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LIGHTFOOT ON THE IGNATIAN EPISTLES. 175

lead many to come and see, by showing them that Christi-
anity includes and finds a place for the affirmative assertions
of all the other creeds; while by rejecting their negations,
their exclusion that is, of it and of each other, it is more
comprehensive, as a theory of the world, and therefore
presumably more true. And in doing this we are not
acting in any spirit of extorted concession; but reasserting
the primitive doctrine, that the Eternal Word who created
all things has been present from the beginning in the
material world; in the course of philosophic thought; in
the secular progress of mankind ; in the wills, in the minds,
in the bodies, in the whole persons of His saints; revealing
more fully, in each new stage of universal evolution, “the
mystery which from the beginning of the world hath been
hid in God—Who created all things by Christ Jesus, to the
intent that now unto the principalities and powers in
heavenly places might be known by the Church the mani-
fold wisdom of Grod, according to the eternal purpose which
He purposed in Christ Jesus, our Lord.
J. R. ILLINGWORTH.

A» . R"ﬂ’ru"—u"
LIGHTFOOT ON THE IGNATIAN EPISTLES.
II. GENUINENESS AND DATE OF THE EPISTLES.

2. HereEsy, In his seventh proposition, Lightfoot main=
tained that the types of false doctrine which Ignatius
combated, afford an evidence of the genuineness of the
Epistles. In vol.i. pp. 359-368, he has carefully examined
the statements in the Epistles regarding heresy,! and has
reached the conclusion, that Ignatius has considered only
one class of heretics, namely, Judaistic Doketists. Since
now such heretics have been combated also in the Epistle

1 See also pp. 368-875.
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to the Colossians and in the Pastoral Epistles, while they
do not appear at a later period, there is found in this
a sure proof of the extreme antiquity of the Ignatian
Epistles.!

Lightfoot is certainly right in calling attention to the
absence of any polemic against Basilides, Valentinus, and
Marcion as a negative sign of the genuineness.* But from
the characteristics of the heretics no positive argument can
be obtained for the genuineness of the Epistles; for the
statement that Ignatius combats the Judaistic Doketists
in the Epistles is in my opinion incorrect. His polemic
against the Judaists and his polemic against the Doketists
should not be mixed up together. Since Lightfoot, how-
ever, can appeal on behalf of the contrary opinion to the
consensus of most scholars of modern times,® this point
demands & more careful examination.*

In two of the seven Epistles—in the Epistle to Polycarp
and in that to the Romans—generally speaking there is no
delineation of the heretics.> This is explained in the former
case, by Ignatius having dealt very fully with heresy in the
Epistle to the members of the Church of Smyrna, written
about the same time; and in the latter case, from the
fact that there was no heresy then existing in Rome.®
Nevertheless, he employs even in these Epistles formule
and expressions which show clearly that he has constructed

! See vol. i. p. 368. ‘The strongly marked type of Doketism agsailed in
these letters, so far from being a difficulty is rather an indication of an early
date.”

2 The very trace of a polemic against Valentinus vanishes when the correct
text in Magnes. chap. viii. has been restored : Aéyos dmd ouyfs wpoeAduw.

3 Pre-eminently to Zahn (Ignatius von Antiochien, p- 356 8q.) ; and also to
Lipsius, Uhlhorn, and others.

4 Hilgenfeld (dpostol. Viiter, 8. 231 sq.) is in agreement with my view t6
which I had already given expression in my work, Die Zeit des Ignatius, 8. 2.

5 In the Epistle to Polycarp (chap. iii.) there is to be found only the following
general exhortation :—ol Soxodvres &fudmioror elvar Kkal érepodidacxaofvres ur
o€ xaramAneoérwoar. .

¢ See the Address of the Epistle to the Romans in which Ignatius congratu-
lates the Church on its being free from all strange doctrines.
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his own system of theology in opposition to Doketism.!
The confession regarding the reality of the historical ap-
pearing of Christ, His suffering, death, and resurrection,
is with Ignatius the fundamental Christian confession, not
only in opposition to heresy, but also in and for itself. All
blessings, which the Christian possesses, spring from  the
suffering of our God;” the flesh of Christ, ‘“ who is of the
seed of David,” is our meat, etc. Since Ignatius also uses
such formule in the Epistle to the Romans, it is evident
that one must not conclude from the employment of them in
the Epistles, that in the Churches addressed Doketists were
actually present. Only in cases where Ignatius expressly
warns against them can the existence of such Doketists
be regarded as proved. Just as the preaching of justification
by faith alone in a Protestant Church does not prove the
presence in that Church of crypto-catholics—because this
preaching can be opposed to all heresies, and because it
must ever be repeated apart altogether from heresies—even
so the anti-Doketic propositions of Ignatius in and by
themselves do not prove that Doketism existed in the
Churches to which he wrote.®? After this indispensable
preliminary remark, we proceed to consider the Epistles
to the Ephesians, Trallians, Smyrnsans, Magnesians, and
Philadelphians. Lightfoot’s most important service consists
in his having brought out distinctly the individuality of the
several Epistles. But in his treatment of the question of
heresy, he has not remained faithful to the method which
otherwise he has so successfully employed.

In the most comprehensive and most carefully elaborated

1 See Polye. chap. iil. : mpos3oka Tov dxpovow, Tov dbparov, Téy 8 Huds dparé,
T aynhdgnrov, Tov dmabdf, Tov 8 Huds wabnTov, TOV kard mwdvra Tpbmoy 8 Huds
vmopelvavra, Rom. chap. vi.: éxelvov {n7d, Tdv Omép Hudv dmofavévra, ékelvor
0w, Tov 8 Huls dvagrdvTa . . . émirpéaré pow pyunTiw elvar Tob Tdovs Tob Oeod
pov. Chap. vil.: dprov Ocol 0é\w, 8 éoTw gapk Tob Xpiorob Tol éx amépuaros
Aaveld, kal moua 8é\w 1O alua adrob, & éoTw dydmn E¢bapros.

2 Ignating would first meet with and learn to abhor Doketic Christology, not
in Asia Minor, but in Syria.

VOL. III. N
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Epistle, that to the Ephesians, Ignatius appeals to the
testimony of the Ephesian bishop, that no heresy existed in
the church, and that they refused to listen to false teachers.!
Elébacw vydp Twves—he continues in the seventh chapter—
S0np movnpd TO dvopa mepipéperv, dANa Twa wpdogovres
avifia Ocov ods Ol vuds os Onpla éxxhlvew elaiv yap rbves
Moodvres Aabpodikrar, ods 8el Juds Purdooeclar dvras
Svofepameirovs. This exhortation is repeated four times in
the Epistle,? for he warns against xaxodidackalia, and, e.g.
in chap. ix. at the beginning, he expressly points to false
teachers who had been passing through Ephesus.®! But
this is all that we here learn of the heretics. Ignatius says
nothing in any single passage regarding the nature of their
false teaching. But he does give expression in several
passages in the most decided way to the anti-Doketic con-
fession,* and since, once, in chap. ix., the warning against
heresy follows immediately, it may be conjectured that here
at leagt he has the Doketists in view. 8till this conclusion
is not quite certain, since an anti-Doketic confession stands
in chapter xx. without having in this connexion any
reference to heretics. Faith in the reality of the historical
appearing of ‘“our God,”’ together with subordination to
the bishop, appears to Ignatius as the means of salvation
from all evil, and as the source of all blessings. But it is
deserving of special notice that there is not a single word
about Judaists, or any warning against Judaism.

The state of matters in the Epistle to the Trallians is
quite clear. This Church is warned against Doketists, and
against them only.® Ignatius wishes by this warning to

1 See chap. vi.

2 See chap. viii., beginning ; chap. ix., beginning ; chap. xvi.; and chap. xvii.,
beginning.

3 “Eyvwy rapadeboavrds Twas ekeifev, Exovras kaxhy ddaxiv. What place is to
be understood by éxeifer is uncertain.

4 See especially, chaps. iz., zviii., and xx.

5 See chaps. vi-—xi., espec. chap. x.: el 3¢, domwep Tivés d0cor dvres, TovréoTiv
dmiaTol, Méyovow 70 Soxely wemovfévan avrdy, KT\,
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prevent a possible seduction. He says expressly that
hitherto the Church has continued pure. Here again there
is not the slightest reference to Jews or Judaists.

From the Epistle to the Smyrnesans it seems that this
Church was most severely threatened with danger from the
seductions of heretics, but had hitherto shown itself valiant.
In this Epistle Ignatius begins immediately with a polemic
against the heretics, and continues it down to the seventh
chapter. That these were Doketists admits of no doubt,!
but we discover in this Epistle other characteristics of these
heretics. They are people puffed up with pride, carried
away by their heavenly knowledge, and despising faith
in the blood of Christ. In regard to this, he 5ays : mepl
aydmys o uéher adrols, ob wepl xripas, ob wepl dpdavod, o
mepl OniBouévoy, ob mepl Oedeuévov 7) AeAvuévou, ov wepl
wewdvTos 1) SuyGrTos' edyapioTias kal mwpogevyis ATméyovTal
8ta TO w7 ouoloyelv Ty ebyapioTlay cdpka elvar ToD cOTHPOS
nudv Incod Xpiotod, Ty Umép TdV auaptidv fudy mabodsay,
W 1§ xpnoToTyTL 6 Tatyp tryetpev. Here we have the
picture of the Gmostics with which we are familiar in
Irenwus and Tertullian; they are the assembly of the
knowing ones, and they put out of sight the practical
tasks of Christianity. There is nowhere any reference
to Judaisers.®

The conclusions to be drawn from what we have seen are
these : in the Epistles to the Trallians and to the Smyr-
neans, and probably also in the Epistle to the Ephesians,
Doketic Gnostics are combated; in the Epistle to the
Smyrnssans, these are most distinctly characterised. There
were teachers gathering about who sought to found a sect
within the Churches; and for them Ignatius can only give

1 See chap. ii. ; dA\n0ds radev, bs kal dAylds dvéoTneey éavrdy ob domep dmiorol
elves Méyovow 70 Soxelv abrov wemovfévas, abrol Td Ookelv Byres.

2 The words (chap. v.): ods ovk €xeicav al wpognrelar ob 8¢ & vbuos Mwoéws,

AAN ob uéxpt vov 1O edayyéhor (see also chap. vii, p. 308)—might be uttered
against any heresy.
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expression to the deepest abhorrence:! they ought not
to be received, yea, wherever possible, one should not
even once meet with them. There is not the slightest
intercourse between them and Ignatius. That they
recommend the observamce of the law of Moses, and are
connected with the Jews, is affirmed in no single passage,
or even hinted at. Least of all in the Epistle to the
Smyrnsans, in which the heretics are so carefully deline-
ated, would their Judaism have been overlooked, if they
had been Judaists.

An entirely different picture is preserved in the Epistle to
the Magnesians. In chapters i. to vil. and xii. to xv. there
is no allusion made to any sort of heretics. On the other
hand the section embracing the 8th, 9th, and 10th chapters
begins with the words : My mhavdcfe Tais érepodofiais undé
pvledpaay Tols malawls dvodperéow odowv el yap péypt viv
kata "Tovdaiouov {duev, Spohoyoduey ydpw un eindévas, and
ends with the words: Atomov éorwv 'Ingoty Xpiorov Aatelv
kal 'Iovdallew 6 qap Xpioriaviouos ovx els 'Iovdaiouov
émiocrevoer, aAN Iovdaiocuds els XpioTiaviopov, ¢ maca
yAdoga miocTeboaca eis Oeov ocuviyfn. The subject treated
of here is the danger of falling back into the Jewish mode
of life in respect of the ceremonial law. Hence we find in
this section clear notions which one would seek for in vain
in the Epistles to the Ephesians, Trallians, and Smyrnw®ans,
namely : pvfedpara Ta malaia (chap. viii.), malaia mpdypara
(chap. ix.), 7 xaky Cun, 5 warowleica kal évoficaca
(chap. ix.), véa &pun (chap. x.), kawdtys éxmwidos (chap. ix.),
cafBarilew (chap. ix.), kata rkvpiakny {Bvres (chap. ix.), kard
Xpworiaviopoy Giv (chap. x.), "Tovdaifew (chap. x.), ete. It
is further said, that the Old Testament Prophets themselves

1 Eph. chap. vii. Oppla, kives Avoodvres, Aabpodfrrat, dvoOepdmevrar. Chap.
xvil. Suocidia Tis idackakias Tov dpxovros Tol aldves Tovrov. Trall. vi. favdoiuor
¢dppakor. Chap. viil. al évédpar 7ol SiaBéhov. Chap. xi. kapmds Gavarngipos.

Chap. x. 80eot, dmiorot. Smyrn. chap. ii. dmwsror, Bvres Sawporicol. Chap. iv.
Onpla & dvfporoudppa. Chap. v. gvrhyopor Tob favdrov, ete.
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lived after Christ Jesus (chap. viii.), that they were disciples
of Christ and waited for Him (chap. ix.), that Jesus Christ
is not merely a man, such as we are, but the Son of God and
the Liogos of God amd auyfis mpoedfwy (chap. viii.). From
this it follows that Ignatius here combats a tendency to
fall back info Ebionitism. In this connexion it is to be
observed: (1) that he warns emphatically not against a
false doctrine but against a false life ; (2) that he here utters
no word of abhorrence and revolt, but in a calm, fatherly,
friendly address combats the Judaizing, and (3) that he does
not speak of false teachers who press into the Church from
without, but of a danger that can happen to a Church only
as proceeding from the bosom of the Church itself! We
have here a totally different picture from that presented to
us in the Epistle previously examined. But are there not
here certain features, which show that this Ebionitism
was associated with Doketism ? Lightfoot affirms this, but
wrongly. He appeals, first of all, to this that Ignatius speaks
of mhavicfac, érepodofiat, kevodofia, as in the other Epistles;
but it is difficult to understand why the Judaistic danger
should not be so indicated, particularly as to érepodoflass is
added pvOedpact Tols waraiots. Lightfoot thinks, secondly,
that in chap. ix. (p. 130, 1 sq.), an allusion to Doketism
must be admitted. But, (1) the true reading is not 6v Twes
apvodvrar, but & Twes dpv.; so that it will refer to the
whole preceding sentence; (2) Zahn has already correctly
perceived that & Twes is the beginning of a parenthesis
of Ignatius which extends to p. 134, 4; it can therefore
scarcely be made use of as indicating a characteristic of the
danger. But even apart from this, that which Ignatius has
here said, may very well be said of Judaists. There is
therefore absolutely no ground for the assertion that in the
Magnesian Epistle, Ignatius has uttered a warning against

} See chap. xi; ralira 32 odx émel Eyvuw Twds & Suly olrws Exovras dAN ds
pucpbrepos Vudv 0éhw mpopurdooerfar Vuds.
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Judaistic Doketism.! He has uttered a warning against
Judaism and has combated it by reference to a Pauline
thought (chap. viii. p. 124, 2sq.), by maintaining that already
the Prophets had lived after Jesus Christ, and by the
reminder that Jesus Christ is the perfect revelation of the
one God (vios ToD Ocbv &5 éoTiv alToV Ndyos do auyijs TpPoeh-
0wv). These arguments have absolutely nothing to do with
Doketism. ‘The Judaists, then, in the Epistle to the
Magnesians were certainly not Doketists, and the Doketists
described in the Epistles to the Ephesians, Trallians, and
Smyrnsans were not Judaists.

This fact would indeed be misunderstood by no one, if
the Epistles of Ignatius had come to us without the
Epistle to the Philadelphians. It is in fact this Epistle
which has led scholars astray. It is the least calm and the
worst arranged of all the seven Epistles: The news which
Ignatius, while upon his journey, had received at Troas,
from Philadelphia, were in part painful to him. He
wrote the letter in haste, and this accounts for its abrupt-
ness in many passages. Still even here it may be shown
that there is no foundation for the idea that Ignatius com-
bats Judaistic Doketists. Chapter ii. 4, contains quite
general warnings against heretical and schismatical in-
trigues.* A new section evidently begins with chapter v.

! Lightfoot still appeals to chap. xi. (p. 135, 10 sq). From the confession of
Ignatius it follows that even in Magnesia the danger of Doketic error was
present. But what has been observed above should here be taken into account,
that nothing can be concluded from the anti-Doketic confessions of Ignatius.
Just as in the present day, at German Pastoral Conferences, the discussion of
the various forms of modern theologieal systems is regularly concluded by the
recitation of the Apostles’ Creed, so too Ignatius is ever repeating in season
and out of season his dAnfGs mpaxfévra. Moreover in regard to chap. xi. in
particular it is still to be observed,—(1) that the anti-Doketic element in this
Confession does not bulk very largely (see on the other hand, e.g. Eph. vii. and
Smyrn. i.), and (2) that;Ignatius has already in chap. x. ended the description
of the peril that threatened the Church.

2 Lightfoot wishes to conclude from the greeting that Ignatius refers to
Doketists. I dissend from this. See above.
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which reaches down to chapter vi. (p. 265, 8). It is in
thorough agreement with Magnes. chap. viii.—x. Here there
Is a warning against Judaism and against nothing else.
Even Lightfoot has not been able to discover in this section
any traces of Doketism. Chapter vi. (p. 265, 8-12) brings
forward quite suddenly a personal remark, with which is
joined a self justification of Ignatius which is somewhat
dark to us. It deals with the attempt of some schismatics,
who are not more particularly designated, to win over
Ignatius to their side. This had happened at the time
when he was in Philadelphia. He did not allow himself
to be talked over by them, but had his answers ready
for them : 7¢ émioxome mpooéyere kai T wpeaPBurepéy Kal
Suaxdvors (chap. vii.). After his departure, however, some one
represented it as if he had not been sufficiently decided in
opposition to these people. How can any one suppose that
these were the same Doketists whom he combated in the
Epistle to the Smyrnmans! How very differently had he
spoken against these, from what we find in the seventh
chapter! No, they were enthusiasts, separating from the
fellowship of the Church, who sought to win him over.
They were neither Judaists, nor Doketists, nor Judaistic
Doketists. The unity of the Philadelphian Church was
thus threatened, (1) by Judaism, (2) by enthusiastic schis-
matics. But yet a third danger was present; and this
forms the subject of a section in chapters viii. and ix. (p. 269,
18, to p. 276, 4). There were contentious people! in the
Church who would on no account set up the Jewish man-
ner of life,~it is not such that are referred to—but who,
like the Apologists in later times, made their faith in the
gospel dependent upon the Old Testament prophecy. They

! Consider the introduction of the section: wapaxehd 8¢ Juds pndév kar
épifelay mpdooew, dAAG kard Xpiorouaflay. Here the question is not about
heretics or schismatics in the strict sense of the word, but about theologians
who underestimated the supremacy of the gospel over against the Old
Testament,

A}
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would only believe that which had been prophesied in the
Old Testament.! In regard to this Ignatius admits, on
the one hand, that everything is written down in the Old
Testament, that has been fulfilled in the gospel; but he
confesses, on the other hand, that the supreme authority is
Jesus Christ Himself, His cross, His death, His resurrection,
and that the men of God of the Old Testament are in no
particular over Christ, but had need of Him as the door
of entrance to God. There is absolutely no reference to
Doketism.

From the Epistle to the Philadelphians then we obtain
a much more complicated picture of the Church, than from
the Epistles to the Ephesians, Trallians and Magnesians.
Ignatius here combated very different errors, and shows us
a Church which is agitated by different movements. This
is not surprising, if Ignatius was acquainted with the Church
at Philadelphia from personal knowledge, but not so with
those others.

To gather up the results thus reached: the identification
of the Judaists and the Gnostics in the Ignatian Epistles is
quite inadmissible. Ignatius combats the Doketists in the
Epistles to the Ephesians, the Trallians, and Smyrnsans,
while in the Epistles to the Magnesians and Philadelphians
he warns against the Ebionistic danger. In the last named
Epistle especially he warns against other tendencies which
threatened the unity of the Church.

When Lightfoot affirms that ‘the earliest forms of
Christian Gnosticism were Judaic,” I will not contradict
him.* The Ignatian Epistles, however, do not show us those

! Such cultured Christians were numerous in the second century. Augustine
in a well known passage has said ; evangelio non crederem, nisi me commoveret
ecclesie catholice auctoritas. In regard to those Christians, especially in
regard to the Apologists, the words may be used in an altered form: evangelio

non crederem, nisi me commoveret Veteru Testamenti auctoritas. It is this view

that Ignatius combats.
? Lightfoot refers to the errors combated in the Epistle to the Colossians,

and in the Pastoral Epistles.
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earliest forms, but the usual Gentile forms of Christian
Gnosticism. Therefore, an argument for the genuineness of
the Epistles can no more be obtained here than from the
delineation of the Episcopate.

ii. TEE DATE oF THE EPISTLES.

The Epistles of Ignatius and the Epistle of Polycarp are
no forgeries; they are written by the men by whom they
profess to have been written,—by an Antiochian Bishop
Ignatius, and by the Polycarp, Bishop of Smyrna, of whom
Irensus, Polycrates, and Tertullian have spoken with great
respect, whose martyrdom has been described to us by
eye-witnesses. But when were these Epistles composed ?
Lightfoot answers, in the age of Trajan (A.n. 100-118), for
he regards a more exact determination of the date as im-
possible. He reaches this conclusion on the ground of
researches, which in regard to scholarship must awaken the
astonishment and admiration of all.! I feel specially called
upon to thank him for the painstaking consideration he has
given to my work, Die Zeit des Ignatius.?

But is this judgment pronounced by Lightfoot with such
confidence one that can stand the test? I believe that it
cannot; and further, I think the admittedly profound learn-
ing of Lightfoot has contributed little or nothing to the
main question, and that he has not rightly comprehended
the problem. After he has convinced himself and his
readers of the genuineness of the Epistle of Polycarp, Light-
foot seeks immediately to clear away the objections, which
are brought against assigning the Epistle to the age of
Trajan. But this is not the proper method. In the entire
Ignatian controversy, the Epistle of Polycarp is the one

1 See vol. ii. pp. 433-470.
? Leipzig, 1878. See also my Article in the Theol, Lit. Zeitung, 1884. No, 6.
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fixed point. From it, therefore, without reference to the
Ignatian Epistles, we must proceed in determining the
chronological question.!

1. What does the external evidence tell us of the date of
the Epistle of Polycarp? It tells us absolutely nothing.
No ecclesiastical writer has mentioned the Emperor during
whose reign the Epistle was written, or has otherwise given
any indication of its date. So the letter may have been
written any time between A.p. 100-155.

2. What does the Epistle itself say about the time of its
composition ? Directly it says nothing at all. The state of
matters in Philippi, which it presupposes, may have existed
just as well in A.p. 150 as in 100. But certain indications
are yet discernible. (1) Polycarp has freely used all the
Pauline Epistles with the exception of Colossians, Phile-
mon, 1st Thessalonians, and Titus, and likewise the Epistle
of Clement of Rome, written about the year a.n. 96, and
also, though without naming the authors, 1st Peter and
1st John. It may be assumed with great probability that
Polycarp had before him the thirteen Pauline Epistles.
It is certainly possible that these Epistles had been al-
ready collected by the years A.pn. 100, but there is no
probability in favour of this view. The use of the First
Epistle of Clement also proves this opinion. (2) Polycarp
writes in chap. vii.: Ildas qap & dv uy duohoys Incoiv
XpioTov év capki éNyavbévar, avriypiaTos éoTwt kal bs dv )
0poNoYf} TO papTipiov Tol aTavpod, éx Tod SiafBohov éaTiv Kal
s dv pebodeln Ta Néyia Tob Kuplov mpos Tas idias émbuuias,
kal Néyn wijte dvdoTacw pifTe Kplov, 0TOS TPWTETOKOS €0TL
100 Jatava., Whoever considers these words without refer-
ence to the Ignatian Epistles, will regard them as pointing

! Lightfoot proceeds by the directly opposite method. See, for example, his
treatment of Polye. chap. vii. ‘ The passage in the Epistle, if genuine, must
have been written before o.p, 118,” Why? Lightfoot answers: * Because the

Epistles of Ignatius were certainly written before 118.”” But this is just the
question.
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not to the time of Trajan, but to that of Hadrian and
Antoninus Pius. Of * Judaic-Christian Gnosis,” there is
no mention here at all. We have rather the repudiation of
the most important characteristics of cultured, Gentile-
Christian Gmosticism, the Doketism from which proceeded
the evaporating of the redeeming work of Christ, and the
corrections for a purpose (fendenzios) of the traditional
words of the Liord;regarding the resurrection of the body
and the dramatic judgment of the world. With some pro-
bability, we may here even take a step further. These
words suit no one better than Marcion, who must have
been already working in Asia Minor in a.p. 130-140.
Yea, so far as we know, the description of full-blown
Doketism in combination with the uefodeveww Ta Adyia Tob
xvpiov, applies to him only in Asia Minor. Of him also the
strong expressions—avtiypiaTos, vios Tob SiaBéAov, mpwTI-
ToKos To0 Saravd—can be appropriately used. Justin, too,
the earliest opponent of Marcion known to us, designates
Marcion alongside of Simon Magus and Menander, as a
messenger of the demons.! Now we know on abundant
testimony that Polycarp calls Marcion mpwrérokos Tod
Jatavd.* Polycarp certainly in his long life may have
applied this expression to other heretics, but we have no
instance of this. If it be regarded not as a mere general
abusive term, but as one to be taken in its strict sense, only
one can be the first-born of Satan.? Lightfoot, however,
seeks by two arguments to demonstrate the impossibility of

1 See Apol., i. 26.

2 Bee Irenmus iil. 3, 4: kal adrds 8¢ 6 IoNdkapmros Mapxiwve moré els 8w alrd
ENQbure Kkal Prhoarti, émiywdokes Huds; dmexplfn: émrywdokw ce Tov wpwTbTOKOY
To0 Zaravd.

3 Lightfoot shelters himself under the following possibility ; he says (vol. i.
p. 572), “Irenmus, as he tells us in the context, was acquainted with the
Epistle, and it is quite possible that in repeating the story of Polycarp’s inter-
view with Marcion he inadvertently imported into it the expression which he
had read in the Epistle.” Fortunately Lightfoot himself regards this desperate
expedient as not very probable.
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referring the expression in chap. vii. to Marcion.! In the
first place, Marcion was a rigid ascetic; hence Polycarp
cannot say of him, that he alters the words of the Lord
‘“according to his own carnal lust.” In the second place,
it is not true of Marcion, that he denied the Judgment, for
according to Marcion, the God of the Jews is the Judge.
I regret that Lightfoot should have brought forward these
two arguments. Why should mpos Tas i8ias émiblupias be
understood in a carnal sense? In many places émbuuia
means the wilful, evil affections of the heart, without any
idea of fleshly lusts being present. I refer only to 2 Tim.
iv. 3: &oTar yap kawpos 6te ThHs Uyiawovons Sidackalias olk
avékovtal, dAAa kata Tas (dlas émibuulas éavrols émicwpev-
oovaw 8i8ackdlovs. As regards the Judgment, we may
compare Tertull. adv. Marc., i. 27: ‘“Marcionite interrogati,
quid fiet peccatori cuique die illo ? respondent abjici illum
quasi ab oculis.” This abjectio they expressly distinguished
from the Judgment. Hence Tertullian in a long discussion
shows that there must be a judgment, and that Marcion
involves himself in self-contradictions. The Jewish God
is certainly judicialis according to Marcion, but that is not
the point here in question. The matter under discussion
here is whether Marcion denied that great final Judgment
which Jesus and the apostles had preached. Thus the
words of Polycarp, Myn wpire dvdoracw prre kpiow, are
thoroughly applicable to Marcion, who struck out or ex-
plained away all the passages of Luke’s Gospel which
referred to the resurrection of the body, and to the Judg-
ment day of the Father of Jesus Christ.

The result of what we have said is this: There are no
arguments of undoubted certainty to show that Polycarp’s
Epistle was written after 130, but all indications of time
point to this date, and make it very probable that the Epistle

1 See vol. i. p. 570 sq.
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was not composed earlier.! On the other hand, not even a
single observation can be quoted which recommends the assign-
ing of the Epistle to the period between A.p. 100-130, or still
less, between 100 and 118.2

‘We pass now to the Ignatian Epistles. These must—and
here we agree with Lightfoot—have been written some
time before the Epistle of Polycarp. But has Lightfoot
brought forth any argument from the Epistles themselves
on behalf of the opinion that they originated between A.D.
100 and 118? In his large work I have not found one.
The Epistles do not name any emperor, any pro-consul,
any year. They leave us, therefore, at perfect liberty to
bring them down to the first half of the second century,
where we can best understand them. There will still be
always present in them an element enigmatical enough,
wherever we place them ; but the direction which Polycarp’s
Epistle affords us is still very helpful. No one can deny
that the Ignatian Epistles correspond better with what
we know of the earliest Church history if we assign it to
the year 130 rather than to an earlier date. We find it
more conceivable that at that time the monarchical epis-
copate had already obtained a firm footing in Asia Minor;
the sentence—oi émwiokomor of xata Ta wépata Opiabévres
(Eph. iii.)—is less difficult; that the Gnostic Doketism
was already so widely spread is more easily comprehended.
That Ignatius did not speak of the Apostle John in the
Epistle to the Ephesians is less of a stumbling block, if it
was written about A.D. 130-140, than if it had been written
about A.D. 100. That Ignatius wrote of the Noyos dwo ovyijs
mpoerduy, and combated those Christian teachers who would
put faith in the Gospel only on the ground of the au-

1 T do not believe it would have occurred to any one to assign the Epistle of
Polyecarp to the age of Trajan, if the Ignatian Epistles had not existed.

? Even Lightfoot has not been able to quote any single passage from Poly-

carp’s Epistle, which would make it probable that this Epistle was written be
tween the years 100 and 118.
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thority of the Old Testament, is more in accordance with
the age of the Apologists than with that of Trajan. In a
word, the indications of time which have led us to assign
the Epistle of Polycarp to the year 130, are confirmed by
the Ignatian Epistles, while no single passage in the seven
Epistles of Ignatius can be pointed to as supporting the
view that they could not have been written later than the
age of Trajan.

If, however, we should convince ourselves that the
Epistles were composed in the age of Trajan, we should
take the more difficult step, and assign the Epistles of
Ignatius and Polycarp to the age of John, because a
hundred years later Origen named Ignatius as the second
bishop of Antioch after Peter, and because two hundred
years later Fusebius asserted that Ignatius had suffered
martyrdom under Trajan.

I have shown in my work on the Age of Ignatius that
we do not possess other authorities for the date of Ignatius’
martyrdom, and Lightfoot has acknowledged this. Setting
aside what is disputed,! let us estimate the value of these
two witnesses.

(1) Before Eusebius, that is, before the beginning of
the fourth century, no one, so far as we know, associated
Ignatius with Trajan. From the statement of Origen
it can only be concluded that he possessed a list of Anti-
ochian bishops in which Ignatius was named as the second
bishop after Peter.? When Origen says that Ignatius
fought év 7¢ &iwyue at Rome with wild beasts, this
naturally is no independent statement, but is taken from

1 Tt is possible that Hort is right in his modifieation of my hypothesis as to
the relations of the Antiochian and Roman lists of bishops (see vol. ii. p.
461 sq.). I shall not here enter further into the question, but shall assume
Hort and Lightfoot’s standpoint that Eusebius was acquainted with the fact
that Ignatius suffered martyrdom under Trajan. I shall even set aside Julius
Africanus, as I have not found time to work up the whole subject.

2 According to Athanasius, however (de Synod. Arimini et Seleucie, 47),
Ignatius is & perd Tovs dwogréhous év’ Avrioxely karasradels émlokomos.
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the Epistles of Ignatius.! The chronological statements
regarding Ignatius therefore begin, not with an account of
the date of his martyrdom, but with a statement of his
position in the record of Antiochian bishops. But such
statements deserve no credence in and by themselves, but
must first prove their credibility. A cautious critic will
be just as slow to accept the chronology of a list of Anti-
ochian bishops first appearing in the third century, as to
admit that Linus was the first bishop of Rome. The truth
of the statement that Ignatius was the second bishop of
Antioch, we have no means of sifting.

(2) Eusebius in his Church History has not expressly
said that it was under Trajan that Ignatius suffered mar-
tyrdom. He has not placed Ignatius in any distinet
connexion with Trajan. He has indeed appealed to vague
tradition about Ignatius in connexion with the Epistles;*#
but he has not in his Church History founded any chrono-
logical result upon this tradition.

(3) In his Chronicle—I take the most favourable instance
—Fusebius, on the ground of a tradition that had reached
him (not on account of an arbitrary arrangement), placed
in the time of Trajan the martyrdom of Ignatius, whom
he reckons, as in the Church History, the second of the
Antiochian bishops, and this notice is the source of all
later assertions of the same date. Tven if we were not in
the position to gainsay this statement, ought we to suspend
by spider’s thread of a fourth century Adyos the weight of
a decigion, which sets for us a hundred questions? Should
we give no consideration to all internal grounds? Still it
is possible to traverse this position. First of all, the report
is demonstrable that Ignatius was the second of the

1 In opposition to Lightfoot who regards himself as justified in concluding
from this expression that Origen puts the martyrdom of Ignatius, either under
Domitian, or under Trajan.

2 Hist. Eccles.,iii. 86, 8: Abyos 8 &et TolTov dmd Zuplas énl iy ‘Pupalwy
woAw dvameudfévra Onplwy yevéobas Bopav Tis els Xpiorov paprvpias Evexev.
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bishops of Antioch; then, a hundred years later, comes
the report that he died in the persecution under Trajan.
Now where but in the time of Trajan should chronologists
of the third century place the death of the second bishop
of Antioch? The time of Domitian was too early and that
of Hadrian or of Antoninus Pius was too late. In the two
propositions, that Ignatius suffered martyrdom in a perse-
cution, and that he was the second bishop of Antioch, we
have the premisses of Fusebius’ declaration that he suffered
death under Trajan.

To sum up my judgment :—The Epistles of Ignatius and
Polycarp were probably writien after the year A.D. 130;
that they had been composed so early as A.D. 100 or 118,
is a mere possibility, which is highly improbable, because
it is not supported by any word in the Epistles, and because
ut rests only upon a late and very problematic witness.

I here conclude my notes on this work. If I have
allowed expressions of dissent to bulk more largely than
indications of agreement, it is not because the former are
in excess of the latter. DBut just because on so many
points I agree with the author, I have felt under obligation
to examine fully those questions, on which he has not con-
vinced me. I close with the expression of my heartiest
thanks for the pleasure which I have obtained from the
study of this admirable work.

Ghessen. A, HARNACK.




