhes abry eis vov allva,

The LoRD reigneth, he is clothed with majesty; " 93

. 1,2. Jehovah’s new proclamation of His eternal sovereignty.

1. Jehovah hath proclaimed himself king; he hath robed him-
self with majesty; .

36—z
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:

The Lorp is clothed with strength, w/erewiti he hath
girded himself:

The world also is stablished, #2a# it cannot be moved.

Thy throne is established of old:

Thou az? from everlasting.

The floods have lifted up, O Lorbp,

The floods have lifted up their voice;

Jehovah hath robed himself, hath girded himself with
strength.

The verbs in the perfect tense express not merely a fact (Jekovar
retgnetk) but an act. For a time, while His city was in ruins and His
people in exile, He seemed to have divested Himself of the insignia of
royalty and abdicated His throne. The ancient promise of Ex. xv. 18
seemed to have failed. But now He has once more vindicated His
sovereignty by the deliverance of His people and the judgement of their
enemies. The prophet’s prayer (Is. li. 9) is answered, his vision-(Is. lii.
7) is fulfilled. jehovah has proclaimed Himself King, put,on His royal
robes, girded Himself like a warridr for action (Ex. xv. 3; Ps. Ixv. 6;
Is. lix. 17) with that strength which is His inalienable attribute (Ex. x.
13; Ps. xxix. 1; lxviil. 34). For mayesty cp. the use of the cognate
verb in Ex. xv. 1, 21 (**hath triumphed gloriously”); and Is. xii. g
(““ excellent things ”’); xxvi. 10.

¢“Jehovah has proclaimed Himself king” is the key-note of this
group of Psalms of the Restoration (xcvi. 10; xcvii. 1; xcix. 1; cp. ciii.
19). Cp. also xlvii. 7, 8.

the world also is stablished &c.] Yea, the world shall be stablished
that it be not shaken. This is the consequence of Jehovah’s once more
assuming His sovereignty. The moral order of the world which seemed
tottering to its fall is reestablished. Cp. Ixxxii. 5. Here and in xcvi.
10, where the words recur, some critics would follow the Ancient
Versions in reading tiqqdn for tiqqdn; Yea, ke kas adjusted, or, ordered,
the world. Cp. the use of the same word in lxxv. 3. This reading
appears in the P.B.V., *‘He hath made the round world so sure,” which
follows the Vulg., efenim firmavit orbem terrae. But the advantage of
the change is doubtful. See note on 2. 2.

2. Though Jehovah has thus proclaimed His kingdom afresh, it is
no novel thing. His sovereignty and His Being are eternal: they know
neither beginning nor end (xc. 2; xcii. 8). The contrast between
Jehovah’s ever firmly established throne and the totlering order of the
world which needs His intervention to reestablish it is in favour of the
Massoretic text of z. 1.

3,4. The powers of earth menace Jehovah’s sovereignty in vain.

8. The floods) Lit. the rivers, rising up and threatening to inundate
the land and sweep everything before them, are emblems of the great
world-powers threatening to overspread the world. Thus Assyria is
compared by Isaiah to the Euphrates, ‘the River’ par excellence
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The floods lift up their waves.

The LorbD on high 75 mightier

Than the noise of many waters,

Yea, than the mighty waves of the sea.
Thy testimonies are very sure:
Holiness becometh thine house,

O Lorp, for ever. ’

(Is. viii. 7, 8); Egypt by Jeremiah to the Nile (Jer. xlvi. %, 8).
Similarly the sea with its mighty breakers thundering against the shore
as though it would engulf the solid land is an emblem of the heathen
world menacing the kingdom of God, but all in vain. For the sea
as an emblem of hostile powers cp. xlvi. 3; Ixxxix. ¢; Is. xvii.
12, I3.

their waves] A word occurring here only, probably meaning collision,
clash, din.

4. The A.V. obliterates the structure of the verse. If the received
text is retained we may render,

Above the thundering of many waters, :

The mighty (waters), the breakers of the sea,

Jehovah on high 1s mighty.
But the grammatical construction is anomalous, and an easy emendation
gives the sense,

Above the thundering of many waters,

Majestic above the breakers of the sea,

Majestic on high is Jehovah.
The repetition is in harmony with the style of the Psalm. The word for
noise, lit. voices, may best be rendered thundering, for the plural is only
used of thunder. ’A4ddir is inadequately rendered by mighty. It suggests -
the idea of grandeur and magnificence as well as power. Cp. Ex. xv.
6, 11 (a cognate word) ; Ps. viil. 1 (A.V. excellent); Is. xxxiii. 21.

5. Thy testimonies] Many commentators explain festimonies to
mean the promises and threatenings which have now been proved true,
comparing the use of the cognate verb in 1. 7; Ixxxi. 8; Deut. viil. 19;
&c. Bat this sense of the word is unsupported, and it is best to take it
in its usual sense of the ‘law,’ regarded as bearing witness to Jehovah’s
will and man’s duty. Cp. xix. 7; cxi. 7. The transition seems some-
what abrupt; yet it is not inappropriate that the Psalm should close
with a reference to the revelation which was the distinctive mark of
Jehovah’s kingdom (Deut. iv. 7, 8).

koliness &c.] God’s house may be either the Temple or the land.
The Psalmist is confident that now the ideal will be realised. Jehovah
has returned to dwell there, and it shall no more be defiled by Israel
itself (Jer. vii). 30), no more be desecrated by heathen invaders (Joel iii.
17; Is. lid. 1).

. 7for ever] R.V. for evermore; lit. for length of days (xci. 16).
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PSALM XCIV,

This Psalm is a prayer for the revelation of the righteous judgement
of God, and an expression of confidence in the ultimate triumph of
right. It falls into two main divisions.

1. The Psalmist appeals to Jehovah to manifest Himself as judge of
the earth (1, 2). How long will He tolerate the arrogance of the
tyrants who oppress His people, and contemptuously declare that He is
ignorant or indifferent (3—7)?

Addressing some of his own countrymen who are inclined to doubt
Jehovah’s moral government of the world he rebukes them for their
folly, and argues that Jehovah must of necessity see and hear and in
due time punish (8—r11).

ii. The second part of the Psalm is occupied with thoughts of con-
solation foy times of trouble. Happy the man who is taught by God
to endure patiently until right once more triumphs (12—15).

To whom can Israel look but to Jehovah, Whose love has been
proved in time past (r6—19)?

He cannot be the ally of injustice, but will defend His people, and
exterminate their enemies (20—23).

Who were the oppressors of whom the Psalmist complains? From
the contrast in 2. 5, 8, 10, 12 it would seem that they were foreigners,
who openly despised Israel’s God as indifferent to the sufferings of His
people (z. 7). It is true that much of the language of the Ps. resembles
that used elsewhere to describe the oppression of poor Israelites by their
powerful countrymen. But it is the community as such (. 5} and not
one portion of it, which is oppressed, and a Psalmist who borrows so
freely from his predecessors might easily use their language though the
circumstances were somewhat different. Dependent though this Psalmist
is in almost every line upon earlier literature, his argument with the
doubters of God’s moral government is urged with a force and originality
of his own, and his clear assertion of the Divine education of the
nations is almost without parallel in the O.T. .

There is little or nothing to fix the date of the Ps. Some points of
style and language seem to connect it with the two preceding Psalms,
The figure of ‘anadiplosis’ or rhetorical repelition is common to all three
(xcii. 9; xciii. 1, 3; xciv. 1, 3, 23); the same language is applied to the
doubters of God’s Providence (xcil. 6; xciv. 8); the same terms are used
to designate Israel’s oppressors (xcii. 7, I1; xciv, 16); xciv. 11 may be
a contrast to xcii. 5. Possibly it may belong to the closing years of the
Exile, and refer to harsh treatment which the Israelites had to suffer in
Babylon. If so, the cry for vengeance is an echo of the language of
Is. xI—Ixvi and Jer. 1, li. But it may belong to some later time in
the post-exilic period, when the struggling community was oppressed
by foreign governors. .

In the LXX the Psalm bears the title 4 Psalm of David, for the fourth
day of the week, and according to Talmudic tradition - it-was the special
Psalm for that day in the services of the Second Temple. Cheyne
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suggests that its position here, where it certainly intervenes strangely
between two jubilant Psalms, arose ‘‘out of an attempt (not carried
very far) to promote liturgical convenience,” though it must obviously
be “‘later than Ps. xciii, from which it differs so much in tone and
import” (Origin of the Psalter, p. 72). Style however seems to point
to a closer connexion of these Psalms than that of liturgical usage merely.

O Lorp God, to whom vengeance belongeth;

O God, to whom vengeance belongeth, shew thyself.
Lift up thyself, thou judge of the earth:

Render a reward to the proud.

Lorp, how long shall the wicked,

How long shall the wicked triumph?

How long shall they utter and speak hard #hings?
And all the workers of iniquity boast themselves?
They break in pieces thy people, O Lorp,

1, 3. An appeal to Jehovah to manifest Himself as Judge of the
world and Avenger of wrong. -

1. God of vengeance, Jehovah,
God of vengeance;, shine forthl

The Psalmist appeals to Jehovah, Who has the power and the right
to punish (Deut. xxxii. 353 Nah. i. 2; Rom. xii. 19), to manifest Him-
self in all the splendour of His Presence (Deut. xxxiii. 2; Ps. 1. 2;
Ixxx. 1). God is EL, ‘the mighty God’; and the word for vengeance is
plural, denoting the completeness of the retribution which He can
inflict.  Cp. “God of recompences,” Jer. li. §6. For the ‘anadiplosis’
cp. 2v. 3, 23, and xcii. 9, note. .

2. Lt up thyself] Shew Thyself to be the supremely exalted
Ruler. Cp. Is. vi. 1; xxxiii. 10; Ps. vii. 6

Judgeof the earth] Cp. Gen. xviil. 25; Ps. lviii. r1; Ixxxii. 8. The
universal Judge is needed to call the subordinate ‘judges of the earth’
to account.

render a reward to the proud] R.V. Render to the proud (their)
desert ; assimilating the rendering to that of xxviil. 4. Cp. Lam. iii. 64.

8—7. How long will Jehovah tolerate the tyrannies of these proud
blasphemers ?

4. The verses run in pairs, and it seems preferable, with A.V., to
regard o, 4 as a continuation ot the question in v. 3, rather than, 'w1t.h
R.V., to render it as-an affirmative sentence. Workers of iniguity is
the subject to the whole verse.

(How long) shall all workers of iniquity
Belch out, talk arrogantly, act haughtlly? .
 Cp. lix. 2, 7; xxxi. 18. The exact sense of the last verb is doubtful.
It may mean ‘exalt themselves,’ or ‘speak proudly one with another.’
6. " They break in picces] Ory crush (as Is. ili. 153 Prov. xxii. 22),

94
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And afflict thine heritage.

6 They slay the widow and the stranger,
And murder the fatherless.

7 Yet they say, The Lorp shall not see,
Neither shall the God of Jacob regard 7z

8 Understand, ye brutish among the people:
And ye fools, when will ye be wise?
9 He that planted the ear, shall he not hear?
He that formed the eye, shall he not see?
10 He that chastiseth the heathen, shall not he correct?

by violence and extortion. Z'Ay people...thine inkeritance, as in xxviii.
9. Cp. Deut. iv. 20.

6. A proverbial expression for inhumanity and treachery. They do
not scruple to murder the most defenceless, and those whose lives, by
the tyaditions of Semitic hospitality, should have been inviolable.
“From the earliest times of Semitic life the lawlessness of the desert...
has been tempered by the principle that the guest is inviolable....To
harm a guest, or to refuse him hospitality, is an offence against honour,
which covers the perpetrator with indelible shame.” Robertson Smith,
Rel. of Semites, p. 76. Cp. Ex. xxii. 21, 22; Ps. x. 14; Mal. iii. 5.

7. And they say, Jah doth not see,

Neither doth the God of Jacob consider.

They proclaim their contempt for Israel’s God as one who is either
ignorant of the sufferings of His people or indifferent to them (x. 11,
13; lix. 7). He is in their estimation but one among many gods of the
nations (Is. xxxvi, 18 ff.).

8—11. From pleading with God the Psalmist turns to argue with
those of his fellow-countrymen who are tempted to agree with their
oppressors, and to think that Jehovah is wanting either in power or in
will to defend them.

8. Understand] Consider. Those Israelites are addressed who
lack the spiritual discernment to realise that in spite of the temporary
triumph of the wicked Jehovah still rules (xcii. 6; lxxiii. 22).

when will ye be wise?] When will ye understand? a word used of
the intelligent consideration of God’s working in xiv. 2; lxiv. g; cvi. 7.

9. It is absurd to suppose that the Creator of ‘the organs of sense
does not Himself possess faculties corresponding to them. .

10. He that instructeth the nations, shall not he rebuke ?] The
word rendered cAastiset/ in A.V. includes the ideas of instruction, ad- .
monition, discipline, chastisement (LXX 6 wadetwr, Vulg. gui corripit,
Jer. gui erudit). That rendered correct means to reprove, rebuke, call
to account, punish (l. 21). * This noteworthy passage stands almost by
itself in the O.T. in its explicit assertion that there is a divine education
of the nations, analogous to the divine education of Israel (Deut. viii. 5,
&c.), an education which must involve fatherly correction and chastise-
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He that teacheth man knowledge, skall not ke know?
The Lorp knoweth the thoughts of man,

That they are vanity.

Blessed 7s the man whom thou chastenest, O LoRrp,
And teachest him out of thy law;

That thox mayest give him rest from the days of adversity,

ment (Prov. iii. 12). It anticipates the teaching of St Paul in Rom. i.
20; ii. 14, 15. Yet long before this, Amos had implicitly taught that
a measure of moral knowledge is possessed by the heathen, for the right
use of which they are responsible {Am. i, ii). Cp. also Ps. Ixv. 2, and
the general purport of the Book of Jonah.

ke that teacheth &c.] We expect a question such as A.V. supplies, to
complete the sentence, skall not ke know? But instead of putting the
question the poet breaks off abruptly, and substitutes the comprehensive
affirmation of #. r1. Tt is prosaic to render as R.V., ‘‘even he that
teacheth &c.” ‘

11. The positive answer to the self-delusion of the wicked and the
doubts of the faithless. Jehovah not only sees their works, but knows
their very thoughts. -

Ix
T2

13

that they are wanity] So the LXX, quoted by St Paul in 1 Cor. iii. .

.20, with the substitution of tAe wise for men to suit his argument. This
rendering gives a good sense, and suggests an emphatic contrast between
the designs of men and the designs of God (xcii. 5). But the masculine
pronoun fZey is more naturally referred to zazn than to the feminine
word for thoughts, and its emphatic position further points to the rend-
ering, For they, in contrast to Jehovah, are (but) a breath (xxxix. 5).
How can man, the feeble creature of a day, escape the knowledge of
the Omniscient and Eternal, or entertain designs which He cannot
fathom ?

12—15. The Psalmist consoles himself and his fellow-sufferers with
the thought that they are being educated by God, and that, sooner or
later, Right must have its rights.

12, 13. Happy the man whom thou instructest, Jah,
And teichest out of thy law,
To give him rest from the days of evll,
Until a pit be dug for the wicked.

Israel, as well as the nations (2. 10) is being divinely educated, and
that with a higher teaching, the teaching of revelation. This will give
him such an insight into the ways of God’s Providence, as will enable
him to endure calmly, without murmuring or losing heart, until the day
of retribution overtakes the wicked. Cp. Hab. iii. 16. The A.V. ren-
dering chastenest limits the meaning of the verb, which is the same as
that in 2. 10. But doubtless it includes the discipline of sufféring which
Israel was undergoing. Cp. Job v. 17; Prov. iii. 11, 12. The con-
ception of life as a discipline and education is specially characteristic of
the Book of Proverbs. The wise man welcomes it, but the fool rebels
against it, 7%y law is not limited to the Pentateuch or any
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Until the pit be digged for the wicked.

4+ For the Lorp will not cast off his people,
Neither will he forsake his inheritance. ‘

s But judgment shall return unto righteousness:
And all the upright in heart shall follow it.

16 Who will rise up for me against the evildoers?
Or who will stand up for me against the workers: of
iniquity ?
17 Unless the L.orp Aad been my help,
My soul had almost dwelt #z silence.
18 When I said, My foot slippeth ;
Thy mercy, O Lorp, held me up.
19 In the multitude of my thoughts within me
Thy comforts delight my soul.

part of it, but is synonymous with the word of Jehovah, and includes all
Divine revelation as the guide of life (i. 2). The days of evil,
or, of the evil man, are the times when wrong and wrong-doers seem to
have undisputed sway. Cp. xlix. 5.

until a pit &c.] Until the day of retribution comes, as it certainly
will do; a metaphor from the pitfalls used by hunters. Cp. vii. 15;
xxxv. 7; lvii. 6.

14. That day will come, for Jehovah cannot finally abandon His per-
secuted people (. §). Cp. 1 Sam. xii. 22; Jer. xii. 7; Rom. xi. 1, 2.

15. But] Or as RV. For. Judgement will again be justice: i.e.
its administration will once more be conducted upon principles of equity,
when those who now pervert it are destroyed; and all true-hearted men
will attach themselves to it as its supporters and adherents.

16—19. Israel has no champion but Jehovah. Experience has proved
His goodness. The Psalmist is partly speaking in the name of the
people even when he uses the singular (zo. 16—18; . 23, owr God),
partly expressing his own personal feelings (. 19). -

16. Who will rise up &c.] Who will stand up as my champion? Tt
is not a question of doubt or unbelief, but an emphatic form of assertion
that Israel has no helper but Jehovah.

17. Cp. cxxiv. 1 f.

almost] R.V. soom.

Fwelt in silence] The stillness of the grave (cxv. 17).

18. The A.V. misses the picturesqueness of the tenses. When 7
said, My foot hath slipped, thy lovingkindness, Fehovak, was supporting
me. 1 gave myself up for lost, but the right hand of love had hold of
me all the time. Cp. xxxviii. 16; xviii. 35.

19. thoughts] Or, as R.V. marg., dowds: distracting thoughts
which diwide and perplex the mind. .
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Shall the throne of iniquity have fellowship wi#: thee, o
Which frameth mischief by a‘law?
They gather themselves together against the soul of the =

righteous,
And condemn the innocent blood.
But the Lorp is my defence; -
And my God #s the rock of my refuge.
And he shall bring upon them their own iniquity, 23

And shall cut them off in their own wickedness;
Yea, the Lorp our God shall cut them off.

20—23. = The doom of tyrants and the deliverance of their victims.

20. Though He may tolerate them for a time, it is inconceivable
that Jehovah should let these rapacious judges shelter themselves under
His authority. Cp. L. 21.  T%ke throne or tribunal of destruction (xci. 3,
note) denotes the rulers or judges who were ready like a yawning gull
to swallow up the innocent. They contrive wrong by statute, inflict
injury and misery under the shelter of legal forms. Cp..Is. x. 1, 2.

21. They gather themselves together] So the Targ. and Jer., possibly
reading yagard, as in lvi. 6; lix. 3. The Mass. text however seems to -
mean they make raids upon the life of the righteous.

condemn the innocent blood] Il.e. condemn the innocent to death.

22, 23. The R.V. renders, But the LORD hath been my high tower...
and he hath brought upon them their own iniguity. But the latter
clauses of #. 23 shew that the punishment of the wicked is still in the
future, and it is best to regard the tenses as expressive of certainty: But
Jehovah will surely prove a high tower for me, and my God shall be
the rock of my refuge. Cp. xviil. 2; ix. 9, &c.

and he shall bring upon them &c.] Cause their wrong-doing to recoil
upon their own heads. Cp. ». 2; liv. 5.

in their own wickedness] Or, for their evil: or perhaps, through their
own evil, Cp. v. 10; vil. 15, 16; ix. 16.

PSALM - XCV.

This Psalm consists of two parts, an invitation to worship, and 4
warning against disobedience.

i. The call to worship Jehovah because He is the Lord of all the
world (1—s5) is followed by a reiterated call to worship Him because
He is in an especial way the God of Israel (6, 7).

il. The worshippers are solemnly warned not to repeat the sin of
their ancestors in the wilderness (8—i11).

. This is the first of a group of Psalms (xcv—c) strongly marked by
common characteristics and obviously intended for liturgical use. The
key-note of them has already been struck in Ps. xciii, which forms
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a prelude to them, and should be studied in connexion with them. Tt
seems highly probable that they were composed for the Dedication
of the Second Temple in B.C. 516, and that the Septuagint titles of
Ps. xcvi, When the house was being built after the Captivity, and
Ps. xcvii, When kis land was being settled, preserve a true tradition
as to their date.

They are the lyrical echo of Is. xI—lxvi, Ps. xcviii in particular being
full of resemblances to that collection of prophecies.

In the humiliation of Babylon and the restoration of Israel, Jehovah
had proved Himself the sovereign of the world, supreme over all the
gods of the heathen. He had vindicated His judicial righteousness and
manifested His faithfulness to Israel. The joy of the deliverance
culminated in the Dedication of the Temple. That event was the out-
ward expression of the thought that He had once more seated Himself
on His throne in Zion, not as the King of Israel only, but as the King
of all the world.

But that event might well be an occasion not only for rejoicing but
for warning. The deliverance from Babylon was the counterpart of the
deliverance from Egypt. What if Israel of the Restoration should tempt
Jehovah by faithlessness and disobedience as Israel in the wilderness
had done? And therefore this Psalmist hears God’s voice tempering
their exultation with salutary admonition. Such is the connexion of
thought between the two parts of Ps. xcv. The words of 2. 74, 4
which recall the care of Jehovah for His people in the wilderness lead
up most naturally to the hope that now at least Israel may be obedient
(7 ¢), and that hope is fitly followed by the solemn words of divine
warning in 2. 8—11.

Some critics hold that this Psalm, like Ps. lxxxi, with which it has
much in common, is a combination of two separate fragments; but in
neither case is such a hypothesis necessary.

In appointing this Psalm, sometimes called the ‘Invitatory Psalm,’
for daily use as an introduction to the Psalms for the day, the English
Church follows a primitive and general usage. ‘‘Before the beginning
of their prayers,” writes Athanasius of the practice of the Church of
Constantinople, ¢¢ Christians invite and exhort one another in the words
of this Psalm.” In the Western Church the whole Psalm appears to
have been generally used. In the Eastern Church an inyitatory founded
on it is used at the commencement of service. See ‘Daniel, On tie
Prayer Book, p. 88.

95 O come, let us sing unto the Lorp:
Let us make a joyful noise to the rock of our salvation.

1, 2. A call to unite in worshipping Jehovah,

1. O come, let us sing aloud unto Jehovah:
Let us shout unto the Rock of our salvation.
Let us greet our God, Whose power has been manifested in the deliver-
ance of His people, with the anthems and acclamations which befit a
victorious King, Cp. xlvii. 15 Ixvi. 1; Ixxxix. 26; xciv. 22.
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Let us come before his presence with thanksgiving,
And make a joyful noise unto him with psalms.
For the Lorp #5s a great God,

And a great King above all gods.

In his hand are¢ the deep places of the earth:
The strength of the hills 75 his also.

The sea zs his, and he made it:

And his hands formed the dry ZJand.

O come, let us worship and bow down:

Let us kneel before the LorD our Maker.

2. Let us present ourselves before his face with thanksgiving,
Let us shout unto him with psalms.
Let us present ourselves before Him in His Temple, bringing with
us the sacrifice of thanksgiving. Cp. Mic. vi. 6; Ps. L. 14, 23.

3—bB. The reason for this service:—His greatness as the supreme
King, the Lord of the world. .

3. The thoughts of the greatness of Jehovah, of His sovereignty, -
and of His supremacy over the gods of the heathen, are characteristic of
this group of Psalms. They are not new thoughts (Ex. xv. 11, 18), but
fresh reality had been given to them by His revelation of Himself in the
humiliation of Babylon and its gods, and the deliverance of Israel.

That the Psalmist attributes any real existence to the gods of the
heathen is not to be supposed. They are mere idols, things of nought
(xcvi. 5), gods in name but not in reality. He cannot have gone back
from the teaching of Jer. x. 3 ff., in which the living God, the Eternal
King, the Creator, is contrasted with helpless perishable idols; or have
forgotten the scathing sarcasms of Is. x1. 18 f.; xliv. g ff.

4. In whose hand are the secret depths of earth,

And to whom the peaks of the mountains belong.

The depths of the earth which cannot be explored by man (Job xxxviii.
16; Jer. xxxi. 37), the soaring mountain peaks upon which man cannot
set his foot, are all under His control. :

The meaning of the word for peaks is doubtful ; but it probably means
eminences (LXX, Jer.) rather than strength.

8. Whose is the. sea, for BE made it;

And the dry land, which his hands formed.
Cp. xxiv. 1; lxxxix. I1. ;

8, 7. A renewed call to worship Jehovah, on the ground of Ilis
relation to Israel. = -

6. Let us offer the lowliest homage expressive of humility and sub-
mission to His Will, in contrast to that obstinacy of heart (». 8) which
was the ruin of our fathers. . ’

our Maker] It is the ‘making’ of Israel into a nation, rather than
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7 For he ¢s our God; :
And we are the people of his pasture, and the sheep of
his hand.

To day if ye will hear his voice,
8 Harden not your heart, as iz the provocation,
And as in the day of temptation in the wilder-
ness:
9 When your fathers tempted me,
Proved me, and saw my work.

the creation of individuals, that is meant. Cp. Deut. xxxii. 6, 15, 18;
Is. xliv. 2; li. 133 liv. 53 Ps. c. 3; cxlix. 2.

7. our God] P.B.V.the Lord our God, from the Vulg.

the people &c.] The people whom He shepherds, the flock which
is His own especial charge. Cp. Ixxiv. 1, note.

7o day if ye will hear &c.] The A.V. follows the LXX in taking
this clause as the protasis to . 8. But here the Psalmist is still speaking
(‘his voice’), while in 2. 8 God speaks; and it is better to take it as a
wish, Oh that to-day ye would hearken to his voice! Cp. Deut. v.
29. As the Psalmist recalls God’s care for His people in the wilderness,
He cannot forget their thankless disobedience, and the earnest wish
springs to his lips that this generation may not repeat the sin of their
forefathers. This wish leads up naturally to the solemn warning of
2v. 8—11. 70 day is emphatic, and has a special significance
if the Psalm was sung at the Dedication of the Second Temple: #ow,
in contrast to that former time; now, when Jehovah has visibly mani-
fested His goodness; row, while the door of opportunity lies open before
you. His voice is not merely the words which follow, but all His message. -
Cp. Deut. iv. 30.

8—11. Jehovah speaks, warning Israel not to repeat the sins of
obstinacy and unbelief by which their ancestors provoked Him.

8. Harden not your heart, as at Meribah,

As in the day of Massah in the wilderness (R.V.).

Meribah, Strife, and Massah, Temptation, were the names given to
the scene of the murmuring at Rephidim at the beginning of the wan-
dering (Ex. xvil. 1—7); and the scene of the murmuring at Kadesh in
the fortieth year was also called Meribah (Num. xx. 1—13). The A.V.
follows the LXX and other Ancient Versions in translating the words,
but they should certainly be retained as proper names. Cp. Deut. xxxiii.
8; Ps. Ixxxi. 7.

9. The Israelites tempted and tried God by faithless doubts of His
goodness and arbitrary demands that He should prove His power
(Ex. xvii. 2, 7; Ps. Ixxviii. 18, 41, 56).'

and saw my work] While they on their part tempted God, He on
His part was ever working out His providential plan, by mercy and by

- chastisement, But it suits the context better to render, Though they



PSALM XCV. 10, 11. XCVL 575

Forty years long was I grieved with #4is genera-
tion )

And s’aid, It is a people that do err in #keér heart,

And they have not known my ways:

Unto whom I sware in my wrath

That they should not enter into my rest.

had seen my work. (For the construction cp. Neh. vi. 1.) Though
they had just had proof of God’s power and goodwill in the Exodus, it
had not taught them to trust Him., Cp. Num. xiv. 22.

10. was [ grieved] The Heb. is stronger; did I loathe (Ezek. vi. 9).

this generation] < This” is not in the Heb., which seems to mean,
with a (whole) generation. But it is better to read with LXX and Jer.,
with that generation.

And I sald, They are a people whose heart goeth astray,
And they know not, my ways.
Wandering from the right way (Iviii. 3; Is. xxix. 24; liii. 6); incapable
of understanding the leadings of God’s Providence (Ixxxi. 13).

11. Unto whom &c.] Or, Wherefore I sware. See Num. xiv. 21 ff.

wey rest] The Promised Land. Cp. Deut. xii. g.

2. 7 ¢—11 are quoted in Heb. jii. 7—11, and applied in detail as a
warning to Christians who were in danger of unbelief, lest they too
should fail to reach the rest promised to them. The quotation follows
the LXX with some slight variations. In Heb. iv. 7, zo. 7¢, 84 are in-
troduced by the words ‘“saying in David,” i.e. ‘in the person of David,’
not ‘in the book of David.” The author may have followed the LXX
title, or, according to the common mode of speaking, regarded David as
the author of the whole Psalter.

PSALM XCVL

This spirited Psalm opens the series of ‘coronation anthems’ which
are the response to the invitation of Ps. xcv, and form a lyrical counter-
part to the prophecies of Is. xl—lxvi. Its occasion, as we have seen in
the Introd. to Ps. xcv, is in all probability rightly indicated by the LXX
title, When the house was being built after the Captivity. In the recent
deliverance of Israel the Psalmist sees the earnest of the establishment
of the universal Divine kingdom of righteousness, and he looks forward
to the new Temple becoming *“a house of prayer for all the peoples.”
The liturgical use of such Psalms as this served to keep alive the
Messianic hope in Israel, and to prepare the way for the Advent of God
in Christ. See /ntrod. p. Ixxxi. :

The Psalm consists of four stanzas.

4. Let Jehovah’s praise be sung and His glory proclaimed among all
the nations (1—3). ) .
ii. For He alone is supremely great and glorious (4—6).

10
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576 PSALM XCVL 1—s.

iii. Let the nations acknowledge Him and pay Him homage in His
Temple (7—}?).

iv. Let His proclamation of His kingdom be made known through-
out the world, and let universal Nature rejoice in the establishment of
His righteous rule (10—13). :

With some omissions and variations this Psalm forms part (zo. 23—
33) of the composite anthem which the Chronicler introduces to celebrate
the translation of the Ark to Zion (t Chron. xvi. 8 ff.); and this may be
the reason why it is called in the I.XX A4 Psalm of David, inconsistently
with the earlier part of the title When the housé was being built after the
Captivity. It is hardly necessary to remark that it is quite impossible

“to regard the Chronicler’s Psalm as the original of which this Psalm is a
fragment detached for liturgical use. .

96 O sing unto the LoRD a new song:

Sing unto the Lorp, all the earth.

z Sing unto the Lorp, bless his name;
Shew forth-his salvation from day to day.

3 Declare his glory among the heathen,
His wonders among all people.

4 For the LoRbp s great, and greatly to be praised:
He is to be feared above all gods.

s For all the gods of the nations are idols:

1-—3. A call to the universal praise of Jehovah.

1. O sing unto the LORD a new song] From Is. xlii. 10.  Cp. xcviii.
1; cxlix. 1; xxxiii. 3. Fresh mercies demand fresh expressions of
thanksgiving, and the deliverance of Israel from Babylon inaugurates a
new stage in the nation’s history, AXN the eartk is summoned to join in
Israel’s thanksgiving {c. 1).

2. Skew forth &c.] Lit., Proclaim the good tidings (LXX, elay-
yehifeade) of his salvation, the deliverance which He has wrought for
Israel, from day to day, renewing your praises with each returning day,
for such a revelation of infinite mercy demands unceasing celebration.
Cp. Is. lii. 4. :

I;w. 1, ?zb are combined in 1 Chron. xvi. 23, 29. 14, 22 being
omitted. ‘

3. Tell of his glory among the nations,

His marvellous works among all the peoples.

Cp- Is. Ixvi. 18; and see note on Ps. ix. 1.

4—6. Jehovah’s worthiness to be praised.

4. The first line is borrowed from xlviii. 1 & (cp. cxlv. 3): the second
combines xlvii. 2 and xcv. 3.  Cp. Deut. vii. 215 x. 17.

5. For all the gods of the peoples are things of nought [or, idols];
powerless, nay, non-existent. Cp. the argument of Is. xl. 18f.; xliv.

y ff.



PSALM XCVI 6—10. 577

But the LorRDp made the heavens.

Honour and majesty are before him:

Strength and beauty a@re in his sanctuary.

Give unto the Lorp, O ye kindreds of the people,
Give unto the LorD glory and strength.

Give unto the LorD the glory due unto his name:
Bring an offering, and come into his courts.

O worship the LQRrD in_fhe beauty of holiness:
Fear before him, all the earth.

Say among the heathen #Zas the LORD reigneth:.

but the LorD &c.]. The appeal to the works of creation as a proof of
Jehovah’s power occurs frequently in Is. xI—Ixvi. See xl. 22; xlii. 5;
xliv. 24.

6. The attributes of Zonour and majesty (civ. 1) are perhaps per-
sonified, and regarded as attendants standing in God’s Presence.
Strength and beauty are terms applied in lxxviii. 61 to the Ark, the
“symbol of His Presence. The saznctuary is not heaven, but the restored
Temple, where with the eye of faith the Psalmist sees the glory of
Jehovah returning to dwell, although the Ark was no longer there to
represent it. Cp. Is. Ix. 13. 1 Chron. xvi. 27 reads “‘Strength
and gladness are in his place,” possibly to adapt the Psalm for the
occasion when the Temple did not yet exist.

7—9. An appeal to the nations to acknowledge Jehovah. These
verses are a free imitation of xxix. 1, 2.

7. O ye kindrels of the people] Ye families of the peoples. Cp.
xxii. 27; Am. iii. 2.

8. The glory of his name is given to Jehovah when He is acknow-
ledged as the One Living and True God. The gffzring is the ¢ present’
which subjects bring to their lord in token of their submission (2 Sam.
viii. 2).  Cp. Is. Ix. 5 f.

For into kis courts 1 Chron. xvi. 29 reads before him, to suit the time
when the Temple was not yet built. ’

9. in the beauty of holiness] In holy array. See on xxix.3. ‘‘As
the priests were to minister 6ily n *holy aftire’ (Ex. xxviii. 2) so must
the nations be now clothed with holiness” (Kay).

10—13. Proclaim that Jehovah is King, and let universal Nature
rejoice in the prospect of His righteous rule.

10. Sayamong the nations, Jehovah hath proclaimed himself K.ing
The message to the nations resembles the message to Zion, Is. lii. 7.
By His recent action He has proclaimed Himself King not of Israel
only but of all the world. Cp. xciii. 1.

The Old Latin Version as preserved in the Psalterium Romanum
-(Zntrod. p. Ixxii.) contains the famous reading Dominus regnavit a ligno,
“The Lord hath reigned from the tree,” which is quoted by many of the
Latin Fathers from Tertullian onwards as a prophecy of Chiist’s triumph

PSALMS - 37
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578 PSALM XCVL 11, 12.

The world also shall be established zZaf it shall not be
moved :

He shall judge the people righteously.

Let the heavens rejoice, and let the earth be glad;

Let the sea roar, and the fulness thereof.

Let the field be joyful, and all that s therein:

Then shall all the trees of the wood rejoice

- through death. Justin Martyr appears to be the only certain Greek

authority for the addition!. He treats the Psalm as a prophecy of
Christ’s reign after His crucifixion (4pgol. i. 41), and in the Dialogue
with Trypho the Few (c.73) he charges the Jews with having falsified the
text by erasing the words from the tree (dwd Tob £0dov). The charge is
groundless. Doubtless the words were simply a Christian gloss on the
text, which had no wide currency, except through the Old Latin Version.
No MSS. of the LXX contain them except the transliterated Graeco-
Latin Psalterium Veronense, which has apo xylu, and cod. 156, which
has the barbarism dwd 7 £6Aw. In both cases the reading was probably
introduced from the Old Latin.

The words have however been familiarised by Dr Neale’s translation
of the hymn Vexilla regis prodeunt, ¢ The royal banners forward go’ (by
Venantius Fortunatus, bishop of Poitiers, + A.D. 60g),

‘‘Impleta sunt quae concinit
David fideli carmine,
Dicendo in nationibus
Regnavit a ligno Deus.”
¢ Fulfilled is now what David told,
In true prophetic song of old;
How God the heathen’s king should be,
For God is reigning from the Tree.”
the world also &c.] Yea, the world shall be established that it be

not shaken. So xciii, 1¢. On the reading ke katk ordered the world,

represented by the LXX, Symm. and Jer., see note there.
he shall judge &c.] He shall minister judgement unto the peoples

in equity. From ix. 85, cp. vii. 8. “The first and third lines

of this verse are omitted in Chron.

11. Let the heavens be glad and let the earth rejoice (R.V.)]
Such appeals to Nature to rejoice in the redemption of lsrael are
characteristic of the later Isaiah (xliv. 23; xlix. 13). In the establish-
ment of God’s righteous rule the Psalmist sees the prelude of the
Messianic age which is to bring harmony and peace to all creation. Cp.
Is. xi. 1 ff.; xxxv. 1 ff.; 1v. 12, 13; Rom. viii. 19 ff.

roar] Lit. thunder. Cp. xcviii. 7.

the fulness thereof } L. all that is therein, as the same word is
rendered in Is. xlii. 10. Cp. Ps. xxiv. 1.

12. be joyful...rejoice] Bxult.. .sing for Joy (R.V.). 7en is signifi-
cant: in that age when the Divine kingdom is universally established.

1 Possibly there may be an allusion to this reading in the Ep. of Barnabas, c, viii.,
814 1) Bagireia " Ingob émi £¥Aov. :



PSALM XCVL 13. XCVIL 579

Before the Lorp, for he cometh, 13
For he cometh to judge the earth:

He shall judge the world with righteousness,

And the people with his truth.

13. Jehovah.comes to establish His righteous rule on earth. The
predominant aspect of judgement hiere is not punishment but govemn-
ment, although no doubt government must include punishment (Is. xi.
3, 4)- The verse recurs in xcviii. 9; and it is an echo of ix. 8.

and the people with his truth] Rather, and the peoples in his faith-
fulness. Cp. xcii. 2.

The last two lines are omitted in Chron.

PSALM XCVIIL

Once more the Psalmist celebrates Jehovah’s recent manifestation of
His sovereignty. In Ps. xcvi the universality of His kingdom, here
the jl;ldgement by which it has been manifested, is the prominent
thought. .

i.ug Earth is bidden to rejoice at the establishment of Jehovah’s king-
dom. The awfulness of His Advent, the moral foundation of His
rule, and the irresistibleness of His might are described (1—3).

ii. But lately the earth has trembled at His Presence; His right-
eousness and His majesty have been openly proclaimed (4—6).

ili. The idol-worshippers and their pretended gods are put to shame, -
while Zion rejoices in His triumph (7—g).

iv. Let Israel respond to His call by dutiful obedience and glad
thanksgiving (10—12).

Thus the Psalm consists, like Ps. xcvi, of four equal stanzas. The
first two describe the coming of Jehovah to judgement, in symbolic
language borrowed from descriptions of the great Theophanies of old ;
the last two describe its consequences for Israel and for the nations.

The ‘author of this Psalm was not an original poet, but he was a
masterly hymn-writer. There is scarcely a phrase in the Psalm which
is not borrowed ; but he combines the language of earlier Psalmists and
Prophets into a “costly mosaic” with a skill which is worthy of the
occasion. He makes us feel that he has been deeply moved, and
inspired to recognise the greatness of the crisis.

In the LXX the Psalm is entitled (4 Psalm) of David, when his land
was restored).  The latter part of this title rightly points to the Resto-
ration from Babylon as the occasion of the Psalm.

U For xafioraras, Vulg, restituta est, cf. Is. xlix. 8, rol xataorijoas iy yivy

31—2



580 PSALM XCVIL 1-6.

97 The LorD reigneth; let the earth rejoice;

Let the multitude of isles be glad #keresf.

2 Clouds and darkness are round about him:
Righteousness and judgment are the habitation of his throne. |

3 A fire goeth before him,
And burneth up his enemies round about.

+ His lightnings enlightened the world :
The earth saw, and trembled.

s The hills melted like wax at the presence of the Lorp,
At the presence of the Lord of the whole earth.

6 The heavens declare his righteousness,
And all the people see his glory.

'1—3. The proclamation of Jehovah’s kingdom of power and righte-
ousness.

1. 7he LorD reignetk] Jehovah hath proclaimed himself King.
See note on xciii. 1. For the whole verse cp. xcvi. 10, 11; Is. xlii.
10—iz; li. 5.

the multitude of isles} Lit. many isles, or, coastlands ; a favourite word
in Is. xl—Ixvi; cp. Ps. Ixxii. 10. All the many islands and coastlands
of the Mediterranean are meant, which have good cause to share Zion’s
joy at the fgll of the tyrant and the rise of .the Divine kingdom of
righteousness. .

2, 8. Though Jehovah shrouds himself in mystery, and comes with
‘irresistible might, it is the consolation of His people to know that His
kingdom is founded upon righteousness. Here, as elsewhere (xviii. g,
11, &c.), the Theophany of Sinai supplies the symbolism. Cp. Ex. xix.
16; xx. 21; Deut. v. 22. .

righteousness &c.] Righteousness and judgement are the founda-
tion of his throne (R.V.).

25 is taken from Ps. Ixxxix. 14a: with 2. 3 cp. Ps. L. 3; Deut. iv.
24; Is. xlii. 25.

4—6. The recent manifestation of Jehovah’s power, described in
terms of the great ‘Theophanies of old.

4. His lightnings lightened the world, as of old when He brought
Israel out of Egypt. From Ixxvii. 184. .

the earth &c.] Based upon Ixxvii. 16, 18: cp. xcvi. 9 4.

6. From Mic. i. 4; iv. 13; cp. Zech. iv. 14 vi. 5.  The dissolution
of the most solid and ancient parts. of the earth is the expression of its
terror and the measure of His power. Cp. Hab. iii. 6.

6. The heavens have declared his righteousness,

And all the peoples have seen his glory.

His faithfulness to His people and His sovereign justice in the
punishment of evil have been openly and visibly manifested in the sight
?f all the world (xcviii. 3). Cp. . 6; Is. xxxv. 2; xl. 53 lii. 10;

xvi. 18. . .



PSALM XCVII. 7—10. 581

Confounded be all they that serve graven images,
That boast themselves of idols:.

Worship him, all ye gods.

Zion heard, and was glad,

And the daughters of Judah rejoiced,

Because of thy judgments, O Lorb.

For thou, Lorp, ar# High above all the earth:
Thou art exalted far above all gods.

Ye that love the Lorp, hate evil:

He preserveth the souls of his saints;

7—9. The impression produced by the judgement.

7. Ashamed shall be all that serve graven images] Dismayed at
the impotence of their gods. The Babylonians in particular are meant.
Cp. Is. xlii. 17; xliv. 93 Jer. x. 14.

idols] Things of nought, as xcvi. 5.

worship him, all ye gods] The A.V. follows the LXX and Jer. in

rendering the verb as an imperative, but more probably the words are

not an ironical challenge but an assertion, all gods worship him. It
need not be supposed that the Psalmist regarded the gods of the
- heathen as having any real existence. The LXX rendering worship
him all kis angels (cp. LXX of viii. 5) may however have been sug-
gested by an unwillingness to seem to countenance such an idea; at the
same time it may point to a wider meaning of the Psalmist’s words.
All supernatural beings, whether really existing or existing only in the
minds of their worshippers, must do homage to Jehovah., The quota-
tion in Heb. i. 6 may be taken from this passage or from the LXX
expansion of Deut. xxxii. 43.

8. From xlviii. 11, but with a significant change. - Then (2. 8) the
deliverance was wrought in sight of the city; now Zion and the cities
of Judah only 4ear the glad tidings brought from distant Babylon to
Zion in her humiliation (Is. lii. ¥, 8).

9. For thou, Jehovah, art the Most High above all the earth,

Thou art exceedingly exalted above all gods.

From Ixxxiii. 18; xlvii. 2, 9: cp. xcv. 3.

10—12. The duty and the confidence of Israel.

10. There is no need to alter the text as some modern critics would
do, and read, Zhey that love Jehovak hate evil; or, Jehovak lovetk those
thal hate evil. An exhortation to those who love Jehovah to prove
themselves what they profess to be by positive abhorrence of all that
is antagonistic to Him was not superfluous, in an _age when many an
Israelite might still be tempted to half-hearted service.. It corresponds
‘to the warning of xcv. 7 ff. For the language of the whole verse cp.
Amos v. I5; Ps. xxxvii. 28; xxxiv. zo0. )

his saints] His beloved, or, his godly ones. See Appendix, Note I.

(=]
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582 PSALM XCVIL 11, 12. XCVIIIL 1.

He delivereth them out of the hand of the wicked.
u Light is sown for the righteous,

‘And gladness for the upright in heart.
1z Rejoice in the Lorp, ye righteous;

And give thanks at the remembrance of his holiness.

11. Light is sown] The idea is rather that of the diffusion of light
at the dawn than of a seed sown to bear fruit hereafter. For the meta-
phor cp. Lucr. ii. 211, *“Sol lumine conserst arva”; and Verg. Aen. iv.
584, ‘“Et iam prima novo spargebat lumine terras...Aurora.” But most
of the Ancient Versions represent the reading, Light hath arisen for the
.righteous, as in cxii. 4 (cp. civ. 22), and this is probably right. So the
P.B.V. There is sprung up a light, from the LXX through the Vulg.
For light as a metaphor for happiness and prosperity cp. xxvil. 13
XXXV1. Q.

12. %!e glad in Jehovah, ye righteous;

Znd give thanks unto his holy name.

His holy name, lit. the memorial of kis holiness. His name is that
which brings to remembrance all that He is and does. See Ex. iii. 13}
Ps. cxxxv. 13.

The first line is from xxxii. 11 ¢; the second from xxx. 48é.

PSALM XCVIIL

Another anthem of praise for the redemption of Israel from Babylon.
It begins and ends like Ps. xcvi, and much of its language is borrowed
flom Isaiah xl-—lxvi. It consists of three equal stanzas. Sing praise
to Jehovah for the redemption of Israel (1—3). Let all the earth salute
Him as King (4—6); let all Nature rejoice at His Advent (7—9).

This is the only Psalm which bears the title Mizmar, * A" Psalm,’
without any addition. The LXX has 4 Psa/m of David.

It is fitly appointed as an alternative for the Magmificar at Evening
Prayer. The hymn of praise for the Redemption of Israel from Babylon
becomes in the mouth of the Christian Church a hymn of praise for the
Redemption of the world.

) A Psalm,
98 O sing unto the LORD a new song;
For he hath done marvellous #zings:
His right hand, and his holy arm, hath gotten him the
victory. .
1—3. Praise Jehovah for the glorious salvation which He has
wrought.

1. O sing unto the LORD a new song] So xcvi. 1.a.
marvellous things] Cp. xcvi. 34. ]
his OWR right hand, and his holy arm, hath wrought salvation for



PSALM XCVIIIL 2—6. 583

The Lorp hath made known his salvation: . 2

His righteousness hath he openly shewed in the sight of
the heathen, s

He hath remembered his mercy and his truth toward the 3
house of Israel:

All the ends of the earth have seen the salvation of
our God.

Make a joyful noise unto the Lorp, all the earth: 4
Make a loud noise, and rejoice, and sing praise.

Sing unto the Lorp with the harp; 5
With the harp, and the voice of a psalm.

With trumpets and sound of cornet 6

Make a joyful noise before the Lorp, the King.

him] He needed no help: His own might was all-sufficient to deliver
Israel from Babylon, Cp. Is. lii. 103 lix. 16; Ixiii. 5; Ps. xliv. 3. The
restoration from the Exile was a second Exodus, and this ‘new song’
is an echo of the ancient ‘Song of Moses.” Cp. Ex. xv. 2, 6, 11, 12.

2. Jehovah hath made known his salvation :

In the sight of the nations hath he revealed his righteous.
ness.

Cp. Is. lvi. 1. The juxtaposition of salvatior and righteousness is
characteristic of Is. xl—Ixvi. The deliverance of Israel is the outcome
and the visible manifestation of Jehovah’s faithfulness to His covenant.
Cp. Ps. Ixxi. 135.

8. He hath vemembered] Though Israel in its despair said,  Jehovah
hath forsaken me, and the Lord hath forgotten me” (Is. xlix. 14), the
confidence of the earlier prophet (Mic. vii. 20) was not misplaced.

his mercy and kis truth] His lovingkindness and his faithfulness.
Cp. Ixxxix. 1 ff.; xcii. 2; Lukei. 54.

all the ends &c.] The prediction of Is. lii. 10 has been fulfilled.

4—6. Let all the earth salute its King.

4. Shout unto Jehovah, all the earth;
Break forth and sing for joy, yea, make melody. -
Salute Jehovah with the gladsome shouts and music and blare of
trumpets (z. 6) and clapping of hands (2. 8) which are the proper greeting
for a king upon his accession. See on Ps. xlvii. 1, 5—8; xcv. 1,2; and
cp. 1 Sam. x. 24; 1 Kingsi. 39; 2 Kings xi. 13, 14. .
Break forth and sing for joy is from Is. lii. g: cp. xliv. 23; xlix. 13;
liv. 1.
8. Make melody unto Jehovah with the harp:
With the harp and the sound of melody.
- Cp. Is. li. 3. ; -
8. The ‘trumpet’ was a straight metal tube, like the sacred trumpets
represented on the arch of Titus; the cornet’ was originally a ram’s horn,



584 PSALM XCVIII. 7—9. XCIX. 1.

7 Let the sea roar, and the fulness thereof;
The world, and they that dwell therein.
8 Let the floods clap #%eir hands:
Let the hills be joyful together
9 Before the Lorp; for he cometh to judge the earth:
With righteousness shall he judge the world,
And the people with equity.

perhaps in later times a metal instrument of the same shape. See the
illustrations in Driver’s Foe/ and Amos in this Series, p. 144.

7—9. Let universal Nature swell the chorus of rejoicing.

7. Let the sea thunder, as xcvi. 115.
the world &c.] From xxiv. 1.
8. Let the rivers clap their hands;
Let the mountains sing for joy together.
Cp. Is. Iv. 12; and for the prosopopoeia, Hab. iii. 10.
9. Cp. xcvi. 13.

PSALM XCIX.

Jehovah’s fresh proclamation of His sovereignty is once more the
initial watchword, as in Pss. xciii and xcvii (cp. xcvi. 10), and doubtless
this Psalm belongs to the same period. Its distinctive idea is expressed
in the threefold refrain (z2. 3, 5, 9). It is a call to all nations, and
especially to His own people, to worship Jehovah as the thrice Holy
God. The unceasing adoration which is evoked in heaven by the con-
templation of the absolute moral perfection of God (Is. vi. 3) should
find an echo upon earth.

The Psalm consists of three stanzas: the refrain in vz, 3, §, 9 may
possibly have been intended to be sung as a liturgical response.

The universal sovereignty of Jehovah who has established His throne
in Zion (1—3); the righteous character of His rule in Israel (4, 5); and
His faithfulness in His dealings with His people manifested in their
history (6—9), are successively celebrated ; and each stanza ends with a
call to worship and extol Iim as the Holy God; the first (3) addressed
to the nations, the second and third (3, ¢) to Israel.

99 The Lorp reigneth; let the people tremble:
He sitteth detaween the cherubims; let the earth be moved.

‘13 Jehovah has proclaimed Himself King in Zion: let all the
earth worship this Holy God. ’
1. Jehovah hath proclaimed himself King; the peoples tremble:

Even he that sitteth emthroned upom the cherubim; the
earth shaketh.



PSALM XCIX. 2—6. 585

The LoRrD #s great in Zion;

And he 75 high above all the people.
- Let them praise thy great and terrible name;
For it is holy.

The king’s strength also loveth judgment'

Thou dost establish equity,

Thou executest judgment and righteousness in ]acob
Exalt ye the Lorp our God,

And worship at his footstool;

For he 7s holy.

Moses and Aaron among his priests,

When Jehovah manifests Idis sovereignty the nations must needs
tremble with awe (Is. Ixiv. 2),and all the earth must confess His majesty
(Ps. Ixxvii. 18). The title ke that sitteth enthroned wupon the cherubim
(Ixxx. 1) suggests the thought that He Who is supremely exalted in
heaven has yet in time past condescended to dwell among His people
on earth (1 Sam. iv. 4; 2 Sam. vi. 2; 2 Kings xix. 15).

2. Jehovah is great In Zion;

And he is high above all the peoples.

Zion is the seat of His universal sovereignty on earth. Cp. xlviii. 1}
Is. lvii. 135.

3. thy great and terrible name] Cp. xlvii. 2; cxi. 9; Deut. vii. 21.

for ¢ is /oly] A possible rendering; cp. Is. 1vii. 15; but the parallels
of »v. 5, g point rather to the rendering of R.V., Holy is he. His highest
claim to adoration is His absolute moral perfection. Cp. xxii. 3 note.

4, 8. The righteous character of Jehovah’s kingdom.

4. The king’s strength also loveth judgment] The construction of
this clause is doubtful, but this is the simplest way of taking it. The
objection that strength cannot properly be said to love is prosaic. The
rendering, And the strength of a king who loveth judgement. hast
thou established in equity, is possible but cumbrous. The
king is Jehovah Himself (cp. Is. Ixi. 8). THouU is emphatic: it is He
Himself Who has established a kingdom of righteousness, fulfilling the
ideal of the Davidic kingdom (Is. xvi. 5): and by the recent deliverance
of Israel He has given proof of its character.

5. kis footstool] Tn x Chr. xxviii. 2 the Ark is called Jehovah’s foot-
stool, and so too probably in Ps. cxxxii. 7; but as there was no Ark in
the Second Temple, the Temple itself must be meant here, or possibly
(cp- 2. ¢) Zion. Cp. Lam. ii. 1; Is. Ix. 13; Ixvi. 1 (of the earth).

for %e is 2oly] Holy is he.

6-—9. The holiness of Jehovah demonstrated by Hls dealings with

Israel.
Two interpretations of these verses deserve consideration. (1) They



586 PSALM XCIX. 6.

And Samuel among them that call upon his name;
They called upon the Lorp, and he answered them.

may be understood, as in the A.V., as a historical retrospect, offered for
the encouragement and warning of Israel of the restoration. Moses,
Aaron; and Samuel, were prevailing intercessors in past time. God
revealed Himself to His people, answering their prayers, but punishing
while He pardoned, in order to demonstrate His holiness. That history,
it is implied, will be repeated. God will still answer prayer, and reveal
Himself to Israel; but when Israel sins and forgets that Jehovah is a
Holy God, He must needs punish even when He pardons.
(2) They may however be taken to refer to the present, thus:

6. A Moses and an Aaron are among his priests,
And a Samuel among those that call upon his name:
When they call unto Jehovah, HE answereth them.
7. In the pillar of cloud he speaketh unto them,
When they keep his testimonies, and the statute which he
hath given them.
8. Jehovah our God, THOU hast answered them :
A pardoning God hast thou proved thyself unto them,
But an avenger of their doings withal.

Before the captivity Jehovah had said (Jer. xv. 1), “Though Moses
and Samuel stood before me, yet my mind could not be toward this
people.” But now He has relented. Intercessors like those of old
have been found among His faithful servants: He has still continued
to reveal Himself to Israel as He did of old in the wilderness. And
now he has answered their prayers by the deliverance of His people from
Babylon. They have been forgiven, though they have had to bear the
punishment of their sins.

The general purport of the verses is the same, whichever view is
adopted; but the second interpretation appears to be preferable, as
bringing them into a closer relation to the occasion of the Psalm.

The notion that Moses Aaron and Samuel are spoken of as still inter-
ceding in heaven, like Onias and Jeremiah in 2z Macc. xv. 12ff, is
wholly improbable.

8. It was the office of the priests to intercede and mediate between
God and man. This priestly function was exercised by Mosgs when
Israel was fighting with Amalek (Ex. xvii. 11ff.), when they sinned
by worshipping the calf (Ex. xxxii. 30ff.; Deut. ix. 18f.), and when
they murmured on the return of the spies (Nun. xiv. 13ffL). It is to
such occasions as these that the Psalmist refers, rather than to his exer-
cise of priestly functions in the ratification of the covenant at Sinai (Ex.
xxiv. 6f.), or in the dedication of the Tabernggle (Ex. xl. 22 ff.), or in
the consecration of Aaron and his sons (Lev. viil). For an example of
Aaron’s mediation see Num. xvi. 46 ff. Samuel too was famous for the
prevailing efficacy of his prayers. See 1 Sam. vii. 8, ¢; xii. 16ff.; and
cp. Ecclus. xlvi. 16. In the clause when they call &c. all true
Israelites seem to be included.
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He spake unto them in the cloudy pillar: 7

They kept his testimonies, and the ordinance #:az he
gave them.

Thou answeredst them, O Lorp our God:

Thou wast a God that forgavest them,

Though thou tookest vengeance of their inventions.

Exalt the Lorp our God, '

And worship at his holy hill;

For the Lorp our God Zs holy.

7. Hereveals Himself once more as He spoke to Hispeople of old by
the mediation of Moses. See Ex. xxxiii. 7ff. The second line virtually
expresses the condition of prevailing prayer—obedience to the revealed
will of God.

8. A pardoning God &c.] The reference here must be to the whole
nation. This is the lesson which its history has taught it concerning
God’s character. If He pardons in answer to prayer, He must still
vindicate His holiness by chastisement, lest men should imagine that
He makes light of sin, See Ex. xxxiv. 7; Num. xiv. 20 ff.; and the
prophet’s touching identification of himself with the guilty people in
" Mic. vii. gff.

9. A final call to worship the God of Israel in Zion, in His holy
mountain (ii. 6; Is. lxvi, 20), for holy 18 Jehovah our God.

PSALM C.

‘““Moreover the strangers...will I bring to my holy mountain, and
make them joyful in my house of prayer...for my house shall be called
an house of prayer for all the peoples™ (Is. lvi. 6, 7). The invitation of
this Psalm corresponds to the prediction of the prophet: and the series
of anthems for the dedication of the restored Temple which begins in
Ps. xcv with a call to Israel to worship ends fitly with a call to the
whole earth to join in Israel’s worship, acknowledging Jehovah as the
only true God, Whose claims upon the allegiance of the whole world
have been attested by His recent mercy to Israel. Verses 1, 2, 4, are
an echo of xcv. 1, 2; ©. 3 of xcv. 7; and parallels to most of the language
are to be found in the other Psalms of this group.

The liturgical history of this Psalm is of special interest. The title
should probably be rendered A Psalm for the thankoffering (R.V.
marg.), rather than simply A Psalm of thanksgiving (R.V.). It refers
to the use of the Psalm in the Second Temple in connexion with the
sacrifices of thanksgiving (Lev. vii. 11ff.). For similar notices see the
titles of Pss. xxxvill, Ixx, xcii. The general character of its contents
makes it probable that it was not specially written for the purpose, but
“adopted on account of z. 4. .
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From ancient times it has been used in the daily service of the Syna-
gogue, except upon certain festivals. It was used in the early morning
service of Lauds, and at the revision of the Prayer Book in 1552 it was
added as an alternative for the Benedéctus. The metrical version of it,
universally known and loved as the ‘“Old Hundredth” (i.e from the old
Version of the Psalms by Sternhold and Hopkins), first .appeared in
the Psalter published in London by John Daye, 1560-1, and in the
Anglo- Genewan Psalter, printed at Geneva in 1561. Its author is believed
to have been William Kethe, a native of Scotland, who was forced to
fly during the Marian persecutions, and joined the exiles at Geneva
in 1556. The tune is found in the French-Genevan Psalter of 1551
as the tune to Ps. cxxxiv. See Julian’s Dictionary of Hymmnology,
PP- 43, 44-

A Psalm of praise,

100 Make a joyful noise unto the Lorp, all ye lands.
= Serve the LorDp with gladness:
Come before his presence with singing.
3 Know ye that the Lorp he zs God:
It is he that hath made us, and not we ourselves;
We are his people, and the sheep of his pasture,

1. Shout unto Jehovah, all the earth, (as in xcviii. 4; Ixvi. 1),
greeting Hiin as King. See note on xcviii. 4. Render, as A.V. there
and in Ixvi. 1, all the earth, not o/ ye lands. In the worship of
Jehovah mankind is to regain its lost unity.

2. Serve] The homage of worship takes the place of the homage of
submission (ii. 11); and now the nations can draw near with joy instead
of fear. -

singing] Cp. xcv. 13 xcviil. 4.

3. Know that Jehovah is God:

. He it is that made us, and we are his,
His people and the sheep of his pasture.

Learn from the works that He has wrought for Israel that Jehovah is
the only true God. Cp. xlvi. 10; Deut. vii. 9. He made Israel of old
to be a people for Himself (Deut. xxxii. 6, 15; Ps. xcv. 6), and now
He has once more made them a nation (Is. Ix. 21). In spite of their
sins He has not disowned them; they can still with confidence claim
His care and guidance. .

The A.V. and not we ourselves follows the A”¢thibk, which is supported
by the LXX, Syr., and Symm. The A.V. marg. and R.V. we are 4i.,
follow the Q'rz, which is supported by the Targ., Jer.,, and Aq.!
Though the antithesis ke and not we ourselves gives a good sense, the

1 The Heb. words for mof and o0 Aim (=his) are pronounced identically (/5)

though differently spelt (N"), '1‘?): hence the confusion between Lhe readings nof we
and fo ki we=his (are) we was easy.
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Enter fnfo his gates with thanksgiving,

And into his courts with praise:

Be thankful unto him, azd bless his name.

For the Lorp #s good; his mercy 75 everlasting;
- And his truth enduretZ to all generations.

reading we are kis is far more significant, as adding a fresh thought.
Moreover it agrees best with the construction of the verse in the Heb.,
and it is supported by the parallels in xcv. 7; Is. xliii. 1, cp. xliii. 21,
xliv. 2.

4. thanksgiving] The parallelism of praise in the next line is
decidedly in favour of this rendering: still the parallel in xcvi. 8 justifies
the alternative rendering of R.V. marg., a tkank offering.

be thankful] Give thanks. Cp. xcvii. 12; and for dless kis name,
cp. Xcvi. 2.

5. TFor Jehovah is good;

His lovingkindness (endureth) for ever;
And his faithfulness unto generation after generation.

Israel’s fresh experience of the untiring goodness and love and faith-
fulness of Jehovah is an argument which should win all the nations to
His service.

V. 4, b are based on Jer. xxxiii. 11, cp. Ps. Ixxxix. 1. *“Give thanks
unto Jehovah, for he is good ; for his lovingkindness endareth for ever,”
besame a standing liturgical formula after the exile. See note on cvi. 1.

PSALM CIL

In this noble Psalm a ruler addresses Jehovah. He solemnly pro-
fesses his resolve to banish all baseness from his own heart, and to expel
all wrong-doers from his presence, that he may be worthy to receive
Jehovah as his guest, and that Jehovah’s city may be worthy of its name.

Can we accept the title which attributes the Psalm to David, and
find in it the expression of lofty purpose and noble aspiration which
animated him when he was contemplating the transfer of the Ark
to Zion? At any rate the Psalm is worthy of the man after God’s
own heart, and that episode in his life offers a natural explanation of its
origin. .

When the stern punishment of Uzzah’s irreverence enforced the lesson
of Jehovah’s awful holiness, David exclaimed in terror, ‘‘How shall the
Ark of Jehovah come unto me?” (2 Sam. vi. g), and the Ark was
- carried aside into the house of Obed-Edom. But terror was soon ex-
changed for that earnest longing for Jehovah’s Presence in the city of
His choice which finds utterance in the cry, *Oh when wilt thou come
unto me?”, and the Ark was brought up into the city of David. This
Psalm then may be regarded as the expression of David’s solemn resolu-
tion to prepare himself and his city for Jehovah’s coming to dwell in
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their midst. It is a companion piece to Ps. xv, which describes the
character required in those who were to dwell in the immediate Presence
of Jehovah, and Ps. xxiv, composed in all probability for the transla-
tion of the Ark; and it should further be compared with Ps. xviii. 20 ff.,
and with ““the last words of David” in 2 Sam. xxiii. 1 ff.

No doubt it might have been expected that such a Psalm, if really
written by David, would have been included in one of the éarlier collec-
tions; but it would be rash to assert that this muss have been the case.
Davidic Psalms may have been preserved elsewhere than in these
collections until after the Exile; and the compiler of this book may
have placed this Psalm here after the group of ‘‘accession Psalms’
which celebrate the re-establishment of Jehovah’s kingdom, in order to
suggest how that kingdom might be made a reality for Jerusalem under
the sway of a-true ruler, some second David, whose kingdom would be
based upon the principles of the Divine government (xcix. 4).

The resemblance of some phrases to the language of the Book of
Proverbs has been urged as evidence of a much later date. But the
resemblances are not such as to prove that the Psalm is dependent on
that Book in its present form. Much of the teaching of the Proverbs
must have been current orally long before they were collected and
reduced to writing.

Various conjectures have been suggested as to the authorship of the
Psalm by commentators who think that it must be later than David. It
has been attributed to Hezekiah, Josiah, the Maccabaean princes Jona-
than (1 Macc. ix. 28 ff.) and Simon (1 Macc. xiv. 14). It has even been
regarded (in defiance of the natural meaning of z. 6) as the utterance
not of an individual ruler, but of the post-exilic community in Jerusalem.

L his Psalm has been called ““David’s mirror for rulers,” the prince’s
Psalm,” “a mirror for magistrates,” and the like. It was ‘‘beloved by
the noblest of Russian princes, Viadimir Monomachos; by the gentlest
of English Reformers, Nicholas Ridley” (Stanley). The story is told
of Ernest the Pious, Duke of Saxe-Gotha, that he sent an unfaithful
minister a copy of this Psalm, and it hecame a proverbial saying in the
country when a minister was guilty of misconduct, ‘“He will soon get
the princes’ Psalm to read ” (Delitzsch). It is naturally appointed as

. one of the Proper Psalins in the Service for the Day of the Sovereign’s
Accession.

It consists of two equal divisions: zw. 1—4 contain the Psalmist’s
resolutions for the conduct of his own life: 2. 5—8 declare his intention
of banishing pride and falsehood and injustice from his court, and sur-
rounding himself with faithful ministers.

A Psalm of David,
101 I will sing of mercy g.nd judgment: unto thee, O Lorp,
will T sing.
1—4. By purity of purpose and integrity of heart David is resolved
to prepare for Jehovah’s coming to dwell with him,
L. 7 will sing of mercy and judgment] Lovingkindness and Judge-
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I will behave myself wisely in a perfect way. O when
wilt thou come unto me? '

I will walk within my house with a perfect heart.

I will set no wicked thing before mine eyes: 3

I hate the work of them that turn aside; ## shall not
cleave to me.

A froward heart shall depart from me: I will not know

" a wicked person.

ment are characteristics of the Divine rule (Ixxxix. 14), which are to be
reflected in the true human ruler (Is. xvi. 5). They are the funda-
mental principles of right life and conduct, the bond of fellowship
between man and God (Hos. ii. 1g), and between man and his fellow-
man (Hos. xii. 6; Mic. vi. 8; Matt. xxiii. 23). If in these opening
words the Psalmist is referring to the Divine attributes which are the
archetype and model for human conduct, he passes on at once to speak
of their imitation and embodiment in his own life and the life of his
courtiers. .

unto thee &c.] Unto thee, Jehovah, will I make melody (lvii.

7).

3. 7 will behave myself wisely &c.] This is a possible rendering:
but the words may mean, I will give heed unto the way of integrity,
deliberately and of set purpose make whole-hearted devotion to God
and perfect uprightness towards men the rule of my conduct. Cp. 2. 6;
Xv. 2.

O when &c.] The appeal of earnest longing, eager for closer fellow-
ship with God. It recalls David’s words in 2 Sam. vi. g, and may
possibly be an allusion to the promise of Ex. xx. 24. Obedience to
G(;d’s commandments is the condition of such a fellowship (John xiv.
23).

within my house] Even in the privacy of my own palace, I will
order my conduct in the integrity of my heart. Cp. xviii. 23 ; Ixxviii.
72; Prov. xx. 7. “The recesses of an Eastern palace were often
foul with lust, and hid extravagances of caprice and self-indulgence;
but this ruler will behave there as one who has Jehovah for a guest”
(Maclaren).

3. I will set no base thing before mine eyes (R.V.), as an aim to
be accomplished, or an example to be imitated. Lit. matter of belial,
i.e. worthlessness. Cp. Deut. xv. g. ‘

the work of them that turn aside] Or, more probably, the practice of
depravities.

it skall not cleave to me} “If it seized on him unawares, he would
shake it off as an accursed thing; Deut. xiii. r7” (Kay).

4. The Psalmist is still speaking of himself. All crookedness and
perversity shall be banished from his heart, he will not consciously
tolerate evil there. Render the second line, Evil I will not kmow.
With 4z and 2 4 cp. Prov. xi. 20. ‘

Jroward] Lit. crooked. Cp. Prov. xi. 20.
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s Whoso privily slandereth his neighbour, him will I cut
off :

Him that hath a high look and a proud heart will not
I suffer.

6 Mine eyes skall be upon the faithful of the land, that Zzey
may dwell with me:
He that walketh in a perfect way, he shall serve me.
7 He that worketh deceit shall not dwell within my house:
He that telleth lies shall not tarry in my sight.
8 I will early destroy all the wicked of the land;
That 7 may cut off all wicked doers from the city of the
Lorb. ‘

5—8. He will not tolerate falsehood and pride and injustice around
him, but will seek to fill his court with faithful ministers.

B. him will I cut off ] Or, destroy, as in 2. 8 a, as in himself evil
and moreover an evil counsellor for a king.

a kigh look] The visible token of a haughty heart within (xviii. 27;
Prov. xxi. 4).

6. He is ever on the look out for men of probity and integrity to be
his companions and confidential ministers.

ke shall serve me] He shall minister unto me (R.V.).

7. ke that telleth lies &c.] He that speaketh falsehood shall not
be established in my presence.

8. _ Morning by morning will I destroy all the wicked of the land;

That I may cut off all workers of iniquity from the city ot
Jehovah.

Day by day the king will hold his court of justice in the morning
(2 Sam. xv. 2; Jer. xxi. 12), that he may purge Jerusalem of evil and
make it a holy city, worthy of its high title ‘the city of Jehovah.’ Cp.
Xtvi, 4; xlviii. 1, 8; Is. i, 26.

PSALM CIL

The Psalmist supplicates for a speedy hearing (1, 2), for his strength
is wasted till he is on the very edge of the grave. He is a solitary
mourner, exposed to the ribald mockery of his enemies. His sufferings
are a divinely inflicted chastisement (3—ir1). From oz. 13 ff. the
cause of his sorrow appears. His people are in exile; Zion is desolate.

But in contrast to his own transitoriness rises the thought of God’s
eternity, and that eternity is the guarantee for the restoration of Zion.
That restoration will be a manifestation of Jehovah’s glory which will
attract all nations to His service, and evoke the grateful praise of all
future generations, when Jerusalem has become the centre of the world’s
worship (12—22). :
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Though he cannot forget his own sufferings, and prays that he may
be spared a premature death, he finds rest in the thought of the eternity
and unchangeableness of Jehovah, Who will not fail His faithful people

23—28).

( %Vho )is the speaker? Israel, or an individual Israclite? Many com-
mentators regard the Psaln as the utterance of the nation, and in many
respects it seems to go beyond the experience of an individual. But this
theory does not do justice to its intensity of personal feeling, and is
hard to reconcile with much of its language. It is more natural to
regard it as the utterance of an individual, while at the same time it is
more than this. The poet is one into whose heart the sorrows of the
nation have entered so deeply that he feels them all his own. The
strong sense of solidarity which was characteristic of ancient Israel
finds expression here. If the nation suffered every member suffered
with it. He almost loses his own personality in that of his people.
And he speaks not for himself alone, but for the whole body of his
fellow-countrymen in exile. Comp. /ntrod. pp. li ff.

We can hardly be wrong in assigning this Psalm to the closing years
of the exile in Babylon. Zion is in ruins, but the appointed time for
Jehovah to have compassion on her is come (z2. 13,.14). The Psalmist
looks for the fulfilment of the prophecies of Jeremiah and Isaiah xl— .
Ixvi, and prays that he may be spared to witness the restoration of Israel
with his own eyes (v2. 23, 24). Cheyne indeed places it in the-time of
Nehemiah, on the ground of the resemblance of 2. 14 to the description
of the ruins of Jerusalem in Neh. ii. 11—20, iv. 2. Butthe Psalm seems
to premise that no restoration has yet taken place. The perfects in
ov. 16, 17, 19 are certainly relative perfects, denoting what will have
taken place before events still future have occurred.

The Psalm is full of echoes of Is. xI—Ixvi, and of other Psalms, in
particular xxii, Ixix, Ixxix.

The title is unique. It refers to the devotional use of the Ps., not to
the oecasion of its composition. It is an appropriate prayer of (or for)
the aflicted, when ke fainteth (1%1. 2), and poureth out his complaint before
Sehovak (Ixii. 8; lv. 2; Ixiv. 1; cxlil, 2; 1 Sam. i. 15, 16), tinding
relief for his overburdened soul in appeal to God.

It is one of the seven ‘Penitential Psalms’ (vi, xxxii, xxxviii, i,
cii, cxxx, cxliii), and is a Proper Psalm for Ash-Wednesday.

A Prayer of the afllicted, when he is overwhelined, and poureth out his
comnplaint before the Lorp.

Hear my prayer, O LORD, ‘ 102 -
And let my cry come unto thee.
Hide not thy face from me ; 2

1-—11. The Psalmist supplicates for a speedy hearing, pleading the
extremity of his distress.

1, 2. The Psalmist’s prayer is not the less real because it is expressed
in familiar phrases from older Psalms. ZXHear my prayer, Fehovak, is
from xxxix. 12; and let my cry for kelp come unto thee is suggested by

PSALMS v 38
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In the day when I am in trouble; incline thine ear
unto me:

In the day w#ken I call answer me speedily.

For my days are consumed like smoke,

And my bones are burnt as a hearth.

My heart is smitten, and withered like grass;

So that I forget to eat my bread.

By reason of the voice of my groaning my bones cleave
to my skin.

I am like a pelican of the wilderness:

I am like an owl of the desert.

xviil. 6. Hide not thy face from me is taken from xxvii. 9, in the day
of my distress from lix. 16; tncline thine ear unto me from xxxi. 2; in
the day when [ call from Wi. 9, answer me speedily from lxix. 17.

3. like smoke] Or, tn smoke, a natural figure for speedy and com-
plete disappearance. Cp. xxxvii. 20; Jamesiv. 14.

are burnt as a heartk] Rather (cp. P.B.V. and R.V.), burn as a

_firebrand. He compares himself to a sick man whose strength is being

consumed by the burning heat of fever. Cp. xxii. 15; Jer. xx. g.

4. My heart is smitten like grass, and withered;

Yea, I forget to eat my bread.

His heart, the centre of vital force and vigour, is dried up like a plant
struck by the fierce heat of the sun and withered (cxxi. 6; Hos. ix. 16).
Sorrow and sickness have deprived him of all appetite for food. Cp.
1 Sam. i. 7, 8; Job xxxiii. 20. -

5. If the A.V. is retained, the verse will describe the state of emacia-
tion to which he has been reduced by continued sorrow. Cp. Lam. iv.
8. But though thetcognate Arabic word means skiz, it is doubtful
whether the Heb. word &dsa» can bear this sense. Usage requires the
rendering of R.V., “my bones cleave to my flesh,” which means appa-
rently that his limbs are swollen and stiff. The phrase seems to be
borrowed from Job xix. 20, “my bone cleaveth to my skin and to my
flesh,” where Job describes his limbs as partly emaciated, partly abnor-

mally swollen, and stiff with disease. The curious rendering
of the P.B.V. ““my bones [Coverdale, bone] will scarce cleave to my
flesh,” comes from the Ziirich Version :—*¢ Vor geschrey mines seufftzens

mag mein gebeyn kum an meinem fleysch hangen.”

6. He compares himself to solitude-loving birds which haunt deso-
late places and ruins, uttering weird and mournful cries. Cp. Is. xxxiv.
11; Zeph. il. 14 (A.V. cormorant). Render the second line, I am be-
come as an owl in desolate places. The owl is called by the Arabs
‘‘mother of ruins,” and ‘‘in the tombs or on the ruins, among the
desolate heaps which mark the sites of ancient Judah, on the-sandy
mounds of Beersheba, or on the spray-beaten fragments of Tyre, his
low wailing note is sure to be heard at sunset.” Tristram’s Na?, Hist.
of the Bible, p. 194.
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I watch, and am as a sparrow alone upon the housetop. 7

Mine enemies reproach me all the day; T8
And they that are mad against me are sworn against me.
For I have eaten ashes like bread, 9
And mingled my drink with weeping,

Because of thine indignation and thy wrath: : 10
For thou hast lifted me up, and cast me down.

My days are like a shadow that declineth; n

And I am withered like grass.

But thou, O Lorp, shalt endure for ever; 12

7. I keep vigll, and am become
Like a solitary bird upon the housetop.

His nights are sleepless: he spends them like ‘‘the moping owl” in
mournful complaints. Some solitary, nocturnal bird is clearly meant,
perhaps some kind of owl, or according to Tristram (Nat. Hist. of Bible,
p. 202), the Blue Thrush. Cp. Verg. Aen. iv. 462,

‘“Solaque culminibus ferali carmine bubo
Visa queri, et longas in fletum ducere voces.”

For am become we should perhaps read and moan (NI for M'IINY).
Cp. Is. lix. 11.

8. His enemies aggravate his sufferings by mocking him as one for-
saken by God (xlii. 10; xliv. 13).

are sworn against me] Rather as R.V., do curse by me; using my
name in formulas of execration, ‘God make thee like yonder miserable
wretch.” Cp. Is. Ixv. 15; Jer. xxix. 22.

9. They may well do so; for what can be more wretched than his
plight? Mourning and tears are as it were his food and drink. Cp.
xlii. 3; lxxx. 5. For ashes as the symbol of mourning, cp. Job ii.
8; Lam. iii. 16; Ezek. xxvii. 30.

10. This suffering is the punishment of sin. The storm of God’s
wrath has swept Israel away from its own land, and flung it down help-
less in the land of exile. Zhkou hast lifted me up, and cast me down
(A.V.} has been taken to mean that the bitterness of Israel’s present
humiliation is intensified by the recollection of its past exaltation (cp.
Lam. ii. 1), but it suits the context better to render For thou hast
taken me up and flung me away, a metaphor from a hurricane. Cp.
Job xxvii. 21; xxx. 22; Is. Ixiv. 6. The same word is used of the
banishment of Israel in Jer, vii. 15, &c.

11. like a shadow that declinetk] Or, like a shadow stretched out
(Jer. vi. 4) towards evening, and about to disappear altogether as the
sun sinks below the horizon.

1 am withered like grass] Rather, I am withering away like grass.
The common emblem for frail and transitory mortality. Cp. Is. xL 7;
James i. 11. :

12—22. From the thought of his own frailty and transitoriness he
38—2
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And thy remembrance unto all generations.
13 Thou shalt arise, @nzd have mercy upon Zion:
For the time to favour her, yea, the set time, is come.
14 For thy servants take pleasure in her stones,
And favour the dust thereof.
15 So the heathen shall fear the name of the Lorb,
And all the kings of the earth.thy glory.
16 When the Lorp shall build up Zion,
He shall appear in his glory.

turns to the eternal sovereignty of Jehovah, which is the sure pledge for
Zion’s restoration.

12. But thou, Jehovah, shalt sit enthroned for ever;

And thy memorial shall be for generation after generation.

The verseé is taken from Lam. v. 19, with the substitution of memorial
for t/vone.” The thought in which the Psalmist takes refuge is not merely
Jehovah's eternity (‘shalt abide’), but Jehovah’s eternal sovereignty
(ix. 7). The NaME which is His memorijal to one generation after
another (Ex. iii. 15) is the pledge and expression of that sovereign
rule. ¢ I will be that T will be,” ever revealing Myself as the Living
God, working out My plan in the history of the world. Such as He
revealed Himself to be in the Exodus, He must continue to be for all
time.

13. Since He thus rules, He must have compassion on Zion in
accordance with His promise, for it is time to have pity on her, yea
the set time is come. Cp. Is. xxx. 18; xlix. 13; Jer. xxx. 18; xxxi.
20; Zech. i. 12, The appointed time for the end of the exile was now
at hand. Cp. Jer. xxix. 10; Is. xl. 2; Hab. ii. 3.

14, For thy servants have affection for her stones,

And for her dust are they moved with pity.

Another argument to move Jehovah’s compassion. His servants look
with yearning love towards Zion in its ruin. - Even the broken stones
and scattered heaps of rubbish which are all that remain of it are very
dear to them. The language resembles that of Sanballat’s contemPtuous
taunt: “Will they revive the stones out of the heaps of rubbish ?”’ Heb.
dust, Neh. iv. 2; cp. 2. 10, “‘there is much rubbish,” Heb. Jusz.

15. So the nations &c.] The restoration of Zion will be the prelude
to the conversion of the world. God’s manifestation of His power and
His faithfulness towards His people will win the homage of all the
nations. This is a fundamental thought in Ts, xl—lxvi. See especially
lix. 19; Ix. 3.

16,17, When Jehovah hath built up Zion,

Hath appeared in his glory,
Hath turned to the prayer of the destitute,
And not despised their prayer.

These verses are in close connexion with 2. x5. The nations will pay

homage to Jehovah, when He has manifested His glory in the redemp-
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He will regard the prayer of the destitute, - 17
And not despise their prayer.
This shall be written for the generation to come: 18

And the people which ska// be created shall praise the
Lorb.

For he hath looked down from the height of his g
sanctuary ;

From heaven did the Lorp behold the earth;

To hear the groaning of the prisoner; 20
To loose those that are appointed to death;

To declare the name of the Lorp in Zion, 21
And his praise in Jerusalem; '
When the people are gathered together, : 22

And the kingdoms, to serve the Lorp.

tion of His people. The destitute or forlorn is Israel in exile.
With 2. 17 generally cp. xxii. 24; Ixix. 33.

18. The good news of Jehovah’s mercy shall be recorded as the
theme for the grateful praises of future generations. Cp. Jer. xxx. 2.
The restoration of Israel will be nothing less than a new creation. Cp.
Is. xliii. 7, 21; Ps. xxii. 31

shall praise the Lorp] Heb. Jah. Here first in the Psalter we have
-the combination of words which forms the characteristic call to worship
in the post-exilic Psalms, Hallelujak, ‘Praise ye Jah.

19. Because ke hath looked down...hath beheld] In answer to the
prayer of Is. Ixiii. 15. Cp. also Deut. xxvi. 15; Ps. xiv. 2; xxxiil. 13.
This verse is related to ». 18 as vw. 16, 17 are to . 15. The perfect
tense denotes what will lie in the past when the time referred to in 2. 18
is reached. Jehovah had not yet ‘looked down’ upon His people when
the Psalmist was writing ; this is clear from . 13 ; but He will assuredly
do so, and His renewed regard will be the occasion and theme for their
thanksgiving.

20. An echo of the prayer in Ixxix. r1. Cp. Is. xlii. 7; Ixi. 1.
Israel in exile is compared to a condemned captive languishing in prison,
and doomed to perish if Jehovah does not speedily interpose.

the groaning of the prisoner] R.V. the sighing of the prisoner, as
in Ixxix. 11.

those that are appointed to death] Lit. the sons of death. Cp. I Sam.
xx. 3T (marg.). The word for deatt is a form found only here and in
Ps. Ixxix. 11.

21. 7o declare] R.V.That men may declare: either the returned
exiles or the assembled nations, or in the widest sense, both together.

22. the people] R.V. the peoples. Israel does not return alone: its
restoration will be the signal for that gathering of the nations to worship
Jehovah in Zion, which ancient prophecy had foretold (Is. ii. 2 ff. = Mic.
iv. 1ff.), and which recent prophecy had uncompromlsmgly reafﬁrmed
in the teeth of appearances (Is. Ix. 3 ff.). Cp. Ps, xxii. 27.
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23 He weakened my strength in the way;
He shortened my days.
24 | said, O my God, take me not away in the midst of
my days:
Thy years are throughout all generations.
25 Of old hast thou laid the foundation of the earth:
And the heavens are¢ the work of thy hands.
They shall perish, but thou shalt endure:
Yea, all of them shall wax old like a garment;
As a vesture shalt thou change them, and they
shall be changed:

=Y

2

But did not the event, it may be asked, fall far short of the anticipations
of prophet and Psalmist? They looked for a triumphant return of
Israel and a visible manifestation of Jehovah’s glory, to be followed
immediately by the submission of the nations. As a matter of fact the
return was an insignificant event, and no startling results immediately
followed it. The answer is twofold. The spiritual significance of the
Return for the history of the world could not be exaggerated ; and pro-
phecy constantly combines in one view the nearer and the remoter future,
depicting the eventual result, without indicating the steps by which it is
to be reached.

23—28. From the contemplation of the gforious future the Psalmist
returns to the present, and takes up the thought of ». 11.

23, 24. He hath brought down my strength in the way;
He hath shortened my days.
I will say, O my God &c.

Life has been a toilsome journey for him; he is prematurely old; but
he deprecates an untimely death. He would fain survive to see with
his own eyes the glory which he knows is to be revealed. Cp. Ixxxix.
47, note. The contrast of God’s eternal years adds pathos to the thought
of -the brevity of his own life, yet at the same time that eternity is the
guarantee for His faithfulness to His people.

My strength is the traditional reading ((’»#), which is supported by
most of the Versions. The written text (A°¢42b/%) has his strength, which
must be rendered, He hath affiicted me with kis strength ; or, His strength
hath brought me down. But the 0’72 gives a better sense.

94, 7 will say introduces the prayer which follows with additional
emphasis. Cp. Job x. 2. .

in the midst of my days] Cp. Iv. 23; Is. xxxviii. 10.

thy years &c.] The eternity of God is contrasted with the transitori-
ness of man as in v2. 12, 11.

26. Compared with man’s brief span of life the natural world is an
emblem of permanence; compared with God’s eternity, it is seen to be
transitory. He existed from all eternity before it, and called it into
being: He will exist unchanged when it has passed away. -

they shall be changed] Or, pass away. The Psalmist’s thought here is
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But thou ar# the same,

And thy years shall have no end

The children of thy servants shall continue,
And their seed shall be established before thee.

rather of the transitoriness of heaven and earth contrasted with the
eternity of God than of the new heavens and new earth, Is. lxv. 17;
Ixvi. 22.

27. thou art the same] Lit., as in Deut. xxxii. 39; Is. xli. 4 ; xliii. 10,
13; xlvi. 4; xlviii. 12, Thou art He, an emphatic assertion of the per-
sonality of Jehovah, which is in its very nature unchanging.

2v. 25—27 are quoted in Heb. i. 10—12, from the LXX, and applied
to Christ. The Psalmist is addressing Jehovah, Whom he expects to
manifest Himself as the Redeemer of Israel. As the mystery of the
Godhead was disclosed in the progress of revelation, it was seen that the
words might be applied with equal right to the Eternal Word through
‘Whom all things were made, and Who was manifested for the redemption
of the world. ’

27

28

The eternity of God is the pledge for the permanence of His -

people. Even if the Psalmist and his contemporaries do not live to see
the restoration of Israel, their descendants will have part in it. The
verse js an echo of Is. Ixv. g; Ixvi. 22 : cp. Ps. Ixix. 33, 36.

skall continue] Lit. shall dwell, in the land once more (Is. Ixv. g;
Ps. 1xix. 30). :

before thee] Or, in thy presence. ‘ Banish them from my presence’
was the sentence pronounced upon Judah as upon Israel (Jer. vii. 15;
xv. 1, &c.); but they shall be readmitted to Jehovah’s presence and
restored to His favour. The prophecy of Jer. xxx. 20 will be fulfilled.

PSALM CIIIL,

The hope of the preceding Psalm (2. 13) has been realised. Sogrow
has been turned into joy. God has forgiven the sins of His people and
taken them back into His favour. Praise and thanksgiving take the
place of complaint and supplication,

The Psalm bears the name of David in the title, but it is impossible
to suppose that it was written by him. The Aramaic colouring of the
languagel, the allusions to Job, Jeremiah, and the later chapters of
Isaiah, and the general style and matter of the Psalm, combine to make
it certain that it belongs to a far later date. If Ps. cii may be assigned

! In w. 3—5 peculiar forms of the pronominal suffix of 2nd pers. sing. fem, 47,

and plur, ay%? are used. They are found again in cxvi. 7, 19; cxxxv. ?; cxxXvii. 63
and elsewhere only in 2 Kings iv, 2 ff,, Jer. xi. 15 (1); Cant. ii. 13(?). They re-

+ semble the Aramaic form, and appear to have been in.use in the dialect of North

Israel, and to have been employed occasionally after the Exile under the influence of
Aramaic (gp. the Aramaic form of suffix for 3rd pers. masc. in cxvi, 12) in poetry as
rhythmically euphonious forms. See Gesen.-Kautzsch Gram. § 91, 1, R.2; 2 R. 3.
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to the close of the Exile, Ps. cili may with equal probability be placed
in the early years of the Return. It was written while the sense of the
nation’s forgiveness, of which that deliverance was the proof, was still
fresh and vivid.

It is evident that ow. 1o ff. speak of Jehovah’s mercies to the nation,
and some commentators think that the speaker in z». 1—5 also is the
personified nation. But the change from the singular in 2. 1—j5 to the
plural in z2. 6 fI. is left unexplained by this theory. Here, as in Ps. cii,
it is more natural to suppose that the Psalmist, when he uses the first
person singular, is really speaking for himself, and using words which
any other pious Israelite might appropriate for the expression of his
own personal feelings.

But just as in Ps. cii national sorrows and sufferings have so deeply
entered into the Psalmist’s heart that he speaks of them as his own, so
here he so completely identifies himself with the destinies of the nation
that its joys are his own, and he gives thanks for national deliverance and
national mercies as though they had been vouchsafed to him individually.

The Psalm falls into five approximately equal stanzas, the first and
last forming the introduction and conclusion, and the other three the
main body of the Psalm.

i. The Psalmist summons his soul and all his faculties to praise
Jehovah for pardon, redemption, and bountiful provision for every need
(1—s5).

ii. Jehovah’s revelation of Himself to Moses has been verified afresh
in His recent treatment of Israel (6—10). His pardoning mercy knows
no limits; His fatherly love shews the most tender ‘consideration (11—
14). Man may be frail and transitory, but those who fear Jehovah
E:an rest in the assurance of His eternal faithfulness to their posterity

15—18).

iii. The thought of the universality of Jehovah’s kingdom naturally
introduces the call to all creation to join in an universal chorus of
praises (19—22).

The Psalm is one of singular beauty. Its tenderness, its trustfulness,
its hopefulness, anticipate the spirit of the N.T. It does not contain
one jarring note, and it furnishes fit language of thanksgiving for the
greater blessings of a more marvellous redemption than that of Israel
from Babylon.

A Psalm of David,
103 Bless the Lorp, O my soul:
And all that is within me, &/ess his holy name.

1—5. The Psalmist exhorts himself to praise God for His manifold
mercies.

1. My soul is the Psalmist’s self or personality: al that is within me
are the various organs of the body, which were regarded by the Hebrews
as the seat of thought will and emotion. The Psalmist summons all the
faculties and powers of his being to unite in the praise of Jehovah.

kis holy name] Cp. xxxiii. 21; cv. 3; cvi. 47; cxlv. 21, Jehovah's
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Bless the Lorp, O my soul, 2
And forget not all his benefits :

Who forgiveth all thine iniquities; 3
Who healeth all thy diseases;

Who redeemeth thy life from destruction ; 4

Who crowneth thee i lovingkindness and tender
mercies ;

Who satisfieth thy mouth with good #/ings; 5

So that thy youth is renewed like the eagle’s.

holiness, which must needs be vindicated in the punishment of Israel’s
sin, was again demonstrated in the deliverance which proved His faith-
fulness to His covenant. Cp. Ezek. xxxix. ¥, 25.

2. forget nof] ‘‘Beware lest thou forget™ is the often repeated
warning of Deuteronomy (vi. 12; viii. 11; &ec.). ““Si oblivisceris
tacebis’ is St Augustine’s comment.

8. The Psalmist may have had in mind Ex. xv. 26, ‘I am Jehovah
that healeth thee”; and Deut. xxix. 22, where the somewhat rare
word for ‘diseases’ is used of the judgements with which the land is
to be punished for Israel’s sins. The word need not be limited to
bodily sickness, but may include all suffering. The removal of the
punishment of sin is the proof of its forgiveness. Cp. Ixxxv. 1—3;
cxlvii. 3.

4. from destruction] So the LXX, & ¢pfopds. But skackatk more
probably means tke pit, i.e. the grave. See note on xvi. 10. The
restoration from Babylon was a renewal of the nation’s life, in which
each member of it had a personal share.

crownetk] Cp. viil. 5; and for a similar metaphor, Prov. iii. 3.

5., tky mouth] So the A.V. for the same word in xxxii. g, and the
R.V. has retained the rendering here, though it rests on no sure basis.
The Ancient Versions are at fault. The LXX gives #ky desire; the
Targ. the days of thine old age; the Syr. thy body; Aq. and Jer. #hy
adornment. The latter is the regular meaning of the word ; and it has
been suggested that, like glory in xvi, g, it may mean soz/. But this is
improbable, as the soul itself is addressed ; and it seems better to suppose
that the verb has an unusual construction (but cp. cxlv. 16), and to
render:

Who adorneth thee to the full with goodliness;
(80 that) thy youth is renewed like an eagle. . .

In Israel’s resurrection from the grave of exile each Isrielite is as it
were endowed with a fresh accession of youthful vigour. Cp. Is. xL. 31,
where, as here, the point of comparison is the strength gf the eagle,
which might well seem to enjoy perpetual youth., There is no need to
suppose an allusion to the fable that the eagle periodically renewed its
.strength by soaring sunwards and then plunging into the sea. Cover-
dale’s paraphrase in the P.B.V., “making thee young and lusty as an
eagle,” gives the sense rightly.
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6 The Lorp executeth righteousness

And judgment for all that are oppressed.

7 He made known his ways unto Moses,

His acts unto the children of Israel.

8 The LorD Zs merciful and gracious,

Slow to anger, and plenteous in mercy.

o He will not always chide:

Neither will he keep 4is anger for ever.

10 He hath not dealt with us after our sins;
Nor rewarded us according to our iniquities.
« For as the heaven is high above the earth,
So great is his mercy toward them that fear him.

6—10. Jehovah’s gracious dealings with men illustrated from the
experience of Israel.

6. Jehovah executeth righteous acts,

And Judgements for all that are oppressed.

Cp. cxlvi. 7; Judg. v. 11. This general truth has been verified afresh
in the deliverance from Babylon.

7,8. 2. 7ais a reminiscence of Moses’ prayer, ‘““make known to
me, I pray, thy ways” (Ex. xxxiii. 13), and z. 8 is quoted from the
revelation of Jehovah’s character which was the answer to that prayer
(Ex. xxxiv. 6). It is often referred to, e.g. Ixxxvi. 15; cxlv. 8; Joel ii.
13; Neh. ix. 17; &c. God’s ‘ways’ and ‘doings’ here mean His
methods of dealing with men, and this quotation gives a summary
of them.

Render . 8,

Jehovah is full of compassion and graclous,
Slow to anger, and abundant in lovingkindness.

9. Cp. Is. lvii. 16; Jer. iii. 12.

chide] Or, contend. He is slow to anger, yet the time comes when
He must as it were bring a suit against His people, and convict them of
their sin (Is. iii. 13; Mic. vi. 2; Jer. ii. g), and shew His indignation
by punishing them for it; but even then His anger does not last for
ever.

10. God has punished Israel less than their iniquities deserved. Cp.
Ezr. ix. 13.

11—14. Thé greatness and tenderness of Jehovah's forgi\}ing love.

11. Cp. xxxvi. 5; lvii. 10; Is. Iv. 9.

so great is] so mighty hath been. The change of a letter would give
the sense, so high hath been; but it is unnecessary. Cp. cxvii. 2. The
perfect tense in 7w, 1011 refers to Israel’s recent experience.

them that fear him] True Israelites are those who can claim the
promise. Note the triple repetition of the words, which recur in 22. 13,

7.
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As far as the east is from the west,

So far hath he removed our transgressions from us.

Like as a father pitieth /%#s children,

So the Lorp pitieth them that fear him.

For he knoweth our frame ;

He rememberéth that we are dust.

As for man, his days ere as grass:

As a flower of the field, so he flourisheth.

For the wind passeth over it, and it is gone;

And the place thereof shall know it no more.

But the mercy of the LorD 7s from everlasting to ever-
lasting upon them that fear him,

And his righteousnegss unto children’s children;

To such as keep his covenant,

And to those that remember his commandments to do them.

12. For similar language to denote the completeness of the removal.

of sin by pardoning grace cp. Is. xxxviii. 17; Mic. vii. 19.

13. Cp. xxvii. 10; Is. xlix. 15; Luke xv. 20.

pitieth] Hath compassion on. The A.V. misses the connexion with
““full of compassion” in 2. 8.

14. Here as often the frailty of man is pleaded as a motive for mercy.
Cp. Ixxviii. 39; Ixxxix. 47.

our frame] Lit. our formation; what we are made of. The verse is
an allusion to Gen. ii. 7, *‘The LorRD God formed man of the dust of
the ground.”

15—18. Man passes away, but God’s mercy endures for ever.

16. As for man] Mortal man: the Heb. ’endsk denotes man in
his weakness and frailty (xc. 3). For the figure of the grasscp. xc. 5, 6;
Is. li. 12; for that of the flower, Job xiv. 2; for both, Is. xl. 6ff.

16. The verse may refer to the withering of the flower (A.V.), but it
is more poetical to understand it metaphorically of the disappearance of
the man,

For a wind passeth over him, and he is not,
And his place shall know him no more.

“The east wind, blowing over the desert in summer, is dry and
parching, and withers up all vegetation.” Tristram, Nat. Hist. p. 34.
Cp. Hos. xiii. 15. The second line is from Job vii. 10; ¢p.
viti. 18, xx. 9.

17. Men may pass away, but Jehovah’s lovingkindness and righte-
ousness, i.e. His covenant faithfulness, endure. The eternity of God is
the rock upon which faith can repose in view of the mutability of man.
Cp. xc. 1; cil. 12, 27; Is. x1. 8. Those who fear Him can securely

* commit their posterity to His care. Cp. cii. 28.  Both the assurance,
and the condition introduced by ». 18, rest upon Ex. xx. 6; Deut. vii. g:
18. kis commandments] R.V. his precepts.

12

-

7

18
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19 The LoRp hath prepared his throne in the heavens;
And his kingdom ruleth over all.

zo Bless the Lorp, ye his angels,

That excel in strength, that do his commandments,
Hearkening unto the voice of his word.

or Bless ye the Lorp, all ye his hosts;

Ye ministers of his, that do his pleasure.

22 Bless the Lorp, all his works

In all places of his dominion:

Bless the Lorp, O my soul.

19—22. The thought of Jehovah’s supreme and universal sovereignty
introduces a concluding call to the whole upiverse to unite in His
praises.

19. Jehovah hath established his throne in heaven, the sphere of
all that is sublime, unchanging, eternal (xi. 4; xciii. 2).

his kingdom &c.] Cp. 1 Chron. xxix. 11, 12. Cp. the watchword of
other Psalms of the Return, ¢‘Jehovah hath proclaimed himself King”
(xcifi. r; xcvi. 103 xcvil. 1; xcix. 1).

20. Bless Jehovah, ye angels of his;

Ye mighty in strength, that do his word,

Hearkening unto the voice of his word.
Heavenly beings are most capable of praising the heavenly King. For
the address-to the angels cp. xxix. r; cxlviii. 2. They are called
mighty in .\'trmgrﬁ as God’s warriors; cp. Joel iii. 11. The “blessed
obedience” of the angels is an example for man.

21. By Jehovah’s 4os#s and ministers may be meant the mnumerable
multitudes of celestial beings of lower rank, subordinated to the celes-
tial hierarchy spoken of in 2. 20 (Dan. vii. ro; Heb. i. 14); or perhaps
¢“the host of heaven,” the stars, which are close]y connected with angels
in the O.T. (Job xxxviii. 7), aud all the powers of Nature, which sub-
serve Jehovah’s purposes (civ. 4; cxlviii. 2, 3).

22. Bless Jehovah, all ye his works,
In all places of his dominion:
Bless Jehovah, O my soul.

The ‘Song of the Three Children’ is a noble expansion of this theme.
In the last line the Psalmist returns to the point from which he started.
In creation’s universal hymn of praise he would fain bear his part,
however humble.

PSALM CIV.

This glorious Psalm is coqsplcuous alike for its poetic beauty and for .
its religious significance. It is a companion piece to Ps. ciii, and was
probably written by the same poet. Both of them begin and end with
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the same call to adoring praise, Bless Fehovak, O my soul. 1In Ps. ciii
that call is based upon the consideration of God’s mercy exhibited in
His recent deliverance of Israel, in P’s. civ upon the contemplation of
His power, wisdom, and goodness manifested in the creation and main-
tenance of the world. History and Nature render their concurrent
testimony.

The author of this Psalm has been called ‘‘the Wordsworth of the
ancients, penetrated with a love for nature, and gifted with the insight that
springs from love” {Aglen). Undoubtedly he was an enthusiastic lover
of Nature, but it was not for its own sake merely that he loved it. It
was to him ““a book which heavenly truth imparts.”

¢“The earth
And common face of nature spake to him
Rememberable things.”

For him the invisible attributes of God, His everlasting power and

divinity, were daily rendered visible to human reason in the works of
"creation (Rom. i. 20). :

The general arrangement of the pocm is suggested by the story of
creation in Gen. i, but the treatment of the subject is free and original.
Often we are reminded of the creation-pictures in Job xxxviii—xli,
with which ‘the author must have been familiar. Sometimes he draws a
picture of the process of creation, but for the most part it is the present
order and continuous maintenance of the universe by the beneficent will
of the Creator which kindles his devout enthusiasm. God did not make
the world and leave it to itself. It depends absolutely upon His will for
the continuance of its existence. It is He who ““giveth to all life, and
breath, and all things” (Acts xvii. 25). And at the end the poet looks
forward to the banishment of evil, and the restoration of the harmony of
creation, ‘‘that God may be all in all.”

The following analysis may help to indicate the plan of the Psalm.

Creation is a revelation of the incomparable majesty of God. The
elemental forces of Nature are an expression of His Almighty power
{r—4). He formed the earth and separated the land and sea (5—¢);
and while the great mass of waters is thus confined in its appointed
place, provision is made for the needs of beast and bird by spring and
stream (10—12), He sends rain to fertilise the earth, and make it pro-
duce food for man and beast (13—135); He plants it with stately trees,
which are the home of the birds, and peoples the mountains and rocks
with His creatures (16—18). Moon and sun mark times and seasons,
day and night (19—23). Then, after an exclamation of adoring wonder,
the poet points to the sea with its nanifold marvels (24—26), and em-
phasises the perpetual dependence of every living thing on God not
only for sustenance but for life (27—30). Finally with a glance at the
awful péwer of Him Who can destroy as easily as He can create; the
Psalmist prays that His works may never cease to please Him and reveal
His glory. As long as he lives he will sing praise to God. May- all
that disturbs the harmony of creation be banished from the earth (31—

5): .
The choice of this Psalm as a Proper Psalm for Whitsunday was
probably due to the reference it contains to the spirit of God as-tire



606 PSALM CIV. 1—3.

source of life; it has moreover a singular fitness for the great festival
which in this country falls at the time when spring has once more *re-
newed the face of the ground.”

104 Bless the Lorp, O my soul.

O Lorp my God, thou art very great;
Thou art clothed with honour and majesty.

2= Who coverest #iyself with light as it/ a garment:
Who stretchest out the heavens like a curtain :

3 Who layeth the beams of his chambers in the waters: -
Who maketh the clouds his chariot:
Who walketh upon the wings of the wind:

1—4 The greatness and majesty of Jehovah exhibited in crea-
tion.

1. The verbs (not adjectives or participles as in xcvi. 4) of the Heb.
express an act rather than a state: thow kast made thyself very great...
thou hast clothed thyself &c. It is not, so to speak, God’s eternal and
immutable greatness which the poet celebrates, but the revelation of His
greatness, the assumption, as it were, of a new robe of imperial majesty
in the creation of the world. Honour and majesty are the attributes of
a king. Cp. xcvi. 6; xxi. 5; viii. 1. For the phrase of line 3 cp.
Job xl. 10; Ps. xciii, 1.

3. Light, the first created element, is as it were God’s robe, revealing
while it conceals Him. Nothing can serve better as the expression of
His Nature (1 John i. 55 1 Tim. vi. 16). Light is universally diffused;
it is the condition of life, the source of gladness, the emblem of

urity.
P who stretchest out &c.] Cp. Is. xl. 22. The canopy of the sky is
compared to a tent-curtain, stretched out over the earth.” By His simple
fiat God spread out these heavens as easily as a man might pitch his
tent. Their vastness is a symbol of the majesty of the King Who dwells
in His royal pavilion, Whom yet ‘‘heaven and the heaven of heavens
cannot contain.”

Observe the present participles, covering ¢hyself, stretching out. The
original act .of creation is regarded as continued into the present in the
maintenance of the universe.

3. By a bold paradox the Creator is described as laying the beams of
his upper chambvers iz fke waters.  On the mysterious reservoir of
waters, which was imagined by the ancient Hebrews to exist above the
‘firmament’ (Gen. i. 7; Ps.xxix. 3; cxlviii. 4), He constructs His secret
dwelling, as a man builds *upper chambers” on the roof of his house
for air and privacy. The line is an echo of Amos ix. 6, “he that
buildeth his upper chambers in the heavens.”

who maketh the clouds &c.] The stormcloud and the tempest are the
symbols of His Advent. Cp. xviii. 10; Is. xix. 1; Dan. vil. 13; Matt.
xxiv. 30. :
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Who maketh his angels spirits;
His ministers a flaming fire:

4. The A.V. follows the LXX, which is quoted in Heb. i. 7, with
the change of a flaming fire into a flame of fire. The Greek like the
Hebrew is ambiguous, for the word for angels may mean simply es-
sengers, and that for spirifs may mean simply winds. But it is clear
that the spiritual nature of angels is not in question here, and that the
right rendering is winds. The construction of the whole verse has how-
ever been the subject of much discussion.

(x) If the construction of the A.V. and LXX is retained, and it is
the most natural construction of the Heb. words, we may render,

Who maketh his angels winds, .

His ministers a flaming fire, v
and the meaning will be that as Jehovah reveals Himself in the works
.of creation, so He arrays the spiritual agents and ministers who surround
Him (ciii. 20, 21) with the form of physical phenomena, the wind and
the lightning. ¢ Where men at first see only material objects and forms
of nature there God is present, fulfilling His will through His servants
under the forms of elemental action” (Bp Westcott on Heb. i. 7). The
‘Targ., adopting the same construction, paraphrases, ** Who makes his
messengers swift as winds, his ministers strong as fire,” but this expla-
nation misses the connexion with the preceding verses.

(2) Most commentators however think that the context demands the
rendering,

‘Who maketh winds his messengers,
Flaming fire his ministers.

As the clouds are”Jéhovah’s chariot, so winds and lightnings are His
messengers and servants. The great forces of Nature are His agents,
employed by Him to do His bidding. Cp. cxlviii. 8. But this rendering
is not free from objection on grammatical grounds. The order of the
words is decidedly against it.

(3) A third possible rendering is,

Who maketh his messengers of winds,

His ministers of flaming fire.
Jehovah forms His messengers and ministers out of winds and light-
nings ; He uses these natural agents for the execution of His purposes.
This rendering expresses the same sense as (z), though somewhat less
directly, and is free from its grammatical difficulty.

The first rendering however deserves more consideration than it has
generally received. It is the most natural rendering, and its con-
nexion with the context, if less obvious than that of (2) and (3), is still
real. The general purport of these verses is not to shew ‘““how the
various natural agents are appropriated to different uses by the Creator,”
but how the Creator is revealed in and through the works of Creation,
And as Jehovah is represented in zz. 20, 21 of Ps. ciii, which is so
closely related to this Ps., as environed by hosts of angels and ministers,
it is suitable to shew here how these angels and miuisters find expres-

" sion in physical phenomena. ’ :
On the grammatical question see Driver’s Hebrew Tenses, § 195, Obs.
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s Who 1aid the foundations of the earth,

That it should not be removed for ever,

6 Thou coveredst it with the deep as witk a garment:
The waters stood above the mountains.

7 At thy rebuke they fled;

At the voice of thy thunder they hasted away.

8 They go up 4y the mountains ; they go down 4y the valleys
Unto the place which thou hast founded for them.

9 Thou hast set a bound #iaf they may not pass over;
That they turn not again to cover the earth.

6—9. The formation of the earth, and the separation of land and
water: the work of the third day, Gen. i. 9, 10; cp. Job xxxviii. 8—r1.

5. He founded the earth on its bases,

That it should not be moved for ever.
* The earth is compared to a building erected upon solid foundations.
Cp. Job xxxviii. 6; Prov. viii. 29.

6. This verse does not refer to the Flood, though its language may
be borrowed from the account of the Flood (Gen. vii. 19, 20; and cp.
v. g with Gen. ix. 11, 15), but to the primitive condition of the earth.
It is regarded as already moulded into hill and valley, but enveloped
with the ‘abyss’ of waters (Gen. i. 2), by which even the highest
mountains are covered. Cp. Millon, Par. Lost, vii. 278,

““Qver all the face of earth
Main ocean flowed.” }
The tense of the original is a graphic ‘imperfect.” “The waters were
standing above the mountains.” '

7, 8. The graphic imperfects are continued, picturing the process of
the separation of land and water.

7. At thy rebuke they flee,

Ab the voice of thy thunder they haste away,

8. (The mountains rise, the vales sink down,)

Unto the place which thou hadst founded for them.

The ‘rebuke’ of God is His command, uttered as it were with a
voice of thunder (xviii. 15; Is. 1. 2}, Tt is best to follow the marg. of
A.V. and R.V. id taking #. 8 @ as a parenthesis, describing the result of
this Divine command. Mountains and valleys appear (Gen, i. 9) as the
waters retire to the place appointed for them, Cp. OV. Metam. 1. 3441

¢“Flumina subsidunt, colles exire videntur,
Surgit humus, crescunt loca, decrescentibus undis.”
See also Milton, Par. Lost, vii. 285 ff.

The rendering of the A.V. and R.V., which is also grammatically
possible, appears to describe the commotion of the waters as the great
deep breaks up and they seck their appointed place.

9. The reference is not to the Flood, but to the original separation
of land and water confirmed after the Flood (Gen. ix. gfl.). Cp. Job

xxxviiie 10, 1X; Prov. viii, 29,
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He sendeth the springs into the valleys,

Whichk run among the hills. .

They give drink to every beast of the field:

The wild asses quench their thirst.

By them shall the fowls of the heaven have their habita-
tion,

Whick sing among the branches.

He watereth the hills from his chambers:

The earth is satisfied with the fruit of thy works.

He causeth the grass to grow for the cattle,

And herb for the service of man:

10—18. While He confines the great mass of waters to its appointed
place, He fertilises the land by springs and rain, and makes bountiful
provision for the wants of men and animals.

10. Who sendeth forth springs into the valleys;
They run among the mountains.

Cp. the description of Palestine in Deut. viii. 7.

11. cewery beast of the field] Wild animals, as distinguished from
domesticated animals, the ‘cattle’ of z. 14.

the wild asses] Mentioned particularly as one of the most striking
and beautiful of wild animals. See Davidson’s note on Job xxxix. 7,
a passage which may have been in the Psalmist’s mind, for he was
evidently familiar with Job. Jeremiah (xiv. 6) draws a graphic picture
of the sufferings of the wild ass in a drought.

quench) Lit. break. Cp. frangere sitim.

13. Beside them dwell the birds of the heaven;

From among the leafage they utter their song.

Beside the springs and streams grow the trees which are the home of
the birds, whose song of praise to their Maker ever rises from their
branches.

13. Who giveth the mountains drink from his upper chambers.
Palestine was “‘a land of mountains and valleys, drinking water of the
rain of heaven” (Deut. xi. 11). It is not inaccessible mountain tops
which the poet is thinking of, so much as the upland corn fields (Ixxii.
16), watered by the rain which God- sends down from His ‘“‘upper
chambers” (2. 3), as the valleys are watered by streams.

the fruit of thy works] Generally explained to mean the rain, as a
product of the clouds which God has made.  But this is harsh: it is
much more natural to take the phrase in the simple sense of “fruit pro-
duced by God’s manifold operations.” Earth is fertilised by the rain
and springs, and rejoices in its abundant produce. The thought is
further developed in z2. 14—18. -

14. Aerd] Cp. Gen. i. 11, 12, 29, 30; iil. 18; ix. 3. The term
includes all vegetable products.

- for the service of man] The use of the word in . 23 and elsewhere
is in favour of the rendering of R.V. marg., for the labour of man.—

PSALMS ) 39
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That %e may bring forth food out of the earth;
s And wine Z4a¢ maketh glad the heart of man,
And oil to make /4is face to shine,
And bread w/hich strengtheneth man’s heart.
16 The trees of the LoRD are full of szp ;
The cedars of Lebanon, which he hath planted;
17 Where the birds make their nests:
As for the stork, the fir trees are her house.
.8 The high hills are a refuge for the wild goats;
And the rocks for the conies.
19 He appointed the moon for seasons :

God makes the soil respond to man’s tillage with abundant produce.
But the Heb. word seems to be capable of the same extension of meaning
as ‘service’ and this sense fits the parallelism and the context best.

144, 15. The division of the verses obscures the parallelism. Render,

That he may bring forth bread out of the earth,
And that wine may gladden the heart of man:
That he may make his face to shine with oil,
And that bread may sustain man’s heart.

Corn wine and oil were the chief products of Palestine (Deut. xii. 17).
God provides for man’s enjoyment as well as for his sustenance. Cp.
for the language Judg. ix. 13; Eccl. x. 19. -

16. The trees of Jehovah are not merely stately and majestic trees,
but as the next line shews, those whick He has planted, the natural
growth of the primeval forest, in contrast to trees planted by the hand
of man. Cp. Num. xxiv. 6. They are satisfied (cp. 134) witk the
rain from heaven.

17. zhe stork] Chdsidak, the Heb. name for the stork, is connected
with ch&séd, ““lovingkindness, and it was so called from its affection for
its young, a trait often noticed by Greek and Latin writers. Thus it is
called wrpwdv edoeBéoraror {hwv by Babrius (Fab. 13), and ‘avis pia’
or ‘pietaticultrix’ (Petron. 55.6). Though in Western Europe the stork
commonly builds its nest on houses, and in the East selects ruins where
they are to be found, ‘‘where neither houses nor ruins occur, it selects
any trees tall and strong enough to provide a platform for its huge nest,
and for this purpose none are more convenient than the fir tree.” Tris-
tram, Nat. Hist. of Bible, p. 248.

18. From the lofty trees which are the home of birds it is a natural
transition to the lofty mountains which are the home of animals. The
Syrian wild goat, lit. ‘the climber,’ is a species of ibex (1 Sam. xxiv. 2
Job xxxix. 1): see Tristram, p. 95. The ‘coney,” Heb. shaphan=
‘the hider,’ is not the rabbit, but the Ayrax Syriacus, a peculiar animal,
not unlike a marmot in appearance, which ““lives in holes in the rocks,
where it makes its nest and conceals its young, and to which it retires at
the least alarm.” See Tristram, p. 75.

19—23. Moon and sun mark the seasons and the alternations of day
and night. The work of the fourth day, Gen. 1. 14. :
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The sun knoweth his going down.

Thou makest darkness, and-it.is night:

Wherein all the beasts of the forest do creep forsk.
The young lions roar after #4eir prey,

And seek their meat from God.

The sun ariseth, they gather themselves together,
And lay them.down in their dens.

Man goeth forth unto his work

And to his labour until the evening.

O Lorp, how manifold are thy works!

In wisdom hast thou made them all:

The earth is full ¢f thy riches.

So is this great and wide sea,

Wherein aze things creeping innumerable,

Both small and great beasts.

19. The changes of the moon mark periods of time and the proper
times for festivals. Cp. Ecclus. xliii. 7, ““From the moon is the sign
for the festival.” The sun kaoows and fulfils its daily duty. The sunset
is mentioned, to introduce the picture of night in zz. 20ff.; and night
precedes day, as commonly in oriental reckoning.

21. The dreaded beasts of prey are part of God’s creation, depend-
ing on His bounty. Cp. cxlvii. 9.

22. they gather themselves together] Better as R.V., they get them
away.

24—30. An exclamation of wonder and admiration at the variety and
wisdom of God’s works introduces a description of the marvels of the
sea, and the mystery of life. F%. 25, 26 are based on Gen. i. 20, 21:
vv. 27, 28 on Gen. i. 29, 3o. )

24. in wisdom] Cp. Prov. iii. 19; viii. 22 ff.

thy riches] The word may mean ky possessions (Vulg. Jer. possessione
tua, representing a Sept. reading ris krijgeds gov): or, Zhy creation or
creatures (LXX 1iis krloeds gov, Syr., Targ.): but usage is in favour of
the first sense. Cp. cv. 21

25. So is this great and wide sea] R.V. rightly, Yonder is the sea,
great and wide. It would almost seem as if the sea lay stretched
before the Psalmist’s gaze as he composed his poem. Dean Stanley
has pointed out that all the natural features of the Psalm are in sight
from the cedar grove of Lebanon (Sermons in the East, p. 217). .

things creeping] - Or, things moving; cp. Gen. i. 31; Ps. Ixix. 34
The word (used in 2. 20 of the stealthy movement of animals in quest o?
their prey) is not limited to reptiles properly so called. It may refer
either to land animals or water animals, or may include both.

both small and great beasts] Living creatures, both small and
great.

39—2
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26 There go the ships:

There ¢s that leviathan, w/hom thou hast made to play

therein. -

‘27 These wait all upon thee;

That #%0x mayest give them their meat in due season.
8 That thou givest them they gather:

Thou openest thine hand, they are filled witk good.
29 Thou hidest thy face, they are troubled:

Thou takest away their breath, they die,

And return to their dust.
30 Thou sendest forth thy spirit, they are created:

And thou renewest the face of the earth.

26. The stately ships, which excited the wonder and admiration of
the landsman (Prov. xxx. 19; Is. ii. 16), seem part of the life of the
sea, and the mention of them suggests its use as a means of transit.

there is that leviathan] There is leviathan, whom thou hast
formed, cither (1) to play therein, or (2) to play with him. Both
renderings are grammatically possible. For (1) Job xl. 20 offers a
parallel, and for (2) Job xli. 5 (Heb. xl. 2g). But (1) suits the context
best. The thought required is not that the wildest and strongest of
God’s creatures are but as it were His tame pets, but that the sea is the
playground of the mighty monsters which display His power and good-
ness as they disport themselves there in the enjoyment of their life. In
Job xli leviathan means the crocodile, but here the name is evidently
used of sea-monsters generally, particularly the great cetaceans, of
which there are many, and formerly were probably many more, in the
Mediterranean.

27. These wait all &c.] Al of them wait upon thee. Not marine
animals only, but all living creatures are meant, as in Gen. i. 29, 30.
God is the great householder, dispensing to all His family their por-
tions.  Cp. cxlv. 1§, 16; cxlvii. 9. )

28. Thou givest unto them, they gather:

Thou openest thine hand, they are satisfled with good.

29. All creatures depend upon God for life as well as food. The
breath or spirit of God is the source of the life-breath of His creatures.
The Psalmist probably had Job xxxiv. 14, 15 in his mind. Cp. Acts
xvii. 25; Col. i. 17. The ‘hiding’ of God’s face is usually the symbol of
His wrath ; but here it denotes rather the withdrawal of His. sustaining
power. Cp. xxx. 7. .

thou takest away their breath] Or, thou gatherest In, withdrawing
the spirit lent for a time (Eccl. xii. 7), so that they expire, and their
bodies return to the dust whence they were taken (Gen. iii. 19).

80. But life not death rules in Nature. A new generation takes
the place of the old, Creation continues, for God is perpetually
u}nding forth His spirit, and renewing the face of the earth with fresh
life. ’ :
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The glory of the Lorp shall endure for ever:
The Lorp shall rejoice in his works.

He looketh on the earth, and it trembleth :
He toucheth the hills, and they smoke.

I will sing unto the Lorp as long as I live:
I will sing praése to my God while I have my being.
My meditation of him shall be sweet:

I will be glad in the Lorp.

Let the sinners be consumed out of the earth,
And let the wicked be no more.

Bless thou the Lorp, O my soul.

Praise ye the Lorp.

81—388. Concluding prayers and vows.

81. May the glory of Jehovah endure for ever!
May Jehovah rejoice in his works!

82. Who looketh on the earth, and it trembleth,
Toucheth the mountains, and they smoke.

May this manifestation of God in Nature ever continue! May Jehovah
never cease to rejoice in His works as He rejoiced when He pronounced
all things to be very good (Gen. i. 31; Prov. viii. 31). A look, a touch
are enough to remind the earth of the awful power of its Creator, Who if
He willed could annihilate as easily as He created. The Psalmist has
in mind Am. ix. 5 (cp. above z. 3), Ex. xix. 18; #. 324 is imitated in
cxliv. §, 2. 33 in cxlvi. 2.

84. Let my meditation be sweet unto him:

As for me, I will rejoice in Jehovah.

Sweet, i.e. acceptable, a word used of sacrifices in Jer. vi. 20; Hos. ix.

4; Mal. iii. 4. Cp. Ps. xix. 14. As Jehovah rejoices in His works
- {2. 31), so the Psalmist rejoices in Jehovah. .

88, Let the sinners be consumed &c.] There is no need to make
excuse for this conclusion of the Psalm. It is not an imprecation, but
a solemn prayer for the restoration of the harmony of creation by the
banishment from it of *‘all things that cause stumbling, and them that
do iniquity.” The preceding verses (31, 32) have just hinted that there
is something in the world which may hinder God from continuing to
rejoice in His works, What is it ?

“Disproportioned sin
Jarred against nature’s chime, and with harsh din
Broke the fair music that all creatures made
To their great Lord, whose love their motion swayed
In perfect diapason, whilst they stood )
In first obedience, and their state of good.”
Modern thought would say, ‘May sin be banished’: but Hebrew
- thought is not abstract but concrete, and moreover the form of the
prayer reminds us of the solemn truth that sin is a personal thing, which
cannot be separated from the sinner, but has its existence through his

32
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34

35
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perverted will. It may be noted that the intensive form of the word
for sinner implies obstinate and incorrigible habit.

As in Ps, ciii, the Psalmist concludes as he began, Bless Fehovah, O
my soul, to which is appended the general call to praise, Halldujah,
¢Praise ye Jah.” This word (for according to the Massoretic tradition
it is to be written as one word except in cxxxv. 3) occurs nowhere but
in the Psalter! and meets us here for the first time. .

According to Graetz (Comm. p. 91), and Ginsburg (/nirod. to the Heb.
Bible, pp. 376 fI.), it was the summons addressed by the precentor to the
congregation to join him in reciting the Psalm, or to respond by repeat-
ing the first verse after his recitation of each verse. Its proper place
therefore is at the beginning not at the end of a Psalm, and in the
LXX (with the possible exception of Ps. cl) it is always found at the
beginning. In the Massoretic text however it occurs at both beginning
and end of eight Psalms, at the beginning only of two, at the end only
of five, and once in the text ofshe Psalm (cxxxv. 3).

PSALM CV.

The two historical Psalms which stand at the end of Book iv are
closely related.  Ps. cv is a Psalm of thanksgiving, recapitulating the
marvellous works by which Jehovah demonstrated His faithfulness to
the covenant which He made with Abraham. Ps. cvi is a Psalm of
penitence, reciting the history of Israel’s faithlessness and disobedience.
They present, so to speak, the obverse and reverse of Israel’s history;
the common prophetic theme of Jehovah’s lovingkindness and Israel’s
ingratitude. They have much in common with Ps. lxxviii, with which
their author was. evidently familiar; but that Psalm is distinguished by
its didactic and monitory character, and it comnbines the two strands of
thought which are here separated.

-+ Such a recital of the proofs of Jehovah’s faithfulness as is contained in
Ps. cv was very suitable as an encouragement to the community of the
Restoration. If God had preserved the patriarchs, and made a nomad
family into a strong nation, giving them possession of the land through
which they wandered as strangers, He could again fulfil His purposes
even through the feeble body of returned exiles {Is. Ix. 22). That these
Psalms belong to the period after the Return from Babylon is evident,
for they presuppose not only the Exile (cvi. 47) but the restoration of the
Temple-worship. Ds.cvi. 47, which at first sight might seem to imply that
no return had yet taken place, must be understood as a prayer for the
completion of the restoration by the return of the Israelites from all the
countries in which they were scattered. The repeated call to “‘give
thanks to Jehovah,” to *praise Jah ” corresponds exactly to the terms
in which the function of the Levites is described in the books of Ezra,
Nehemiah, and Chronicles (Ezr. iit. 11; Neh. xii. 24; 1 Chron. xvi. 4;

L In Jer. xx, 13 the phrase is ‘Praise ye Jehov‘ah,' as in Ps. cxvii. 1. Cp. however
Tobit xiti. 18, “All her streets shall say, Hallelujah™: 3 Macc. vii. 13, The priests
and all the people shouted, Hallelujah.”
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&c.). On the other hand these Psalms are earlier than Chronicles
{c. 300 B.C.). The festal anthem which the Chronicler introduces on the
occasion of the translation of the Ark to Zion is a combination of Ps. cv.
=15 (=1 Chron. xvi. 8—22) with Ps. xcvi (=1 Chron. xvi. 23—33)
and cvi. I, 47, 48 (=1 Chron. xvi. 34—36). It is certain that the
Psalms stand in their original form in the Psalter, and that the anthem
in Chronicles is merely a compilation; for cv. 1—14 is clearly but a
portion of a connected poem, while there is an entire absence of con-
nexion in Chron. between 2. 22 and 23, and between 2. 33 and 34.
A theory has been advanced that the anthem is a later insertion in
Chronicles, and consequently that the date of Chronicles does not fix a
limit for the date of the Psalms ; but this theory is improbable.

Though there is no marked strophical arrangement in Ps. cv, there is
a certain symmetry in its plan. It consists of four nearly equal divisions.

i. The Israelites, as the seed of Abraham, the children of Jacob, are
summoned to praise Jehovah for His faithfulness to His covenant with
the patriarchs, Abraham, Isaac, and Jacob (1—r12).

ii. He guarded them in their wanderings, and led Jacob into Egypt,
after He had prepared the way by sending Joseph before him (13—24).

ili. When the Egyptians oppressed the Israelites, He displayed His
power in the'judgements which led to their release (25—36).

iv. He brought them out of Egypt, protected them and provided for
their wants in the wilderness, and settled them in the land of Canaan,
that they might serve Him by grateful obedience to His laws (37—43).

O give thanks unto the Lorp; call upon his name: 105

1—6. The Israclites are summoned to proclaim to all the nations.
Jehovah’s mighty doings for His people, and to stir up their own hearts
to praise and thanksgiving by the recollection of His marvellous
works.

1. The LXX is probably right in placing Hallelujak at the beginning
of this Psalm instead of at the end of Ps. civ. The two companion
Psalms ciii and civ will then begin and end with Bless ye Fehovak;
and ‘the two companion Psalms cv and cvi will begin and end with
Hallelujah.

The first verse is taken verbatim from Is. xii. 4.

O give thanks unto the Lorp] The LXX renders éfopoloyeiafe,
hence Vulg. and Jer. confiteming, ‘make confession,” which may possibly
be the primary meaning, from which the word derives its general sense
lo praise or give thamks. Pss. cvi, cvii, cxviii, cxxxvi begin with the
same invitation.

It is natural to connect these Psalms in which * Give thanks unto
Jehovah” and ‘‘Praise ye Jah” (Hallelujah) recur so(freqyently with
the function of the Levites ‘“to praise and to give thanks’ (1 Chron.
xvi. 4; Ezr.iii. 11; Neh. xii. 24; &c.), and to regard them as composed
- expressly for the service of the Second Temple.- L

call upon kis name] Rather, proclalm his name, as in Ex. xxxiii.
19; xxxiv. §, 6; cp. Deut. xxxit. 3. .
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Make known his deeds among the people.
2 Sing unto him, sing psalms unto him:

Talk ye of all his wondrous works.
3 Glory ye in his holy name:

Let the heart of them rejoice that seek the Lorp.
1+ Seek the Lorp, and his strength:

Seek his face evermore.
s Remember his marvellous works that he hath done;
His wonders, and the judgments of his mouth;
6 O ye seed of Abraham his servant,

make known his doings among the peoples] It was Israel’s mission
to proclaim to the world Jehovah’s revelation of His character made
known to them in the facts of their history. Cp. ix. 11, ’

2. sing psalms] Or, make melody. Cp. xcii. 1, note.

talk ye] R.V. marg., meditate: cp. civ. 34. The primary meaning
of the word is probably Ze occupy oneself diligently with: hence either Zo
meditate ugon, or as context and parallelism require here and in cxl. 5,
to speak, discourse of, a meaning which the word regularly has in post-
Biblical Heb. .

kis wondrous works] R.V.,as A.V.in . 5, his marvellous works.
Cp. xcvi. 3, and see note on ix. 1.

8. Glory ye in his holy name] Cp. Is. xli. 16; and see note on
ciii. 1.

let the heart &c.] True devotion leads to deep inward joy which will
find expression in thanksgiving. Cp. Neh. viii, 10; Actsii. 46, 47.

4. Two synonymous words are rendered see£ in this verse. Both
originally referred to the outward act of visiting the sanctuary, but both
come to express the inward purpose of the heart as well. So far as they
can be distinguished the first denotes the attitude of loving devotion, the
second that of inquiry or supplication. To ‘seek Jehovah® is the
duty and the joy of the true Israelite. From His strength and presence
alone can Israel derive the protection and blessing that it needs, Mis
strength cannot here mean the Ark, as in Ixxviii. 61.

8. Remember] Compare the frequent injunctions in Deuteronomy
(vii. 18; viii. 2; &c.). But Israel’s history had been one long record of
forgetfulness (Ps. Ixxviii. 11). ’

his wonders] A word often coupled with ‘signs’ (z. 27; Deut. iv.
34; &c.) to denote the miracles of the Exodus. .

the judgments of his mouth] Not the precepts of the law, but the
sentence pronounced and executed upon Pharaoh and the Egyptians
(Ex. vi. 6; vii. 4; xii. 12). . .

6. Grammatically, kis servant may refer either to Abrakam or to
seed of Abraham. The parallelism is in favour of the latter construction,
and the LXX and Jer. actually read Aés servants : but exact parallelism
is not always maintained, and ©. 42 is decidedly in favour of connecting
his servant with Abrakam. For Abrakam Chron. reads Fsrael.
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Ye children of Jacob, his chosen.

He #s the Lorp our God:

His judgments are in all the earth.

He hath remembered his covenant for ever,

The word which he commanded to a thousand genera-
tions.

Which covenant he made with Abraham,

And his oath unto Isaac;

And confirmed the same unto Jacob for a law,

And to Israel for an everlasting covenant: -

Saying, Unto thee will I give the land of Canaan,

The lot of your inheritance:

his choser] R.V. his chosen ones, to avoid the ambiguity of the
A V. Cp. v. 43; cvi. 5; Deut. iv. 37; &c. )

This verse is to be connected with z2. 1—g: the form of address
reminds the Israelites at 6nce of their privilege and their duty.

7--12. The theme of the Psalm. Jehovah has been true to the
promise which He made to the patriarchs, to give them the land of
Canaan.

7. He, Jehovah, 18 our God] He stands in a special and peculiar
relation to Israg¢l the people of His choice: but He is no mere national
Deity: His judgements are in all the earth; He exercises an universal
rule over all nations as “‘the Judge of all the earth ” (Gen. xviii. 2§).

8. He hath remembered] Rather, He remembereth. The Heb.
perfect here expresses a general truth guaranteed by past experience.
Chron. has Remenmber ye; but the exhortation is out of place here.
Jehovah’s covenant is further described as t4e word of promise whick
he commanded (cp. cxi. g}, as it were enacting it as a law (cp. stalute,
2. 10, and ii. 7). 7o a thousand generations (Deut. vii. g),
parallel to and synonymous with for ever, is to be connected with He
remembereth.

With this and the following verses comp. the promise of Lev. xxvi.
42—45.

9,10. For the covenant with Abraham see Gen. xvii. 2 ff.; xv. 18;
and cp. the promises, Gen. xii. 7; xiii. 14 f. The oath swomn to
Abraham (Gen. xxii. 16) was confirmed to Isaac (Gen. xxvi. 3), and to
Jacob at Bethel when he was on his way to Paddan-aram (Gen. xxviii.
13 ff.), and again in the same place on his return, after his name had
been changed to Israel (xxxv. g fl.). The promise’ made to Abraham
was renewed to Isaac and Jacob, Lecause in their persons it was limited
to a particular branch of Abraham’s descendants.

for a law] For a statute, or, decree, as in ii. 7. .

11, The promise was made to the patriarchs individually (‘unto
thee’), but in them to their descendants also; hence ‘your inheritance.’

the lot &c.] The Heb. kbl means (1) a measuring-cord, (2) a

7

8

10
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12 When they were éuf a few men in number;
Yea, very few, and strangers in it.

13 When they went from one nation to another,
From one kingdom to another people;

14 He suffered no man to do them wrong:
Yea, he reproved kings for their sakes;

15 Saying, Touch not mine anointed,
And do my prophets no harm.

16 Moreover, he called for a famine upon the land:

measured portion (cp. our ‘rod’): so, for your appointed inheritance.
Cp. lxxviil. 55 : :

12. The Psalmist emphasises the marvellousness of the Divine promise
by pointing out that it was made when the patriarchs were but an insig-
nificant clan of protected aliens, and it seemed utterly improbable that
they would ever become the owners of the land.

but a few men in number] Lit. men of number: a handful of men,
easily counted. Jacob uses the same phrase of his family in Gen. xxxiv.

0.
3'}:(1, very few] The word may mean few in number, or little worth;
here probably the former. Cp. Deut, vii. 7; xxvi. 5.

strangers] sojourners, foreigners under the protection of the owners
of the country, without rights of citizenship. Cp. Gen. xxi. 23; xxiii. 4.

13—24. Jehovah's providential guidance of the patriarchs in their
migrations.

18. When they went &c.] And (when) they went &c. The A.V.
treats this verse as (virtually) the protasis to 2. 14 : the R.V. places a
semicolon at the end of 2. 12, and a full stop at the end of . 13, and
treats v. 13 as the continuation of 2. 12. Either construction is gram-
matically possible, but that of the A.V. is preferable. V. 12 emphasises
the conditions under which the promise was given, and concludes the
first division of the Psalm. F%. 13—15 describe the migrations of the
patriarchs among the different nations of Canaan, the Egyptians, and the
Philistines, as recorded in the Book of Genesis. In all their wanderings
Jehovah guarded them from harm, reproving even kings such as Pharaoh
(Gen. xii. 10 f.) and Abimelech (Gen. xx, xxvi) on their account.

15. Jehovah's words. Saying is rightly supplied.

Touck not] The phrase is suggested by Gen. xx. 63 cp. xxvi. 11.

mine anointed ones...my prophets] The patriarchs were not actually
anointed, but the term is applied to them as bearing the seal of a Divine
consecration in virtue of which their persons were sacred and inviolable.
Abraham is called a prophet in Gen. xx. 7 as an intercessor, and the
term is applied to the patriarchs generally as the recipients of Divine
revelation.

16ff: The events which led to the migration of Jacob into Egypt.

16. And /4e called] So 2 Kings viii. 1; Am.'v. 8; vii. 4; ix. 6;
Hagg.i. r1. Observe the emphasis upon direct Divine agency in zz. 16,
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He brake the whole staff of bread.

He sent a man before them, °

Even Joseph, who was sold for a servant:
Whose feet they hurt with fetters:

He was laid 7z iron: .

Until the time that his word came:

The word of the Lorp tried him.

17. The famine in the land of Canaan (Gen. xli. 54) was the instru-
ment which He summoned to effect His purpose.

ke brake &c.] So Lev. xxvi. 26. Bread is the staff, i.e. support, of
life (Is. iii. 1; cp. Ps. civ. 15).

17. He had sent a man before them;

Joseph was sold for a slave.

Before the famine came, God had sent Joseph into Egypt to prepare
the way for their migration thither. So Joseph himself says, * God sent
me before you to preserve life’’ (Gen. xlv. 5, 7; cp. 1. 20), recognising
that the hand of God had permitted the cruelty of his brothers in order
to effect His purpose.

18. Whose feet] R.V. His feet. This verse is merely a poetical
description of imprisonment. The narrative in Gen. does not hint that
Joseph was severely treated.

ke was laid in {ron] l.e. as R.V., he was lald in (chains of) iron.
But the Heb. literally means, (inf0) iron entered his soul; and kis soul
is not a mere equivalent for /e, but denotes (though we have no word
by which it could be rendered here) Joseph’s whole sensitive personality.
He keenly felt the degradation and suffering of his unjust imprisonment.
Thus the sense is substantially the same as that of the picturesque
rendering of the P.B.V. which has passed into a proverbial phrase,
¢‘the_jron entered into his soull.” This rendering, which is that of the
Targ. and Vulg.? is-defended by®Delitzsch and others, but is question-
able for grammatical reasons.

19. Until the time that his word should come to pass

"The promise of Jehovah tried him.

Two different Hebrew words gre rendered word in the A.V. It
seems best to understand them both of the word or promise of Jehovah
communicated to Joseph in the dreams which excited the enmity of his
brethren {Gen. xxxvii. 5 ff.). The promise of Jehovah is as it were per-
sonified as Jehovah’s agent employed to fit Joseph for his high station
(cp. cxix. 50). It tested him, purified and refined his character (Job
xxifi. 10), as it led him through dark ways of humiliation, till the time
came for him to be raised to the honaur for which Providence destined
him.

1 Coverdale’s original rendering (1535) was, the yron pearsed his herte. The
alteration in the Great Bible (1539) was no doubt suggested by Miinster’s ferrenm
(vincsdynm) intravit usque ad animam eius, . .

® According to the present text, which has ferrum perivansiit animam eius, But
as all the mss. of the LXX have oidnpov 8:jA8ev % vy avrrod, it seems probable that
animam is a corruption for anima, .

17

18
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= The king sent and loosed him;
Euwen the ruler of the people, and let him go free.
2 He made him lord of his house,
And ruler of all his substance:
=2 To bind his princes at his pleasure;
And teach his senators wisdom.
23 Israel also came inzo Egypt;
And Jacob sojourned in the land of Ham.
24 And he increased his people greatly ;
And made them stronger than their enemies.
25 He turned their heart to hate his people,
To deal subtilly with his servants.
26 He sent Moses his servant;

By some commentators ‘his word’ has been taken to mean Fosepk’s
word, either (1) his story of his dreams (Gen. xxxvii. 5ff., xlii. g), or
(2) his interpretation of Pharaoh’s dreams (Gen. xli. 16ff.). But ‘his
word® is not a matural expression for Joseph’s relation of his dream,
and his liberation from prison took place before his interpretation of
Pharaoh’s dream was verified by the event.

20. The king sent &c.] Gen. xli. 14.

21, 23. See Gen. xli. 3g—44. Joseph, who so lately was ‘bound in
prison,’ is invested with authority to imprison even princes, and in
virtue of his wisdom is made the director of Pharaoh’s counsellors.

P.B.V. that he might inform (i.e. instruct) &és grinces follows the
LXX (Vulg.) and Jer., ut erudirvet principes eius.

senalors] Lit, elders. :

28. JIsrael also} 8o Israel; the great ancestor of the nation is still
meant. ° .

the land of Ham] Cp. v. 27; Ixxviil. s1.

24. And he made his people exceeding fruitful,

And made them mightier than their adversaries.

Jehovah is the subject of the sentence. The A.V. fails to bring out

the connexion of the verse with Ex. ». 7, ““The children of Israel were
- fruitful.. .and were exceeding mighty.”

25—86. The enmity of the Egyptians to Israel,’and the display of
Jehovah'’s power which prepared the way for the Exodus.

85. He turned their heart] The rendering of the Targ., followed in
P.B.V., Whose heart turned, is grammatically possible, but A.V. is no
doubt right. The Psalmist does not shrink from attributing the hostility
of the Egyptians to God’s agency, because it was due to the blessings
which He bestowed upon Israel ; and inasmuch as it led to the Exodus,
it was a link in the chain of God’s action.

o deal subtilly] By their crafty plans for destroying Israel, Ex. i.
10ff.

26. Moses his servart] Ex. xiv. 31, and often.
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And Aaron whom he had chosen.
They shewed his signs among. them,
And wonders in the land of Ham.

He sent darkness, and made it dark;
And they rebelled not against his word.
He turned their watefs into blood,
And slew their fish. v

27. They shewed &c.] Moses and Aaron. But the parallel passages
in Ixxviii. 43; Ex. x. 2 (cp. Jer. xxxii. 20) make it probable that we
should follow most of the Ancient Versions (LXX, Aq. Symm. Syr.
Jer.) in reading the singular, He set; and this agrees better with the
context, as Jehovah is the subject in z2. 24, 25, 20, 28, 29.

his signsy  Lit. the acts or mallers of his signs (cp. the acts or matters
of kis wondrous works in cxlv. 5): i.e. his various signs: hardly, #%
words or message of his signs, ‘“‘as being declarations of God’s will and
command to let His people go.”

28. It is difficult to say why the ninth plague (Ex. x. 21 ff.) is placed.

first here. Possibly, like the fifth and sixth, it was not originally men-
tioned, and the verse was the marginal gloss of a reader who noticed the
omission, which was subsequently inserted in the text in the wrong place.
If however the text is sound, perhaps the ninth plague is mentionecf first,
because it is regarded as the plague which wrought conviction in the
minds of the Egyptians, who were already anxious that the Israelites
should be allowed to depart (Ex. x. 7; xi. 2, 3); though the further
plague of the death of the firstborn was needed finally to convince
Pharaoch. The plague of darkness was specially calculated to inspire
the worshippers of the sun-god with the sense of Jehovah’s power.
The next line and they rebelled not against his words confirms this
interpretation. ‘They’ must refer to the Egyptians, and the allusion
must be to their change of feeling towards the 1sraelites after the plague
of darkness, described in Ex. xi. 2, 3. Some commentators
suppose that ‘they’ refers to Moses and Aaron, who did not disobey
God’s commands, as-they afterwards did at Meribah (Num. xx. 24;
xxvii. 14), but accepted their perilous mission. Such a statement how-
ever does not seem natural in the present context. Others
read they observed not (\DY for 1D). Others follow the LXX and Syr.
in omitting the negative. So in effect Coverdale (following the Ziirich
Bible, ‘dann sy warend seinem geheyss nit gehorsam’), for they were not
obedient unto kis word; P.B.V. and they were not &c. ~But the remark
would be out of place at the point when the resistance of the Egyptians
had been overcome. :

kis word] So the Q'»7; R.V. his words follows the X’#4ibA, which
is supported by the LXX, Aq., and Jer. :

29.  After mentioning the crucial plague of the darkness, the Psalmist
refers briefly to the other plagues, omitting however the fifth and sixth,
and inverting the order of the third and fourth. : '

ke turned &c.] The first plague, Ex. vii. 141, 21,

27

28

29
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30 Their land brought forth frogs in abundance,
In the chambers of their kings.

st He spake, and there came divers sorts ¢f fies,
And lice in all their coasts.

32 He gave them hail for rain,
And flaming fire in their land.

33 He smote their vines also and their fig trees;
And brake the trees of their coasts.

3¢+ He spake, and the locusts came,
And caterpillars, and that without number,

3s And did eat up all the herbs in their land,
And devoured the fruit of their ground.

36 He smote also all the first-born in their land,
The chief of all their strength.

a7 He brought them forth also with silver and gold:
And tZere was not one feeble person among their tribes.

30. Zheir land &c.] R.V. Their land swarmed with frogs. The
second plague, Ex. viii. 1ff.

31. He spake, and there came swarms of fiies (R.V.): the fourth
plagye, Ex. viil. 20ff,, cp. Ps. Ixxviii. 45: and lce (or send-flies or
Jleas) in all their borders: the third plague, Ex. viii. 16 ff., not men-
tioned in Ps. Ixxviii. e

their copsts] 1.e. thelr borders.

32, 33. The seventh plague, of hail accompanied by thunder and
lightning, Ex. ix. 131f, 25, 26; cp. Ps. Ixxviii. 47, 48.

34, 85. The eighth plague, Ex. x. 1ff.; Ps. Ixxviii. 46. The Heb.
word 3%, R.V. cankerworm, as A.V. in Joel i. 4, is not used in
Exodus. It probably denotes the locust in its larva state.

85. And ate up all the herbage in their land,

And ate up the fruit of their ground.

The Heb. word for ‘herbage’ is not confined to grass, but includes
vegetable growth generally with the exception of trees (civ. 14).

86. The tenth and last plague, Ex. xi. rff. As in Ps. Ixxviii, 51,
the firstborn are described as the beginning, or firstlings of all their
strength. Cp. Gen. xlix. 3; Deut. xxi. 17.

87—45. The Exodus, the miracles of the wilderness, and the settle-
ment in Canaan. .

87. 8o he brought them forth with silver and gold:
And there was none that stumbled among his tribes.
Israel marched out like a victorious army, with spoils which were
virtually the reward of their long compulsory service (Ex. xii. 35, 36);
like a host of warriors in which none are faint or weary (Is. v. 37).
hs #ribes] Jehovah's tribes (cxxii. 4) rather than Israel’s (Num.
Xxiv. 2). ’
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Egypt was glad when they departed: .

For the fear of them that fell upon them.
He spread a cloud for a covering;

And fire to give light in the night.

The pegple asked, and he brought quails,
And satisfied them w:?% the bread of heaven.
He opened the rock, and the waters gushed out;
They ran in the dry places like a river.

For he remembered his holy promise,

And Abraham his servant. -

And he brought forth his people with joy,
And his chosen with gladness:

And gave them the lands of the heathen:
And they inherited the labour of the people ;
That they might observe his statutes,
And keep his laws.

38. Cp. Ex. xii. 33.

Jor the J6’ear &c.] For dread of them had fallen upon them. Cp.
Ex. xv. 16. :

39. Ex. xiii. 21, 22; xiv. 19, 20. But here the cloud is regarded as
a canopy to shelter them from the burning rays of the sun in the desert,
rather than as a protection from the Egyptians. Cp. Is. iv. 5, 6.

40. The people asted] The Heb. verb is in the sing., but with
LXX Jer. Syr. Targ. we should read the plural, They asked. See
Ex. xvi, and cp. Ps. Ixxviii. 18 ff. The murmuring of the Israelites
is not mentioned, because the Psalmist’s object is to point to God’s
goodness, not to Israel’s faithlessness.

the bread of heaven] The manna: cp. Ixxviii. 24, 25; Neh. ix. 15.

41. the rock] In Rephidim, Ex. xvii. 1 fl. A different word (*cliff’)
is used in Num. xx. 8ff. The language is borrowed from Ps. lxxviii.
15, 16, 20: cp. Is. xli. 18; xMviii, 21.

43. The Psalmist returns to his theme, . 8. Faithfulness to His
promise was God’s motive for redeeming Israel.

his holy promise] Lit., his holy word (v. 8): the sacred promise
which cannot be broken. i

and Aérakam his servanf] Or, with A, his gervant (z. g). Cp. Ex.
ii. 24. But the A.V. may be right.

43. with gladness] With jubilant singing, the rejoicing on the
shores of the Red Sea, Ex. xv. But the language is 2 reminiscence of
the prophecies of the Exodus from Babylon, Is. xxxv. 10; li. 115 lv. 12.

44, And he gave them the lands of the nations,

And they took possession of the labour of the peoples.
See Deut. vi. 10, IT.
~45." The object of God’s favour to Israel was |
That they might keep his statutes,
And observe his laws,
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Praise ye the Lorbp,

and obedience was the condition of their retaining these blessings. Cp.
Ixxviii, 7; Deut. iv. 1, 40; xxvi. 17, 18; and the terms in which the
purpose of Abraham’s call is described in Geu. xviii. 19 (R.V.).

raise ye the LorD] This Hallelujah is omitted by the LXX and
Syr.; see note on civ. 35: but the recital of God’s mercies fitly con-
cludes with a call to praise.

PSALM CVI.

This Psalm, as has already been remarked, is a companion to the
preceding one. It may well have been composed by the same poet: at
any rate it belongs to the same period. It is in the main a confession
of the faithlessness and ingratitude which had marked every step of
Israel’s history, a confession which is the fitting preface to a prayer for
the restoration of the nation. It breathes the spirit of Solomon’s prayer
at the Dedication of the Temple (1 Kings viii). A similar confession is
found in Neh. ix: Dan. ix and Baruch ii should also be compared.
V. 1, 47, 48 form the conclusion of the anthem in 1 Chr. xvi. 34—36.

The Psalmist begins with an invitation to praise Jehovah for His
infinite mercy and goodness, for these attributes are the ground of his
confidence in appealing to Him once more to save His people; and he
adds a personal prayer that he may be permitted himself to rejoice in
the sight of the renewed prosperity of Jehovah’s people (1—j5).

But Israel—and Israel of the present is one with ?srael of the past-
has sinned grievously (6). The national history is one long record of
failure to understand God’s purpose and of resistance to His Will. The
Psalmist recites typical instances of their sins from the Exodus to the
Entry into Canaan (7—33); and referring in general terms to their sub-
sequent history (34—46) concludes with a prayer for restoration (47) to
which the long confession of sin is clearly intended, to lead up.

Thus the historical retrospect is set in a liturgical framework. The
introductory call to praise is not inappropriate, for without the acknow-
ledgement of God’s invincible goodness the recollection of Israel’s sins
would be hopelessly crushing. But the confession of those sins is the
necessary condition of the removal of their punishment; and the prayer
for restoration, short as it is, is obviously the goal towards which the
whole Psalm is directed.

Note the author’s familiarity with Isaiah 1xiii and Ezek. xx.

108 Praise ye the LoORD.

1—8. The Psalmist prefaces his Psalm ot: penitence with a call to
praise Jehovah for that unfailing goodness which is the ground of Israel’s
hope in its present extremity; and with a prayer that he himself may be
privileged to see and share in the restoration of Jehovah’s people.

1. Praise ye the LORD] Heb. Hallelujah. See on civ. 35. Here and
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O give thanks unto the Lorp; for /4e 75 good:
For his mercy endureth for ever.

Who can utter the mighty acts of the Lorp? P
- Who can shew forth all his praise?
Blessed a7e they that keep judgment, : 3

And he that doeth righteousness at all times.
Remember me, O Lorp, with the favour that thou bearest 4
unto thy people:

elsewhere the initial Hallelujah is omitted in P.B.V., being regarded, as
in LXX and Vulg., as a kind of title only.

O give thanks.. for ever] A liturgical formula, found in the Psalter
only in post-exilic Psalms {cvii. 1; cxviii. 1; cxxxvi. 1; cp. c. 55 Ezra
iil. 10, 11; 1 Macc. iv. 24), but in familiar use before the Exile.. See
Jer. xxxiii. 11, and note the slight difference in the form, which militates
against the view that the words are an interpolation there.

good] LXX rightly xpnorés, for it is not Jehovah’s essential goodness
that is meant, but His kindness and graciousness towards Israel. Cp.
Is. Ixifi. 7.

Jfor kis mercy endureth for cver] Israel’s sin cannot exhaust Jehovah’s
lovingkindness.

2. No human voice can adequately celebrate Jehovah’s mighty acts
(v. 8; xx. 6) or worthily proclaim His praises (xviii. 3). For the thought
cp- xl. 53 and note again the parallels in Is. Ixiii. 15 (““thy mighty acts,”
R.V.), 7 (*‘the praises of the LorD ).

3. From the thought of the mercy and the might of Jehovah which
are the ground of Israel’s hope, the Psalmist passes to the conditions of
participation in the blessing for which he looks. Happy those who obey
the Divine command, given in view of the near approach of Jehovah’s
Advent to redeem, ‘‘Keep judgement, and do righteousness ” (Is. Ivi. 1) :
who repent, and bring forth fruits worthy of their repentance, conforming
their conduct to the demands and will of God. Cp. cv. 45.

ke that doeth] Probably we should read they that do (Y for N,
with LXX and other Versions).

4, 8. The personal prayer of these verses is not out of place. Itneed
not be regarded as the devout ejaculation of some reader, written in the
margin of his copy, from which it was subsequently introduced into the
text. Nor can it be regarded as the prayer of the community personified,
for the speaker distinguishes himself from the community in z. 3

It should be compared with the prayers interspersed in Nehemiah’s
memoirs (v. 19; Vi. 14; xiii. 14, 22, 31), and with the earnest desire of
the author of Ps. Ixxxix (z7. 46 ff.) that he may live to see the restoration.
Doubtless every individual who used the Psalm would appropriate it to
himself. The LXX reads ‘remember #s...visit #s,’ but this is probably
only an assimilation to ». 6.

- with the favour that thou bearest unio thy pedple] Lit. with (or in)
the favour (or acceptance) of thy people. In Is. xlix. 8 ‘a time of accept-
ance’ stands in parallelism with ‘a day of salvation.” The Psalmist

PSALMS ‘ . 40
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O visit me with thy salvation;
s That 7 may see the good of thy chosen,
That 7 may rejoice in the gladness of thy nation,
That J may glory with thine inheritance.
6 We have sinned with our fathers,
We have committed iniquity, we have done wickedly.
7 Our fathers understood not thy wonders in Egypt;
They remembered not the multitude of thy mercies;
But provoked Aim at the sea, even at the Red sea.

prays that he personally may share in the restoration of Israel to Jehovah’s
favour (Ixxxv. 1) by His saving mercy.

5. That I may see with satisfaction the prosperity of thy chosen
ones (cv. 6, 43).

thy nation] The word gdy, ‘nation,’ is not unfrequently applied to
Israel, but only here and in Zeph. ii. g is Israel spoken of as Fekovak’s
nation. In the plural it is used of heathen nations only.

thine inkheritance] Cp. Deut.iv. 20; ix. 29; and for the verse generally,
Ps. xxxiii. 12; ‘“the nation whose God is Jehovah, the people he hath
chosen for his inheritance.”

6. The main purpose of the Psalm is here stated ;—the confession of
the constant sin of Israel throughout its history., The acknowledgement
that the nation does not deserve the mercy for which it prays is the
primary condition of forgiveness and restoration to God’s favour. The
language is borrowed from Solomon’s prayer (1 Kings viii. 47); and the
accumulation of synonyms expresses the manifold character of Israel’s
guilt. Cp. Daniel’s confession (Dan. ix. ), and the confession of the
Jews in Babylon in Baruch ii. r2.

We have sinned with our fathers]  ‘“This remarkable expression is
not to be weakened to mean merely that the present generation had
sinned like their ancestors, but gives expression to the profound sense of
national solidarity, which speaks in many other places of Seripture, and
rests on very deep facts in the life of nations and their individual mem-
bers” (Maclaren). Cp. Lev. xxvi. 39, 40; Jer. iii. 253 xiv. 20.

7—12. The first instance of Israel’s sin; their unbelief and murmur-
ing at the Red Sea.

7. Our fathers in Egypt considered not thy marvellous works:
They remembered not the abundance of thy Ilovingkind-
nesses, -
And were rebellious at the sea, even at the Red Sea.

Lack of insight (cp. Deut. xxxii. 28, 29) had characterised Israel from
the first. The ‘marvellous works’ of Jehovah (cv. 2, 5) by which He
had effected their deliverance from Egypt (Ixxviii. 43 ff.; cv. 27 ff.) had
failed to make them understand His character and will. So short were
their memories, that at the first sign of danger, they rebelled against
God'’s purpose to deliver them (Ex. xiv. 11, 12). Again and again for-
getfulness of past mercies is stigmatized as the source of sin. Cp. z2. 13,
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Nevertheléss he saved them for his name’s sake,

That %e might make his mighty power to be known.

He rebuked the Red sea also, and it was dried up:

So he led them through the depths, as #&rough the
wilderness.

And he saved them from the hand of him that hated #4em,

And redeemed them from the hand of the enemy.

And the waters covered their enemies:

There was not one of them left.

Then believed they his words;

They sang his praise.

They soon forgat his works ;

They waited not for his counsel:

But lusted exceedingly in the wilderness,

And tempted God in the desert.

21; lxxviii. 11; Deut. xxxii. 18; and often; and Israel’s sin is described
as ‘rebellion ’;—obstinate resistance to the revealed Will of God. Cp.
vv. 33, 43, and Ixxviil. 17, note.

The construction of the last line is suspicious, and it has been plausibly
conjectured that we should read, and rebelled against the Most High at
the Red Sea, as in Ixxviii. 17, 56.

8. Their conduct would have justified Jehovah in taking them at
their word, and leaving them to return to Egypt, but for &is names
sake, in order to uphold His character as 2 God of mercy, and to make
known His might to the nations of the earth (Ixxvii. 14), He delivered
them. Cp. Ezek, xx. g, 14, a chapter evidently in the Psalmist’s mind :
see 2v. 26, 27.

9. He rebuked &c] Cp. civ. 7; Is. 1. 2; Nah. i.

I sahlte led them &c.] Apparently a reminiscence of Is. Ixiil. 13: cp
s. li. 10.
as through & wilderness] 1.e. on dry ground, Ex. xiv. 23. But R.V.
- marg. may be right in rendering pasture-land, suggesting the metaphor
of a flock, lxxvii. 20.

11. See Ex. xiv. 28. enemies] R.V. adversaries.

13. See Ex. xiv. 31; xv. 1. The allusion to their momentary faith
and gratitude emphasises the relapse which . 13 goes on to describe.

18—15. A second instance of Israel’s sin, in murmuring for flesh.

18. Thkey soon forgaf) Lit., They made haste (and) forgat. 'They
had gone but three days journey from the Red Sea, when they murmured
for wateér (Ex. xv. 22 ff.); only six weeks later they were murmuring for
food (Ex, xvi. 2 f1.); and in Rephidim again they murmured for water
(Ex. xvii. 2 f.). In their faithless impatience they refused to wait for
God’s plan of providing for their wants.

14. A glance at yet another occasion of murmuring and its punish-

40—2
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15 And he gave them their request;
But sent leanness into their soul.

16 They envied Moses also in the camp,
And Aaron the saint of the Lorbp.

17 ‘The earth opened and swallowed up Dathan,
And covered the company of Abiram.

18 And a fire was kindled in their company ;
The flame burnt up the wicked.

19 They made a calf in Horeb,
And worshipped the molten image.

20 Thus they changed their glory
Into the similitude of an ox that eateth grass.

ment. The phrase and they fell a lusting, is taken from Num. xi. 4;
cp. Ps. Ixxviii. 29, 30. They tempted God, i.e. tested Him, put Him to
the proof, by questioning His will and ability to provide for them
(1xxviii. 18).

15. They complained ‘“Our soul is dried away” (Num. xi. 6), our
vitality is exhausted; but the satisfaction of their self-willed lust brought
sickness and death not life and vigour, and ‘‘ the graves of lust”” marked
the scene of their sin and its punishment.

16--18. A third sin; jealousy of the authority of Moses and Aaron
(Num. xvi).

18, the saint of the Lorp] The holy one of Jehovah, specially set
apart and consecrated to His service. The malcontents alleged that all
the congregation were holy, and Moses answered that Jehovah would
shew who were His, and who were holy (Num. xvi. 3—7).

17. The Psalmist follows Deut. xi, 6 in naming Dathan and Abiram
only. Korah’s family did not perish (Num. xxvi. 11).

18. ‘A fire came out from Jehovah, and consumed the two hundred
and fifty men that offered incense” (Num. xvi. 35). The rebels are
called ‘‘these wicked men” in Num. xvi. 26.

19—23. A fourth sin; the worship of the calf (Ex. xxxii; Deut. ix.
8 f£.).

19. in Horeb] The name always given to Sinai in Deuteronomy
(except xxxiii. 2). The use of it seems to indicate that the narrative of
Deut. ix. 8ff. was in the Psalmist’s mind. ~Cp. notes on z2. 23, 25, 29.
In Horeb, ““the mount of God” (Ex. iii. 1), when Jehovah was reveal-
ing Himself to them (Deu.t. ivv. 10 ff.), they limited and materialised and
degraded the idea of Deity, in defiance of the express commandment
which He had given them.

20. So they exchanged their glory

For the likeness of an ox that eateth grass.

Jehovah was the glory of Israel (Deut. iv. 6—8; x. 21); and this

spiritual invisible God they bartered for the likeness of an animal, such
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They forgat God their saviour, -

Which had done great #Zimgs in Egypt;

Wondrous works in the land of Ham, 22

And terrible things by the Red sea.

Therefore he said that Ze would destroy them, 23

Had not Moses his chosen stood before him in the
breach, )

To turn away his wrath, lest %e should destroy #&ew:.

Yea, they despised the pleasant land, 24

They believed not his word:

But murmured in their tents, 25

And hearkened not unto the voice of the Lorbp.

as they were forbidden to make (Deut. iv. 16—18; Ex. xx. 4). Cp.
er. ii. 11,

I The reading tkeir glory is reckoned as one of the eighteen 7Ziggizne
Sapkerim? or ‘corrections of the scribes,” and is said to stand for ‘his
glory.’ It is disputed whether the term means that the scribes actually
altered the text from motives of reverence, or held that %is glory was
what the Psalmist would have written, had he not purposely avoided it
as an indecorous expression. It is noteworthy that some MSS of the
LXX (Nes ART) read %is glory, and to this form of the text St Paul
refers in Rom. i. 23. The Targ. gives ‘the glory of their Lord.’

21, 22. These verses emphasise the ingratitude of the Israelites, Z7%e
land of Ham as in cv. 23, 27 from Ixxviil. 51.

23. Cp. Ex. xxxii. 1off.; Num. xiv. 1rfi. But the language is
taken from Deut. ix. 28, 26, where the same fwo words for ‘ destroy’ are
used as here,

stood before him in the breack] A military metaphor. Moses con-
fronted God with intercession like the warrior who stands in the breach
of the city wall to repel the enemy at the risk of his life. Cp. Ezek.
xxii, 30; Jer. xviii. 20.

24—27. A fifth instance of Israel’s sin ; their unbelief and cowardice
on the return of the spies (Num. xiii, xiv).

24. They despised, or rejected (as Num. xiv. 31), the pleasant
Iand (Jer. iii. 19; Zech. vii. 14), the delightful and desirable land of
Canaan; and disbelieved Jehovah’s promise to give it them (Deut. i.
32).

)25. But murmured in their tents] From Deut. i. 27, a graphic
picture of the Israelites sulking in their tents instead of boldly preparing
for the march.

& See Ginsburg, Introd. to the Heb. Bible, pp. 347 fl., who holds the view that
the Scribes altered the text : and Barnes in the _‘;wrual of Theol. Studies, i, 387 ff.,
who holds that the so-called corrections are interpretations not readings.
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26 Therefore he lifted up his hand against them,
To overthrow them in the wilderness:

27 To overthrow their seed also among the nations,
And to scatter them in the lands.

8 They joined themselves also unto Baal-peor,
And ate the sacrifices of the dead.

39 Thus they provoked /4 to anger with their inventions:
And the plague brake in upon them. :

26. 8o he lifted up his hand unto them
That he would make them fall in the wilderness.
i.e. He swore solemnly. See Num. xiv. 28, 29, 32, *“ As I live...your
carcases shall fall in the wilderness.” ‘Lifting up the hand’ to heaven
is man’s gesture as he appeals to God in an oath. The phrase is trans-
ferred ‘anthropopathically’ to God. Cp. Ex. vi. 8; Deut. xxxii. 40;
Ezek. xx. 23. .
27. And that he would scatter their seed among the nations,
And disperse them in the lands.
Almost verbatim as Ezek. xx. 23, from which the text must be
corrected here. The Heb, words for make to fall and scatler are very

similar (2'Bi1-.Y'Bi), and the former was accidentally repeated from
v. 26, The allusion to the warnings of banishment from the land in
Lev. xxvi. 33; Deut. xxviii. 64 is suggested by the mention of the
exclusion of the faithless Israelites from the land in 2. 26.

38—31. A sixth instance; the sin of participating in the abomina-
tions of Moabite worship.

98. They joined themselves also unto Baal-peor] Attached them-
selves as devotees. The phrase is taken from Num. xxv. 3. The LXX
“renders éreAéobOnoar, they were initiated ; but the word does not neces-
sarily denote this. Peor seems to have been a locality (Num. xxiii. 28),
and ZBaal-peor was the particular Baal worshipped there by the
Moabites.
and ate the sacrifices of the dead] See Num. xxv. 2. By tke dead are
meant heathen gods in contrast to Jehovah, the one living and true God.

p. cxv. 4 ff.; Jer. xi 11; Wisdom xiii. 10, * Miserable were they, and in
dead things were their hopes, who called them gods which are works of
men’s hands”; xv. 17; 1 Cor. xii. 2. Participation in the sacrificial
feasts of the Moabites was an act of communion with their lifeless gods.
There is no reference to ancestor worship or funeral offerings.

297 And they provoked (him) to anger with their doings] Again
a Deuteronomic expression. Cp. Deut. iv. 25; ix. 18; xxxi. 29; xxxii.
16, 21. *‘Inventions’ of A.V. reproduces the Vulg. adinventionibus
Surs.

a plague] Lit. smiting; either the slaughter of the guilty Israelites
which had been enjoined (Num._xxv. 4 5), or, as the word commonly
means (Num. xvi. 48, &c.), a divinely inflicted pestilence.
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Then stood up Phinehas, and executed judgment:
And so the plague was stayed.

And #kat was counted unto him for righteousness
Unto all generations for evermore.

They angered Aim also at the waters of strife,

So that it went ill with Moses for their sakes:
Because they provoked his spirit,

So that he spake unadvisedly with his lips.

They did not destroy the nations, '

80. Tken stood up Phinckas] Cp. Num. xxv. 7; and for ‘stood,’
Num. xvi. 48.

and executed judgment] So rightly Jerome, ditudicavit. P.B.V. grayed
follows the Syr. and Targ.; but this is not the regular méaning of the
form of the verb, and does not agree with the history.

and so the plague was stayed] From Num. xxv. 8. :

31. The zeal of Phinehas was an act of faith. He was a true son of
Abraham (Gen. xv. 6): and his_reward was ‘‘the covenant of an ever-
lasting priesthood” (Num. xxv. 12, 13).

82, 83. A seventh sin; the murmuring at Meribah (Num. xx. 1—13).
It is perhaps placed last as a climax, because in this case Moses was
involved by Israel’s sin. The faith and patience of the leader who had
endured so long gave way at last.

82. They angered him] Another Deuteronomic word (Deut. ix. 7,
8, 22). The object of the verb is not expressed, but is certainly not
Moses but Jehovah as in . 29.

at the waters of strife] Rather, of Meribah (Num. xx. 13). The word
became a proper name (xcv. 8).

so that 1t went ¢/l &c.] The people’s unbelief was the cause of the
impatience and presumption, for which Moses was punished by exclusion
from Canaan, Cp. Deut. i. 37; iii. 26.

33. Because they were rebellious agalnst his spirit,

And he spake rashly with his lips. )
" The cause of Jehovah’s anger and Moses’ punishment was the rebel-
lion of the Israelites against the guidance of God’s spirit,-and the rash
utterance of Moses which was its consequence. Moses’ speech *“Hear
now, ye rebels! out of this cliff must we fetch you water?” and his
striking the rock when he was commanded to speak to it, indicates that
his sin consisted in impatience and want of faith. ‘

The usage of the verb and the parallel of Is. Ixiii. 10 are decisive in
favour of taking Aés spirit to mean God’s spirit not Moses’ spirit: and
though the term rebellion is applied to the conduct of Moses and Aaron
in Num. xx. 24, they were rebellious must here refer to the Israelites and
not to them, as Aaron has not been mentioned. 2. 33a will thus be
parallel to ». 324, and 335 to 32 4. . :

34—39, The continued disobedience of Isracl even after the Entry
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Concerning whom the LorD commanded them :
35 But were mingled among the heathen,
And learned their works.
36 And they served their idols :
Which were a snare unto them.
37 Yea, they sacrificed their sons
And their daughters unto devils,
38 And shed innocent blood,
Euven the blood of their sons and of their daughters,
Whom they sacrificed unto the idols of Canaan:
And the land was polluted with blood.
39 Thus were they defiled with their own works,

into Canaan. Neglecting the command to exterminate the Canaanites
they became infected by their abominations.

384, They did not destroy the peoples,
As Jehovah had commanded them.

For the command so often repeated see Ex. xxiii. 32, 33; xxxiv.
12 ff.; Deut. vil. 2ff.: and for the neglect of it, Judg. i. 21, 27, 29 ff.,
ii. 1 ff.

86. But mingled themselves with the nations (R.V.), by matrimo-
nial alliances (Ezra ix. 2) and intercourse generally (Judg. iii. g, 6).

86. whick were &c.] And they became a snare unto them, as they
had been forewarned, Ex. xxiii. 33, &c. P.B.V. whick turned to their
own decay=which proved their ruin.

87. unto devils] Better, demons (LXX Syr. Targ. Jer.). From
Deut. xxxii. 17, “they sacrificed unto demons, which were no god,”
the only other passage in the O.T. where the word skédim occurs. “In
Assyrian, shfdu is the name of the divinities represented by the bull
colossi, so often found in the front of Assyrian palaces, who were
regarded apparently not as gods properly so called, but as subordinate
spirits, demi-gods or genii, invested with power for good or evil.”
Etymologically the Heb. word may mean /ords, but the precise idea
attached to it cannot now be determined. Most probably it ¢ denotes
some kind of subordinate spirit or demi-god.” Driver on Deut. xxxii, 17.

38. Human sacrifices, the horror of which was intensified by the
tender age of the victims and their relation to the offerers, are mentioned
as the climax of the abominations of the Canaanites (Deut. xii. 31;
xviii. g, 10), and of the Israelites who copied their ways (Ezek. xvi.
20, 21; XX. 31)

the land was polluted with blood] Cp. Num. xxxv. 33, 34; and for
the thought of the defilement of a land by the sins of its inhabitants see
Lev. xviii. 24ff.; Is. xxiv. 5; Jer. iil. 1, 2, 9. The Canaanites had
been condemned to extermination for their enormities; but Israel failed
to take warning from their fate.

39. So they were defiled in thelr works,
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And went a whoring with their own inventions.

Therefore was the wrath of the Lorp kindled against his
people,

Insomuch that he abhorred his own inheritance.

And he gave them into the hand of the heathen;

And they that hated them ruled over them.

Their enemies also oppressed them, -

And they were brought into subjection under their hand.

Many times did he deliver them;

But they provoked %:m with their counsel,

And were brought low for their iniquity.

Nevertheless he regarded their affliction,

When he heard their cry:

And he remembered for them his covenant,

And repented according to the multitudé of his mercies.

He made them also to be pitied

Of all those that carried them captives.

And went a whoring in their doings.

As the relation of Israel to Jehovah is expressed by the figure of
marriage (Hos. ii. 2 ff,, and often), the abandonment of Jehovah for
other gods is described as infidelity to the marriage vow. Cp. Ex.
xxxiv. 15, 16; Deut. xxxi. 16: &c.

40-—46. The alternations of chastisement, pardon, restoration, and
relapse in the course of Israel’s history. As in Neh. ix. 26 ff., the
primary reference is to the period of the judges; but doubtless the veises
are intended to be a summary survey of the characteristics of the whole
course of Israel’s history, leading up to the prayer for restoration in . 47.

40. S0 Jehovah's anger was kindled against Israel, a standing
formula in the Book of Judges (ii. 14, 20, &c.; cp. Deut. vii. 4; &c.),
and he abhorred his inheritance.

41. the heathen] The nations (R.V.) in contrast to Israel, Jehovah’s
people.

43. but they provoked him &c.] But they were rebellious in their
counsel. Self-will was their bane, as before (z. 13) when they would
not wait for Jehovah's counsel. The verbs are frequentative: repeated
deliverances were met by repeated rebellion (Judg. ii. 16, 17).

and were brought low] The Heb. verb closely resembles that in Lev.
xxvi. 39, ‘‘they that are left of you shall pine away in their iniquity,”
and in Ezek. xxiv. 23; xxxiii. 10, passages which were doubtless in the
Psalmist’s mind. The change may have been intentional, or it may be
due to a scribe’s error.

45. Cp. Lev. xxvi. 41, 42.

repented] Cp. xc. 13. : .

46. He made them also to be pitied &c.] In answer to Solomon’s
prayer, 1 Kings viii. 50. Cp. Neh. i. 11; Dan. i. 9.
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47 Save us, O Lorp our God,
And gather us from among the heathen,
To give thanks unto-thy holy name,
And to triumph in thy praise.
8 Blessed 42 the Lorp God of Israel from everlasting to
everlasting :
And let all the people say, Amen.
Praise ye the Lorb. )

47. This prayer is the point to which the long confession of national
sin, from 2. 6 onward, has been leading up. ‘We have sinned, often
and grievously ; we are bearing the just punishment of our sins: but we
confess our guilt; Thy lovingkindness is inexhaustible ; once more bring
us to our own land, that we may fulfil the purpose of our calling.’

20 give thanks &c.] For Jehovah’s praise is the end and object of
Israel’s existence. Cp. Is. xliii. 21; Ps. xxii. 3, note.

48. Blessed be Jehovah, the God of Israel,

From eternity even to eternity.
And all the people shall say, Amen,
Hallelujah.

The liturgical direction ‘‘and all the people shall say, Amen, Halle-
lujah” seems to imply that the doxology here is not a mere mark of the
end of the Fourth Book, but was actually sung at the close of the
Psalm. This was the usage in the time of the Chronicler, for in 1 Chr.
xvi he prefixes the words, ““and say ye,” to vv. 35, 36 (=vv. 47, 48
here), and turns the direction into a statement, ‘‘and all the people
said, Amen, and praised Jehovah.” This doxology then, as Robertson
Smith points out (OTJC.2, p. 196), differs in character from the doxologies
at the close of the first three books. It is a part of the Psalm and not
an addition by the collector of the Psalter. For the use of similar dox-
ologies cp. 1 Chr. xxix. 10; Neh. ix. 5. It came however to be regarded
as marking the end of a fourth book, although Pss. cvi and cvii are
closely connected together, and the division of the fourth and fifth books
does not correspond to any difference-of source or character, as is the-
case in the other books. Cp. Zntrod, p. liv.
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PSALM CVII.

TH1s Psalm is a call to thanksgiving addressed to the returned exiles,
and enforced by various instances of Jehovah’s goodness to men in the
manifold perils of life. ’

i. Introduction (1—3). The prayer of cvi. 47 has been answered.
Israel has been ransomed from captivity, and brought back from the
lands of exile to its own land. The Psalmist calls upon ¢‘Jehovah’s
redeemed ones ” to unite in offering to Him the thanksgiving which was
contemplated (cvi. 47 ¢, 2) as the object of their restoration.

ii. A series of four pictures follows (4~—32) vividly representing the
goodness of Jehovah in delivering men from the extremity of trouble
and danger in answer to their prayers. Each strophe is symmetrically
constructed. First there is a description of the sufferers’ plight; then
their cry for help and its answer; then a call to thanksgiving, supple-
mented in 2. g, 16 by the reason for it, in 7. 22, 32 by an amplification
of the appeal.” The double refrain with its variations (v». 6—9; 13—
16; 19—22; 28—32) is strikingly effective.

1. Travellers through the desert who have lost their way and are
on the point of perishing from hunger and thirst are guided to an
inhabited city (4—o9). .

2. Prisoners in the dungeon, or exiles who are like prisoners, suf-
fering the punishment of their transgressions, are released (10—16).

Sick men, whose sickness is a chastisement for their sin, are

restored to health (17—22).

4. Sailors, all but wrecked in a terrific storm, are brought safe to
their destination (23—32).

iii.  Here the structure and subject change. The refrains disappear,
and in place of the vivid pictures of life we have the Psalmist’s re-
flections on the vicissitudes in the fortunes of countries and of men
regarded as a proof of the providential government of the world.

1. Jehovah smites a fruitful land with barrenness for the wicked-

* ness of its inhabitants, and transforms a wilderness into a fertile home

for the poor and needy (33—38). .

2. If they are oppressed He defends them, and confounds their
oppressors, to the joy of the righteous, and the discomfiture of the
wicked (39—42). i
ive. The Psalm ends with an exhortation to mark and ponder such

facts as these which are proofs of Jehovah’s lovingkindness (43).

The connexion of the central part of the Psalm with the introduction
requires some further consideration. The pictures which it contains are
scenes from real life, chosen to illustrate God’s goodness in answering
men’s prayers in circumstances of trial and suffering, and to enforce the
duty of thanksgiving. But since the Psalm opens with an exhortation
to the returned exiles, it can hardly be doubted that they are meant to
see in these pictures not only general proofs of God’s goodness, but
illustrations of their own experience. Israel had been on the point of
perishing in the great desert of the world. It had been imprisoned for
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its transgressions in the gloomy dungeon of exile, and had lain there
crushed and hopeless. Itiad been sick unto death through its own sin.
It had been all but swallowed up in the vast sea of the nations. The
scenes are at once fact and figure; scenes from life, yet intended to
represent Israel’s experience. This is especially clear in 2. 10—16,
where some touches are obviously national not personal.

The unity of the Psalm has been called in question. It has been
suggested that vz. 1—3 are an introduction, prefixed to a Psalm of more
general import, in order to adapt it for liturgical use: and again that

_ vy, 33—43 are an appendix, attached to the original Psalm by a later
and inferior poet. The suggestion is plausible but unnecessary. The
connexion between the introduction and the main part of the Psalm is
intelligible, and the main part of the Psalm is sunitable to the circum-
stances of the returned exiles; while the latter part, if (to our taste)
somewhat inferior in form and vigour, offers consolation and encourage-
ment to them in view of the vicissitudes of fortune to which they had
been or were likely to be exposed. It has moreover links of connexion in
style and language with the earlier part: 2. 36 for example refers back to
2. 4, 5: and the dependence on Job and Is. xl—Ixvi, which isa marked
feature of the earlier part, is even more noticeable here. It is however
curious that zz. 23—28 and 40 are to be marked, according to Massoretic
tradition, with ‘inverted niins’ [i.e. the letter , 3], which are supposed
to be the equivalent of brackets, and to mark some dislocation of the text
or uncertainty in regard to it. Why 2z, 23—28 should be so marked
is not obvious, but it is not improbable that zv. 39 and 40 should be
transposed. See Ginsburg, /ntrod. to Heb. Bible, pp. 341 f.

The Psalm plainly belongs to the post-exilic period, but to what part
of it is uncertain. Its tone however would seem to point to the res-
toration being still comparatively recent.

Notwithstanding the division of the books, it is closely related to the
greccding Psalms. Pss, cv, cvi, cvii may be said to form a trilogy.

s. cv celebrates God’s goodness in the choice of Israel and the deliver-
ance from Egypt: Ps. cviis a confession of Israel’s obstinate rebellion
against God’s purpose for it: Ps. cvii is a call to thanksgiving for
its restoration from exile. They refer, broadly speaking, to three suc-
cessive periods of the national history. The first contains the fulfil-
ment of the promise, ‘‘He gave them zke lands of the nations” (cv. 44) ¢
the second contains the warning that ¢‘He would scatter them 77 zke
lands” (cvi. 27); the third relates the restoration, *“He gathered them
out of the lands” (cvii. 3). The refrain of #v. 6, 13, 19, 28 is an echo
of cvi. 44 with . 2 ¢p. cvi. 10; with 2. 11 cp. cvi. 13, 33, 43; with
2. 20 Cp. CV. IQ. :

107 O give thanks unto the Lorb, for /e 75 good:
For his mercy endureth for ever.

1—8. An invitation to the returned exiles to join in grateful con-
fession of Jehovah’s lovingkindness.

1, 2. The Psalm begins, like Ps. cvi, with the regular liturgical
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Let the redeemed of the LORD say so, a
Whom he hath redeemed from the hand of the enemy;
And gathered them out of the lands, 3

From the east, and from the west, from the north, and
from the south. -

They wandered in the wilderness in a solitary way; 4

doxology. This ¢the redeemed of Jehovah are called to recite (z. 2)
in grateful acknowledgement of His mercy and in fulfilment of Jeremiah’s
prophecy (xxxiii. 11) that there should again be heard in Jerusalem
‘“the voice of them that say, Give thanks to Jehovah of hosts, for
Jehovah is good, for his mercy endureth for ever.” Cp. cxviii. 1—¢.

the redeemed of the LoRD] The phrase is taken from Is. Ixii. 12 (cp.
Is. xxxv. 9, 10; li. 10, 11; Ixiii. 4), and clearly denotes the Israelites
who had been released from exile in Babylon and elsewhere, and
brought home to Jerusalem.

Jrom the hand of the enemy] Rather, from the clutch (lit. sand) of
adversity. Cp. the use of the same word in . 6 &c. (A.V. trouble).

3. gathered them out of the lands] In accordance with many a pro-
phetic promise (Jer. xxxii. 37; Ezek. xx. 34; &c.); cp. the prayer of
cvi. 47. * i :

from the east &c.] *‘From the four quarters of the earth,” Is. xi. 12;
xliii. 5, 6. Israelites from many lands doubtless returned to join the
newly-founded community in Jerusalem,

Srom the soutk] Heb. from the sea, which according to general usage
means /ke west.  The Targ. explains it to mean ‘the southern sea,’ the
Arabian gulf or the Indian ocean; possibly it may denote the southern
part of the Mediterranean, washing the shore of Egypt: but on the
whole it seems most probable that the Psalmist borrowed the phrase
““from the north and from the sea” from Is. xlix. 12, and does not
strictly enumerate the points of the compass. *The sea’ or fwest’
there denotes the islands and coasts of the Mediterranean (Is. xi. 11).
A slight change of the text, YAMIN for YAM, would give the usual word
for south (1xxxix. 12), but the text is supported by the Versions.

4—9. First example of Jehovah’s lovingkindness to men : the deliver-
ance of travellers who had lost their way in the desert and were on the
point of perishing, doubtless a common experience. Cp. Job vi. 18—z0.

4. They wandered &c.] The subject of the verb is to be supplied,
according to a common Hebrew idiom, from the verb itself. We might
paraphrase the words ‘There were travellers who had lost their way in
the desert.’ The absence of any expressed subject has led some
commentators to connect . 2, 3 with . 4. But this ruins the sym-
metry of the Psalm. If 7. 1—3 are regarded as a general introduction,
-each stanza will begin with a description of the plight of the sufferers
whose deliverance is subsequently described. . '

in a solitary way] R.V. In a desert way. But the phrase is a
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They found no city to dwell in.
s Hungry and thirsty,
Their soul fainted in them.
6 Then they cried unto the LorD in their trouble,
And he delivered them out of their distresses.
7 And he led them forth by the right way,
That #%ey might go to a city of habitation. »
8 Oh that men would praise the Lorp for his goodness,
And jfor his wonderful works to the children of men!
9 For he satisfieth the longing soul,
And filleth the hungry soul wizZ goodness.

o Such as sit in darkness and in the shadow of death,

questionable one; and it is preferable to follow the LXX! and Syr. in
reading, 7%ey wandered in the wilderness, in the desert ; the way to a city
of habitation they found rnot.

no city to dwell in] Lit. no city of habitation, a phrase peculiar to
this Psalm, 2. 7, 36; no inhabited city where they might obtain food
and shelter.

8. fainted]) Was fainting within them; the imperfect tepse graphi-
cally pictures their plight.

6. The words for #rouble (better, stralt) and distresses are coupled
together in Job xv. 24.

7. And he guided them in. a straight way,

That they might go to a city of habitation.
8. Let them give thanks to Jehovah for his lovingkindness,
And for his wonderful works to the sons of men.

The A.V. obliterates the connexion of the refrain with the doxology
of . 1, and gives it a wrong turn by generalising its exhortation (‘Oh
that men would praise the Lord’). Here and again in 2. 15, 21, 31, the
subject of the verb is the men whose deliverance has just been described.

9. Because he satisfied the longing sonl, .

And the hungry soul he filled with good.

The words refer to the particular case of those who were perishing
with hunger and thirst, and do not, primarily at any rate, express
a general truth, as the A.V. suggests. The language is derived from
Jer. xxxi. 25; Is. xxix. 8 (A.V. “his soul hath appetite’); lviii. 10, 11;
and Lk. i. 53 is a reminiscence of this verse.

10—16. A second example of Divine goodness, in the liberation
of prisoners, or captives languishing in the dungeon of exile in punish-
ment for their rebellion against God. The Targ. interprets the passage
of Zedekiah and the nobles of Judah in captivity at Babylon.

10. Swck as sit &c.] Those that sat. The darkness of the dungeon
1 $8by méAews xaToiknTmpiov ob} edpov, N¢-a- ART Vg.: the singular reading of
1

N 686w mdAw printed in Swete’s edition (B is here wanting) may however be held to
support thg Mass. text, if 686w is transferred to the previous line,
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Being bound in affliction and iron;

Because they rebelled against the words of God, n
And contemned the counsel of the most High:

Therefore he brought down their heart with labour; 12
They fell down, and #%ere was none to help.

Then they cried unto the LorD in their trouble, 13

And he saved them out of their distresses.
He brought them out of darkness and the shadow of i
death, . :

And brake their bands in sunder.

‘Oh that men would praise the: LORD jfor his goodness, s
- And for his wonderful works to the children of men!

For he hath broken the gates of brass, 16
And cut the bars of iron in sunder.

Fools because of their transgression, 17

—ancient prisons were usually unlighted vaults—is a figure for misery,
especially the misery of captivity and exile. Cp. Is. ix. 2; xlii. 7;
xlix. 9; Mic. vii. 8.

the shadow of death] Or, deathly gloom. Cp. xxiii. 4; xliv. 19,

being bound &c.] A reminiscence of Job xxxvi. 8, “If they be
bound 1n fetters, and be taken in the cords of affliction.” The whole
context, treating of the remedial discipline of affliction, should be com-
pared. Cp. also Ps. cv. 18, “Whose feet they aflicted,” and “sron” =
fetters.

11. Their suffering was the punishment of sin. Cp. zv. 17, 34.
They resisted the commands of God (cvi. 7, 33, 43); and blasphemously
doubted or despised the wisdom and the goodness of His purposes for
them. Cp. Prov. i. 30; Is. v. 24; and for general illustration, 2 Chron,
xxxvi. 16.

12. So that he subdued their heart with travall. Cp. cvi. 42.

they fell down] Lit. they stumbled ; figuratively as in cv. 37 (note);
TIs. iil. 8 (A.V. 25 ruined).

15. Let them glve thanks to Jehovah for his lovingkindness,

And for his wonderful works to the sons of men.

16. The prophecy of Is. xlv. 2 has been fulfilled. The land of exile

was represented as a vast and strong fortress-prison.

17—33. A third example of Divine goodness, in the restoration of
those who have been punished with sickness for their sins, based upon
Job xxxiii. 19—26.

17. Fools)] Many commentators think that some word jis needed to
express the plight of those whose restoration is to be described, and

conjecture that we should read sick (nvbm) instead of _/‘aal.\; (D"?\N).
This emendation gives a good parallelism:—Z%ose who are sick by

PSALMS g , 41



642 PSALM CVIL 18—22.

And because of their iniquities, are afflicted.
18 Their soul abhorreth all manner of meat ;
And they draw near unto the gates of death.
19 Then they cry unto the LorD in their trouble,
He saveth them out of their distresses.
20 He sent his word, and healed them,
And delivered #kem from their destructions.
21 Oh that men would praise the LorD for his goodness,
And for his wonderfu] works to the children of men!
22 And let them sacrifice the sacrifices of thanksgiving,
And declare his works with rejoicing. '

reason of theiy course of transgression, and bring afffiction on themselves
by their iniguities. But the change is unnecessary. The poet looks
behind the sickness to the sin which was its cause. #v//y denotes moral
perversity, not mere weakness or ignorance; it leads to ruin. It is the
opposite of wisdom, which leads to life. Cp. Prov. i. 7, &c.; Job v. 3.
Sickness is commonly regarded in the O.T. as the consequence and
punishment of sin. Cp. Ps. xxxviii. 5. That sickness is not necessarily
a proof of sin was one of the great lessons taught in the Book of Job.

thetr transgression] Lit. the way of their transgression, implying
persistence in evil courses.

are affficted] The form of the verb conveys the meaning, Zring
affliction on themselves.

18, Their soul loatheth all manner of food,

And they draw mnigh unto the gates of death.

Cp. ix. 13; Ixxxviii. 3. .

For the archaism of P.B.V. ‘4ard at death’s door,’ cp. note on
Ps. Ixiii. 8.

20. He sent &c.] R.V. sendeth...healeth...delivereth. Jehovah’s
word is here almost personified as a delivering angel. It is His
messenger (cxlvii. 15, 18), which performs His will (Is.1v. 11; cp. ix. 8).
It is His instrument in His dealings with men (cv. 19) as well as in the
work of creation (xxxiii. 6). Such passages: prepare the way for the
use in the Targums of the periphrasis ‘the Word of Jehovah?’ (#zmra or
Dibbirg) for Jehovah in His intercourse with men; and for the fuller
revelation of the personal Word, the Logos (John i. 1). In connexion
with this thought, it should be noted that in Job xxxiii. 23 the restoration
of the sick man to health of mind and body is attributed to the inter-
vention of “‘an angel, an interpreter” (or mediator).

Jrom their destructions] Lit. pitfalls (Lam. iv. 20); the graves into
which they had all but fallen. Cp. Job xxxiii, 18, 22, 24, 28; Ps. ciit. 4.

21, 22. Let them glve thanks to Jehovah for his lovingkindness,

And for his wonderful works to the sons of men:
And let them offer sacrifices of thanksgiving,
And tell of his works with glad singing.

Here and in 2. 32 the call to thanksgiving is amplified, instead of a

reason for it being assigned as in 2. 9, 16, Cp. Jer, xxxiii. 11,
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They that go down to the sea in ships, 23
That do business in great waters;

These see the works of the Lorbp, 24
And his wonders in the deep.

For he commandeth, and raiseth the stormy wind, 25

Which lifteth up the waves thereof.

They mount up Z the heaven, they go down again /o 2
the depths:

Their soul is melted because of trouble.

They reel to and fro, and stagger like a drunken man, 2

And are at their wit’s end.

23—33. A fourth example of Jehoval’s goodness, in the deliverance
of sailors caught in a storm. The Targ.l refers it to the voyage of
Jonah, and some expressions suggest that Jonah i, ii may have been
in the poet’s mind; but the reference is quite general. Addison
(Spectator, No. 489) comments on the sublimity of the Psalmist’s
description of the storm.

238, They that go down to the sea] Or, go down on thé sea; the sea
being apparently below the land. Cp. Is. xlii. 10, and the somewhat
different use of ‘go down’ in Jonah i. 3.

that do business in great walers] As merchants and traders, traversing
the open sea, and not merely making coasting voyages.

24. These see &c.] These men have seen. Jehovah’s works are
the storm, viewed as an evidence of His sovereignty over the elements:
His wonders (or wonderful works, as in v, 8 &c.) are His miraculous
interposition to still the storm and rescue the sailors.

28. For he commandeth &c.] For he spake, and raised &c. Cp.
cv. 31, 34; Gen. i 3 &c. The P.B.V., For at kis word the stormy
wind ariseth follows the LXX (Vulg.) and Jer. in presuming a different
vocalisation of the Heb. consonants, which may possibly be right.

26. They mount up) The sailors, not the waves, as is clear from
the next line. Cp. Verg. den. 111, 564,

Tollimur in caelum curvato gurgite, et idem
Subducta ad Manis imos desedimus unda.

theiy soul &c.] ‘Thelr soul melteth in evil plight.

27. and are at their wit's end) Lit. all their wisdom is swallowed up,
or perhaps as in Iv. 9, #s confounded. Their skill in navigation entirely
fails them. Cp. Is. xix. 3. A striking parallel to the whole passage is
to be found in Ovid, 7vzstia, 1. 2. 19 ff.

Me miserum, quanti montes volvuntur aquarum !
Tam jam tacturos sidera summa putes.
Quantae diducto subsidunt aequore valles!
Tam iam tacturas Tartara nigra putes.
Rector in incerto est, nec quid fugiatve petatve
Invenit. Ambiguis ars stupet ipsa malis.
1 Ed. Lagarde. The text in Walton’s Polyglott does not contain the gloss,

41—2
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8 Then they cry unto the LorD in their trouble,
And he bringeth them out of their distresses.

20 He maketh the storm a calm, )
“So that the waves thereof are still.

30 Then are they glad because they be quiet;
So he bringeth them unto their desired haven.

51 Oh that men would praise the LoRp for his goodness,
And jfor his wonderful works to the children of men !

32 Let them exalt him also in the congregation of the people,
And praise him in the assembly of the elders,

33 He turneth rivers into a wilderness,
And the watersprings into dry ground;

28. Kay quotes a Basque proverb, ‘‘Let him who knows not how
to pray go to sea.” .
ke bringeth them &c.] Cp. xxv. 17.
80. because they be quiet] Because the waves are calmed. Cp.
Jonah i. 11,
unto their desived haven] Lit. the haven, or possibly, the mart, of
their desire, ‘The word mdckéz, which occurs here only, is rendered
harbour by the Ancient Versions, but in the Talmud it means zown.
The destination of the sailors, where they intend to dispose of their
wares, is obviously meant. The R.V. has wisely restored Coverdale’s
musical phrase, the haven where they would be.
31. Let them give thanks to Jehovah for his lovingkindness,
And for his wonderful works to the sons of men:
82. Yea, let them exalt him in the assembly of the people,
And praise him in the session of the elders.
Let them publicly declare His praises in the temple and in the forum,
where the congregation is assembled for worship (xxii. 22,25), and where
the rulers of the people sit in council.

83—48. The style of the Psalm changes, and its subject becomes
more general. The refrain disappears, and instead of examples of God’s
goodness in delivering various classes of nen, we have proofs of His
providential government of the world in the vicissitudes of countries
and peoples. :

83—388. Fertile lands are smitten with barrenness for the wickedness
of their inhabitants: barren lands are transformed into a fruitful home
for the poor and needy.

83. He turneth] He hath turned. The verbs in 2. 33—41 should
be translated by the past tense, as referring to facts of experience, not
merely to general truths. The Targ. refers 2. 33, 34 to the drought in
the time of Joel.

into dry ground] R.V. into a thirsty ground. v. 33 ¢ is from Is. 1.
2; with 336 cp. Is. xxxv. 7: . 35 is from Is. xli, 18. -
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A fruitful land into barrenness, 34
For the wickedness of them that dwell therein.

He turneth the wilderness into a standing water, 33
And dry ground into watersprings ;

And there he maketh the hungry to dwell, 36
That they may prepare a city for habitation;

And sow the fields, and plant’ vineyards, 37

Which may yield fruits of increase.
He blesseth them also, so that they are multiplied 38

greatly ;
And suffereth not their cattle to decrease.
Again, they are minished and brought low 39
Through oppression, affliction, and sorrow.
He poureth contempt upon princes, 40

And causeth them to wander in the wilderness, w/here
there is no way. »
Yet setteth he the poor on high from affliction, 41

34. Jarrenness] A salt desert (Jer. xvii. 6) like Sodom and
Gomorrha, Deut. xxix. 23.
35. He hath turned a wilderness into a pool of water, and a dry
land into watersprings:
36. And there he hath made the hungry to dwell,
And they have founded an inhabited city,
37. And sowed fields and planted vineyards,
Which yielded fruitful produce.
With 2. 36 cp. v2. 4, 5. In 2. 37 the R.V. and get them fruits is
possible, but not in accordance with the general usage of the phrase.
38. In this and the preceding verse there may be an allusion to
Lev. xxvi. 20, 22.

89—42. Though trouble may come, Jehovah scatters their oppres-
sors and defends them, to the joy of the righteous and the chagrin of the
wicked,

39. And when they were diminished and brought low,

Through oppressjon, evil, and sorrow,

40. ‘“‘He poureth contempt upon princes,

And maketh them wander in a wayless waste,”

41. And he set the needy on high from afliction,

And made him families like a flock.

There is no change of subject. The Psalmist is following the
fortunes of th®se whom Jehovah has blessed with prosperity. Tempo-
rary reverses may happen to them, but He will not fail them in their
need. . 39 is virtually the protasis to 2. 40, and the construction of
v. 40 is somewhat awkward, because it is a verbatim quotation from
Job xii. 2xa, 24 4, which the Psalmist has adopted without alteration.
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And maketh Z#z families like a flock.

The righteous shall see 7, and rejoice:

And all iniquity shall stop her mouth.

Whoso #s wise, and will observe these #4ings,

Even they shall understand the lovingkindness of the
Lorp.

The princes are any tyrannous oppressors; God humbles their pride
and confounds their counsels. The Psalmist probably has in mind the
troubles of the returned exiles, and intends his words to encourage their
faith. [The construction would however be simplified by placing 2. 40
before . 39 (see above p. 638), thus: He pourcth contempt upon princes...
and they are diminished and brought low...and he setteth &c He
humbles the proud and exalts the humble. ]

like a flock] i.e. numerous. Cp. Job xxi. 11; Ezek. xxxvi. 37, 38.

The P.B.V. of z. 40, ““Though he suffer them to be evil intreated
through tyrants, and let them wander out of the way in the wilderness,”
comes from Coverdale, who derived it apparently from the Ziirich Bible!
(/ntrod. p. 1xxiii). The Heb. however cannot bear this meaning.

42. The upright see and are glad;

And all unrighteousness stoppeth her mouth.

All mockery of Israel and blasphemy of Israel’s God are silenced.
Cp. cxv. 2. The first line is from Job xxii. 19; the second from
Job v. 16.

43. Whoso is wise, let him observe these things,

And let them consider the lovingkindnesses of Jehovah.

Cp. Hos. xiv. 9. In such examples as these the wise man will
discern the methods of Jehovah's providential dealings with men.

PSALM CVIII.

The first part of this Psalm (zz. 1—5) is an enthusiastic utterance of
adoration and thanksgiving, taken from Ps.lvii. 7—r11. The second
part {vz. 6—13) is taken from Ps.Ix. 5—r2. It is an appeal for help
against Israel’s enemies, grounded upon God’s promise to apportion the
land to His people, and give them dominion over the neighbouring
nations.

Doubtless it was for liturgical use that these two fragments of older
poems were combined into a new hymn. But at what time or under
what circumstances this was done can only be conjectured.” Apparently
Israel was threatened by enemies, 'fmd the second part of Ps. Ix was felt
to be an appropriate prayer for their needs. But the complaint of severe
disaster with which that Psalm opens was not appropriate and accord-
ingly a thanksgiving was substituted for it. It seems natural to connect
this thanksgiving with the repeated calls to thanksgiving in the preceding

1 So.er sy lasst durch die tyrannen beraubet und geschediget werden: so er sy
durch die 6den ort, da kein weg ist, hiirumb fire,
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Psalms (cv. 1 ff.; cvi. 1, 47; cvii. 1); and the prayer of the second part
may have been prompted by some attack or threatened attack on the
part of Edom or some other neighbouring nation upon the weak com-
munity of the Restoration. The old words of promise and prayer with
their historical associations were adapted to new needs. Jehovah had
restored His people to their home; thanksgiving for this proof of His
lovingkindness and truth was their first duty: but they were exposed to
the attacks of envious and malicious neighbours, and His aid was needed
to maintain them in secure possession of the land.

Some such thought—apart from the obvious application of . 5—seems
to have dictated the choice of this Psalm as a Proper Psalm for Ascension
Day. On that day adoration and thanksgiving for Christ’s triumph are
fitly joined with prayer that He will put forth His power to give His
Church the victory over her spiritual enemies.

This Psalm is of interest as proving that no scruple was felt in com-
bining portions of other Psalms for liturgical purposes, and in prefixing
to the new composition the title 4 Psal/m of Dawvid which those Psalms
bore. It justifies the assumption upon internal evidence that other
Psalms (e.g. Ps. xix) are of composite origin.

Further it is to be noted that the revision of the second main division
of the Psalter by the Elohistic editor (/z¢rod. p. v {.) must have preceded
the compilation of this Psalm. Pss. lvii and 1x were obviously in the
compiler’s hands in their ‘Elohistic’ form, for in its use of Elokim,
‘God,’ instead of Fekovak this Psalm forms a conspicuous exception to
the regular usage of Book v.

A Song or Psalm of David.

O God, my heart is fixed; 108
I will sing and give praise,
Even with my glory.,

1—b. Resolutions of joyous thanksgiving for past mercies, and prayer
that God will manifest Himself as the supremely exalted Ruler of the
world.

1. My heart is fixed, O God;

I will sing and make melody, yea with my glory.

The Psalmist’s stedfast will and purpose is to sing God’s praises. Cp.
li. 10; cxil. 53 Col. i. 23. In Ps.Wvil. ¥ my hkeart is fixed is repeated
at the end of the first line, and ». 8 begins Awake my glory. This
figure of ‘epizeuxis’ or emphatic repetition of words is characteristic of
Ps. lvil (z2. 1, 3, ¥, 8), and the poetical effect is,much impaired by the
abridgement. Yea my glory is grammatically in apposition to 7 :—1I, yea
my soul, the noblest part of me, the image of the divine glory, will sing
&c. It is however possible that a/so my glory is a gloss added by some
scribe or reader from Ps. lvii. The LXX has added érolun 4 xapdla pov
to the first line as in Ps. lvii.!; hence, through the Vulg., the P.B.V.

1 Some Mss add éfeyépfyry % S6¢a pov, ‘awake up.my glory’ at the end of the
verse ; and throughout the Ps, the mMss of the LXX give instructive examples of the
tenidency of scribes to assimilate parallel texts. .
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2 Awake, psaltery and harp:
I myself will awake early.
31 will praise thee, O LorD, among the people:
And I will sing praises unto thee among the nations.
¢ For thy mercy 7 great above the heavens:
And thy truth reac/et unto the clouds.
5 Be thou exalted, O God, above the heavens:
And thy glory above all the earth.

6 That thy beloved may be delivered;

has the repeated my Aeart is ready. The paraphrase of P.B.V.with the
best member that I have (Great Bible, not Coverdale) is from Miinster,
etiam digniori membro meo.

2.  Awake, psaltery and harp] There is a special fitness in the call,
if this Psalm was compiled at a time when the harp of Israel had long
been mute in the Exile (cxxxvii. 2).

7 myself will awake early] Better, as R.V. marg., I will awake the
dawn. A bold and beautiful poetical figure. The dawn is often per-
sonified (Job xli. 18; Ps. cxxxix. g). Usually it is the dawn that awakes
men ; the Psalmist will awake the dawn by his praises before daybreak.

8. I will give thanks unto thee, Jehovah, among the peoples:

And I will make melody unto thee among the nations..

Fehovak (AV. LorD) takes the place of Adonai (A.V. Lord) of the
‘Elohistic’ Ps. lvil. 9. Again the old words would have special signi-
ficance for the returned Israelites. Jehovah had wrought salvation for
them “in the sight of the nations” (xcviii. 2, 3), and therefore they
were to publish His praise among them (xcvi. 35 cv. 1).

4 For thy lovingkindness is great above the heavens,

And thy truth (reacheth) unto the skies.

This verse gives the reason for the praises which he purposes to
offer. Once more God’s lovingkindness and truth had been attested by
the deliverance of Israel from exile. Cp. xcviil. 3. The change of
‘unto the heavens’ into ‘adove.the heavens’ is a loss to the sense,
making the second line an anticlimax.

8. DBethou exalted] Or, Exalt thyself. Cp. xxi. 13; xlvi. ro. God
s exalted in majesty (Is. vi. 1); what is needed is that He should
manifest His supreme authority (Is. ii. 11 ff.). This verse (the refrain
of Ps. Ivii, 2. 5, 11) forms a fitting transition to the second part of the
Psalm, with its prayer for deliverance and expressions of confidence in

the help of God. ‘

6—18. Prayer for help, based upon God’s promise to give Israel
possession of Canaan, and supremacy over the surrounding nations
(6-—9) : with an expression of confidence that God, Who alone can help,
will surely give His people the victory (10—r3).

6. The A.V. places a semicolon at the end of 2. 5, but here, as in
Ix. 5, it is best to take the clanse 7%at tiy beloved ones may be delivered
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Save with thy right hand, and answer me,
God hath spoken in his holiness;

I will rejoice, I will divide Shechem,

And mete out the valley of Succoth.
Gilead #s mine; Manasseh 75 mine;
Ephraim also 75 the strength of mine head;

as dependent on the next clause Save &c. Ty beloved ones are the
Israelites. Cp. Deut. xxxiii. 12; Jer. xi. 13. '

save with thy right hand] Give victory. Cp. 2. 12 6; xliv. 3.

answer me} So the best text here, supported by all the Versions.
This reading suits the singular of 2. 1—;5 better than save zs, which is
found in some MSS and adopted by R.V.

T. in his holiness} Or, by his holiness, for ¢ spoken’ is the equiva-
lent of ‘promised’ or ‘sworn.’ Cp. lxxxix. 35; Am. iv. 2.° God’s
‘holiness * includes His whole essential nature in its moral aspect,
and that nature makes it impossible for Him to break His promise
(Num. xxiii. 19; Tit. i. 2). It is equivalent to ‘Himself’ (Am. vi. 8;
Heb. vi. 13, 17, 18). [n kis sanctuary (cp. Ixiil. 2) is a possible but
less probable rendering.

I will rejoice] Better as R.V,, I will exult. God is the speaker.
The language is bold, but not bolder than that of Is. Ixiii. 1 ff. "God is
represented as a victorious warrior, conquering the land, and portioning
it out to His people. He makes Ephraim the chief defence of His
-kingdom, and Judah the seat of government, while surrounding nations
are treated as vassals. It is possible that the original Psalmist was
quoting some actual oracle, but more probably he was reproducing freely
in poetical form the drift of the great promise to David (2 Sam. vii. g,
10). Cp. ii. 7; Ixxxix. 1g. Though the words in their full meaning
could no longer be applicable to the community cf the Restoration, they
would serve as an assurance of God’s purpose to establish them once
more securely in His own land.

Sthechem...the valley of Succotk] Shechem, as a central place of im-
portance, represents the territory west of the Jordan ; Succoth, ‘in the
vale’ (Josh. xiil. 27), somewhere to the south of the Jabbok, between
Peniel and the Jordan, represents the territory east of the Jordan. .
These two places in particular may be named, because of their con-
nexion with the history of Jacob, who halted first at Succoth and then at
Shechem, when he returned to Canaan (Gen. xxxiii. 17, 18). God will
fulfil His promise to Jacob, apportioning to His people the land in
which their great ancestor settled.

8. Gilead and Manassek, i.e. the land of Bashan in which half the
tribe of Manasseh settled, stand for the territory east of the Jordan and
the tribes settled there: Ephraim and Fudak stand for the tribes west
of the Jordan. God claims all as His own: therefore all can claim
God’s protection.

Ephraim &c.] Render with R.V., . B
' Ephraim also is the defence of mine head;

Judah is my sceptre. :
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Judah #s my lawgiver;

9 Moab s my washpot;
Over Edom will I cast out my shoe;
Over Philistia will I triumph.

10 Who will bring me #nfo the strong city?
Who will lead me into Edom?
11 Wilt not thou, O God, who hast cast us off?

Ephraim, as the most powerful tribe and the chief defence of the
nation, is compared to the warrior’s helmet: Judah, as the tribe to
which belonged the Davidic sovereignty, is compared to the royal
sceptre, or, as the same word is rendered in R.V. of Gen. xlix. 10, to
which the present passage alludes, *the ruler’s staff.’

9. The neighbouring nations are reduced to servitude. In striking
contrast to the honour assigned to Ephraim and Judah is the disgrace of
Moab and Edom. Moab, notorious for its pride (Is. xvi. 6), is com-
pared to the vessel which is brought to the victorious warrior to wash
his feet in when he returns from battle. The old enemy of God and His
people is degraded to do menial service: in other words, it becomes a
subject and a vassal. .

In close connexion with this metaphor the next line may be rendered,
Unto Edom will I cast my shoe. Edom is like the slave to whom the
warrior flings his sandals to carry or to clean. Haughty and defiant
Edom (Obad. 3, 4) must perform the duty of the lowest slave (cp.
Matt. iii. r1). The R.V. renders, Upon Edom will I cast my shoe.
This would mean, ‘I will take possession of Edom,’ in allusion to an
oriental custom of taking possession of land by casting the shoe upon it;
but the first explanation agrees hest with the context.

over Philistia will I triumpk] Or, will I shout in triumph. This
reading gives a good and simple sense, and may possibly be the original
reading. For the various explanations of the difficult text in Ps. Ix. 8,
shout thowu because of me, see note there. The LXX has the same ren-
dering in both places, éuol (of) dANépuhot Irerdynoar, ‘unto me the aliens
are subjected.’

10. into ke strong city] Into the fortified city, a different word from
that in Ix. 9, though with similar meaning. Probably Sela or Petra,
the capital of Edom, famous for its inaccessibility (Obad. 3), was meant
in the original Psalm.

who will lead me into Edom?] The verb is in the perfect tense, and
the R.V. renders, Who katk led me into Edom? But such a reference
to some previous successful invasion does not suit the context. The
Ancient Versions all render by the future, and the perfect is sometimes
used in questions in Hebrew to express difficulty or hopelessness.
¢Who,’ it implies, ‘could lead me right into (the preposition is emphatic)
Edom? The obstacles are apparently insuperable.” See Driver, Zznses,
§ ro.

11. The emphatic THOU of Ix. 10 is omitted here. Two renderings
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And wilt not thou, O God, go forth with our hosts?
Give us help from trouble: "

For vain # the help of man.

Through God we shall do valiantly:

For he #¢ is that shall tread down our enemies.

are possible, that of the A.V., which is that of the LXX and Jer., and
that of the R.V., which is substantially that of the Syr. and Targ.;
Hast not thou cast us off, 0 God?
And thou goest not forth, O God, with our hosts.

The first suits the context better as the answer to 2. 1o in a tone of
confidence which corresponds to that of . 13. Though God has for the
moment deserted us, He will now give us help, for we trust in Him
alone. The second rendering introduces a note of despair, which does
not seem to harmonise with the confidence of ». r3. With it the con-
nexion of thought would be, Who can lead us into the enemy’s strong-
hold? None but God, and God has deserted us. Yet even now perhaps
He will hear our prayer. With the second line cp. xliv. 9.  *

12. from trouble) Or, as R.V., against the adversary. Co. v. 13.

Jor vain is the help of man] Lit., salvation. Cp.wv.6. Itisa delusion
(cp. xxxiii. 17) to look to human strength for victory. See xliv. 6, 7;
1 Sam. xvil. 47; Jer. xvii. 5; and cp. Judg. vil. 4, 7; 1 Sam. xiv. 6;
2 Chron. xiv. 11; 1 Macc. iii. 16 ff.

18. Through God] Cp. lvi. 4.

we shall do valiantly] Cp. Num. xxiv. 18; Ps. cxviii. 15, 16.

shall tread down our enemies] Cp. xliv. 53 xviil. 42, note. R.V,
adversaries, cp. v. 11.

PSALM CIX,

i. The Psalmist appeals for help against a gang of merciless enemies,
who are endeavouring to effect his ruin by false accusations or treacherous
slanders, Their hostility is not merely causeless:: it is a deliberate return
of evil for good, of hate for love (1—s).

ii. - Singling out the leader of his persecutors the Psalmist invokes
upon him and all that belong to him the retribution which his inhuman
conduct deserves. May he be tried and found guilty! May he be
degraded from his office and die a premature death! May his children
be impoverished and his name speedily become extinct! May all the
sins of his ancestors be remembered against him! Because he has
deliberately been. merciless to the poor and weak, and chosen not to
benefit but to injure his neighbour, let him find no mercy or blessing at
the hands of God (6—20).

. iii. Then, changing his tone, the Psalmist prays once more for help,
pleading the pitiableness of his own plight (21—25);. and his prayer
rises into a confident anticipation of ultimate deliverance, and con-

12
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zequent thanksgiving to Jehovah the champion of the poor and needy
26—31),

. Thlsls the Psalm consists of six stanzas, each of five verses, except the
last, which contains six, and falls into three divisions.

Commentators who maintain the Davidic authorship, have supposed
it to refer to Doeg, or Ahithophel, or Shimei. But there is nothing in
the Psalm to indicate that its author was ever in a position of authority:
rather he seems to belong to the class of the poor and oppressed, and
to be the victim of a conspiracy of unscrupulous neighbours. Some
features in the language point to a late date, and apparently there are
allusions to the Book of Job, and to late Psalms, e.g. Ps. cii. Most
probably it belongs to the post-exilic period.

It has been held by some that the Psalm is not personal but national ;
that the speaker is Israel, persecuted and oppressed by scornful and
malignant enemies. Others have supposed that the Psalmist writes as
the representative of the poor and oppressed classes, and that the enemy
whom he denounces is no particular individual, but the typical persecutor
of the poor. But alike in its denunciations and in its complaints and in
its prayers the Psalm has a personal ring; it is a cry of suffering wrung
out by actual circumstances. What those circumstances were we can
only conjecture. Possibly the enemy whom he singles out had been
the head of a conspiracy to ruin him and his family by false charges
and perversion of justice. Such a situation may be indicated by the
language of zv. 2, 3 (cp. . 31), and it would give special point to the
form of retribution which the Psalmist invokes in z». 6 ff. His enemies
were evidently of his own countrymen, and the chief enemy was a man
of some position (v. 8). Was he some noble whom the judge would be
ready to gratify, or even the judge himself? Cp. Mic. vii. 3. The
narrative in Neh. v shews that national suffering had not taught the
wéalthier and more powerful members of the community of the Return
to exercise consideration towards their poorer brethren. Possibly,
though less probably, the Psalmist’s enemies were men who had been
attempting to ruin him by slander and calumny, such as almost proved
fatal to Jesus the son of Sirach (Ecclesiasticus li. 1—10).

The Psalm has much in common with Pss. xxxv and Ixix. The
complaints of the causelessness of the hostility of his enemies resemble
those in xxxv. 11 fl.: the imprecations recall those of Ixix. 22 ff., but
they are more terrible in their detail, and they startle and shock the
Christian reader the more because they are levelled not at the guilty
man himself alone, but at all his kith and kin.

The moral difficulty of the Inprecatory Psalms has been discussed
generally in the Introduction, pp. Ixxxvii.i ff. We shall not .attempt to
justify them. They are the very opposite of the spirit of the Gospel
(Matt. v. 43 ff). But we must endeavour to understand them. They
are the expression of the spirit of a dispensation, in which retribution
was a fundamental principle. It is the desire for retribution, above
all for retribution for ‘gratuitous malice, which finds such passionate
expression here. ‘‘As he hath done, so shall it be done to him” was
the sentence of the Law (Lev. xxiv. 1g). “Let me see thy vengeance
on them” is the prayer of the persecuted prophet (Jer. xi. 20). * Whoso
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rewardeth evil for good, evil shall not depart from his house ” was the
maxim of the Wise men in Israel (Prov. xvii. 13). ¢‘Let it be so in the
case of my enemy’ is the sum and substance of the Psalmist’s prayer.
‘My enemies have rewarded me evil for good, and plotted to ruin me.
Let the evil they have been devising recoil upon the head of the author
of the plot. I am innocent; he is guilty: the fate which he would
unjustly have assigned to me will justly be his.” Again, the Psalmist
is Jehovah’s servant (. 28); his cause is Jehovah’s cause ; if he perishes,
Jehovah’s honour will suffer (. 21); and his deliverance seems inevitably
to involve the destruction of his implacable enemies. Let it be remem-
bered too that we are dealing with poetry, and with the language of
burning indignation kindled by cruel wrong. The ruin which the
Psalmist imprecates upon the wicked man is doubtless that which he
conceives the wicked man had designed to inflict on him.

But there is another side to the Psalmist’s character. He'is capable
of the tenderest love and deepest devotion. He would rather love than
hate, rather bless than curse. In this respect the Psalm presents a
striking contrast to the Fourth Psalm of Solomon, ¢ Against the men-
pleasers,” which has been quoted as a parallel. That Psalm is a
Pharisaic attack upon the Sadducees, and breathes a spirit of rancorous
and bitter religious hatred. Comp. #2. 16—25 in Ryle and James’
translation.

“Let dishonour be his portion, O Lorp, in thy sight;

Let his going out be with groaning, and his coming in with a curse;

Let his life, O LorD, be spent in pain, in poverty and want:

Let his sleep be in anguish and his awaking in perplexities.

Let sleep be withdrawn from his eyelids in the night-season;

Let him miscarry with dishonour in every work of his hands;

Let him enter his house empty-handed;

And let his house lack everything wherewith he can satisfy his
desire.

Let his old age be childless and solitary until the time of his being
taken away.

Let the flesh of the men-pleasers be torn in pieces by the beasts of
the field, '

And the bones of transgressors lie dishonoured in the sight of the
sun,

Let ravens peck out the eyes of the men that work hypocrisy,

Because they have made desolate with dishonour many men’s houses,

and scattered them in their lust; .
And remembered not God, nor feared God in all these things;
And provoked God to anger and vexed him; .
That he should cut them off from the earth, because with craftiness

they beguiled the souls of the innocent.” .

It has been maintained by some commentators that in this Psalm, as
in Ps. Ixix, the imprecations are not the imprecations of the Psalmist
upon his enemies, but those of his enemies upon him, Whlch.he quotes.
We are to supply saying at the end of z. 5, and to_explain v. 20 to
‘mean, * This is mine adversaries’ award unto me; this is the sentence
that they would procure against me from Jehovah.” This view has been
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advocated by Dr Taylor (Gosgel in the Law, pp. 244 fl.), and more
recently by Dr Sharpe (Student’s Handbook to the Psalms, pp. 218 fl.).
At first sight it is attractive. It accounts for the sudden change of tone
and for the transition from the plural to the singular in zz. 6 ff. It
removes the moral difficulty. But it must be acknowledged that it is
a somewhat strained and artificial interpretation. The sudden changes
of feeling, and the abrupt transition from the plural to the singular,
marking out one of the band of enemies as their leader and representa-
tive, find a complete parallel in Ps. lv. If the moral difficulty were
removed in this particular case, it would still remain in other Psalms;
and in fact the denunciations are not more terrible than those of
Jeremiah against his persecutors (see Jer. xi. 18 ff. ; xv. 15ff.; xvii. 18;
xviii. 19 fl.; xx. 11 ff.); while the combination of fierce emotion with
elegiac tenderness finds a complete analogy in the character of that
artyr-prophet.

To the chief Musician, A Psalm of David.
109 Hold not thy peace, O God of my praise;
» For the mouth of the wicked and the mouth of the
deceitful are opened against me:
They have spoken against me wi?% a lying tongue.

1—5. The Psalmist appeals to God to interpose and defend him
from his persecutors, whose hostility is not only causeless, but aggra-
vated by gross ingratitude.

1. Hold not thy peace] Or, Be not silent, but answer my prayer by
pronouncing and executing judgement upon my persecutors. Cp. xxxv.
22; xxxix. 123 L. 3; Ixxxill. 1. God's silence is contrasted with the
noisy clamour of his foes.

O God of my praise’] Thou, Who art the object of my praise, Whom
I have had cause to praise in times past, leave me not without cause to
praise thee now. Cp. ». 30; xxil. 25; and particularly Jeremiah’s
prayer (xvii. 14) ‘“Heal me, O LorD, and I shall be healed; save me
and I shall be saved; for thou art my praise,” based on Deut. x. 21.

2. Por a wicked man’s mouth, yea a mouth of deceit, have they

opened against me :
They have spoken with me with a tongue of falsehood.

It would be easy to smooth the style of the first line by reading
‘a mouth of wickedness’ for ‘a wicked man’s mouth’; it is only a
question of vowel points in the Heb.: but the Versions support the
reading of the Massoretic text, and it points at once to the leader of
the gang, who has been set on by his fellows to compass the Psalmist’s
ruin. The phrase they have spoken with me (R.V. to me, marg. against

1 In most editions of the Prayer Book the Latin heading is wrongly given as Dews
laudum, which appears to have been introduced as a rendering of this phrase, the
proper heading Dewus laudem [meam ne tacueris]; <O God, pass not over my praise
in silence’, seeming to be unintelligible. .
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They compassed me about also witk words of hatred;
And fought against me without a cause.

For my love they are my adversaries

But I give myself unto prayer.

And they have rewarded me evil for good,

And hatred for my love.

me) seems to be used in a forensic sense as in cxxvii. 5. His enemies—
there is no need to explain to God who are meant by *they’—are
scheming to effect his ruin by groundless charges supported by false
witness. The word for jfalsehood is that used in Ex. xx. 16, and
frequently in Proverbs (vi. 19, &c.) of false witness.

3. Yea, with words of hatred have they surrounded me,

And fought against me without cause.

Cp. xxxv. 7, I9, 20; lxix. 4; Prov.i. r1.

“Come and let us smite him with the tongue” was the cry of
Jeremiah’s opponents (xviii. 18). ‘‘Denounce, yea, let us denounce
him” (xx. 10).

4. In return for my love they behave as adversaries unto me,

Though I (gave myself unto) prayer.

Their hostility is not merely gratuitous (2. 3) ; it is an actual return of
evil for good. The Heb. word for ‘adversaries’ is characteristic of this
Psalm, zv. 20, 29; cp. ¢. 6: elsewhere in the Psalter only in xxxviii,
203 lxxi. 13. It may mean not ‘enemies’ in general, but ‘accusers,’
opponents in a court of law. For the forcible idiom 7 (was) prayer
cp. cxx. ¥, ‘I am peace”; cx. 3, ““Thy people are freewill offerings.”
The A.V., But I give myself unto prayer, retained in R.V., takes the
meaning to be that in his need he commits his cause to God (ep. Ixix.
13). But the parallel passage in xxxv. 13 is decidedly in favour of sup-
posing that his prayers for them in past times are meant, and this
explanation suits the context best, To these prayers he refers as the
proof of his love, the good for which they are now (2. 5) requiting him
with evil.

B. they have rewarded me &c.] Lit. they have laid evil upon me in
return for good. Cp. xxxv. 12; xxxviil. 20; Jer. xviii. 20.

6—20. The thought of the enormity of this ingratitude overmasters
the Psalmist. He breaks out suddenly into a passionate prayer that
due retribution may fall upon the chief offender. May the ruin he was
planning for another overtake himself !

The singular (‘over 4im’ &c.), which now takes the place of the
plural, may be collective, the Psalmist’s enemies being regarded as
a whole; or distributive, each one of the mass being singled out: but
more probably it fastens upon the leader of the gang (. 2) upon whom
rests the real guilt. Cp. for the sudden transition lv. 12 ff., 20ff.

6, 7. Let this heartless persecutor of the innocent be put upon his
trial, and that before a judge as heartless, and with a malicious accuser as
unscrupulous, as himself: Jet him be found guilty, and let his cry for
mercy find no hearing.

3
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6 Set thou a wicked man over him:
And let Satan stand at his right hand. :
7 When he shall be judged, let him be condemned:
And let his prayer become sin.
8 Let his days be few;
And let another take his office.
9 Let his children be fatherless,
And his wife a widow.

6. Set thou] appoint. He is himself in office (v. 8, a cognate word,
‘appointment’), but let him be called to account before superior
authority.

Satan] Rather an adversary, or, an accuser, for evidently it is
a human tribunal before which he is to be summoned, not, as in Zech.
iii. 1, the bar of heaven. The word comes from the same root as
adversary in vv. 4, 20, 29. We may infer from Zech. iii. 1 that it was
customary for the accuser to stand on the right hand of the accused in
the court. )

7. When he is judged, he shall come out guilty] Lit. wicked: he will
be shewn to be what he is and condemned accordingly. Cp. xxxvii. 33.

and his prayer shall beheldas a sin] This cannot mean that his plea
to the judge or to his accuser (Matt. xviii. 26) will be regarded as an
aggravation of his offence, for the word for prayer is never used of
requests made to men; but that when he cries to God for help, his
prayer will only be regarded as a sin and find no hearing. Terrible as
this statement 1s, it is only in accord with the’ teaching of many other
passages. See Ixvi. 18ff.; Prov. i. 28 fl.; xv. 8; xxi. 27; xxviii. 9;
Is. i. 15. A prayer, wrung from the wicked man in his extremity, and
prompted by no true penitence, would only be an appeal to God to take
the part of the wicked, to the confusion of the moral order of the
world. The Versions and cammentatars generally ignore the fact that
the verb in the second line is not in the optative (jussive) form Zez ¢ be
keld, but a simple future (imperfect), i skall be keld: and presumably
the verb in the first line is also to be translated as a future not an
optative, though in this case no distinctive form exists.

8. Let his life come prematurely to an end (xxxvii. 35, 36; lv. 23),
and let another man succeed him in his post of authority: or perhaps,
let his life be short and withal dishonoured by degradation from his
office. Cp. Is. xxii. 19ff. The rendering &z another take his store is
less probable. -

The second clause is quoted together with Ixix. 25 in Acts i. 20.
Judas was the antitype of the man who requited love with treachery,
and the words of Scripture are appealed to as a solemn sanction for
filling up his office by the election of another Apostle.

9, 10. The curse of his misdeeds falls even upon his wife and
children. This is the climax of awfulness in the imprecation. But a
man’s family was regarded as part of himself; his punishment was not
complete unless they were included in it; and for full retribution they
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Let his children be continually vagabonds, and beg: 10
Let them seek #their bread also out of their desolate
places.
Let the extortioner catch all that he hath; 11
And let the strangers spoil his labour. :
Let there be none to extend mercy unto him: 12
Neither let there be any to favour his fatherless children.
Let his posterity be cut off; 0

And in the generation following let their name be blotted
out.

Let the iniquity of his fathers be remembered with the 14
Lorp

And let not the sin of his mother be blotted out.

Let them be before the LorD continually, 5

That he may cut off the memory of them from the earth.

must share his tuin, for doubtless, this man’s schemes, if successful, would
have involved the ruin of the Psalmist’s family. See Jn#rod. p. xcii.

10, /et them seek &c.] And seek (their bread) far from their ruined
home. Let the wicked man’s home become a ruin, and his children
have to get their living away from it. The LXX however points to
the reading, and let them be driven out of their ruined home.

11. Let a creditor emsnare all that he hath,

And let foreigners plunder his labour.

Ensnare is a graphic word for the wily schemes by which an un-
scrupulous creditor or usurious money-lender would contrive to get
possession of all a man’s property. For examples of the destitution to
which Israelites were sometimes brought by creditors see 2 Kings
iv. 1ff.; Neh. v. 1—7.

12. Let him have nome to continue lovingkindness to him as
represented in his children ; nor any one to have pity on his orphans.

13. Cp. xxxvii. 28, 38; Job xviii, 13—21. May his sons die childless,
and in the next generation their name be removed from the register of
citizens. Cp. Ixix. 28. An Israelite, with his strong sense of family
solidarity, looked forward to living on in his descendants; and the
extinction of the family was contemplated as the most terrible of
calamities. P.B.V. ‘%is name,’ follows the Vulg. from the LXX.

14, 16. Let the full penalty for the sins of his ancestors be exacted
from him, in accordance with the warning of the law, that the sins of
the fathers g.re visited upon the children. See Ex. xx. 5; cp. Matt.
xxiil. 32—36.

14. be blolted out] From God’s book in which it is recorded as a
debt. Cp. li. 1. )

. 16. Let them be) The iniquity and sin. Cp. xc. 8; Lam. i. 22,
the m%mory of them] Of his ancestors and all their posterity, Cp..
xxxiv. 16,

PSALMS ) 42
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Because that he remembered not to shew mercy,

But persecuted the poor and needy man,

That /4¢ might even slay the broken in heart.

As he loved cursing, so let it come w#zfo him:

As he delighted not in blessing, so let it be far from
him,

As he clothed himself with cursing like as with his
garment,

So let it come into his bowels like water,

And like oil into his bones.

Let it be unto him as the garment w#hick covereth Aim,

And for a girdle wherew:#4 he is girded continually,

16—20. This curse is deserved: it is the just retribution for his
deliberate choice of evil,

16. Because he remembered not to do lovingkindness,
But persecuted the afflicted and needy man,
And him that was cowed in heart, to do them to death.
He took no thought of the constant teaching of prophets (Hos. vi. 6;
Mic. vi. 8) and wise men (Prov. xi. 17). The poor and downhearted
and spiritless, men such as the Psalmist represents himself to be (2. 22),
were his victims.
17. And he loved cursing, and it came to him;
And delighted not in blessing, and it was far from him:
18. And he clad himself with cursing as with his robe,
And it came into his inward parts like water, and Uke oil
into his bones:
19. (So) let it be unto him as the garment in which he wraps
himself,
And as the belt wherewith he girds himself continually.
As the text stands, the verbs in zw. 17, 18 cannot be rendered as
optatives, let it come...let it be far..let it come. At first sight it is
tempting to make the slight change in vocalisation which would give
this sense (cp. LXX and Jer.); but the text admits of a good explana-
tion. The past tenses & came...if was far...it came are not to be ex-
plained as ‘futures of certainty,’ water and ail (possibly with a reference
to the water of jealousy, Num. v. 22) being regarded as figures for what
will inevitably penetrate his whole body. Water and oil naturally
denote what is refreshing and strengthening (Job xv. 16; xxxiv. 7;
Prov. iii. 8). The wicked man deliberately chose the policy of cursing,
and welcomed it to a home in his heart; he banished blessing from his
thoughts and purposes. Cursing became the habit of mind, which he
assumed each day as naturally as his garment : it was a positive refresh-
ment and invigoration of his whole being. Therefore let it cleave
inseparably to him and let him never be able to free himself from it.
Let it cling to him like a Nessus-shirt of venom. :
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Zet this be the reward of mine adversaries from the 2o
Lorp, ]
And of them that speak evil against my soul

But do thou for me, O Gob the Lord, for thy name’s .
sake :
Because thy mercy #s good, deliver thou me.

For I am poor and needy, 22
And my heart is wounded within me.

I am gone like the shadow when it declineth: 23
I am tossed up and down as the locust.

My knees are weak through fasting; 24
And my flesh faileth of fatness.

1 became also a reproach unto them: 25

When they looked upon me they shaked their heads.

20. Let this be the reward] Or as R.V., This (is) the reward; the
wages, as the word implies, which they have earned by their behaviour.
adversaries] See note on v. 4.

21—35. From the pitilessness of man the Psalmist turns to implore
the mercy of God.

21. But thou, Jehovah the Lord (or, my Lord), work thou for me]
Lit. with me; put forth Thy power so as to shew that Thou art on my
side, and prove Thyself all that Thou hast declared Thyself to be. Cp.
cxix. 126; Jer. xiv. 7. @od is printed in capitals in A.V., because it
represents the sacred Name Jehovab, for which Elkim, ‘God,” was
substituted by the Jews in reading when Adsnas, ‘Lord,’ the regular
substitute, is joined with it. This combindtion of names Jekovak Adonai
occurs in the Psalter only in lxviil. 20; cxl. 7; cxli. 8; and elsewhere
only in Hab. iii. 19.

because &c.] Cp. Ixix. 16.

22. Cp. o 16; xl. 17; lv. 4. .

23. Like a shadow when it declines or is stretched out towards
evening (cii. 1t), and is about to disappear altogether, so am I made to
depart: the form of the verb implies compulsion from without,

1 am tossed up and down] Or, driven away. The point of com-
parison is the helplessness of the locust swept along by the wind (Ex. x.
19; Joel ii. 20).

24. faileth of fatness] Hath grown lean and lost fatness may be
. the meaning. But more probably, is shrunken for want of oill. In
his distress he had no appetite for food (cii. 4), and like a mourner
(2 Sam. xiv. 2) abstained from the use of oil.

25. And I—I am become a reproach unto them:

When they see me, they shake their head,
a gesture of contempt and abhorrence, as though I were the object of
the wrath of God. Cp. xxii. 7; Ixix. 10—125 Lam: ii. 15; Job xvi. 4.

42—2
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26 Help me, O LorD my God:
O save me according to thy mercy:
27 That they may know that this zs thy hand;
Zkat thou, Lorp, hast done it.
28 Let them curse, but bless thou:
When they arise, let them be ashamed; but let thy
servant rejoice.
29 Let mine adversaries be clothed with shame,
And let them cover tiemselves with their own confusion,
as wrtA a mantle.
3o I will greatly praise the Lorp with my mouth;
Yea, I will praise him among the multitude.
3t For he shall stand at the right hand of the poor,
To save 4im from those that condemn his soul.

26-—31. Repeated prayers for help, ending with calm assurance that
the end of suffering is at hand. .

26. Cp. xxxi. 16,

27. that thisis thy hand] That thou hast interposed for the deliver-
ance of Thy servant. With kast done it cp. v. 21, lit. do thou with me.

28. They may curse, but thou wilt bless:

They arise and are put to shame, but thy servant shall
rejoice.

T#ey and ¢hon are emphatically contrasted.

29. Mine adversaries shall be clothed with dishonour,

And shall wrap themselves in their own shame as in a
mantle. .

Cp. . 18, 19; Ixxi. 13; xxxv. 26.

80. I will give great thanks unto Jehovah with my mouth] Con-
fidently he anticipates the resumption of his former thanksgivings and
praises (v. 1) in the congregation. .

+ 81. A contrast to z2. 6, 7. Jehovah stands at the right hand of the
needy (ov. 16, 22) as his advocate and champion, while the accuser is
to stand at the right hand of the wicked man. The wicked man is to be
found guilty, as he deserves, while his victim will be saved from the
persecutors who are minded to judge Ais soul, i.e. condemn him to death.

PSALM CX.!

This brief but weighty Psalm—érevis numero verborum, magnus pon-
dere sententiarum, as it is called by St Augustine—is addressed to one
whom the Psalmist styles zzy lord. He speaks in the language (2. 1)

I Compare Driver, L#¢. of O.7. p. 384; Orelli, 0.7 Prophecy, pp. 153 ff. ; Gore
Bampton Lectures, ’pp. 196 ff., 270; Gifford, 7 e Authorsiup ¢of tl}; CXth P.mlm;
Sharpe, Psalinz CX; Baudissin, d. 7', Priestertennm, p. 259 f. ]



PSALM CX. 661

and with the authority (. 4) of a prophet. He has received a Divine
revelation concerning his lord, which he communicates to him for his
encouragement in the work that lies before him. Jehovah has chosen
him to share His throne. He purposes by His own power to subdue
all his enemies. Zion is the seat of his kingdom. Zion is the centre
from which goes fortl his victorious might. There he is to rule, unmoved
by the menaces of surrounding enemies. When he musters his people
for battle, countless hosts of youthful warriors flock eagerly to his
standard, animated by a spirit of loyal devotion and willing self-
sacrifice (1—3).

The king,—for though he is not expressly so called, it is implied that
he is a king,—is also a priest : not a hereditary priest of the line of Aaron,
but a priest by a special Divine appointment, whose priesthood resem-
bles that of Melchizedek. In him the primeval unity of royalty and
priesthood, seen in the ancient priest-king of Salem, reappears (4).

The scene changes to the battle-field. When this king goes forth to
_ war, Jehovah goes with him. He stands at his right hand as his cham-

pion, executing judgement upon the nations, destroying his adversaries
far and wide. The Psalm closes with a picture of the king halting for
a moment to refresh himself as he pursues his foes, and then pressing on
with fresh vigour to complete his triumph (5—7%).

To whom does the Psalm refer? To some historical king, or to the
future Messiah? If it could be considered by itself, apart from the
New Testament use of it, we should have little hesitation in regarding
it as addressed by some prophet to the reigning king, like Pss. xx, xxi,
xlv. Lofty as is its language, it does not go beyond that of Pss. ii and
Ixxii, which we have seen reason to think have a primary historical
reference. It introduces a new idea, the priesthood of the king, but all
its language can be explained from the peculiar position and significance
of the theocratic king, as the earthly representative of Jehovah. He
was the embodiment, for the time, of God’s purpose to establish His
kingdom on earth, and therefore prophets and psalmists were taught to
speak of him in terms far exceeding the personal significance of any
particular king, in words which were to be fulfilled after the lapse of
ages with a larger, spiritual meaning.

It has however been very commonly maintained that the reference
which our Lord made to this Psalm inust, for the Christian student,
determine its authorship and interpretation. Many who in every other
case regard Messianic Psalms as having a primary historical meaning,
feel that here our Lord’s authority compels them to hold that this
Psalm was written by David, and was addressed by him to the future
Messiah, who, he believed, would spring from his family. It is there-
fore necessary carefully to examine the precise nature of our Lord’s
reference to the Psalm.

Pharisees, Herodians, Sadducees, Scribes, had been questioning
Jesus, with the object of ensnaring Him in His talk. When they had
been silenced by the wisdom of His answers, so that ‘‘no man durst

“ask him any question,” He proceeded to question His questioners.

““How say the scribes that the Christ is the son of David? David

himself said in the Holy Spirit, :
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The Lord said unto my Lord,

Sit thou on my right hand,

Till I make thine enemies the footstool of thy feet.
David himself calleth him Lord ; and whence is he his son?” (Mark
xii. 35ff.). St Luke’s account (xx. 41ff.) is substantially the same.
St Matthew’s account (xxii. 41 ff.) differs somewh#t in detail, and brings
out more clearly the point, that the words are rather a question and a
challenge than an assertion and an argument.

‘“While the Pharisees were gathered together, Jesus asked them a
question, saying, What think ye of the Christ? whose son is he? They
say unto him, The son of David. He saith unto them, How then doth
David in the Spirit call him Lord, saying,

The Lord said unto my Lord,

Sit thou on my right hand,

Till T put thine enemies underneath thy feet?
If David then calleth him Lord, how is he his son? And no one was
able to answer him a word, neither durst any man from that day forth
ask him any more questions.”

The question assumes (1) that the Psalm was written by David,
(2) that it was inspired, and (3) that it dérectly refers to the Messiah,
The inability of the Pharisees to answer shews that these premisses
were unhesitatingly admitted. If they could have replied that the Psalm
was not written by David, or that it was not inspired, or that it did not
refer to the Messiah, they would have had an answer ready to hand.
But evidently it did not occur to them that any one of these points
could be disputed. David was unquestioningly regarded as the author, if
not of the whole Psalter, at least of the Psalms which bore his name;
the Hagiographa, if not placed on the same level of inspiration as the
Law and the Prophets, were yet held to have been written by inspira-
tion (¥IpN MM =& mreduare dylp); the Psalm, it must be inferred,
was commonly understood to refer to the Messiah.

But in assuming these premisses for the purpose of His question,
does our Lord stamp them with the sanction of His authority? It
has been very truly pointed out that one of Ilis methods of teaching
was ‘‘to ask men questions such as would lead them to cross-exa-
mine themselves closely in the light of their own principlest.”” Tt
seems neither unreasonable nor irreverent to suppose that He was
doing so in this instance. Taking His opponents upon their own
ground, He desired to arouse their consciences to confess that if
only they followed out their own beliefs to their legitimate conclu-
sions, they must look for a Messiah who was more than a mere
human descendant of David, and therefore they ought not to be scanda-
lised at His claims. But it does not follow that He meant to endorse
the correctness of those beliefs in their entirety. He accepts, for
example, their reference of the Psalm to the Messiah. But could He
have accepted the Messianic idea which they derived from it? We
have no precise information as to the contemporary interpretation of it,
but it could hardly fail to have been regarded as supporting the popular

1 Gore, Bampton Lectures, p. 198,
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conception of the Messiah as a conquering king, who was to expel the
Romans, and reign triumphantly in Zion. To such an interpretation
He could not have meant to lend the sanction of His authority. Bat it
was not necessary for him to correct it at the moment. So too with the
question of authorship. He was not pronouncing a judgement in
criticism. The very notion of criticism at that time was unknown.
Tradition held absolute sway. Criticism would have been an anachro-
nism and an impossibility. For His present purpose of stimulating
reflection He could accept without correction or inquiry the tradition
which was universally current. The Psalm wwas Messianic; the lan-
guage of it, viewed in the light of history, pointed to the Messiah as
One greater than David. The conclusion which the Pharisees ought
to have drawn from their own premisses, had they been honest with
themselves, was a true one, even if those premisses were not, from a
literary and historical point of view, exact.

It would be out of place here to enter upon any discussion of the
mysterious question of the limitations of our Lord’s knowledge in His
life on earth. Bat it is undoubtedly ‘‘easier to conceive of our Lord
using this sort of argument, if we accept the position that He, the very
God, habitually spoke in His incarnate life on earth, under the limita-
tions of a properly human consciousness®.”

If then it may be maintained that, in the words of Bishop Thirlwall
as given by Bishop Perowne, *“we are left very much in the same posi-
tion with regard to the Psalm as if our Lord had not asked these
questions about it,” it will not be necessary to isolate it from the other
royal Messianic Psalms, which refer in the first instance to the circum-
stances of the time. The most natural and obvious view will be that
it was not addressed by David himself to the Messiah, but by some
prophet to David, or to some later king or prince.

Its date and occasion have been much disputed. (r) By some it has
been supposed to refer to one of the Maccabees, who were at once
priests and princes. Most plausible are the suggestions that it was
addressed to Jonathan or Simon. Jonathan was chosen ““prince
and leader” after the death of Judas, and “‘took the governance upon
him, and rose up in the stead of his brother Judas” (1 Macc. ix. 30, 31).
Subsequently he was appointed high priest by Alexander Balas (c. B.C.
153), who also ‘“sent him a purple robe, and a crown of gold” (1 Maec.
X. 20} Of Simon, who succeeded Jonathan, expelled the Syrians
from the Acra, and secured the independence of the Jews (B.C. 142), it
is recorded that “the people made him their leader and high priest”...
and “‘king Demetrius [ii, Nicator] confirmed to him the high priest-
hood”...and “the Jews and priests were well pleased that Simon should
be their leader and high priest for ever, until there should arise a faithful
prophet” (1 Macc. xiv. 35, 38, 41)%

! Gore, p. 198. Cp. the important notes on p. 270. See also Sanday, Bampton
Lectures, p. 419f., on the “neutral zone among our Lord’s sayings,” i.e, *‘sayings in
which He takes up ideas and expressions current at the time and uses without really

-endorsing them.” . R

2 A confirmation of the view that the Psalm was addressed to Simon has been found
in the fact observed by the Rev. G. Margoliouth, Academy, 1892, p. 182, and inde-
pendently by Prof, Bickell, that the initial letters of the clause S## #4ox &c, and the
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There are however at least two considerations which are fatal to the
hypothesis of a Maccabaean origin for this Psalm. (2) The Maccabees
were first priests and then princes. But the Psalm refers to a prince
upon whom is conferred the dignity of a peculiar priesthood, distinct
apparently from the hereditary priesthood of the descendants of Aaron,
(6) The very terms in which Simon’s election is recorded, *‘until there
should arise a faithful prophet,” testify to the fact that the Maccabaean
age was sadly conscious that the voice of prophecy was silent (cp.
1 Macc. iv. 40; ix. 27). How then could a Maccabaean poet presume
to speak, as the author of this Psalm does, in the language (z. r) and
with the authority (z. 4) of prophecy? To these considerations it may
be added that it 1s difficult to suppose that the action of heathen princes
in the appointment of Jonathan and the confirmation of Simon could be
spoken of in the lofty language of this Psalm. :

(2) The coronation of Joshua, as a type of the union of the royal
and priestly offices in the person of the Messiah (Zech. vi. g—15), has
been pointed to by others as the occasion of the Psalm. But here
again it is the priest who is crowned, not the prince who is declared to
be also priest. The triumphant tone of the Psalm moreover, presaging
victory for this great ruler, is by no means what might be expected from
the circumstances of the struggling community of the returned exiles.

(3) It remains to refer the Psalm to the period of the monarchy. It
is true that the king of Israel did not bear the title of priest; but as the
head and representative of a priestly nation (Ex. xix., 6) he had a
priestly character; and the priesthood spoken of in the Psalm is clearly
something special, something distinct from the regular hereditary priest-
hood. If the Psalm belongs to the period of the monarchy, there seems
to be no convincing ground for refusing to refer it to the time of David.
The objection that an early poem must have found a place in one of
the earlier books rests upon the unproved assumption that no early
poetry was preserved independently of the collections contained in
these books. At any rate there is no incident recorded in the historical
books so likely to have suggested the Psalm as the translation of the
Ark to Zion by David. The presence of the Ark on Zion was the out-
ward sign that Jehovah had fixed His throne there. Beside it dwelt
David, sitting as it were in the place of honour at Jehovah’s right hand
as His viceroy. The new king of Jerusalem must reproduce the twofold
office of the ancient priest-king of Salem, and become a type of the
Messianic king, in whom these offices were to be united (Jer. xxx. 21}
Zech. vi. 11—r13). Many of those who regard the Psalm as directly
Messianic find in this and other incidents of David’s life the motive of
the Psalm, for ‘‘prophecy never seems wholly to forsake the ground of
history,” and *‘we must look to some occurrence in David’s life for the
secret impulse of his song.” But if we are free to choose, it seems
best to regard the Psalm as addressed to David, and possessing a

three following verses spell the name Simon (lybb’). But this appears to be a mere
accidental coincidence. Acrostics giving the name of the poet or of the person
celebrated in the poem appear to have been a COmparativeF)? late invention. No
tradition of their occurrence in the O.T. has survived,
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primary historical meaning rich in promise and encouragement for him
in the founding of his new kingdom. This view however does not
diminish the profound Messianic significance of the Psalm. ‘‘God
through His Spirit so speaks in the Psalmist that words not directly
addressed to Christ find their fulfilment in Him” (Bp Westcott). As
the ages rolled on it was seen that its words were not fulfilled in David,
but pointed forward to One Who was at once David’s son and David’s
Lord. And in the event it was seen that the session at God’s right
hand was the exaltation of Him who had passed victoriously through
humiliation and passion to His former glory; that the eternal priest-
hood of which it speaks was His eternal priesthood of atonement and
intercession and Dbenediction; that the victories which it predicts are
His assured triumph over the spiritual enemies of sin and.death. Comp.
generally futrod. pp. Ixxviff.; and the Introductions to Pss. ii, xlv,
Ixxii.

No Psalm is more frequently quoted and alluded to in the N.T. It
was, as we have seen, quoted by our Lord (Matt. xxii. 443 Mk. xii. 363
Lk xX. 41, 43); and His use of its language as recorded in Matt. xxvi.

64 (=Mk. xiv. 62; Lk. xxii. 6g) clearly involved (since its Messianic
significance was acknowledged) an assertion of His Messiahship in
answer to the High- priest’s adjuration. V- 1 is applied by St Peter to
the exaltation of Christ in His Resurrection and Ascension {Acts ii. 34,
35), and is quoted in Heb. i. 13 to illustrate the superiority of the Son
to Angels. Cp. also Mk. xvi. 19; Acts v. 31; vii. 55, 56; Rom. viii.
34; 1 Cor. xv. 24 ff.; Eph.i. 20; (?ol. iii. 1; Heb.1. 3; viil. 1; x. 12, 13;
xil. 2; 1 Peteriii. 22; Rev.iii. 21. 7. 4 serves as the basis of the argu-
ment in Heb. v. 5ff vi. 20; vii. 17ff. concerning the superiority of
Christ’s priesthood to the Levitical priesthood.

The selection of the Psalm as a Proper Psalm for Christmas Day
needs no comment.

A Psalm of David,
The LorD said unto my Lord, 110

1—3. Jehovah’s oracle concerning the king: the assurance of v1ctory
over his enemies : the willing service of his people.

1. The LORD said unto my Lord] Jehovah's oracle unto [or Zouc/-
ing] my lord! The rendenng said (R.V. saitk) does not represent the
full force of the word ne’wm, which is commonly used of solemn Divine
utterances (Gen. xxii. 16, and frequently in the prophets; in the Psalter
elsewhere xxxvi. 1 only) The Psalmist speaks with the authority
of a prophet who is conscious of having received a message from God.
It makes little difference whether we render wsfo or foucking. The
message is addressed through the Psalmist to the king, and the king is
the subject of it. Strictly speakmg the ‘oracle’ is the remainder of the
verse ¢Sit thou...footstool,” 7. 2, 3 being the Psalmist’s expansion of

; but the whole Psalm is a Divine message of éncouragement for the
km

rfy Lord] The R.V. has rightly dropped the capital letter, as being
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Sit thou at my right hand,

Until I make thine enemies thy footstool.

The Lorp - shall send the rod of thy strength out of
Zion :

Rule thou in the midst of thine enemies.

of the nature of an interpretation. ‘My lord’ (adoni) is the title of
respect and reverence used in the O.T. in addressing or speaking of a
person of rank and dignity, especially a king (Gen. xxiii. 6; 1 Sam.
xxii. 12; 1 Kings i. passim, xvili. 7; and frequently).

sit thou at my right hand] The seat at the king’s right hand was
the place of honour (1 Kings ii. 19; Matt. xx. 21; cp. Ps. xlv. g;
1 Macc. x. 63). But more than mere honour is implied here. This
king is to share Jehovah’s throne, to be next to Him in dignity, to be
supported by all the force of His authority and power. The idea
corresponds to the recognition of the king as Jehovah’s son in Ps. ii. 7.
Somewhat similarly the king was said to ‘sit on the throne of Jehovah’
(1 Chron. xxix. 23; cp. xxviii. §;5 2 Chron. xiii. 8). The customs of
ancient Arabia supply an illustration. There the R/df or Viceroy sat
on the king’s right hand, and took precedence next to him. Greek
poets spoke of their gods as ‘assessors’ of Zeus, ‘sharing his throne.’
Pindar (fragm. 112 Donaldson) speaks of Athene as “sitting on the
right hand of the father (Zeus) to receive his commands for the gods.”
Callimachus (Hymn to Apollo, 28, 29) says that Apollo has power to
reward the chorus, “since he sits at Zeus’ right hand.” But still more
to the point, in view of the Messianic interpretation of the passage, is
the description of Wisdom in Wisd. ix. 4 as ‘Wisdom that sitteth by
God on His throne’ (8s pow 7hy Tdv oy Bpbrwr mwépedpor copiav). The
residence of the king on Zion in close proximity to the Ark was an
outward symbol of his dignity.

until I make thine enemies thy footstool]l A metaphor for complete
subjugation, derived from the practice described in Josh. x. 24. Cp.
1 Kings v. 3; 1 Cor. xv. 25, and for the promise cp. Ps. ii. 8, g.
Until need not of course imply that the sesston is to come to an end
when the subjugation has been effected.

For the N.T. application of this verse to the exaltation of Christ in
the Resurrection, see above, p. 665.

2. The sceptre of thy strength shall Jehovah stretch forth (or,
send forth) out of Zion] The poet speaks, expanding the oracle.
The rod or sceptre is the symbol of authority and power, the instrament
of chastisement. (Cp. Is. x. 24, 26; and Ps. ii. g, though the Heb. word
there is different.) Jehovah wields it on the king’s behalf. ¢‘He giveth
strength unto his king” (r Sam. ii. 10). For the phrase rod of 22y
strength, cp. Jer. xlviii. 17; Ezek. xix. 12, 14.

out of Zion] The capital of the new kingdom. . Cp. ii. 6.

rule thou in the midst of thine enemies] Supply saying before this
clause. Jehovah speaks. The command is virtually a promise. Though
enemies surround the king on every side, he is fearlessly to assume his
sovereignty, and victoriously to exercise it. The word for ‘rule’ is
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Thy people skall be willing in the day of thy power, in g
the beauties of holiness

used of Solomon in 1 Kings iv. 24; cp. also Num. xxiv. 19; Ps. Ixxii. 8
(A.V. kave dominion).

8. Thy people shall be willing in the day of thy power] Rather,
Thy people offer themselves willingly (lit. are freewill offerings) in
the day of thy muster (lit. arzzy). The promised victory 1s not to be
won without human agency, and Jehovah inspires the king’s subjects
with a spirit of loyal self}-'devotion. Theirs is no forced unwilling
service. Their alacrity recalls the days of Deborah, when the people
and the governors of Israel “offered themselves willingly” to fight the
battles of Jehovah (Judg. v. 2, g).

The connexion of the clauses in the remainder of the verse is some-
what uncertain., It is possible, with R.V. marg., to join in the beauties
of holiness, or, as it should rather be rendered, in holy adornments,
with the preceding clause, and from the womb of the morning with the
following clause. In this case from the womb of the morning thou hast
the dew of thy youth might describe the constantly renewed youthful
vigour of the king. But it is preferable, with R.V. text, to adhere to
the Massoretic accentuation, and join both clauses with what follows,
In holy adornments, from the womb of the morning, thou hast the dew of
thy youth.

These words will then be a further description of the army mustering
to march forth to battle for the king. 7%y yourk denotes the youthful
warriors who flock with eagerness to his standard. They are clad /»
holy adornments, as it were an army of priests following their priestly
leader. They are compared to dew; the mysterious birth of the morning,
s0 abundant and so precious in hot Eastern countries. The comparison,
however, need not be limited to a single point. It may further suggest
their sudden appearance in obedience to the Divine command, their
freshness, their inspiriting effect upon the king, their numbers, the glit-
tering of their armour in the sunshine. Cp. Hos. xiv. 5; Is. xxvi. 19;
2 Sam. xvii. 12 ; Mic. v. 7, for various emblematical uses of dew. Cp.
also Milton, Par. Lost, V. 744,

“An host
Innumerable as the stars of night
Or stars of morning, dewdrops, which the sun
Impearls on every leaf and every flower.”

in the beauties of holiness] Rather, in holy adornments. The
similar phrase in xxix. 2; xcvi. 9 (=1 Chron. xvi. 29); 2 Chron. xxii.
21; denotes the ““holy garments for glory and for beauty” in which the
priests were arrayed (Ex. xxviil. 2). Israel was “a kingdom of
priests” ; these warriors had in an especial manner offered themselves
to fight the battles of Jehovah, and their armour was the symbol of
their consecration. Those who follow the priest-king are at once
priests and warriors. : _

The reading however is uncertain. The -plural HADRE ("377)
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From the womb of the morning: thou hast the dew of
thy youth.

The Lorp hath sworn, and will not repent,

Thou ar# a priest for ever

After the order of Melchizedek.

‘adornments’ does not occur elsewhere, and a trifling change in a
single letter gives the reading HARRE (™MO1); o7 the holy mountains
(Ixxxvii. 1), i.e. the mountains of Zion, where the army musters. This
reading is supported by Symmachus and Jerome (i72 montibus sanctis),
and agrees well with the figure of the dew. Cp. cxxxiii. 3.

Jrom the womb of the morningl The morning is the mother of the
dew. For the personification, cp. Job iii. ¢ ; xxxviii. 12, 13.

The rendering of this verse in the LXX deserves notice on account
of the doctrinal importance attached to it by many of the Fathers who
were dependent on that Version or on the Vulgate. Reading some
of the words with different vowels, the LXX rendered it, ‘“ With thee
is the beginning in the day of thy power, in the splendours of thy
saints; from the womb before the daystar I begat thee.” The last
clause was interpreted of the eternal generation of Christ, or of His birth
in the early morning.

4. The priesthood of the king.

Jehovah kark sworn, and will not repenf] The king is also priest
by an immutable Divine decree. The immutability of this decree is
affirmed in the most solemn manner possible. The ‘oath’ of Him who
cannot lie is no stronger than His word; He avho knows all things
from the beginning cannot repent or change His purpose (Num. xxiii.
19; 1 Sam, xv. 29), though man’s failure or change may necessitate a
temporary interruption of His purpose which appears to finite man in
the light of a ‘repentance.” But He who is absolutely true and un-
changing condescends for man’s sake to confirm His word by an oath.
Cp. Am. vi. 8; Ps. cxxxii. 11.

Thou art a priest for ever after the order (or, manner) of Melchizedek)
Melchizedek, king of Salem, and priest of God Most High (&7 Elyon),
appears in Gen. xiv. 18 ff. as the representative of a true faith in the
primitive world. He was a type of that union of civil and religious
life, which must be the ideal of the perfect state. The thought here
affirmed is that the new king of Jerusalem must hold a position in no
way inferior to that of the ancient king of Salem. As the represen-
tative of “a kingdom of priests and an holy nation” (Ex. xix. 6) he
had a priestly character. As the representative of God to the people
and of the people to God he had a mediatorial office. David, when
he brought up the Ark into the city of David, laid aside his royal robes
and wore the dress of a priest (2 Sam. vi. 14): both he and Solomon
exercised priestly functions in offering sacrifice, or at least in directing
the sacrifices, if they did not actually offer them (2 Sam. vi. 17, 18;
1 Kings viii. 62 f.), and in blessing the people (2 Sam. vi. 18; 1 Kings
viii. 14, 55); Solomon deposed and appointed a high-priest (1 Kings ii.
297, 35). David’s sons, in whatever sense the term may have been used,
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The Lord at thy right hand 5

Shall strike through kings in the day of his wrath.

He shall judge among the heathen, he shall fill #4e places 6
with the dead bodies;

He shall wound the heads over many countries.

were styled priests (2 Sam. viii. 18). But the priesthood of the king
is here implicitly distinguished from the hereditary priesthood of the
family of Aaron, as a priesthood ‘after the manner of Melchizedek.’

For ever, as applied to an individual, may be a relative term, as in
I Macc. xiv. 41, quoted above, p. 663. Cp. 1 Sam. i. 22. But the promise
of an eternal priesthood corresg)onds rather to the promise of eternal
dominion in 2 Sam. vii. 13, 10, 25, 29. Made to an individual, it is
realised in his descendants. Jeremiah speaks of the priestly right of
access to God which is to be conferred upon the Messianic prince
(xxx. 21); and the union of civil and religious life was symbolised under
the altered circumstances of the return from Babylon by the coronation
of Joshua (Zech. vi. 12, 13).

The author of the Epistle to the Hebrews dwells upon this verse in
his exposition of the typical significance of the priesthood. of Melchize-
dek, z}uoting it to illustrate the divine appointment of Christ to his high-
priestly office, and the eternal duration and unique character of that
office (Heb. v. 6; vi. 20; vii. 17, 21).

5—T7. The scene changes to the battle-field. The king goes forth
to war against his enemies. But he does not go in his own strength.
Jehovah is at his right hand to fight his battles. In hot pursuit of his
flying foes he halts but for a moment to refresh himself, and then presses
on to his final triumph.

5. The Lord] Adonai, i.e. Jehovah. The king is still addressed.
Jehovah stands at his right hand as his champion in the battle. Cp.
xvi. 8; cxxi. §5; cix. 31.

shall shatter Zings] The verb is in the perfect tense, but the tenses
in 2. 6, 7 shew that it is to be regarded, according to a common
Hebrew idiom, as a ‘prophetic’ perfect. The victory is still future,
but the Psalmist regards it as already won.

in the day of his wrath] The day of judgement upon the surrounding
heathen nations, which is further described in 2. 6. Cp. ii. 5, 12; xxi. 9;
Job xx. 28; Is. xiii. 9, 13; Zeph. ii. 3. '

6. He shall judge among the nations] The subject of the sentence
must be Jehovah. Cp. vii. 8; ix. 8; lxxvi. 9. The nations are the
enemies of ». 2. On them He will execute judgement, vindicating the
cause of His king and people.

ke shall fill (the battle-field) with corpses] This is on the whole the
best rendering of an obscurely brief phrase. The tense is, as before,
a prophetic perfect.

ke shall shatter fhe heads over many countries] i.e. their rulers.
But the usage of the phrase in lxviii. 21,-Hab. iii. 13, points rather to
the rendering, he shall ahatter the head (of his enemies) over (all) the
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7 He shall drink of the brook in the way:
Therefore shall he lift up the head.

wide earth. The earth is the battle-field whereon e deals deadly blows
upon all His enemies. Delitzsch and others think that the last
words may also be rendered zke land of Rabbak, and may contain at
least an allusive reference to David’s conquest of the Ammonite capital
(2 Sam. xii. 26 ff.).

7. The subject of this verse is not Jehovah, though the O.T. does
not shrink from the boldest anthropomorphisms (e.g. lxxviii. 65; Is.
Ixiii. 1 fl.), but the king. The transition is abrupt, but as in the
prophets we pass insensibly from the words of Jehovah to the words of
the prophet, so here we pass from the action of Jehovah to the action of
the king, who is His representative.

The poet presents him to our imagination in hot pursuit of the enemy.
Though wearied with the toil of battle, he does not desist. He halts
but for a moment to drink from the mountain torrent which he crosses.
Refreshed and invigorated, he presses forward to complete his victory,
till he is exalted in triumph over every foe.

lift high the head] i.e. be triumphantly victorious. Cp. iii. 3; xxvii. 6.

The martial language of the Psalm receives a natural explanation
if its primary reference was to David, at a time when the nation of
Israel had to fight for its existence against enemies on every side, rather
than to the Messiah whom he expected. That such language should be
imitated in the Psalms of Solomon (xvii. 23 f.), in an age which looked
for a conquering king as its Messianic ideal, is not to be wondered at.
The passage is worth quoting for the sake of its contrast as well as its
resemblance to this Psalm and Psalm ii.

“Behold, O Lord, and raise up for them their king, the son of David,
in the time which thou knowest, O God,

That he may reign over Israel thy servant;

And gird him with strength to break in pieces unrighteous rulers;

To cleanse Jerusalem from the heathen that trample it down and

destroy it,

In wisdom and in righteousness;

To thrust out sinners from the inheritance,

To break in pieces the arrogance of the sinners,

"To shatter all their substance as a potier’s vessels with a rod of iron.

To destroy the lawless nations with the word of his mouth,

That the nations may flee from him at his rebuke,

And to punish sinners in the imagination of their heart.”

A translation of the Targum is subjoined. It will be noted that the
Psalm is treated as referring to David.

Jehovah said by His word that He would make me lord of all Israel.
But He said to me again, Wait for Saul who is of the tribe of Benjamin,
until he die, for one kingdom approacheth not another [i.e. there cannot
be two kings together], and afterwards I will make thine enemies thy
footstool. [Anotker Targum. Jehovahsaid by His word, that He would
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give me dominion, because I devoted myself to learn the law of His
(v. L. my) right hand. Wait until I make thine enemy thy footstool.]
The rod of thy strength shall Jehovah send forth from Zion, and thou
shalt rule in the midst of thine enemies. Thy people of the house
of Israel who devote themselves willingly to the study of the law, in the
day of battle shalt thou be holpen with them: in splendours of holiness
shall the mercies of God hasten unto thee like the descent of the dew:
thy generations shall dwell securely. Jehovah hath sworn and will not
repent, that thou shalt be appointed prince of the world to come for
merit, because thou hast been an innocent king. The Shechinah of
Jehovah at thy right hand hath stricken through kings in the day of His
wrath. He is appointed judge over the peoples: he hath filled the earth
with the bodies of the wicked who have been slain: he hath stricken
through the heads of exceeding many kings over the earth. From the
mouth of the prophet in the way shall he receive doctrine; therefore
shall he exalt the head.

PSALM CXI.

Psalms cxi and cxii are closely connected in structure, contents, and
language. Each consists of twenty-two lines, which begin with the
letters of the alphabet in regular order, and are arranged in eight distichs
and two tristichs. Ps. cxi celebrates the power, goodness, and right-
eousness of Jehovah; Ps. cxii describes the prosperity, beneficence, and
righteousness of those who fear Him. Words and phrases applied to
God in Ps. cxi are transferred in Ps. cxii with some modification of
meaning, and sometimes with startling boldness, to the godly man,
describing his character as the reflection of the character of Jehovah.
Thus cxii. 1 @ takes up the thought of cxi. 10 @ : with cxii. 1 b (delighteth)
cp. cxi. 2 ¢ cxii. 354, 9 b=cxi. 34 cxii. g4 5=cxi. 4 4 with cxii. 64 cp.
cxi. 4 @. The trustfulness of the godly man in cxii. 7, 8 answers to the
trustworthiness of Jehovah in cxi. 7, 8. Other correspondences of
thought and language may be noticed by the student.

Both Psalms draw largely from older Psalms and from Proverbs, and
doubtless belong to the period after the exile, but to what part of it
there is nothing to shew. Several MSS of the LXX, aud the Vulgate,
prefix to Ps. cxii the title, For the Return of Haggas and Zechariak {v7s
émiarpopis Ayyalov kal Zaxaplov): and the same title seems originally
to have been prefixed to Ps. cxi in the LXX, though it is now found in
the Syro-hexaplar version only.

Praise ye the Lorp. ] 111
(®) I will praise the Lorp with sy whole heart,
() In the assembly of the upright, and sz the congre-
gation.
1. Praise ye the Lorp] Heb. Hallelujak. This litargical call to
p;aise forms no part of the structure of the Psalm.. See note on civ. 35.

1 will give thanks unto Jehovah with a whole heart,
In the council of the upright and in the congregation.
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2{3) The works of the LorDp are great,
(*1) Sought out of all them that have pleasure therein.
3 (M) His work 75 honourable and glorious:
(%) And his righteousness endureth for ever.
+(1) He hath made his wonderful works to be remem-
bered :
(M) The Lorp #s gracious and full of compassion.
s (1) He hath given meat unto them that fear him:

The word sod denotes (1) the confidential intercourse of intimate
friends, xxv. 14, &c., (2) a gathering or council of such persons (lxxxix.
7); and it has been thought by some that it is here contrasted with #4e
congregation. Hence Coverdale (P.B.V.), secretly among the faithful
and in the congregation. But the grammatical construction does not
support the distinction. The congregation assembled for worship is
termed council as being united by the sense of common fellowship, and
its members are described as the wpright, for it is presumed that they
are actuated by true devotion. Cp. xxxiii. 1; i. 5. .

2. The ground of praise. Z%e doings of Yehovak of which the
Psalmist is thinking are those which He has wrought for His people
(v. 6), but for us they will include His works in Nature (civ. 13, 24, 31)
as well as in history. = They are studied or to be studied (Jer. exgwi-
renda) with loving diligence by all who delight in learning to understand
His revelation of Himself (i. 2; Neh. i. 11). Less probable are the
renderings in regard to all their desirableness (Prov. viil. 11); or, in
regard to all their (LXX his) purposes.

3. His work is majesty and splendour,

And his righteousness standeth fast for ever.

All His works are a revelation of those attributes of royal dignity
with which He clothes Himself (civ. 1), and at the same time they are
the outcome of His eternal righteousness. With Him there is no divorce
between might and right. Similarly ¢ His counsel standeth fast for
ever” (xxxill. 11). .

4. He hath made his wonderful works to be remembered] Lit. made
a memorial for his wonderful works, particularly the deliverance of His
people from Egypt, by the continuous tradition which they were charged
to hand on from one generation to another (Ixxviii. 3; Ex. xii. 26; &c.),
and by the festivals and ordinances which commemorated that deliver-
ance, especially the Passover (Ex. xii. 14). But the words may also be
rendered, He hath made (himsell) a memorial by hi's wonderful works,
won for Himself honour by them!. Cp. Neh. ix. 10, “So thou didst
get thee a name”; Ex. xiv. 4, 17.

gracious and full of wméﬂaﬁion] Cp. ciii. 8. Fundamental attributes
of Jehovah (Ex. xxxiv. 6) illustrated in the Exodus, and in all His
dealings with Israel (Neh. ix. 19, 31).

B. meat] As He made provision for Israel’s wants in the wilderness
by the manna, so He provides for the wants of His people at all times

1 Zker, ‘memorial,’ is nearly equivalent to ‘name’ (cxxxv. 13, and often).
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(*) He will ever be mindful of his covenant.
(3) He hath shewed his people the power of his works, s

(‘7) That %e may give them the heritage of the heathen.
() The works of his hands are verity and judgment;
(J) All his commandments a»e sure.

(D) They stand fast for ever and ever, 8
(})) And are done in truth and uprightness. .
D) He sent redemption unto his people: 9

(Ps. xxxiv. 9, 10). Tereph, lit. prey of a lion, in later Heb. has the
general sense of food (Prov. xxxi. 15; Mal. iii. 10). The unusual word
1s chosen here for the sake of the acrostic.

he will remember his covenant for ever] The deliverance from Egypt
was a proof that Jehovah remembered His covenant with the patriarchs
(Ex. il. 24; vi. 5), and a pledge that He would never be unmindful of
it. Cp. cv. 8, 10.

6. that he may give them &c.] R.V., In giving them the heritage
of the nations.. By dispossessing the Canaanites and giving Israel their
land for its inheritance Jehovah most signally demonstrated His might
(Deut. iv. 38 and often). That gift was the pledge of a still wider
sovereignty, to be fulfilled only in a spiritual way (Ps. ii. 8; Is. Ix. 14).

1. werity and judgment] Truth and right. Jehovah’s actions are
manifestations of His eternal attributes of truth and justice (Deut. xxxii.
4). He is constantly true to His promises, unfailingly just in His moral
government of the world. The gift of Canaan to Israel was the fulfil-
ment of His promise to the patriarchs, while the expulsion of its former
inhabitants was a just retribution for their sins (Deut. ix. 4, §).

kis commandments] R.V.his precepts, the various special injunctions
in which man’s duties are set forth. These are sure, trustworthy, not
mutable or arbitrary. By a natural transition the Psalmist passes from
the mighty works which Jehovah has done for His people to the com-
mandments which He has given them. The memories of Sinai naturally
follow those of the Exodus. This verse is a reminiscence of xix., 7—g:
cp. also ». 34 with xix. 9a. The word for precepts is peculiar to the
Psalter : xix. 8; ciii. 18; cxix (21 times). ’

8. B8tablished for ever and ever,

Made in truth and uprightness.

This verse further characterises Jehovah’s precepts, and to suit his
acrostic the poet uses the word ‘ds#yim in the sense of ‘made,’ ‘ enacted,’
not in its common sense of ¢ done,” ‘performed” (ciii. 18).

9, 10. A final summary of God’s love and man’s duty.

9. He hath sent redemplion] The primary reference is to the
deliverance from Egypt (Deut. vii. 8 and often), and the ratification of
the covenant at Sinai: but the restoration from exile in Babylon had
been a second and scarcely less notable,act of redemption. By it
Jehovah had given proof of His faithfulness to His covenant, which in

PSALMS 43
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(¥) He hath commanded his covenant for ever:
(P Holy and reverend #s his name.

(") The fear of the Lorp #s the beginning of wisdom:
(&) A good understanding have all they that do /s com-
" mandments:

(M) His praise endureth for ever.

o

the dark days of the Exile might have seemed abrogated for ever
(Jer. xxxiii. 20ff.; Is. xlix. 14).

holy and reverend is kis name] To be feared (xcvi. 4); elsewhere
rendered fearful (Deut. xxviii. 5§8) or ferrible (Ps. xcix. 3). By these
deliverances and -acts of grace Jehovah has revealed Himself as a God
Who is holy and must be feared (Ex. xv. 11; Is. xxix. 233 viil. 13).

10. 7hefear of Jehovah is the beginning of wisdom] The fundamental
principle of the ¢ Wisdom’ or religious philosophy of Israel (Prov. ix.
10; 1. 7; Job xxviii. 28; Ecclesiasticus 1. 20). The A.V. reverend in
. g obscures the close connexion between this verse and #. 9. Jehovah
has revealed Himself as One Who is to be feared; to fear Him therefore
is the starting point of all true wisdom; and Ps. cxii developes the
thought of the happiness of the man whose life is governed by this
principle. In connexion with the attribute 4oly in 2. ¢ ¢ it may be noted
that P"rov. ix. 10 adds, *‘and the knowledge of the Holy One is discern-
ment. ’

a good understanding] A.V. marg. good success, RV, marg. good
repute. 'The cognate verb often denotes success resulting from intelli-
gence, and in Prov. iii. 4 the word approximates to the meaning repuse,
but it is best to retain the rendering understanding. Cp. Prov. xiii. 15.

that do his commandments] Heb. tkatdo them ; i.e. all that is implied
in the fear of Jehovah. Insight is the reward of obedience. Cp.
John vii. 17.  R.V. restores Coverdale’s that do thereafter.

kis praise standeth fast for ever] All the attributes of Jehovah
which demand man’s praise are, like His righteousness (z. 3), eternal.
Thus the Psalmist rounds off his song by returning to the thought with
which he began it, and gives the reason for the Hallelujakh prefixed
to it.

PSALM CXII.

112 Praise ye the LorD. .
(X) Blessed #s the man tkaf feareth the Lorp,

1. Happy is the man that feareth Jehovah] This Psalm takes up
and expands the last verse of the preceding Psalm. The secret and
source of all true happiness and prosperity is the fear of Jehovah, which
leads to a cheerful and thorough obedience to His commandments.
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() Zhat delighteth greatly in his commandments.

(3) His seed shall be mighty upon earth:

(1) The generation of the upright shall be blessed.

(1) Wealth and riches s4e// ée in his house:

(Y) And his righteousness endureth for ever.

(1) Unto the upright there ariseth light in the darkness:
(M) He is gracious, and full of compassion, and righteous.

that delightetk] A reminiscence of i. 2. Cp. xl. 8; cxix. 35, 97.
It is the same word as in cxi. 2.
3. His seed &c.] His posterity shall be powerful in the land.

Cp. xxv. 13; xxxvii. 9, I1. Gibbor generally means valiant in war, but |

is here used for the sake of the acrostic, in the wider sense of powerful
by wealth and position.

the generation of the upright] Lit. a generation of upright men, the
descendants of the man who fears Jehovah, parallel to and synonymous
with Azs seed.

8. Wealth &c.] Cp. Prov. iii. 16; viii. 18.

his righteousness standeth fast fo» ¢ver] Here and in v. g the words
which are used in cxi. 3 of God are applied to the godly man. They
may be understood to mean that the character of the godly man is
a reflection of the character of God: but the parallelism suggests that
here, as in xxiv. § (where righteousness answers to blessing), righteous-
ness is nearly equivalent to the reward of righteousness (cp. Ezek. xviii.
20; Is. lviii. 8). The unbroken prosperity of the godly is the verdict
of approval which God pronounces upon his character and conduct.
Cp. Is. Ixv. 23.

4. It is possible to understand this verse of Jehovah, He ariseth as
a light in the darkness to the upright, being gracious, &c. But it seems
clear from the general tenor of the Psalm that the epithets applied
to God in cxi. 4 are here applied to the godly man. Cp. Matt. v. 48;

" Lk. vi. 361. The verse may be rendered
There ariseth a light in the darkmess for the upright,
(Por him that is) gracious, compassionate, and righteous.

Cp. xcvil. 11; and the striking parallel in Is. lviii. 10, where the
dawn of prosperity after the night of trouble is promised as the reward
of merciful conduct. But ¢the upright’ is plural, while throughout the
Psalm the godly man is spoken of in the singular (z. 2 is not an
exception, for the plural there refers to his descendants), and the con-
struction is harsh. It seems best therefore to render,

He ariseth as a light in the darkness for the upright,
Being graclous, compassionate, and righteous.

The ‘upright’ are the poor but godly whom he befriends in their need
(vv. 5, g), reflecting the attributes of God in his dealings with his
fellow-men.

1 The LXX here has éAejuwr xai oixrippwy, the words used in Matt. v. 7, Lk. vi
36 cp. Heb. ii. 17; James v. 11.

432
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s (D) A good man sheweth favour, and lendeth:
() He will guide his affairs with discretion.
6 (D) Surely he shall not be moved for ever:

(9) The righteous shall be in everlasting remembrance.
7 (33) He shall not be afraid of evil tidings:
?J) His heart is fixed, trusting in the LORD.
s (D) His heart 75 established, he shall not be afraid,
(})) Until he see /s desire upon his enemies.
o(D) He hath dispersed, he hath given to the
poor;
(%) His righteousness endureth for ever;
’ (P) His horn shall be exalted with honour.

5. A good man sheweth favour] Well is it with the man that
dealeth graciously. The A.V, is ungrammatical, and misses the con-
nexion with the preceding verse. Cp. xxxvii. 21, 26.

-he will guide his affairs with discretion] Or, who manages his affairs
with rectitude (Heb. judgement). So Symm., oikovoudy rd wpdyuara
airob metd Kploews. He takes care to injure no one in the conduct of
his business. Cp. cxi. 7. R.V. and most commentators render, he
shall maintain his cause in judgement. But the thought thus intro-
duced is incongruous. Why should the just and liberal man be brought
into court at all? )

6. For (giving the reason for Well is it of v. 5) he shall never be
moved. He will enjoy firm and unshaken prosperity. Cp. xv. 5;
1lv. 22; Prov. x. 3o0.

 the righteous &c.] Cp. Prov. x. 73 Ecclus. xliv. i—15. The line
corresponds to cxi. 4a. As God has made Himself remembered by
His marvellous works, so the godly man is held in remembrarce for
his acts of mercy.

7. Since he has a clear conscience and a quiet trust, he is not
tortured by presentiments of evil, like the wicked man, Job xv. 20ff.;
Prov. x. 24.

Jixed] i.e. steadfast, as lvii. 7.

8. established] Cp. cxi. 8; Is. xxvi. 3, where the word for trusting
used in 2. 7 also occurs.

until &c.] If he is attacked he is confident that in due time his
cause, which is the cause of God and right, will triumph, Cp.
xci. 8.

9. He hath dispersed) Of liberal, open-handed, distribution of
wealth, in Prov. xi. 24.

kis righteousness &c.] As in v. 3. “How little these words are
contrary to the Christian consciousness is shewn by St Paul’s citation
of them in 2 Cor. ix. 9, where he applies them for the encouragement
of Christian heneficence” (Delitzsch).

Ais horn &c.] Cp. 1 Sam. il 1; and see note on Ps. xcii. 10.
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(M) The wicked shall see ¢2, and be grieved; 10
(%) He shall gnash w:?k his teeth, and melt away:
(1) The desire of the wicked shall perish.

10. The wicked looks on in impotent rage and is consumed with
.vexation. While ““the desire of the righteous is granted” (Prov. x. 24),
his desire comes to nought. The end of the Psalm, like the beginning,
is an echo of Ps. i.

PSALM CXIIL.

Psalms cxiii—cxviii form the Hallel, or Hymn of Praise, which
according to Jewish liturgical usage is sung at the three great Festivals
of Passover, Pentecost, and Tabernacles, at the Festival of the Dedi-
cation, and at the New Moons (with the exception of the New Year).
At the domestic celebration of the Passover,.Pss. cxiii, cxiv are sung
before the meal, Pss. cxv—cxviii after it, when the fourth cup has been
filled. It was probably the hymn sung by our Lord and His disciples
before they left the upper chamber (Matt. xxvi. 30; Mk. xiv. 26).
This group of Psalms is also called the Zgyptian Hallel (cxiv. 1).

The term Great Halle! is also used, but ancient Jewish authorities
were not agreed as to its meaning. According to one view it denoted
Ps. cxxxvi; according to another, Pss. cxx—cxxxvi; according to a
third, Pss. cxxxv, cxxxvi. (Levy-Fleischer, Neuwkebr. Worterbuch,
i a.

’4f7113<3 cl)'loice of three Psalms from the Hallel (cxiii, cxiv, cxviii) as the
Proper Psalms for Evensong on Easter Day marks the connexion of the
Christian Festival with the Jewish Festival which it succeeded.

This Psalm evidently belongs to the post-exilic period, and expresses
the gratitude of Israel for its restoration from the Captivity. It is
“‘a connecting link between the Song of Hannah and the Magnificat of
the Virgin” (Bp Perowne).

It is a call to praise Jehovah, Who, though enthroned in majesty in
heaven, condescends to care for the weak and lowly on the earth. It
consists of three equal stanzas.

i. A call to the universal and unceasing praise of Jehovah (1—3).
ii. His exaltation and condescension (4—©6).
iii. Instances of His condescension (7—9).

Praise ye the Lorb. 113
Praise, O ye servants of the Lorp,

1—3. A call to praise Jehovah’s name universally and unendingly.

1. For the structure of the verse with repetition of the verb cp.
xxix. 1. The same words recur in different order in cxxxv. I.

O ye servanis of the Lorp] True Israelites, who as individuals
answer to the calling of Israel to be *‘the servant of Jehovah” (cxxxvi.
22; Is. xii. 8, 9; @l.). Cp. Ixix. 36; Is. liv. 17..
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Praise the name of the Lorp.

2 Blessed be the name of the LorD

From this time forth and for evermore.
3 From the rising of the sun unto the going down of the

same

The Lorp’s name #s to be praised.
4+ The Lorp #s high above all nations,

And his glory above the heavens.
5 Who #s like unto the Lorp our God,

Who dwelleth on high,
6 Who humbleth Zimself to behold

The things that are in heaven, and in the earth?
7 He raiseth up the poor out of the dust,

And lifteth the needy out of the dunghill;

the name of Fehovak, emphatically repeated thrice, is more signifi-
cant than ¥ekovak simply would be. It is the compendious expression
for His whole revelation of Himself, which is the object and ground of
His servanls’ praise.

8. From the rising of the sun unto the going down of the same]
Throughout the world from east to west (. 1). Cp. Mal. i. 11; Zeph.
iii. 9.

4—6. The ground of praise, Jehovah’s exaltation and condescension.

4a. Cp. xcix. 2.

46. Cp. lvii. 5, 11; viii, 1.

5a. Cp. Ex.xv. 11; Deut. iii. 24.

6%,8. The structure of these lines—lit. Wko exalteth himself to sit,
Who humbleth himself to see, in heaven and in earth—-makes it probable
that £z keeven and in _earth belong to the two preceding lines respec-
tively. Keble’s paraphrase expresses it excellently,

¢“Exalting still His holy place,
Low bending still His eye of grace,
In heaven above, in earth below.”

The point is Jehovah’s condescension, Though He sits enthroned
on high in heaven, yet He stoops to regard the earth. He is not
“careless of mankind,” as heathen gods were often supposed to be.

For the thought cp. cxxxviil. 6; Is. lvii. 15.

7—9. Examples of Jehovah’s gracious condescension.

7, 8. The first three lines are taken from the Song of Hannah,
1 Sam. ii. 8, with only a slight variation of form in two words. *‘To
sit in the dust’ (Is. xlvii. 1), or “‘on the dunghill” (Lam. iv. 5) is an
oriental metaphor for a condition of extreme degradation and misery.
Cp. Job ii. 8. The dung and other rubbish of an Eastern town or
village is collected outside it in a heap called the Mezbele. On this
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That 4¢ may set Aim with princes,

Even with the princes of hispeople.

He maketh the barren woman to keep house,
70 be a joyful mother of children.

Praise ye the Lorp.

“the outcast who has been stricken with some loathsome malady and is
not allowed to enter the dwellings of men, lays himself down, begging
an alms of the passers-by by day, and by night sheltering himself among
the ashes which the heat of the sun has warmed.” Wetzstein in
Delitzsch’s Comm. on Fob, p. 62, quoted in Prof. Davidson’s Comm. on
Fob, in this Series, p. 14.

8.. ‘To dwell’ or ‘sit with princes’ is a figure for elevation to the
highest rank and dignity!. So Job xxxvi. ¥, “[God] withdraweth not
bis eyes from the righteous: but with kings upon the throne he setteth
them for ever, and they are exalted.” Cp. 2 Sam. ix. 7.

9. He maketh the barren housewife to dwell

As a joyful mother of sonms.

He gives her a secure and happy position in her home. The refer-
ence in 22. 6, 7 to the Song of Hannah suggests this further reference to
the experience of Hannah, as an instance of the way in which Jehovah
has compassion on those who are despised. But doubtless under the
figure of the once childless wife gladdened with a family of sons the
Psalmist intends to allude to Zion. Cp. Is. liv. 1; Ixvi. 8. So the
Targum: ‘“Who maketh the congregation of Israel, which was like a
barren woman mourning for the men of her household, to be full of
crowds, like a mother who rejoiceth over sons.”

Praise ye the Lorp] In the LXX this Hallelujah is transferred,
perhaps rightly, to the beginning of Ps. cxiv. See on civ. 35.

PSALM CXIV.

This exquisite little poem treats a familiar subject with consummate
artistic skill and singular freshness and force. For perfection of form
and dramatic vividness it is almost if not quite unrivalled in the Psalter.

" It consists of four stanzas of two verses each. In each stanza one
dominant thought is presented in the fewest but most expressive words;
and in each verse the law of parallelism (/m#rod. p. Ixi) is strictly
observed.

i. The Exodus from Egypt was the birthday of Israel as the people
of Jehovah (1, 2).

ii. Miracles marked their progress. Natural obstacles voluntarily
made way for them: the solid mountains trembled (3, 4).

! According to the Massoretic text the Chireg compaginis or binding vowel, which
. is characteristic of this Psalm (vz. s, 6, 7, 9), is here attached to the infinitive, But
it is almost cerfin that, with the LXX, 12‘2}1;‘[5 “to’sct Aim,’ should be read for
RN
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iii. And why? The past becomes present to the poet’s mind, and
he challenges Nature for the reason (5, 6).

iv. It was before its Lord and Master that earth trembled then. But
instead of answering the question directly he answers it by implication,
bidding earth tremble still as it trembled then before the Almighty God,
Who can transform its most stubborn elements for the service of His
people (7, 8).

The Psalm belongs to the period of the Return. The deliverance of
Israel from Babylon was a second Exodus, a new birth of the nation.
At such a time it was natural to dwell on the great memories of the
past as an encouragement for the present and the future. It is a com-
panion and sequel to Ps. cxiii, and may have been written by the same
authorl. DPs. cxiii celebrates Jehovah’s condescending love in helping
the afflicted: Ps. cxiv recalls the most signal instance of it in the
deliverance of Israel from Egypt. Both Psalms may have been com-
posed for use at the Passover, and not merely adopted for such use.

Dante places this Psalm in the mouth of the spirits on their passage
to Purgatory (Purg. c. ii. 46), interpreting it mystically of the exodus
of the soul from the bondage of the flesh into the rest of God. Upon
this interpretation also rests its use from the sixth century onward in
the Western Church in the last offices for the dying and at the burial of
the dead. It is most fitly appointed as a Proper Psalm for Easter Day,
not only because it formed part of the Hallel, but because the deliver-
ance of Israel from the bondage of Egypt which it celebrates was
typical of the greater deliverance from the bondage of sin, which was
wrought through Christ’s Resurrection.

The LXX, perhaps rightly, transfers the /allelujaZ from the end of
Ps. cxiii to the beginning of this Ps.

114 When Israel went out of Egypt,
The house of Jacob from a people of strange language ;

1, 2. When Jehovah brought Israel out of Egypt He separated them
from all other nations to be a holy people over which He Himself
designed to rule.

1. When Israel went forth out of Egypr] LXX év étbdy 'Iopanh
€ Alyimrov, Inn the exodus of Israel from Egypt; Vulg, In exitu Israel.

a people of strange language] The Egyptian language was unintelli-
gible to Israelites (Gen. xlii. 23). In the ancient world difference of
Tanguage emphasised difference of race; and a stranger was presumably
an enemy. The tyranny of oppressors seemed to be aggravated by the
barrier which difference of language placed between them and their
victims. Cp. Deut. xxviii. 49; Is. xxviii. 11; xxxiii. 19. The Greek
work darbiros (used by the LXX here) which originally meant simply
a foreigner as one who spoke unintelligibly came gradually to bear the
modern sense of éardarous.

1.The final 7 which is characteristic of Ps. cxiii appears in 2, 8, together with a
similar final &. .
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Judah was his sanctuary,
And Israel his dominion.

The sea saw #, and fled :

Jordan was driven back.

The mountains skipped like rams,
And the little hills like lambs.

What ailed thee, O thou sea, that thou fleddest?

2. Judah became his sanctuary,
Israel his dominion (R.V.).

The division of the-lines is rhythmical not logical. Israel became
Jehovah’s sanctuary and dominion. No contrast is intended between
Judah and Israel, as though one was preeminent as the centre of reli-
gious life, the other as the chief civil power, but for the sake of the
parallelism the whole nation is designated by its two principal divisions
in later times as in 1 Kings iv. 20, and often. By His act of Redemp-
tion Jehovah consecrated it to be His dwelling place, and marked His -
choice of it as His kingdom. See the fundamental passage in Ex. xix.
3—6; and cp. Ex. xv. 13, 16; Deut. iv. 20; vii. 6ff.; xxxii. gff.;
1 Kings viii. 51; Hos. xiii. 4; Am. iii. 1, 2; Jer. il. 2, 3: &c.

It is commonly noted as an indication of the poet’s art that the
siinple pronoun s is used, and the name of God not introduced till
2. %, as though to excite the reader’s curiosity. The suggestion is
fanciful. ‘The whole of the preceding Psalm had been saying w#o the
object of their praise was” (Kay); and the two Psalms were probably
intended to be used liturgically together, as we know they actually were
used. Moreover a Hallelujak preceded the Psalm as in the LXX, and
supplied the antecedent for the pronoun.

3, 4. The wonders of the Exodus from Egypt and the Entry into
Canaan.

3. The sea saw and fled;

The Jordan turned backwards.

In the parallel passages Ixxvii. 16; Hab. iii. 10, God is the object of
the verb saw. But here the object is significantly left unexpressed.
The whole spectacle of Israel’s triumphant Exodus is meant. The
Red Sea and the Jordan are personified, and represented as hastening
to withdraw the barriers they opposed to Israel’s exit from Egypt and
entrance into Canaan. Awestruck Nature recognised and obeyed its
Master’s Will.

4. A poetical description of the earthquake which accompanied the
giving of the Law at Sinai (Ex. xix. 18; cp. Jud. v. 4; Ps. Ixviii, 8).
For the figure cp. xxix. 6.

5, 6. The past becomes present to the poet’s mind, and he chal-
lenges Nature to explain its behaviour. i

The A.V. misses the vividness of the Hebrew tenses. Render:
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Thou Jordan, #hat thou wast driven back?
6 Ye mountains, #4a¢ ye skipped like rams;
And ye little hills, like lambs?

7 Tremble, thou earth, at the presence of the Lord,
At the presence of the God of Jacob;

s Which turned the rock #zfo a standing water,
The flint into a fountain of waters.

What aileth thee, thou sea, that thou fleest?
Thou Jordan, that thou turnest back?

Ye mountains, that ye skip ltke rams?

Ye hills, like young sheep?

7, 8. It was at Jehovah’s presence that earth trembled then; but
instead of a formal answer the poet’s words take a wider range, and
he bids earth tremble still at the presence of its Lord, Who proves
His sovereignty by transforming its most stubborn elements for the
benefit of His people.

7. Cp. xcvil. 4, 8. 7ke Lord (Adsn) denotes Jehovah as the Ruler
of the world. He it is and no other Who is the God of Jacob.

8. Whick turned &c.] Who turneth the rock into a pool of water.
The participle in the Heb. is independent of time. It denotes not
merely a historic fact but an attribute expressed in the terms of historic
fact. He Who made water flow from the rock in Rephidim and the
cliff in Kadesh (Ex. xvii. 6; Num. xx. 8 ff. ; cp. Ps. Ixxviii. 15, 16, 20) can
still provide streams of blessing for His people. The verse combines
reminiscences of Is. xli. 18 (“pool of water,’ ‘fountain’), and Deut. viii.
15 (‘flint’): cp. Ps. cvil. 35.

PSALM CXV.

i. In a time of national humiliation Israel supplicates Jehovah to
vindicate the honour of His name by raising His people from their
degradation. Why should the heathen be allowed to mock, when
Israel knows Him to be supreme and omnipotent (1—3)?

ii. How utterly different is He from the speechless, powerless idols
which the heathen make and call gods: gods which must drag down
their )worshippers to their own level of senselessness and impotence
4—8). ’

( ili.  Exhortations to trust Jehovah and await His blessing (9—13).
iv. Prayers for blessing and resolves to praise Jehovah (14—18).
This Psalm was probably composed for use in the Temple services

after the Return from Babylon, perhaps when the first flush of enthu-

siasm had died away, and the little community in Jerusalem realised

how contemptibly weak it was in the eyes of its neighbours (Ezra iii. 33

iv. 1ff.), perhaps at a later period (Neh. iv. 1—s); but the sarcastic

description of idols in zw. 4 ff. points rather to the earlier time, when
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the memories of Babylonian idolatry were still fresh. Israel’s sense of
its own weakness adds strength to its faith in Jehovah, to Whom alone
it can look for help and protection.

The precise manner in which the Psalm was intended to be sung
cannot be determined with certainty. 7%. 1—8 may have becn sung
by the choir of Levites; »2. 9@, 104, 114 by the precentor, answered
in vo. 9 4, 10 4, 114 by the choir; and vv. 12—18 by the choir. But it
is not improbable that zz. 12—15 at any rate were distributed between
the two halves of the choir. An allusion to such antiphonal singing is
found in Ezra iii. 11. The priests and Levites ‘‘sang one to another
(lit. answered) in praising and giving thanks unto Jehovah.” Cp.
Neh. xii. 40.

The opening words of the Psalm, though properly a prayer, have
comn}only been used as a thanksgiving, as by Henry V after Agin-
court’:

“Do we all holy rites ;
Let there be sung ‘Non nobis’ and ‘Te Deum.’”
Shakespeare, Henry V., iv. 8. 128.

In some Heb. MSS and in the LXX and versions dependent on or
influenced by it (Vulg., Arab., Aeth., Syr., Theodotion, Jerome) this
Psalm is united with Ps. cxiv. But in tone, structure, and style the two
Psalms are quite distinct and cannot originally have been one.

Not unto us, O Lorp, not unto us, 115
But unto thy name, give glory,
For thy mercy, and for thy truth’s sake.

1—3. An appeal to God to vindicate His honour by succouring His
people.

1. Not unto us] Strictly speaking, this is not a deprecation, but a
protestation. ‘Not for ourselves or for our own sake do we ask.’
We have no merits of our own to plead; we do not ask for our own
aggrandisement. But unto thy name give glory: work mightily on
behalf of Thy people, and vindicate Thine honour, for if they are
despised, Thy name is dishonoured. Cp. the similar plea in Dan. ix.
18, 19; and see Is. xlviii. 9, 11; Ezek. xx. 9, 14; xxxvi. 21—23.

Jor thy lovingkindness, and for thy truth’s sake] If Jehovah does
not interfere on behalf of His people, it must seem as though His
fundamental attributes of love and faithfulness (Ex. xxxiv. 6), ex-
emplified in His choice of Israel (Deut. vil. 4, 8), had vanished.
Cp. Ixxvii. 8, 9.

L “The king...gathering his armie togither, gaue thanks to almightie God for so
happie a victorie; causing his prelats and chapleins to sing this psalme: ‘In exitu
Israel de Aegypto': and commanded euerie man to kneele downe on ’she ground at
this verse : ¢ Non nobis, Domine, non nobis, sed nomini tuo da gloriam.””  Holinshed,
quoted by Verity, Henry ¥V, p. 227. In the Vulg. Pss. cxiv and cxv are one Psalm;
the first part would have been sung for the dead and dying (see above, p. 68c), and
the second part as a thanksgiving,
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2 Wherefore should the heathen say,
Where is now their God? :

3 But our God # in the heavens:

He hath done whatsoever he pleased.

a Their idols are silver and gold,

The work of men’s hands.

s They have mouths, but they speak not:
Eyes have they, but they see not:

6 They have ears, but they hear not:
Nases have they, but they smell not:

7 They Aawe hands, but they handle not:
Feet Aave they, but they walk not:
Neither speak they through their throat.

8 They that make them are like unto them;
So 75 every one that trusteth in them.

2. So Ixxix, 10. Cp. xlii. 3, 10; Ex. xxxii. 12; Num. xiv. 13ff;;
Joelii. 17; Mic. vii. 10. Mw does not mean at the present time as
contrasted with the past, but is a particle emphasising the question,
where, prithee f

8. Bul] Or, Whkereas. Though its outward circumstances may
seem to give ground for the taunts of the heathen, Israel knows that its
God is supremely exalted and omnipotent. If His people suffer, it is
because He wills it, not because He lacks power to help them. He
does whatsoever He wills in chastisement (Is. liii. 10) and in redemp-
tion (Is.Iv. rr). Cp. Wisdom xii. 18, “Thou, being sovereign over
thy strength, judgest in gentleness, and with great forbearance dost
thou govern us; for the power is thine whensoever thou hast the will.”

4—8. Do the heathen taunt us with the impotence of our God?
What are their own gods? Nothing but their own handiwork, desti-
tute of ordinary human senses, though represented with organs of sense.
For similar sarcastic descriptions of idols and the contrast between
them and the living God, see Is. xliv. 9—20; Jer. x. 1—16; Deut. iv.
28; Is. ii. 20; Hab. ii. 18, 19; Wisdom xv. 15. The passage recurs
in Ps. cxxxv. 15—18. Observe how completely the Psalmist identifies
the god with the image: it has no separate existence.

4. Their idols] i.e. the idols of the nations, as Ps, cxxxv. 1§, and
the LXX and Jerome here, read.

5, 6. They cannot teach their worshippers (Hab. ii. 1g) or see their
needs; they cannot hear prayers offered to them or smell the sweet
savour of sacrifices. Jehovah, though He has no bodily form, can truly
be said to speak (Is. i. 20) and see (Ps. cxiii. 6) and hear (Ps. vi. 8§)
and smell (Gen. viil. 21).

8. Like unto them shall their makers become,

Even everyone that trusteth in them.
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O Israel, trust thou in the LORD:

He s their help and their shield.

O house of Aaron, trust in the LorD:

He #s their help and their shield.

Ye that fear the Lorp, trust in the LoRrbD:
He is their help and their shield.

Such gods drag down their worshippers to the same level of senseless
stupidity: they must perish, for their protectors are powerless. Cp.
2 Kings xvii. 15; Is. xliv. g, 103 Jer. ii. 5; Rom. i. 21—23.

9—18. An exhortation to Israel to trust Jehovah, Who will surely
bless His people.

9, Jlsraell] The LXX and Syr. have /ouse of Israel, as in cxxxv.,
19; hence the P.B.V.

he is their help and their shield] At first sight the transition to the
third person seems awkward, and some of the Ancient Versions (LXX,
Syr., Jer.) read the verb in the preceding line with different vowels in the
third person, Tke house of 1. trusteth in the Lord. But thisis less forcible,
and the change of person may be explained by supposing that the first line
in each of these verses was sung by the precentor, and that this refrain
was the answer of the choir.

kelp and skield as in xxxiii. 203 cp. Deut. xxxiii. 29; Ps. iii. 33
xxviil. 7.

The threefold division ‘Israel,’ ‘house of Aaron,”fearers of Jehovah,’
recurs in cxviil. 2—4: in cxxxv. 19 ff. ‘the house of Levi’ is added.
Israel as-a whole is first addressed, then the religious leaders of the
people, then the inner circle of those who are truly God-fearing; or
perhaps the Psalmist assumes the reality of their devotion and addresses
people and priests together as ‘fearers of Jehovah.” Many commentators
however hold that by ‘fearers of Jehovah’ are meant Gentile prose-
Iytes (1 Kings viii. 415 Is. Ivi, 6). In the N.T. God-fearing Gentiles,
who had attached themselves more or less closely to the faith and
worship of Israel, are designated as ‘those who fear,” or ‘reverence,
God’ (of ¢oPBoduevor Tor Ocby, ol cefbuevor Tov Oeby, or ol cefduevor
simply: Acts xili. 16, 26; xvi, 14; xviil. 7; xvii. 17). But the general
usage of the O.T., and of the Psalter in particular, makes it improbable
that the phrase ‘fearers of Jehovah’ has this sense here. In the closely
parallel passage, xxii. 23, 1t certainly denotes Israelites, whether it be
understood as synonymous with the ‘seed of Israel’ or as designating
an inner circle of true believers, The question is discussed by Prof,
A. B. Davidson in the Expository Times, 1892, pp. 491 ff., who comes to
the conclusion that “any reference to a Gentile element in the Palestinian

- community is wholly without probability.” It seems evident from the
words “both small and great” of #. 13 that it is not “some small
section like Gentile proselytes” that is meant: and ‘“‘the intensely
national and even local spirit” of this and kindred Psalms (2. 14;
cxxxv. 21) forbids us to suppose that the Psalmist intended to include
all who in every place acknowledged Jehovah.

10

iz
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12 The Lorp hath been mindful of us: he will bless s,
He will bless the house of Israel;
He will bless the house of Aaron.
13 He will bless them that fear the Lorb,
Both small and great.
14 The LorD shall increase you more and more,
You and your children.
15 You are blessed of the Lorp
Which made heaven and earth.

6 The heaven, even the heavens, are the LorD’s:

But the earth hath he given to the children of men.
17 The dead praise not the Lorp,

Neither any that go down into silence.

12. Jehovah who hath remembered us will bless (us)] By bringing
them back from Babylon Jehovah proved that He had not forgotten
His people (Is. xlix. 14, 15; Ps, xcviii. 3; cxxxvi. 23), and the
Psalmist points to this deliverance as a pledge that He will still
further bless them.

13. Dboth small and great] One and all without distinction of rank
or condition. Cp. Jer. vi. 13; xvi. 6; xxxi. 34.

14—18. Prayers for blessing and resolves to employ life in Jehovah’s
praise.

14. T'he LORD shall increase you] Jehovah increase you, add to
your numbers (Deut. i. 11), a specially appropriate prayer for the
little community of the returned exiles.

15. The prayer is still continued, Blessed be ye of Jehovah.
The designation Maker of heaven and earth is characteristic of the
later Psalms {cxxi. 2; cxxiv. 8; cxxxiv. 3; cxlvi. 6). It contrasts
Jehovah the omnipotent Creator with the powerless idols of the heathen
(Jer. x. 11; and often in Is. xl—Ixvi). Here it also implies that He
has the power to dispense the blessings of earth. Cp. also Is. xxxvii.
16; Ps. xcvi. 5; Neh. ix. 6.

16. The closing words of z. 15 are developed. The heaven is
Jehovah's heaven; He has made it for His own dwelling-place (. 3;
ii. 4); He is “the God of heaven” (cxxxvi. 26; and often in the
Aramaic of Ezra and Daniel). The LXX renders ungrammatically,
‘the heaven of heaven’ (Vulg. caclum cacli); hence P.B.V. ‘all the
whole heavens.’

the earth &c.] Cp. Is. xlv. 18.

17. From heaven the poet passes to earth, and from earth to Sheol,
which here, as in xciv. 17, is termed *silence.” The dead raise no Halle-
lujahs; they are cut off from communion with God and from the power
of rendering Him service of lip and life. For this gloomy view of the
state of the dead cp. vi. 5; xxx. 9; Ixxxviii. 4, 5, ro—12; Is. xxxviii,
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But we will bless the Lorp
From this time forth and for. evermore.
Praise the Lorbp.

11, 18; and many passages in Job, e.g. vii. 9; x. 2115 xiv: and see
Introd. pp. xciii ff.

The verse is partly a stimulus to employ life rightly; partly (in effect)
a plea, for if Jehovah suffers his people to perish, He will lose their
praises.

18. But we (emphatic), we the living (as the LXX adds), will bless
Jah., Cp. cxviil. 17; Is, xxxviii. 18 ff.

Jor evermore] In the spirit of faith the congregation sees no limit to
the continuance of its existence or to its tribute of praise. 'What in the
O.T. is a national hope becomes in the N.T. a personal hope.

The LXX and Jer. transfer the concluding Hellelujak to the begin-
ning of Ps. cxvi.

PSALM CXVIL

i. 1. Answered prayer evokes love and lifelong praise (1—4).

2. Jehovah has proved Himself true to His revealed character by
His gracious dealings with the Psalmist, who can now look forward to
a prolonged life of tranquil service (5—g).

ii. 1. In his sorest trouble he had not lost faith, and now he will
give thanks for Jehovah’s mercy (10—144.

2. Jehovah’s care for His beloved ones, illustrated by his recent
experience, shall be gratefully acknowledged by the public performance
of his vows and eucharistic sacrifices in the Temple (15—1 95.

The Psalm thus falls into two main divisions, each with two sub-
divisions. The LXX, followed by the Vulg., divides the Psalm into
two, and according to their numeration z». 1—g form Ps. cxiv; »v.
10—1g form Ps. cxv. The separation of the Ps. into two is doubtless
wrong, but it recognises that a fresh division begins at 2. 10. ‘I be-
lieved’ corresponds to ‘I love’ in 2. 1.

Ps. cxv is a congregational prayer; Ps. cxvi is an individual thanks-
giving for deliverance from imminent danger of death. The language
is general, and the precise nature of the danger does not appear: most
likely it was sickness. In many points the Psalm reminds us of
Hezekiah’s thanksgiving (Is. xxxviii). But whatever it was, the danger
had been extreme, and the thanksgiving is correspondingly earnest.
The Psalmist was familiar with older Psalms, and freely adapts language
from them (especially Pss. xviii, xxvii, xxxi, lvi) but gives it fresh force
from the depths of his own recent experience.

The strong Aramaic colouring of the language?!, together with this
free use of earlier Psalms, points to a late, possibly a very late, date.

"1 For the form of suffix in v. 7 cp. ciii. 3ff, That in v. 12 is the regul'ar Aramaic
form., See Ges.-Kautzsch, Gramm. § g1, 2. R, a. ’

18
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It is however hardly probable that the Hasidacans of the Maccabaean
period (1 Macc. vii. 13 ff.) are meant by the ‘saints’ (chasidim) of
2. I5.

Part of this Psalm is used in the office for the Thanksgiving of
Women after Child-birth.

116 I love the LorD, because he hath heard
My voice aznd my supplications.
2 Because he hath inclined his ear unto me,
Therefore will I call upon /Z#m as long as I live.
3 The sorrows of death compassed me,
And the pains of hell gat hold upon me:
I found trouble and sorrow.
4 Then called I upon the name of the Lorp;
O Lorp, I beseech thee, deliver my soul.

1,2. Answered prayer demands lifelong love and gratitude.

1. Lit. 7 love, because Jehovak heaveth my voice, even my suppli-
cations: an unusual, but not impossible, form of expression for / /love
Jehovak, because ke heareth &c. Cp. 1 John iv. 19 (R.V.), “ We love,
because he first loved us.” Again in . 2 (/ wéll call), and v. 10
(7 believed) the Psalmist employs verbs in a peculiar manner without
an expressed object.

7 love is a reminiscence of Pg, xviii. 1, though the Heb. word there is
different. My woice, (even) my supplications is (if the text is sound)
a slight variation from the usual phrase 2ke woice of my supplications
(xxviil. 2, 6; xxxi. 22 cxxx. 2; cxl. 6).

The P.B.V. 7 am well pleased that the Lord &c. is linguistically
questionable and less forcible.

2. Because...therefore] Better For...and.

tnclined his ear] Ps. xvii. 6 and often.

as long as I live] Lit. in my days (Is. xxxix. 8). Cp. Ps. Ixiii. 4, 2
my life. .

8, 4. The Psalmist’s prayer in peril. Cp. xviii. 4—6.

3. The cords of death encompagsed me,
And the straitnesses of 8heol gat hold of [lit. found] me.

The parallelism decides for the meaning cords in xviii. 5, though pangs
(LXX &dives) is also a possible rendering, and may be the meaning
here. But here too Death and Sheol are probably represented as
hunters lying in wait for their prey with nooses and nets, or driving
it into a defile from which it cannot escape. Cp. Lam. i. 3.

The P.B.V. renders wrongly J skall find...I will call, ~ The crisis is
evidently past.

4. the name of Jehovah, more emphatically than Jekovat alone,
denotes His revealed character (Ex. xxxiv. 5), to which the Psalmist
appealed, and not in vain. -



PSALM CXVI. 5—ro. 689

Gracious 7#s the Lorp, and righteous;

Yea, our God 7s merciful.

The Lorp preserveth the simple:

I was brought low, and he helped me,
Return unto thy rest, O my soul;

For the Lorp hath dealt bountifully with thee.
For thou hast delivered my soul from death,
‘Mine eyes from tears,

And my feet from falling.

I will walk before the Lorp

In the land of the living.

I believed, therefore have I spoken:

I was greatly afflicted :

5, 6. The character of Jehovah, realised in the Psalmist’s experience.

6. Cp. cxi. 4, and passages referred to there, all based on the
fundamental passage, Ex. xxxiv. 6.

6. the simple] Those whose want of wisdom and experience exposes
them to danger. Cp. xix. 7; cxix. 130. LXX 74 vima, babes; cp.
Matt. xi. 25.

I was brought low] Cp. Ixxix. 8; cxlii. 6,

and ke helped me] R.V.saved. Cp.v. 13,

7—9. The Psalmist encourages himself with the recollection of God’s
mercy.

7. Reurn unto thy rest, O my soul] Abandon anxiety and resume
the perfect tranquility that springs from trust in God. The plural
form of the word for res¢ dendtes full and complete rest. For the
address to the soul cp. xlii. 5, and ciii. 1 ff., a Psalm further connected
with this Psalm by its use of Aramaic forms of pronominal suffix.

dealt bountifylly] Cp. xiii. 6.

8, 9. Taken almost verbatim from lvi. 13 (hence the transition to the
second person), with the change of Zight to lands, suggested by xxvii.
13. The free and joyous service of God in the land of life and light is
the contrast to that paralysis of existence in Sheol which he had dreaded.
Cp. Is. xxxviii. 3, 11.

10—14. Faith’s triumph must be followed by grateful thanksgiving.

10, 11. In the extremity of his distress the Psalmist was compelled
to recognise the delusiveness of human help, but he never lost faith in
God. Such is the general sense, but the details of interpretation are
doubtful, The A.V. 7 belicved, therefore have I spoken follows the LXX
(émlorevoa, 8d édAnoa), which is quoted by St Paul in 2 Cor. iv. 13;
but this rendering must be abandoned as grammatically untenable. On
the whole it seems best to render: - :

I belleved [or as R.V. I belleve], for I will speak:
I was exceedingly afflicted: .

PSALMS i ‘44

10
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1 I sald in my haste,
All men are liars.

12 What shall I render unto the Lorp
For all his benefits towards me?

13 I will take the cup of salvation,
And call upon the name of the Lorb.

14 1 will pay my vows unto the LorD
Now in the presence of all his people.

I said in my alarm,
All men are deceitful.

I believed may be understood absolutely, ‘I held fast to my faith in
Jehovah’; but the Psalmist evidently (cp. ». ¢) still has in mind Ps.
xxvii. 13 ‘I believe that I shall see the goodness of Jehovah in the
land of the living,” and the use of the word there suggests that the
sense here should be completed from . g, I believed that it would be
$0,”” viz. ‘that I should walk before Jehovah in the lands of the living.’
This faith he retained though he was grievously afflicted. Further,
I said in my alarm is borrowed from xxxi. 22, where the Psalmist con-
fesses that in his peril he fancied himself deserted by Jehovah. ‘I said
in my alarm, I am cut off from before thine eyes.” Is not our Psalmist
tacitly contrasting his own faith with that earlier Psalmist’s loss of
faith? He had not ceased to trust in God, but he had learned not to
depend on men.

Other renderings are, (1) 7 believed, when I spake [saying] ‘I am exceed-
ingly afilicted’: i.e. I retained my confidence, even when I complained
of the severity of my sufferings, and found myself deserted by men. Or
(2) 2 was confident that I should speak (thus); but as for me, I was sore
affticted; i.e. **he was fully confident that he would sooner or later have
to record thanksgivings for deliverance, such as in zo. 5—¢” (Cheyne).

all men are liars] Cp. Ix. 115 Ixil. 9; Rom. iii. 4.

12. “Quid retribuam Domino pro omnibus quae retribuit mihi?’
was the question which Richard of Bury, bishop of Durham 1334—1345,
the most learned man of his country and age, asked himself repeatedly,
and answered by making provision for a band of poor scholars to serve
God and His Church. See Lightfoot’s Zeaders of the Northern Church,
p. 105.

18,  the cup of salvation] Lit. salvations; the cup to be drunk as a
part of the sacrifice of thanksgiving (2. 14) for great and manifold
deliverance. Cp. ‘the cup of blessing’ in the service of the Passover
(Matt. xxvi. 2%).

call uporn] Rather, proclaim the name of Jehovah, acknowledging
that to Him alone is my gratitude due.

14. This verse which 1s repeated as ». 18 is omitted in the best MSS
of the LXX, and may have been inserted here by mistake. Its omission
would make the stanza zv. ro—13 agree in length with the correspond-
ing stanza v, 1—4; still, the repeated resolution of thanksgiving is not
out of place. '
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Precious in the sight of the Lorp

/5 the death of his saints.

Oh Lorp, truly I am thy servant;

I am thy servant, and the son of thy handmaid :
Thou hast loosed my bonds.

I will offer to thee the sacrifice of thanksgiving,
And will call upon the name of the LoRrD.

I will pay my vows unto the LorD

Now in the presence of all his people,

In the courts of the Lorp’s house,

In the midst of thee, O Jerusalem.

Praise ye the Lorvp.

156—19. Jehovah’s care for His beloved ones has been illustrated in
the Psalmist’s experience, and for these mercies he will give public
thanks in the Temple.

15. Precious &c.] Their death is not a matter of indifference to
Him. Cp. Ixxii. 14. Babylas bishop of Antioch, who was martyred in
the Decian persecution, met his death singing these words.

his saints] His beloved, or his godly ones. See Appendix, Note 1.

16. Lit. 7 bescech thee, Fehovah, for I am thy servant. The preca-
tive interiection would naturally be followed by an imperative, as in
V. 46, hear me, or the like; but the Psalmist breaks off into thanks-
giving.

t/lygser'uant, [omit and] the son of thy hardmaid] So lxxxvi. 16,
‘The son of thy handmaid’ is a synonym for ‘thy servant,’ but de-
noting a closer relationship, for servants ‘born in the house’ (Gen. xiv.
14) were the most trusted dependents. Cp. ‘of the household of God,’
Eph. ii. 19. It is hardly, as Delitzsch thinks, an allusion to the piety
of the Psalmist’s mother.

loosed my bonds] He had been like a prisoner condemned to death,
v. 3. Cp. cvil. 10, 14.

17. Unto thee will I offer...and proclaim the name of Jehovah, as
?. 13,

sacrifice of thanksgiving] See Lev. vii. 11ff.

18. As in xxii. 25 stress is laid upon the puéZic confession of grati-
tude. Cp. Ixvi. 13.

19. Praise ye the Lorp] Hallelujah, probably, with LXX, to be
. transferred to the beginning of Ps. cxvii.

PSALM CXVII.

The shortest of the Psalms is one of the grandest. Its invitation to
all nations to join in praising Jehovah for His goodness to Israel is
virtually a recognition that the ultimate object of Israel’s calling was
the salvation of the world. Cp. Ps. Ixvii; xxii. 27; lxxxvi. 9. Itisin

44—2

15

16

18

19
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the truest sense a Messianic Psalm, and it is quoted by St Paul in Rom.
xv. IT as one of the Scriptures which foretold the extension of God's
mercy to the Gentiles in Christ.

The occasion of the Psalm may have been the restoration of Israel
from exile (cp. xcviii. 2, 3), or some subsequent special proof of God’s
goodness towards His people.

Owing to its brevity it is joined to the preceding or the following
Psalm in many MSS; but it is not suitable either as the conclusion of
the one, or as the beginning of the other.

117 O praise the LoRrp, all ye nations:
Praise him, all ye people.
= For his merciful kindness is great toward us:
And the truth of the LOrRD enduretr for ever.
Praise ye the LoRD.

1. Praise Jehovah, all ye nations,
Laud him all ye peoples.

Two different words for praise are used.

2. For mighty hath been his lovingkindness foward us] Mighty
as Israel’s transgressions have been (Ixv. 3), God’s mercy has been
mightier (ciii. rr, 12; cp. Rom. v. 20; 1 Tim. i. 14). Lovingkindness
and truth are fundamental attributes of Jehovah’s character (cxv. 1, and
often). St Paul unites them in the proposition in support of which he
quotes ». 7.° “I say that Christ hath been made a minister of the
circumcision for the #uz4 of God, that he might confirm the promises
given unto the fathers, and that the Gentiles might glorify God for his
mercy” (Rom. xv. 8, 9).

PSALM CXVIII.

In this, the last of the Hallel Psalms, the spirit of jubilant thanks-
giving finds fullest utterance. The speaker is Israel, or a representative
of Israel, who speaks in the name of the nation (z2. 10ff.). As of old
upon the shores of the Red Sea the people gave thanks as one man for
their miraculous deliverance, so now they give thanks once more. As
upon that occasion the dominant motive of their song was the realisation
that to Jehovah alone they owed their deliverance, so now it is again
(vv. 14, 23). Now as of old they feel that this deliverance is nothing
less than a miracle; and the conviction has given them a fresh sense of
the solidarity and continuity of their national life, and of the greatness
of Israel’s destiny in the counsels of Jehovah (zv. 17, 22).

All Israel, priests and people alike, are bidden to join in praising
Jehovah for His lovingkindness (1—j4). It is He alone Who is the
Deliverer and Strength of His people (5—9). The nations round about
have plotted to destroy Israel, but in vain; once more as of old Jehovah
has proved Himself their Saviour (10—14), and glad thanksgivings
celebrate the renewal of the national life (15—18).” The solemn pro-
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cession of worshippers approaches the Temple gates proclaiming the
greatness of the miracle which Jehovah has wrought for them (r9—24).
With Hosannas and benedictions and thanksgivings the service is
consummated in the Temple courts (25—29). .

The Psalm was evidently intended to be sung by the procession of
worshippers on their way to the Temple upon some special occasion
of national rejoicing. Doubtless it was sung antiphonally, in the
mannet described in Ezra iii. 11, choir answering choir: but the precise
distribution of the parts between the different choirs or voices cannot
be determined with certainty. F. 1—4 however may have been sung
as the procession started, the first line of each verse by the leader or a
part of the choir, the refrain by the full chorus, and z». 5—18 on the
way to the Temple in a similar manner, the refrains at any rate being
taken up by the full chorus. /. 19 is obviously the challenge of the
procession as it approaches the Temple, and z. 20 the response of the
priests from within. %z. 21—25 may have been sung as the procession
entered the Temple courts; 2. 26 is the blessing with which the priests
greet it; and »v. 27—29 may perhaps best be assigned to the procession
and its leader.

It is generally agreed that the Psalm belongs to the post-exilic period,
and that it must have been composed for some special and notable
occasion. This occasion cannot have been the Feast of Tabernacles in
the first year of the Return (Ezra iii. 1—4) or the laying of the founda-
tion stone of the Temple in the following year (Ezra iil. 8 ff.); for zz. 19,
20 presume the existence of the Temple. Rather we might think of the
Dedication of the Temple in B.C. 516, or the Passover which followed
it (Ezra vi. 15ff.). But the most probable view is that which connects
the Psalm with the great celebration of the Feast of Tabernacles
recorded in Neh. viii. In spite of the sneers of Sanballat and Tobiah,
and the active hostility of the neighbouring tribes, the repair of the
walls of Jerusalem had been successfully completed. The work was
finished on the 25th day of the month Elul in the 21st year of Arta-
xerxes (B.C. 444). Nehemiah concludes his narrative with the words;
‘“And it came to pass, when all our enemies heard thereof, that all the
nations that were about us feared, and were much cast down in their own
eyes; and they perceived that this work was wrought of our God” (vi. 16).
In the following month (Tisri) the Feast of Tabernacles was celebrated
with exceptional rejoicings. “There was exceeding great gladness”
(Neh. viii. 14—18). The triumphant joyousness of the Psalm, its
thanksgivings for recent deliverance from' the hostility of surrounding
enemies, its vivid consciousness that this deliverance is due to Jehovah’s
help alone, correspond strikingly to the circumstances and feelings of
that time, as they are delineated in the Book of Nehemiah,

The very words of . 25 of the Psalm occur in the prayer of Nehemiah
(i. 11) and nowhere else, and several other striking resemblances of
thought and language between the Psalm and the Book of Nehemiah
will be noticed. The metaphor from building (v. 22) would naturally
have been suggested by the recent building of the walls. And lastly,
the connexion of the Psalm with the Feast of Tabernacles is corrobo-
rated by the historical use of the Psalm at that Festival, *1In the time
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of the Second Temple 2. 25 formed the festal cry with which the altar
of burnt offering was compassed in solemn procession, once on each of
the first six days of the Feast of Tabernacles, and seven times on the
seventh day. This seventh day was called ‘the Great Hosanna’
(Hosanna Rabba); and not only the prayers of the Feast of Tabernacles,
but even the branches of willow and myrtle bound up with the palm-
branch (Zu/ab) were called Hosannas’ (Delitzsch). Baethgen does not
speak too strongly when he says, “I believe it may be said with con-
fidence that Ps. cxviii was sung for the first time at the celebration of
the Feast of Tabernacles in the year B.C. 444.”

Cheyne thinks that ‘‘ the exuberant spirit of independence and martial
ardour in the Psalm” points to the purification and reconsecration of
the Temple by Judas the Maccabee in B.C. 165 (1 Macc. iv. 37—59;
2 Macc. x. 1—7). Venema, followed by Rosenmiiller, assigns it to
the time when Simon drove the Syrians out of the Acra, and celebrated
the triumph with signal rejoicings (1 Macc. xiii. 513 xiv. 4 ff.). But the
Psalm breathes a freer spirit than might have been expected at the time
when the Temple was still dominated by the Syrian garrison in the
Acra; and the profession of zz. 8, 9 is hardly consistent with the eager-
ness of the Jews for alliance with Rome and Sparta.

The Psalm was Luther's favourite Psalm. ‘ Though the whole
Psalter,” he wrote, “‘and all Holy Scripture is dear to me, as my only
comfort in life, this Psalm has been of special service to me. It has
helped me out of many great troubles, when neither Emperor nor kings
nor wise men nor saints could help” (Tholuck).

It is appointed as one of the Proper Psalms for Easter Day, partly
doubtless because it formed part of the Hallel sung at the Passover,
but still more because of the reference of ». 22 to Clirist, and the
obvious appropriateness of much of its language, especially z». 23, 24,
to the triumph of the Resurrection.

118 O give thanks unto the Lorbp; for Ze 7s good :
Because his mercy endureth for ever,
2 Let Israel now say, ‘
That his mercy endureth for ever.
3 Let the house of Aaron now say,
That his mercy endureth for ever.

1—4. An introductory call to all Israel to join in praising Jehovah
for His unfailing goodness.

1. As cvi. 1 (see notes); cvii. 13 Eezraiii. 11,

because his mercy &c.] TFor his lovingkindness &c.

2 ff. For the threefold division ‘Israel,” ‘house of Aaron,” ‘fearers
of Jehovah,” cp. cxv. g—13, and notes there. ‘

Zsrael] The LXX as in cxv. g reads #ke kouse of Israel, and adds
after say, in vo. 2, 3, 4, that ke is good. Hence P.B.V. with the Vulg.
in v, 2, ‘Let Israel now conlfess, #kat ke is gracious.’
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Let them now that fear the LorD say,
That his mercy endureth for ever.

I called upon the Lorp in distress:

The Lorp answered me, and set me in a large place.
The LorD #5 on my side; I will not fear:
What can man do unto me? :

The LorD taketh my part with them that help me:
Therefore shall 1 see my desire upon them that hate me.
At Zs better to trust in the LorD

Than to put confidence in man.

At is better to trust in the LorD

Than to put confidence in princes.

All nations compassed me about:

6—9. Israel speaks as one man; acknowledging that it is Jehovah
Who has-delivered them. With Him as their ally they have nothing
to fear,

5. Out of the straitness in which I was I called upon Jah:
Jah answered me (and set me) in a wide place.

Israel had been hemmed in and harassed by enemies (Neh. iv. 7 ff.):
they prayed (Neh. iv. ¢), and were set free to move and act without
let or hindrance. Cp. xviii. 19; xxxi. 8. The name ¥ak is perhaps
chosen here and in 22. 14, 17, 18, 19, in order to recall the memories of
the Exodus. See 2. 14

6. From lvi. g, 11. Cited in Heb. xiii. 6.

7. Jehovah is on my side as my helper] Cp. liv. 4. The expres-
sion is an idiomatic one. It denotes not merely among my helpers, as
one among many, but ‘in the character or capacity of my helpers,’
‘as a host of helpers.’” “He sums up in Himself the qualities of a
class, viz. the class of helpers ” (Cheyne).

therefore shall [ see &c.] Or, do I see, a general truth. Cp. liv. 74,
and note; lix. 103 xcii. 11,

8, 9. It is good to take refuge in Jehovah, and not to put trust
in man...in princes] Cp. cxlvi. 3; cxvi. 115 Ixii; and for the con-
struction, see note on lii. 3. Artaxerxes had given Nehemiah letters to
the Persian governors, and an escort of cavalry (Neh. ii. 7—g), but
these did not prevent the hostility of Tobiah and Sanbaliat. Repeatedly
Nehemiah ascribes the frustration of their plots to the direct inter-
position of God.

10—14. It was in the strength of Jehovah that Israel was enabled to
repel the persistent attacks of its enemies.
10. AU nations &c.] Comp. “all the nations that were about us,”

" 1 The A.V. and R.V. follow the Eastern or Babylonian reading in repeating /ak
in the second line. The Massora, according to the Western or Palestinian recension,
makes the syllable ja% simply the termination of the preceding word,

10
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But in the name of the Lorp will I destroy them.
1t They compassed me about; yea, they compassed me about:
But in the name of the Lorp I will destroy them.
1z They compassed me about like bees;
They are quenched as the fire of thorns:
For in the name of the LorD I will destroy them.
13 Thou hast thrust sore at me that Z might fall:
But the Lorp helped me.
14 The LorD #s my strength and song,
And is become my salvation.
15 The voice of rejoicing and salvation 7s in the tabernacles
of the righteous: :

Neh. vi. 16. Arabians, Ammonites, and Philistines of Ashdod, are
specially mentioned in Neh. iv. 7f. Cp. also Ezra iv. y—23, referring
probably to an earlier period in the reign of Artaxerxes.

but in the name &c.] In the name of Jehovah, trusting that He would
prove Himself all that He has promised; I did cut them off. The
exact meaning of the verb is uncertain. The tense is a ‘graphic im-
perfect.” From zw. 5, 13 it is clear that the crisis was past and the
victory won,

13, Jike bees] Cp. Deut. i. 44.

they were extinguished as a fire of thorns] The sudden collapse of their
rage is compared to a fire of thorns which blazes up fiercely and then
rapidlydies down. But the form of the preceding verses and the follow-
ing line lead us to expect a climax in the description of their hostility
rather than a description of their extinction, and the LXX may have
preserved the true text:

They came about me like bees about wax;
They blazed like a fire among thorns;
In the name of Jehovah, I cut them off.

The corruption of the Massoretic text is most ingeniously explained
by Baethgen. The Targ. ‘burning like a fire among thorns,” seems to
preserve a reminiscence of this reading. Aq. Symm. Jer. Syr. follow
the Mass. text.

138, Zhou Aidst thrust sore at me] The community as an indi-
vidual addresses its enemies as an individual. Israel and the foe are as
it were two warriors matched in single combat. Cp. Micah vii. 8.

14. The words, taken from the Song of Moses (Ex. xv. 23 cp.
Ts. xii. 2) recall the memory of Israel’s greatest deliverance, and imply
that He Who brought them out of Egypt is still their Deliverer.

15—18. The rejoicings of the festival in gratitude to Jehovah for
preserving the nation’s life.

16. tabernacles] Temts, i.e. dwellings (xci. 10), unless the reference
be to the tents of pilgrims to the feast pitched outside Jerusalem. The
rendering ‘tabernacles’ might seem to connect the Psalm with the Feast
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The right hand of the Lorp doeth valiantly.
The right hand of the Lorp is exalted:
The right hand of the Lorp doeth valiantly.
I shall not die, but live,

And declare the works of the Lorb.

The Lorp hath chastened me sore:

But he hath not given me over unto death.
Open to me the gates of righteousness:

I will go into them, and I will praise the L.orD:
This gate of the Lorbp,

Into which the righteous shall enter.

I will praise thee: for thou hast heard me,
And art become my salvation,

16

17

18

19

21

of Tabernacles, but the word for the ¢booths’ used on that occasion is

a different one.  7%e righteous are Israel, regarded in the light of their
calling, and contrasted with ‘the wicked,’ the heathen who sought to
frustrate God’s purpose by destroying them. Cp. xxxiii. 1; Hab. i. r3.
Vv. 15 &, 16 are the joyous shout of the righteous, and are based on
Ex. xv. 6, 12. :

17, 18. Israel is the speaker. In its renewed national life it recog-
nises the gift of Jehovah which is to be employed in praising Him (Is.
xliii. 21).  Its sufferings have been for chastening; God cannot permit
His people to perish (Jer. xxx. 11=xlvi. 28; Hab. i, 12). The LorD
=Jah in these verses.

19—24. The procession has reached the Temple gates, and seeks
to enter (19). A voice from within reminds them of the condition
of entry (20); and passing into the Temple courts the grateful people
renew their praises for the miracle of deliverance which has been
wrought for them (21—24).

19. The language is robbed of its proper force if it is regarded merely .

as a general expression of a desire to worship in the Temple, and not
rather as a call to the priests within to open the gates for the approach-
ing procession. Cp. xxiv. 7fl. The gates of the Temple are called
‘‘gates of righteousness™ because it is the abode of the righteous God
(cp. Jer. xxxi. 23), from whence (cp. Ps. xx. 2) He manifests His
righteousness in the salvation of His people. See note on lxv. 5.

I will go &c.] 1 will enter into them, I will give thanks to Jah.

20. ‘This is the gate that belongs to Jehovah;

The righteous may enter into it.

The emphasis is on rightzous. Those who would enter must be
righteous like Him Who dwells there. Cp.xv. 1 ff.; xxiv. 3 fl.; Is. xxvi. 2.
'( 21.) I will give thanks unto thee, for thou hast answered me

R.V.). i .
and art become my salvation] Another allusion to Ex. xv, 2.
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22 The stone whick the builders refused
Is become the head stoze of the corner.

23 This is the LorDp’s doing;
It is marvellous in our eyes.

24 This és the day w/sch the LorD hath made;
We will rejoice and be glad in it.

25 Save now, I beseech thee, O LorD:

22. The stone which the builders rejected
Is become the head of the corner.

A metaphor from building. The ‘corner-stone’ bonding the walls
together was a most important part of the structure. A large and
strong stone was needed for the purpose. It is mentioned along with
the foundation (Jer. li. 26; Job xxxviii. 6) of which it formed part
(Is. xxviii. 16); and so possibly the meaning here is ‘the chief corner-
stone’ of the foundation. But ‘the head of the corner’ is more naturally
explained to be the top-stone (Zech. iv. 7), not only bonding the walls
together, but completing the building. Israel is the ‘head corner-stone.’
The powers of the world flung it aside as useless, but God destined it
for the most honourable and important place in the building of His
kingdom in the world. The words express Israel’s consciousness of its
mission and destiny in the purpose of God. The perfect *‘is become”
is a perfect of certainty. With the eye of faith the Psalmist sees the
Divine purpose already realised.

Our Lord applies the passage to Himself in His solemn warning to
the Pharisees of the consequences of rejecting Him (Matt. xxi. 42;
Mk. xii. 10, 11 Lk. xx. 17). St Peter also quotes it (Acts iv. 11; 1 Pet.
ii. 7). Comp. also Eph. ii. 20. The principle underlying this use
of the words originally spoken of Israel is that Christ was the true
representative of Israel, Who undertook and fulfilled the mission in which
Israel had failed.

23. 7This &c.] Lit. From Fehovak has this come to pass. The
order of the words emphasises From Fehovak. Cp. Neh. vi. 16, ¢ They

. perceived that it was from our God that this work was wrought.”
marvellous] Nothing less than a miracle, visibly attesting the provi-
dential care of Jehovah for His people. See note on Ixxi. 17. The
same word is used in Jer. xxxii. 17, 27 with reference to the promised
restoration of Israel from captivity. ¢There is nothing too hard (lit.
wonderful) for thee,” .

24. To Jehovah alone we owe this day of national rejéicing. Cp.
Is. xxv. 9. “‘There was exceeding great gladness” is the description of
the festival in Neh. viii. 17.

inif] Or, in Him. Cp. xxxii. 11.

25—29. Vows and prayers, blessings and praises.

25. We beseech thee, Jehovah, save, we beseech theel
We beseech thee, Jehovah, prosper (us), we beseech thee!
A prayer that Jehovah will continue and carry forward the work
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O Lorp, I beseech thee, send now prosperity.

Blessed &e he that cometh in the name of the LoRD: 16
We have blessed you out of the house of the Lorbp.

God #s the Lorp, which hath shewed us light: 27
Bind the sacrifice with cords,

Eyen unto the horns of the altar,

which He has begun. Cp. Jer. xxxi. 7. For the form of entreaty cp.
cxvi. 4, 16. Now of A.V. is a particle of supplication, not of time.

send now prosperity] The very words of Nehemiah’s prayer (i. 11),
*Q Lord, I beseech thee...prosper now thy servant.”

26. The priests in the Temple bless the entering procession. Blessed
in the name of Jehovah be he that entereth! The accentuation
rightly connects zxn the name of Fehovak with blessed. Cp. cxxix. 8;
Deut. xxi. §; 2 Sam. vi. 18.

‘With these words and with the Hosannal (‘save now’) of the preced-
ing verse, the multitudes greeted Jesus as He rode into Jerusalem (Matt.
xxi. ). The Psalm may already have received a Messianic interpreta-
tion. Hosarina was a ‘“God save the king” (xx. 9); and ‘“he that
cometh” was a title of the Messiah (Matt. xi. 3). ‘The disciples, ex-
panding the original, shouted *Blessed is k¢ %ing that cometh in the
name of the Lord” (Luke xix. 38; cp. Mk. xi. 10).

27. Jehovah is God, and hath given us light] He has proved
Himself to be £/, the God of might, as of old at the Exodus (Ex. xv. 2):
He has once more banished the darkness of the night of calamity and
shewn us the light of His favour. There may be an allusion to the
pillar of fire (Ex. xiii. 21; cp. Neh. ix. 12, 19); and to the priestly
blessing (Num. vi. 25).

bind &c.] Evidently an exhortation to some act of thanksgiving for
God’s mercy. But the meaning is uncertain. It is doubtful whether
chag, properly a pilgrimage festival, can mean a festival sacrifice: the
horns were the most sacred part of the altar, on which the blood of the
sin-offering was sprinkled (Lev. iv. 7; 1 Kings i. 50), and it seems
improbable that the victims would ever have been bound to them: the
preposition ‘ad, ‘up to,’ can hardly be used with the verb 474 in the
simple sense of ‘to.” Various explanations have been proposed. (1)
*Bind the victim with cords (and lead it) up to the horns of the altar,’
or, ‘till it is sacrificed and its blood sprinkled on the horns of the altar’:
or, ‘so as to fill all the space right up to the altar,” with reference to
the number of beasts to be sacrificed. But these explanations, beside
giving a doubtful meaning to ckag, require much to be read into the
sentence. (2) The LXX (cvorfoacfe éopriv év Tois wuxdfovow), Symm.
(ouwdioare év mavyyiper mukdouara) and Jerome (frequentate sollemmi-
tatem in fronduosis) explain the word rendered ‘cords’ above to mean

1 Hosanna (Hoavvd) represents a contracted form Ne'vg)h'l (cp. Ixxxvi. 2),
hdshd-nna, which was substituted for the fuller form N} .‘l]!’g)'in, kdshi'ah nna
used in the Psalm, See Dalman, Gramm. des Jid. Pal. Avam. p. 198.
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8 Thou a7 my God, and I will praise thee:
Thou art my God, I will exalt thee.

29 O give thanks unto the Lorb; for /¢ is good:
For his mercy endureth for ever.

‘thick boughs’ (cp. Ezek. xix. 11, and the use of the cognate adj. in
Lev. xxiii. 40, ‘boughs of thick trees’) with reference either to the
boughs of which the booths were made, or to the bundles of branches,
known in later times as Zw/ab, which the worshippers at the Feast of
Tabernacles carried. Hence Cheyne, ‘Bind the procession with branches,
(step on) to the altar-horns’: Baethgen, ‘Link the dance with boughs,
up to the altar-horns.” It is supposed that one of the ceremonies
of the festival was a procession or sacred dance round the altar, in
which the worshippers carried the Lz/azb, and waved them so as to
touch the horns of the altar. These interpretations are equally ques-
tionable, and it is possible that the text is corrupt.

28. 1 will praise thee] Rather, I will give thanks unto thee, as in
2. 29. The verse is another echo of Ex. xv, 2.

thou art my God] So the LXX. The Heb. text has, O my God.
The word for ‘God’ in the preceding line is £/, here it is Elokim.
At the end of the verse the LXX repeats . 21.

29. The Psalm concludes with the chorus of praise with which it
began.

PSALM CXIX.

This great *‘Psalm of the Law” is based upon the prophetic (Ezra
ix. 11) presentation of the Law in the Book of Deuteronomy, with the
spirit and language of which its author’s mind was saturated. It repre-
sents the religious ideas of Deuteronomy developed in the communion
of a devout soul with God. Tt is the fruit of that diligent study of the
Law which is enjoined in Deut. vi. 1—g, a beginning of the fulfilment
of the promise of an inward and spiritual knowledge of it which is
proclaimed by Jeremiah (xxxi. 33 ff.). The Psalmist is one whose earnest
desire and stedfast purpose it is to make God’s law the governing’
principle of his conduct, to surrender all self-willed thoughts and aims,
to subordinate his whole life to the supremely perfect Will of God, with
unquestioning faith in His all-embracing Providence and unfailing love.

The ‘Law of God,” which the Psalmist describes in its manifold
aspects as His law, word, promise, commandments, statutes, judge-
ments, precepts, testimonies, ways, is not the law in the narrower sense
of the Mosaic legislation or the Pentateuch. The Hebrew word /5rdk
has a wider range of meaning, and here, as in Pss. i and xix, it must be
understood to mean all Divine revelation as the guide of life, This it
is which kindles the Psalmist’s enthusiasm and demands his allegiance.
It is no rigid code of commands and prohibitions, but a body of teach-
ing, the full meaning of which can only be realised gradually and by
the help of Divine instruction. It has been said that the Psalmist’s
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devotion to the Law contains the germ of Pharisaic legalism, but it may
be questioned whether the observation is just. Nowhere does the
Psalmist allow law to interfere between him and God ; never is a formal
observance of external rules substituted for the inward devotion of the
heart. If sometimes his professions of obedience seem to savour of
self-righteousness, his prayers for grace fully recognise that strength to
obey must come from God. The Psalm is an acknowledgement of the
blessing of a revelation, of the strength which the law gives to Israel in
the midst of surrounding heathenism, and to the faithful Israelite in the
presence of a prevailing laxity of faith and morals. In an age when the
voice of prophecy was rarely heard, or perhaps was altogether silent, it
begins to draw strength from meditation on the revelation made to past
generations. It points no doubt towards the age of the Scribes, but it
represents the best spirit of that agel. It is remarkable that a Psalm,
emanating from the period in which the ritual law was codified and the
Temple became the centre of Israel’s religion, should contain no refer-
ence whatever to ceremonial or sacrifice. Doubtless the Psalmist would
have included the ceremonial law as a part of God’s commandments,
but evidently he does not regard it as the principal part of them. The
whole Psalm is animated by a profound inwardness and spirituality, as
far removed as possible from the superstitious literalism of a later age.
It shews no tendency to substitute mechanical observance of rules for
the living application of principles. Such obedience, if it falls short of
the full liberty of the Gospel, is at least a step towards it.

The close personal relation of the Psalmist to God is one of the most
striking features of the Psalms in general, and in few Psalms is it more
marked than in this. In every verse but one (115) or at most two (but
on 128 see note) after the first three introductory verses God is ad-
dressed; in all but some fourteen verses the Psalmist addresses God in
the first person, or, which is the same thing, as His servant.

The Psalmist has arranged his meditations in an elaborate alphabetical
form, adopted partly perhaps as an aid to memory. The Psalm con-
sists of 22 stanzas, according to the number of the letters in the Hebrew
alphabet. Each of the 8 verses in a stanza begins with the same letter,
and the letters are taken in their regular order. The arrangement of
Lamentations iii presents the nearest parallel, but there the stanzas con-
sist of three verses only. (For other alphabetical Psalms see /n/rod.
p- Ixiv.) This artificiality of structure seems to have hindered many
commentators from appreciating the variety of the contents of the
Psalm, and many have denied that any real connexion or progress of
thought is to be found in it. In a sense this may be true: the verses
are not so much linked together by logical connexion as united by their
direction to a common centre, but each stanza has, as a rule, some
leading thought, which gives it a distinctive character. Those who by
long devotional use have become intimately familiar with the Psalm
have found a significant variety in the apparent monotony of its lan-
guage. For them it is ‘the Psalm of the Saints’; ‘the Alphabet of
Divine Love’; ‘the Christian’s golden ABC of the praise, love, power

1 Cp. Oehler’s 0.7 Theology, §8 84, 201,
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and use of the Word of God.” St Augustine deferred the exposition of
it until he had finished the rest of the Psalter, and finally approached
it with reluctance and diffidence:—‘non tam propter eius notissimam
longitudinem quam propter eius profunditatem paucis cognoscibilenr...
quanto enim videtur apertior, tanto mihi profundior videri solet”
(Prooemium in Ps. cxviii). The cxixth Psalm, writes Dr Liddon,
represents in the highest degree ‘‘the paradox of seeming simplicity
overlying fathomless depth. It conveys at first an impression of tau-
tology...it seems to reiterate with little attempt at variety the same
aspirations, assurances, prayers, resolutions”; but a close and sympa-
thetic study shews it to be ‘““infinitely varied in its expressions, yet
incessantly one in its direction; its variations are so delicate as to be
almost imperceptible, its unity so emphatic as to be inexorably stamped
upon its every line” (7%e Priest in his Inner Life, p. 46).

““The rrgth Psalm,” says Mr Ruskin, quoted by Archbp. Alexander,
Witness of the Psalms, p. 302, ‘‘has become of all the most precious to
me in its overflowing and glorious passion of love for the law of God.”

Who the author of the Psalm was it is idle to speculate, but we may
gather from it some idea of the circumstances among which he lived.
He was sorely tried, but in his trials he recognised God’s loving dis-
cipline for his good (vv. 50, 67, 71, 75, 107, 153). He had to suffer
contempt (22, 39, 42) and even ill-treatment (121, 134) for his ad-
herence to the law. The authorities of the community despised and
persecuted him (23, 161); men of position and power, whom he
designates as ‘the proud’ or ‘the wicked,” mocked him, calumniated
him, endeavoured to oppress and injure him (51, 61, 69, 78, 84, 85, 86,
95, 122, 150, 157). He was even in danger of his life (87, 109). His
persecutors were not heathen, but faithless Israelites, for he describes
them as forsaking God’s law (53), wandering from His commandments
(21), forgetting His words (r39). They were selfish, self-satisfied men of
the world, incapable of appreciating true religion (70). Theirindifference
to the law sometimes aroused his burning indignation (53); sometimes
excited his profound sorrow (136). e was confronted by laxity if not
actual apostasy (113, 158, 126): evil example might have tempted him
to disown his faith and cast in his lot with evil-doers (29, 37, 115), but
he has successfully resisted the temptation, for he knows God’s esti-
mate of their character (118, r1g), and their certain destiny (1s5).
Under these circumstances, however, it is no easy task for him to
maintain his constancy. Repeatedly and earnestly he prays for fuller
knowledge of the law and for strength to keep it, for relief from perse-
cution, for protection and preservation.

We can thus form a tolerable idea of the circumstances of the
Psalmist, or of the class which he represents, for it is probable that he
speaks on behalf of others as well as himself, and interweaves their
experiences with his own. This representative character of the Psalm
explains some phrases which seem to go beyond individual experience,
though it is clear on the whole that an individual and not the com-
munity is the speaker. At what time he lived it is impossible to say
precisely. That it was in the post-exilic period is certain from the tone
and language of the Psalm, but in what part of it is doubtful. The
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beginning at any rate of the conditions described above is to be found
in the evils which Ezra and Nehemiah endeavoured to remedy, and
against which Malachi protested. (See e.g. Neh. v, vi, xiii; Mal. iii.
13—15.) There are not a few points of contact in thought and
language between their writings and the Psalm. It may have been
written about the middle of the fifth century B.C., possibly not till con-
siderably later, but certainly not so late as the Maccabaean age. There
are no traces of the struggles of the time when the possession of a copy
of the law and the observance of the characteristic rites of Judaism were
punishable with death.

Delitzsch infers from zw. 9 ff.,, 99, 100, 141, that the Psalmist was
a young man; Ewald from 2. 84—87 that he was advanced in years.
Neither inference seems to be justiied. More probably he was a
man of mature years, who had learned much by experience, but felt
that he had still much more to learn.

Hitzig conjectures that he was a prisoner who beguiled the tedium of
his imprisonment by the composition of the Psalm, and Delitzsch is
inclined to adopt the suggestion. But there is no sufficient ground for
such a hypothesis.

It is not likely that the Psalm was deliberately composed ““as a zade
mecum for Israelite young men.” Doubtless it was well adapted for
a compendium. of instruction, but it attests itself to be the utterance
of heartfelt devotion. Nor again is it a ‘national’ Psalm, in the sense
that the Psalmist merges his own personality in that of the community
and speaks in its name. Doubtless he speaks for others as well as
hiniself; it is of the essence of inspired poetry to be representative and
to possess a catholicity of thought; and often he appropriates the
national experience, for to the Israelite membership in the covenant
nation was a profound reality; but the Psalm breathes throughout the
spirit of the most intense personal conviction, of the most intimate
but deeply reverent communion with God.

It will be most convenient to consider once for all the various words
for ‘the Law’ which recur so frequently in this Psalm!, and to note
some of its most characteristic phrases.

1.  7orak, ‘law,” LXX véuos, occurs 25 times. Cp. Deut. iv. 8 &c.
It has however a much wider range of meaning than ‘law.” It denotes
(a) direction or inmstruction, whether human (Prov. i. 8) or Divine:
(6) @ body of teacking: (c) more definitely, a Jaw, or (d) a code of laws,
whether the Deuteronomic code or the Levitical legislation, ‘the law of
Moses’: and so finally (¢) the Pentateuch. Here, as in Pss. i and xix,
it must be taken in its widest sense, as synonymous with the *word’ of
Jehovah (Is. i. 10; ii. 3), to include all Divine revelation as the guide of
life, prophetic exhortation as well as priestly direction, the sum of an
Israelite’s duty. (Cp. the use of ‘the law’ to denote the whole O.T. in
John x. 34.)

1 According to the Massoretic note on . 122 one of the fes expressions,—pointing
to the ‘ ten words’ of the Decalogue, —* saying,’ * word,” ‘ testimony,’ ‘ way,’ “ judge-
ment,’ ‘precept, ‘commandment,’ ‘law,’ ‘statute,” ‘faithfulness’ (according to
another reading ‘righteousness') occurs in every verse except . 122 (to which #, 132

should be added). *Faithfulness’ however is an attribute of the law, not a synouym
for ity and the word * judgements’ does not always mean “ordinances,’
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2. Dabar, *word,” LXX Aéyos (20 times), in plur. ‘ words’ (3 times),
is the most general term for God’s communication of His Will to man,
especially through prophets. It will be remembered that the ‘‘Ten
Commandments’’ are literally the *“Ten Words” (Deut. iv. 13). Cp.
Deat. iv. 2, 10; &c.

8. ’Imrak, ‘saying,’ or collectively ‘sayings,” LXX \éyior (19 times),
is a poetical synonym for diédr, rare in prose, but found in Is. v. 24
in parallelism with g%, Cp. Deut. xxxiii. 9

4. Mitsvak, ‘commandment,” LXX évroNj (21 times in plural, once
in singular collectively), denotes a definite command imposed by au-
thority. It is often coupled with the two following words in Deut.
(e.g. vi. I).

5. Chuggim, 21 times, once chugqatk, ‘statutes,” LXX Swaiopara, lit.
something engraved or inscribed, so what is prescribed or enacted.
Frequently in Deut. (iv. 1 &c.).

6. Mishparim, ‘judgements,’ or ‘ordinances,” LXX kpluara (19
times in plur., 4 times in sing.), has some variety of meaning. The
idea in the word is *‘that of a judicial decision, made authoritatively
once, and constituting a rule, a precedent, applicable to other similar
cases in the future” (Driver on Deut. iv. 1); but in several passages of
the Psalm it means the judicial acts of Jehovah, executing judgement
on the wicked, and revealing or vindicating His law. Common in
Deut. (iv. 1 &c.).

7. Piggudim, dwaidpara (21 times), ‘precepts,’ ‘injunctions,’ LXX
évrohal, a poetical word found only in the Psalter (xix. 8; ciii. 18; cxi, 7).

8. ‘Edak or ‘¢duth (sing. once, plur. 22 times), ‘testimony,” LXX
papripa. The idea of the word is ‘‘that of an affestation, or formal
affirmation ; hence, as referred to God, a solemn declaration of His Will
on points (especially) of moral or religious duty, or a protest against
human propensity to deviate from it....” The word came to be used
“‘as a general designation of moral and religious ordinances, conceived
as a Divinely instituted standard of conduct.” The term ‘testimony’ in
the singular is applied to the Decalogue ‘as a concise and forcible
statement of God’s will and human duty” (Driver on Deut. iv. 45).
Cf. Deut. iv. 45; vi. 17, 20: in the sing. editk is frequent in Ex.,
Lev., Num. )

9. Derek, ‘way,” LXX 6865, denotes the course of conduct marked
out by God’s law. Cp. Deut. v. 333 ix. 12, &c.

10. ’Orack, ‘path,’ a poetical synonym for derek; not in Deut., but
common in Prov.

The attributes applied to the Law should also be studied: Like its
Author (z. 137, cp. Deut. xxxii. 4) it is perfectly righteous. . The note of
righteousness is constantly repeated ; in all its aspects the Law answers
to that perfect standard which God is to Himself for all His works and
words. Its faithfulness and - truth correspond to the faithfulness and
truth of His nature; it is sharply contrasted with all that is false in
belief and conduct. i :

Other constantly recurring expressions should also be noted. The
Psalmist’s repeated protestations that he has ‘observed’ or ‘kept’ the
law, his resolutions to do so, and his prayers for strength to fulfil them,
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answer to the repeated injunctions of Deut. (iv. 2 &c.). ‘With
a (my) whole heart,” with entire devotion of thought and will, is a
phrase characteristic alike of this Psalm and of the Book of Deut.!
(iv. 29; vi. § &c.) where it is often coupled with ‘the whole soul,’ the
organ of feeling and emotion. In Deut. the Israelites are repeit-
edly exhorted to Jearz the statutes and judgements (v. T) and to teach
them to their children (iv. 10); and repeatedly the Psalmist prays that
he may be taught. The Psalmist’s reiterated prayers for ‘ understanding’
recall the language of Deut. iv. 6. ‘Life’ is held out in Deut. (iv. 1
&c.) as the reward of obedience ; and for ‘life’ the Psalmist continually
pleads—‘quicken thou me’—*‘let me live’ (25, 37, 40, 88, 107, 149, 154,
156, 159, 116, 144). The source of ‘life’ he finds in the law and
promises of God (50, 93): and by ‘life’ he means not simply preserva-
tion from death, but liberation from all, whether within or without, that
crushes and paralyses life, and hinders its proper use and enjoyment;
for “life’ includes the ideas of light and joy and prosperity. It finds its
fullest realisation in communion with God. The original promise of
life to the nation is coupled with the promise of the possession of the
land, but the latter now drops out of sight, and the conception of ‘life’
is approximating towards the higher meaning of the word in the N.T.
Cp. Deut. viiiv 3. Very noteworthy is the Psalmist’s enthusiastic
love for the Law. The love which the Israelite was bidden to cherish
for Jehovah (Deut. vi. 5 &c.) is kindled by the manifold revelation of
His Will in the Law. ‘O how I love thy law: it is my meditation all
the day” (97). It is no irksome restraint of his liberty, but his delight,
his joy, his treasure, his comfort, the subject of his meditations by day
and by night, the source of trust and hope amid all the perplexities and
troubles of life. “Thy word is a lamp unto my feet and a light unto
my path.”

ALEPH.
(N) Blessed are the undefiled in the way, 119
Who walk in the law of the Lorp.
(N) Blessed are they that keep his testimonies, 2

1—8. Aleph. Loyal obedience to Jehovah’s law is the source of
man’s truest happiness, and therefore the Psalmist prays that it may be
the fixed rule of his life, and that he may learn to understand it better.

1. Blessed &c.] Happy the perfect (or upright) in way, i{ttegn'
vitae, those whose course of life is directed and governed by single-
hearted devotion to Jehovah, and integrity in dealing with their fellow
men. Cp.i. 1; xv. 2 note; ci. 2, 6. L

who walk &c.] Integrity of life is defined as a walking in Jehovah’s
law. This is the path (2. 33) which man must follow if he would avoid
sin. Cp. Ex. xvi. 4; Luke i. 6. For the meaning of ‘law’ see above,

. 703.
" @, ftestimonies] See above, p. 704. _
1 Deut. prefers the form /2525, the Psalm, except in v. 7, usés /25,
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And that seek him with the whole heart.

(NX) They also do no iniquity:

They walk in his ways.

(8) Thou hast commanded wus

To keep thy precepts diligently.

() O that my ways were directed

To keep thy statutes!

(&) Then shall T not be ashamed,

When I have respect unto all thy commandments.
(&) I will praise thee with uprightness of heart,
When I shall have learned thy righteous judgments.
(N} I will keep thy statutes:

O forsake me not utterly.

and that seek Aim &c.] Omit and. Cp. ». 103 Deut, iv, 29. The
word includes not only approaching God in prayer and worship, but
studying to understand His Will expressed in His law.

with the whole heart] See above, p. 705.

8. This verse is to be connected with the preceding one:

Yea, have wrought no unrighteousness,
Have walked In his ways.

4, Thou hast commanded thy precepts,

That (men) should observe them diligently.

This verse calls attention to the Author of the law (THoOU is
emphatic), and to the purpose of its enactment. Cp. Deut. iv. 2. On
¢ precepts’ see above, p. 704. .

5. Oh that my ways were established

To observe thy statutes! (R.V.)

The thought of God’s Will expressed in 2. 4 naturally evokes a prayer
that in his whole life and conduct he may fulfil God’s Will, not fitfully
and uncertainly, but constantly and consistently. For estadlisked cp.
Prov. iv. 26.

8. Tken points back to 2. 5, and is further explained in 65 : zhen...
namely, when 7 &c. No real disgrace or disappointinent can befall
him whose single aim is the observance of God’s law in all its parts.

7. I will give thanks unto thee...when I learn &c. (R.V.)] The
Psalmist knows that he has not yet attained to a complete knowledge of
God’s revealed Will; but he gives thanks for every advance. The will
to obey (zz. 5, 6) is the condition of progress (cp. John vii. 17); and
throughout the Psalm he prays repeatedly for teaching and direction.

8. Jwill keep] R.V. 1 will observe, as in vo. 4, 5.

thy statutes] Ceremonies in P.B.V. is a curiously misleading render-
ing, taken from Miinster’s caerimonias tuas. Coverdale’s version of
1535 has statutes.

O forsake me not utterly] As Israel in the Exile had been for a time
forsaken by Jehovah as the punishment of its sin (Is. xlix. r4; liv. 7;
cp. Deut. xxxi. 1%). :
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) BETH.

(2) Wherewithal shall a young man cleanse his way?
By taking heed #4erefo according to thy word.

(2) With my whole heart have I sought thee:

O let me not wander from thy commandments,
(2) Thy word have I hid in mine heart,

That I might not sin against thee.

(2) Blessed ar¢ thou, O Lorp:

Teach me thy statutes.

(2) With my lips have I declared

All the judgments of thy mouth.

(9) I have rejoiced in the way of thy testimonies,
As much as in all riches.

(2) I will meditate in thy precepts,

And have respect unto thy ways.

9—16. Beth. Love for God’s law the safeguard and the joy of life.

9. a young man] Who most needs help to keep himself pure from
sin (xxv. 7). Cp. xxxiv. 11ff.; and the constant address of the teacher
to his disciple in the Book of Proverbs, ‘My son.’

by taking heed &c.] The answer to the question of the previous line.
The object of the verb is not expressed, and the exact meaning is doubt-
ful. It may be ‘by taking heed %o Aimself according to the rule of Thy
word’; cp. P.B.V., ‘even by ruling himself after thy word’: or more
probably, ‘by observing #iy statutes (vv. 4, 6) according to thy com-
mandment.” The LXX and Jerome seem to represent a different read-
ing, ‘by observing thy words.’

10. Cp.wz. 26.-

O let me not wander &c.] Let me not err through ignorance or inad-
vertence (v. 67; xix. 12). My intention is good, but my knowledge is
imperfect and my strength is small. “The self-mistrust of the second
clause is a proof of the reality of the first” (Aglen).

11, Akave I hid] Better as R.V. have I lald up, stored up and
treasured in my heart as a safeguard against sin, Cp. Job xxiiL. 12;
Prov. ii. 1; vii. 1; Jer. xxxi. 33.

12. The confession of Jehovah’s adorableness is a fitting preface to
the prayer for further instruction. Cp. 2. 7.

18. have I declared] Or, recounted. The faithful Israelite was
not merely to treasure in his mind God’s declarations of His Will, buat
to ““talk of them” (Deut. vi. 7), to produce his treasure for the good of
others (Matt. xii. 35). :

14. ‘Obedience to the laws by which God attests His Will is the true
wealth which brings joy to life. Cp. the teaching of Proverbs ii. 4;

“iii. 13 fl.; viil. 10, 11, 18, 19; xvi. 16. - .
156. thy waps] Or, paths (Jer. semitas), a different word from that

45—2
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16 (3) I will delight myself in thy statutes:
I will not forget thy word.

GIMEL.
17 (J) Deal bountifully with thy servant, #2e# I may live,
And keep thy word.
18 (J) Open thou mine eyes,
That I may behold wondrous #%fngs out of thy law.
(3) I am a stranger in the earth:
Hide not thy commandments from me.
= () My soul breaketh for the longing
That it hath unto thy judgments at all times.
(J) Thou hast rebuked the proud #%aef are cursed,
Which do err from thy commandments.

I

0

in2v. 1, 3, 5. It is for the most part a poetical word, and is used in
7v. 9, 101, 104, 128. *
16. Cp. vv. 47, 70.

17—-24.  Gimel. The knowledge and observance of God’s law the
aim of life, a strength and comfort in time of contempt and persecution.

17.  Deal bountifully]l Cp. xiii. 6; cxvi. 7; cxlii. 7.

and keep thy word] Better as R.V. 80 will I observe thy word.
“The Psalmist desires continued life mainly because it affords the
opportunity of continued obedience” (Maclaren). Cp. cxviii. 17.

18. Open] Lit. uncover. Natural sight is unable to discern the
mysteries (cp. . 27) of Divine revelation; hence this prayer for the
removal of the veil from his eyes. Cp. 2 Kings vi. 17 (a different
word); Eph. i. 17, 18.

19. a stranger] A sojourner (ger), or alien residing under protec-
tion in a country not his own, needs to be instructed in the law of the
land that he may not offend against it. Such a ‘sojourner’ is the
Psalmist upon earth, and therefore he prays God, the Lord of the earth,
to impart to him a full knowledge of his obligations. The further
thought may be implied that as his residence is only temporary, he
would fain make the best use of life which may be short.  Cp.
xxxix. 12, note.

20. A plea for an answer to the prayer of ». 19, His soul éreats,
lit. &5 crushed, overwhelmed and consumed with longing for the fuller
knowledge of God’s judgements, i.¢. the authoritative declaration of His
Will.  See above, p. 704.

21. The A.V. follows the Massoretic text; but the more obvious
construction of the verse is that of the LXX, Syr., and Jer., followed
by P.B.V. and R.V. marg. Thou rebukest the proud: cursed are
they which do wander &c. God’s rebuke is that sentence of condemna-
tion which carries its own execution with it (ix. 5). The perfect tense
(hast rebuked) states a general truth and is best translated by the
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(3) Remove from me reproach and contempt;
For I have kept thy testimonies.

{)) Princes also did sit and speak against me:
But thy servant did meditate in thy statutes.
(2) Thy testimonies also are my delight

And my counsellers. ,

DALETH.
(1) My soul cleaveth unto the dust:
Quicken thou me according to thy word.
(1) I have declared my ways, and thou heardest me:

present, tkow rebukest. The proud (vv. 51, 69, 78, 85, 123 ; cf. Mal. iii.
15; iv. 1) are those who sin wilfully and presumptuously (xix. 13;
Deut. xvii. 12, 13), careless or apostate Israelites. See above, p. 702.

22. Remove] R.V.take away, lit. strip off, shame being regarded
as a covering; but probably g7/, ‘roll away,’ should be read instead of
gal, shame being regarded as a burden. This verse is to be connected
with 2. 21. *Thou rebukest the proud ; rebuke them now, and relieve
me of the contempt which they heap upon me for my observance of
Thy law.’

23, A further proof of his fidelity. Though those in authority sit in
council and devise plans for his ruin, he continues to meditate on
Jehovah’s statutes. Cp. Dan. vi. 4ff. It has been maintained that
foreign princes must be meant, and consequently that the Psalmist
must be speaking in the name of the nation, and not as an individual.
But princes was the title commonly given to the Israelite nobles in
post-exilic times, and the Psalmist was evidently persecuted by wealthy
and powerful countrymen. Cp. #. 161, and see above, p. 702.

24. When he is scorned by men, he can still find delight in God’s
law ; though his enemies take counsel against him, he has counsellors to
direct him in God’s statutes. The LXX seems to have read, and tiy
Judgements are my counsellors, a reading which improves the structure
of the verse.

25—82. Daletk. In the midst of humiliation and trial the Psalmist
protests the sincerity of his purpose, and prays for deepened knowledge
to keep him true and steadfast.

25. The Psalmist is in deep distress. He lies prostrate, crushed and
unable to rise (xliv. 25; vii. 5; xxii. 15); but he can pray that God
will revive him, and give him fresh strength and joy in life according to
His promise. On the prayer guicken or revive me sece above, p. 705.
Cp. Ixxi. 20; Ixxx. 18; lxxxv. 6; cxxxviii. 7; exliii. 11.

according to thy word] For life is repeatedly promised as the reward
of obedience to the law of God. See Deut. viii. 3; xxx. 6, 15, 19, 20;
xxxii. 47. .

26. 4} have recounted my ways, laid before Thee in detail all the
concerns of my life, and thou hast answered me. Answered prayer is

22
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Teach me thy statutes.

(") Make me to understand the way of thy precepts:
So shall 1 talk of thy wondrous works.

(1) My soul meiteth for heaviness:
Strengthen thou me according unto thy word.
(1) Remove from me the way of lying:

And grant me thy law graciously.

(*1) I have chosen the way of truth:

Thy judgments have 1 laid before me.

(1) I have stuck unto thy testimonies:

O Lorp, put me not to shame.

(1) I will run the way of thy commandments,
When thou shalt enlarge my heart.

HE.
(M) Teach me, O Lorp, the way of thy statutes;

a proof of God’s good will, and therefore he prays for yet further
instruction, teack me thy statutes.

37, The prayer of 26 4 is further developed. This prayer for deeper
insight recurs in 2w, 34, 73, 123, 144, 160.

so shall I talk of thy wondrous works] Rather, that I may meditate
(as in 7. 15, 23) on thy wonders, the mysteries of God’s Will revealed
in His law (z. 18). .

28. When my soul dissolves in tears (Job xvi. 20) for grief, strengthen
me according to Thy promise.

29, 80. The way of falsehood (cp. 104, 128), all conduct that is not
governed by God’s truth, is contrasted with the way of faithfulness, of
loyalty to Him. Though he has made the great choice, and set before
himself (xvi. 8) the declarations of God’s Will as the rule of his life, he
prays that God will keep him from disloyalty, and that for this end He
will graciously impart to him fresh instruction in His law.

81, The protestation of a good conscience is continued. I cleave
unto thy testimonies (cp. Deut. x. 20; xi. 22; xiil. 4; xxx. 20); put me
not to shame; let me not be disappointed of the blessings promised to
faithful obedience.

33. When his heart is set free from the cramping constraint of
trouble and anxiety, the Psalmist will use his liberty for more energetic
service. Cp. xxv. 17 note; Is. 1x. 5. Another explanatiori makes the
second clause the reason for the first, 7 will run.. for thou dost enlarge
&c.: I will serve Thee with alacrity, for when I do so, Thou dost expand
my heart with a sense of joy and freedom.

83—40. Aé A series of prayers for instruction guidance and
strength.

88. Tvack me] Or, instruct me in...; the verb from.which srak,
‘instruction,’ ‘law,’ is derived. Cp. xxvil. rr; Ixxxvi. 11.
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And I shall keep it #nfo the end.

(M) Give me understanding, and 1 shall keep thy law;
Yea, I shall observe it with my whole heart.

(1) Make me to go in the path of thy commandments;
For therein do I delight.

(M) Incline my heart unto thy testimonies,

And not to covetousness.

(") Turn away mine eyes from beholding vanity;
And quicken thou me in thy way.

(M) Stablish thy word unto thy servant,

Who is devoted to thy fear.

(1) Turn away my reproach which I fear:

For thy judgments are good.

(") Behold, I have longed after thy precepts:
Quicken me in thy righteousness.

and I shall keep if] Or, that I may keep it; and similarly in 2. 34,
that I may keep thy law, yea observe it &c.
unto the end] The word ‘¢geb is generally rendered thus, here and
in ». 112, but it nowhere else has this sense. In Ps. xix. 11; Prov.
xxii. 4, it means reward; and so Baethgen would explain it here;
I will keep it as reward. *In xix. 11 a reward is expected for keeping
the law: in Ps. cxix the life which is pleasing to God is itself regarded
as reward.”
86. covelousness] Or, unjust gain. With this and the following
verse cp. Is. xxxiii. 15.
87. vaniy includes all that is false, unreal, worthless. Cp. 1 John
ii. 15—17. } .
in thy way] So the LXX. The Heb. text as pointed reads 7z ¢4y
ways. He prays to God the author of life for vigour to resist tempta-
tion and walk in His ways.
¢ Tis life, whereof our nerves are scant,
Oh' life, not death, for which we pant,
More life, and fuller, that I want.”
38. whkois devoted #o thy fear] This rendering is retained in R.V.
marg., but the order of the words is in favour of rendering
Confirm unto thy servant thy promise
Which belongeth to the fear of thee,
or, Which maketh for the fear of thee. Perform for me the promises
made to those who fear Thee : or, which aim at promoting and en-
couraging reverence for Thee. Cp. cxxx. 4
39. my reproack] Here, as in vo. 22, 23, 42, the scorn which he has
to bear for his loyalty to God’s law. '
. for thy judgments are good] And therefore 1 ought not to suffer for
observing them. For judgments see vv. 13, 20, 30.
40. His will is good; but he needs fresh strength, and for this he

34

35

36

38

39

40
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VAU.

() Let thy mercies come also wnf me, O Lorb,

Eyen thy salvation, according to thy word.

(V) So shall I have wherewith to answer him that reproach-
eth me:

For I trust in thy word.

() And take not the word of truth utterly out of my
mouth ;

For I have hoped in thy judgments.

() So shall I keep thy law continually

For ever and ever.

() And I will walk at liberty:

For I seek thy precepts.

(1) I will speak of thy testimonies also before kings,

prays on the ground of God’s righteousness, that attribute in virtue of
which He must needs be true to His covenant-promises. Cp. v. 8, note.

41—48. Vav. Prayers for grace and courage to witness a good
confession.

41. thy mercies] Or, thy lovingkindnesses, manifested in deliver-

_ance, according to Thy promise.

42. 8o shall I have an answer for him that reproacheth me (R.V.)]
Personal experience of God’s manifold lovingkindness manifested in
his deliverance will enable him to return a conclusive answer to those
who taunt him with the uselessness of serving God. P.B.V. follows
some of the Ancient Versions in reading the plural, my blasphemers.

48. This verse is to be taken in connexion with »2. 41, 42. ‘And so
let me not be deprived of power to bear witness to the truth before my
persecutors, as I should be if I had no practical experience of Thy
goodness, for I have waited with hope for Thy judgements’; here as
usually, not judicial acts, but principles of right, which he expects to
see realised in life.

44. So skall I observe ¢4y law] This is his desire and purpose, if
God will grant him grace.

continually for ever and ever] Unceasingly to the end of his life.
Or does he merge his own personality in that of the nation, and look
forward to the service of the generations to come? A

45. dnd 1 will walk at liberty] Lit. in a broad place, for God’s
commandment is ‘‘exceeding broad”; its observance is no restraint
but the truest freedom. Or the meaning may be, Zez me walk at liberty,
free from the constraint of anxiety and persecution. Cp. ». 32;
cxviii. 5.

7 seek) Or, I have studied, given diligent heed to.

46. before hings] Like Daniel and his companions, or Nehemiah,
or the martyrs of the Maccabaean period, he is ready, if need be, to
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And will not be ashamed.

(Y) And I will delight myself in thy commandments, 4

Which I have loved.

() My hands also will I lift up unto thy commandments, 4
which I have loved ;

And I will meditate in thy statutes.

ZAIN.
(1) Remember the word unto thy servant, 4
Upon which thou hast caused me to hope.
(1) This ¢ my comfort in my affliction : s
For thy word hath quickened me.
(1) The proud have had me greatly in derision: 5t
Vet have T not declined from thy law.
(1) I remembered thy judgments of old, O LorD; 52

And have comforted myself.

confess his faith boldly before the highest human authorities. Cp.
Matt. x. 18; Acts xxvi. 1, 2. ’

47. Cp. vv. 16, 70.

which 1 love] Cp. vv. [48], 97, 113, 119, 127, 140, 159, 163 ; and
see above, p. 705.

48. And I will lift up my hands unto thy commandments] The
attitude of prayer, significant of an uplifted heart (xxviii. 2), and here of
reverence and devotion.

whick I have loved] The clause overweights the verse, and has
probably been accidentally repeated from . 47.

49—56. Zayin. In the midst of manifold trials God’s law has
brought hope, consolation, life, joy.

49. wupon whick] R.V. marg. wherein, a doubtful construction.
Better as R.V. because. God’s word of promise has given him hope,
and he pleads that God will not forget it. As a faithful servant he
ventures to claim a corresponding faithfulness from his Lord.

50. 7%is] i.e. Thy word, if the rendering for is retained in the next
line. But it is better to render, 7°kés is my comfort.. that thy word &c.
Past experience of the life-giving sustaining power of God’s promise is
his comfort in affliction.

61. have had me greatly in derision] Lit. have scorned me exceed-
ingly. The ‘proud’ men of whom the Psalmist speaks belonged to the
class of ‘scorners,’ the freethinkers who make what is good and holy
the object of their ridicule. Cp. Prov. xxi. 24; and note on Ps. i. 1.
Though they ridicule him, he does not swerve from his adherence to
God’s law.

. 58. [ have remembered thy judgments which have been from ancient
times (LXX dr’ aldvos, cp. Lk. i. 70), either (as generally in the Psalm)
the Divine ordinances or principles of right revealed from ancient times,
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s3 (1) Horror hath taken hold upon me because of the wicked
That forsake thy law.

s4 (1) Thy statutes have been my songs
In the house of my pilgrimage.

ss (1) I have remembered thy name, O Lorb, in the night,
And have kept thy law.

s6 (1) This I had,
Because I kept thy precepts.

CHETH.
s7 (M) Thou art my portion, O LorD:
I have said that / would keep thy words.
s8 (M) I intreated thy favour with sy whole heart:
Be merciful unto me according to thy word.

which are true and sure in spite of all the scoffers’ ridicule: or perhaps
here, the judicial acts by which those ordinances have been maintained
and vindicated in the course of history, and which will in due time
descend upon the scoffers of the present.

83. Horror &c.] Hot indignation sefzes me. It was not unmingled
with sorrow, #. 136.

that forsake thy law] Careless or apostate Israelites are clearly meant.

84. God’s statutes form the theme of his songs; they calm his mind
and refresh his spirit in this transitory life of trial (Gen. xlvii. 9;
1 Chron. xxix. 15), as songs beguile the night (Job xxxv. 10}, or cheer
the traveller on his journey.

pilgrimage]l Lit. sgjournings. Cp. v. 19.

56. The constant recollection of the Lawgiver and all that He has
revealed Himself to be, is the most powerful motive to observance of
His laws.

in the night] Cp.v. 62; 1. 2,

56. Either, Zhis 7 have had, all this comfort and steadfastness and
joy in the midst of the trials and sorrows of life have been mine, decause
7 have kept thy precepts: or, This [ have had, that /[ have kept thy
precepts;—whatever advantages others may have had which I have not
enjoyed, this supreme privilege has been mine, the keeping of Thy
precepts. If this is the meaning, it strikes the keynote of the next
stanza. '

87—64. Chétk. The Psalmist’s devotion to Jehovah and His law.

57. Thou art my portion, O LorRD] So some MSS of the LXX
(AT); but the Heb. text must be rendered, Fekovak is my portion: I
have purposed to observe thy words: or, Fehovak is my portion, have I
said: that I may observe thy words: or, more simply, with cod. ¥ of
the LX X, and the Vulg., Yehovak my portion, I have purposed &c. Cp.
xvi. 5; Ixxiii. 26; cxlii. &. L

88. be merciful] Be gracious,asiniv. 1, and often. Cp.vv. 29, 132.
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(r) I thought on my ways,
And turned my feet unto thy testimonies.
(M) I made haste, and delayed not
To keep thy commandments,
(M) The bands of the wicked have robbed me:
But T have not forgotten thy law.
(M) At midnight I will rise to give thanks unto thee
Because of thy righteous judgments,
(M) I am a companion of all #em that fear thee,
And of them that keep thy precepts.
(1) The earth, O. Lorp, is full ¢f thy mercy:
Teach me thy statutes.
TETH.
() Thou hast dealt well with thy servant,
O Lorp, according unto thy word.
(1) Teach me good judgment and knowledge:
For I have believed thy commandments.
(1) Before I was afflicted I went astray :
But now have I kept thy word.

59, 60. The diligent consideration of his conduct has ever led him
back to order the course of his life in accordance with those laws which
attest the Will of God and protest against man’s wilfulness, and that
without hesitation or procrastination.

61. The cords of the wicked have entangled me] A metaphor from
the snare or noose of the hunter. Cp. v. 110; xviii. 5. Though the
wicked lay snares for him, he will not cast in his lot with those who
forget God. P.B.V. and A.V. follow some Jewish authorities, and
Luther. )

62. Far from forgetting the law, he will intérrupt his sleep with
thanksgivings for its righteous ordinances (. 7).

64. Cp. xxxiii.. 5; cxlv. 9. Jehovah’s universal lovingkindness
makes the Psalmist long to- know more of His Will.

65—72. 77th. Jehovah’s goodness toward His servant manifested
in all His dealings, even in the discipline of affliction.

65. according unto thy word] i.e. thy promise. Cp. Deut. vi. 24;
X. I3} XXX. 9y I§. .

66. good judgment] Lit. goodness of taste, the power to distinguish
promptly and surely between right and wrong.

Jfor 1 have belicved in thy commandments] ~Prayer for further instruc-
tion is grounded on past loyalty to the known Will of Ged.

67. [/ went astray] I dld err; the word used in Lev. v. 18; Num.
xv. 28. The verse is equally applicable to Israel as a nation, taught by
the discipline of exile, or to the Psalmist as an individual. Cp. 2. 71,

755 Ps. cxviil. 185 Job v. 17

59

62

63

64

65

66

67
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&8 (1) Thou a»# good, and doest good ;
Teach me thy statutes.
69 (19) The proud have forged a lie against me:
But I will keep thy precepts with 7y whole heart.
70 (1) Their heart is as fat as grease;
But 1 delight iz thy law.
71 ({9) ¢ is good for me that I have been afflicted;
That I might learn thy statutes.
72 (19) The law of thy mouth Zs better unto me
Than thousands of gold and silver.

Jjob.
73 (*) Thy hands have made me and fashioned me:
Give me understanding, that I may learn thy command-
ments.
74 (*) They that fear thee will be glad when they see me;
Because I have hoped in thy word.
75 (") I know, O Lorp, that thy judgments are right,
And that thou iz faithfulness hast afflicted me.

68. God is good in nature and in action, kind and beneficent.
‘Bonus es tu, beneficus’ (Jer.). Cp. Deut. viii. 16. To such a loving
God he can appeal with confidence to teach him (Matt. vii. 11).

69. Tke proud have forged a lie against me} Lit. have plastered
Jalsehood over me, “making his true character unrecognisable” (Del.),
or perhaps, questioning the sincerity and disinterestedness of his service;
but his answer to their calumny is a more resolute determination to
obey: as for me, with my whole heart will I keep thy precepts.

70. Gross is their heart as fat (lit. the fat of the midriff), as insen-
sible and incapable of receiving any spiritual impression as the fat near
it (xvii. 10; Ixxiii. 7; Is. vi. 10); as for me, in thy law do I delight.

71. Cp.w. 67.

72. This is the lesson he has learnt in the school of affliction—the
inestimable preciousness of God’s law. Cp. 2. 14; Prov. viii. 1o, 11.

73—80. Yod. God has afflicted him in faithfulness: yet now O
that He would comfort him, for the encouragement of the godly and
the confusion of the proud. R

73. fashioned] Ofr, established. Cp. Job x. 8; Deut. xxxil 6.

give me understanding &c.] Complete Thy work: Thou hast made
my bodily frame, perfect my spirit.

74. Let them that fear thee see me and be glad: let them rejoice
when they see in me an example of the reward of trustful patience.
Cp. Ixix. 32.

5. that thy judgments are right] Righteous (R.V.), lit. rfghtcous-
ness.  Cp. vv. 7, 62, &c. R )

hast afticted me] Cp. Deut. viii. 2, 3, 16, where the same word



PSALM CXIX. 76—82, 717

(*) Let, I pray thee, thy merciful kindness be for my s
comfort, .

According to thy word unto thy servant.

(*) Let thy tender mercies come unfo me, that I may live: 5,

For thy law #s my delight.

(*) Let the proud be ashamed; for they dealt perversely ;8
with me without a cause:

But 1 will meditate in thy precepts.

(*) Let those that fear thee turn unto me, 79
And those that have known thy testimonies,

(*) Let my heart be sound in thy statutes; ‘ 8
That I be not ashamed.

CAPH.

(9) My soul fainteth for thy salvation : 81
But 1 hope in thy word.

(9) Mine eyes fail for thy word, 8a

Saying, When wilt thou comfort me?

is rendered f0 Aumble. All God’s laws are in conformity with the
perfect standard of His righteousness: faithfulness to His covenant
leads him to use the discipline of chastisement to teach men obedience
to those laws. Cp. Deut. xxxii. 4.

76, 77. Yet man needs to be comforted and revived lest he be over-
whelmed by trouble (Heb. xii. 11). Cp. z2. 50, 82.

thy merciful kindness] thy lovingkindness.

thy word] of promise; e.g. Jer. xxxi. 133 Is. li. 33 lxvi. 13; Zech.
L. I

'lzl. thy tender mercies] Thy compassions (z. 156). Cp. Deut. xiii.
17, 18; Is. xlix. 133 liv. 7; Zech. i. 16.

78. for they dealt perversely with me without a cause] Better, for
they have subverted me by falsehood. Cp. Lam. iii. 36.

79. and those that have known &c.] Even those who know. So the
Q'ré, with LXX, Syr., Jer. The X th#bk has and they shall know, or,
that they may know, with the Targ. This gives the best sense. Let
my experience of Thy mercy shew the godly the blessedness of keeping
Thy testimonies.

80. sound] Perfect, cp.v. 1.

81—88. Kaph. Faith persevering in the midst of persecution when
God defers His help, and seems to be leaving him to be the prey of his
enemies.

81, 82. The soul grows faint, the eye dim, with the prolonged strain
of watching for the fulfilment of God’s promise to.deliver His servant.
Cp. . 123; Ixix. 3; Ixxxiv. 2; Lam. iv, 17 .

83. saying] R.V. while I say.
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83 (3) For I am become like a bottle in the smoke;
Yet do 1 not forget thy statutes.

8, (3) How many are the days of thy servant?
When wilt thou execute judgment on them that persecute

me?

85 (9) The proud have digged pits for me,
Which are not after thy law.

g6 (J) All thy commandments a7e faithful :
They persecute me wrongfully; help thou me.

g7 (3) They had almost consumed me upon earth;

" But I forsook not thy precepts.

g (3) Quicken me after thy lovingkindness;
So shall I keep the testimony of thy mouth.

88, For I am become like a wineskin in the smoke; yet &c.] Asa
wineskin out of use hung up among the rafters of the roof grows
shrivelled and blackened by the smoke till it almost loses its original
appearance, so the Psalmist is growing emaciated and disfigured by
suffering and sorrow till he can scarcely be recognised. Cp. cix. 24.
Some commentators suppose that there is a reference to the custom of
mellowing wine by putting it in the smoke (cp. ‘“‘amphorae fumum
bibere institutae,” Horace, Odes, 111. 8. 11), and that the figure means
that the Psalmist is being exposed to suffering to soften and mature his
character, though the process is being continued so long that he is
becoming unsightly and unrecognisable. At first sight this explanation
is attractive, but the simile is clearly intended to describe bad not good
effects of suffering. In spite of these, he does not forget God’s com-
mandments. The curious rendering of LXX, Symm., Syr., Jer., /i&z a
wineskin in hoar frost, has no claim to consideration.

84. How many &c.] Few at the most. The brevity of life is an
argument for the speedy punishment of the Psalmist’s persecutors,
otherwise he may not live to see God’s justice vindicated. Cp. lxxxix.

s cil. 11 ff.

478!5. pits]) A metaphor from the pitfalls used by hunters. Cp. lvii.
6; and especially Jer. xviii. zo, 22.

which] Rather, wha. His enemies are presumptuous sinners, who
despise and defy God’s law (vz. 21, 53). Godless Israelites are clearly
meant.

86. faithful] Lit. faithfulness (cp. vv. 75, 138); they are an ex-
pression of the character of God, in strong contrast to the falsehood
{cp- z. 78) with which his persecutors assail him.

87. His persecutors had almost succeeded in making an end of him,
yet he still-held fast to the law. The second line brings the godlessness
of their conduct into prominence.

upon eartk] The scene of life: cr, in the land: the Psalmist and
such as he were almost exterminated. Cp. xii. 1.

88. If he is to continue glorifying God by the observance of His law,
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LAMED.

(‘9) For ever, O Lorbp, ‘ 8g
Thy word #s settled in heaven.
(D) Thy faithfulness #s unto all generations : g0

Thou hast established the earth, and it abideth.

(()) They continue #44s day according to thine ordinances : g«
For all are thy servants.

) Unless thy law %ad been my delights, 90z
I should then have perished in mine affliction.

God must preserve his life, and free it from the hindrances which
impede its devotion to His service.

89—96. Lamed. The eternity, immutability, and comprehensiveness
of God’s law, which has been the Psalmist’s support in affliction.

89. The A.V. rightly follows the LXX, Targ. and Jer. in treating
the verse as one clause, the accentual division of the Hebr. being
regarded as rhythmical not logical. Jehovah’s word is eternal, immu-
table; it belongs to that sphere which is raised ahove the accidents of
chance and change, and shares its attributes. Cp. Ixxxix. 2.

is settled] 8Standeth fast. :

90. The permanence of the earth which God has created is an
emblem and guarantee of the permanence of His faithfulness. Cp.
Ixxviii. 69. Kay refers to a sermon by Chalmers on *The Constancy of
God in His Works an argument for the Faithfulness of God in His
Word.” :

91. This verse may be rendered,

According to thine ordinances [ udgements] they abide [stand)

this day, ’

For all things are thy servants.

The thought of the preceding verses is developed. Heaven and earth
obey and subserve the ordinances of God. His Will is the universal law
of Nature.

A slightly different rendering however agrees better with the second
line: For thy judgements they (heaven and earth) stand ready this
day; they are constantly prepared to perform Thy behests, for all things
subserve Thy Will.

Either of these renderings is preferable to that of R.V. marg., 4s for
thy judgements, they abide this day.

this day] i.e. unto this day.

“From the ministering of the Archangel to the labour of the insect,
from the poising of the planets to the gravitation of a grain of dust, the
power and glory of all creatures, and all matter, consist in their obeds-
ence, not in their freedom.” Ruskin, 7%e 7Two Patks, Lect. v., quoted
by Kay. .

y92. ylﬁen] emphatically, é% that case. But for. the refreshment of
God’s law, he would have utterly lost heart in afftiction (Is. x1. 29—31).
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93 ((7) I will never forget thy precepts:
For with them thou hast quickened me.

94 ((7) I am thine, save me;
For I have sought thy precepts.

95 (lj) The wicked have waited for me to destroy .me:
But T will consider thy testimonies.

¥ ((7) I have seen an end of all perfection:
But thy commandment 75 exceeding broad.

MEM.

97 (1) O how love I thy law!
It 7 my meditation all the day.

o8 (1) Thou through thy commandments hast made me wiser

than mine enemies:

For they are ever with me.

o (1) I have more understanding than all my teachers:
For thy testimonies @7 my meditation.

This had revived him (. ¢3), in this (2. 95) he had found consolation
when his life was in peril.

94. sought] Or, studied. Cp. v. 45.

96. The meaning may be, ‘I have learnt by experience that all
earthly perfection has its limit; but God’s commandment is unlimited
in extent and value.” The word for ‘perfection’ (#¢4/3%) however occurs
here only, and if its sense is to be determined by that of the most closely
cognate word faklitk, it would seem to mean rather ‘completeness,’ the
sum of things. The sum of earthly things is limited, Jehovah's law is
infinite.

97—104. Man. The sweetness and profitableness of the study of
God’s law. This stanza and that of S%7 (zw. 161 ff.) contain no peti-
tion.

97. P.B.V. follows LXX and Vulg. in adding Zord to the first
clanse, where it seems to be wanted.

98. Thou through thy commandments hast made me wiser &c.] A
scarcely possible rendering, though it has some support in the Ancient
Versions. Better as R.V., Thy commandments make me wiser &c. For
the sense cp. Deut. iv. 6. .

Jor they are ever witk me] Lit. For it 1s mine for ever. The use of
the singular ‘it as well as of the singular verb in the preceding line,
implies the unity of God’s law, though it includes many commandments.
This law is his possession. Cp.#. 111

99. than all my teachers] Who derive their learning from other sources.
Delitzsch thinks that zz. g8—100 refer to teachers and elders who, like
the Hellenizing Sadducees, were in danger of apostasy through their
laxity, and persecuted the strict young zealot for God’s law. But clearly
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(D) I understand more than the ancients,
Because I keep thy precepts.

(1) T have refrained my feet from every evil way,
That I might keep thy word.

() I have not departed from thy judgments:
For thou hast taught me. ,

(1) How sweet are thy words unto my taste!
Yea, sweeter than honey to my mouth !

(1) Through thy precepts I get understanding:
Therefore I hate every false way.

NUN.
(3) Thy word #s a lamp unto my feet,
And a light unto my path.
(3) I have sworr, and I will perform 7,
That 7 will keep thy righteous judgments.

the Psalmist’s point is not the superiority of his own stricter interpreta-
tion of the law to the laxer interpretation of his teachers, but the supe-
riority of the law to all other sources of instruction as a fountain o
wisdom and prudence and discernment. :

100. I have more discernment than the aged] It is not official
‘elders’ who are meant, but those whose long life has given them oppor-
tunity to learn by experience.

101. The meaning may be either, that he has studiously avoided all
places of temptation in order that he might observe the law, or, that the
self-restraint which has marked his condugt has sprung from no lower
aim than the desire to obey God.

102. From thy judgements have I not turned aside;

For thou thyself hast instructed me.

God Himself has been his teacher, not men: therefore he has been
enabled to keep in the path of right. - Cp. lxxxvi. 11.

103. Cp. xix. 10; Job xxiii. 12; John iv, 32, 34.

my laste]  Lit. my palate.

104 The study of God’s law gives him the power of discernment to
‘“ prove the spirits,” and reject all false teaching and laxity of conduct.
Cp. 2. 29, 128.

106—113. Nin. Knowing the value of God’s law as the guide of
life the Psalmist is resolved to keep it, whatever may be the risk.

105. Cp. Prov. vi. 23. God’s word is a light to guide him safely
amid the dangers which beset his path through the darkness of this
world. Contrast the fate of the wicked, xxxv. 6.

106. and I will perform it] So Jer. perseverabo. But LXX, Syr.,
Targ., agree with the Mass. text in reading, with a slightly different voca-
lisation, and have confirmed, or ratified it, or perhaps, have performed if.

righteous judgments] Cp. v. 7.

PSALMS _ » 46
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107 (3) I am afflicted very much:
Quicken me, O Lorp, according unto thy word.
108 (J) Accept, I beseech thee, the freewill offerings of my
mouth, O Lorp,
And teach me thy judgments.
109 (J) My soul # continually in my hand:
Yet do I not forget thy law.
10 (3) The wicked have laid a snare for me:
Yet I erred not from thy precepts.
o1 (3) Thy testimonies have I taken as an heritage for ever:
For they are the rejoicing of my heart.
2 (J) I have inclined mine heart to perform thy statutes
" Alway, even unto the end.
SAMECH.
a3 (D) I hate vein thoughts:

107. Resolute observance of the law however has exposed him to
persecution ; therefore he prays God to preserve his life according to
His promise. Cp. #. 2.

. 108, the freewdll offerings of my moutk) The sacrifice of prayer and
praise (Heb. xiii. 15); voluntary vows of devotion to the law. Cp.
xix. 4. .

teach me &c.] Cp.w. 12 &c. Vows of obedience are vain without
Divine instruction and grace.

109. ‘To put one’s life in one’s hand’ is a metaphor for hazarding it
(Judg. xii. 3; 1 Sam. xix. §; xxviii. 21; Job xiii.14), apparently because
a treasure carried in the hand instead of being concealed is liable to be
lost or snatched away. The reading of some MSS of the LXX i thy
kands is doubtless a correction of a phrase which was not understood.

110. An explanation of the preceding verse. His life is threatened by
enemies, apparently because of his devotion to the law, but no dangers
or persecutions tempt him to indifference or apostasy. Cp. v, 85—87.

yet I erred no!] Yet went 1 not astray, as . 176. )

111. Israel through its sins had forfeited the land promised to it for
an eternal inheritance (Gen. xiii. r5; Ex. xxxii. 13), and never wholly
recovered it; but the godly Israelite has an eternal inheritance in the
law of which no enemy can deprive him.

the rejoicing of my heart] Cp. Jer. xv. 10.

112. ~al/way, even unto ke end] R.V. for ever, even unto the end,
rendering ‘Zgeb as in v. 33.  Cp. v. 44 for the sense. But the meaning
may be eternal (lit. for ever) 18 the reward. Cp. xix. 11. So the
LXX, 8 derapeyuw, for the sake of recompence, Jer. propler aeternam
retributionem.

113—120. Sameck. The loyalty of the Psalmist and his hope con-
trasted with the faithlessness of the wicked and their fate.

118. vain #houghts] Rather as R.V., them that are of a double
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But thy law do I love.

(D) Thou a»/ my hiding place and my shield: 114
I hope in thy word.
(D) Depart from me, ye evildoers: s

For I will keep the commandments of my God.

(D) Uphold me according unto thy word, that I may 16
live : '

And let me not be ashamed of my hope.

(D) Hold thou me up, and I shall be safe: 117

And I will have respect unto thy statutes continually,

(D) Thou hast trodden down all them that err from thy us
statutes:

For their deceit 7s falsehood.

(D) Thou puttest away all the wicked of the earth ZiZe 119
dross :

mind, unstable. waverers, half Israelites, half heathen. Cp. 1 Kings’
xviii, 21; James i. 8.

114. Cp. xxxii. 7; xxviil. 7; 22. 74, 81.

115. Cp. vi. 8.

Jor I will keep...my God] R.V.that Imay keep. He would be rid of
their presence, that they may no longer hinder him from keeping the
law, by evil example or even by actual persecution. Significantly
he calls God ‘my God,” implying that though they profess to serve
Him, He is not really theirs.

116. But in order to keep God’s commandments, he needs sustaining
grace. Cp. li. 12; iil. 5; xxxvii. 17, 24.

be ashamed of my hope] Be disappointed and put to shame by the
failure of my hope of deliverance. Cp. ». 166.

117.  Cp. xviii. 35; xx. 2; xli. 3; xciv. 18.

and I will have respect unto] R.V. and shall have respect unto.
The Ancient Versions appear to have read wil/ take delight in, as in
0. 16, 47.

118. T'hkou hast trodden dcwn] Rather, hast set at nought (R.V.),
or hast rejected.

Jor their deceit is falsehood) Not, their crafty schemes are zair (R.V.
marg.), doomed to be frustrated: but, the principles with which they
deceive themselves and mislead others are false and baseless; therefore
God rejects them. P.B.V. for they imagine but deceit is derived through
the Vulg. (guia iniusta cogitatio eorum) from the LXX, which with Jer.,
Theod. and Syr. seems to have read far'#thdm, ‘their thought,’ for
tarmitham, ‘their deceit.’” Tt is an Aramaic word, but the occurrence of
an Aramaic word in so late a Psalm would not be impossible, and it
may be the right reading.

119, Thowu puttest away] God removes the wicked, as the refiner of
metals throws away the dross. Cp. Jer. vi. 28—30; Ezek. xxii. 18, 19;
Mal. iii, 2, 3. LXX however reads / reckon, and ‘Aq., Symm., Jer. zhon

46—2
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Therefore I love thy testimonies.
zo () My flesh trembleth for fear of thee;
And I am afraid of thy judgments.

AIN.
w21 (§) I bave done judgment and justice :
Leave me not to mine oppressors. _
122 (})) Be surety for thy servant for good:
Let not the proud oppress me.
} Mine eyes fail for thy salvation,
nd for the word of thy righteousness.
124 (})) Deal with thy servant according unto thy mercy,
And teach me thy statutes.
125 (Y) I am thy servant; give me understanding,

veckonest (NAYN for NIY). The former does not suit the next line,
but the latter may be the true reading. .

therefore I love thy testimonies] That 1 may avoid their fate: or
perhaps, because I see thy righteousness manifested in these judgements.
Cp. the next verse.

120. trembletk for fear of thee] Shudders for awe of thee, lit. of
the hair standing on end with fright: Aorrescit.

thy judgments] Either acts of judgement, punishments inflicted upon
the wicked, or the laws and ordinances in accordance with which they
are punished. Reverent fear is the right complement of holy love.
“The flesh is to be awed by Divine judgements, though the higher and
surer part of the soul is strongly and freely tied with the cords of love”
(Leighton).

121—128. ‘Ayir. It istime for Jehovah to interpose on behalf of His
servant, but the faithlessness of men only confirms his love for the law.

121, Conscious of his own rectitude the Psalmist prays that he may
not be abandoned to the will of his oppressors. His conduct corre-
sponds to the character of God. Cp. xxxiii. 5; lxxxix. 14.

122. Be surely for thy servant for good] *‘ Guarantee Thy servant’s
welfare” (Kay). Cp. Gen. xliii. g; Job xvii. 3; Is. xxxviii. 14.
P.B.V. make thou thy servant to delight in that whick is good follows
Targ., Syr. and Kimchi, in explaining the verb from the sense which
it bears in civ. 34 and elsewhere, but this cannot be the meaning.
Coverdale was unfortunately misled by Miinster’s dulce fac sevvo tuo
id quod est bomum to substitute this rendering in the Great Bible of
1539 for the correct rendering which he had given in 1535, *‘ Be thou
suertie for thy servant to do him good.”

123. Cp. zv. 81, 82.

the word of thy righteousness] The promise of deliverance which
Jehovah, as a righteous and therefore a faithful God, is pledged to fulfil.

124, 125. The remedy for the despondency of which . 123 speaks.
Fuller knowledge of God’s law will sustain him under the trial. Cp.
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That T may know thy testimonies.

(})) 1t is time for thee, LORD, to work: 126
or they have made void thy law.
(3)) Therefore I love thy commandments 127

bove gold; yea, above fine gold.

(3)) Therefore I esteem all #4y precepts concerning all 1.8
things to be right;

And 1 hate every false way.

' PE.
(®) Thy testimonies are wonderful : 129
Therefore doth my soul keep them.

(B) The entrance of thy words giveth light; 130

It giveth understanding unto the simple.

xciv. 12 ff. In both verses he pleads his relation to Jehovah as His
servant as the ground of his prayer.

126. It is time for Jehovah to act;

They have broken thy law.
- High time it is for Jehovah to interpose with an act of judgement
(cp- Jer. xviii. 23, ‘‘deal thou with them), and vindicate His broken
law. The second line is decisive in favour of this interpretation: other-
wise the first line might be rendered, /¢ is time fo act for ¥ehovak, and
vv. 124, 125 connected with it, in the sense that in such a crisis fresh
knowledge is needed.

127. Zherefore]l The more men break God’s commandments, the
more the Psalmist will love them. Cp. xix. 10. P.B.V. precious stone
comes through the Vulg. from the LXX.

128. [ esteem all thy precepts concerning all things fo be right] The
Heb. of the Mass, text is most awkward and is almost certainly
corrupt. We must read either 7 esteem all thy precepts to be right (Syr.,
R.V. marg.; cp. P.B.V.), or with LXX (Vulg.), Jer. according to all thy
precepts I divect my goings (cp. Prov. xi. 5; xv. 21), which gives a
good contrast to the following line, with which cp. »z. 29, 104.

129—136. Pz. The marvellousness of God’s law: the Psalmist’s
prayers that it may be the rule of his life in spite of temptation: his
grief at the neglect of it.

129. wonderful] Superhuman in their excellence: lit. wonders, the
term often used of God’s revelation of His power in" miraculous acts
(Ex. xv. 11; Ps. Ixxvii. 11, 14; cp. . 18).

therefore &c.] Their sublimity and mystery does not repel but attracts.

180. 7he entrance of thy words] R.V. the opening of thy words,
the setting forth or unfolding of them. Cp. the use of the cognate verb
in xlix. 4. P.B.V. when thy word gveth forth follows Luther’s eatlier
rendering wenn dein Wort ausgehet. .

the simple] Who need instruction to enable them to discern between
right and wrong. Cp. xix. 7 note; cxvi. 6; Prov. i. 4.
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13: (B) I opened my mouth, and panted:

For I longed for thy commandments.

132 (B) Look thou upon me, and be merciful unto me,

As thou usest to do unto those that love thy name.

133 (B) Order my steps in thy word:

And let not any iniquity have dominion over me.

134 (B) Deliver me from the oppression of man:

So will I keep thy precepts.

135 () Make thy face to shine upon thy servant;

And teach me thy statutes.

136 (B) Rivers of waters run down mine eyes,

Because they keep not thy law.
TZADDI.

137 (¥) Righteous a7z thou, O Lorb,

181. 7 opened wide my mouth for the food of this illuminating
informing instruction (Job xxix. 23; Ps. Ixxxi. 10), and panted in my
eagerness to receive it.

132. Look &c.] Turn unto me and be gracious unto me. So xxv.
16 lxxxvi. 16.

as thou usest lo do &c.] Better, as is the right of those that love
thy name. The plea is a bold one, but not too bold. The covenant
gives those who love Jehoval’s revelation of Himself (v. 11; Ixix. 36)
the right to claim His grace. Cp. Heb. vi. 10. The word for right is
miskpat, usually rendered sudgement.

133. Direct my jfootsteps, or, make my footsteps firm, in or by thy
word, and so let no iniquity have dominion over me, through stress either
of temptation from within, or of trial from without. Zzigusty or vanity
is a comprehensive term for sin as moral worthlessness or antagonism
to God; it is the very opposite of that law which is truth,

134. Redeem me from the oppression of man,

That I may observe thy precepts.

Cp. vv. 121, 122.

138. Make thy face to shine] Illuminate the darkness that surrounds
me with the light of Thy favour. Cp. xxxi. 16.

and teack &c.] Cp. v. 12 &c. He desires the restoration of pros-
perity not merely for its own sake, but as an opportunity for gaining
further knowledge.

136. Mine eyes run down with streams of water] For the phrase
cp. Lam. iii. 48; i. 16. The righteous indignation which he feels at
one moment for the lawlessness of men (z. 53) is tempered at another
by profound sorrow and pity.

137—144. 7ads. The righteousness, purity, and truth of God’s law
command the Psalmist’s deepest love and reverence.

187. Righteous) This fundamental attribute of the Author of the law
necessarily determines its character in all its aspects. Cp. xix. g.
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And upright are thy judgments.

(¥) Thy testimonies #%a¢ thou hast commanded are 3

righteous
And very faithful.
(¥) My zeal hath consumed me,
Because mine enemies have forgotten thy words.
(8) Thy word #s very pure: '
Therefore thy servant loveth it.
(%) I am small and despised:
Yet do not 1 forget thy precepts.
(¥) Thy righteousness #s an everlasting righteousness,
And thy law # the truth.
(¥) Trouble and anguish have taken hold on me:
Yet thy commandments are my delights.
(¥) The righteousness of thy testimonies zs ‘everlasting :
Give me understanding, and I shall live.

upright are &c.] R.V. marg. upright in thy judgements is a possible
but less obvious construction.

138. Thou hast commanded thy testimonles in righteousness

And faithfulness to the uttermost.

Cp. vv. 86, go, 144, 151; Deut. iv. 8. God’s commandments
which bear witness to His Will and man’s duty are the expression
of His absolute righteousness and of that faithfulness to His covenant
which is an inalienable element of that righteousness. Cp. 2 Tim.
ii. 13.

139. Cp. Ixix. 9. .

140. pure]l Lit. fried, or, refined: like pure gold without any
admixture of dross. Cp. xviii. 30; xii. 6.

141. small and despised] Insignificant in the eyes of men (not,
as LXX, young, vedrepos), and despised for his strict adherence to the
law ; but neither the glamour of worldly power nor the sting of worldly
contempt can move him from his allegiance.

142. is the truth] 1Is truth. Cp. 7. 181, 160; xix. 9; John xvii.

17.
71%. have taken hold on me] Have befallen me, lit. found me.
144.  The righteousness of thy testimonies is everlasting] Righteous
(lit. righteousness) are thy testimonies for ever, reflecting Thine own
eternal righteousness. They are neither imperfect nor temporary. Cp.
Matt. v. 17T

give me understanding &c.] He ends this contemplation of the
character of God’s law with a prayer for fuller understanding of it, for
_through knowledge of it and obedience to it man really /ives, truly
realises the purpose of his being. Cp. vo. 1%, 77, 116; Prov, iv. 4, 13}
Deut. xxxii. 47. ‘ .
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KOPH.
145 (P) I cried with .y whole heart;

Hear me, O Lorp: I will keep thy statutes.
146 (P) I cried unto thee; save me,

.And I shall keep thy testimonies.
147 (P) I prevented the dawning of the morning, and cried:

I hoped in thy word.
148 (D) Mine eyes prevent the night watches,

That 7 might meditate in thy word.
149 (P) Hear my voice according unto thy lovingkindness :

O Lorp, quicken me according to thy judgment.
150 (P) They draw nigh that follow after mischief:

They are far from thy law.

145—152. (Qipk. Unceasing prayer to be kept faithful in the midst
of faithlessness is the rule of the Psalmist’s life.

145. I have called with my whole heart; answer me, Jehovah}
The perfect tense expresses the habit of his whole life.

146. I have called unto thee; save me,

That I may observe thy testimonies.
147. In the earliest twilight did I cry for help,
(While) I waited with hope for thy words.

Lit. [n the twilight I was beforekand and cried for help. With 7, 2
cp. vv. 74 81, II4.

148. Mine eyes prevent [or are beforehand with, the same word as in
v. 147} t/e night watches] The night was divided into three watches
by the Israelites (Lam. ii. 19; Judg. vii. r9; 1 Sam. xi. 11). He com-
pares himself to a sentinel who wakes before it is time for him to go on
duty. Possibly, as Baethgen suggests, there is a reference to the
author’s duties as a Levite. Before the hour when he must rise for his
watch in the Temple he is awake, and meditating on God’s words. Cp.
v. 62; Ixiii. 6.

149. gccording o thy judgment] Or, ordinance; “*the gracious rule
of action Thou hast laid down for Thyself; Thy method of dealing with
those that secek Thee early” (Kay). P.B.V. and R.V. marg. as #hou
art wont take mishpat (‘judgement’) to mean rule, custom. Cp. A.V.
of v. 132. The LXX, Targ. and Jer. support the singular, but if the
plural be read, according to-the Massoretic vocalisation, as in . 156, the
sense will not differ greatly. Zhy judgements will mean the various
examples of God’s rule of action which declare His will to preserve the
life of His servants.

150, 151. They draw nigh that maliciously persecute me,

That have gone far from thy law. :
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(P) Thou a7t near, O Lorp;

And all thy commandments are truth.
(P) Concerning thy testimonies, I have known of old

That thou hast founded them for ever.

RESH. ,
(M) Consider mine affliction, and deliver me:
For 1 do not forget thy law.
(1) Plead my. cause, and deliver me:
Quicken me according to thy word.
(%) Salvation #s far from the wicked:
For they seek not thy statutes.
(M) Great are thy tender mercies, O Lorn:
Quicken me according to thy judgments.

Thou art nigh, Jehovah &c.

These two verses are closely connected. When my persecutors draw
near to assail me, Thou art near to defend (lxix. 18; xxxiv. 18; Deut.
iv. 7); though they have abandoned Thy law, I know the truth of all its
commandments, and will not be tempted to join them in apostasy.
The reading of LXX, Symm., Syr., Jer., my persecutors in malice seems
preferable to that of the Mass. text tkat follow after malice. The
difference is one of vocalisation only.

152. Of old have I known from thy testimonies, that &c. (R.V.).
Men may affirm or act as if they believed that God’s laws are obsolete :
but from the study of those laws themselves the Psalmist bas long ago
learnt their eternal validity; and his deeply rooted convictions cannot
be shaken by the contempt or the threats of his enemies.

158—160. Xzsh. More urgent prayers for deliverance from his
persecutors. Note the thrice-repeated ¢ quicken me.’

183. Consider mine affliction] Lit. see. It was the prayer of Israel
in exile (Lam. i. g), reminding God of His own words when He was
about to deliver His people from Egypt (Ex. iii. y).

154. Plead my cause] The dispute between him and his persecutors
is represented as a lawsuit: will not Jehovah be his advocate? Cp.
xxxv. I; xliiil. 13 Is. M. 22.

deliver me] Redeem me, as from bondage. Cp. Ex. vi. 6; xv. 13;
Ps. xix. 14, and the frequent description of Jehovah as Israel’s
Redeemer from exile in Is. x1—Ixvi.

165. seck not] Or, study not. Cp. vv. 45, 04

166. Great ave thy tender mercies] Thy compassions (z. 77). Cp.
2,.Sam. xxiv. 14; Neh. ix. 19, 2%, 31 (A.V., thy manifold mercies);
Dan. ix. i8. )

quicken me &c.] Cp. v, 1496.
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157 (") Many are my persecutors and mine enemies ;
Yet do I not decline from thy testimonies.
158 () I beheld the transgressors, and was grieved ;
Because they kept not thy word.
153 (M) Consider how I love thy precepts:
Quicken me, O Lorp, according to thy lovingkindness.
s60 () Thy word is true from the beginning:
And every one of thy righteous judgments enduret/r for
ever.

SCHIN.
161 (%) Princes have persecuted me without a cause:
But my heart standeth in awe of thy word.
62 (B?) I rejoice at thy word,
As one that findeth great sp01l.
163 () I hate and abhor lying:
But thy law do I love.

158. I have seen the treacherous dealers and felt loathing,
Because they have not observed thy word.

Apostate Israelites are meant, faithless to the covenant. Far from
being attracted by them, he felt disgust and loathing (cxxxix. 21) as he
watched them and their ways.

189. Consider how &c.] Lit. see that &c.; or possibly (cp. 2. 153),
look upon me, for I love thy precepts.

160. The sum of thy word is truth, or perhaps, as LXX, Jer., of
thy words. If he reckons up all God’s words of command or promise,
their sum total is truth. Cp. John xiv. 6.

161—168. Skin (and Sin). God’s law fills the Psalmist’s heart with
awe, joy, love, and gratitude; he has been diligent in its observance.
It is not the boasting of the Pharisee, but the honest profession of a
good conscience. This stanza and that of Meém (vo. g7 ff.) contain no
petition.

161. His loy’dty to the law has not been shaken by the gratuitous
hostility of the civil authorities; rather has he feared to offend God.
By princes are probably meant Israellte nobles, who exercised judicial
and administrative functions. Cp. 2. 23; Jer. xxvi. 10ff.; Ezra ix. 1,
2; x. 8, 14; Neh. ix. 32, 34, 38.

thy wora’] So the Q’r¢, with Syr., Targ.; R.V. thy words, with
Kthith, LXX, Jer.

162. Holy awe is not inconsistent with holy joy. Cp. z2. 119, 120;
Matt. xxviii. 8.

as one &c.] Cp. Is. ix. 3.

163. I hate falsehood and Wwill abhor it] Fa/sehood denotes
heathenism and heathenish tendencies, in contrast to the w4 of God’s
law. Cp. 2w, 29, 104, 128. The best attested text reads w7/ abkor.
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() Seven #imes a day do 1 praise thee

Because of thy righteous judgments.

() Great peace have they which love thy law:
And nothing s#a/l offend them.

() Lorp, I have hoped for thy salvation,

And done thy commandments.

(&) My soul hath kept thy testimonies;

And 7 love them exceedingly.

() I have kept thy precepts and thy testimonies :
For all my ways are before thee.

TAU.
(M) Let my cry come near before thee, O LorD:
Give me understanding according to thy word.

164. Seven times a day] Not merely morning noon and night (lv.
17), but constantly and repeatedly. Cp. Prov. xxiv. 16; &c.

righteous judgments] Cp. v. 7, &c.

165. Those who love the law find it a spring of constant inward
peace, even in the midst of outward persecution: and they have none
occasion of stumbling (R.V.). Cp. 1 John ii. 10, and the LXX here,
ovx EgTwv abrols oxavdalor. “They walk firmly and safely on the clear
path of duty” without stumbling and falling through sin. Cp. Ezek.
xviil. 30, ‘‘Repent...and iniquity shall not be a stumblingblock unto
you.” They are not ‘scandalized,” made to stumble and driven into
scepticism by the sight of the anomalies of the world, such as suffering
goodness and triumphant wickedness. *They are free from the ¢ stum-
bling of heart’ (r Sam. xxv. 3r)—the paralysing weakness—which
follows on the consciousness of having wronged, or of bearing ill-will
to, a brother” (Kay). The P.B.V. and they are not offended
at it appears to be Coverdale’s mistaken paraphrase of the Ziirich
Version, ‘‘und werdend sich niemermer stossen.”

1662. From Gen. xlix. 18, with the substitution of a later word
stbber for hope for the sake of the initial letter.

and have done thy commandments] To the LXX the phrase seemed
over-bold, and they substituted and loved (cp. ». 163). The same feeling
may hz}ve prompted Coverdale to render ‘“done affer thy command-
ments.’

167a. Cp. 1298.

and [ love) P.B.V.and loved is from LXX through Vulg. Soalso Jer.

168. With the courage of a good conscience he appeals to God’s
omniscience in proof of the sincerity of his purpose.

before thee] Cp. for the phrase xxxviii. 9, and for the thought, Heb.
iv. 13.

189—176. 7av. Concluding petitions for understanding and
deliverance, for the grace of thankfulness, for help and guidance.

169, 170. These verses are closely connected. Afy czy denotes
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170 () Let my supplication come before thee:
Deliver me according to thy word.

e () My lips shall utter praise,
When thou hast taught me thy statutes.

192 (J) My tongue shall speak of thy word:
For all thy commandments are righteousness.

173 () Let thine hand help me;
For I have chosen thy precepts.

174 () I have longed for thy salvation, O Lorp;
And thy law & my delight.

175 (J4) Let my soul live, and it shall praise thee;
And let thy judgments help me.

176 (M) I have gone astray like a lost sheep; seek thy

servant ;

literally the outward expression of urgent entreaty in a shrill passionate
outery (cp. xvii. 1 note): my supplication for jfavour refers to the sub-
stance of his prayer. Once more he prays for fuller understanding or
discernment, and for the freedom of outward circumstance which will
enable him to use it. As the ground of both prayers he pleads God’s
word of promise.

171, 172. Let my lips pour forth praise,

Because thou teachest me thy statutes.
Let my tongue sing of thy word,
For all thy commandments are righteousness.

The optative form of the verb in z. 172 is in favour of a similar
rendering in 2. 171. He prays for a spirit of joyous, exuberant thank-
fulness for God’s continuous teaching, and for the character of the law
which is the substance of that teaching.

173. Let thine hand be ready to help me (R.V.),

Jor &c.] v. 174 is best taken in close connexion with ». 1736. He
pleads three reasons for an answer to his prayers :—he has deliberately
resolved to obey God’s precepts (cp. z. 30; Deut. xxx. 19); he has long
been waiting eagerly for deliverance from the hindrances to obedience
which surround him (cp. zv. 40, 166); his devotion has been no
grudging service, but his constant delight (2. 24 &c.).

176. and it shall praise thee] Or, that 1t may praise thee. The
object of the life for which he has prayed so often—life prolonged,
revived, invigorated, freed from the persecutions and trials which
impede and prevent the exercise of its full activities—is just this, that
his whole self may praise God (cxlvi. 2). :

and let thy judgments kelp me] Either the ordinances which are the
rule of his life (102, 106), or acts of judgement, by which his enemies
are punished.

176. 7 have gone astray lthe @ lost sheep] So apparently the
Ancient Versions, but the Massoretic accentuation connects Zke a lost
sheep with seek, and suggests the rendering, 7f 7 gv astray, seek thy
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For I do not forget thy commandments.

servant like a lost sheep; for &c. It need not surprise us if, after all his
professions of fidelity and constancy, even including an explicit declara-
tion that in spite of intimidation he had not gone astray from God’s
commandments (2. r1o), the Psalmist concludes with a confession
of weakness and failure, actual or possible, and acknowledges that he
has ‘“‘erred and strayed from God’s ways like a lost sheep”; while at
the same moment he pleads as the reason why God should not forsake
him that he has not forgotten God's commandments. The confession
of failure is not inconsistent with the profession of devotion. As in Ps.
xix. 12—1I4, which may have been in the Psalmist’s'mind, the thought
of the law naturally leads up to the thought of his own frailty and need
to be brought back when he wanders. Cp. Is. liii. 6; Ps. xcv. 10. If
he has erred, it is a temporary and involuntary aberration: his will and
purpose to serve God are unchanged, and he prays that God will not
abandon him.

It seems however more in accordance with the general spirit of the
Psalm to suppose that the Psalmist is describing his outward circum-
stances rather than his spiritual state, the helplessness of his condition
rather than his moral failures. He is a wanderer in the wilderness of
the world; like a sheep that has been separated from the flock he is
exposed to constant dangers, and therefore he beseeches God not to
leave him to wander alone, but in accordance with His promise (Ezek.
xxxiv. 11fl.) to seek for him, for amid all these dangers he does not
forget God’s law. So Israel in the Dispersion is compared to a strayed
sheep, Jer. 1. 6, 17; cp. Is. xxvii. 13.

lost]  The word means *strayed and in danger of perishing.’

PSALM CXX.

The Psalmist begins by recalling his past experience of answered
prayer (I): he prays that he may be delivered from the intrigues of
unscrupulous enemies and that just retribution may be meted out to
them (2—4) : and laments that his lot is cast among men who are no
better than rude barbarians (5—7).

It is impossible to determine with any certainty the circumstances
which called forth the Psalm. Some commentators have thought that
the Psalmist speaks on behalf of Israel, and refers to the misrepresenta-
tions by which the Samaritans stopped the building of the Temple
(Fzra iv. 1—6), or to one of the subsequent occasions upon which they
sent false accusations to the Persian court to hinder the rebuilding of
the walls (Ezra iv. 7 ff.), or to the opposition to Nehemiah which was
headed by Sanballat and Tobiah (Neh. ii. 10, 19; iv. 1, 7 ff. vi. 1 ).
But the hostility from which the Psalmist is suffering seems rather to be
of a personal nature; and like the author of Ps. cxix he may have been
a godly Israelite who (with those likeminded) was persecuted and
calumniated by the godless party in the community, We may compare
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the thanksgiving of the son of Sirach for his deliverance * from the
snare of a slanderous tongue ” which had almost proved his ruin (Ecclus.
li. 1 ff.), and Baethgen refers to Ps. xii of the “Psalms of Solomon,”
which closely resembles this Psalm, and, though belonging to a later
time, may have sprung out of ‘similar circumstances. Ryle and James
suppose that the accuser against whom that Psalm is directed was
a Sadducee, who had brought ruin and perhaps death on some
‘prominent Pharisee by laying information against him at the court.
A part of the Psalm may be quoted for illustration :
“O Lord, deliver my soul from the lawless and evil man,
From a lawless and whispering tongue, that speaketh false and crafty
words with a froward intent. i

The words of the evil man’s tongue are like fire in a threshing floor

kindling the straw thereof.

He sojourneth (?) among men to set houses aflame with a false

tongue,

To hew down trees of gladness...and lawlessly with whispering lips

to confound houses with strife.”

Though our Psalm appears primarily to refer to the sufferings of
a pious Israelite among unsympathetic and hostile countrymen, it may
easily, as a Pilgrim Psalm, have received a national application to the
circumstances of Israel in the Dispersion.

On the title, A song of ascents (R.V.), or A song for the goings up,
prefixed to this and the next fourteen Psalms, see Jntrod. p. xxviii.
They are probably taken from a collection of the songs sung by pilgrims

" as they went up to the Feasts at Jerusalem.

A Song of degrees.

120 In my distress I cried unto the Lorp,
And he heard me.
2 Deliver my soul, O Lorp, from lying lips,
And from a deceitful tongue.

1. In my distress I called unto Jehovah,
And he answered 1me.

The Psalmist calls to mind past answers to prayer as an encourage-
ment to fresh prayer in his present distress. Cp. iii. 4. This is a
simpler and more natural explanation of the verse than to take it as-
a confident anticipation of a favourable answer, J call...and ke will
surely answer me ; or to suppose that the Psalmist is looking back upon
trouble in the past, and that 2z. 2—4 are the prayer to which he refers
inz 1.

2—4. The earnestness of the prayer and the severity of the con-
demnation point to a person or a party, fpmenting feud and sttife in the
community by calumny and false accusations, and resolutely refusing all
attempts to promote harmony.

2. Cp. lii. 1—4; Mic. vi. 12
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What shall be given unto thee? or what shall be done s
unto thee, :
Thou false tongue?

Sharp arrows of the mighty, 4
With coals of juniper.
Woe is me, that I sojourn iz Mesech, 5

8, 4. What should he give thee, and what should he add to thee,
thou deceitful tongue ? Arrows of a warrior sharpened, with glowing
coals of broom. The tongue, or rather its owner, is addressed.
God is the subject of the verbs, and the form of expression is suggested
by the familiar formula, “So God do to thee and more also” (1 Sam.
iiL. 1%), lit. “So shall God do to thee and so shall he add.” Ver. 4 is
the answer to the question. The just retribution which is to overtake
the deceitful man is described in terms suggested by his offence (cp. vii.
12 ff.). He has shot his arrows of slander or false accusation at the
innocent, but a mightier than he, even God Himself, will pierce him
with the arrows of His judgement: he has kindled the fire of strife by
his falsehoods, but the lightnings of Divine wrath will consume him.
For the comparison of the evil tongue to a bow which shoots arrows of
falsehood see Jer. ix. 3; Prov. xxvi. 18f.; cp. too Jer. ix. 8, *‘Their
tongue is a murderous arrow ”': its power of mischief is described as
fire in Prov. xvi. 27 (cp. James iii. 6). Glowing coals are a metaphor
- for Divine judgements in cxl. ro.

This is the simplest and most natural explanation. Several other
explanations have however been proposed, e.g. (1)  What Proﬂt
will thy false tongue bring thee, O slanderer? It is as sharp arrows” &c.,
but this seems to lack point. (2) Others suppose that God is addressed
and that the tongue is the subject of the sentence: * What profit can
the deceitful tongue bring to Thee?”—a sarcastic question, like that in
Job x. 3ff. Can it be that Jehovah tolerates the deceitful man, be-
cause thereby He gains some advantage? Ver. 4 will then be an
equally sarcastic answer. The gain that accrues from his existence is
mischief and strife. But apart from grammatical difficulties, such an
idea is unsuited to the context.

coals of juniper] Heb. réthem, broom, from which the Arabs still
manufacture charcoal of the finest quality, which makes the hottest fire
and retains heat for the longest time.

5—7. The Psalmist laments that he is compelled to live among
neighbours who are as hostile as rude barbarians.

5. 7 sogjourn...J dwell] The perfect tenses of the Heb. are rightly
translated by the present. The experience is not a thing of the past.
He has long dwelt and still must dwell among these uncongenial
neighbours. P.B.V. (=Great Bible.of 1539) Woe is me that
1 am constrained to dwel} with Mesech and to have my habitation among
the tents of Kedar is from Miinster, Hew mihi quod cum Maesech
peregrinari cogor, et habitare cum tabernaculis Kedar. Coverdale’s
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T#at 1 dwell in the tents of Kedar!

My soul hath long dwelt

With him that hateth peace.

I am jfor peace: but when I speak, they are for war.

earlier version was, Wo is me, yt my banishmet endureth so loge: I
dwell in the tabernacles of the soroufull ; derived from the Ziirich:
“Ach dass mein ellend so lang wiiret, ich wonen in den hiitten der
traurigen.”

Meshech, mentioned in Gen. x. 2 as a son of Japheth, was a barbarous
people living between the Black Sea and the Caspian, probably the
Moschi of Herodotus (iii. 94), and Mushki of the Assyrian inscriptions :
Kedar, mentioned in Gen. xxv. 13 as the second son of Ishmael, was
one of the wild tribes which roamed through the Arabian desert,
“whose hand was against every man” (Gen. xvi. 12). Obviously the
Psalmist cannot mean to describe himself as actually living among
peoples so remote from one another, but applies these typical names of
barbarian tribes to his own compatriots, as we might speak of Turks
and Tartars.

in the tents] R.V. among the tents,

6. Too long hath my soul had her dwelling

With the haters of peace.

The sensitive ‘soul’ feels the inhumanity of their conduct.

7. Lit. I am peace: cp. cix. 4, I am prayer.”

but when I speak &c.] If I so much as speak to them, or perhaps,
as P.B.V., “speak unto them thereof,” make overtures of friendship,
they threaten fiercer hostility.

PSALM CXXI

This exquisite Psalm, inspired by perfect trust in Jehovah’s guardian-
ship of His people, was probably composed to be sung by pilgrims
going up to the Feasts at Jerusalem, possibly at the point where they
first caught sight of the goal of their journey (z. 1). We seem to hear
in it the voices of the pilgrims encouraging one another with words of
faith and hope, as they journeyed to Jerusalem, once more in the centre
of national life and worship to realise the relation of Jehovah to Israel
and to each individual Israelite as their guardian in all the vicissitudes
of life. Though we cannot determine the precise manner in which it
was sung, it is specially adapted for antiphonal singing, and gains in
point and vividness if it is divided between different voices. It consists
of four pairs of verses. In the ﬁrst‘ pagr of verses, we may conjecture,
one of the pilgrims (or a group ot: pilgrims) expressed his calm trust in
Jehovah’s help. In the next pair of verses another singer or group
of singers responded with wqrds of prayer and assurance; and zw.
5—8 may have been sung antiphonally, verse by verse, or in pairs of
verses,
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A Song of degrees.

I will lift up mine eyes unto the hills, 121
From whence cometh my help.

My help cometk from the Lorp, 2
Which made heaven and earth.

He will not suffer thy foot to be moved: 3
He that keepeth thee will not slumber.

Behold, he that keepeth Israel 4
Shall neither slumber nor sleep.

The Lorp #s thy keeper: 5

1. I will lift up mine eyes unto the mountains:
From whence shall my help come ? (R.V.)

The mountains are not the “‘mountains of Israel” (Ezek. vi. 2 and
often), to which the exile turns his longing eyes, but the mountains upon
which Zion is built {Ixxxvii. 1; cxxv. I, 2; cxxxiil. 3), the seat of
Jehovah’s throne (lxxviii. 68), from which He sends help to His

eople (iii. 4; XX.2; cxxxiv. 3). The question of the second line
which cannot be taken as a relative clause) is not one of doubt or
despondency, but is simply asked to introduce the answer which follows
in ».'2. That answer gives a deeper turn to the thought of the question,
It is not from the mountains of Zion, but from Jehovah Who has fixed
His earthly dwelling-place there that help comes.

8. Maker of heaven and earth is a frequent epithet of Jehovah in the
liter Psalms (cxv. 155 cxxiv. 8; cxxxiv. 3; cxlvi. 6). It is the
guarantee of His power to help. It contrasts His omnipotence with
the impotence of the heathen gods ‘that have not made the heavens
and the earth” (Jer. x. 11).

8,4. It is possible to suppose that the speaker of z2. 1, 2 addresses
himself, but it is more natural to hear in these verses the voice of
another speaker, answering the first with words of encouragement.

8. It is maintained by some grammarians that the negative particle
’al ¢ sometimes expresses merely the subjective feeling and sympathy of
the speaker with the act” (Davidson, Synfax, § 128, R. 2), and conse-
quently the rendering of the A.V. is retained in the R.V. Ver. 4 will
then repeat the ‘subjective feeling’ of ». 3 as a categorical assertion.
But here at any rate it is preferable, with R.V. marg., to retain the
usual deprecative meaning of ’a/; May he not suffer thy foot to be
moved; may he that keepeth thee not slumber! and in #. 4 the
speaker as it were corrects himself, or possibly another speaker chimes
in: ¢Nay, there is no need for such a prayer, for Israel’s keeper
never sleeps.’ Israel’s watchman is not like a human sentinel, liable to
be overcome by sleep upon his watch ; He is not such as the heathen
suppose their gods to be (1 Kings xviii. 27), but unceasing in His
vigilance. e Zhat kecpeth Isracl may be an allusion to Gen. xxviii. r3.

6—8. The comforting thought that Jehovah is the guardian of Israel
PSALMS ) 47
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The Lorp 75 thy shade upon thy right hand.

The sun shall not smite thee by day,

Nor the moon by night.

The Lorp shall preserve thee from all evil:

He shall preserve thy soul

The Lorb shall preserve thy going out and thy coming in
From this time forth, and even for evermore.

is developed and appropriated to each individual Israelite. F7%. 5, ¥ may
have been sung by one singer or group of singers, and 2z, 6, 8 as a
response by another singer or group of singers: or perhaps zv. 5, 6 by
one, and »v. 4, 8 by another.

6. thy shade upon thy right hand} ‘ Shade’ seems simply to denote
‘protection’ generally, the idea of the metaphor being lost (xci. 1;
Num. xiv. 9) ; hence it can be joined with “upon thy right hand,” that
being the usual position of the champion or protector (xvi. 8; cix. 31).
The phrase may however be a poetical abbreviation for Fekovak is thy
shade, (he is) on thy right hand.

6. The metaphor is naturally suggested by ‘shade’ in 2. 5. Sun-
stroke is of course common and dangerous in the East (2 Kings iv. 19;
Is. xlix. 10); and the belief in “ moonstroke * was and is widely spread.

T, 8. skall preserve] Render, with R.V., ghall keep, to mark the
connexion with the preceding verses.

7. Cp. 1 Thess. v. 23.

8. thy going out and thy coming in] All thy undertakings and occu-
pations. Cp. Deut. xxviil. 6; &c. Perhaps too a special allusion to
the pilgrims’ journey to Jerusalem is intended.

Jrom this time forth, and [omit even] for evermore] Personal hopes
here lose themselves in national hopes: but in the light of the Gospel
the individual can appropriate these words to himself. Cp. cxv. 18.

Every pious Jew, as he leaves or enters the house, touches the Mezuza,
i.e. the small metal cylinder affixed to the right-hand door-post, con-
taining a piece of parchment inscribed with Deut. vi. 4—9, xi. 13—aI,
and recites this verse. Kitto’s Biblical Cyclopaedia, s.v. Mezuza,

PSALM CXXII.

The home of the author of this Psalm was in the country, at a
distance from Jerusalem. He recalls the joy with which he heard the
invitation of his neighbours to join the company of pilgrims (Luke ii.
44) going up to one of the great Feasts (2. 1). He describes the over-
whelming impression made upon his mind by the sight of the city as
they halted in its gates (z2. 2, 3), and by the recollections of its ancient
glories as the religious and civil centre of the national life (2. 4, 5).
With a burst of heartfelt enthusiasm he bids men pray and prays him-
self for its future welfare (2o, 6—9).

The Psalm may best be explained thus, as the meditation of a pilgrim
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who, after returning to the quiet of his home, reflects upon the happy
memories of his pilgrimage. ~This is the most natural interpretation of
the past tenses in zv. 1, 2, ‘I was glad’,..*Our feet were standing.’
Many commentators, however, render ‘Qur feet are standing,” and
regard the Psalm as uttered at the moment when the pilgrims have
reached their goal.

The Heb. text, with which agree Cod. 8 of the LXX, Aq. and
Symm., adds ¢of David to the title : but it is omitted by other MSS of
the LXX, by the Targ., and by Jer. The addition may have been
suggested by ». §5; but the Psalm cannot have been written by David, for
the Temple is standing, and the opening words are clearly those of one
who has to travel to it from a distance; nor even in the time of the
monarchy, for zz. 4, 5 appear to look back across the Exile to a distant
past. Most probably it belongs to the time of Nehemiah, when the
walls had been rebuilt, and means taken to provide the city with an
adec%uate population. P%. 6 ff. may perhaps be explained from Neh. xi.
1 ff.

A Song of degrees of David.

I was glad when they said unto me, 122
Let us go info the house of the Lorb.
Our feet shall stand 2

Within thy gates, O Jerusalem.

1. The Psalmist recalls his joy when his neighbours summoned him
to join in the pilgrimage to the sanctuary.

I was glad] The A.V. rightly follows the Ancient Versions in trans-
lating the verb as a past.

Let us go into &c.] Rather, We will go to the house of Jehovah. Cp.
Is. ii. 3.

2—4. The arrival of the pilgrims, and the impression produced by
the sight of the city.

2. Our feet shall stand] The verb cannot be rendered thus. It may
mean ‘have been and still are standing,’” hence R.V. are standing; or
were standing, which is the most natural rendering. The somewhat
unusual combination of the participle with the substantive verb may be
an indication of the lateness of the Psalm (the idiom is common in
Nehemiah), but it gives prominence to the idea of duration (Driver,
Tenses, § 135. 5). It suggests that when the pilgrims reached the city
gates, they halted for a while, spell-bound by the sight of its magnifi-
cence, and by the memories of its ancient glories,

1 The use of the relative ¥ (s%) in this Psalm (zv. 3, 4) and in cxxiv. 1, 2, 6;
cxxix. 6,7; exxxiil 2, 3; cxxxv. 2, 8, 10; cxxxvi 23; cxxxvil, 8, 9; cxliv. 15; cxlvi. 3, 5,
points to a late date, though “ our imperfect knowledge of the history and usage of
" makes the argument an uncertain one (see Driver, L#£. ¢/ O.T.% p. 450): and the
use of the participle and verb substantive as in ». 2 (‘ were standing’=1'77 1y133),
though not unknown in the earlier stages of the language, becomes common in later
books, and is characteristic of Nehemiah.

47—2
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3 Jerusalem 7s builded
As a city that is compact together:
+ Whither the tribes go up, the tribes of the Lorp,
Unto the testimony of Israel,
To give thanks unto the name of the Lorp.
s For there are set thrones of judgment,
The thrones of the house of David.

3. The exclamation of the pilgrims. Jerusalem that art built up
as a city which is compacted together, lit. joined fogether for itself.
This is generally understood to refer to the restoration of the city:
the walls have been rebuilt, the ruined houses repaired, the gaps
and vacant spaces filled up ; the city once more presents an aspect of
unity, continuity, solidity, widely different from the dilapidated condi-
tion in which Nehemiah found it (Neh. ii. 17; vii. 4). But the verb is
used metaphorically as well as literally (e.g. xciv. 20), and it is possible
that the sight of the restored city is to the poet’s eye an emblem of the
mutual harmony of its inhabitants or of the unity of the nation. Such
a sense is suggested by Coverdale’s beautiful rendering t4at is at unity
with itself, which seems to be a paraphrase of the Vulg. cuites partici-
patio eius in idipsum, LXX 4s % peroxh airds émroavrd, ‘whose
fellowship is together.’ This rendering however presumes a slightly
different reading of the text.

The Targ. interprets the words of the heavenly Jerusalem —¢Jeru-
salem which is built in the firmament like a city that is united together
upon earth.’ )

4. Whither the tribes went up, (even) the tribes of Jah,

(As) a testimony for Israel,
To give thanks to the name of Jehovah.

The perfect tense might denote “custom in the past continuing into
the present” and so be rendered gv #p, but it is more natural to take
it as referring to the ancient custom of the days before the Exile. The
poet idealises the past and forgets the division of the nation. The
practice of pilgrimage to the Temple at Jerusalem is called a zestimony,
ie. a law or institution which bore witness to Israel’s relation to
Jehovgh as His people. Cp. Ixxxi. 4, 5; Ex. xxiii. 17; Deut.
xvi. 16.

6. For there were set (lit. saf) thrones for judgement] For throne
cp. ix. 4, 7. The poet is still looking back to the times before the
Exile. Jerusalem was the centre of the nation’s civil life as well as of
its religious life. Reference is made to a supreme tribunal at Jerusalem
in Deut. xvii. 8 ff.

the thrones of the house of David] The king appears to have been
assisted in his judicial functions by members of the royal family. Cp.
Jer. xxi. 11, 12, If the verb in the preceding line is taken as a present
(are set), ‘thrones of the house of David’ must mean tribunals exer-
cising a jurisdiction corresponding to that of the royal family in ancient
times. :
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Pray for the peace of Jerusalem :

They shall prosper that love thee.
Peace be within thy walls,

And prosperity within thy palaces.

For my brethren and companions’ sakes,

6—9. The recollection of the pastb glories of Jerusalem leads the
Psalmist to pray and bid others pray for her future welfare. A new era
of hope seems to be opening before her.

8. Pray for the peace of Ferusalem] This is probably the right render-
ing ; but the phrase might also be rendered Jnguire for the welfare
of ¥., greet or salute her, the customary salutation being *“Is it well
(lit. peace) with thee?” or “Peace be unto thee.” Cp. Jer. xv. 5.
The rendering of the LXX, “ Ask now for Jerusalem the things which
belong unto peace,” contains the phrase (rd els elpvnw) used by our
Lord as He entered Jerusalem (Luke xix. 42, rd wpds elptfonp). May
not the whole Psalm have been in His mind at the moment, as Ps.
cxxxvii appears.to have been (. 44, édagrodoly ge xai T8 Tékva cov &y
ool), suggesting a pathetic contrast between the peace which might have
been her lot, and the doom of her enemies which she was: blindly
dragging down upon herself?

they shall prosper] Better, may they prosper (R.V. marg.).

that love thee] The reading may thy tents prosper (cf. cxviii. 13),
found in one MS, but in no Ancient Version, is at first sight attractive,
But the prayer for the prosperity of those who love Jerusalem follows
naturally on the invitation to them to pray for her welfare. Contrast
the anathema on those who hate Zion in cxxix. 5. The expression may
have been suggested by Lam. i. 5, “her enemies prosper.” The words
for lover and enemy in Heb. differ by one letter only (3'N—21N).

7. walls.. palaces] The same words are found in xlviii. 13. Chké/
denotes the outer wall or rampart: armgrn includes all conspicuous
buildings, such as forts and towers as well as palaces. .

There is an assonance between the words for ‘peace’ (s2a/5m) and
‘prosperity’ (shalvak) and the name Jerusalem. Whether the name of
the city is etymologically connected with the root SHLM is doubtful;
but the sound of the name suggests the words for peace and prosperity,
and the Psalmist prays that the s#omen may be an omen, and that Jeru-
salem may enjoy the peace of which her name is an augury.

8. For my brethren and companions sakes] Not, for the sake of the
nation in general, though doubtless the welfare of the nation was
dependent on the welfare of the metropolis: but for the sake of those
dwelling in Jerusalem, to whom he feels himself attached in the bonds
of closest fellowship. There may be a reference to the circumstances
described in Neh. xi. 1 . Some difficulty was found in securing
a sufficient population for the city : ten per cent. of the country people
were chosen by lot to come into the city; and others volunteered to
reside there. “ And the people blessed all the men that willingly
oftered themselves to dwell in Jerusalem.”
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I will now say, Peace de within thee.
Because of the house of the Lorp our God
I will seek thy good.

o

[ will now say] Let me now say, Peace &c.: or more probably, Let
me now speak peace concerning thee, i.e. pray for thy welfare.

9. For the sake of t/ke house &c.] Dear as Jerusalem is to him as the
centre of the nation’s civil life, it is yet dearer as the centre of the
national religion.

I will (Lot me) seek thy good] So Neh. ii. 10, “a man to seek the
good of the children of Israel.”

PSALM CXXIIIL

This touching Psalm is an ulterance of unfaltering faith and patience
in the face of contemptuous scorn and mockery. The Psalmist speaks
in 2. 1 in the singular as a leader or representative of the people, and
passes naturally into the plural in »2. 2 ff. as he joins all the members
of the suffering community with himself in faith and prayer. The
Psalm may have been written about the time of Nehemiah’s first visit to
Jerusalem. It was a report of the miserable plight of the remnant of
the returned exiles which induced him to go there (Neh. i. 3); and he
speaks repeatedly of the contempt and scorn with which the Samaritans
and the heathen neighbours of the Jews viewed his efforts for the
restoration of the city, until the success of those efforts provoked them
to measures of active hostility. See Neh. ii. 19; iv. 1—4, 7 fl. The
simile of ». 2 may naturally be connected with a phrase characteristic of
the narrative of that period, tke kand or the good hand, of our God. Cp.
Ezra vii. 6, 9, 28; wviil. 18, 22, 31; Neh.ii. 8, 18.

Von Gerlach, quoted by Kay, well observes, ‘‘To enter fully into the
temper of mind exhibited in the Psalms of this period we must consider
what the expectations of the restored Jews were. They looked for the
coming in of Messianic glories;—and here they were a laughing-stock
to the Samaritans. What a school of patience and high-toned spiritual
hope was this!” Comp. introd. to Ps. cxxxi.

A Song of degrees.

128 Unto thee lift I up mine eyes,
O thou that dwellest in the heavens.

1,2. The eye of hope upturned to Jehovah.

1. Zift 7 up] Lit. kave I lifted up; 1 have long been and still am
looking to Jehovah for the help which He alone can give. Cp. cxxi.1;
XXV. 15.

(] tiou that dwellest in the heavens] Rather, O thou that sittest
throned i heaven (cp. ii. 4), as the supreme King and Governor of the
world. Cp. the frequent use of the phrase ‘God of heaven’ in Ezra
and Nehemiah.
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Behold, as the eyes of servants /ek unto the hand ofa
their masters, .

And_as the eyes of a maiden unto the hand of her
mistress ;

So our eyes wat upon the Lorp our God,

Until that he have mercy upon us.

Have mercy upon us, O LorD, have mercy upon us: 3 .

For we are exceedingly filled wi?Z contempt.

Our soul is exceedingly filled ‘

With the scorning of those that are at ease,

And with the contempt of the proud.

2. Behold, as the eyes of servants (look) unto the hand of their
masters,

As the eyes of a maid (look) unto the hand of her mistress,

80 our eyes (look) unto Jehovah our God, until he be gracious
unto us.

As the servants or slaves of a household are dependent on the master
and mistress of the household and look to them for the supply of all
their needs, so Israel which is Jehovah’s household acknowledges. its
dependence on Him, and looks to Him to relieve its present distress.
““The hand is the symbol of power, which rules the whole house”
(Cheyne). "This explanation is preferable to that which supposes the
point of the comparison to lie in the intentness with which slaves watch
for the slightest gesture of command from their master; or that which
regards the hand as the hand of chastisement, and the look as the look
of entreaty, appealing to the angry master to desist. With the Jast line
cp. Is. xxx. 18.

3, 4. The plea of suffering Israel, scorned and despised by its in-
solent neighbours.

8. Have mercy upon us] Be gracious unto us. .

Jor we are exceedingly filled with contempt] Contumely has been as it
were the daily food with which we have been crammed to loathing.
Cp. Lam. iii. 15, 30; Ps. lxxx. 5. .

4. Our soul is excedingly filled] The close resemblance of this
clause to cxx. 6 a in the use of a rare form of the ad\{ertg (rabbatk), and
of the refiexive pronoun (lit. ‘filled for z¢self”}, may indicate that both
Psalms were written by the same author. . . .

scorning] Or, jeers. The cognate verb is used in Neh. ii. 195 iv. 1,
‘‘they jeered at us”...* they jeered at the Jews.” .

those that are at ease] Those who live in careless conﬁ(_ient security,
regardless alike of the judgements of God and the sufferings of men.
Cp. Job xii. 5; Am. vi. 1; Zech. i. 15. L

the proud] So the K’thibk: according to the Q'7¢ the consonants are
to be read as two words, the proudest oppressors.
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~ PSALM CXXIV.

This spirited Psalm of thanksgiving was evidently written while the
impression of escape from some imminent danger which had threatened
the community was still fresh. It is commonly supposed to be the
thanksgiving of the returned exiles for deliverance from the Babylonian
captivity. No less event, it is urged, could have evoked such strong
emotion. But the language of the Psalm points rather to some sudden
danger which had been providentially averted, than to a blow which had
actually fallen. Israel’s enemies had threatened them: and if Jehovah
had not fought for them, Israel might easily have been annihilated.
But He had not suffered the wild beast to seize its victim; He had
broken the snare, and baulked the fowler of his prey. Such a danger
menaced the restored community when Nehemiah was rebuilding the
walls of Jerusalem. The contempt described in Ps. cxxiii was succeeded
by hostility. ¢‘When Sanballat, and Tobiah, and the Arabians, and
the Ammonites, and the Ashdodites, heard that the repairing of the
walls of Jerusalem went forward, and that the breaches began to be
stopped, then they were very wroth; and they conspired all of them
together to come and fight against Jerusalem, and to cause confusion
therein. But we made our prayer unto our God, and set a watch
against them day and night, because of them.” Sanballat and his allies,
failing to take the Jews by surprise, apparently did not actually attack
them. But for the moment the danger was serious; Nehemiah evidently
felt that the community had had a narrow escape, and that if God
Himself had not frustrated the plot, there would have been a fatal
catastrophe. The Psalm then may best be regarded as a thanksgiving
for the deliverance recorded in Neh. iv. 7—23, the whole of which pas-
sage should be studied in connexion with it. Cp. also Neh. vi. 16,

Vo. 1, 2 are a double protasis, and v2. 3—5 a triple apodosis :—If
Jehovah had not fought for us,’ we should have been annihilated.
Vo, 6—8 are a thanksgiving for the deliverance, and a profession of:
trust.

Asin Ps. cxxii, the Heb. text, with Cod. X of the LXX, and the Targ.,
reads of David in the title. The addition may have been suggested by
phrases resembling those of Davidic Psalms, but the language points to
a late date, and it can hardly be regarded even as an adaptation of an
ancient poem,

A Song of degrees of David,

124 If 7# %ad not been the LorD who was on our side,
Now may Israel say; :

1—5. Unless Jehovah had taken our part, we should have been
destroyed by our enemies.
1. If it had not been Jehovah that was for us,
Tet Israel now say. -
Cp. Jacob’s words in Gen. xxxi. 42; Neh. iv. 20, “our God shall
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If ¢ had not beecrn the LorRD who wds on our side, 2
When men rose up against us:

Then they had swallowed us up quick, 3
When their wrath was kindled against us:

Then the waters had overwhelmed us, 4
The stream had gone over our soul:

Then the proud waters : ' s
Had gone over our soul.

Blessed &¢ the Lorbp, 6

Who hath not given us as a prey to their teeth.

Our soul is escaped as a bird out of the snare of the,
fowlers :

The snare is broken, and we are escaped.

Our help s in the name of the Lorp, 8

Who made heaven and earth.

fight for us”; 'and Ps. xciv. 17; Ivi. 95 cxviii. 6. The structure of the
first two verses resembles that of cxxix. 1, 2.

2. men] Rather man; as contrasted with God Who was our help.
Cp. Ixvi. 12; Ivi. tr; cxviii. 6.

rose #p] Conspiring to fight against us, Neb, iv. 8, Cp.iii. r; liv. 3.

3. Then had they swallowed us up alive, as the earth swallowed
Korah (Num. xvi. 30); or as Sheol devours.its victims (Prov. i. 13), or
a monster its prey ? er. li. 34). Cp. Ps.lv. 15; Lam. ii. 16.

when their wratk &c.] Cp. Neh. iv. 1: Sanballat ¢‘was wroth and
exceedingly vexed,” iv. ¥ “they were exceedingly wroth.”

4. Forthe figure cp. xviii. 16 ; Ixix. 1, 2, 15 Is. viii. 7, 8; Lam. iii. 54.

the stream] The torrent, suddenly swollen by a storm. Cp. Judg.
v. 21.

had gone over our soul] Overwhelmed us and pyt an end to our
existence.

6. the proud waters] Cp. the *‘proud waves” of the sea in
Job xxxviii. 11: here the epithet is especially suitable, as suggesting
the insolence of the enemy.

6-—8. Thanksgiving and confidence for the future.

6. a prey lo their teetk] For the figure cp. vii. 2.

7. The timorous defenceless bird is an apt emblem for weak helpless
men, Cp. xi. 1. By *snare’ (gack) is probably meant a kind of clap-
net. The frame breaks or the spring fails to act, so that the bird is not
captured, or else escapes. See the illustration in Driver's Joe/ and
Amos, p. 187. .

weareescaped] Weis emphatic. We, who seemed certain to become the
prey of our enemies. But God * frustrated (lit. éroke, though the word
is a different one) their counsel ” (Neh. iv. 15). ‘

8. Cp.cxxi. 2. i
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The confidence of Jehovah’s faithful people is unshakable, and His
guardianship of them unceasing: He will not suffer them to be the
victims of oppression longer than they can bear it (1—3). A prayer
for the loyal-hearted, and a solemn warning of the fate of disloyal
renegades, conclude the Psalm (4, 5). This Psalm may with great
probability be dated a little later in Nehemiah’s life than the preceding
Psalm. The walls of Jerusalem, it may be supposed, have been success-
fully restored ; Jehovah has given His people an assurance that the
tyranny which had dismantled Jerusalem, and almost crushed the life
out of the little community of returned exiles (see Neh. i. 3 and
Ryle’s note) shall not be perpetual: loyal-hearted Israelites have every-
thing to hope; but the disloyal party, which was still endeavouring to
thwart Nehemiah’s efforts, and was in secret correspondence with
Tobiah, will eventually meet the fate which it deserves. The whole of
Neh. vi should be studied in connexion with this Psalm.

A Song of degrees.

125 They that trust in the LorD ska// be as mount Zion,
Whickh cannot be removed, dx¢ abideth for ever.
2 As the mountains are round about Jerusalem,
So the Lorp #s round about his people

1—3. The confidence of true Israelites in Jehovah, and Jehovah’s
protecting care for His people.

1. Mountains in general, as the most solid part of the solid earth,
were to the Israelite the symbol of all that was immovable and un-
changeable (xcili. 1 &c.; Is. liv. 10). Mount Zion is here named in
particular, partly because the Psalm concerns the inhabitants of Jerusa-
lem, partly because it was so intimately connected with an irrevocable
Divine purpose (Is. xiv. 32; xxviii. 16). Itis the confidence of Isracl,
rather than its prosperity, which is as firm as the rock of Zion. No
storms of trial can shake it.

shall be] Supply rather, are.

which cannot be removed] Which shall not be shaken. Cp. the
metaphorical use of the word in xvi. 8; cxii. 6, 7, &c.

3. “All around Jerusalem are higher hills: on the east, the Mount
of Olives; on the south, the Hill of Evil Counsel, so called, rising
directly from the Vale of Hinnom; on the west the ground rises gently
...while on the north, a bend of the ridge connected with the Mount of
Olives bounds the prospect at the distance of more than a mile.”
Robinson, Biblical Researches, 1. 259. This girdle of mountains is an
ever-present symbol to the dweller in Jerusalem of Jehovah’s guardian-
ship of His people. Cp. Zech. ii. 5, “I will be unto her a wall of fire
round about.”
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From henceforth even for ever.

For the rod of the wicked shall not rest upon the lot of 3
the righteous ;

Lest the righteous put forth their hands unto iniquity.

Do good, O Lorbp, unto tkose that be good, 4

And to them that are upright in their hearts.

As for such as turn aside wmfo their crooked ways, 5

The Lorp shall lead them forth with the workers of
iniquity :

But peace skall be upon Israel.

8. For &c.] We might rather have expected an inference from
v. 2, Therefore: but the connexion of thought is that the confidence of
vw. 1, 2 is justified, for the sceptre of wickedmess skall not rest upon
the lot of the righteous. Israel will not always be unjustly oppressed.
The sceptre is the symbol of rule (Is. xiv. g).  Te lot of the righteous is
the land of promise, so called with allusion to its division by lot (Josh.
xviii. 10, 11). " Israel is called ‘righteous’ in contrast to the heathen, in
virtue of its calling (Hab. i. 13; Is. xxvi, 2; i. 26). The ‘sceptre of
wickedness’ does not refer simply to the fact that Israel was subject to
Persian rule, but to the injuries done them by the Samaritans and others
with the sanction of the Persian power, resulting in the disastrous con-
dition of things which Nehemiah had found on his arrival. See
Ezra iv, 23.

The A.V. and P.B. V. follow the LXX in rendering 24e wicked, but the
Heb. text reads wickedness. The diflerence is one of vowel points only.

lest the righteous &c.] Prolonged oppression might tempt Israelites
in despair to deny their allegiance to Jehovah and their duty to their
country, and make common cause with the enemies of their religion and
nation. Cp. xxxvii. 7, 8; Ixxiii. 10ff.

4, 5. A prayer for the faithful and a warning to renegades.

4. Do good] We are reminded of Nehemiah’s prayer, v. 19; xiii. 31.
The good and the upright in their hearts are the loyal, honest, straight-
forward Israelites. The variation from the usual phrase ‘‘upright of
heart” emphasises their thorough sincerity.

8. But as for suck as turn aside &c.] Renegades who forsake the
straight course of duty to their God and country for tortuous courses of
intrigue with enemies: the disloyal party in Jerusalem, some of whom,
like Shemaiah, took bribes from Sanballat and Tobiah to entrap
Nehemiah, while others kept up a treasonable correspondence with
them, See Neh. vi. 12, 13, 17.

shall lead them away] To share the judgement of those whose
hostility to Israel they have chosen to abet. Cp. Matt. xxv. 41,

but peace shall be upon Isracel] Better as a separate sentence, a con-
cluding prayer or benediction: Peace be upon Israel (R.V.). Cp.
cxxii. %, 7, 8; cxxviil. 6; Num, vi. 26; and Gal. vi. 16, *“ Peace be...
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upon the Israel of God.” The preceding words “as many as shall
walk by this rule” suggest that St Paul may have had this passage in
mind. “In these words the Psalmist gathers up all his hopes and
prayers and wishes, as it were stretching out his hands over Israel in
priestly benediction. Peace is the end of tyranny, hostility, division,
disquiet, alarm : peace is freedom and harmony and security and blessed-
ness ” (Delitzsch).

PSALM CXXVIL

The restoration of Israel from exile in Babylon was a marvel so
astonishing that it could hardly be credited. It was the occasion for
the most joyous thanksgiving, and even the heathen recognised the
greatness of Jehovah’s favour to His people (1—j3). But the sequel
had been disappointing ; and the restored community had need to pray
that Jehovah would carry on and complete the work which He had
begun. Faith however could not doubt that seed sown in tears would
produce a joyful harvest (4—6).

All that can be said with certainty as regards the date of the Psalm
is that it belongs to the post-exilic period. It ,may have been written
in the midst of the troubles which hindered the rebuilding of the
Temple in the first twenty years after the Return. But more probably it
belongs, like the preceding Psalms, to the early part of the Ezra-
Nehemiah period, when the sense of failure and disappointment had
sunk more deeply into the heart of the people, and the contrast between
the glowing promises of the prophets and the actual condition of the
weak community in Palestine had become a permanent trial of faith,
while at the same time the dawn of happier days appeared to be at
hand. The impression produced by zw. 1—3 is that the jubilant
r?oicing of the Restoration lies in a somewhat remote past. The use
of the first person plural in »». 1—3 is no objection to this view. It does
not necessarily imply that the Psalmist and his contemporaries took
part in the First Return. Their vivid sense of the continuity of national
life would enable Israel of the time of Ezra readily to identify itself with
Israel of the time of Zerubbabel. )

The elegiac rhythm of the Psalm is well marked.

The general thought of the Psalm resembles that of Ps. Ixxxv, with
which it should be compared and contrasted.

A Song of degrees.
126 When the Lorp turned again the captivity of Zion,

1—3. Israel’s rejoicing at the incredible marvel of restoration to its
own land.

1. turned again the captivity of Zion] No doubt the restoration
from exile in Babylon is meant, whether the literal meaning of the
phrase is /o bring back the captivity, or to turn the fortunes, i.e. restore
the prosperity, of Zion. See note on liii. 6; and cp. xiv. 7; Ixxxv. 1;
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We were like them that dream.

Then was our mouth filled wif% laughter
And our tongue wifk singing : ‘
Then said they among the heathen,

The Lorp hath done great things for them.
The Lorp hath done’great things for us;
Wheregf we are glad. » '
Turn again our captivity, O Lorp,

As the streams in the south.

Hos. vi. 11; Am. ix. 14. The substantive here however differs in form
from that used elsewhere, and if the variation is intentional and not
merely a scribe’s error, the meaning may be, When Fehovakh brought
back those that returned to Zion (R.V. marg.).

we were like them that dream] We could hardly believe that the
deliverance was a reality, and not an illusion which would vanish like a
dream. Cp. Is. xxix. 8; Luke xxiv. 41; Acts xii. g.

Polybius and Livy use similar language to describe the joy and
astonishment of the Greeks when, after the conquest of Macedonia by
T. Quinctius Flamininus in B.C. 196, the freedom of Greece was pro-
claimed at the Isthmian games. =~ ‘‘None could believe that he had
really heard aright; men looked at one another in astonishment as if it
was the empty illusion of a deeam ; distrusting the testimony of his own
ears, each began to question his neighbour.” Livy XXXIII. 32; cp. Pol.
XVIIL 29. 7.

2.  Then was our mouth filled with laughter] Cp. Job viii. 21.

singing] Or, shouts of joy, a word characteristic of the second Isaiah
(xliv. 23; xlviii. 20; xlix, 133 li. 115 liv, 1} lv. 12). The Psalms of
the Return (xciii—c) were the expression of this joy.

then said they among the nations] Even heathen nations recognised
the marvel of Israel’s deliverance. Cf. Is. lii. 10; Ps. xcviii. 2, &c.

hatk done great things for them] Cp. Joel ii. 21, and with the
preceding line cp. ». 17.

8. The community appropriates the words of the nations, and recalls
the joy of that wonderful time: Jehovah did great things for us: we
were glad,

4—6. Prayer for fuller blessing, and the expression of confident faith
that efforts however feeble must bear fruit. These verses evidently
imply a background of disappointed hopes and anxious struggles.

4. Turn again our captivity] Or, Restore our fortunes.
as the streams in the South] The Negeb, or ¢ South’ country, literally
‘the dry region,” was the arid waterless district to the south of Judah
(Judg. i. 15), where in summer all the brooks dry up, and are only filled
by the autumn rains. Thus far the restoration of Israel has been only as
it were a scanty thread of water trickling among the stones, but as in
the due season Jehovah refills those stony stream-beds with’abundance
of sparkling rushing water, so He can re-animate the feeble community
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s They that sow in tears shall reap in joy.
¢ He that goeth forth and weepeth, bearing precious seed,
Shall doubtless come again with rejoicing, bringing his
sheaves with kim.

of Israel with fresh and vigorous life, and multiply its scanty numbers
into the crowds which the prophet’s vision saw streaming to Jerusalem
(Is. xlix. 18).

5. The efforts of the returned exiles to re-establish the nation had
been carried on in the midst of hindrances and disappointments, anxieties
and fears; but the Psalinist cannot doubt that they will in due time
bear fruit. “So is it ever in God’s kingdom. Precisely those under-
takings, which at first seemed hopeless and were begun under pressing
troubles, end in achieving the greatest good” (Von Gerlach, quoted by
Kay). The tears shed at the Foundation of the Second Temple (Ezra
iil. 12), and the rejoicings at its completion (Ezra vi. 16, 22}, and at the
Dedication of the Walls (Neh. xii. 27, 43) were only illustrations of the
general truth., Cp. Matt. v. 4.

in joy] With shouts of joy, the same word as that for singing inv. 2.
There is naturally an allusion to the rejoicings of harvest (Is. ix. 3 &c.).

6. Though one goeth weeping on his way, when he carrleth

forth the seed to sow,
He shall surely come with shouts of joy, when he carrieth
home his sheaves.

The subject in both clauses may most naturally though not necessarily
be taken to be the same: at any rate the thought that ‘‘one soweth and
another reapeth” (John iv. 36, 38) is not prominent here.

precious seed] This has been explained to mean ‘costly’ on account
of the scarcity of corn, with reference to the bad seasons from which
the community suffered after the Return (Haggai i. 10f.; Ps. lxxxv. 12);
but the rendering cannot be maintained. The cognate verb in Amos
ix. 13 means to ‘draw out’ or ‘trail’ the seed: and the substantive here
means the seed which is trailed or cast into the ground, seed for sowing.

PSALM CXXVIL

Man’s labour is vain without God’s blessing; and His blessing comes
to those whom He loves they know not how (x, 2). A numerous family
of sons is one of His special blessings: it secures for the father influence
and respect (3—35). The point in the first half of the Psalm is man’s
dependence upon God; in the second half it is the advantage of a
family: and the looseness of the connexion together with the difference
of rhythm has suggested to some commentators that two originally
independent Psalms have been joined together. They would hardly be
shorter than Pss. cxxxiii, cxxxiv, both of which begin, like #. 3, with
‘Behold.” The conjecture however seems to be unnecessary: in view
of the importance attaching to the family in oriental countries, it is not
unnatural that the Psalmist should f:nlarge upon its -advantages, though
he is led away thereby from the point with which he started.
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The exhortation to trustful dependence upon God and the warning
against corroding anxiety are needed in all ages: but it is not unlikely
that the language of the Psalm was suggested by the circumstances of
Nehemiah’s time. The houses in Jerusalem needed to be rebuilt (Neh.
vil. 4): let it be done in a spirit different from the irreligious selfishness
of those who first returned from Babylon (Haggai i. 4). The city had
to be carefully guarded (Neh. vii. 3; iv. 9ff.): let it not be forgotten that
precautions were futile without the blessing of Israel’s Watchman. The
population of Jerusalem was scanty (Neh. vii. 4), and the promises of
the prophets (Jer. xxx. 19, 20; Zech, ii. 1ff.; viil. 4ff.) had not yet
been fulfilled; but God could supply this need, and those to whom He
granted the privilege of numerous offspring might congratulate them-
selves on this mark of His favour.

To the title 4 song of ascents the Heb. text, followed by Cod. R of
LXX, Aq., Symm., Jer., Targ., adds of Solomwon. The addition may
have been suggested by the supposition that the Zouse in 2. 1 meant the
Temple, and that %5 beloved in v. 2 was an allusion to Solomon’s name
Fedidiak, ‘beloved of Jah’ (2 Sam. xii. 25). The language of the Psalm
moreover has some affinities with that of Proverbs.

The Psalm is appointed for use in the office for the Thanksgiving of
Women after'Child-birth.

A Song of degrees for Solomon.

Except the Lorp build the house, they labour in vain
that build it:

Except the Lorp keep the city, the watchman waketh
but in vain,

It is vain for you to rise up early, to sit up late,

To eat the bread of sorrows:

1,2. The futility of human effort without the Divine blessing.

1. The industry of the builder, the vigilance of the watchman, are
in vain without Jehovah’s cooperation. A man may build a house and
never live in it (Deut. xxviil. 30; Zeph. i. 13); the watchman may
patrol the city, or keep his watch on the wall, but he cannot secure it
from dangers such as fire or the assault of enemies. Z%e Aowse is not

127

the Temple, nor is #4e city specifically Jerusalem: house-building and

city-guarding are examples of ordinary human undertakings. But as
the examples may have been suggested (see above) by the circumstances
of the time, they may well have a further figurative application to those
circumstances. Without the blessing of Him Who has promised to
build the house of Israel (Am. ix. 11; Jer. xxxi. 28) and Who is the
Watchman of His people (cxxi. 4), the most strenuous efforts of the
leaders of the community can avail nothing.

the watchman) Lit. the keeper, as in cxxi. 4, 5.

2. Vain i8 it for you, O ye that rise up early and sit down late,

Eating the bread of toil.
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Zor so he giveth his beloved sleep.
Lo, children are an heritage of the Lorn:

Anxious toilers are addressed. ‘Uprising’ and ‘downsitting,’ as in
cxxxix. 2, denote activity and rest. Men may begin their labours early,
and continue them late; they may win their subsistence by a succession
of unremitting labours (the word is plural), and lose all enjoyment of it
through constant anxiety; but all this self-tormenting care is needless.
For ‘toil’ cp. Prov. v. ro (¢4y labours=the results of thy toil); Prov.
x. 22 (R.V. marg.); Gen. iii. 16 (sorrow), 17 (R.V. 40il).

for so ke giveth his beloved sleep] Omit for. This is the natural ren-
dering of the Heb. text, but the sense of it is not obvious. Perhaps it
may be, ‘Bethink yourselves! so, even while you toil and moil with
sleepless energy (Eccl. viii. 16), Jehovah gives calm rest to those whom
Heloves.” So Keble,

“Still on the favoured of His eyes'
“He bids sweet slumber freely wait.”

Compare Mrs Browning’s beautiful poem on the words.

Most commentators however adopt the rendering, So ke giveth unto
kis beloved in sleep. While Jehovah’s people rest in calm dependence
upon Him, He gives them all for which others toil with wearying
anxiety! (Mk. iv. 26, 27).

kis beloved] The singular may be collective, His beloved ones, or
individualising, eack of His beloved ones. The epithet applied to Israel
(Ix. g; Deut. xxxiii. 12; Jer. xi. 15) is transflc):rred to each faithful
Israelite who responds with unwavering confidence to the love which
has chosen him. .

It is hardly necessary to say that no sanction of idleness or deprecia-
tion of industry is here expressed or implied. What the Psalmist
rebukes is the anxious spirit of those who toil restlessly as though they
could ensure success by their own efforts, forgetting that God’s blessing
is needed to prosper those efforts, and that He is ever ready to give
that blessing to those who trust Him. It is the teaching of the Sermon
on the Mount, Matt. vi. 25—34. Cp. 1 Pet. v. 7; Ps. xxxiii. 16 f.; Ix.
1t fl.; cxlvii. 10, 11; Prov. xxi. 31: and in particular Prov. x. 22,
*“The blessing of Jehovah, it maketh rich, and He addeth no toil there- *
with.”

8—5. All blessings are God’s gift, but especially the blessing of a
numerous family. In dilating upon its advantages the Psalmist passes
away from the primary theme of the Psalm.

3. Lo, sons are an inheritance from Jehovah;

1 This rendering is certa'mly not tl,l'e natural {endering of the Heb, text. Wellhausen
condemns it as ‘‘quite inadmissible.” It requires the supplement of an object to the
verb, and R must be taken as accus. of manner. If it were not for the

exegetical difficulty, no one would _hesita'te to take ‘sleep,’ as the Ancient Versions
take it, as the object of the verb ‘giveth.” Some word however seems to be needed
to correspond to the results of anxious toil, and thouih the Ancient Versions already
had the present reading, the text may be corrupt. The anomalous form of the word
for sleeg (NIY for 1Y) may point in this direction, :
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And the fruit of the womb 7s %ds reward.

As arrows are in the hand of a mighty man

So are children of the youth.

Happy #s the man that hath his quiver full of them:
They shall not be ashamed,

But they shall speak with the enemies in the gate.

The fruit of the womb is & reward.

As He bestowed upon Israel the possession of Canaan (Ex. xv. 17;
Deut. iv. 21), not as an hereditary right, but of His own free-will, in
accordance with His promise, so of His free gift and grace does He
bestow the blessing of numerous children. The P.B.V. well expresses the
sense, ‘‘Lo, children and the fruit of the womb are an heritage and gift
that cometh of the Lord.” If the thought of recompence is included at
all in ‘reward,’ it is, in accordance with the spirit of . 1, 2, as a
recompence for the fear of God (cp. cxxviii) that children are given, not,
as the Targum glosses, introducing the later Jewish doctrine of merit, as
a reward for good works.

the frutt of the womd] A more general expression including daugh-
ters., Cp. cxxxii. 11; Gen. xxx. 2; Deut. vii. 13.

4. children of the youtk] The sons of youth; sons born while their
parents are young and vigorous (Gen. xlix. 3; contrast ‘the son of his
old age,” Gen. xxxvii. 3), not only as being themselves more vigorous,
but because they grow up in time to be the defence and succour of their
parents* old age. The figure of the arrows in the hand of the warrior
was a natural one when the restoration of the state had to be carried on
in face of opposition from within and from without.

B. his guiver] The figure of the preceding verse is continued.

tkey] i.e. the fathers of such numerous families.

but they shall speak &c.] Rather, when they speak with enemies
in the gate. The open :pace by the city gate was the place where
justice was administered and the citizens met for business or social
intercourse (Deut. xxi. 1g; Ps. Ixix. 12). ‘Speak’ may be used in the
technical sense of ‘pleading a cause’ (Josh. xx. 4), or in a general
sense; and the meaning will be that a man with a stalwart family to
support him runs no risk of being wronged by powerful enemies
through the maladministration of justice, as was too commonly the
case (Job v. 4, and the prophets passim): or that in ordinary business
and intercourse he will meet with respect as a man of influence and
consideration. This explanation is preferable to that which supposes
the reference to be to war. In that case ‘speak’ must denote the
‘parley’ which might take place before the assault on a town. When
the enemy demands the surrender of the town, it may boldly defy its
assailants if it is well manned by a numerous population.

5

Professor Bevan suggests that the allusion may be to ‘Dboasting- .

matches’ like the Mufiachara of the Arabs. Before a battle the cham-
pion of the tribe would step in front of the ranks,-and proclaim to the
enemy the nobility and prowess of his tribe. Even in times of peace it
was a common occurrence in Arab society for poets to engage in such

PSALMS : ‘ 48
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rivalries, and sometimes they led to fierce and bloody tribal feuds. In
such contests the strength of a family would naturally form an important
element. See Goldziher, Mukammedanische Studien, 1. 54 .

PSALM CXXVIII.

Prosperity and domestic happiness will be the lot of him who fears
Jehovah and obeys His laws (1—3). Such a man may hope to see
Jerusalem prospering, and to leave a numerous posterity to succeed
him (4—6).

This Psalm is a companion-piece to Ps. cxxvii, and like it, was
probably intended to encourage the members of the community of the
Restoration at a time when there was much to dishearten, The scanty
population of Jerusalem, and the constant alarms of attack, presented a
perplexing contrast to the prophetic promises of peace and plenty and a
numerous population (Jer. xxx. 18ff. ; xxxi; Zech. viii. 1—17%); but the
Psalm teaches that the welfare of the state depends upon virtuous family
life, and virtuous family life must be founded upon active religious
principle. If Israel, family by family, will fear Jehovah, it shall realise
the promises of the law and the prophets. Cp. cxliv. 12——15; and for
glimpses of the enjoyment of such idyllic happiness from time to time
in the troubled life of Israel after the Restoration see Ecclus. 1. 22—24;
1 Macc. xiv. 4—135.

Luther calls this Psalm an Epithalamium or Marriage Song, and its
appropriateness for use in the Marriage Service is obvious,

A Song of degrees.

128 Blessed 7s every one that feareth the Lorbp;
That walketh in his ways.
2 For thou shalt eat the labour of thine hands:
Happy skalt thou be, and dt shall be well with thee.
3 Thy wife skall be as a fruitful vine

1—8. Domestic happiness the reward of godliness.

1. Blessed] Bappy, asin z. 2. Cp. cxii. 1; cxix. 1—3,

that walketh in his ways] In whom religious principle bears the
fruit of right conduct. Cp. Prov. viii. 32; Job xxviii. 28.

2. A personal application of the general principle of z. 1, addressed
to any God-fearing father of a family.

For thou shalt eat &c.] - Or, The labour of thine hands shalt thou
surely eat. His industry will not be bafled by bad seasons or other
drawbacks, but will produce good results (Hagg. i. 11; ii. 17), and
instead of their being carried off by enemies he will enjoy them himself,
Cp. Is. Ixv. 21, 22: and contrast the warnings of Lev. xxvi. 16; Deut.
xxviil. 30ff.; Am. v. 11; Mic. vi. 15; Job xxxi. 8.

3. as a friatful ving] The fruitfulness, gracefulness, and precious-
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By the sides of thine house:

Thy children like olive plants

Round about thy table.

Behold, that thus shall the man be blessed that feareth 4
the Lorp.

The Lorp shall bless thee out of Zion: 5

And thou shalt see the good of Jerusalem -

All the days of thy life.

Yea, thou shalt see thy children’s children, 6

And peace upon Israel.

ness of the vine are obvious points of comparison: its dependence and
need of support may also be alluded to.

by the sides of thine house] Rather, in the innermost ehambers of
thy house (Jer. rn penetralibus domus tuae), to be connected with zy
wife, as in the next line round about thy table obviously belongs to tiy
children. The women’s apartments were at the back of the tent or
house, furthest from the entrance.

thy sons like olive plants] The picture is that of the young olive
trees springing up round the parent stem, fresh and full of promise.
Cp. Thomson, Land and Book, p. s7. The evergreen olive is an
emblem of vitality and vigour (lii. 8; Jer. xi. 16, &c.i

round about thy table] Cp. 1 Sam. xvi. 11, ¢ We will not sit rournd
till he come hither.”

4—6. Prayers and hopes for the welfare of the community.

4. Behold, that thus &c.] Lo, surely thus &c. Cp. cxxvii. 3.

8. 7he LORD shall bless thee] It is possible to render thus, and to
take the imperatives in the next two lines (lit. and see thou) as equivalent
to emphatic futures {cp. Gen. xii. 2): but it is preferable to render,
Jehovah bless thee...that thou mayest see the welfare of Jerusalem
...yea, see thy sons’ sons. See Driver, 7enses, § 65.

_out of Zion] Where He sits enthroned as King. Cp. cxxxiv. 3;
xiv. 7; xx. 2.

6. May he live to a good old age and see his family perpetuated in
his grandchildren. Cp. Prov. xvii. 6, and contrast the curse, Ps. cix. 13.

and peace upon Israel] Though the construction of the A.V, is
possible, it is better to take these words, as in cxxv. 5, as a separate
clause, Peace be upon Israel.

PSALM CXXIX.

Israel’s chequered history supplies a ground of hope in a time of
anxiety. Often as it has been oppressed by enemies, Jehovah has not
suffered it to succumb entirely (1—4). And now once more the malig-
nant foes of Zion shall perish before they have matured their plots
against her (5—8). :

48—2
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The Psalm corresponds in length, style, and the general tenor of its
contents, to Ps. cxxiv. Israel is introduced as the speaker in both
(‘Let Israel say’): the figure of rhetorical repetition is employed in
the first two verses of both: in both Israel is face to face with malicious
enemies, but confident of Jehovah’s protection. They may well have
been written by the same poet in the same period, with reference to the
dangers which threatened the community in the time of Nehemiah.

A Song of degrees.

129 Many a time have they afflicted me from my youth,
May Israel now say:
2 Many a time have they afflicted me from my youth:
Yet they have not prevailed against me.
3 The plowers plowed upon my back: '
They made long their furrows.
4+ The Lorp s righteous:

1—4. Throughout its history Israel has been harassed by enemies,
but in His faithfulness Jehovah has preserved His people from destruc-
tion.

1. Much have they vexed me from my youth up, let Israel now

say. .

The history of Israel is often compared to the life of an individual.
Israel’s life began in Egypt. Cp. Hos. ii. 3, 15; xi. 13 Jer. ii. 2; &c.
From the Egyptian bondage onward it has repeatedly been oppressed
by enemies. Yor letz Israel say, i.e. let Israel thankfully recall the
lessons of its history, cp. cxviii. 2; cxxiv. 1.

2. yet they have not prevailed against me] Cp. 2 Cor. iv. 8—10.

3. Plowers have plowed u«pon my back] A bold metaphor for cruel
maltreatment. Israel is imagined as thrown prostrate upon its face,
while the remorseless foe drives the plough up and down over it,
brutally lacerating its back. Cp. the similar figure in Is. li. 23. The
use of the metaphor may have been facilitated by the common identifi-
cation of the people with the land, and it may be intended to suggest
the thought of the slave’s back torn and furrowed by the lash (Is. L. 6).
We are reminded also of Micah iii. 12, and of the story that a plough
was driven over the site of the Temple by Terentius Rufus after the
capture of Jerusalem by Titus, and again by Hadrian after the suppres-
sion of Bar Cocheba’s revolt. .

they made long their furrows] According to Delitzsch, the word
means more exactly she strip of land whick is ploughed at one time, but
the meaning will be the same: they did their cruel work thoroughly
and spared nothing.

4. The LORD is righteous: he &c.] Better, Jehovah the righteous
hath cut asunder. The same attribute of righteousness which compels
Him to punish (Neh. ix. 33) binds Him to deliver, for it involves faith-
fulness to His covenant. Cp. li. 14 note; Is. xlv. 21. ’
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He hath cut asunder the cords of the wicked.

Let them all be confounded and turned back
That hate Zion.

Let them be as the grass upon the housetops,
Which withereth afore it groweth up:
Wherewit the mower filleth not his hand;
Nor he that bindeth sheaves his bosom.

cords] The word usually denotes the straps or bands by which the
yoke was fastened on to the neck of the ox (Job xxxix. 10). If the
metaphor of the preceding verse is continued, the meaning is that the
plower’s harness is broken so that they can no Jonger continue their
work. But the figure may be changed; Israel may be the ox, and the
cords those which fasten the yoke of servitude upon its neck. Or
‘cords’ may be used generally as a figure for subjection. Cp. ii. 3.
The reference is to the deliverance of Israel from successive oppressions,
but especially to the great deliverance from the captivity in Babylon,
and to the escape which is the theme of Ps. cxxiv.

5—8. The enemies of Zion shall be destroyed before their malicious
schemes are matured.

5. Put to shame and turned backward
Shall be all that hate Zion.

It is difficult to decide whether these words are a prayer, as most
Versions and commentators render them; or an expression of faith,
that Israel’s enemies will be foiled and repulsed in the present crisis as
they were in the past. On the whole the latter explanation seems best.
Cp. vi. 10.  The haters of Zion were such as Sanballat and Tobiah,
who ““were grieved exceedingly” when Nehemiah came ‘‘to seek the
welfare of the children of Israel” (Neh. ii. 10), and all who joined them
in endeavouring to prevent the restoration of Jerusalem.

6. as the grass upon the housetops] Cp. Is. xxxvii. 27. Grass or
corn springs up quickly on the flat roofs of oriental houses, but having
no depth of soil (Matt. xiii. 5f.) it withers prematurely away, and yields
no joyous harvest. -

1fore it groweth up] Lit. before it has unsheathed, put out its flower-
stalk and given promise of fruit. So let Zion’s enemies perish before
they can mature their plots. The rendering of P.B.V., afore it e
plucked up, is that of some MSS of the LXX, and the Vulg. (‘prius-
quam evellatur’), but though possible, is less suitable.

7, 8. An expansion of the simile (cp. cxxvil. 4, 5)-

7. mower] Reaper (R.V.), The ‘grass’ includes corn springing
from grains accidentally dropped on the roof.

dosom] The ‘lap’ or loose fold of the garment, which could be used
for collecting the ears of corn. Cp., Neh. v. r3. - Children were carried
in it (Is. xlix. 22),
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8 Neither do they which go by say,
The blessing of the LorD &2 upon you:
We bless you in the name of the Lorb.

8. The blessing of Fehovak be upon you is the friendly greeting of
the passers-by to the reapers at their work: we bless you in the name of
Sehovak may be simply an emphatic repetition of the greeting (cp.
cxviii. 26): or it may be, as the Targ. takes it, inserting and they do not
answer them, the reapers’ reply. For this kindly custom cp. Ruth ii. 4,
¢‘Boaz came from Bethlehem, and said unto the reapers, The LoRD be
with you. And they answered him, The LORD bless thee.”

The fate of Zion’s enemies will be the opposite of her lot as foretold
by the prophet, ¢ Yet again shall they use this speech in the land of Judah
and in the cities thereof, when I turn their fortunes, Jehovah bless thee,
O habitation of righteousness, O mountain of holiness” (Jer. xxxi. 23).

PSALM CXXX.

Israel is suffering the punishment of its sins, and humbly the Psalmist
confesses that if Jehovah takes strict account of those sins, Israel’s case
is desperate, But Jehovah has revealed Himself as a pardoning God,
in order to gain man’s devotion (1—4). Therefore he can wait in
patient but eager expectation, and he bids Israel wait, in confidence
that the day of redemption will come at last (5—8).

Many commentators think that zz. 7, 8 stamp the Psalm as the
prayer not of an individual but of the congregation: but the exhortation
to the people in those verses does not necessarily imply that the speaker
in 9. 1—06 is Israel personified; in fact it rather tends to distinguish
the speaker from Israel. At the same time “the depths” out of which
the Psalmist calls are mainly if not wholly national not personal suffer-
ings. The sense of national guilt weighed heavily on the hearts of men
like Nehemiah, whose prayer (Neh. i. 4—11) is closely akin to this
Psalm, and the Psalm may best be understood as the prayer of a repre-
sentative.godly Israelite, such as Nehemiah.

This Psalm is earlier than the Book of Chronicles, for the Chronicler
in his addition to Solomon’s prayer (2 Chr. vi. 40—42) combines . 2
with cxxxii. 8, 9, 16, 104, 1. It might have been written in the Exile,
but more probably it belongs to the time of Nehemiah. It has notice-
able points of contact with the confession in Neh. ix, as well as with
Neh. i. 4—r11. It should also be compared with Ps. Ixxxvi.

It is one of the four Psalms which Luther called ¢ Pauline Psalms’
(xxxii, li, cxxx, cxliii); and as one of the seven Psalms known from
ancient times in the Christian Church as ‘the Penitential Psalms,’ it is
appointed as a Proper Psalm for Ash Wednesday.

A Song of degrees.
130 Out of the depths have I cried unto thee, O Lorp.

1—4. A cry of penitence from the depths of trouble to the God of
pardon.

1. Out of the depths) Deep waters are a common figure for distress
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Lord, hear my voice:

Let thine ears be attentive to the voice of my supplica- k
tions.

If thou, Lorp, shouldest mark iniquities,

O Lord, who shall stand? '

But fhere s forgiveness with thee,

That thou mayest be feared.

and danger. Cp. Ixix. 1, 2, 14. It is not merely personal suffering
that is meant, but national suffering, the burden of which the Psalmist
feels intensely. Israel is in a danger of being overwhelmed by a sea of
trouble.

kaze I called] THe has long been praying and still continues to pray.

2. let thine ears be attentive] Cp. 2 Chron. vi. 40; vil. 15; Neh.
i. 7, 11. Penitent Israel can plead for the audience which sin made
impossible (Is. lix. 1, 2).

the oice &c.] Cp. xxviii. 2.

8. [f thow, Jah, shouldest mark iniguities] Shouldest observe them
and keep them in remembrance, instead of blotting them out of Thy
record. Cp. Ixxix. 8. The same word is used of God’s ‘observing’ the
sinner (Job x. 143 cp. xiv. 16, 17), and of ‘keeping’ anger (Jer. iii. 53
cp. Ps. ciii. g). The P.B.V., “If thou, Lord, wilt be extreme to mark
what is done amiss,” is one of Coverdale’s boldly beautiful para-
phrases.

Lord] Adénai, as in v. 2, implies that the servant is addressing his
Master. .

who would stand] Before Thee in judgement. No one could maintain
his innocence : all must inevitably be condemned as guilty at the bar of
Divine justice. Cp. i. 5; Ixxvi. 7; cxliil. 2; Ezra ix. 15. This verse is
virtually a confession of sin and a plea for pardon.

4. But there is forgiveness with thee] The Heb. conjunction, which
literally means for (so P.B.V.), gives the reason for the truth implied
in the preceding verse: ‘Thou dost not remember iniquities, for with
thee is forgiveness’; and so it may be rendered Bus or NVay but. The
word for forgiveness occurs again only in Neh. ix. 17; Dan. ix. 9 (in
plur.): the adj. forgrving in lIxxxvi, 5. Cp. 1 John ii. 1, 2.

that thow mayest be feared] God forgives in order that men may
fear Him. Man might dread a stern unforgiving God, but he could not
fear Him with that devout reverence which is the animating spirit
of Old Testament religion (Deut. v. 29), and which still finds its place
in the New Testament as an element in the relation of man to God
(r Pet. i. 17).  Cp. the plea for pardon in Ixxix. 9, “for thy name’s
sake,” and 1 Kings viii. 39, 40; Rom. ii. 4.

Most of the Ancient Versions misunderstood this clause, and con-
nected it with the next verse. Thus the LXX, ‘“For thy name’s sake

- have I waited for thee,” or according to the reading of some MSS
(probably taken from Theodotion) followed by-the Vulg., “For thy
law's sake.” Jer. “since thou art to be feared.”

~
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s I wait for the LorD, my soul doth wait,
And in his word do I hope.
6 My soul wazteth for the Lord
More than they that watch for the morning:
I say, more than they that watch for the morning.

Let Israel hope in the Lorp:
For with the LORD #kere is mercy,
And with him 75 plenteous redemption.

~

5—8. In this confidence that Jehovah is a God of forgiveness the
Psalmist can wait with patience and hope, and bid Israel wait, for the
redemption that will surely come.

5. 7 wait...my soul doth wait...do I hope] The perfect tense of the
original denotes what long has been, as well as what still is, the attitude
of the Psalmist’s mind. .

in his word] Of promise (cxix. 74, 81) to pardon and deliver: e.g.
such prophecies as those in Jer. xxxi. 31 —34; xxxiii. 8; &c.

6. My soul (looketh) for the Lord,

More than watchmen (look) for the morning,
(Yea, more than) watchmen for the morning (R.V.).

More anxiously than the watchman longs for the dawn which is to
release him from his duty does the devout Israelite long for the end
of the night of trouble and the dawn of a happier day. The repetition
of watchmen. for the morning gives a touch of pathetic earnestness.
Most commentators suppose that military sentinels are meant by wasc4-
men; but the Targum renders, ‘‘My soul waits for Jehovah, more than
the keepers of the morning-watch which they keep in order to offer the
morning sacrifice,” understanding the allusion to be to the custom that
one of the Levites who kept the night watch in the Temple was
appointed to watch for the moment of the dawn, at which the daily
sacrifice was to be offered. This explanation adds point to the compari-
son, for the Levites were watching with eager expectation for a dawn
which would bring not merely release from toil but positive blessing,
in the renewed assurance of God’s covenant mercy.

The P.B.V. before the morning watch, I say, before the morning
watch, is derived from Miinster’s ante custodes matutinos, ante custodes,
inguam, matutinos. Coverdale’s original rendering, £33 the one morn-
ynge to the other, was taken from the Ziirich Version, “von einer
morgenwacht zur anderen.” k

7. Hope, Israel, in Jehovah,

For with Jehovah 1s lovingkindness.

The Psalmist exhorts the people, or if the preceding verses are taken
as the words of the congregation, Israel exhorts itself, to wait in hope.
Cp. cxxxi. 3. .

Plenteous redemption] Or, redemption in abundance, manifold ways
and means of effecting Israel’s deliverance, according to the abundance
of His lovingkindness and compassion. Observe how the thought that



PSALM CXXX. 8. CXXXI. 1. 761

And he shall redeem Israel 8
From all his iniquities.

God’s manifold mercy and patience have not been exhausted by Israel’s
persistent rebellion runs through the confession in Neh. ix; zz. 17, 19,
27, 28, 30, 31, 35. Cp. Is. xhii. 25; Iv. 7

8. HE is emphatic. He Who possesses this infinite love and wisdom
and power will deliver Israel from all his iniquities and from the cala-
niities which are the punishment of those iniquities. Cp. xxv. 22.

PSALM CXXXI.

The Psalmist has learned the spirit of child-like humility in the
school of suffering. His is not a naturally unambitious soul, but he has
disciplined all worldly ambitions, and calmly and contentedly resigned
himself to the Will of God.

Many commentators think that Israel is the speaker; but it is more
natural to regard the Psalm as the utterance of a pious Israelite, repre-
senting the best spirit of the community of the Restoration, and renounc-
ing on behalf of himself and those like-minded all thoughts of worldly
aggrandisement for Israel. The Psalm belongs in all probability to the
same period as the preceding Psalm. The prophets had seemed to
promise great and wonderful triumphs for Israel in the Restoration, and
what was the actual condition of Israel? Did it not demand the
sternest self-discipline alike for the individual and for the community to
enable them to fling away ambition, and accept, with cheerful faith, the
lowly, despised position, which was so different from the glowing
pictures of Jeremiah and the later Isaiah? It is “a humility not natural
to Israel, but born of penitence,” and so the Psalm is a fitting sequel to
Ps. cxxx. It is one element which this period had to contribute to the
formation of the Christian character. Cp. Matt. xviii. 3; James iv. 6;
1 Pet. v. 5.

The title of David is found not only in the Massoretic text, but in
the LXX (NAR), Aq., Symm., Syr., though wanting in some MSS of
the LXX, and in the Targ. Probably it was added because the Psalm
was thought to illustrate the spirit of David’s life (see especially 2 Sam.
vi. 21f.), but .there can be little doubt that the Psalm belongs to the
same period as the Psalms among which it stands.

A Song of degrees of David.

LorDp, my heart is not haughty, nor mine eyes lofty: 131
Neither do I exercise myself in great matters, or in things
too high for me.

1. A proud mind finds expression in haughty looks and ambitious
schemes.  Cp. Ps. xviii. 273 ci. 5; Prov. xvi. 5. .

neither &c.] Neither do I busy myself (lit. go 2o and fro) in great
things, or in things too arduous for me. Cp. the warning to Baruch
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a Surely I have behaved and quieted .myself,
As a child that is weaned of his mother:
My soul 7s even as a weaned child.

3 Let Israel hope in the Lorp
From henceforth and for ever.

in Jer. xlv. 5, and for the word rendered wonderful or arduous cp. Gen.
xvill. 14; Deut. xxx. 11. The Psalmist has schooled himself to
renounce ambitious schemes which are impracticable, and to accept
the »dle of insignificance. This appears to be the primary meaning
here, rather than ‘mysteries too deep for my comprehension’ (Job xlii.
3).- Ecclus. iii. 181F. is an expansion of this verse.
2. Surely I have calmed and quieted my soul:

Like a weaned child on its mother’'s breast,

Like a weaned child is my soul upon me.

He has calmed (lit. levelled, Is. xxviii. 25, of levelling ground for
sowing) his soul, and sélenced it (Ixii. 1, 5; Lam. iii. 26). It is no
longer disturbed by the storms of passion and the clamours of ambition.
As the child that has gone through the troublesome process of weaning
can lie happily and contentedly in its mother’s arms without fretting or
craving for the breast, so the Psalmist’s soul, weaned from worldly
ambition, can lie still without murmuring or repining. It is not the
helplessness of the child—children in the East were sometimes not
weaned till the age of three, 2 Macc. vii. 27, cp. note on  Sam. i. 23,
a4~but its contentment in spite of the loss of what once seemed indis-
pensable, that is the point of the comparison.

The same preposition which is used of the child in its mother’s arms,
lit. wpon its motker, is used of the soul’s relation to the Psalmist, #pon
me. The soul in Hebrew psychology was sometimes distingnished
from a man's whole ¢self,” and regarded as acting upon it or related to
it from without. Cp. xlii. 4, 5, 6, 11; cxlil. 3; &c. See Delitzsch,
Biblical Psychology (E.T.) pp. 179 ff.

8. Hope, Israel, in Jehovah,

From this time forth and for evermore.

In this spirit of resignation and contentment let Israel patiently wait

for the development of God’s purposes. Cp. cxxx. 7.

PSALM CXXXII.

Israel had been restored from exile. The Temple had been rebuilt.
Jehovah had returned to dwell in Zion according to His promise. But
was His other promise of an eternal dominion to the house of David to
be annulled? 'Was David’s zeal in establishing the worship of Jehovah
in Jerusalem to be forgotten? Were the prayers and hopes of that
memorable occasion to be doomed to final disappointment? Surely it
could not be. Such seem to have been the circumstances under which
this Psalm was written, and the thoughts to which it was designed to
give expression. It is a prayer of the congregation, thrown with a
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singular boldness of poetic imagination into a vividly dramatic form. It
consists of two main divisions, (i) the prayer of the congregation that
Jehovah will remember David, (1) reciting his oath, and (2) describing
the cooperation of the people with him ; and (ii) the answer to the prayer.

i. (1) The congregation prays Jehovah to remember the pains
which David took to prepare Him a sanctuary in Zion (1, 2); and
recites his resolution in the words which he might be supposed to have
used on the occasion (3—s).

(2) David’s people are introduced as speakers, describing the enthu-
siasm with which they joined in his plan for bringing the Ark to Zion
(6, 7), and praying that Jéhovah will take possession of His sanctuary,
and bless people, priests, and the royal house (8—10).

ii. The answer to the congregation’s prayer is a recital of Jehovah’s
oath to David (11, 12). That oath is grounded on Jehovah’s choice of
Zion as His earthly abode (13). He declares His purpose to bless her
peoples?nd her priests, and to restore the fortunes of the house of David
(14—18).

The abruptness of the transitions has led some commentators to
suggest that fragments of an older poem are incorporated in the Psalm;
but the homogeneousness of its style militates against such a theory,
and if once the dramatic principle of the Psalm, expressing ideas not by
narrative but by the direct speech of those concerned, is grasped, the
difficulties disappear.

The Psalm then is an encouragement to Israel of the Restoration to
believe that Jehovah will not fail to perform His promises to the house
of David. Those promises rested upon the choice of Zion as Jehovah'’s
carthly abode. The Restoration had proved that Jehovah had not
abandoned Jerusalem; it was a pledge that He would not leave His
promise to David unfulfilled. The re-establishment of the worship
which David founded in Jerusalem would be incomplete without the
fulfilment of those promises. The Psalm is then a truly Messianic
Psalm. It looks forward boldly to that fulfilment of the promises to
David which was realised in Christ, and reaffirms the hope of Israel at
a time when nothing but the strongest faith in the immutability of a
Divine promise could have ventured to do so. Such an expression of
Messianic hopes was most natural for the pilgrims going up to Jerusa-
lem for the Feasts, and recalling all the memories connected with the
“city of David.”

To what period of the post-exili® period the Psalm belongs is doubt-
ful. It is certainly earlier than Chronicles, for the Chronicler’s addi-
tion to Solomon’s prayer (2 Chron, vi. g0—4z2) is a free reproduction of
cxxx. 2, cxxxil. 8, g, 16, 104, 1, with a reminiscence of Is. Iv. 3.
Some commentators have referred it to the age of Zerubbabel, and have
even supposed that he is referred to in ». 10. But more probably it
belongs, like most of the Psalms of Ascent, to the age of Nehemiah.
It is at any rate noteworthy how strongly men’s thoughts turned back
to David as the originator of the Temple ritual and worship, at the
time when the services of the Temple were being.reorganised by Nehe-
miah. See Neh. xii. 24, 36, 45, 46. )

Some have thought that the language of the Psalm implies the exist-
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ence of the monarchy, and that it may have been written in the time of
David or Solomon, for the Translation of the Ark or the Dedication of
the Temple. But the prayer that David should be ‘remembered’
implies that his work lay in a distant past; and the language of the
Psalm points rather to a time when the great promises to David seemed
to have been forgotten. In many respects it resembles Ps. Ixxxix, with
which it should be carefully compared; but while the historical back-
ground of Ps. Ixxxix is evidently the Exile, without one ray of hope in
the immediate present, Ps. cxxxii breathes a spirit of hopefulness which
presumes the Restoration and the re-establishment of the Temple worship.

Ps. cxxxii differs from the other Psalms of Ascent not only in length,
but in rhythm. We miss the rhetorical repetition and the elegiac
measure which mark so many of them. On the other hand the intro-
duction of different speakers, though more boldly employed here, is
found in cxxiv, cxxix.

As a Messianic Psalm it is fitly appointed for use on Christmas Day.

A Song of degrees.

132 L.orD, remember David,
And all his afflictions :
2 How he sware unto the Lorp,
And vowed unto the mighty God of Jacob;

1—5. A prayer that Jehovah will remember David’s zeal in bringing
the Ark to Jerusalem. :

1. LORD, remember David &c.] A possible rendering (cp. cxxxvi.
23); but better, Jehovah, remember for David all the trouble he under-
went: lit. all iis being affiicted; all the pains and trouble and anxiety
he underwent in his lifetime for the cause of God, and especially in
establishing a sanctuary in Jerusalem, and in making preparation for
the building of the Temple. Cp. r Chron. xxii. 14, ““Behold, i# my
affliction 1 have prepared for the house of Jehovah” &c. The Psalmist
pleads David’s services in establishing the worship of Jehovah in Jeru-
salem as a reason why Jehovah should remember the promises made to
him. For similar pleas cp. Ex. xxxii. 13; Deut. ix. 27; Lev. xxvi. 42,
45. ““The Davidic covenant was to Ezra or Nehemiah what the Abra-
hamic was to Moses—the focus frojn which the rays of Divine comfort
emanated. Cp. Mic. vii. 20” (Kay). This simple and natural refer-
ence to the services of great leaders was developed in later Jewish
theology into an elaborate doctrine of the merits of the. fathers. See
Weber, System der altsynag. Theol. pp. 280 ff. The form of expression
is a favourite one with Nehemiah (v. 19; xiil. 14, 22, 31).

2. How he sware] Or, Who sware: a poetical mode of expressing
the earnestness of his resolution. There is no mention of any oath or
vow in the historical narrative. - The fact of the translation of the Ark
to Zion is recorded in 2 Sam. vi, David’s desire to build a Temple in
2 Sam. vii.

the Mighty One of Facob] Cp.w. 5. This title, derived from Gen.
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Surely I will not come into the tabernacle of my house, ;
Nor go up into my bed;

I will not give sleep to mine eyes, - 4
Or slumber to mine eyelids, .
Until I find out a place for the Lorp, 5
A habitation for the mighty God of Jacob.

Lo, we heard ¢f it at Ephratah: 6

We found it in the fields of the wood.

xlix. 24, is a reminder that it was to Jehovah that David owed his
victories (2 Sam. v. 12; vii. 1). It is used in Is. xlix. 26; Ix. 16; cp.
Is. i. 24.

3-—5‘.‘ David’s oath not to rest till he had found a resting-place
for the Ark after all its wanderings in form of course is poetical hyper-
bole.

3. the tabernacle of my house...my bed] Lit. the tent of my house...
the couch of my bed.

4. A proverbial expression. Cp. Prov. vi. 4. The addition in
P.B.V. ¢I will not suffer mine eyes to sleep, nor mine eyelids to
slumber, neither the temples of my head to take any rest” comes through
the Vulg. from the LXX, where it is a second rendering of the preced-
ing words, added from the version of Theodotion.

B. a place] Cp. 1 Chron. xv. 1.

a habitation &c.] A dwelling place for the Mighty One of Jacob,
where His presence might ‘dwell’ among His people (Ex. xxv. 8, g).
The word for dwelling place, or tabernacle, is in the ‘amplificative’
plural, expressing the dignity of the house of Jehovah. Cp, xliii. 3;

Ixxxiv. 1.

6—10. The enthusiasm of Israel at the establishment of the sanctuary
in Jerusalem (6, 7); their prayer that Jehovah will deign to occupy it,
and will bless priests, people, and king (8—10).

6. The abruptness of the transition is at first sight perplexing; but
instead of giving a prosaic account of the transportation of the Ark to
Zion, the Psalmist introduces the people of David’s time as speakers,
proclaiming the eagerness and joy with which they welcomed David’s
proposal, and their resolve to worship Jehovah in His new sanctuary.
The removal of the Ark was a national movement. See 2 Sam. vi. 2,
15; 1 Chron. xiii. 11, xv. 28

/¢t may best be explained to mean tke Ark, as the great object which
the poet has in mind, though it is not actually mentioned till z. 8. It
might mean the tidings or the plan, but this sense does not suit the verb
found, nor is it easy to connect it with the designations of place.

But what is meant by we keard of it in Ephrathah, we found it in the
flelds of the forest? (r) Elsewhere Zphrathal is a name for Bethichem
(Gen. xxxv. 16, 19; xlviil. 7; Ruth iv. r1: cp. Micahv. 2; 1 Sam. xvii. 12).
But the Ark never had any connexion with Bethlehem. To refer we to
David, and to explain, ‘I heard of it while I was still in my home in
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7 We will go into his tabernacles:
We will worship at his footstool.

8 Arise, O LoRrp, into thy rest;
Thou, and the ark of thy strength.

Bethlehem,’ is forced, and leaves the transition from the sing. in vz, 3—
to the plural unexplained. (2) It has been thought that Zpkrathak
may mean Zphraim, as Ephratkite means Epkraimade (1 Sam. 1. 1), and
that the reference is to the sojourn of the Ark at Shiloh. ¢We heard
that the Ark was in Shiloh in the days of old, but when we sought
it, it was no longer there, but in an obscure refuge in the fields
of the forest.” (3) Delitzsch ingeniously argues that Zpkrathak was a
name for the district in which Kiriath-jearim was situated. ‘The first-
born son of Caleb’s wife Ephrath was Hur (1 Chron. ii. 19), who is
called ‘the father’ of Bethlehem (1 Chron. iv.’4). Hur’s son Shobal
was ‘the father’ of Kiriath-jearim, and his son Salma the ‘father’ of
Bethlehem (1 Chron. ii. 50, 51). May not the district of Kiriath-jearim
have been called Ephrathah, as well as that of Bethlehem? This is
perhaps the best explanation; for there can be little doubt that 2ke felds
of the forest (jaar) mean the neighbourhood of Kiriath-jearim, ‘the city
of forests,” where the Ark had rested for many years in the house of
Abinadab (1 Sam. vii. 1, 2), and still was, when David resolved to
remove it to Zion (1 Chron. xiii. 5, 6). It should be noticed that the
parrative in 1 Sam. vii. 1 ff. implies that the Ark was not actually in the
town, but in its neighbourhood.

The suggestion that Zpkrathak means the fertile plains, and the fields
of the forest the uncultivated jungle, and that the meaning is, ‘the news
of David’s plan spread through field and forest,’ i.e. all over the country,
is far-fetched and improbable.

7. Let us go into his dwelling place,

Let us worship at the footstool of his feet.

This is the mutual exhortation of the Israelites to come and worship
in the ‘dwelling place’ (z. 5) which David bad resolved to prepare,
before the Ark. Jehovah’s footstool may mean His sanctuary, as in
xcix. 5; but here more probably, as in ¥ Chron, xxviii. 2, the Ark is
meant. As He is enthroned upon the Cherubim, the Ark beneath
them is His footstool. This verse anticipates, for the next verse implies
that the translation of the Ark has not yet been effected.

8. The people’s prayer that Jehovah will occupy the resting-place
(1 Chron. xxvill. 2) prepared for Him; that His Presence may accom-
pany the symbol of it. The first line is an adaptation of the watchword
used when the Ark started to find a resting-place for the Israelites in
their wanderings. See Num. x. 33, 35. In 2 Chron. vi. 41, 42 the
words of the Psalm are quoted at the close of Solomon’s prayer at the
Dedication of the Temple, and some commentators suppose that in
2. 8 ff. the Psalmist carries us on into the Solomonic period; but it is
simpler and more natural to suppose that he is still describing David’s
translation of the Ark to Zion.

the ark of thy strength] See 1 Sam. v. 7; vi. 19 ff. ; Ps. lxxviii. 61.
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Let thy priests be clothed wit% righteousness;
And let thy saints shout for joy.

For thy servant David's sake

Turn not away the face of thine anointed.

The Lorp hath sworn #7z truth unto David;

He will not turn from it;

Of the fruit of thy body will I set upon thy throne.
If thy children will keep my covenant

9. Let thy priests be clothed with righteousness] May those who
minister in the sanctuary be worthy servants of a righteous God, fit
representatives of a righteous nation (Is. xxvi. 2) ! The white priestly
garments were intended to be symbolical of purity of character (Rev.
xix. 8). For the metaphor cp. Job xxix. 14.

let thy saints &c.] May thy chosen people worship there with jubilant
rejoicing! For the meaning of tiy sainis, i.e. thy beloved, or thy
godly ones, see Appendix, Note I.

10. This verse is still part of the people’s prayer, though its language
is coloured by the feeling of the Psalmist’s own age, and expresses the
perplexity of a time in which Jehovah seemed to have disowned His
anointed. The people pray for a blessing on each successive king for
David’s sake. Z7'Aine anointed is not David only, but David and his
successors, Jehovah's anointed king for the time being. For him the
people pray that Jehovah will not “turn away his face,” i.e. repulse his
requests or banish him from His favour and presence. For the phrase
cp. 1 Kings ii. 16; 2 Kings xviii. 24; Ps. Ixxxiv. 9. The thought
corresponds to the promise so prominent in 2 Sam. vii, that Dawvid’s
house should be established ‘before Jehovah’ (2. 16, read ‘before me,
vv. 26, 29). Cp. Ps. Ixi. 7.

11—18. Jehovah’s answer to the prayer with which the Psalm
begins. He will remember David, for He has chosen Zion to be His
abode, and He will bless her people and her priests, and restore the
power and prosperity of David’s house.

11. 7The LORD hatkh sworn &c.] The answer to the prayer of v. 1 is
given by recalling the promise to David which Jehovah has solemnly
pledged Himself to fulhl. The narrative of 2 Sam. vii does not speak
of God’s promise to David as confirmed by an oath; but, as in lxxxix.
3, 35, 49, it is the poet’s mode of emphasising the solemnity and immu-
tability of the Divine promise. Cp. cx. 4; Is. xlv. 23.

in fruth] Or perhaps, truth, i.e. a promise which will surely be
fulfilled, from wkick ke will not swerve. Cp. 2 Sam. vii. 28, “Thy
words are truth.”

Of the fruit &c.] The contents of the oath. Cp. 2 Sam. vii. 12.

13, If thy sons will kecp] The condition of the literal fulfilment of
the promise is implied in 2 Sam. vii. 14, and explicitly stated in 1 Kings
viii. 25. In Ps. lxxxix. 30 ff. the thought is develdped, that man’s faith-
lessness cannot finally defeat God’s purpose.

10

II
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And my testimony that I shall teach them,
Their children also shall sit upon thy throne for ever-
more.

13 For the Lorp hath chosen Zion;
He hath desired 7# for his habitation.

14 This 75 my rest for ever:
Here will I dwell; for I have desired it.

15 I will abundantly bless her provision:
I will satisfy her poor wit% bread.

16 I will also clothe her priests with salvation:
And her saints shall shout aloud for joy.

17 There will I make the horn of David to bud:

my testimony] Or, as P.B.V., my testimonies. See p. 704.

their children &c.] Their sons also for ever shall sit upon thy
throne, lit. #porn a throne for thee, as thy representatives.

13. For the LORD hatk chosen Zior] The permanence of the Davidic
kingdom is based upon the Divine choice of Zion. Here, as in Ixxviii.
67 ff., the choice of Zion is regarded as antecedent to the choice of
David. To the community of the Restoration this thought must have
been a comfort: they felt that Jehovah had returned to dwell in Zion,
and this was a pledge to them that He would in some way fulfil His
promises to the house of David. Cp. Zech. ii. 12.

14. Jehovah speaks. The expression of His Will in the facts of
history 1s translated into the form of an utterance. Observe the stress
laid on the Divine choice: in making Jerusalem the religious centre of
the nation (and ultimately of the world) David was fulfilling Jehovah’s
purpose. This verse corresponds to the prayer of ». 8, as . 16 to that
of 2. 9.

mygre:t] My resting-place, as in ». 8. Cp. 1 Chron. xxviii. 2;
Is. xi. 10 lxvi. 1.

18. [ will abundantly bless &c.] Or, I will surely bless. The
Divine blessing will rest upon people, priests (16), and rulers (17f.).
Even the poor shall not want. Cp. Deut. xv. 4. Palestine was liable
to famines, and in the early days of the Restoration the community had
suffered severely from scarcity (Haggai i. 6ff.), but this was not God’s
Willl.

16. Her priests also will I clothe wizk salvation] The correlative
of righteousness in v. 9. He will prosper those who minister faithfully.
Cp. Is. Ixi. 10. Healtk in P.B.V. is an archaism for healing, deliver-
ance, salvation.  Cp. lxvii. 2.

17. Zhere] In Jerusalem.

will 7 make the horn of David to bud] More exactly, will I make &

1 The word for grovision (7171%8) means also grey, and was rendered literally by
the LXX, thipar (N*T); but in some MSS (e.g. NAR) this was changed to xnpav
widouAs), either through a scribe’s mistake, or because grey seemed unintelligible

and 7idows might naturally be classed with the goo». Cp.'Deut. xiv. 2g. Hence
the Vulg. zidwam, Dovay, ker widow.
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1 have ordained a lamp for mine anointed.
His enemies will I clothe with shame:
But upon himself shall his crown flourish,

horn aprout forth for David. The figure may mean simply, that
Jehovah will restore the prosperity and victorious might of the house of
David (cp. lxxxix. 17, 24; Ezek. xxix. 21). The verb sprout however
suggests a reference to the prophecies of Jer. xxiii. 5; xxxiii. 15; Zech.
iii. 8; vi. .12, where ftsemack, ‘sprout,’ is used as a title of the Messi-
anic king, while in Dan. vii. 7, 8, 24; viii. 5, ‘horn’ is a symbol for
“king,’ so that the words may be intended to have a personal reference
and point to the Messianic king. Zacharias appears to have had this
passage in mind, Luke i. 69; and the fifteenth of the *‘eighteen Bene-
dictions” in the Jewish Liturgy incorporatesit. ¢“Cause the sprout of
David thy servant to sprout forth speedily, and let his horn be exalted
in Thy salvation.”

17. 7 have prepaxed a lamp for mine anointed] The burning lamp
is a natural metaphor for the preservation of the dynasty (xviil. 28;
1 Kings xi. 36; xv. 4; 2 Sam. xxi. 17). The use of the verb prepared,
as in Ex. xxvii. 20, 21; Lev. xxiv. 2, 3, 4, suggests that there may be
an allusion here to the lamp kept burning perpetually in the sanctuary.
Mine anointed is here David himself (xviil. 50), rather than his successors.

18. will I clothe with shame] The opposite of salvation, v. 16.
Cp. xxxv. 26; Job viii. 22.

upon himself] Upon David in the person of his representative, who
is called David in Ezek. xxxiv. 23, 24.

shall kis crown ,ﬂourixlz] The expression is a peculiar one. (1) The
word for ‘crown’ (nézer) used here as in lxxxix. 39, means (2) ‘conse-
cration,” (8) ‘a crown’ or ‘diadem,” as the mark of consecration to an
office. It is used not only of a king’s crown, but of the high-priest’s
diadem (Ex. xxix. 6). (2) The verb yarsits, ‘flourish,’ or rather
‘sparkle,” ‘glitter,’ is cognate to the word #sizs, which denotes the glit-
tering plate of gold bearing the inscription ‘‘Holiness to Jehovah”
which the High-priest wore on his turban, and which is called in Ex.
xxix. 30, ‘‘the plate of the holy diadem.” This phraseology seems
intended to suggest that David’s representative will have high-priestly
as well as royal dignity. Cp. Jer. xxx. 21; Zech. vi. 11—13.

PSALM CXXXIIL

This Psalm is commonly supposed to describe the blessings which
flowed from the meeting of the Israelites at Jerusalem at the great
religious festivals. - Such meetings were a consecration of the whole
nation; they diffused a spirit of brotherly harmony throughout it; they
sustained and quickened the national’ life by bringing individuals into
fellowship with Jehovah and with one another at the religious centre

18

of His choice. Attractive as this view is, and natural as it may have .

been to apply the Psalm to these gatherings, it is questionable whether

PSALMS 49
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it was the sight of them which inspired the poet. “Dwelling together”
implies more than a temporary sojourn for a few days; and it seems
preferable to connect the Psalm with Nehemiah’s efforts to re-people
Jerusalem (Neh. xi. 1ff.). It presents an ideal to be aimed at. Old
animosities are to be laid aside. Brethren are to dwell together as
brethren should do. A strong and united metropolis, at once the
religious and political centre of the country, will consecrate and invigo-
rate the whole nation, and spread blessing through the body of which it
is the head.

If the title of David could be regarded as authentic, the Psalm might
refer to the reunion of the nation after the civil discords of the early
years of his reign, It is however wanting in the Targum, and in
some MSS of the LXX and of Jerome, and the language of the Psalm
points to a post-exilic date for this as for the other Psalms of Ascent,

A Song of degrees of David.
133 Behold, how good and how pleasant ## s
For brethren to dwell together in unity.
2 [t is like the precious ointment upon the head,
That ran down upon the beard, even Aaron’s beard:
That went down to the skirts of his garments;

1. Bekold &c.] The Psalmist seems to have before his eyes some
instance of the blessing and the beauty of brotherly concord which
prompts his song. May it not have been the enthusiasm of those who
volunteered to dwell in Jerusalem, when Nehemiah was restoring its
civic and religious organisation (Neh. xi. 2)?

for brethren to dwell together in unity] Lit. the dwelling of brethren
also together: i.e. that the tie of intimate relationship denoted by the
name of érethren should find outward expression in the gathering of
Israelites to make their home in the mother-city, or, if the reference of
the Psalm is to the great Feasts, in the reunions of the members of
the nation at these periodical gatherings. By drethren he does not mean
the members of a single family, but the members of the larger family
of Israel, the whole nation. /7 unify is doubtless a correct interpreta-
tion of the Psalmist’s meaning, though it goes beyond the strict sense of
the Heb. word, which only means logether.

2. It is like the goodly oil upon the head descending upon the

beard, even Aaron’s beard,
Which descendeth upon the collar of his garments.

Oil was a symbol of joy and festivity (Ps. xIv. 7), but it is not com-
mon oil that is mentioned here. The brotherly concord of the dwellers
in Jerusalem is compared to the sacred oil with which the High-priest
was anointed (Ex. xxx. 23 ff.). This sacred oil was goured upon Aaron’s
head (Ex. xxix. 7; Lev. viil. 12; xxi. 10} when he was consecrated
to the office of high-priest, whereas the ordinary priests were only
sprinkled with it (Ex. xxix. 21). It would flow down upon his beard
‘and on to his shoulders and his breast, upon which he bore the names
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As the dew of Hermon, and as the dew that descended
upon the mountains of Zieon:
For there the Lorp commanded the blessing,

of the Twelve Tribes (Ex. xxviii. 9—12, 17—a21), symbolising thereby
the consecration of the whole nation of which he was the representative.
The stream of perfumed oil, carefully compounded with aromatic spices,
would diffuse its fragrance all around, symbolising the holy influence
which should emanate from the chief religious representative of Israel,
and from the nation which he represented. The point of the simile
then seems to be, that as the sacred oil flowed down over Aaron’s
shoulders, so the harmonious unity of those who dwell in Jerusalem
will influence the whole nation for good. The same spirit will be
diffused throughout the whole community. Cp. Ps. cxxii.

Aaron might denote any high-priest; but the Psalmist by the use of
the present participles seems rather to intend to recall the scene of the
consecration of Aaron himself (Lev. viii). It might have been thought
that he was alluding to some recent ceremony; but according to Jewish
tradition, the sacred oil was wanting in the time of the Second Temple,
and the high-priest was consecrated by investiture with the pontifical
robes only.

It is a question whether the clause wkick descendeth wupon the collar of
his garments refers to the oil or to Aaron’s beard. The Massoretic
accentuation (unless it is to be regarded as rhythmical and not syntac-
tical) makes it refer to Aaron’s beard: the Ancient Versions take it to
refer to the oil. In the former case the beard is thought of as connect-
ing the head and the garments; but the latter interpretation is the
more natural, and is supported by the fondness of the Psalms of Ascent
for the repetition of words. '

The collar not tke skirts of the high-priest’s garment is denoted by the

Heb, word, which means literally ‘mouth’ or ‘opening,’ i.e. the hole
through which the head passed, or its bordering. Cp. Ex. xxviii. 32;
xxxix. 23; Job xxx. 18.
. 8. Like dew of Hermon, which descendeth wpon /e mountains of
Zion] There is no justification for inserting the words and as the dew,
as in A.V. ““The dews of Syrian nights are excessive; on many morn-
ings it looks as if there had been heavy rain” (G. A. Smith, A
Geogr. p. 65); and the dew that falls on the slopes of the snow-clad
Hermon is particularly copious. Dew is a symbol for what is refresh-
ing, quickening, invigorating ; and the Psalmist compares the influence
of brotherly unity upon the nation to the effect of the dew upon vegeta-
tion. From such dwelling together individuals draw fresh energy; the
life of the community, social and religious, is revived and quickened.
It need not be supposed that the poet imagined that the dew which fell
upon the mountains of Zion was in any way physically due to the
influence of Mount Hermon (though it is possible that it was popularly
supposed that there was some connexion); all he means is that the life-
giving effect of harmonious unity upon the nation is as though the most
abundant dews fell upon the dry mountain of Zion,

for there &c.] In Jerusalem.” Cp. cxxxii. 17. Jehovah has connected

49—2
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FEuyen life for evermore.

the blessing of a vigorous national life with the religious centre of His
choice. -

life for evermore] Cp. Ecclus. xxxvii. 25, “The days of Israel are
innumerable.” But perhaps for evermore should be connected with
commanded. For life cp. xxxvi. 9.

PSALM CXXXIV.

This Psalm consists of a call (1, 2) and a response (3). The call
appears to be addressed by the worshippers in the Temple to the priests
and Levites whose duty it was to render the nightly service of praise to
Jehovah, and their leader responds to it with a priestly blessing. The
Psalm forms a fit conclusion to the collection of Pilgrim-Songs. It may
have been composed after the restoration of the Temple-services by
Nehemiah (Neh. xii. 44—47). *The people,’”’ we read there, ‘“rejoiced
over the priests and the Levites that waited,” lit. sfood, i.e. took their
part in ministering, as in . 1. But there is no definite indication of
date or occasion.

A Song of degrees.

134 Behold, bless ye the Lorp, all ye servants of the Lorb,
Which by night stand in the house of the Lorbp.
2 Lift up your hands 77 the sanctuary,
And bless the Lorp.

3 The Lorp that made heaven and earth
Bless thee out of Zion.

1. all ye servants of the LorRD] Not Israelite worshippers in general,
but, as the following clause shews, ministrants in the Temple.

which by night stand in the house of the Lorp] “To stand before
Jehovah’ was the regular term for priestly or Levitical ministration.
Cp. Deut. x. 8 &c.; Heb. x. 11.

The words imply that services of praise and thanksgiving were held in
the Temple at night ; possibly a reference to such services is to be found
in 1 Chron. ix. 33. :

The addition even in the courts of the house of our God in the
P.B.V. is derived through the Vulg. from the LXX, and comes from
CXXXV. 2. : .

2. Lift up your hands] The gesture of prayer. Cp. xxviii. 2}
1 Tim. ii. 8.

in the sanctuary] Rather 10 the sanctuary, towards the most holy
place, as the earthly dwelling-place of Jehovah. The rendering of R.V.
marg., #n koliness, is less probable.

3. The response of the priests,

Jehovah bless thee out of Zion,
Even the maker of heaven and earth.’
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The first line is taken from the priestly blessing in Num. vi. 24, with
the addition of ount of Zion (cxxviii. 5). The singular ¢kee may denote
the congregation as a whole or each individual in it. The attribute
Maker of heaven and earth implies Jehovah’s power to bless. Cp. cxv.
15, note. .

PSALM CXXXYV.

This Psalm was obviously intended for use in the worship of the
Second Temple. It begins with a call to those who minister there to
praise Jehovah, Who has chosen Israel to be His peculiar people (1—4).
His omnipotence is manifested in Nature (5—7), and in History (8—
1z). He will not forsake His people, whereas the idols of the heathen

are nought, and cannot save their worshippers (13—18). Let all Israel

unite in praising this glorious God (19—21).

Though the Psalm is little more than a mosaic of fragments and
reminiscences from Law, Prophets, and other Psalms, it possesses real
vigour of rhythm and spirit. It is an expansion of Ps. cxxxiv, and it
should be compared with the blessing of the Levites in Neh. ix. 4ff.,
though there the whole course of Israel’s history is reviewed at length.

Praise ye the Lorb,

Praise ye the name of the Lorp;

Praise 4im, O ye servants of the Lorp.

Ye that stand in the house of the Lorbp,

In the courts of the house of our God,

Praise the Lorp; for the Lorp #s good:

Sing praises unto his name; for # ¢s pleasant.
For the Lorp hath chosen Jacob unto himself,
And Israel for his peculiar treasure.

For I know that the LorD 75 great,

1-4. A call to Jehovah’s servants to praise Him, since he has
chosen Israel to be His own people.

1. Praise ye the LorDp] Heb. Hallelujah. The verse is identical
with cxiii. 1, except that the clauses are transposed.

2. Ve that stand &c.] As in cxxxiv. 1, those who minister in the
Temple and its precincts are summoned to praise. It is less natural to
suppose that the first line refers to the priests and Levites, and the
second line (ye that stand being supplied) to the worshippers in the
outer court.

8. foritis pleasant] Either ‘His name is lovely,’ or ‘it is pleasant
to sing praise.” Cp. cxlvii. 1.

4. the LorD] Heb. Jah. The verse is based upon Deut. vii. 6;
cp. Ex. xix. 5.

5—17. Jehovah’s greatness and sovereignty exhibited in Nature.
5. For I know] A further reason for praising Jehovah, 7 is

185
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And #hat our Lord #s above all gods.
6 Whatsoever the LORD pleased,
T#at did he in heaven, and in earth,
In the seas, and all deep places.
7 He causeth the vapours to ascend from the ends of the
earth ,
He maketh lightnings for the rain;
He bringeth the wind out of his treasuries.
8 Who smote the firstborn of Egypt,
Both of man and beast.
9 Who sent tokens and wonders into the midst of thee,
O Egypt,
Upon Pharaoh, and upon all his servants.
1o Who smote great nations,
And slew mighty kings ;
u Sihon king of the Amorites,
And Og king of Bashan,
And all the kingdoms of Canaan:

emphatic. Though the nations are ignorant of it, Israel in whose name
the Psalmist speaks, knows the supreme greatness of Jehovah.

above all gods] 1t is clear from 2. 15 ff. that the Psalmist does not
intend by this comparison to imply that the gods of the heathen have
any real existence.

6. Whatsoever Jehovah pleased hath he done,

In heaven, and in earth, in the seas and all deeps.

The first line is identical with cxv. 34: the second is based on Ex.
xX. 4. The deeps are “‘the waters under the earth,” the subterranean
abyss of waters on which the earth was thought to rest. Cp. xxiv. 2;
cxxxvi. 6.

7. Taken almost verbatim from Jer. x..13 (=Ili. 16), where the

" words occur in a similar context, contrasting Jehovah with idols.

Jrom the ends of the eartk] From the most remote quarters; so that
‘“‘thou knowest not whence they arise” (S. Aug.); or from the horizon,
where they seem to rise as they come into view. Cp. 1 Kings xviii. 44.

Jor the rain] Along with the rain.

his treasuries] Cp. xxxiil. 7; Job xxxviii, 22,

8—13. Jehovah's sovereignty exhibited in the deliverance of His
people from Egypt and their establishment in the land of Canaan.

9. Who sent tokens] He sent signs.

10. great mations] Or, many nations. Cp. Deut, vii. 1.

11. Sihon and Og, “the two kings of the Amorites,” are mentioned as
the first and some of the most formidable enemies whom the Israelites met.
See Num, xxi. 21 ff., 33 ff. ; Deut. ii. 30 f, iii. 1ff.; and cp. Am. ii. g.

kingdoms] Cp. Deut. iil. 21; Josh. xii. 7—a4. )
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And gave their land for an heritage,

An heritage unto Israel his people.

Thy name, O LoRD, enduretk for ever;

And thy memorial, O Lorp, throughout all genera-
tions.

For the Lorp will judge his people,

And he will repent himself concerning his servants.

The idols of the heathen are silver and gold,
The work of men’s hands.

They have mouths, but they speak not ;
Eyes have they, but they see not;

They have ears, but they hear not;

Neither is there azy breath in their mouths.
They that make them are like unto them:
So 7s every one that trusteth in them.

Bless the Lorp, O house of Israel:

Bless the LorD, O house of Aaron:

Bless the Lorp, O house of Levi:

Ye that fear the Lorp, bless the Lorp.

Blessed #e the Lorp out of Zion, which dwelleth az
Jerusalem.

12. an heritage] Cp. Deut. iv. 38.

13—18. Jehovah is eternally. the same, and will not forget His
people; whereas the impotent gods of the heathen cannot protect their
worshippers.

13. Cp. Ex. iii. 15; Ps. xxx. 4; cil. 12. Jehovah’s Name is called His
memorial, as bringing to mind all that He is and does. Such as He
has once revealed Himself to be He will continue for ever. Cp. Heb.
xiii. 8.

14. Taken verbatim from Deut. xxxii. 36; cp. Ps. xc. 13. In virtue
of His relation to Israel He will do them justice, and not finally aban-
don them.

15—18. Taken with some alterations from cxv. 4—8. The nonentity
of the heathen gods is contrasted with the sovereignty of Jehovah.

18, Like unto them shall their makers become,

.Even everyone that trusteth in them.

19—21.  All Israel is summoned to praise Jehovah.

19, 20. The three-fold call of cxv. g—Ir; cxviii. 2—4 is here ex-
. panded by the addition of the house of Levi.

21, Blessed be Jehovah out of Zion) This final adoration corresponds
to the prayer with which Ps.’cxxxiv concludes. From Zion, which is
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Praise ye the LoORD.

His earthly dwelling-place, Jehovah’s blessing goes forth upon His
people: from Zion where they meet to worship, must ring out His
people’s answer of adoring praise.

Praise ye the Lorp] Hallelujah; omitted by the LXX.

PSALM CXXXVI.

Another liturgical Psalm, closely resembling Ps. cxxxv, but distin-
guished by the refrain which forms the second half of each verse. This
refrain was evidently sung as a response, either by a choir of priests
and Levites answering the choir or the singer who chanted the first
line; or by the whole congregation. We read that at the laying of
the foundation stone of the Second Temple the priests and Levites
“answered one another in praising and giving thanks to Jehovab,
saying, For he is good, for his lovingkindness endureth for ever toward
Israel” (Ezra iii. 11 cp. 2 Chron. vil. 3, 6); and an analogy for the
congregational response may be found in the statement that on certain
occasions the people answered with Amen, or Amen, Hallelwjak (cvi.
48, note ; Deut. xxvii. £5; Neh. v. 13; viii. 6).

This Psalm was known in the liturgical language of the Jews as
“the Great Hallel” (‘“the Hallel” being Pss. cxiii—cxviii); but the
term was also applied to Ps. cxxxv. 4—cxxxvi, and to the whole group
cxx—cxxxvi (Delitzsch).

The Psalm is arranged in well marked groups of three verses to the
end of 2. 18, alter which follow two groups of four verses: but as 2. 19
—22 are taken from Ps. cxxxv, and #. 25 is in no obvious connexion
with the context, it may be questioned whether the text is in order.
Some forms of the LXX, as represented by the Old Latin in the
Gallican Psalter, repeated #. 3 at the end, and the P.B.V. retains
the addition.

The Hebrew text of the Book of Ecclesiasticus contains a hymn
of thanksgiving which is an obvious imitation of this Psalm, and is
largely composed of phrases taken from Psalms in Book v, particularly
cxxi, cxxxii, cxlvii, cxviii.

It follows ch. li. 12, *“ Therefore I give thanks and will praise, and
will bless the name of Jehoval,” and runs thus (the refrain being omitted
for brevity) :

1. O give thanks unto Jehovah for he is good: for his- loving-
kindness (endureth) for ever {cxxxvi. 1).

2. O give thanks unto the God of praises, for &c.

3. O give thanks unto the keeper of Israel (cxxi. 4), for &c.

4. O give thanks unto the former of all things (Jer. x. 16), for &c.

5. O give thanks unto the redeemer of Israel (Is. xlix. 7), for &c.

6. O give thanks unto hun that gathereth the outcasts of Israel
(Ps. cxlvil. 28), for &c. '
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7. O give thanks unto him that buildeth his city and his sanctuary
(Ps. cxlvii. 2 4), for &c. .

8. O give thanks unto him that maketh a horn to sprout for the
house of David (Ps. cxxxii. 17), for &c.

9. O give thanks unto him that chooseth the sons of Zadok to be
priests, for &c.

] 10. O give thanks unto the Shield of Abraham (Gen. xv. 1),
or &c.

11. O give thanks unto the Rock of Isaac, for &c.

12. O give thanks unto the Mighty One of Jacob (Ps. cxxxii. 2, 5),
for &c.

13. O give thanks unto him that hath chosen Zion (Ps. cxxxii. 13),
for &c.

14. O give thanks unto the King of the kings of kings, for &c.

15. And he hath lifted up a horn for his people, a praise for all his
beloved, even the children of Israel, a people near unto him. Hallelujah.
(cxlviii. 14).

If this hymn was composed by Ben Sira, it proves that he was
familiar with Psaims, some .of which have been regarded as among
the latest in the Psalter, and it affords a strong presumption that the
Psalter was complete before B.C. 180. The hymn, it is true, is not found
inthe Versions, but Dr Schechter thinks that its authenticity is established,
and that its omission is accounted for, by the prominence which it
gives to the house of Zadok. It was natural for Ben Sira, who knew
that family in its best representative, Simon the Just, to give thanks for
its election to the priesthood : it was equally natural for his grandson
the translator to omit such a thanksgiving, when the high-priests of the
house of Zadok had disgraced their calling, and the house of Zadok had
been superseded by the Maccabaean line. See Schechter and Taylor’s
Wisdom of Ben Sira (1899), p- 35.

O give thanks unto the Lorp; for %¢ is good:
For his mercy endureth for ever.
O give thanks unto the God of gods:
For his mercy endurelh for ever.
O give thanks to the Lord of lords:
For his mercy endureth for ever.
To him who alone doeth great wonders:
For his mercy endureth for ever.

1—8. A call to thanksgiving.

1. Cp. cvi. 1, note; cvil. 1; cxviil. 1.
his mercy] His lovingkindness, and so throughout the Ps.
9, 8. the God of gods...the Lord of lords] From Deut. x. 17.

4—9. Jehovah the Creator.
4. Cp. Ixxii. 18; Ixxxvi. 10.

136
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5 To him that by wisdom made the heavens:
For his mercy endureti for ever. .
6 To him that stretched out the earth above the waters:
For his mercy endureth for ever.
7 To him that made great lights:
For his mercy enduret for ever:
8 The sun to rule by day:
For his mercy enduretk for ever:
9 The moon and stars to rule by night:
For his mercy endureth for ever.
10 To him that smote Egypt in their firstborn:
For his mercy endureth for ever:
1 And brought out Israel from among them :
For his mercy enduretk for ever:
12 With a strong hand, and with a stretched out arm:
For his mercy endureth for ever.
13 To him which divided the Red sea into parts:
For his mercy endureth for ever:
14 And made Israel to pass through the midst of it:
For his mercy endureth for ever: :
15 But overthrew Pharach and his host in the Red sea:
For his mercy endurett for ever.
16 To him which led his people through the wilderness:
For his mercy endureth for ever.
17 To him which smote great kings:
For his mercy endureth for ever:
18 And slew famous kings:
For his mercy endureth for ever:
19 Sihon king of the Amorites:
For his mercy endureth for ever:
5. by wisdor] By understanding, as Prov. iii. 19; Jer. x. 12.
6. tiat spread forth tie earth upon the waters] Cp. cxxxv. 6, note;
Is. xlii. 5; xliv. 24; Ps. xxiv, 2.
7—9. Cp. Gen. i. 14—16. ‘
10—15. Jehovah the Deliverer of Israel. Cp. cxxxv. 8 fl.

12. From Deut. iv. 34, &c.; cp. Ex. vi. 1, 6.

18. info parts] R.V.insunder. 7z ‘wo parts of P.B.V. is a printer’s
error. The Great Bible of 1539 has info partes.

18. overthrew] Lit. shook off, as Ex. xiv. 27,

16—22. Jehovah the Giver of the promised land. Cp. cxxxv. 1o ff.

16. Cp. Deut. viii. 15.
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And Og the king of Bashan:
For his mercy endureth for ever:

And gave their land for an heritage:
For his mercy enduretk for ever:

Even an heritage unto Israel his servant:
For his mercy endureth for ever.

Who remembered us in our low estate:
For his mercy endureth for ever:

And hath redeemed us from our enemies:
For his mercy endureth for ever.

Who giveth food to all flesh:
For his metcy endureth for ever.

O give thanks unto the God of heaven:
For his mercy endureth for ever.

22. ZIsrael kis servant] Cp. Is. xli. 8; &ec.

23—28. Jehovah the Deliverer of Israel and the Supporter of all
things living,

28. in our low estate] The humiliation of the Exile.

24. And hath redeemed &c.] R.V. and hath delivered us from our
adversaries.

25. Cp. civ. 27 .3 cxlv. 185; cxlvii. 9. A& flesk includes all living
things. * Cp. Gen. vi. 13. The mention of the universal Providence of
God follows somewhat abruptly on the celebration of His care for Israel,
and it is possible that there has been some corruption or dislocation of
the text.

26. the God of heaven] A latetitle, occurring here only in the Psalter.
It is found in Ezra i. 2, &c.; Neh. i. 4; ii. 43 2 Chron. xxxvi. 23 ; Jonah
i. 9; Daniel ii. 18, &c. Cp. Apoc. xi. 13; xvi. 11,

The P.B.V. adds “ O give thanks unto the Lord of lords: for his
mercy endureth for ever.” This repetition of ». 3 is taken from the
Gallican Psalter, but is not found in any extant MS of the LXX.

PSALM CXXXVIL

Israel’s minstrels were silent in the land of exile, when they were
tauntingly bidden to display their skill for the amusement of their
captors (1—3). How could they sing Jehovah’s songs in a heathen
land? how forget Jerusalem (4—6)? Perish the enemies that had
wrought her ruin and rejoiced at her fall (7—g)!

The tender pathos of the opening verses enlists our sympathy ; the
crash of bitter denunciation in the closing stanza shocks and repels.
* But implacable hatred of Zion’s foes was in those days the inevitable
correlative to intense love for her. The new ‘law, “Thou shalt love
thine enemy,” had not yet taken the place of the old maxim, ¢ Thou
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shalt love thy neighbour and hate thine enemy.” The law of stern

retribution for cruel wrong seems to the Psalmist only just, and the
peculiarly barbarous form in which he expresses his desire for the
extermination of the destroyer of his country is only such as was familiar
to his age.

The Psalm is generally thought to have been written soon after the
Return from Babylon in B.c. 537, while Babylon, though it had lost its
independence, still enjoyed a large measure of prosperity under the mild
rule of Cyrus. The past tenses of . 1—3 seem to imply that the
writer and his companions are no longer in exile, while from zz. 7—g it
appears that the wrongs of Israel have not yet been fully avenged on
Babylon.

A date before the close of the Exile is not indeed impossible.
At first sight zo. 4—06 read like the words of those who are still in
exile ; 2. 7—9 seem to anticipate a judgement still wholly future ; the
tenses in zo. 1—3 might be taken as perfects (‘ have we sat down’ &c.),
describing a state of things still existing; and the denunciation of
Babylon in Jer. li, which probably belongs to the closing years of the
Exile (Driver, L#. of O.7.% p. 268), breathes a very similar spirit to
that of the Psalm.

These reasons, however, are not conclusive. 7. 4—6 can be under-
stood as dramatically expressing the feelings of the exiles in the actual
words which they might have used at the time; Babylon was not
destroyed by Cyrus, and its capture must have seemed a very imperfect
measure of retribution; Zzere in vz. 1, 3 points decidedly to Babylon
from a distance ; and a date immediately after the return from Babylon
is the most probable. The first sight of the ruins of the city and Temple
might well have moved the Psalmist to recall his faithfulness to Zion
in the distant land of exile, and to give utterance to his longing for
vengeance upon those who had wrought this havoc and rejoiced at the
sight of it. The author may have been a Levite, who had taken part
or looked forward to taking part in the Temple music, and returned in
extreme old age to Jerusalem ; one possibly of those whose regrets for
past glories overwhelmed them at the laying of the foundation of the
Temple (Ezra iii. 12). )

That the Psalm is, as Professor Cheyne thinks (Oripin of the Psalter,
p-69f.), “a dramatic lyric,” written in the time of Simon the Maccabee,
four hundred years after the Return, is in the highest degree unlikely.

The title in the LXX, 7¢ Aavid ‘Tepeulov or 8ia ‘L. (‘Of David ; Jere-
miak's, or ‘by Feremiak'), appears to represent two views as to its origin.
In style it may have been thought to resemble Davidic Psalms, and
in tone the writings of Jeremiah ; but as Jeremiah never was in Babylon
the ascription of the Psalm to him is out of the question.

137 By the rivers of Babylon, there we sat down, yea, we
wept,

1—8. The silence of sacred song in the sorrow of exile.
1. the rivers of Babylon] Not only the Euphrates and its tributaries,
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When we remembered Zion.

We hanged our harps . 2

Upon the willows in the midst thereof.

For there they that carried us away captive required of 5
us a song;

And they that wasted us reguired of wus mirth,

Saying, Sing us one of the songs of Zion.

How shall we sing the LorD’s song 4

In a strange land?

such as the Chebar (Ezek. i. 1; iii. 15), but the numerous canals with
which the country was intersected. Babylonia was characteristically
a land of streams, as Palestine was a land of hills ; it was the feature of
the country which would impress itself upon the mind of the exiles. Cp.
Jer. li. 13. They may have resorted to the banks of the rivers and
canals ta mourn; partly for the sake of the shade of the trees which
grew there, partly because such places were suitable to melancholy
meditation. .

It is hardly likely that there is any reference to places of prayer
chosen near water for the sake of ceremonial lustrations (Acts xvi. 13).

sat down] As mourners. Cp. Is. xlvii. 1, 5.

Zion] The name is chosen specially to suggest the sacred memories
of the city.

2. Upon the willows in the midst thereof,

We hung our harps.

the willows] Cp. Is. xliv. 4. The tree ineant, however, was pro-
bably not the weeping willow, but the populus Euphratica.

8. For there &c.] The reason why their harps. were silent. It
might have been expected that they would soothe their sorrow with
plaintive music; but the heartless demand of their captors made it
impossible.

asked of us songs] Lit. words of song. :

they that wasted us] The exact meaning is doubtful. The A.V.
marg. ‘Heb. /aid us on keaps’ rests on an impossible derivation, and
the R.V. marg. our tormeniors on an improbable one. Perhaps with
the change of a single letter shdlelenu, ‘our spoilers,” should be read
instead of the obscure zo/a/enu.

Coverdale’s rendering in the P.B.V., and melody in our heaviness,
comes from Luther, ‘und in unserm Heulen ein fréhlich Gesang.’

one of the songs of Zion) Or, some of the somgs. As these songs are
called in the next verse Fekovak’s somgs, it is clear that it is not secular
songs that are meant, but the sacred hymns of the Temple worship
(2 Chron. xxix. 27). To sing these for the amusement of their con-
querors would have been the grossest profanation of all that they held
most dear; an act comparable to Belshazzar’s use of the consecrated

- vessels at his feast (Dan. v. 2). Cp. Matt. vii- 6. .

4—6. The exiles indignantly repudiate the idea of doing what would
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s If I forget thee, O Jerusalem,
Tet my right hand forget Aer cunning.
6 If I do not remember thee,
Let my tongue cleave to the roof of my mouth;
If I prefer not Jerusalem above my chief joy.
7 Remember, O Lorp, the children of Edom iz the day
of Jerusalem ;
Who said, Rase #Z, rase 7, even to the foundation thereof.
8 O daughter of Babylon, who art # e destroyed ;

be treason to the memories of Zion. The protest is dramatically ex-
pressed in the words which they would have used at the time.

5. If I forget thee, O Yerusalem] To have consented would have
seemed an act of unfaithfulness to Zion. Some of the exiles did forget
the “holy mountain” (Is. lxv. 11). For the imprecation as a solemn
asseveration cp. Job xxxi. 21, 22.

forget her cunning] So the aposiopesis is admirably completed in
the Great Bible of 1540. Less forcibly the LXX and Jer. read the verb
as a passive, ‘Let my right hand be forgotten,” which is the rendering
of Coverdale (1535), retained in the first edition of the Great Bible.

6. Let my tongue cleave to the roof of my mouth,

If I remember thee not (R.V.).
Let all power of speech and song desert me. Cp. Job xxix. 10.

if I prefer not &c.) Lit. if I exalt not Ferusalem above niy chiefest
soy: i.e. if I do not regard J. as dearer to me than aught else.

7—9. The Psalmist’s love for Jerusalem leads him to invoke
vengeance on her enemies: upon Edom for the unbrotherly spite which
rejoiced at her destruction ; upon Babylon, for having accomplished that
destruction.

7. Remember, Jehovah, against the children of Edem the day of
Jerusalem) Remember and punish the conduct of the Edomites in the
fatal day of Jerusalem’s fall. For this sense of ‘remember’ cp. Neh.
vi. 14; xiii. 29 ; and for ‘day’ cp. Ob. 12; Ps.xxxvii. 13. The hostility
of the Edomites to Israel was of long standing, and it was aggravated
by the fact of their relationship through their descent from Esau and
Jacob. They are repeatedly denounced for it by the prophets, and
threatened with vengeance. See Amos i. 11 ; Obad. 10 ff.; Joel iii. 19;
Jer. xlix. 7 ff.; Lam. iv. 21 f.; Ezek. xxv. 12 ff.; xxxv. 2 ff.; Is.xxxiv;
Ixiii. 1 ff. Rase it] Lit. lay (if) bare.

8. O daughter of Babylon] The city of Babylon personified.

who art to be destroyed] The most obvious translation is that of R.V.
marg., that art laid waste. So Aq. and Jerome, waszaza. But the
following clauses apparently imply that Babylon has not been destroyed,
and the participle may be ¢ prophetic,’ that art doomed to be laid wastel,

1 Coverdale and the Great Bible of 1539 have, thou skalt come to misery thy sely,
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Happy skall ke be, that rewardeth thee

As thou hast served us. .

Happy skall ke be that taketh

And dasheth thy little ones against the stones.

Delitzsch quotes examples of a similar idiom in Arabic. ¢The stricken
one,’=‘one who is doomed to be stricken.” So Theodotion, % dap-
macbyoouéry. Some of the Ancient Versions, however (Symm., Syr.,
Targ.), render thon waster, a rendering which only requires a slight
change of the text, and is adopted by many critics.

9. The barbarous customs of Oriental warfare spared neither women
nor children in a war of extermination. Cp. Is. xiii. 16; Hos. x. 14;
xiil. 16; Nah. iii. 10; 2 Kings viii. 12 ; Hom. /. xxI11. 63. The stern
law of retaliation demanded that Babylon should be treated as she had
treated Jerusalem. Cp. Is. xlvii. 1—g; Jer. li. 24, 50.

the stones] The rock or crag.

PSALM CXXXVIIL

This Psalm may best be understood as an expression of the gratitude
and confidence of Israel after the Return from the Captivity. Speaking
in the name of the people the Psalmist praises Jehovah before all
the world for the fulfilment of His promises (1—3); anticipates the
impression which the manifestation of His glory will make upon
heathen nations (4—6); and looks forward to the completion of His
purposes for His people, in spite of further troubles that may await
them (7, 8). ’

To the Hebrew title ‘ A Psalm of David’ some MSS of the Septuagint
add of Haggai and Zechariak, -or of Zachariah, possibly preserving
a tradition_that the Psalm belonged to the period of the Restoration, or
suggesting that it fitly expressed the feclings of that period.

The tone and language of zz. 4—7 resemble cii. 15ff., and many
passages in Is. xl—Ixvi where the hope of the conversion of the nations
is connected with the Restoration of Israel from exile.

A Psalm of »David.
I will praise thee with my whole heart: 138

1—3. Thanksgiving for Jehovah’s manifestation of His lovingkind-
ness and truth in the fulfilment of His promises.

1. 1 will give thanks unto thee witk my whole heart] Cp. ix. 1.
There is no need for the Psalmist to mention the name of Him Whom
he addresses. The Ancient Versions, however, insert O Lord, after
thee, and the P.B.V. follows them,

* from Zirich Bible, und du Babel, wirst auck ellend werden.  The P.BV. wasted
with misery, from the Great Bible of 1540, may have been suggested by Miinster’s
devastata and the Vulg. misera. :
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Before the gods will I sing praise unto thee.

I will worship towards thy holy temple,

And praise thy name for thy lovingkindness and for thy
truth :

For thou hast magnified thy word above all thy name.

In the day when I cried thou answeredst me,

And strengthenedst me stz strength in my soul.

All the kings of the earth shall praise thee, O Lorbp,

When they hear the words of thy mouth.

before the gods] The Psalmist stands face to face with the might
of the heathen world, apparently under the patronage and .protection

- of powerful gods, but the sight does not shake his fidelity to Jehovah.

It is not to be supposed that he would have admitted that these gods
had a real existence; he speaks of them only as they existed in the
minds of their worshippers; practically it is before those worshippers
that he proclaims his faith. Cp. xcv. 3; xcvi. 4, 5. The LXX,
probably fearing to seem to attribute a real existence to heathen gods,
renders Elokim by angels (cp. xcvii. 7); but beautiful and solemn as is
the thought that the angels are spectators of man’s worship, Z/6kim
can hardly bear that meaning here. The Targ. renders it judges, the
Syr. Aings, giving a good sense (cp. cxix. 46); but though the title
Elokim is applied to judges in Ixxxii. 1, 6, where they are spoken of as
representatives of God, there would be no special fitness in the use of the
word here.

will I sing praise] will I make melody: sing psalms of praise, as in
ci. 1, and elsewhere. Some texts of the LXX, and the Vulg., add ée-
cause thou hast heard the words of my moutk after the first line, others
at the end of the verse. It is a gloss suggested by 2. 4.

2a. A reminiscence of v. 7.

and give thanks unto 74y name...for thou hast magnified thy word
above all thy name] By the accomplishment of His promises Jehovah
has surpassed ull previous revelations of Himself. The expression,
however, is a strange one; possibly 24y word is a gloss, and we should
read thou hast magnified thy name above all things'. The P.B.V., thou
hast magnified thy name and thy word above all things (derived from
Miinster, ‘Magnificasti supra omnia nomen tuum et eloquium tuum’)
involves a harsh asyndeton.

3. and strengthencdst me] R.V.thou didst emcourage me, giving
me a proud consciousness of strength; a bold use of the word, which
elsewhere denotes pride in a bad sense.

4—6. Jehovah’s faithfulness to His promises will evoke the homage
of the world.

4. A/l the kings of the earth shall give thanks unto thee, Jehovah)

1 The reading of the Massora, ";J not “;3, is a reminiscence of this construc-
T .
tion of the sentence, The Maqqéph should be omitted,
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Yea, they shall sing in the ways of the Lorp: 5

For great #s the glory of the Lorbp.

T }ioupirh the LorD ¢ high, yet hath he respect unto the s
owly :

- But the proud he knoweth afar off.

Though I walk in the midst of trouble, thou wilt revive me: »

Thou shalt stretch forth thine hand against the wrath of
mine enemies,

And thy right hand shall save me.

The Lorp will perfect that which concerneth me: 8

Thy mercy, O Lorb, endureth for ever:

Forsake not the works of thine own hands.

When the kings of the nations hear of Jehovah’s promises to Israel and
His fulfilment of them, they will join in the Psalmist’s thanksgiving.
Cp. Ixviii. 29 ff.; cii. 15, 16.

5. they skall sing of the ways of Jehovah] They will celebrate His
providential methods of dealing with His people. For ways cp. ciii. 7.

the glory of Jehovah] The revelation of His power and majesty in
the deliverance of Israel. Cp. Is. xL 5; Ix. 1.

6. For though Jehovah is %igh, ye/ he seeth zk¢ lowly] Exalted as
He is, Jehovah never loses sight of the lowly, and-in due time raises
them up (Ex. iii. 7; Is. lvil. 15; lxvi. 2; Ps. cxiii. 5 f.): and the
haughty e inoweth from afar; no distance hides them from His eye,
and they cannot escape the punishment they deserve. Cp. xciv. 7H.;
Job xxii. 12 ff.; and for £now see note on i. 6.

7, 8. Though fresh troubles may still await Israel, Jehovah will not
fail to carry out His purposes for them.

7. wilt revive me] Or, preserve me altve. Cp. Ixxi. 20; cxix. 25 &c.;
cxliii, 11.

thow shall stretch forth thine hand] A common figure for the exertion
of Divine power to help or punish. Cp. cxliv, 7; Ex. iil. 20; ix. 15.

thy right hand &c.] Cp. xvil. 7; cxxxix. r0. . .

8. will perfect thal whick concerneth me] Will accomplish His
promises and purposes for me. Cp. lvii. 2; Phil. i. 6 (émirehely is the
word used in Aquila’s version here).

Jorsake not the works o thine own hands] The plural zorks and the
parallelism of the first line shew that the meaning is not ‘Do not
abandon Israel whom Thou hast made’; but ‘Do not fail to carry
forward to completion the mighty works which Thou hast undertaken
to do for Israel.’ Cp. xc. 163 xcii. 5; cxliii. 5.

PSALM CXXXIX.

"The consciousness of the intimate personal relation between God and
man which is characteristic of the whole Psalter reaches its climax here.

PSALMS 50
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The omniscience, omnipresence, and omnipotence of Jehovah are no
cold philosophical abstractions for the Psalmist. Iie realises most
vividly that Jehovah is One Who knows all his thoughts and actions,
One from Whose universal Presence he cannot escape, One Who has
fashioned his frame and ordered his life. With profound reverence he
meditates on these truths in an address to God, recognising their .
mystery and awfulness, and seeking not to escape from God but to
yield himself more fully to His control and guidance.

The Psalm falls into four divisions.

i.  Jehovah knows every thought and action (1—6).

il. To escape from His Presence is impossible (7—12).

iii. Nor is this surprising, for it is He Who has moulded the Psalm-
ist’s frame and ordered his life, with unsearchable depth of wisdom
(13—18).

?l)v How can this All-seeing, Almighty God tolerate evil men?
With such the Psalmist will have no fellowship. May God search his
heart, and purge it from every evil way (19—24) !

The title A4 Psalm of David cannot indicate its authorship. The
language of the Psalm is not pure Hebrew, but is marked by a strong
Aramaic colouring. It resembles the language of the Book of Job, and
in several respects the thought of the Psalm is also akin to that book.
The problem of God’s tolerance of the wicked perplexed the Psalmist
(vw. 19ff), as it perplexed Job. JVu. 13—16 resemble Job x. gff.
£loak, the common word for God in Job, but found only four times
in the Psalter, occurs in 2. and the word for ‘slay’ in the same
verse is used in Heb. elsew}?ere only in Job, though it is common
in Aramaic.

The addition of Zackariat, in Cod. A of the LXX, with the further
gloss in the margin, iz #he dispersion (both readings are found in the
Ziuwich Psalter, T) may preserve a tradition of the exilic or post-exilic
origin of the Psalm. But when or where it was written must remain
unknown. If the provenance of the Book of Job could be determined,
we might be on the track of the origin of this Psalm.

Ta the chief Musician, A Psalm of David.
139 O Lorbp, thou hast searched me, and known me.
2 Thou knowest my downsitting and mine uprising,
Thou understandest my thought afar off.

1—6. God’s perfect knowledge of all the Psalmist’s life and thoughts.

1. searched me] Cp. v. 23; Jer. xvii. 10.

and known me] Or, and knowest me, for nothing can be hid from
that omniscient scrutiny.

2. Zhouw knowest] Thou is emphatic, It is God alone Who pos-
sesses this absolute knowledge of His creatures.

my downsitting and mine uprz:mg] My whole life, at rest or in
activity. Cp. cxxvil. 2; Deut. vi. 7.

thought] The word used here and in 2. 17 is an Aramaism, found
here only in the O.T.
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Thou compassest my path and my lying down,
And art acquainted wit% all my ways.

For there is not a word in my tongue,

But lo, O Lorp, thou knowest it altogether.
Thou hast beset me behind and before,

And laid thine hand upon me.

Such knowledge is too wonderful for me;

It is high, I cannot attain unto it.

Whither shall T go from thy spirit?
Or whither shall I flee from thy presence?

afar off ] Cp. cxxxviil. 6; Jer. xxiii. 23. The P.B.V, long before is
also a possible rendering. Neither space nor time exist for God.

8. Zhou compassest] Rather, Thou hast examined, lit. zkon kast
winnowed, or siffed, subjecting my life to the closest and most dis-
criminating investigation.

my patk] Rather, my walking, contrasted with my lying down. Cp.
Prov. vi. 22.

4. God knows not merely the spoken word which men can hear,
but its true meaning, and the secret thoughts which prompt its utter-
ance. But the verse may also be rendered, For (wlzms @ word is not yet
on my tongue, Lo, thou &c. Before thought has formed itself into words
and found expression, the Searcher of hearts knows it.

6. beset me] The word is used of besieging a town. God hems
him in on all sides so that he cannot escape. The P.B.V. thou kast
JSashioned me follows the LXX and other Ancient Versions in a less
probable rendering.

laid thine hand upon me] God holds him fast in His grasp, exercises
His authority over him. Cp. Job ix. 33.

6. A concluding exclamation of reverent awe. Such infinite know-
ledge baffles human thought to comprehend it. Cp. Rom. xi. 33.

(80) exalted (that) / cannol attain unto it] * The word used implies
‘high so as to be inaccessible’; it is used, for instance, of an impregnable
city, Deut. ii. 36” (Driver). It is also used of God, Is. ii. 11, 17;
xii. 4.

7—13. God is everywhere present: man cannot escape or hide
himself.

7. The power and presence of God are universal. The Psalmist’s
question does not imply that he wishes to escape from God, but that
escape would be impossible if he wished it. The *spirit of Jehovah’ in
the O.T. is ““the living energy of a personal God” (see Swete in Hast-
ings’ Bible Dict. 11. p. 404): His ‘presence’ (lit. countenance) is His
personal manifestation of Himself in relation to men. See Oehler,
Theology of O.7. 1. § 57. Cp. Ex. xxxiil. 14, 15; Jon. i. 3, r10;
Is. lxiil. q, 10; Wisdom 1. 7 ff, i .

50—2
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8 If 1 ascend up 7zf0 heaven, thou as# there:
If I make my bed in hell, behold, thou ar? there.
9 If 1 take the wings of the morning,
And dwell in the uttermost parts of the sea;
10 Even there shall thy hand lead me,
And thy right hand shall hold me.
1 If 1 say, Surely the darkness shall cover me;
Even the night s4a// e light about me.
12 Yea, the darkness hideth not from thee;
But the night shineth as the day:
The darkness and the light arze both alike fo #hee.

13 For thou hast possessed my reins:

8. Cp. Amos ix. 2 ff.; Jer. xxiii. 24.

If 7 showld ascend up] Another Aramaic word.

tf I make my bed in hell] Render, and if I should make Sheol my
couch.

9. If I should lift up the wings of the dawn &c.] If I were to fly
with the swiftness of light from the east to the furthest west. The dawn
swiftly spreading over the sky, is naturally represented as winged. Cp.
‘wings of the wind,” Ps. xviii. 1o, ‘wings of the sun,” Mal. iv. 2.

T#e sea, from the position of the Mediterranean to the west of Pales-
tine, denotes the West.

10. The thought in this context is not primarily that wherever he
goes God’s providential care accompanies him, but that there is no place
in the universe where he can escape from the control and authority of
God. ““Dextra Dei ubique.”

11, 12. And if I say, Nay, but darkness might shroud me,

And the light about me become night;
Even darkness hideth not from thee, &c.

It is as impossible to hide from God under cover of darkness as it is
to escape from Him by change of place (zz. 8, g). The A.V. cven the
night shall be light about me seems to mean that the light of God’s
presence will banish the terrors of darkness; but this sense does not fit
the context. The Psalmist is not expressing his confidence in God’s
protection, but his conviction of His omniscience. Those who think to
escape God’s notice in the night as they avoid the eye of men (Job
xxiv. 13—17) do but delude themselves. The word rendered
cover or shroud is a rare one, and is elsewhere taken to mean cverwhelm
(R.V.) but this sense does not suit the context and we must either
assume that it has an unusual meaning, or emend the text. Symm.
and Jer. render cover.

13—18. God must know the Psalmist perfectly,’for He ordered the
first beginnings of his life, and foresaw all his destiny.

18. For it was thou that didst form my reins] Thou is emphatic.
The connexion of thought expressed by for is not obvious; but it
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Thou hast covered me .in my mother’s womb.

I will praise thee; for I am fearfully and wonderfully 14
made :

Marvellous are thy works;

And #%at my soul knoweth right well.

My substance was not hid from thee, 15

When I was made in secret,

And curiously wrought in the lowest parts of the earth.

Thine eyes did see my substance, yet being unperfect; 16

And in thy book all my members were written,

appears to give a reason for the intimate knowledge of which the pre-
ceding verses have spoken. ‘Thou knowest me, for Thou didst create
me.” V. 14 will then be a parenthetical exclamation of adoring wonder.
The transposition of zw. 13, 14, proposed by some critics, removes the
difficulty and gives a clearer connexion of thought, but poetry does not
- bind itself by forms of logic.

( my )rez'n.r] The inmost seat of the emotions, which God *tries’
Vil. .

t/ugl hast covered me] Better, thou didst knit me together, with
bones and sinews. Op. Job x. 8—11.

34, 7 will praise thee] 1 will give thanks unto thee.

I am fearfully and wonderfully made] The Ancient Versions repre-
sent the second person, thou art fearfully wondrous.

marvellous] Wonderful, the same word as in the preceding clause.

16. my substance] R.V. my frame, lit. my bones or skeleton.

in secret] i.e in the womb (z. 13).

curiously wrought] i.e. fashioned with skill and care. (Curious=1Lat.
curiosus, ‘wrought with care.” Cp. Ex. xxviii. 8, ‘“the curious girdle of
the ephod,” R.V. ‘““the cunningly woven band.”) The word which
means literally woven or embroidered with threads of different colours, is
applied by a natural metaphor to the complex and intricate formation
of the body.

in the lowest parts of the earth] In the womb, as dark and mysterious
as the nether world. The formation of the body is meant, and there is
no reference to the doctrine of the pre-existence of souls, which is found
in Wisd. viii. 20; cp. Verg. Aen, VL. 713 ff., 884. See Schultz, 0.7
Theology, Vol. 11. p. 251, E.T.

16. my substance, yet being unperfec/] R.V. mine unperfect sub-
stance. The word (g#lem) is a different one from that in #. 15, and
denotles the undeveloped embryo. Cp. Aram. golma, an unfinished
vessel.

all my members] Lit. all of them, which A.V. and R.V. interpret
to mean all the members into which the embrye was to develop. But
it is better (cp. R.V. marg.) to regard the pronoun as anticipatory, and
to render, .

And in thy book were all of them written,
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Which in continuance were fashioned, when as yet there
zzas none of them.

How precious also are thy thoughts unto me, O God:

How great is the sum of them!

If 1 should count them, they are moe in number than
the sand:

When I awake, I am still with thee.

Surely thou wilt slay the wicked, O God:

Even days which were formed,
When as yet there was none of them.

Each day of his life with all its history was pre-determined by the
Creator and recorded in His book, before one of them actually was in
existence:—a clear expression of the truth that there is an ideal plan
of life providentially marked out for every individual. (Eph. ii. 10.)

The Q’s¢ or traditional reading of the Hebrew text, reads 45, ‘for it’
instead of /5’ ‘not’ (see note on Ps. c. 3), giving the sense, and for it there
was one among them: one of them was pre-ordained as ‘its day,’ the
day of its birth. Cp. ‘his day,’ Job iii. 1. .

17. To me then, who am the object of all this care, kow precious are
thy thoughts, O God! It is my delight to meditate upon the purposes
of Thy Providence. How vast are the sums of them! There are, as it
were, many items in that inexhaustible theme, each of which is immea-
surable. Cp. xxxvi. 7; xcii. 5; Job xxvi. 14.

It is possible however that the word rendered greciouns means rather
tncomprekensible, overwhelming; and that the Psalmist is contrasting
his knowledge of God with God’s knowledge of him. °Thou knowest
all my thoughts and ways; but to me 7%y thoughts are immeasurable
and incomprehensible.’

18. moe] For this archaism cp. Ixix. 4.

when [ awake &c.] His last thoughts as he falls asleep are of God ;
and when he awakes, he finds himself still in His Presence, still
occupied in contemplating the mystery of His Being. Cp. Ixiii. 6. The
Targum, “I awake in the world to come, and I am still with Thee”;
and Symm. “I shall awake, and I shall be for ever with Thee,” inter-
pret the words of the resurrection, but this cannot be their original
meaning.

19—24. But how can this omniscient God tolerate the.existence of
wicked men, who blaspheme and hate Him? With such the Psalmist
will have no fellowship; and he concludes with a prayer that God wiil
purify his heart, and lead him in the right way.

19. Swrely &c.] Rather as R.V. marg., Oh that thou wouldest slay
the wicked. The problem of the existence of evil perplexes him, as it
perplexed Job (xxi. 7ff.). Evil for him is no abstract idea; it is
embodied in evil men. Will not God free His world from this insult to
His government? Cp. civ. 35.
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Depart from me therefore, ye bloody men.

For they speak against thee wickedly,

And thine enemies take 4y mame in vain.

Do not I hate them, O Lorp, that hate thee?

And am not I grieved with those that rise up against thee?
I hate them wit% perfect hatred:

T count. them mine enemies.

Search me, O God, and know my heart:

Try me, and know my thoughts:

And see if there be any wicked way in me,

depart from me] lest I be tempted by your example and involved in
your fate. - Cp. vi. 8; cxix. 115.

ye bloody men] WMen of blood, who do not shrink from violence and
murder {v. 6; Prov. xxix. 10).

20. For they speak against thee] This rendering involves a ques-
tionable construction. That of R.V. marg, utler thy name, lit. thee,
i.e. swear falsely by thy name, snits the parallelism, but is also
doubtful. Most probably the word should be read with different
vowels, rebel against thee (1M} for M) ; cp. Ixxviii. 40.

thine enemies take thy name én vain] The text is difficult and per-
haps corrupt. The word rendered tkine enemies has this meaning in
Aramaic, but not in Hebrew: iy name is not expressed: the verb is
spelt anomalously. But slight alterations of the text would give the
sense, and lake thy name in vain.

81. am not I grieved witk] Do not I loathe, as in cxix. 158.

22. The energy of the Psalmist’s indignation seems to many readers
to be a jarring note: yet it is but the limited and imperfect form in
which he expresses his intense hatred of evil. *“The duty of keeping
alive in the human heart the sense of burning indignation against moral
evil—against selfishness, against injustice, against untruth, in ourselves
as well as in others,—that is as much a part of the Christian as of the
Jewish dispensation.” Stanley, Lect. on Jewisk Church, 1. p. 216 (Lect.
xi), quoted by Kay. .

23, 24. In no spirit of presumptuous self-confidence, but with an
honest desire to be saved from self-deception and guided in the
way of true life, the Psalmist ends by inviting and welcoming that
Divine scrutiny which he knows to be a fact and froh which he cannot
escape (vv. 1 ff.), and praying for that Divine guidance which is indis-
pensable for him. ]

23. Search me &c.] God has searched him and knows him (2. 1):
but he will welcome the continuance of that piercing scrutiny, not seek
to avoid it. Cp. xxvi. 2, R

94, any wicked way] Lit. any way of grief, or pain; conduct which
‘leads to suffering and ruin. Some crtics, comparing Is. xlviii. g,
explain way of idolatry, in contrast to the way of Fehovak (xxv. 4), but
there is no hint that this was the special danger of the Psalmist.

20

22

23

24



792 PSALM CXL.

And lead me in the way everlasting.

the way everlasting] A way of life (xvi. 11; Prov. xii. 28) and peace
(Is. lix. 8), the opposite to the way of ruin and death. See i. 6;
XXV. 4, 5; Jer. xxi. 8. Whether the Psalmist’s view was limited to this
world, or whether he saw that such a way must lead on to fuller life after
death, cannot be decided with certainty. Some render the ancient
way, and follow the Targum in explaining it to mean the good old way
in which the godly men of former ages walked (cp. Jer. vi. 163 xviii.
15); but this sense is less obvious.

PSALM CXL.

Psalms cxl—cxliii form a group distinguished by external and internal
characteristics. )

(1) All bear the name of David : three are enlitled ‘a Psalm [ Mizmor]
of David,’ a designation comparatively rare in Books Iv and v; and
one is entitled ¢ Maschil of David,” a designation which occurs nowhere
else in these books. Ps. cxlii is the only Psalm in these books which
has a title indicating the occasion to which it is supposed to refer.
Ps. cx! is inscribed For the Precentor, which is only found twice again
in these books. Selak occurs three times in cxl and once in cxliii, but
nowhere else in these books. These external characteristics suggest
that these Psalms may have been derived from some source in which
such terms and notes were common, as they are in the earlier books.

(2) They are marked by a general similarity of thought and language.
Compare especially cxli. 1, cxlii. 1, cxliii. 1, cxl. 6: cxlii. 3, cxliii. 4:
cxlii. #, exlili. 11: cxL 5, cxli. g, cxlii. 3: cxL g, exli. ro.

(3) They appear to reflect the same or similar circumstances. In
cxl we see the Psalmist exposed to the plots of merciless and unscrupu-
lous enemies, who are endeavouring to ruin him by calumny and slan-
der; in cxli we watch him struggling against the temptation to sacrifice
principle and cast in his lot with the godless party; in cxlii his utter
solitude and helplessness are pathetically described ; in cxliii his situation
has become even more desperate: all will soon be over if he is not
speedily rescued from the hands of his persecutors.

It is then not improbable that they were composed by the same author.
This author however can hardly have been David. While it would be
rash to affirm that all the Psalms of David must have been included in
earlier collections incorporated in the Psalter, these Psalms lack the
marks of originalily. They are full of reminiscences of earlier Psalms,
some of which, e.g. Ps. lxxvii, are of comparatively late date, and pro-
bably they shew traces of familiarity with Job and Proverbs. They
may have the name of David prefixed to them because they were taken
from a collection bearing the name of David, or because they were
recognised as imitations of Psalms believed to be his. Delitzsch sup-
poses that they were *dramatic lyrics,” written to illustrate episodes in
the life of David, and originally stood in some historical work, from
which they were transferred to the Psalter. But dependent as they
are upon earlier Psalms for their language, they have a vigour and
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pathos of their own which points to their having sprung from the actual
experience of the author. .

Who he was or in what period he lived cannot be determined. The
times of Manasseh’s persecution; the Exile; the post-exilic period, have
been suggested; and on the whole it seems most probable that the
Psalms reflect the persecution of earnestly-minded religious men by a
worldly and unscrupulous party at some time in the unsettled circum-
stances of this later period. .

Some critics suppose that the speaker in these Psalms is not an
individual, but the nation; but though some phrases favour this view,
the poet’s utterances seem to be inspired by the reality of personal ex-
perience, and the ascription of the Psalms to David shews that at the
time of their incorporation in the Psalter they were regarded as personal.

The structure of Ps. cxl is regular. It consists of four stanzas of six
lines each, the second containing two verses, the others three; and a
concluding stanza of four lines.

i. The Psalmist prays to be preserved from the plots of arrogant and
unscrupulous enemies, who are endeavouring to ruin him by virulent
calumny and treacherous plots (1—3).

ii. He repeats his prayer, with further description of the treacher-
ous character of his enemies’ schemes under the usual figure of snares
and traps (4, 5)-

iii. Further prayer that these plots may fail (6—8),

iv. and that retribution may overtake their authors (9—r1).

v. Concluding expression of confidence in Jehovah’s guardianship of
the righteous (12, 13).

Compare generally Psalms vii, lviii, Ixiv.

To the chief Musician, A Psalm of David,

Deliver me, O Lorp, from the evil man: 140
Preserve me from the violent man;

Which imagine mischiefs in #4e7 heart; 2
Continually are they gathered together for war.

They have sharpened their tongues like a serpent; 3

1—3. Prayer for deliverance from the machinations of calumnious
enemies.

L. the evil man...the violent man] Both words may be collective;
evil men...men of wviolent deeds: Dut the second may single out a
particular individual as the leader of the treacherous hostility of which
the Psalmist complains. For the phrase man or men of violent deeds
(plur.) cp. ». 4 and 2 Sam. xxii. 49; 2. 11 and Ps. xviii. 48 have the
sing., violence.

2. Who have devised evils 77 their ear?] Secretly and deliberately.

continually &c.] Every day do they stir up strife: lit. zars. They
are perpetually trying to pick a quarrel with me. . )

8. They have sharpened their tongues like a serpent] The lying
tongue is elsewhere compared to the sword or arrow which wounds
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Adder’s poison /s under their lips. Selah.

+ Keep me, O Lorp, from the hands of the w1cked
Preserve me from the violent man;
Who have purposed to overthrow my goings.

s The proud have hid a snare for me, and cords;
They have spread a net by the way side;
They have set grins for me. Selah.

6 I said unto the LorDp, Thou ar¢ my God:
Hear the voice of my supplications, O LoRD.

7 O Gob the Lord, the strength of my salvation,
Thou hast covered my head in the day of battle.

(lii. 23 lv. 213 lvil. 4; lix. 7; Ixiv. 3), or the serpent which inflicts a
poisonous bite (Iviii. 3, 4); and here the Psalmist combines the meta-
phors. They deliberately prepare to inflict a deadly wound by slander.

adder’s poison is under their lips] Hidden like the poison gland of
the asp. The words are quoted in Rom. iii. 13, from the I.XX.

4, B. Repeated prayer for deliverance from their plots.

4. 20 overthrow my goings] To trip me up and overthrow me. Cp.
cxviii. 13.  R.V. to thrust aside my steps.

8. For the figures cp. xxxi. 4 cxix. rro; cxli. ¢; exlii. 3. The
hunter sets his snares in the ‘run’ of the animal he wishes to catch, and
the Psalmist’s enemies are scheming to ruin him as he goes about his
daily duties. Cp. Matt. xxii. 15, ‘“ how they might ensnare (rayidesow-
ow, cp. LXX wayida here) him in talk.” He calls them prowd, for
their hostility to God’s servant is virtually a defiance of God (x. 2).

grins] More properly, baits or lures, to entice him to his ruin.
Grins, the original reading of the A.V. of 1611, restored by Scrivener,
is an obsolete word of the same meaning as gins, which has been
substituted for it in modern editions of the A.V. here and in cxli. g.
For examples of its use see Wright’s Bible Word Book.

6~—8. Appeal to Jehovah, the Helper in time of need.

8. /said] 1Ihave saild, or, I say. Cp. xvi. 1; xxxi. 14. In his
distress he appeals to Jehovah, pleading the relation which entitles him
to expect protection. Cp. Ixiii. 1; cxliii. 10.

kear] R.V., Give ear unto.

7. O Gop t/m Lord] Jehovah, Lord. Cp. cix. 21 (note), cxli. 8

thou hast covered my head] Protected it as with a helmet. Cp. lx.
7; Is. lix. 17; Eph. vi. 17; 1 Thess. v. 8. The perfect tense might
refer to past experience, but is probably to be taken as a perfect of
certainty : thou wilt assuredly cover.

the day of battle] Lit. of armour, when armour is needed. The language
is of course figurative, for the ‘war’ which his enemies were making upon
him was carried on with the weapons of slander and calumny.
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Grant not, O Lorp, the desires of the wicked: 8
Further not his wicked device;
Lest they exalt themselves. Selah.

As for the head of those that compass me about, 9
Let the mischief of their own lips cover them.
Let burning coals fall upon them : 10

Let them be cast into the fire;

Into deep pits, #4af they rise not up again.

Let not an evil speaker be established in the earth: 1
Evil shall hunt the violent man to overthrow Zim.

I know that the LorD will maintain the cause of the r2
afflicted,
And the right of the poor.

8. further not kis evil device] Suffer it not to issue in success.

lest they exalt themselves] The construction is harsh, whether we
render thus, or, ‘for then will they exalt themselves,” and probably the
word belongs to the next verse.

9—11. May retribution overtake my enemies!

9. A word seems to be wanting at the beginning of the verse, and if

. the last word of #. 8, with the change of a single letter (Y2 for YY),

is prefixed to this verse, it reads, When those that compass me about lift

up the head, let the mischief &c. Let the mischief they are trying to do

me by slander and calumny recoil upon themselves, and overwhelm
them. Cp. cxli. 10.

10. Let the fate of Sodom overtake these defiant offenders! Possibly
we should read, comparing xi. 6, May ke rain hot coals wupon them!
may he cast them into the firel

deep pits] A word of uncertain meaning, found here only. Some
render whiripools: cp. R.V. marg. floods. If they try to escape the fiery
storm, may they be swept away by torrents !

that they rise not up again] Let their fall be final and irremediable

xxxvi. 12), in contrast to that of the righteous, who falls to rise again
iProv. xxiv. (6).

11. A slanderer shall not be established in the land] Cp. ci. 5.

to overthrow him] Again the idea is that of the evil which he devises
for others relentlessly pursuing him, lit. witk thrust upon thrust. Cp.
xxxv. §, 6; Prov. xiil. 21. The Targ. paraphrases, ‘“misfortune shall
hunt the violent man; the angel of death shall drive him down to hell.”

13, 18. The destiny of the righteous contrasted with the fate of the
. wicked.

12. Jehovah is the Judge Who rights the weak and _oppréssed. Cp.

vil. 8, ¢; ix. 4; &ec.
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13 Surely the righteous shall give thanks unto thy name:
. The upright shall dwell in thy presence.

13. Surely] The particle 'ak expresses the thought, Nay but after
all ; in spite of present trials.

shall dwell in thy presence] In the land where Jehovah’s Presence
is especially manifested. Cp. cii. 28. The manifestation of God which
is destruction to the wicked (ix. 3) is security and happiness to the
upright. Cp. xi. 7, note; xvi. 11; Ixxxix. 15.

PSALM CXLI.

The Psalmist prays that his prayer may be accepted as an evening
sacrifice (1, 2); that he may be preserved from sin'in word and thought
and deed (3, 4), and welcome the reproof of the righteous rather than
yield to the temptation to join the godless in their life of selfish ease and
sensual enjoyment (5). When the leaders of the godless party have
met with the fate which they deserve, their followers will listen to his
teaching, but for the present the Psalmist and his friends are like a
routed army, the bones of whose slain lie bleaching on the field of
battle (6, 7). Yet even in this extremity he can look with patience to
Jehovah for deliverance from the snares of his enemies, whose malice
will bring about their own ruin (8-—10).

Such is an attempt to trace the course of thought in the Psalm; but
it must be admitted that while the meaning of zo. 1—j5 and 8—10 is
clear, 2. 6, 7 are in themselves obscure and stand in no clear con-
nexion with the rest of the Psalm. Either these verses do not belong
to the Psalm and have come into their present position by accident; or
they are intentionally couched in enigmatic and figurative language,
which is unintelligible without some knowledge of the events and cir-
cumstances to which they allude.

The use of this Psalm in the early Church at the beginning of the
Evening Service, as Ps. Ixiii was used at the beginning of the Morning
Service, was naturally suggested by z. 2. It was called ¢ émAiyrios
Yalubs, because the service was held at the time when the lamps were
lighted. See Bingham's Antiguities, Book xiii. ch. 11, and the pas- -
sages from the Apostolic Constitutions (ii. 59, viii. 35) there quoted.

A Psalm of David.

141 Lorp, I cry unto thee: make haste unto me;
Give ear -unto my voice, when I cry unto thee.

1, 2. Introductory appeal for a favourable hearing.

1. /7 cry unto thee] Or, I have called upon thee (R.V.): he has
already been praying, and now pleads for a speedy answer, make haste
unio me (Ixx. 5), i.e. make haste to help me (xxii. 19; xxxviii. 22;
xl. 13).



PSALM CXLL 2, 3. 797

Let my prayer be set forth before thee as incense; 2
And the lifting up of my hands as the evening sacrifice.
Set a watch, O Lorp, before my mouth; 3

Keep the door of my lips.

2. Let my prayer be set forth] Lit. be prepared, set in order. The
same word is used of the service of the Temple in 2 Chron. xxix. 35;
xxxv. 10, 16. Or, be presented, avail.

incense] Either the daily offering of incense by the priests upon the
altar of incense (Ex. xxx. 7, 8), or the ‘sweet smoke’ from the azéara
or ‘memorial,’ the portion of the meal-offering which was mixed with .
oil and frankincense and burnt upon the altar (Lev. ii. 2, see note on the
title of Ps. xxxviii), may be meant.. But in the only other passage in
the Psalter in which the word ‘incense’ (¢'¢aretk) is used (lxvi. 15), it
denotes the ‘sweet smoke’ of the sacrifice generally; and as in the next
line the Psalmist mentions the evening oblation or meal-offering, he
may be thinking of the burnt-offering of which the meal-offering was the
accompaniment.

the lifting up of my kands] The gesture of prayer (xxviii. 2; Ixiii. 4;
1 Tim. ii. 8), the outward symbol of an uplifted heart (xxv. 1).

as the evening oblation] AMinckak properly denotes the oblation or
meal-offering which accompanied the daily burnt-offering (Ex. xxix. '
38—42); but it may be used here to include the whole of the evening
sacrifice (cp. 2 Kings xvi. 15; Ezra ix. 4, 5; Dan. ix. 21); or the burnt-

“offering may have been already alluded to (see preceding note) by the
word ‘incense.’

The evening sacrifice may be specially named because the Psalmist
was in the habit of praying at that time (cp. Dan. ix. 21}, and composed
the Psalin for use as an evening Psalm. -

The sweet smoke of the sacrifice or of incense rising towards heaven
was a natural symbol of prayer ascending to God. Cp. Apoc. v. 8,
where incense represents the prayers of the saints; and Apoc. viii. 3, 4,
where the angel adds incense to the prayers of the saints. It would
seem that the Psalmist lived at a time when the daily sacrifice was
suspended, or at a distance from Jerusalem; but he had learnt that he
could approach God as truly in prayer as if he were assisting at the
daily sacrifice. Cp. Mal. i. 11. For the correspondence of prayer and
sacrifice cp. Prov. xv. 8; Hos. xiv. 2; Ps. xix. 14, note. :

3—B. Prayer for grace to resist the temptation to sin in word and
thought and deed.

3. Cp. xxxiv. I3; xxxix. 1; Prov. xifi. 3; xxi. 23. The special
point of the prayer is that he may be guarded from adopting the profane
language of the ungodly men by whom he is surrounded. Cp. Ixxiii.
8 This verse is apparently quoted in Ecclesiasticus xxii. 27,
“ Who shall set a watch over my mouth?” .

. keep the door of my lips] DParallelism and construction suggest the
reading, a guard over the door of my lps. TFor the figure cp. Micah
vil. 5.
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+ Incline not my heart to any evil thing,
To practise wicked works with men that work iniquity:
And let me not eat of their dainties.

s Let the righteous smite me; & stal/ be a kindness:
And let him reprove me; #¢ shall be an excellent oil,
Which shall not break my head:

For yet my prayer also s4a// be in their calamities.
When their judges are overthrown in stony places,

o

4. Incline not my heart &c.] Leave me not by the withdrawal of
Thy grace, to turn aside from the path of right. Cp. Ps. cxix. 10, 133.

lo practise &c.] To occupy myself in wicked practices with
men who are workers of iniquity. The word for menz implies that
they are men of rank and position who set this bad example. Cp. iv.
2, note. .

let me not eat of their dainties] Let me not share their life of sensual
luxury, the means for which are procured by violence and injustice.
Cp. Prov. iv. 17, “For they eat the bread of wickedness, and drink
the wine of violence”: xxiv. 1, 2. There does not seem to be any
allusion to participation in idolatrous sacrifices.

5. Let the righteous smite me, it shall be kindness:

And let him reprove me, it shall be as oil for the head;
Let not my head refuse it:
But still let my prayer be against their evil doings.

From the prayer of #. 4 it is clear that the Psalmist had felt the
seductiveness of worldly luxury, and apparently (cp. z. g) godless men
had been endeavouring to entice him to cast in his lot with them.
On the other hand it would seem that he had been tempted to resent the
correction and reproof of the godly, possibly not always offered in the
most conciliatory way. He therefore prays that he may welcome cor-
rection as kindness, and reproof as the ‘‘ointment and perfume” which
‘“‘rejoice the heart” (Prov. xxvii. g), alluding no doubt to the oil with
which his head would have been anointed at the banquets of the wicked
(Am. vi. 6). Smite is of course a metaphor for severe correction. Cp.
Prov. xxvii. 6, “Faithful are the wounds of a friend.” The Book of
Proverbs insists constantly on the value of reproof, which the wise man
welcomes and the fool resents (iii. 11 f.; xiil. 18; xv. 5, 31, 32; xxviii.
23}, and the duty of neighbourly reproof is enjoined in the Law (Lev.
xix, 17). Cp. Eccl. vii. . .

The last line is obscure, and the text is possibly corrupt, but the
general sense may be, ‘Let me not resent reproof, and associate with the
wicked, but let me continue to pray against (or, in the midst of) their
evil deeds.” Neglecting the Heb. accents we might render, Let znot my
head refuse it, but again! (i.e. let him repeat his reproofs), and let my
prayer be against their evil deeds.

8, 7. It is not difficult to translate these verses, but it seems impos-
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They shall hear my words; for they are sweet.
Our bones are scattered at the grave’s mouth,
As when one cutteth and cleaveth wood upon the earth.

sible to give any satisfactory explanation of them in their present con-
text. They may be rendered :
6. When their judges have be¢n thrown down by the sides of
the cliff, )
They (or men) will hear my words, that they are sweet.
7. As when one splitteth and cleaveth (wood) upon the earth,
Our bones are scattered at the mouth of Sheol.
Precipitation from a rock was a common method of execution in
ancient times (cp. 2 Chron. xxv. 12; Luke iv. 29), and the meaning
would seem to be that when the judges or leaders of the * workers of
iniquity” mentioned in . 4 (for it is to them that the pronoun ¢eir
must refer) have met with the fate they deserve, their followers (or people
- in general) will welcome the Psalmist’s advice and exhortation. ¢Judges’
however, though it may mean ‘rulers’ (Mic. v. 1; Dan. ix. 12), is not
a natural word to use for the leaders of a class or party. Must not the
reference be rather to the corrupt judges by whose help the rich and
powerful procured the condemnation and even the judicial murder of
the poor and defenceless? Cp. Mic. vii. 2, 3. :

Taken by itself the next verse would seem to describe a national
disaster, some defeat after which the bodies of the slain lay unburied on
the field of battle. Cp. liii. 5. But there is no hint of such a disaster
in the rest of the Psalm, and we can only suppose that the Psalmist,
-when he uses the first person, ‘ox» bones,’” is speaking on behalf of
those with whom he is in sympathy, the godly who are the victims
of persecution and oppression. While the wicked and their judges
are still in power they are murdered, and their dead bodies call for
vengeance; or, if the expression be taken as hyperbolical (cp. Mic. iii.
2, 3), they are deprived of all that makes life worth living, and are
no better than bleaching skeletons, ready to be swallowed up by the
greedy jaws of Sheol. Some MSS of the LXX, and the Syriac, read
their bones, i.e. the bones of the judges who have been executed,
but this is probably only a conjectural correction to get rid of the
difficulty.

The meaning of the last line is uncertain, Most of the Ancient Ver-
sions (Aq. Symm. Jer. Targ. Syr.), and most modern commentators,
render as R.V., as when one ploweth and cleaveth the carth, on the
ground that this rendering is required by the usage of the language.
In Aramaic and in cognate languages the first verb means to plow,
cultivate: it comes from the same root as the modern Arabic fellak.

* But neither it nor the second verb is used in the O.T. in this sense,
and the comparison of the bodies or bones of the slain to the clods
or stones turned up by the plough is not an obvious one. On the other
hand the second verb may certainly mean %o cleave wood (Eccl. x. g),
and the first is used in 2 Kings iv. 39 of sliciig up gourds; and the
comparison of the scattered and bleaching bones of the slain to the
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8 But mine eyes are unto thee, O Gop the Lord:
In thee is my trust; leave not my soul destitute.

9 Keep me from the snare w#ich they have laid for me,
And the grins of the workers of iniquity.

1o Let the wicked fall into their own nets,
Whilst that I withal escape.

splinters and chips made by the woodcutter at his work and left
scattered and uncared for is forcible and graphic.

8—10. Concluding expression of confidence, with prayer for preser-
vation and deliverance.

8. But mine eyes] The conjunction must be rendered For, which
gives no sense in connexion with 2. 4. It must infroduce the reason for
the prayers of zo. 1—4, or for the resolution to continue in prayer with
which ». 5 ends. The impossibility of connecting ». 8 with zz. 6, 7 is -
an additional reason for thinking that these verses are misplaced.

mine eyes are unto thee] The attitude of expectant prayer. Cp. xxv.
15, note.

O Gop the Lord] Jehovah, Lord. Cp. cxl. 7, and see note on
ClX. 21I.

in thee is my frust] In thee have I taken refuge. He has put
himself under Jehovah’s protection, and appeals to Him on the ground
of this relationship. Cp. ii. 12; vii. r; lvil. 1, and many other passages.

leave not my soul destitute] Rather, as R.V. marg., pour not thou out
my life, suffer me not to perish. Cp. Is. liii. - 12. The figure is ex-~
plained by the identification of life with the blood.,

9. Cp.cxl 4, 5

grins] Rather, baits or lures, the sensual temptations by which they
are endeavouring to entice him (. 4). For g7ins see on cxl. 5.

10. into their own nefs) Heb. into his own nets, i.e. each into his
own net. ‘‘The enginer” is ‘“hoist with his own petar.” For the
thought that the plots of the wicked recoil upon themselves cp. cxl. 113
vii. 15, 16; ix. 16. i

withal escape] Lit. pass on unharmed, af the same time as they are
caught in their own snare.

ADDITIONAL NOTE.

The P.B.V. of zv. 5—7 gives a striking example of the use which Coverdale
made of S. Miinster’s version in revising his translation of 1535 for the * Great Bible’
of 1539 (see Zutrod. p. 1xxiil), and also of the variations between the editions of the
Great Bible. )

Coverdale’s version of 1535 is: ‘“Let the rightuous (rather) smite me frendly,
and reprove me: so wil I take it, as though he had poured oyle ups my heade: it
shal not hurte my heade, yee I wil praye yet for their wickednesse. Their judges
stgble at the stone, yet heare they my wordes, y* they be ioyfull. OQOure bones lye
scatered before y® pytt, like as when one graueth and dyggeth vp the grounde.”

In the Great Bible of 1539, reprinted in April 1540, the only change (with the
exception of variations of spelling) is in v. 6, which runs: ‘“ Let theyr judges stomble
in stony places: that they mnay heare my wordes, for they are swete.”
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But in the second Great Bible, also published in 1540, all the changes with which we
are familiar in the P.B.V, have been introduced. The passage runs thus: ‘‘Let the
ryghteous rather smyte me frendly and reproue me, But let not ther preciouse balmes:
breake myne heed, yee, I wyll praye yet agaynste theyr wyckednesse. Lett theyr
iudges be overthrowen in stony places: that they may heare my wordes: for they are
swete. Our bones lye scatered before the pit, lyke as whé one breaketh and heweth

- wood upd ye erth.”

The substantial changes are all taken from Miinster’s version: ‘ Percutiat me
iustus in pletate atque reda.rg\lat me, oleum autem ecnpuum non frangat caput
meum: quia adhuc oratioc mea contra mala eorum, Praecipitentur in locis petrosis
iudices illorum, ut audiant serinones meos, quoniam suaves sunt. Sicut qui frangit et
dissecat (ligna) in terra, dispersa sunt ossa nostra juxta sepulchrum,”

PSALM CXLII.

In profound despondency the Psalmist lays his trouble before Jehovah
(1, 2), though Jehovah well knows all the circumstances of his life, and
the dangers which beset him in his isolation and defencelessness (3, 4).
Jehovah has been and is his only hope, and to Him he looks for deliver-
ance which will enable him to give thanks publicly in the midst of
rejoicing sympathisers (5—7).

The situation of the Psalmist is desperate. If 2. 7 and cxliii. 3 are to
be understood literally, he was an actual prisoner in a gloomy dungeon ;
but ‘prison’ may be-only a figure for distress.

Some commentators suppose that the speaker is Israel, languishing in
the prison of exile and despairing of return, but apart from the strongly
personal tone of the Psalm, in 2. 4 the Psalmist is distinguished from
‘the righteous,” who must be (cp. cxli. 5) faithful Israelites. It is
impossible to suppose that future converts to the worship of Jehovah are
meant.

For Maschil, which is only found here in Books 1v and v, see /nrod.
p. xix. With wken ke was in the cave cp. the title of Ps. lvii. The
cave of Adullam (1 Sam. xxii) or that of Engedi (1 Sam. xxiv) may be
meant. For & grayer cp. the titles of Pss. xvii, Ixxxvi, xc and cii, the
subscription to Ps. lxxii, and Hab. iii. 1.

Maschil of David ; A Prayer when he was in the cave.

I cried unto the LoRD witk my voice; . 142

With my voice unto the LORD did I make my supplica-
tion.

I poured out my complaint before him ; .

I shewed before him my trouble.

1, 2. The Psalmist’s resolve to seek relief by laying his distress before
Jehovah.

1. Aloud to Jehovah will I cry;
Aloud to Jehovah will I make suppuca.tion'
-1 will pour out before him my complaint;
. My distress before him will I declare. -
Aloud, lit. with my voice, not merely in silent prayer, but with cries
which give relief to pent up feeling and express the intensity of distress.

PSALMS 51
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When my spirit was overwhelmed within me,
Then thou knewest my path.

In the way wherein I walked

Have they privily laid a snare for me.

1 looked oz my right hand, and beheld,

But Z4ere was no man that would know me:
Refuge failed me;

No man cared for my soul.

I cried unto thee, O Lorp:

I said, Thou a7¢ my refuge

Cp. iii. 4; xxx. 8; and for ‘cry,’ a word expressing the cry of need,
anxiety, distress, cp. . 5; xxii. 53 lxxvil. 1; cvil. 13, 10.
poured out my complaint] Cp. cii title; xlii. 4; Ixii. 8.

3, 4. Jehovah knows his peril, and his loneliness.

3. When my spirit fainteth upon me, THOU knowest my path,
In the way wherein I must walk have men hidden a snare
for me.

4. Look on the right hand and see, for I have none that ac-

knowledgeth me:
There is no asylum left me; my soul hath none that careth
for her.

Though he will tell Jehovah of his distress, he knows that, even if he
has no human sympathisers, He at any rate (THOU is emphatic) knows
it already. His spirit faints (Ixxvii. 3; cxliil. 45 Jonah ii. ) within
him, literally #pon him, for the spirit (as elsewhere the soul or heart) is
distinguished from a man’s whole ‘self,’ and regarded as acting upon
him from without (cp. xlii. 4) ; he is in despair, but his comfort is that
Jehovah knows the coursé which he must take (cxliii. 8), and the perils
which beset himn from treacherous enemies.

4. The Massoretic text reads the imperative /ook...and see. The
rendering of P.B.V. and A.V. 7 looked...and saw (bekeld) follows the
LXX, Vulg., Syr., and Targ., but requires a change in the vocalisation
of the Hebrew words. The indicative 7 Jooked is the more obvious
reading ; but the appeal to Jehovah, /00! is more forcible. Cp. Lam.
1. 115 1i. 20; v. I.

on my 7ight hand] Where his protector would be standing if he had
one. Cp. xvi. 83 cix. 313 cx. 5; cxxi. 5. But there is no one to
acknowledge him as his client (Ruth ii. 10, 19) and defend him. He
has no asylum left : lit. @ place of fiight is perished from me. Cp. Job
xi. 203 Jer. xxv. 35; Am, il. I4.

With the last clause cp. Jer. xxx. 17, ** Yonder is Zion, who hath
none to care for her.”

5—7. Reminding God of his devotion in past times, he pra):s for
a speedy answer to his prayer.

6. IZcried..lsaid] 1 have cried...I have said. The perfect tense
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And my portion in the land of the living
Attend unto my cry; )

For I am brought very low:

Deliver me from my persecutors;

For they are stronger than L

Bring my soul out of prison,

That 7 may praise thy name:

The righteous shall compass me about;
For thou shalt deal bountifully with me.

describes what he has done in the past and is still doing. For the form
of expression [/ have said cp. cxl. 6; for my refuge (a different word
from that in 2. 4) see xci. z; Jer. xvii. 17; &c.; for my portion see
xvi. §; Ixxiii. 26 ; cxix. 573 Lam. iii. 24 ; for i the land of the living
cp. xxvil. 135 cxvi. g. He trusts that he “will not die but live and
declare the works of the Lord.”

6. A mosaic of phrases which occur elsewhere. Cp. xvii. 1; Ixxix.
8; vil. 1; xxxii 15 ; xviil. 17.

7. Bring my soul out of prison] Probably to be understood figura-
tively, “bring my soul out of distress’ (cxliii. 11). Cp. Is. xlii. 7, of
the Exile; Ps. cvii. 10. But it may mean that he was actually in
prison. Cp. cxliii. 3.

pratse thy name] Give thanks unto thy name, as in cxl 13.

the righteous shall compass me about] The loyal worshippers of
Jehovah will gather round him to share in his thanksgivings. Cp. xxii.
22 ff. The meaning of the verb however is not certain, and some
authorities, both ancient and modern, render, as in R.V. marg., crown
themselves because of me, i.e. rejoice in my deliverance; but this explan-
ation is improbable, as is also the rendering of the LXX, ¢‘the righteous
will wait for me, till thou hast recompensed me.” There were then
some ‘righteous’ men left ; the Psalmist was not so absolutely isolated
as his complaint in 2. 4 seemed to shew; but probably friends and
sympathisers were in no position to help him in his present distress,
and practically he was alone, like Eljjah in the wilderness.

because thou dealest bowntifully with me] Cp. xiii. 6.

PSALM CXLIIL

Jehovah’s servant recognises that his sufferings are the merited
punishment of sin, and pleads for a merciful hearing. :I‘he recollection
of the manifestations of Jehovah’s lovingkindness in ancient times makes
him long for some fresh exhibition of His goodness (1—6).

He prays for a speedy answer, for direction, for deliverance, for
instruction, and for the destruction of the enemies who are seeking to
destroy him (7—12). .

The Psalm consists of two equal divisions, separated by Sz, and
in each of them the verses are arranged in pairs.

51—2
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Much in the Psalm favours the view that the Servaat of Jehovah who
speaks is Israel, languishing in the prison of exile, or all but crushed
out of existence by relentless enemies in one of the gloomy periods of
its history after the Exile.

On the other hand much in the Psalm appears to be the prayer of an
individual, and the title implies that at an early date it was assumed to
be the utterance of an individual. If we are right in regarding the
other Psalms of this group as personal rather than national, it will be
natural to take the same view of this Psalm. The LXX adds to the
title ‘when his son [v.l. Absalom his son] was pursuing him.” But it is
not specially appropriate to that occasion, and in this Psalm, even more
than in the others of the group, the dependence on earlier Psalms is
unmistakable. The second half in particular is almost entirely a
mosaic of phrases taken from other Psalms.

As one of the seven ¢ Penitential Psalms” (see note on Ps. cii) it is
appointed for use on Ash Wednesday. ’

A Psalm of David.

143 Hear my prayer, O Lorbp,
Give ear to my supplications:
In thy faithfulness answer me, and in thy righteousness.
2 And enter not into judgment with thy servant:
For in thy sight shall no man living be justified.

1,2. An appeal for mercy.

1. At first sight it seems inconsistent that the Psalmist should appeal
to Jehovah’s righteousness, and yet (v. 2) deprecate being put.on his trial.
But Jehovah’s righteousness here denotes His unvarying conformity to
His own character, that absolute perfection of dealing which is the per-
petual expression of His unchanging Will. Similarly His faithfulness is
the attribute which makes it impossible that He should be false to the
covenant which He has made with His servants. And as He has
revealed Himself as a2 God of mercy and forgiveness (Ex. xxxiv. 5—7),
the Psalmist can boldly plead for a merciful answer on the ground of
His righteousness and faithfulness. Cp. St John's words “He is
faithful and righteous to forgive us our sins” (1 Johni. g); Ps. v. 8;
xxxi. I. .

2. enter not into judgment with thy servant] Do not put me on my
trial and pass sentence on me according to my deserts. For the phrase
cp. Jobix. 32; xiv. 33 Is. iii. 14. )

Thy servant is not a mere formal expression of humility : it denotes
‘one who is devoted to Thy service,” and this relation is the ground of
his plea. Cp. 2. 12.

e justified] Rather, be righteous. Cp. cxxx. 3, and many passages
in Job, where the truth of man’s unholiness in the sight of God is
emphasised, e.g. iv. 17; ix. 2; xv. 14; xxv. 4. St Paul quotes this’
passage freely in Rom. iii. 20, Gal. ii. 16, substituting wdsa edpf, *all
flesh,’ for wds fwv.



PSALM CXLIIL 3—6. 805

For the enemy hath persecuted my soul;

He hath smitten my life down to the ground;

He hath made me to dwell in darkness, as those that
have been long dead.

Therefore is my spirit overwhelmed within me;

My heart within me is desolate.

I remember the days of old; -

I meditate on all thy works;

I muse on the work of thy hands.

I stretch forth my hands unto thee:

My soul thirstetk after thee, as a thirsty land. Selah.

8, 4 The reason for his prayer. The extremity of his present suffer-
mgs seems to be a proof that God is calling him to account and punish-
ing him for his sins with strict severity.

8. Cp. vil. 5; lxxxviii. 3—6. The last line agrees verbatim with
Lam. iii. 6. | )

in darkness] In dark places, as lxxxviii. 6, probably a figure for
calamity, in which he is as it were buried alive. Baut it is possible (cp-
cxlii. 7) that he was actually a prisoner.

as those that hawve been long aEad] And so are forgotten alike by God
and man (Ixxxviii. 5). But the meaning may be those who are dead for
ever, who will never return to life; lit. dead of eternily, cp. Jer. li. 39

‘sleep of eternity’=perpetual sleep, Eccl. xii. 5, ‘house of eternity’
=perpetual abode.

4. And my spirit has fainted upon me,;

My heart within me is appalled.

my spirit &c.] Cp. cxlii. 3, note.

#s desolaté] Rather, i8 appalled, stupefied and paralysed at the
apparent hopelessness of my position. Cp. Dan. viii. 27. *“The root-
idea of the word seems to have been 70 b¢ motionless,—sometimes in the
stillness of desolation, sometimes through amazement” (Driver on,
Dan. iv. 19).

B, 6. The thought of all that God wrought in ancient times makes
him long for a fresh manifestation of His power.

6. Cp. Ixxvii. 5, 11, 12. The recollection of God’s wonderful works
of old tlme deepens his despondency, as he ponders on the contrast ;
“a sorrow’s crown of sorrow is remembering happier things”: yet it
emboldens him to fresh prayer.

thy works...the work of thy hands] Thy work...the doing of thy
hands, as in xcii. 4.

6. [ stretch forth] R.V.Ispread forth. Cp. xliv. 20; lxxxviii. g ;
Lam, i. 17.

. my sou! thirsteth fOT thee, as a weary Jand]. ‘Thirsteth’ or some
similar verb must be supplied. - Cp. Ix. 1, from which the words are
taken. As the parched land, weaned with long continued drought,
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7 Hear me speedily, O LorD: my spirit faileth:
Hide not thy face from me,
Lest I be like unto them that go down into the pit.
8 Cause me to hear thy lovingkindness in the morning;
For in thee do I trust:
Cause me to know the way wherein 1 should walk;
For I lift up my soul unto thee.
o Deliver me, O Lorp, from mine enemies:
I flee unto thee to hide me.
10 Teach me to do thy will; for thou a»# my God:
Thy spirit Zs good ; lead me into the land of uprightness.

longs for refreshing rain, so he longs for a renewal of the old manifesta-
tion of God’s goodness. Cp. Ixviil. g, note, for rain as an emblem of
Divine blessing. :

7—12. Prayer for speedy hearing, for guidance and deliverance, for
the destruction of his enemies. The language is borrowed almost en-
tirely from older Psalms.

7. From Ixix. 17; cii. 2; xxvil. g; Ixxxiv. 2; xxviil. 1.

Hear me speedily) R.V. Make haste to answer me.

hide not &c.) For if God withdraws the fight of His Presence, he
will be like the dying or the dead.

8. Cawuse me to hear &c.] Possibly we should change a letter, and
read as in xc. 14 satisfy me ("W for JYMY).

in the morning] Let the dawn speedily end this dark night of
calamity, and bring the sunshine of Thy lovingkindness to gladden my
weary heart. Cp. xxx. §5; xlix. 14.

Jor in thee do 1 trust.. for I lift up my soul unto thee] Cp. xxv. 2, I.

cause me t0 know &c.] Teach me how to avoid the dangers which
beset me (cxlii. 3), and to order my conduct according to Thy Will
(r Thess. iv. 1). Cp. xxv. 4; xxxil. 8; Ex. xxxiii. 13.

" 9. Deliver me...from mine enemies] As lix. 15 cp. xxxi. 15; cxlii. 6.

I flee unto thee to kide me] The general sense is probably right,
though it can hardly be got out of the present text. The Heb. verb
denotes 2o cover or conceal, but not fo kide (intransitively). Some com-
mentators suppose that wnto thee have I covered may mean ‘unto thee
have I secretly confided my cause’: others think that it may bear the
sense given by the A.V. Neither explanation is satisfactory, and pro-
bably we should read, with the change of a single letter (*NDI for
YNDD), unto thee have I fled for refuge. So the LXX mpbs oe karé-
Puyor.

10. Zeack me to do thy will] Cp. xxv. 4, 53 xL. 8.

Jor thou art my God] Cp. xxxi. 14, and often; cxl. 6.

thy spirit is good; lead me into the land of uprightness] Better,
though the construction is grammatically anomalous, 1et thy good spirit
lead me in a level land. Cp. Neh. ix. 20, *‘Thou gavest also thy good
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Quicken me, O Lorp, for thy name’s sake: 1t
For thy righteousness’ sake bring my soul out of trouble.
And of thy mercy cut off mine enemies, 12

And destroy all them that afflict my soul:
For I am thy servant,

spirit to instruct them.” The geographical term ‘level land’ or ‘plain
country’ (Deut. iv. 43) is here metaphorically applied to denote condi-
tions of life free from the dangers and obstacles which now beset the
Psalmist. Cp. xxvi. 12. Perhaps however we should read with the
change of a single letter (MW for PW) 77 @ level patk, as in xxvil. 11,
Cp. Is. xxvi. 7, “The path for the righteous is plain : straight and level
thou makest the way of the righteous.”

11, 12. The Psalmist’s confidence that God will deliver His servant.
The verbs in these last two verses should be rendered as futures not
imperatives.

11. For thy name’s sake, Jehovah, wilt thou quicken me;

In thy righteousness wilt thou bring my soul out of distress:

12. And in' thy lovingkindness wilt thou cut off my enemles,

And destroy all them that distress my soul,
For I am thy pervant.

The prayer for ‘life’ is characteristic of Ps. cxix : see note on p. 705:
cp. cxxxvili, 7. The plea for thy name’s sake is found in xxv. 11, and
often elsewhere. With thou wilt bring my soul out of distress cp.
cxlii. 7.

13. 7Cp. liv. 5, “Cut them [my enemies] off in thy truth”; xciv. 23.
Such a prayer breathes the spirit of the Old Testament and not of the
Gospel. It is a harsh and discordant conclusion to a Psalm full of
humble penitence, patient resignation, and persevering faith. But the
enemies who are relentlessly persecuting Jehovah’s servant to the death
are the enemies of Jehovah; they are traitors to His kingdom who have
forfeited their right to live; they give no quarter and deserve none
themselves ; if they triumph, Jehovah’s faithfulness to His promises
would seem to have failed and his lovingkindness to have been exhausted
or defeated (Ixxvii. 8, g). For such hardened and impenitent offenders
nothing remains but extermination. . .

for I am thy servant] And therefore entitled to claim Thy protection.
Cp. v 2; lxxxvi. 2, 4, 16; cxix. 17, and often.

PSALM CXLIV.

i. The Psalmist praises Jehovah as the Giver of victory (1, 2), and
marvels that He Who is so great should condescend to care for man who
is so .insignificant and transitory (3, 4). He prays that Jehovah will
appear and interpose on his behalf, for he is hard pressed by faithless
and treacherous foreigners (5—8).
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ii. A vow of thanksgiving for the victory which he is confident will
be granted, and a repeated prayer for deliverance (9—r11).

iil. A description of the peace and prosperity of Jehovah's people
(r2—15). .

This Psalm is a compilation from Pss. xviii, viii, xxxix, civ, xxxiii,
and apparently from some poem which has not been preserved. 1. 12
—15 might no doubt have been written by the compiler himself; but
the general character of the Psalm, and the looseness of the connexion
with the preceding verses make it tolerably certain that these verses
also were borrowed.

The Psalm bears the name of David, partly perhaps from its similarity
to Ps. xviii, and partly from the mention of David in . 10. The LXX
adds against Goliatk to the title: comp. the Targum of ». 10, ““from
the evil sword of Goliath.” But the compilatory character of the Psalm
stamps it as a secondary production; and certain features in the lan-
guage (especially in vo. 12—15) point to a late date. In o2, 1—1II
some leader of the people speaks as its representative; in vo. 12~—15 he
assoclates his fellow-citizens with himself, and uses the first person
plural. :

A Psaln of David.
144 Blessed Ze the LorD my strength,
Which teacheth my hands to war,
And my fingers to fight:
= My goodness, and my fortress; my high tower, and my
deliverer ; -
My shield, and %e in whom I trust;

1, 2. Praise of Jehovah the Giver of victory.

1. Blessed be Jehovah my rock] From xviii. 46.

whick teacketh my hands to war, and my fingers to fight] An expan-
sion of xviii. 34 . Hands and fingers are a common parallelism, but
possibly fingers may refer particularly to the use of the bow. Cp.
xviil. 34 6.

2. Cp. xvili. 2, 47, and notes there.

My goodness] Rather, my lovingkindness, a bold expression for z%e
God of my lovingkindsuess (lix. 10, 17), to denote Jehovah as the sum
and source of lovingkindness. A partial parallel may be found in
Jonah ii. 8, but in view of the fact that the verse is almost wholly
derived from Ps. xviii, it seems not improbablle that we should read as
in xviii. 1, my strength (PN for SIDN), or asin xviii. 2, my diff ('lﬁD),
which agrees better with the next epithet my _fortress or stronghold.

my deliverer] Lit. my deliverer for me, as in 2 Sam. xxii. 2. In
Ps. xviii for me is omitted.

my shield, and he in wkom 1 have taken refuge] A somgewhat
awkward variation from the text in Ps. xviii, “my rock in whom I take
refuge, my shield.” : :
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Who subdueth my people under me.

LorD, what 75 man, that thou takest knowledge of him? ;3
Or the son of man, that thou makest account of him?

Man is like to vanity: 4
His days are as a shadow that passeth away.

Bow thy heavens, O Lorp, and come down: 5
Touch the mountains, and they shall smoke.

Cast forth lightning, and scatter them: 6
Shoot out thine arrows, and destroy them.

Send thine hand from above; 7

Rid me, and deliver me out of great waters,
From the hand of strange children; '

who subdueth my people under me] The phrase resembles the text of
2 Sam. xxil. 48 (who bringeth down) more closely than that of Ps. xviii.
47 (and led subject, a different word from that used here). Instead of
my people both texts read peoples, which is supported by some MSS and
several Versions (Aq. Syr. Jer. Targ.) here. If Israel is the speaker,
this reading must be adopted here, and the reference must be to the
subjugation of neighbouring nations: but if the leader of the community
is speaking, the more difficult reading ‘my people,’ which is supported
by the LXX, may be right. The reference will then be to his success
in overcoming internal dissensions (cp. “the strivings of my people,”
2 Sam. xxil. 44) and the establishment of his authority.

8, 4. From the enthusiastic contemplation of Jehovah’s goodness
the Psalmist turns to reflect upon the character of the object of it.
Man’s insignificance and transitoriness enhance the marvel of God’s
gracious care for him.

8. A variation of viil. 4. Cp. 2 Sam. vii. 18,

4. wvanity] Or, a breath, unsubstantial and evanescent (a different
word from that in 2. 8, 11). Cp. xxxix. 5, 11; Ixii. 9.

kis days &c.] Cp. cil. 113 cix. 23; Job viii. 9; Eccl, vi. 12.

B—8. Prayer that God will appear in His majesty and deliver the
Psalmist from his treacherous enemies.

6. The descriptions of xviii. ¢, civ. 32 are turned into prayér.
6 Lighten lightning, and scatter them:
Send forth thine arrows, and discomfit them.

A variation of xviii. 14, corresponding again more closely to the text
of 2 Sam. xxii. 15. Them must refer to the enemies who are in the
Psalmist’s mind, though he has not expressly mentioned them.

7. S8tretch forth thine hands from on high:

Rescue me, and deliver me out of many waters, out of the
) hand of strangers.

From xviii. 16, 45, description being again chariged to prayer. For

hands some MSS and all Ancient Versions read 2and. The word ren-
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8 Whose mouth speaketh vanity,
And their right hand 75 a right hand of falsehood.
9 I will sing a new song unto thee, O God: .
Upon a psaltery end an instrument of ten strings will I
sing praises unto thee.
10 /[t 5 ke that giveth salvation unto kings:
Who delivereth David his servant from the hurtful sword.
11 Rid me, and deliver me from the hand of strange children,
Whose mouth speaketh vanity,
And their right hand 75 a right hand of falsehood:

dered rescue is a word used in this sense only here and in z7. 10, 11 in
the O.T., but common in Aramaic. It is an indication of the late date
of the Psalm. Great or many waters are a figure for overwhelming
dangers, here particularly the attacks of foreign enemies, or possibly
the tyranny of foreign rulers.

8. wanily] i.e. falsehood: cp. xii. 2; xli. 6.

their right hand &c.] Ubplifted in swearing a solemn oath. Cp. cvi. 26.

9—11, A promise to give thanks for the victory which he is con-
fident will be granted, and a repetition of his prayer for deliverance.

9. From xxxiii. 2, 3.

O God] An imitation of the usage of the Elohistic Psalms of Books 11
and 111. Nowhere else in Books 1v, v is £lokim (God) used absolutely
for Jehovah, except in Ps. cviii, which is directly taken from two
Elohistic Psalms. See Jntrod. p. lv.

upon a psaltery and an instrument of ten strings] R.V. upon a
psaltery of ten strings.

10. Cp. xviil. 50. Who giveth salvation (or victory) unto kings may
be meant as a general truth not to be limited to Israel only (cp. xxxiii.
16), and David his servant may denote the typical ruler of Jehovah’s
people (cp. Ezek. xxxiv. 23); or the reference may be historical, who
gave victory...who rescued David. )

the kurtful (lit. evil) sword] i.e. from the calamity of war. The Targ.
renders ‘the evil sword of Goliath,’ but the reference is quite general.

11. The repetition of the prayer of zv. 7, 8 follows naturally upon
the mention of Jehovah’s attributes in 2. 10. -

12—15. A description of the prosperity of Israel under the protection
and blessing of Jehovah. Cp. generally Deut. xxviii. 2 ff.; xxx. 9.

The absolute dependence of the earlier verses upon existing Psalms
makes it probable that these verses also are borrowed, though the poem
from which they were taken is not preserved ; and the absence of a clear
grammatical connexion with the preceding verses makes this probability
almost a certainty.

What the compiler intended the connexion to be (for considering the
general character of the Psalm we need not doubt that he appended
them himself) is much disputed. :



PSALM CXLIV. 12, 13. 811

-

2

That: our sons may be as plants grown up in their youth ;

That our daughters may be as corner stones, polished
after the similitude of a palace:

That our garners may be full, affording all manner of i3
store:

(1) The LXX (followed of course by the Vulg.) changes the pro-
nouns to the third person, and makes zv. 12—14 describe the temporal
prosperity of the enemies of Israel referred to in . 11. *“Whose mouth
hath spoken vanity...whose sons are as young plants &c.” V. 15 then
describes the contrast between this temporal happiness and the true
spiritual happiness which Israel possesses. ‘Men call the people happy
who have these things; (but truly) happy is the people whose God is
the Lord.” This however can only be regarded as a conjectural altera-
tion, and not as the true reading.

(2) It is possible to render, We whose sons, or (R.V.) When our
sons &c., and to take #. 15 as the apodosis, but such a lengthy protasis
as the whole of zv. 12—14 is awkward.

(3) The A.V., which follows Aq., Symm. and Jer., may give the
right meaning.' The goal to which the Psalmist looks forward as the
end of deliverance from enemies is the happiness and prosperity of the
nation. No doubt the construction is harsh, but it may be explained
by the supposition that the Psalmist borrowed the description in z2. 12
—14, and tacked it loosely oh to the rest of his poem by the particle
of relation or conjunction as’er, without altering the construction of the
passage to suit it.

12. TZhat our sons may be like plants well grown in their youth)
Cp. cxxviil. 3. Plant denotes a freshly planted sapling sending up its
young shoots, LXX webpura, cp. Job xiv. 9. Vergil uses a similag
comparison (Aen. 1X. 674), ‘“Abietibus iuvenes patriis et montibus
aequos.”

The word for well-grown, which may be used either of children (Is. i.
2, nourished) or of trees (Is. xliv. 14), is to be connected with planss;
in their youth belongs to sons.

our daughters...like corner pillars sculptured in the fashion of a
palace] The exact meaning is uncertain. If this rendering is right, it
is natural to think of the Caryatides, the graceful female figures so com-
monly employed as columns in Greek architecture. . ‘Tall and stately’
would be the ideas suggested by the comparison. But, as Delitzsch
points out, the architecture of Syria and Palestine has never employed
Caryatides either in ancient or modern times. On the other hand the
corners of the large rooms in the houses of wealthy Orientals are
commonly ornamented with carved work richly coloured and gilded.
He would render Zike richly coloured cormers, and supposes that the
comparison refers to the bright dresses and rich ornaments worn by
the women. Cp. 2 Sam. i. 24. This explanation is however less
~matural.

18, all manner of store] Lit. from kind to Rind, every kind of pro-
duce. The word is an indication of the late date of the Psalm. It
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That our sheep may bring forth thousands and ten thou-
sands in our streets:

That our oxen may be strong to labour;

That there be no breaking in, nor going out;

That there be no complaining in our streets.

Happy s that people, that is in such a case:

Yea, happy is that people, whose God #s the Lorp.

occurs elsewhere in the Heb. of the O.T. only in 2 Chron. xvi. 14;
Ecclus. (Heb.) xxxviii. 28; xlix. 8 (?), but is common in Aramaic.

in our streets] Rather, in our fields.

18 our oxen...strong to labour] Both words are of uncertain mean-
ing. (1) Most commentators follow the Ancient Versions in regarding
the word allaphim here as a variant form for a/dphim, ‘oxen’ or ‘cattle.
Oxen, it is thought, are naturally mentioned after sheep. The parti-
ciple »’subbdlim is variously explained. As it is passive in form it can
hardly mean capable of bearing burdens, strong to labour (AV.); and as
it is masculine, it can hardly mean laden with young, pregnant. It is
not a natural expression for faf and strong, as the LXX, Aq., Symm.
and Jerome render it, i.e. loaded with flesh. Most probably it means
well laden (R.V.) with the produce of the fields which they draw home
in carts.

(2) Alliiphim however may mean chieftains (cp. Zech. xii. 5, 6), and
in Ezra vi. 3 the verb in Aramaic appears to mean sef up or firmly
established. In such a late Psalm it is quite possible that the word
might be used in the sense it bears in Aramaic (cp. the word for rescue
in v. 7), and the meaning our chieftains firmly established suits the con-
text very well. It is of course to be connected with the remainder of
the verse, and not with ». 13. If the leaders of the community are
strong and their authority well established, the community will be in
less danger of attacks from without.

no breaking in] No hostile invasion of the country: or, no breach
in the city walls by which the enemy may enter (Neh. vi. 1).

nor going out] No going forth to surrender to the enemy (Am. iv. 3;
2 Kings xxiv. 12), or into captivity (Jer. xxix. 16): or no sellying forth
to repel an attacking force.

no complaining in our streets] No outcry of citizens surprised by
the enemy, or generally, no c7y of mourning for disaster (Jer. xiv. 2;
xlvi. 12), in our éread places (Jer. v. 1), the open space inside the city
gates, which was the usual place of concourse for the <citizens, where
justice was administered, and business transacted.

15. Happy is the people of Jehovah’s choice, to whom He shews
such manifest tokens of His favour in temporal prosperity; and yet
more truly happy are they in the spiritual blessing of having Jehovah
for their God. He is the source and sum of all true happiness, temporal
and eternal.

The second line is from xxxiii. 12, with the substitution of the later
form of the relative pronoun sk for asker. See note on p. 739.
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PSALM CXLYV.

This noble doxology worthily heads the series of Psalms of praise
with which the “ Book of Praises” ends. ¢ Thine is the kingdom, the
power, and the glory, for ever and ever,” is the thought which it expands.
It is addressed to Israel’s God as the supreme King, whose kingdom is
universal and eternal; it celebrates His majesty, greatness, and good-
ness ; His providential care for all His creation; His constant love
towards those who love and fear Him. Its most striking feature is its
universalism. If Israel begins the chorus of praise (». 1) it will not be
content until all mankind join in it (. 21). Jehovah’s goodness em-
braces all His creation; and the whole of creation responds with jts
hymn of praise.

The speaker is Israel ; or at any rate the Psalmist so completely
identifies himself with the whole nation as to lose sight of the limita-
tions of his own individual personality. The unceasing praise contem-
plated in 2o, 1—4 is that of the nation, in which as one generation
passes away, another takes up the strain to hand it on in turn to its
successor.

The Psalms’ of this group (cxlv—cl) were evidently composed for
liturgical use. They are connected by many similarities of -thought and
language, and probably belong to the same period. The Maccabaean
age, to which Ps, cxlix has very commonly been referred, is excluded
by the fact that, according to the newly-discovered Hebrew text of
Ecclesiasticus (see p. 776), Pss. cxlvii and cxlviii were known to the
author, and must at the latest be older than B.C. 180. The clearest
indications of date seem to be furnished by Ps. cxlvii, which may
have been written for the Dedication of the walls of Jerusalem under
Nehemiah; and allusions in Ps. cxlvi may also be explained from the
circumstances of that period. To this date then the whole group
may best be referred. The times of Simon ben Johanan described in
Ecclus. 1. might also be suggested as a possible date, whether Simon I
(B.C. 310—2¢91) or Simon II (B.C. 219—19g) is meant ; but our know-
ledge of that period is extremely scanty.

For details see the introduction to each Psalm.

This is the only Psalm which bears the title 7e£é//zk, *a Praise,’ from
which the Hebrew title of the whole Psalter Zekéllim, ©Praises’ is

derived. It is alphabetic in form, each verse of two lines beginning
* with a letter of the alphabet in regular order (see /mfrod. p. Ixiv). The
verse beginning with A## is wanting between zv. 13 and 14. It may
have been omitted by the poet for some special reason, but hardly ior
that which the Talmud (Berackoth 4 6) assigns, viz. that the ill-omened
words of Am. v, 2, *“Fallen is the daughter of Israel,” begin with Vin.
More probably it was accidentally lost. A N#n verse is found in the
LXX, but its genuineness is disputed. See notes on . 13.

This Psalm has naturally been largely used for liturgical purposes.
It is recited twice in the Daily Morning Service and once in the
Evening Service of the synagogue. It is said in the Talmud (Bera-
choth 4 b) that “ Whoever repeats it three times a day may be sure
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that he is a child of the world to come.” It was the Psalm at the
midday meal in the ancient Church, and 2. 15, 16 form part of the
grace which has been used in colleges for centuries. St Chrysostom
speaks of the use of it in the Eucharistic service, especially on account
of v. 15 (Bingham, Antig. Xv. v. 10). It is one of the Proper Psalms
for Whitsunday; and it is especially appropriate for that festival, as
celebrating the universality dnd eternity of the kingdom of God.

David’s Psalm of praise.
145 (N) T will extol thee, my God, O king;

And I will bless thy name for ever and ever.

. (3) Every day will I bless thee;
And I will praise thy name for ever and ever.

5 (J) Great #s the Lorp, and greatly to be praised;
And his greatness #s unsearchable.

. (1) One generation shall praise thy works to another,
And shall declare thy mighty acts.

1,2. Cp.xxx. I; xxxiv. I, 3; and generally the doxology in 1 Chron,
xxix. 1o ff. .

1. my God, O king]l Or, my God the King. He Who is Israel’s
God is the absolute, universal King. The phrase has a larger meaning
than that of Ps. v. 2, my King and my God.

for ever and ever] - Israel is probably the speaker ; and Israel as the
people of God is immortal (Hab. i. v2). - Generation after generation
(v. 4) will take up the unending chorus of praise. If it is an individual
who speaks, we must suppose, with Delitzsch, that in his devotion to
the eternal King he forgets his own mortality. For it is at least doubtful
if, even late in the post-exilic period, the doctrine of a personal im-
mortality of- conscious and active blessedness was so clearly developed
that the words could have been used originally in the sense in which the
Christian uses them now. But, as Del. rightly remarks, the divinely
implanted impulse of the soul to find its highest delight in the praise of
its Creator is in itself a practical argument for a life after death.

8. There can be no worthier object of praise than Jehovah., The
verse re-echoes xlviii. 12 xcvi. 42 ; Job xi. 7ff.; Ts. xl. 28.

greatly to be praised] Better, exceeding worthy to be praised. In
most editions of the Prayer Book this verse reads Great is the Lord, and
marvellous, worthy to be praised. The comma after marvellous does not
appear in the MS annexed as the authoritative copy to the Act of Uni-
formity of 1662, but was wrongly introduced into the earliest printed
copies by the printers, who failed to see that marvellous was an adverb,
as in xxxi. 23.

4. shall praise] R.V. shall laud, as the word is a different one from
that in . 2. The verbs might be rendered as optatives : /et one genera-
tion laud...and declare &c., but the rendering of the A.V. is preferable.

thy mighty acts] of deliverance, xx. 6; cvi. 2.
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(M) I will speak of the glorious honour of thy majesty, s

And of thy wondrous works. *

() And smen shall speak of the might of thy terrible s
acts: .

And T will declare thy greatness.

(1) They shall abundantly utter the memory of thy great ,
goodness,

And shall sing of thy righteousness.

(M) The Lorp és gracious, and full of compassion ; 8
Slow to anger, and of great mercy.

5. The glorious splendour of thy majesty
And all thy marvellous works shall be my" theme,

Splendour, glory, majesty, are the attributes of God as King. Cp.
2. 12 ; xxL 5 civ. 1; xcvi. 6,

For the word rendered skall be my theme, lit. I will busy myself with,
discourse concerning, see note on cv. 2.

thy wondrous works] The Heb. text reads the matters or details
("037) of thy marvellous works (cp. 1xv. 3; cv. 27); but the LXX
represents a verb (ﬁ;'j’:), so that the verse would run, Of the glorious
splendour of thy majesty do men talk, and of all thy marvellous works
will I discourse. This reading improves the rhythm, and makes the
structure of the verse correspond exactly to that of . 6. The further
alteration of the first person in 2z, 58, 64 to the third in the LXX
they will discourse...they will declare is unnecessary. Worship in
P.B.V.=honour. Cf. Luke xiv. 10.

8. Jehovah, Who is “the great, mighty, and terrible God * (Deut.
x. 17), manifests Himself not only in ‘mighty acts’ of deliverance
(v-4), but in ‘terrible acts’ of judgement, which inspire His enemies
with terror, and His people with reverence. Cp. Ixv. 3. Might is
a different word from that in 2v. 4, 12, and may be rendered strengzh,
to bring out the connexion of the two words with the epithets strong
and mighty in xxiv. 8. :

thy grearness] So the Q'72, as in v. 3. But the X thibh, *great
deeds,’ suits the parallelism better. Cp. r Chr. xvii. 19, 21 (R.V.).

V. They shall abundantly utter] Lit. pour forth as a perpetual stream
of praise, as in cxix. 1y1. ..

thy great goodness] Cp. xxxi. 19; Is. Ixiii. 7.

shall Joyfully sing of thy righleousness] i.e. God’s faithfulness to His
revealed character. Cp. cxliii. 1, note; li. 14.

8. Taken almost verbatim from Ex. xxxiv. 6, Jehovah’s great revela-
tion of Himself as a God of condescending grace and infinite com-
passion, Whose Will is love, and Whose wrath Is only manifested in the
last resort against the hardened and impenitent. Cp. ciii. 8; lxxxvi, 15;
Joel ii. 13; Jonah iv. 2 ; Neh, ix. 17, 31., . :

of great mercyl  Lit. great in lovingkindness.
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o (1) The Lorp #s good to all:
And his tender mercies @re over all his works.

w (*) All thy works shall praise thee, O LoRD;
And thy saints shall bless thee.

1 (3) They shall speak of the glory of thy kingdom,
And talk of thy power;

12 ((7) To make known to the sons of men his mighty acts,
And the glorious majesty of his kingdom.

13 (1) Thy kingdom 7#s an everlasting kingdom,
And thy dominion endureth throughout all generations.

9. Jehovah is good fo all} Not merely, as P.B.V., unlo every man,
but as the parallelism of the next line shews, to all creation.

tender mercies] Compassions,

10.. A/l thy works shall give thanks unto z4e¢¢] Responding to
Jehovah’s goodness and compassion. The works of creation are meant,
which bear witness to the sovereignty of their Creator by their obedience
to His laws, to His goodness by their manifold beauty, to His greatness
by their immeasurable vastness and infinite variety.

thy saints] Thy beloved, or, thy godly omes; those who are the
objects of Thy lovingkindness, or who reflect Thy character in their
own. See Appendix, Note I.

11. /iy power] Thy might, as in zv. 4, 12.

13. kis mighly acts] Somewhat awkwardly, to our ideas, the
Psalmist passes from the second person to the third. The LXX re-
moves the difficulty by reading the second person ; hence, through the
Vulg., the P.B.V. ‘‘that 74y power, #ky glory, and mightiness of ziy
kingdom might be known unto men.”

13. This verse is found also, in Aramaic, in Dan. iv. 3, cp. 34
(Aram. iii. 33, iv. 31). )

an everlasting kingdom] Lit. a kingdom of all the ages, past alike
and future. With the LXX Baci\eia wdvrow Ty aldvww, cp. 1 Tim.
i 17 7¢ Baoel T@v aldvwy, ‘unto the king of the ages.’ See also
x. 16 ; xxix. 10; Ex. xv. 18; Jer. x. 10,

throughout all generations] In (ot over) gemeration and gemeration,
each successive generation.

The verse béginning with Nizx, which is missing in the Hebrew text, is
thus supplied in the LXX and Versions dependent on it, and in the Syr.;
Falthful is the Lord in [all] his words, -

And holy in all his worksl
If this verse is genuine, it must have been lost at an early date, for it is

1 mords Kipeos év [wdow, Nea RT) Tols Adyois abrod, kai Saios év wagu Tois épyors
avTov.
The Heb. found in the lower margin of one late Heb. MS
Y33 TOm YT MM
is probably only a re-translation from the LXX,
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(D) The Lorp upholdeth all that fall,
And raiseth up all those that be bowed down.
?) The eyes of all wait upon thee;
nd thou givest them their meat in due season.
(9) Thou openest thine hand,
And satisfiest the desire of every living thing.
(¥) The Lorb s righteous in all his ways,
And holy in all his works.
(P) The Lorp #s nigh unto all them that call upon him,

To all that call upon him in truth.

(1) He will fulfil the desire of them that fear him:
He also will hear their cry, and will save them.
(&) The Lorp preserveth all them that love him:

not found in any of the later versionsl. Against its genuineness it is
argued that the first line is suggested by the occurrence of the word for
‘faithful’ {2’emdn) in the same position in cxi. 74, and by the language
of Deut. vii. 9, and that the second line is simply taken from 2. 17. It
may however be genuine. It is not likely that the Nan verse was
originally omitted : it was not necessary for the LXX to supply it : and
the Psalm contains many imitations and is not free from repetitions,

14. all that fall] Or, all that are falling. But cp. xxxvil. 17, 24.

raiseth up] An Aramaic word, found in the Heb. of the O.T. only
here and in cxlvi. 8.

15. The picture of God as the great householder distributing their
portions to all His household is repeated from civ. 27. Cp. Matt. vi, 26.
The next verse also is based upon civ. 28.

16. salisfiest the desire of every living thing] This rendering pro-
bably gives the right sense. Cp. civ. 28, on which it is based, *thou
openest thine hand, they are satisfied with good.” Cp. 7. 19. The
word rendered desir¢ may however mean the good will, favour of God
(cvi. 4): hence R.V. wmarg., satisfiest cvery living thing with favour.

17. righteous] True to His character. Cp. v. 7.

holy] So the LXX, daos, which is used of God in the N.T. in Rev.
XV. 4; xvi. 5. But the word c4asid as applied to God (here and in Jer.
iil. 12 only) means full of lovingkindness, loving. See App., Note I.

18. nmigh unto all them that call upon him] To answer and help.
Cp. Deat. iv. 7; Ps, xxxiv. 18 ; cxix. 151.

in truth] The hypocrite finds no favour with Him. Cp. Is. x. 20;
John iv. 23, 24.

19, 20. Fear and love are the inseparable elements of true religion.
Fear preserves love from degenerating into presumptuous familiarity :
love prevents fear from becoming a servile and cringing dread.

‘1 The verse is given in Lagarde’s ed. of Jerome's Version; but it is not found in
some good MSS and is obelised in others, and is probably an interpolation from the
Vulg. with which it agrees exactly.

PSALMS ‘ 52
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But all the wicked will he destroy.
(M) My mouth shall speak the praise of the Lorp:
And let all flesh bless his holy name for ever and ever.

2

w

20. all the wicked will ke destroy] See note on cxliii. 12. The victory
of good must ultimately involve the defeat and destruction of evil.

21. Israel’s own resolution is fixed ; but nothing less can satisfy its
aspirations than a universal and unending chorus of praise from all
mankind, evoked by the revelation of His absolute and perfect holi-
ness.

PSALM CXLVL

This Psalm is ‘‘the praise of Jehovah as the one true Helper.”
Israel is warned against putting its trust in men, however powerful they
may seem for the moment to be—a warning demanded perhaps by the
particular circumstances and tendencies of the time—and reminded of
the privileges it enjoys in the guardianship of Jehovah, the celebration
of Whose power, beneficence, and eternal dominion forms the main
subject of the Psalm,

1t is the first of the five ¢ Hallelujah Psalms’ with which the Psalter
ends, and it has several points of contact with Psalm cxlv'.

To this and the three following Psalms (cxlv—cxlviii of LXX =cxlvi
—cxlviii of Heb., cxlvii being divided), the LXX prefixes the title of
Haggai and Zechariak, as it does to Ps. cxxxviii. Whether this title
represents some tradition, or was simply a conjecture from the use of
these Psalms in the services of the Second Temple, is quite uncertain,
They can however hardly be earlier than the time of Nehemiah, to the
circumstances of which Ps. cxlvii and z. 3, 4 of this Psalm may refer.

The use of Pss. cxlvi—cl in the daily Morning Service of the Syna-
gogue is of great antiquity, though not, according to Dr Schiller-
Szinessy, so ancient as that of Ps. cxlv.

146 Praise ye the Lorp.
Praise the LorD, O my soul.
2 While T live will I praise the Lorp:
I will sing praises unto my God while I have any being.

1. Praise veJah] Hallelujah! See note on civ. 35. The words
are omitted in P.B.V. as belonging to the title rather than to the Psalm.

Praise Jehovah, O my soul] Cp. Bless Fehovak, O my soul, ciii. 1,
225 civ. 1, 35. In this and the following verse the worship of the
congregation is individualised: the Psalmist speaks for himself, and
offers to each worshipper words wherewith to stir himself up to praise,
and to express his purpose.

2. Almost identical with civ. 33.

1 Cp. v. 2 with cxlv. 2; v, 5, 7 with cxlv. 15; v. 8 with cxlv. 14; 2. 10 with cxlv. 13
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Put not your trust in princes,

Nor in the son of man, in whom #Zere 75 no help.
His breath goeth forth, he returneth to his earth;
In that zery day his thoughts perish.

Happy ¢ 4e that /Zath the God of Jacob for his help,
Whose hope #s in the Lorp his God:

Which made heaven, and earth,

The sea, and all that therein is:

Which keepeth truth for ever:

Which executeth judgment for the oppressed :
Which giveth food to the hungry.

8,4. The central thought of the Ps., expressed in vz. 5ff.,, is pre-
faced by a warning against the temptation to rely upon the favour and
protection of men, however powerful. Princes to-day, they may be
dust to-morrow; and their loftiest schemes crumble into dust with
them. .

8. Cp. cxviii. 8, 9, and see notes there for illustration of the kind of

5

circumstances which may have suggested the warning. Cp. also Jer..

xvit. 5f. Heathen princes doubtless are meant. It is possible that a
party in Jerusalem was advocating a foreign alliance.

in whom there is no kelp] Or, salvation. Cp. xxxiil. 16; lx. 11
(=cviii. 12) and note.

4. Cp. Ps. civ. 29; Is. ii. 22.

20 kis earth] The ‘ground’ (dddmak) from which he was taken and
of which his name (dd@n =‘man’) reminds him.

his thoughis] Or, purposes. The word is common in Aramaic, but
occurs here only in the Heb. of the O.T.

The author of 1 Macc. appears to have had both this passage and civ.
29 in his mind when he wrote (ii. 63), * To-day he will be exalted, and
to-morrow he will not be found, because he is returned to his dust, and
his thought is perished.”

5. Happy is he, whose help is the God of Jacob;

Whose hope resteth upon Jehovah his God.

Cp. xxxiil. 13; cxliv. 15; xx. 1. The word for Zgge is Aramaic, and
is found elsewhere only in cxix. 116: the cognate verb is used in cxlv.
15 (A.V. wazz).

6. The omnipotence and faithfulness of Jehovah are contrasted with
the frailty and transitoriness of man (zz. 3, 4). For similar references
to the power of Jehovah manifested in creation as a ground for trusting
Him see cxxi. 23 cxxiv. 8; cp. Neh. ix, 6; Acts iv. 24.

all that in them #s] Inheaven and earth and sea; all being wherever
found. Cp. Ex, xx. (1.

7. Illustrations of Jehovah’s beneficent action, not without allusion
to the circumstances of Israel. Observe how these Divine works were
literally manifested in Christ’s miracles. 7 a is abbreviated from ciii. 6;
with 76 cp. cvii, 9.

5 27“—’2
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The Lorp looseth the prisoners:
8 The Lorp openeth #ie eyes of the blind:

The Lorp raiseth them that are bowed down:

The Lorp loveth the righteous:
9 The Lorp preserveth the strangers;

He relieveth the fatherless and widow:

But the way of the wicked he turneth upside down.
3o The Lorp shall reign for ever,

Even thy God, O Zion, unto all generations.

Praise ye the Lorp.

the LorD &c.] Five times the name of Jehovah stands emphatically
at the beginning of the line, to shew that it is He and no other Who
does all these things. Prison may be a figure for exile, or for suffering
generally (cp. cvii. 10, 14). Releasing from prison and giving sight to
the blind are coupled together in Is, xlii, 7; Ixi. 1, “to prisoners open-
ing of eyes.”

8. Blindness is a figure for moral and spiritual ignorance and insen-
sibility, and helplessness in general. Cp. Is. xxix. 18; xxxv. §; Deut.
xxviii. 29; Job xii. 25; Is. lix. 9, 10.

raiseth Up them that are bowed down]  As cxlv. 14.

loveth] And therefore, as P.B.V., caretk for them. But is not this
an accidental mistake, introduced into the Great Bible of 1540?
Coverdale (1535) and the Great Bible of 1539 have lwesz.

9. Asin xciv. 6 the sojourners! or resident aliens who had no rights
of citizenship, orphans, and widows are typical examples of defenceless-
ness. They are therefore specially under Jehovah’s protection, and are
commended in the Law to the care of the Israelites.

relievet] R.V. upholdeth.

turneth upside down] Lit. as R.V. marg., maketk crooked; turns
aside from its goal, so that it leads to destruction. Cp. i. 6. That
which they would fain do to innocent men (cxix. 78) He does to them.

10. Cp. Ex. xv. 18. Such is Jehovah, Zion’s God: and His reign
is eternal, not transitory, like the dominion of earthly princes (zv. 3, 4).
Cp. cxlv. 13.

PSALM CXLVIIL

This spirited Psalm of praise for the restoration of Jerusalem consists
of three divisions, each beginning with a fresh call to praise.

i. Praise Jehovah the Restorer of Jerusalem, the omnipotent and
omniscient Ruler of the universe, the moral Governor of the world

(1—6).

1 The LXX regularly renders gé», ‘sojourner,’ by wpoojAvres; but this does not
mean ‘ proselyte’ in the later technical sense of ‘‘a Gentile who through circumcision
and observance of the law had been admitted into full religious fellowship with
Israel,” but, as the Vulg. renders it here, ‘advena.” See Schiirer's Hist. of Fewish
People, § 31, E. 'L 11 il 315,
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ii. Praise Him for His beneficent Providence towards all His crea-
tures, and acknowledge that He delights not in physical strength but in -
reverent trust (7—11),

iii. Praise Him for peace and prosperity. Ile who controls the
forces of Nature has given Israel the revelation of His law which
distinguishes it from every other nation (12—20).

The thoughts of Jehovah’s special goodness to Israel, of His power
and beneficence manifested in Nature, and of His moral government of
the world are intertwined. As in the other Psalms of this group,
thoughts and language are largely borrowed, especially from Ps. xxxiii,
Isaiah xI1ff., and Job; but they are recast into a new and vigorous
song, breathing the spirit of hearty thanksgiving evoked by some special
event. It must have been written at a time when Jerusalem was enjoy-
ing special tokens of the restoration of Jehovah’s favour; and it is a
not improbable conjecture that it was composed for the Festival of the
Dedication of the walls of Jerusalem celebrated by Nehemiah (Neh,
xil. 27—43). After the completion of the walls of Jerusalem Nehemiah
summoned the Levites settled in the neighbourhood to assemble at
Jerusalem. The Priests and Levites purified themselves, and then
purified the people, and the gates, and the wall. Two processions
were formed .of the Priests and Levites with the princes of Judah: one
accompanied by Ezra went to the right, the other accompanied by
Nehemiah went to the left. On the east of the city the processions
met, and went to the Temple, where sacrifices were offered in the midst
of general rejoicings.

Whether the Psalm was composed for this or for some similar occa-
sion at a later time, for example in the high-priesthood of Simon ben
Johanan, who, like a second Nehemiah, restored the walls of Jerusalem
(Ecclus. 1. 4), cannot be decided, but at any rate it may serve to illus-
trate the feelings of the time. Neh. ix. 5, 6 is in full accord with the
spirit of this group of Psalms.

In the LXX the Psalm is divided into two; 2o. 1—11 forming cxlvi,
and 12—20 forming cxlvii, in the LXX numbering; and the title 4//e-
luia; of Haggai and Zechariak, is prefixed to both.

Praise ye the Lorbp: 147
For i #s good to sing praises unto our God;
For it is pleasant; and praise is comely.

1—6. Praise Jehovah, the restorer of Israel, the sovereign ruler of
the world.

1. The text of this verse seems to be in some confusion. The
Hallelujah, which ought, as in the other Psalms of this group, to stand
by itself as the summons of the precentor to the congregation (see on
civ. 35), here forms part of #. 1, the construction of which is otherwise
awkward and anomalous. The LXX reads both 4/e/uia and Praise ye
the Lord, as in exlviii. 1 ; and it is probable that the verse should read thus:
‘ Hallelujah. : '

Praise ye Jehovah, for it is good:
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2 The LorD doth build up Jerusalem:
He gathereth together the outcasts of Israel.
3 He healeth the broken in heart,
And bindeth up their wounds.
4+ He telleth the number of the stars;
He calleth them all éy #Aeir names.
s Great 7s our Lord, and of great power:
His understanding Zs infinite.

Make melody to our God, for it is pleasant;
Pralse 1s comely.
or, for he is good...he is gracious (lit. pleasant, cp. xxvii. 4). Cp.
cxxxv. 3, on which this verse is based : line 3 is from xxxiii. 1.

2, 8. Jehovah’s goodness to Jerusalem.

doth build up] The restoration and repeopling of the city generally
are meant, not merely the reconstruction of its houses and walls. It is
regarded as a continuous process, still in progress.

ke pathereth together &c.] Cp. Deut. xxx. 1—4 ; Is. Ivi. 8; xi. 123
Neh. 1. 9.

This verse is imitated in the hymn in the Hebrew text of Ecclesias-
ticus li. 12 (6, 7). See p. 776.

8. Cp.Is. Ixi. 1; Hos. vi. 1. Israel, crushed with grief and despair,
wounded with sorrow and shame in its exile, is meant. Nehemiah’s
feelings (i. 4; ii. 3) represent those of every true Israelite. Cp. Ps.
cxxxvil. Possibly the further thought is implied that sorrow had
wrought contrition (li. 17) and made restoration possible.

4, 6. An imitation of Is. xl. 26, 28. Jehovah’s omniscience and
omnipotence are partly a ground for praise, partly an encouragement to
trust Him. Cp. cxlvi. 6. He who knows each separate star will not
lose sight of one single Israelite.

He telleth &c.] Either simply, he counteth the number of the stars,
which to man seem innumerable (Gen. xv. 5): or, he appointeth a
number for the stars, i.e. as in Is. xl. 26, ‘‘he bringeth out their host
by number,” marshals them in order like a well disciplined army.

he calleth them all by their names] He giveth them all names; i.e. He
knows them individually. The original passage in Is. xl. 26, *“calleth
them all by name,” taken in connexion with the preceding clause, means
rather that He summons them as the soldiers of an army are summoned
when the roll is called.

8. Great is our Lord, and abundant in power] The language is
borrowed from Is. x1. 26.

his understanding is infinite] Lit. fo his understanding there is no
number, it is incalculable. Number is substituted for searching of Is.
xl. 28, perhaps to suggest a contrast to ». 5. He numbers the stars:
His wisdom cannot be numbered. Tle Heb. of Ecclus. xxxix. 20
““Is there any numéber [i.e. limit] to his salvation” [or according to
Schechter’s conjecture, understanding] may be borrowed from this
passage.
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The Lowrp lifteth up the meek:

He casteth the wicked down-to the ground.
Sing unto the Lorp with thanksgiving;

Sing praise upon the harp unto our God:

Who covereth the heaven with clouds,

Who prepareth rain for the earth,

Who maketh grass to grow zgon the mountains,
He giveth to the beast his food,

And to the young ravens which cry.

He delighteth not in the strength of the horse :
He taketh not pleasure in the legs of a man.
The Lorp taketh pleasure in them that fear him,
In those that hope in his mercy.

8. Jehovah’s power is manifested in His moral government of the
world, Cp. cxlvi. 9. Though the language is general, it has obviously
a special reference to the restoration of Israel and the humiliation of
their oppressors.

lifteth up] Or as R.V. upholdeth, the same word as in cxlvi. ¢.

the meek] Those who have learnt humility in the school of suffering.

casteth...down] Or, abaseth.

7--11. A renewed call to praise Jehovah for His beneficence, and
to recognise the conditions of His favour.

7. sing praise] Make melody unto our God with harp, as xcviil. 5.

8. Cp. civ. 13, 14. :

upon the mountains] Without man’s care and cultivation.

The LXX adds xal xAénw 7f Sovhelg 7dv dvfpdmwy from civ. 14,
Vulg. ‘herbam servituti hominum,’ which appears in P.B.V. as and
herd for the use of men.

9. Cp. cxlv. 15; Job xxxviil. 41; Luke xii. 24. Tristram, MNat
Hist. of Bible, p. 200, denies that there is any foundation for the notion
that the raven turns its young out of the nest at so early a period that
they are unable to provide for themselves. Perhaps the raven’s croak
struck the Psalmist especially as an importunate cry.

10, 11. Based upon xxxiii. 16—18. Jehovah’s delight is not in
physical strength, but in reverent trustfulness;—a thought of consola-
tion, parallel to z. 6. Israel might look regretfully back to its ancient
military power, or envy the forces of neighbouring nations; but it is by
spiritual strength that its victories are to be won. The horse is the
warhorse (Job xxxix. 1g): the man is the warrior, for whom strength
and swiftness of foot were indispensable qualifications. Cp. xx. 7;
xvili. 33; Am. ii. 14, 15: and the standing epithet in Flomer for
Achilles, ““swift of foot.” i
1L, those that hope in his mercy] Or, those that wait for kis loving-
kindness,

TL
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1z Praise the L.orD, O Jerusalem ;
Praise thy God, O Zion.
13 For he hath strengthened the bars of thy gates;
He hath blessed thy children within thee.
14 He maketh peace iz thy borders,
And filleth thee with the finest of the wheat.
15 He sendeth forth his commandment wpozn earth:
His word runneth very swiftly.
16 He giveth snow like wool:
He scattereth the hoarfrost like ashes
17 He casteth forth his ice like morsels:
Who can stand before his cold?
18 He sendeth out his word, and melteth them:
He causeth his wind to blow, aznd the waters flow.
19 He sheweth his word unto Jacob,
His statutes and his judgments unto Israel.
20 He hath not dealt so with any nation:

12—20. Zion is summoned to praise Jehovah for the blessings of
peace and prosperity. The Lord of Nature is He Who has endowed
Israel with unique privileges.

12. Praise the LorD] Laud Jehovah.

thy God, O Zion] As cxlvi. 10. .

13. ke hath strengthened] The same word is used in Neh. iii. 41
of repairing or fortifying the wall and gates. All through Nehemiah’s
narrative appears the conviction that ‘‘this work was wrought of our
God.”

the bars of thy gates] There may be a particular reference to Neh. iii.
3, 6, 13, 14, 15.

thy children] Zion is regarded as the mother of its inhabitants.

14. satisfieth zhee with 2Ze fat of whea] Fulfilling His ancient
promises. Cp. Ixxxi. ¥6; Deut. xxxii. 14.

15, 16. A reminiscence of Is. lv. 10, 11. As in cvii. 20 the Word
or command of God is personified. The word for commandment
(lit. ‘saying’) is cognate with the verb spake in xxxiii. ¢; Gen. i
, &c.
3 16. “‘Snow must always have Deen rare in Central and Southern
Palestine,” and “‘frost is very rare at Jerusalem.” Tristram, Nat.
Hist. of Bible, p. 28. They would therefore be more striking pheno-
mena than they are to us; and it has been plausibly suggested that the
Psalm was composed in or after an exceptionally severe winter.

17.  his ice like morsels) Hail, like fraginents or crumbs of bread.

19, 20. Cp. Deut. iv. 4, 8. The Lord, whose word all Nature
obeys, has given Israel His word in the law; a privilege which distin-
guishes it from every other nation.
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And as for his judgments, they have not known them.
Praise ye the Lorp. .

Judgments] Or, ordinances.

PSALM CXLVIIL

Israel, rejoicing in the restoration of its national existence, calls
heaven and earth to join in a diapason of praise. Let every heavenly
being and every heavenly body unite to praise Him Who created them
and sustains them (1—6). Let earth with all its phenomena and all its
inhabitants praise Him for the revelation of His majesty (7—13).
Especially has He given His people ground for praise by restoring them
to honour (14).

Thus, though Israel’s restoration is only briefly mentioned at the end,
it is evidently the motive of the universal call to praise, and the thought
that inspires the Psalm is the desire that not only all humanity but all
creation should rejoice with Israel. Cp. cxvii. 1, 2. If man is the
crown of creation, and Israel is Jehovah’s servant for the redemption of
humanity, then all things in heaven and earth must rejoice when Israel
is raised from humiliation to honour. Cp. Is. xl—Ixvi passim.

The Psalm implies the significance of Israel’s history for the history
of the world, and, in view of the unity of all being, for the history of
the universe. It should be read in connexion with Rom. viii. 19ff. ;
Rev. v. 13.

This Psalm was obviously written for liturgical use, and apparently,
as may be inferred from 2. 14, upon some special occasion. It bears a
general resemblance to the other Psalms of the group, and may belong
to the same epoch. It is an expansion of cxlv. 10, and 2. 14 connects
it with cxlix. 5, 9. The germ of it is found in Neh. ix. 5,6. The Bene-
dicite ox Song of the Three Holy Children is based upon it.

Praise ye the Lorp. 148
Praise ye the Lorp from the heavens:

Praise him in the heights.

Praise ye him, all his angels: 2
Praise ye him, all his hosts.

1—6. Let the heavens and all that is in them praise Jehovah their
Creator.

1. from the heavens] The anthem of praise is to ring out from
heaven above, and to be answered from the earth below (2. 7).

in the heights] Of heaven (Job xvi. 19 xxv. 2). )
. 2. Cp.ciii. 20a, 21a. Hosts may include both heavenly beings and

heavenly bodies, and in Job xxxviii. 7 angels dnd stars join in praise :
but here as in ciii. 21 the angels only seem to be meant (cp. 1 Kings
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3 Praise ye him, sun and moon:
Praise him, all ye stars of light.
4 Praise him, ye heavens of heavens,
And ye waters that ¢ above the heavens.
s Let them praise the name of the Lorb:
For he commanded, and they were created.
6 He hath also stablished them for ever and ever:
He hath made a decree which shall not pass.

7 Praise the LorD from the earth,
Ye dragons, and all deeps:

xxit. 19; Neh. ix. 6); the heavenly bodies follow in 2. 3. The Q%7
and all the Versions read the plur. Zosts; the A ¢kibk has the sing. Aost.

3. all ye stars of light] So the Heb. text. P.B.V. stars and light
follows the LXX (Vulg.).

4. heavens of heavens] i.e. the highest heavens. Cp. Ixvill. 33;
Deut. x. 14; 1 Kings viii. 27 (=2 Chr. vi. 18); 2 Chr. ii. 6; Neh.
ix. 6; Ecclus. xvi. 18. It is doubtful whether the idea of a plurality of

* heavens, three (z Cor. xii. 2) or seven, which is prominent in later
Jewish literature, was already current. See however Salmond in
Hastings’ Dict. of the Bible, 11. 321, who thinks that it is implied by
this phrase.

ye waters that be above the keavens] The great reservoir of waters
supposed to exist above the ‘ firmament,’ the source of rain. See Gen.
i. 6, 7; Ps.civ. 3.

5. for HE commanded] HE is emphatically expressed. Cp. xxxiii. 9
whence also comes the addition of the LXX, which is retained in
P.B.V., HE spake the word, and they were made.

6. And he hath made them stand fast] To Him they owe not
only their original creation but their perpetual maintenance. Cp. Ecclus.
xliil. 26; Col. i. 17.

ke hath made a decree whick shall not pass] This rendering, which is
that of the LXX (wapehedoerar) and Jer. (praeteribit) may be defended
by Esth. i. 19; ix. 27 : but the general usage of the verb and subst. is
in favour of the rendering, He hath given (them) a statute which none
(of them) shall transgress. The ‘law of gravity’ and the other ‘laws of
nature’ keep them fixed in their orbits and courses. For ckdg (some-
thing prescribed, an enactment, statute) in the sense of the laws imposed
on nature by Jehovah see Jer. xxxi. 335, 36 ; xxxiil. 23. -

7—18. Let earth and all that is therein praise Jehovah for the revela-
tion of His majesty.

7. dragons, and all deeps] The sea-monsters of Gen. i. 21, and the
depths of ocean which they were supposed to inhabit?!.

L Robertson Smith (Rel. of the Semites, p. 161) suggests that the fannirz is a
personification of the waterspout. :
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Fire, and hail; snow, and vapour;
Stormy wind fulfilling his word :
Mountains, and all hills;

Fruitful trees, and all cedars:

Beasts, and all cattle;

Creeping things, and flying fowl :

Kings of the earth, and all people;
Princes, and all judges of the earth:
Both young men, and maidens;

Old men, and children:

Let them praise the name of the Lorp:
For his name alone /s excellent;

His glory #s above the earth and heaven.
He also exalteth the horn of his people,
The praise of all his saints;

8. Fire, and kail] Lightning and hail are naturally coupled, as
hail most commonly falls in thunderstorms. Cp. xviii. 12 ff.

vapour] The word elsewhere means smoke (Gen. xix. 28; Ps. cxix.
83); but must here mean the mists, which drift like smoke over the
mountains.

9. Cp. civ. 16.

10. All kinds of living creatures : animals, wild and tame ; reptiles
and birds. Cp. Gen. i. 24, 25, 2I.

11,12. Last of all man, as the crown of creation (Gen. i. 26), is
summoned to join the chorus, without distinction of rank or age
or sex.

all people] Peoples, naturally coupled with Zzzngs.

18. is excellen?] 18 exalted, as in Is. xii. 4. On excellent, excellency,
in A.V. and P.B.V., see note in Driver’s Daniel, p. 32.

kis glory] His majesty. Cp. viil. 1; civ. 1; cxlv. 5; Hab. iii. 3.

14. Israel’s special ground for praise.

And he hath lifted up a horn for his people] He has once more
given to Israel dignity and power. For the metaphor cp. lxxv. 4;
Ixxxix. 17, 24; xcil. 10, note. )

The rendering of P.B.V., 4e skall exalt, is that of the LXX, dydoer,
and is adopted by some critics. But the tense expresses accomplished
fact more naturally than confident anticipation.

the praise of all kis saints) Lit. a praise for all kis beloved; best
taken in apposition to the preceding clause to mean that this national
restoration is a theme of praise for all the members of the covenant
people. The words may however be in apposition to the subject of the
verb, and refer to Jehovah: He...w/ko is the prais¢ &c.: cp. Deut.x. 21,
*‘He is thy praise.” So the LXX, paraphrased in P,B.V., *‘all his saints
shall praise him.”

11

12

13
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Even of the children of Israel, a people near unto him.
Praise ye the Lorp.

a people near unto hin] Jehovah was ‘near’ to Israel (Deut.iv. 7; Ps.
cxlv. 18); and Israel, as “‘a kingdom of priests” (Ex. xix. 6), stood in
a unique relation of nearness to Jehovah. Cp. lxv. 4, note; Num.
xvi. 5; Jer. xxx. 21. That relation, which seemed to have been in-
terrupted” by the Exile, has now been restored : Jehovah once more
dwells in the midst of His people in the city of His choice.

This verse is quoted verbatim in the Hebrew text of Ecclesiasticus
li. 12 (15). See p. 777.

PSALM CXLIX.

Another jubilant anthem, in which Israel is exhorted to praise
Jehovah its Maker, Who has restored it to a position of dignity and
honour (1—4); and a victorious triumph over all the nations of the
world is confidently anticipated (5—g). In cxlviii. 11 the nations are
summoned to join with Israel in the chorus of universal praise: here
their obstinate hostility is represented as doomed to punishment.
“ That nation and kingdom that will not serve thee shall perish; yea,
those nations shall be utterly wasted ” (Is. 1x. 12).

This Psalm has been confidently assigned, and not without good
reason, to the Maccabaean period. Religious ardour, united with a
consciousness of vigorous strength, national enthusiasm coupled with
passionate hatred of national enemies, were, it is pointed out, prominent
characteristics of the Maccabaean period. The cAdsidim of the Psalm
are supposed to be the Hasidaeans, and in particular the *assembly of
the chdsidim” (v. 1) is compared to the “company of the Hasidaeans”
mentioned in 1 Macc. ii. 42. Itis suggested that the Psalm was composed
either for the re-dedication of the Temple in B.c. 165 (1 Macc. iv. 54),
or for the rejoicings on the surrender of the Acra in B.C. 142 (1 Macc.
xiii. §1).

The Psalm cannot however be separated from the other Psalms of
this group, to which it is related in tone and languagel, and evidence
has recently come to light, which seems to prove that two at least of
these Psalms are earlier than the Maccabaean age. If the newly-
discovered Hebrew of Ecclesiasticus preserves the original text, it is
unquestionable that Psalms cxlvii, cxlviii were known to the anthor,
and must therefore have been written earlier than the beginning of the
second century B.C. In the hymn which follows ch. li. 12 in the Heb.
text, though not in the Versions, 2. 6, 7, “*Give thanks unto him that
gathereth the outcasts of Israel, for his lovingkindness endureth for ever.
Give thanks unto him that buildeth up his city and his sanctuary, for
his lovingkindness endureth for ever,” are based upon cxlvii. 2; and
2. 15 is a verbatim quotation of cxlviii. 14. The hymn is an imitation

! Note that, like cxlvii, it is largely dependent on Is, xl—Ixvi. See notes on
Y. 2, 4, 7, 5, 9.
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of Ps. cxxxvi (see p. 776), and it is clear from its whole character that
Ben Sira has borrowed from the Psalms and not the Psalmists from
Ben Sira.

Independently of this evidence the reasons urged in favour of the
Maccabaean date are not so conclusive as they at first appear. The mili-
tant spirit of the Psalm has been exaggerated ; vv. 5 ff., even if suggested
by some recent success, are in the main no more than an adaptation of
the language of prophecy, and may be quite general in their reference,
anticipating the speedy approach of Israel’s triumph over the nations of
the world foretold by the prophets: the cAdsidzn of the Psalm are the
nation, and not, asin 1 Macc., a particular religious party in it. More-
over, though the argument from silence is precarious, there is nothing in
the Psalm to suggest that Israel was in the midst of a life and death
struggle for its religion and its very existence.

If now the group is considered as a whole, it is from Ps. cxlvii that
the clearest indications of date are to be obtained, and this, as we have
seen, may best be assigned to the time of Nehemiah,

The ‘“zealot temper” of the Psalm has been somewhat exaggerated.
Still, as Delitzsch points out, its spirit is that of the O.T., not of the
N.T., and its standpoint approximates to that of the Book of Esther.
“Under the delusion that its language might still be used as a prayer
without any spiritual transmutation, it has been made the watchword of
the most horrible errors. It was by means of this Psalm that Caspar
Scioppius in his ¢ Clarion of the Sacred War® (Classicum belli sacri),
written, as Bakius says, not with ink but with blood, fired the
Roman Catholic princes to undertake the Thirty Years’ War. And
within the Protestant Church Thomas Minzer employed it to stir up
the flames of the Peasants’ War. It is obvious that the Christian can-
not make direct use of such a Psalm without ignoring the apostolic
warning that the weapons of our warfare are not carnal (2 Cor. x. 4).”
But the morality of the Psalm must not be measured by the Christian
standard. Only by slow degrees could the lesson be learnt, that the
conquest of the nations was to be achieved in a nobler way than by
force of arms; and it must not be forgotten that even in the Apocalypse
the judgement of the enemies of God and His people is a subject for
earnest prayer and solemn thanksgiving (vi. 10; xi. 18; xix. 2).

Praise ye the Lorbp.
Sing unto the LORD a new song, )
And his praise in the congregation of saints.

1. Praise ye the Lorp] The liturgical Hallelujak. See on civ. 3s.

Sing unto Jehovah a new song] In acknowledgment of new mercies.
Cp. xxxiil. 3; xcvi: 1, note. . B

ks praise in the assembly of the beloved] Cp. xxii. 22, 25; cvii.. 32.
The P.B.V., kt the congregation of saints praise him, follows the LXX
{Vulg.) and Jer. in adopting a possible but less probable construction,
lit. Zet his pradse be &c. The title #he beloved or godly (see Appendix,
Note I.) is used at the beginning, middle and end of this Psalm to

149
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= Let Israel rejoice in him that made him:
Let the children of Zion be joyful in their King.
3 Let them praise his name in the dance:
Let them sing praises unto him with the timbrel and
harp.
+ For the Lorp taketh pleasure in his people:
He will beautify the meek with salvation.
s Let the saints be joyful in glory:
Let them sing aloud upon their beds.
6 Let the high praises of God e in their mouth,

denote Tsrael, which had had fresh experience of Jehovah’s loving-
kindness. Cp. cxlv. 10; cxlviii. 14.

2. Jehovahis Israel’s Maker (xcv.6; c. 35 Is. xliv. 23 li. 13), for to Him
it owes its original existence as a nation, and the present restoration of
its national life ; now that it has no earthly king, it acknowledges Him
as its true King as in days of old (1 Sam. viii. 7; xii. 12), and celebrates
the glory of His kingdom, which is universal (cxlv. 1, 11, 13, 13), yet
in an especial sense has its seat in Zion (Is. lii. 7).

3. in the dance] This,and not the marg. pige, is the right rendering
here and in cl. 4. Dancing was a natural expression of joy among the
Jews as among other nations of antiquity, in all periods of their history,
on occasions of religious as well as secular festivity. Cp. Ex. xv. 20;
Judg. xi. 34; 2 Sam. vi. 14; Jer. xxxi. 4; and for a description of the
torch-dance, which formed part of the festivities of the Feast of Taber-
nacles in the later post-exilic period, see Delitzsch in the Exgositor, 1886
(2), pp. 81 ff.; Hastings’ Diéct. of Bible, 1. 550. Even the leading men
of the city and famous teachers joined in it,and it was a current proverb
that he who had not seen this joy had not seen any joy in his life.

timbrel]] The tambourine, or hand drum, frequently mentioned in
connexion with dances and processions (lxviii. 25).

& laketh pleasure in his people] The deliverance which they have
experienced is the proof of the renewal of His favour. Cp. cxlvii. 113
Is. liv. 7, 8; Ix. 10,

ke adorneth the meck with salvation] Through humiliation Israel has
learnt humility ; and now Jehovah restores their prosperity. Beawtify
or adorn is a word frequently used of the restoration of Israel in the later
chapters of Isaiah (lv. 5; 1x. 7, 9, 13, AV, glorify or beautify). Salva-
tion is not to be limited to wicZory (R.V. marg.), but denotes welfare and
prosperity generally. :

B. Lo the beloved exult in glozy] Let Israel triumph in the honour
thus restored to them. Perhaps glozy as in lxxxv. 9 may include the
thought of the renewed manifestation of Jehovah's Presence among His

eople.

P ugan their beds] *‘Songs in the night” take the place of tears and
sorrow (iv. 4; vi. 6). They can lie down in peace without the fear of
being roused to repel a sudden assault (Neh. iv, 23).

6. Aigh praises] Cp. lxvi. 17, note.
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And a twoedged sword in their hand;

To execute vengeance upon the heathen,
And punishments upon the people;

To bind their kings with chains,

And their nobles with fetters of iron;

To execute upon them the judgment written :
This honour have all his saints.

Praise ye the Lorb.

in thetr moutk] Lit. throat (cxv. 7).

a twoedged sword] So the LXX and Jer.; cp. Judg. iii. 16: but
a sword of mouths means rather a devouring sword. So Nehemiah’s
builders prayed (iv. g9) and built with sword in hand (iv. 16ff.); and
Judas Maccabaeus and his followers joined battle with Nicanor, ¢ con-
tending with their hands, and praying unto God with their hearts”
(2 Macc. xv. 26, 27).

T. vengeance upon the natlons] Cp. Is. Ixi. 2 ; Ixiii. 4.

punishments upon the peoples] Lit. corrections.

8. The subjection and homage of the nations to Israel are repeatedly
anticipated in the later chapters of Isaiah (xlv. 14; xlix. 7, 23; Ix. 3f.).
In Ps. ii the Messianic king, here the Messianic people, subjugates the
nations.

their nobles] Their honourable men, as Is. xxiii. 8, 9 ; Nah. iii. 10,

9. wupon them] The nations; not the kings and nobles only.

the judgment written] The sentence pronounced by Jehovah and
recorded in His book {(cp. Is. Ixv. 6; x. 1; Job xiii. 26) for execution
at the proper time ; or the reference may be to the general testimony of
law and prophets concerning the ultimate judgement of the nations. See
Deut. xxxii. 41 ff.; Is. xli. 15f.; Ezek. xxxviii, xxxix; Joel iii. 12 ff.;
Mic. iv. 13; Zech. xiv; &c.

this honour &c.] Honour shall that be for all his beloved. The
defeat of their enemies brings honour to Jehovah’s chosen people. It is
possible to render He #s the konowur of all kis beloved, but this fits the
context less well.

The LXX is probably right in omitting the final Hallelujak.

PSALM CL.

The Book of Praises fitly ends with this full-toned call to universal
praise with every accompaniment of jubilant rejoicing. It may have
been composed as a closing doxology for the whole Psalter, correspond-
ing to the doxologies at the end of the first four books; but it would
seem rather to have been intended primarily, like the other Psalms of
this group, for liturgical use, and to have been placed at the end of the
Psalter on account of its inherent fitness. ) ‘

““This. noble close of the Psalter rings out one clear note- of praise, as
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the end of all the many moods and experiences recorded in its wonder-
ful sighs and songs. Tears, groans, wailings for sin, meditations on
the dark depths of Providence, fainting faith and foiled aspirations, all
lead up to this. The Psalm is more than an artistic close of the
Psalter; it is a prophecy of the last result of the devout life, and in its
unclouded sunniness as well as in its universality, it proclaims the
certain end of the weary years for the individual and the world.
‘Everything that hath breath’ shall yet praise Jehovah” (Maclaren).

150 Praise ye the Lorb.
Praise God in his sanctuary:
Praise him in the firmament of his power.
2 Praise him for his mighty acts:
Praise him according to his excellent greatness.
s Praise him with the sound of the trumpet:
Praise him with the psaltery and harp.

1. God] El, the God of sovereign power (xc. 2).

in kis sanctuary] This may mean the temple (cp. lxiii. 2, &c.), and
the verse will then be a call to men to praise Jehovah in His earthly
abode, and to angels to praise Him in heaven above. Cp. Ps. cxlviii.
But it is better to understand it to mean heaven (cp. xi. 4). The whole
verse will then be a Swrsum Corda. Praise the-holy God who dwells
in His holy heaven (xx. 6), the firmament which is His handiwork and the
witness to His omnipotence. This, and not 2z kis strong or indestruc-
tible firmament (&v T oTepedpart 7@ dxkalfapéry aiTod Symm.), seems
to be the meaning of tke firmament of kis power. The P.B.V.
in his koliness is 1n itselt possible, but contrary to the parallelism.

2. for kis mighty acts] Cp. cvi. 2; cxlv. 4, 11, 12.

according to the abundance of his greatness] Cp. 1 Chron. xxix.
11, ““Thine is the greatness and. the might.” .

8. with the sound of the trumpet] With blast of cornet. The
‘cornet,’ originally a ram’s or cow’s horn, perhaps in later times a metal
instrument of the same shape, was mainly employed for secular pur-
poses, while the instrument generally used in religious ceremonies was
the chatsotserak or straight metal trumpet. Cp. however xIvii. §; lxxxi.
3; xcviii. 6. It was ordinarily the work of the priests to blow the trum-
pet (1 Chron. xv. 24; Neh. xii. 35, 41; and often); Levites are often
described as playing psalteries and harps and cymbals (1 Chron. xxv. 1,
6; Neh. xii. 27); tambourines were beaten by women as they danced
(Lxviil. 25); the terins used for stringed instruments and pipes are not
elsewhere connected with religious ceremonies. Thus the call to praise
is addressed to priests, Levites, and people; and every kind of instru-
ment is te be enlisted in the service.

psaltery and harpl Or, harp and lyre. The nébhel and the kinnor
were both stringed instruments, but the precise distinction between
them is unknown, There are some reasons for thinking that the 22bke/
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Praise him with the timbrel and dance:

Praise him with stringed instruments and organs.
Praise him upon the loud cymbals:

Praise him upon the high sounding cymbals.

Let every thing that hath breath praise the Lorb.
Praise ye the Lorp.

(A.V. psaltery in the Historical Books and Psalms?, »#0/ in the Prophets)
was the larger and more elaborate instrument. See Driver’s Yoel and
Amos, p. 234 ; and for illustrations of ancient lyres and harps, see Stainer,
Music of the Bible, Chaps. i, ii.

4. with the timbrel and dance] See on cxlix. 3. The P.B.V. cymbals
seems to be a slip of Coverdale’s, which was not corrected in the Great
Bible, as he renders /3% correctly by tabret, i.e. a small drum, in
cxlix. 3.

with stringed instruments and pipes] The word minnim, ‘stringed
instruments,’ occurs in xlv. 8 (R.V.): the ‘#gad%, mentioned in Gen. iv.
21; Job xxi. 12, xxx. 31, was probably the syrinx or Pan’s-pipes, a
wind instruinent consisting of a collection of reeds or pipes. See
Stainer, Music of the Bible, Ch. vi. The two terms may include string
and wind instruments generally, as ‘“harp and pipe” in Gen. iv. 21;
and as the words are not elsewhere used in connexion with religious
ceremonies, they may be meant to suggest that all instruments, secular
as well as sacred, should be enlisted in this service of praise. The
A.V. organs follows the LXX and Vulg.

8. the loud cymbals...the high sounding cymbals] The clear sound-
ing cymbals...the clanging cymbals. Two kinds of cymbals are
obviously meant: the first, lit. cymbals of kearing, may have been a
smaller kind, producing a sharp, clear sound, possibly castanets: the
second may have been a larger kind, producing a clanging, booming
sound. ““The Arabs have two distinct varieties, large and small....
They use their large cymbals in religious ceremonies, but the smaller
kind seem to be almost limited to the accompaniment of dancers.”
Stainer, p. 137. For cymébals of hearing cp. 1 Chr. xv. 19, ““with
cymbals of bronze, to sound aloud,” lit. % cause fo ear ; xvi. 5, ‘¢ Asaph
with cymbals, sounding aloud,” lit. cawsing fo hear. With the Sept.
of the second phrase, év xvpBdiois dAakayuod, cp. xbpSalov drakagor
‘a clanging cymbal’ (1 Cor. xiii. 1). o

8. cvery thing that hath éreatk] Heb. all breath, Vulg. omnis spiri-
tus, Jer. omne quod spirat. Cp. Deut. xx. 16, Josh. x. 40. Neshamak
most commonly denotes the breath of man; but it may include all
animals. Not priests and Levites only but all Israel, not Israel only
but all mankind, not all mankind only but every living thing, must

1 These books were in the hands of the Westminster and Cambridge companies,

- and the Westminster company consisted mainly of Cambridge scholars, while the

Prophets were in the hands of an Oxford company. In the Apocrypha also, which
was revised by a Cambridge company, gsa/fery is used, but not viol,

PSALMS 53
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join in the chorus of praise. The universe is Jehovah’s Temple, and
all its inhabitants should be His worshippers.

The Psalmist’s words find their echo in the vision of the Apocalypse :

‘‘Every created thing which is in the heaven, and on the earth, and
under the earth, and on the sea, and all things that are in them, heard
I saying,

¢“Unto him that sitteth on the throne, and unto the Lamb, be the
blessing, and the honour, and the glory, and the dominion, for ever
and ever.”

HALLELUJAH,



APPENDIX.

Norte 1.

ON THE WORD CHASID,

THE word c¢kdsid is characteristic of the Psalter, in which it is found
25 times. Elsewhere it occurs only in Deut. xxxiii. 8; 1 Sam. ii. g;
Prov. ii. 8; Jer. iii. 12; Mic. vii. 2. (2 Sam. xxii. 26, and 2 Chr. vi. 41
are of course not independent passages.) It is variously rendered in
AV., ‘godly,” “merciful,’ or, after the Sept. 8¢ws, Vulg. sanctus,
‘holy,” ‘saints.’ Its exact meaning, however, is disputed. Is it (1)
active, denoting the character of the man who practises dutiful love
(ckesed) to God and to his fellow-men (A.V. and R.V. ‘godly’ or
‘merciful’): or (2) passive, denoting the state of one who is the object
of God’s lovingkindness (R.V. marg., ‘one that He favoureth:’ cp.
A.V.marg. to Ixxxvi. 2)? The form of the word is not decisive between
the two senses, and appeal must be made to the usage of the word.
In favour of (1) it is urged that the word certainly has an active sense
in cxlv. 17 and Jer. iil. 12, where it is applied to God: and also in
Ps. xii. 1; xviii, 25; xliii. 1; Mic. vii. 2 ; where it is used of the quality
of lovingkindness between man and man.

On the other hand in favour of (2) it may be urged that the substan-
tive chesed from which the adjective ckdsid is derived denotes in the
Psalter almost without exception God’s lovingkindness to man. It
occurs there 127 times, and in three cases onlyis it used of man’s love to
man (cix. 13, 16; cxli. 5), though this sense is common elsewhere. It is
never used in the Psalter of man’s love to God, and indeed it is doubtful
whether it is really so used at all. The passages generally quoted (Hos.
vi. 4, 6; Jer. ii. 2) are not decisive.

If the primary meaning of ckdsid is to be governed (as seems reason-
able) by that of chesed in the Psalms, it must certainly mean ‘one who
is the object of Jehovah’s lovingkindness.” And this sense suits the
predominant usage of the word best. It is used 15 times with a pronoun
to express the relation of the covenant people, or individuals in it, to
Jehovah (My, Thy, His ckasidim), in connexions where the position
into which they have been brought by Jehovah’s grace is a more appro-
priate thought than that of their response to that grace either by love to
God or love to their fellow-men. It is not man’s love to God or to his
fellow-man which is pleaded as the ground of acceptance or urged as the
motive for duty, but the fact that Jehovah by His free lovingkindness
has brought the nation and its members into covenant with Himself. In
its primary sense then the word implies no moral praise or merit; but it

53—=2
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came, not unnaturally, to be connected with the idea of ckesed as ‘loving-
kindness’ between man and man, and to be used of the character which
reflected that love of which it was itself the object; and finally was
applied even to God Himself.

NortEe II.
ON THE TITLE ‘MosT Hicm.?

The usage of the title ‘Most High’ (ZZyon) should be carefully
examined.

(1) As used by non-Israelites, it appears as the designation of the
Supreme God in the mouth of the Canaanite priest-king Melchisedek
(Gen. xiv. 18—22); it is employed by Balaam (Num. xxiv. 16); it is
put into the mouth of the presumptuous king of Babylon (Is. xiv. 14).

(2) Its application to Jehovah from the Israelite standpoint is limited
to poetry. It occurs in Deut. zxxii. 8 (note the connexion with the par-
tition of the earth among the nations); Lam. iii. 35, 38; and 21 times
in the Psalter [and in 2 Sam. xxii. 14=Ps. xviii. 13], always, with
one exception (cvii. 11), in the first four books. It is nowhere found
in the Prophets.

~ (3) In the Aramaic of the Book of Daniel it occurs, in one

peculiar passage (vii. 18 —27) in the plural of majesty; and a synonymous
word is used frequently, but, with one exception (vii. 2s), in the
mouth of Nebuchadnezzar or Belshazzar, or in words addressed to
them, Tt is used several times by the author of Ecclesiasticus, but still
more frequently by his Greek translator, who employs it (Jytioros,
without the article) not only for Elysn, but for JHVH, El, and the
names of God. It occurs aiso in 2 Macc. iii. 31.

Nore IlI.
ON THE HEBREW TENSES.

The English reader may be at a loss to understand how it can so
often be doubtful whether a verb should be rendered by the past or
the future tense. The uncertainty arises from the peculiar character of
the Hebrew Tenses, which denote mode of action rather than sime of
action. The fundamental idea of the * perfect’ (sometimes called the
“past’) is completed action: the fundamental idea of the ‘imperfect’
(sometimes called the *future’) is Zncomplete action.

In simple narrative prose the ‘perfect’ usually refers to the past,
and the ‘imperfect’ to the future. But in the higher styles of poetry
and prophecy both tenses are used with much greater freedom.

(1) A future event may be regarded as having already taken
place, either in order that it may be more forcibly presented to the
mind, or because it is contemplated as being absolutely certain to
happen; and in such cases the perfect tense, sometimes called the
¢ perfect of certainty,’ or ¢ prophetic perfect,’ is used, See Ps. xxii. 29;
XXXVIl. 20. ’
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(2) A past event may be regarded, for the sake of vivid descrip-
tion, as being slill in progress, and the ‘imperfect’ tense may be
employed with reference to it. Thus in Ps. vil. 15, ‘the ditch ke was
making’ (imperf.) represents the wicked man as still engaged upon his
plot when it proves his own ruin. This usage corresponds to the
*historic present,’ and is very common in poetry.

The ‘imperfect’ is also used as a frequentative, of repeated action,
and to express general truths.

Hence it is often doubtful, as in numerous instances in Ps. xviii,
whether a Hebrew imperfect refers to the past or the future, and should
be rendered by past, present, or future. The decision must be regulated
by the context and the general view taken of the sense of the passage.
Not seldom the peculiar force of the Hebrew tenses cannot be expressed
in an English translation without awkward circumlocutions.



NEW TESTAMENT QUOTATIONS
FROM THE PSALMS.

Psalm ii. 1, 2 quoted Acts iv. 25, 26.
7 v Acts xiii. 33; Heb.i. 53 v. 5.
8,9 » Rev. ii. 26, 27; xii. §; xix. 15.
iv. 4 . Eph. iv. 26.
V. g ” Rom. iii. 13.
vi. 3a 1 John xii. 27.
8 . Matt. vii. 23; Lk. xiii. 27.
viii. 2 " Matt. xxi. 16.
4—6 s Heb. ii. 6—8.
6 ”s 1 Cor. xv. 27; Eph. i. 22.
X. 7 s Rom. iii. 14.
Xiv. I¢, 28,3 Rom. iii. 10—12.
xvi, 8—11 » Acts ii. 25—28.
108 » Acts xiil. 35.
xviil. 24 s Heb. ii. 13.
49 ,, Rom. xv. 9.
xix. 4 " Rom. x. 18.
xxii, 1 s Matt. xxvii. 46; Mk. xv. 34.
7 1 Matt. xxvii. 39; Mk. xv. 29; Lk. xxiii. 33.
8 ” Matt. xxvii. 43.
18 » John xix. 24; cp. Matt. xxvii. 35; Mk. xv.
24; Lk. xxiil. 34.
22 » Heb. ii. 12.
XXiv. [ » 1 Cor. x. 26 [28].
XXXi. 5a ' Lk. xxiii. 46.
xxxil. 1, 2 . Rom. iv. 7, 8.
xxxiv. 8 s 1 Pet. ii. 3.
12—16 1 Pet. iiil. 10—12.
20 s John xix. 36.
XXXV. 190 ™ John xv. 25,
XXxvi. 16 ' Rom. iii. 18.
xxxvii. I1a@ ” Matt. v. s.
xxxviil. 11 ' Lk. xxiii. 49.
xl. 6—8 s Heb. x. 5—7.
xli. g » John xiii. 18.
13 5 Lk. i. 68.

xlii. 5 ”» Matt. xxvi. 38; Mk. xiv. 34.
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Psalm xliv. 22
xlv. 6, 7
xlviii. 3
L. 4
liii. 1—3
Iv. 22
Ixil 12
Ixviii, 18
Ixix. 4

a
9%
21

22, 23
25
Ixxii. 18
Ixxviii. 2
24
Ixxxii. 6
Ixxxvi. 9
Ixxxviii. 8
Ixxxix. 10
20
XC. 4
xci. 11, 12
13
Xciv. 11
4
XCV. 7—1X
xcvii, 7
xcviil, 3
cii, 25—27
ciii. 17
civ. 4
cv. 8, 9
cvi. 10
45
48
cvii. 9
cix. 8
25
cXx. 1

4
cxi. ga
9c

quoted Rom. viii. 36.

Heb. i. 8, g.

Matt. v. 35.

Rom. iii. 4.

Rom. iii. 10—12.

1 Pet.v. 7

Matt. xvi. 27; Rom. ii. 6.

Eph. iv. 8.

John xv. 25.

John ii. 17.

Rom. xv. 3.

Matt. xxvii. 34,48; Mk. xv. 365 Lk. xxiii.
36; John xix. 28, 29.

Rom. xi. g, 10.

Acts i. 20.

Lk. i. 68.

Matt. xiii. 35.

John vi. 31.

John x. 34.

Rev. xv. 4.

Lk. xxiii. 49.

Lk.i. 1.

Acts x1ii. 22.

2 Pet. iii. 8.

Matt. iv. 6; Lk.iv. 10, 11.

Lk. x. 19.

1 Cor. iil. 20.

Rom. xi. 1, 2.

Heb. iii. y—r11, 15, 18; iv. 1, 3, 5, 7.

Heb. i. 6.

Lk. i. 54.

Heb. i. 10—12.

Heb. i. 4.
Lk. i. 72, 73.
Lk. i. 71.
Lk. i. 72.
Lk. i. 68.
Lk. i. 53.
Acts i. 20.

Matt. xxvii. 39.

Matt. xxii. 44; Mk. xii. 365 Lk. xx. 42, 43;
Acts ii. 34, 35; Heb. i. 13. Cp. Matt.
xxvi. 64; Mk. xiv. 62; xvi. 19; Lk. xxii.
69; 1 Cor. xv. 25; Eph.i. 20; Col.iii. 1;
Heb. i. 3; viii. 1; x. 12, 13; xii. 2; 1 Pet.
iii. 22.

Heb. v. 6; vi. 20; vil. 17, 21.

Lk, i. 68. .

Lk. i. 49.
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Psalm cxii. g quoted 2 Cor. ix. 9.
cxvi. To » 2 Cor. iv. 13.
cxvil. 1 ” Rom. xv. 11.
cxviii. 6 » Heb. xiii. 6.
22, 23 Matt. xxi. 42; Mk. xii. 10, 11; Lk, xxe 173
Actsiv. 11; 1 Pet. ii- 4, 7.
25, 26, Matt. xxi. 9; xxiii. 39, Mk. xi. 9; Lk. xiii.
35; xix. 38; John xii. 13.
cxxxii. § » Acts vii. 46.
I ”» Acts ii. 30.
17 " Lk. i. 69.
CXXXV. 14 @ ” Heb. x. 30.
cxl. 34 » Rom. iii. 3.
cxliii. 2 6 " Rom. iii. 20. -
cxlvi. 6 ' Acts iv. 24; xiv. 18.

This list includes a few passages which are not formally introduced as
quotations, though they are taken directly from the Psalms: but it does
not attempt to collect the numerous indirect allusions and references to
the thought and language of the Psalms which are to be found in
the New Testament, and which are interesting and important as an
indication of the writers’ familiarity with the Psalter. See Note A
in Archbishop Alexander’s Bampton Lectures, pp. 291 fi.
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Aaron, 586, 770

Abraham, 616 ff.

acrostic Psalms, Ixiv, 663, 671, 701, 813

Addnai=Lord, Iv

Agincourt, Henry V.'s thanksgiving
after, 683

Aglen quoted, 605, 707

‘Alambth, xxv .

Alexander Jannaeus, xlvii

alphabetic Psalms, see acrostic Psalms

al-tashchéth, xxvii

anadiplosis, 561, 566

Angels, 557, 604, 607, 825

anointed of Jehovah, 618, 767

antiphonal singing, xcix, cii, 554, 683, 693,
736

Aquila, version Qf, 1xxi, and notes passim

Arahic poetry, xxxv

Aramaic language, Ixx ; forms and words,
599, 687, 723, 786, 817

Aristobulus, xlvii

Ark, references to the, 577, 585, 5893
translation of to Zion, 762 ff.

arm of God, 582

Asaph, Psalms of, xxxiii

Ascents, Songs of, xxviii, 733 ff.

Athanasius quoted, ciii, 572

Augustine quoted, cv, 6o, 660, 702

Authorised Version, Ixxiv, and notes
passin

Babylas, 69t

Babylon, see Exile
Babylonia, 781

Baethgen quoted, 694, &c.
Barnes quoted, 629

Basil quoted, ciii
Bevan quoted, 753
broom, charcoal made from, 735

Calvin quoted, cvi

ckag, 699

Charlemagne, David compared with,
xliii

chéisid, 688, 828, 835

Cheyne quoted, xxxvii, 566, 695, &c.

Christ, interpretation of Psalms referring
to, lxxxii, 698; see Messianic kope

Christian character, work of the Pss. in
developing, cvi

Chronicles, Book of, use of Psalms in,
xlv, 615

Chrysostom on the use of the Psalms»
¢, cii

chugqin=statutes, 704

Church, Dean, quoted, xcvii, cvi

Church, use of Psalms in the Christian,
xeviii ff. ’

Coleridge quoted, cvii

commandment, 704

coney, 610

cornet, 583, 832

Coverdale's version, Ixxiii; quoted, 619,
672, 724, 740, 759, 800, &c.

cymbals, 833

dabar=word, 704

Dalman quoted, 1

dances, religious, 830

daughters of Judah=cities, 581

David the founder of the Psalter, xli ff,;
Psalms of, meaning of the title, xxxiii;
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Psalms entitled ¢ of David’ in Book V,
509, 589, 647, 652, 664, 739, 744, 76T,
770, 783, 786, 792, 796, 8or, 8oy, 808,
814; Jehovah's promises to, 762 ff.

Davidson, A. B., quoted, 68s, 737

death, O.T. view of, xciii ff. ; 686, 805

Deborah, song of, xxxix

Degrees, Songs of, xxviii, 733 ff.

Delitzsch quoted, 676, 748, 829, &c.

devek=way, 704

Deuteronomy, influence of, 548, 553, 700

dew, 771

Doughty quoted, 562

doxologies, 634, 831

dramatic form in Psalms, 763

¢ dramatic lyrics,” xxxiv, 548, 792

Driver quoted, 632, 704, &c.

Dubm on the date of the Psalms, xxxviii

Earle quoted, Ixxiv

Ecclesiasticus, Prologue to, xiii, xIvi f;
Heb. text of, xlvii, 776, 828

‘¢d@k = testimony, 704

Edom, 650

Edomites, hostility of to Israel, 782

El, see God

elegiac rhythm, Ix

Eloah, see God

Elohim, see God

Elohistic Psalms, lv, 647

‘Elyon, 555, 559, 836

enemies, vindictive language concerning,
Ixxxviii ., 779, 807

Ephrathah, 765

Exile, Psalms referring to the, xliv, 548,
553, 593, 637, 780; restoration from
the, xliv, 558, 563, 571, 575, 579, 582,
584, 587, 599, 614, 624, 671, 680, 682,
692, 780, 783

Exodus, references to the, 553, 556, 572,
672 ff., 680, 692, &c.

Ezra, allusions to times of, see Nekemiak

falsehood, 734

family, regarded as part of a man’s self|,
656; blessing of a numerous, 752

fear of Jehovah, 674

figurative language, derived from storm,

550; grass, 550, 560, 504, 595; 603, 757;
animals, s6r; trees, 562, 755, 81r;
rivers, 564; smoke,; so4; dew, 667;
fire of thorns, 696; building, 698, 751,
811; ploughing, 756 ; evening shadows,
595, 659; eagle, 6or; garments, 658,
660; locust, 659; hunters’ pitfalls and
snares, 570, 715, 718, 745, 794, 8oo;
wineskin, 718; sentinel, 728, 7513,
sheep, 732; floods, 745; sowing, 750;
infant, 762; anointing oil, 770, 798;
dew, 771; incense, 797; woodcutting,
799; prison, 803

flesh, 779

flood =river, 564, 584

folly, 642

fool, meaning of term, 560, 641

‘fulfilment’ of Q.T., Ixxxii f.

future life, O.T. view of, xciii ff,, 686,
805

Gallican Psalter, 1xxii

gate of the city, 753

gér=sojourner, 708

Gilead, 649

Ginsburg quoted, 614, 629, 638, &c.

Gittith, xxv

glory=soul, 647

glory, 830

glory of God, see God

Gobp= Jehovah, 659

God, Hebrew words for, £/, lv, 567;
Elsak, v; Elohim,lv; Name of, 596,
683 ; memorial of, 582, 596, 672, 7753
use of the Name Jehovah, Iv; Jah, 568,
&e.

His titles: Adbnai, ‘Lord, s548;
Almighty, 555; “Elyon, ‘Most High,’
555, 559, 836; King, 563, 564, B13;
Roack, 572

His attributes: eternity, 598, 603;
faithfulness, 8o4; forgivingness, 587,
602, 759; holiness, 584 ff., 600, 649,
815; lovingkindness, sgo, 6oo ff., 683;
omniscience, omnipresence, omnipo-
tence, 786, 822; righteousness, 583,
673, 804 truth, 673; vengeance, 567;
wisdom, 611, 778
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Hisarm, 582; glory, 553; honour, 577,
606; judgements, sgo; majesty, 577,
606 ; oath, 668, 767; repentance, 552;
salvation, 583; sovereignty, 558, 563 f. ;
spirit, 787; work, s560; word, 642, 704

timelessness of His being, 550; light
an emblem of, 606; language used to
describe His advent, 580, 809 ; revealed
in Nature, 604 ff., and in History, 7731,
813, 821; to be acknowledged by the
nations, 587, 6g91; the Creator, 686;
contrasted with idols, 684, 775; the
source of life, 612

gods of the heathen, 573, 581, 784

Gore quoted, 662 f.

Graetz quoted, 614, &c.

Great Bible, Ixxiii, 800, and notes gassim
Greek Versions, Ixviii, Ixxi

£7ins, 794

Haggai, 671, 783,. 818, 821

Hallel, 677; the Great, 776

Hallelujah, 597, 614

* Hannah, Song of, 677 ff.

harp, 832

Hasidaeans, 688, 828

heart, 504

heavens, idea of plurality of, 826

Hebrew language, mode of writing, Ixvii

Hebrew poetry, various kinds of, ix;
form of, Ix f. ; strophical arrangement,
Ixili; alphabetic or -acrostic poems,
Ixiv, 663, 671, 701, 813

Hebrew tenses, 836

Hebrew Text of O. T., Ixv ff.; date
of Mss, lxv; history of, lxvi; imper-
fections of, Ixvi; examples of probable
or supposed errors in, 549, S55, 557,
630, 641, 667, 696, 708, 725, 729, 79T,
795, 806, 8o7, 808, 815, &

Hermon, 771

Hexapla, Origen’s, lxxi

Hezekiah, xliv

Higgaion, xxiv, s6o

history, connexion of Psalms with, x

Horeb, 628

Hosanna, 699

hosts, Jehovah's, 604

house of Jehovah, 565

Hyrcanus, xlvii

idolatry, contempt for, 684

Ignatius, xcix

Imprecatory Psalms, 1xxxviii, 613, 651 ff.,
8oy :

'imrak=saying, 704

Incarnation, work of the Psalms in Pre-
paring for the, Ixxvi ff.

incense, 797

innocence, assertions of, lxxxvii f.

interpretation of Psalms as referring to
Christ, Ixxxii

Invitatory Psalm, 572

Isaiah xl—lxvi, Pss, related to, 563, 572,
587, 593, 638, 783

Isaiah, Psalms of the age of, xl

Israel, choice of, 588; divine education
of, 569; lessons from past history of,
573; history of surveyed, 614 ff., 624 f.;
return from Babylon, 563, 598, 637,692 ;
trials of faith to, 742, 748, 761; mission
to the nations, Ixxxiv, 596, 691, 825;
righteous as contrasted with the
heathen, 697 ; oppressed, 566 ; regarded
as an individual, 756; how far the
speaker in the Psalms, li ff,

Israelites, apostate and godless, 702, 730,
733

Jacob, 617 f.

JaH, 568, 597, &ec.

Jashar, Book of, ix

Jeduthun, xxvi

Jehoshaphat, xliv

Jehovah, use of the Name in the Psalter,
Iv; represented by Lorp, lv, or Gob,
659

Jeremiah, Psalms attributed to, xxxvi,
xliv, 780

Jerome on the use of the Psalms, ¢

Jerome’s work on the Psalter, Ixxii;
his version referred to, see notes passim

Jerusalem, situation of, 746; love for,
782; dedication of walls by Nehemiah,
821 .

Job, Book of, 786



844

INDEX.

John Hyrcanus, xlvii

Jonathan Maccabaeus, 663
Joseph, 619

joyousness of O.T. worship, Ixxxvi
Judas foreshadowed, 656

Judas Maccabaeus, 644
judgements, meaning of word, 704

Kay quoted, 555, 731, 764, &c.

Keble quoted, 678, 752

Kedar, 736

king, character of the Israelite, 1xxvi ff. ;
priestly character of, 668; ideals of
conduct for himself and his court, 589

kingdom, Jehovah's, 563 ff., 813 ff.

Korah, Psalms of the Sons of, xxxiii

K17, see Q'r#

K thibk, Ixvii, 588, 621, 743, 790, 815,
&e.

Lamentations, Book of, xxxviii

Latin Versions, Ixxi

law, relation of Psalms to the, x; meaning
of Hebrew word for, 703; conception
of the, 700 ff.

Leighton quoted, 724

leviathan, 612

Levites, duties of, 614, 728

Liddon quoted, 702

life, blessing of long, 558, 755

liturgical use, some Psalms written for,
1, 813, some altered for, 646; use in
Jewish Church, xxvii, 559, 563, 566,
587, 677, 776, 813, 818; in Christian
Church, 548, 572, 582, 588, 590, 680,
688, 751, 754, 796; see also Proger
Psalms

Lorp= Jehovah, see God

Lord=Adbnai, sece God

Lorp of Hosts, see God

lovingkindness, 591; God’s, see God

Lilad, 700

Luther quoted, cvi; his favourite Psalm,

694

Maccabaean Psalms, see Psalns
Maclaren quoted, 591, 626, 708, 832
man, Hebrew wards for, 603

Margoliouth quoted, 663

Maschil, xix

Massah, 574

Massora, Ixv

Massoretic Text, see Hebrew Text

Matthew’s Bible, Ixxiii

Melchizedek, 668

memorial of Jehovah, 582, 596, 672, 775

Meribah, 574

Meshech, 736

Messianic hope, Ixxvi ff.; the royal
Messiah, lxxvi; the suffering Messiah,
Ixxix; the Son of Man, Ixxx; the
Advent of God, Ixxxi; the destiny of
the nations, Ixxxiii

Messianic hope in Psalms of Solomon,
xlix

Messianic Psalms, 563, 575, 660 ff., 691,
762

Messianic references in the Targum, see
Targum

Mezuza, 738

Mickhtam, xx

Milton quoted, 608, 613, 667

mishpatim=judgements, 704

milsvdk=commandment, 704

mizmor, Xiv, xix

' nacgéack =precentor, xxi, xxx

moe, 790

Moses, 547, 586; Song of, xxxix ; his sin,
631

Miinster, Ixxxiii, 648, 706, 724, 735, 760,
784, 800, &c.

Musician, the chief, xxi, xxx

Name of God, 596, 683

nations, divine education of, 568; con-
version of, 587, 596, 691; destiny of,
Ixxxiii .

nature a revelation of God, 605; sym-
pathy of with man, 578,584

Neged, 149

Neginak, xxiv

Negindth, xxiv

Nehemiah, possible allusions to times of,
693: 739, 742, 744, 746, 748, 751, 754,
756, 758, 761, 763, 770, 772, 813, B21

Nehzloth, xxiv
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nobles, oppression of poor by, 566, 652,
702, 733, 792 ff.

nomad life, language of, 557, 696

ndns, inverted, 638

Oehler’s O,T. Theology quoted, 701, &c.

oil, the sacred anointing, 770

Old Testament, position of Psalter in,
xiii; triple division, xiii; order of
Books, xiv; text of, Ixv ff.; Ancient
Versions of, Ixviii ff. ; English Versions
of, Ixxii ff.; limitations of view in,
xc; some ruling ideas in, xciff. ; rela-
tion to N.T., Ixxxvii ff., xciii; fulfil-
ment of, Ixxxiif.

grackh=path, 704

oral tradition, xxxv

Qrigen, Ixxi

Ovid quoted, 608, 643

parallelism in Hebrew poetry, 1x ff.

¢ Passion Psalms,’ lxxix ff.

Passover, Psalms for, xxxix, 677

penitential Psalms, 593, 758

Perowne, Bp, quoted, xcviii, &c.

Peshitta, Ixx

Phinehas, 631

pilgrimages to Jerusalem, 736, 738

pipe, 833

Pigqudim=precepts, 704

plagues, the, 621

poetry, form of Hebrew, Ix ff.

Praises, a name for the Psalms, xiv,
813

prayer, conditions of acceptable, 656; a
true sacrifice, 797

Prayer-Book Version, lxxii ff.; render-
ings explained, 549, 557, 562, 564, 594,
619, 620, 646, 672, 724, 731, 735, 757,
760, 765, 778, 779, 783, 784, 814, 823,
827, &c.

Prayers, a name for the Psalms, xv, 548

precentor, the, xxi, xxx

precepts, 704

priests, office of, 586; character of, 767

princes, 709 .

. Proper Psalms, 593, 605, 647, 665, 677,

758, 763, 8oy, 813

prophecy, connexion of Psalms with, x,
Ixxvi; ‘double sense’ of, Ixxxiif. See
Messianic hope

+ proselytes, 685, 820

prosperity of the wicked, problem of the,
xcii, 567

proud, the, 713

psalm, xiv

Psalms, Book of, general characteristics,
ix; relation to other books of O.T.,
x; historical importance, xi; critical
study, xi; devotional use, xii; position
in O.T., xiii; names, xiv; numbering,
xv; division into books, xvii; collec-
tion and growth, 1 ff. ; gradual formation
of, liii; earlier collections, liii ff. ; steps
in formation, lviii; date of collection,
lix; object of compilation, 1; divisions
for recitation, ci; known by heart, cii;
literature, cviii; Messianic hope i,
Ixxviff. ; theology of, lxxxv ff.

Psalms, titles of, xviii ff. ; oral transmis-
sion of, xxxv; adapted and altered,
xxxv; authorship and age of, xxxv ff.;
arrangement in Psalter, lix; poetical
form of, 1x ff.; strophical arrangement,
Ixiii; alphabetic or acrostic, Ixiv;
written for liturgical use, 1, 813; as
¢ dramatic lyrics,’ xxxiv, 548 ; national
or individual, liff.; composite, xxxv,
646, 808; ‘elohistic,” lv, 647; impre-
catory, lxxxviii ff,, 613, 651 f., Boy;
Messianic, lxxvi ff.; penitential, 758;
‘theocratic,’ 563; relation to ordinances
of worship, Ixxxv f.; use in the N.T,,
xcix, 838 ff.; use in the Christian
Church, xcviii ff. ; methods of singing,
xcix, cii, 554, 683, 693, 736.

Psalms referring to a king, x1; of David,
xlif., 589, 664 ; of Isaiah’s age, xl; of
the Exile, xliv, 548, 553, 5933 of the
Restoration, xliv, 558, 563, 575, 579,
582, 584, 587, 599, 614, 624, 671, 680,
682, 692, 780, 783; referring to Dedica-
tion of the Second Temple, s71, 575
of age of Ezra and Nehemiah, 693,
739, 742, 744, 746, 748, 751, 751. 756,
758, 761, 763, 770, 772, 813, 821; Mac-
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cabaean, question of discussed, xliv ff,,

590, 663, 688, 694, 780, 813, 828
Psalms of Solomon, xlviii, 653, 670, 734
psalter, xiv. See Psalms, Book of
psaltery, 832

.

Qinak rhythm, Ix
Q'ré, Ixvii, 588, 621, 743, 790, 8135, &¢.
quotations from Psalms in N.T,, 838 ff.

Rainy quoted, xci ff.

registers of citizens, 657

rejoicing at the punishment of the wicked,
Ixxxviii ff,

resurrection, hope of in O.T., xciti ff.

retribution, desire for in Q.T., xciff.

Return from Babylon, see Exile

Reuss on the date of the Psalms, xxxvii

Revised Version, Ixxv, and notes passiin

Richard of Bury, 6g0

righteous, sufferings of, a trial to faith,
xcit

righteousness, of God, see God'; of man,
675

Robinson quoted, 746

Roman Psalter, Ixxii

¢ Royal Psalms,’ Ixxvii

Ruskin quoted, 70z, 719

Sabbath, Psalm for the, 559

sacrifice, references to in Psalms, Ixxxvi;
of prayer, 797 ; human, 632

saints, 828, 835

salvation, 558

Samuel as an intercessor, 556

Sanballat, 744

Sanday quoted, 663

Schechter quoted, xlviii, 777

Schultz’s O.T. Theology quoted, 789

Schiirer quoted, xlix, 820

Selak, xxii

self-righteousness, supposed spirit of,
bxxxvii ff.

Sennacherib, Psalms connected with the
deliverance of Jerusalem from, x|

Septuagint, lxviii ff.; its history, Ixviii;
Mss, Ixix; value, Ixix f.; influence on
P.B.V., Ixxiv; additional Psalmn in, xv;

‘readings and renderings of, 581, 784,
and notes passime

sk, relative prefix, 739

Shakespeare quoted, 683

Shechem, 649

Skeminith, xxv

Skeol, personified, 688

Shield, a title of God, 685, &e.

Shiggaion, xx

shir, xix

Shoshannim, xxvi

Shushan ‘edath, xxvi

sickness, 642

Simon ben Johanan, 813, 821

Simon Maccabaeus, 663

sin and suffering, popular view of the

" relation of, Ixxxviii, 642

sinfulness, recognition of human, Ixxxviii

Sirach, see Ecclesiasticus

slander, 735

Smend quoted, Iii

Smith, Robertson, quoted, xii, xxvi,
xlvii, 568

snare, 745

sojourner, 708

Solomon, 751

Solomon, Psalms of, xlviii, 653, 670,
734

song, xix

‘Songs of Degrees,” xxviii, 733 ff.

speaker in the Psalms, who is the, li ff.;
553, 558, 593, 599, 652, 692, 702, 733,
758, 761, 80z, 8oy, 813

spirit of God, 787

Stainer quoted, 833

Stanley quoted, xcvi i, 791

statutes, 704

stork, 610

strophical divisions of Psalms, Ixiii

Succoth, 649

suffering, relation of to sin, Lxxxviii,
595

Swete, referred to, Ixviii ff.

Symmachus, Ixxi, and notes gassime

Syriac Version, Ixx, and notes gassim

Tabernacles, Feast ofkept by Nehemiah,
693; Psalms for Feast of, 677
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Targum, 1xx; Messianic references in,
Ixx; quoted, ss4, s59, 643, 679, 760,
&c. ; specimen of, 670

Taylor quoted, 654, 777

Temple, references to, lxxxvi; rebuilding
and dedication of, 571, 575; pilgrimages
to, 736 ff.; night services in, 772

Tennyson quoted, lii, 71z

testimonies, 565, 704

‘ theocratic Psalms,’ 563

Theodotion, 1xxi, and notes passims

Theology of the Psalms, lxxxv ff, ; rela-
tion of Psalms to ordinances of worship,
Ixxxv; alleged self-righteousness of
Psalmists, lxxxvii f.; imprecatory
Psalms, Ixxxviii ff.; view of future life
in Psalms, xciii ff.; destruction of
wicked why desired, xci

Thirlwall, Bp, quoted, 663

timbrel, 830

Tiggtens Sopherim, 629

titles of Psalms, xviii fl.; referring to
character of poem, xix ; musical setting
or performance, xxi; instruments,
xxiv; pitch of music, xxv; melody,
xxviy liturgical use, xxvii ; authorship
or source, Xxix, xxxiii ; occasion, xxx;
value of the titles, xxx ff. ; variations
in mss and Versions, xxxi

tardh=law, 700, 703

trials of faith to Israel after the Return
from Babylon, 742, 748, 761

‘Fristram quoted, 550, 504, 603, 610, &c.

trumpet, 583

‘universalism’ of the Psalms, Ixxxiv,
. 587, 691, 813, 825, 831

Vergil quoted, 643

Versions, Ancient, lxv ff., and notes
passim

Versions, English, Ixxii ff.,, and notes
passim

vindictiveness, apparent spirit of|,
Lxxxviii ff., s50, 652 ff., 779, Bog

Von Gerlach quoted, 742, 750

Vulgate, Ixxii, 577, 768, and notes passin

watches of the night, ss0, 728

Watts, Dr, 548

week, Psalms for days of, xxvii

Wellhausen on the date of the Psalms,
xxxvii

Westcott, Bp, quoted, 607, 665

‘wicked, prayers for destruction of the,
xci, 613, 790, 807 ; prosperity of, a trial
to faith, xcii

‘ Wisdom’ of Israel, xi

word of Jehovah, 642; in Ps. cxix, 704

worship, relation of Psalms to ordinances
of, Ixxxv; joyous character of O.T.,
Lxxxvi

Wright's Bible Word-Book quoted, 794,
&e.

Zechariah, 671, 783, 786, 818, 821

Zion, God’s choice of, 762 ff.

Ziirich Bible, Ixxiii, 621, 646, 731, 736,
760, 783, &c.
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