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reaction always set in which only intensified the
power of the priests,!

It is, moreover, especially difficult to believe that
Nebuchadnezzar should have determined on this
extermination of the priests, for his inscriptions
reveal him as a man singularly under the influence
of religion, and particularly under the influence of
the Marduk worship, in whose interests he com-
pletely destroyed the rival sanctuary of Bel at
Nippur.2

We have, indeed, in the story the indication that
we are dealing with a work of art, not of history,
In the record that the captain of the guard sought
Daniel, who was completely ignorant of all that had
passed in the king’s court, to begin the execution
with him. It may, of course, be assumed that the
command had already been carried out in the case
of the leaders of the order, who had aroused the
!{mg’s wrath, and perhaps more widely, but the
impression created by the story is that Daniel
saved the order, and since immediately afterwards 3
we find Daniel being appointed to be ¢ chief governor
over all the wise men of Babylon,” we cannot think
of them as exterminated, but must suppose that
Daniel was to have been the first one slain, and
saved the entire order. This is dramatically
effective, but historically improbable,

V1.

We conclude therefore

(1) That there is no evidence that the term
¢ Chaldzans ’ was used in any other than an ethnic
sense in the sixth century B.c., and that any other
use under a Chaldzan dynasty is almost incon-
ceivable.

(2) That there is ample evidence of its use in a
non-ethnic sense amongst later writers, to denote
the same class of people that Daniel designates

1 Loc. cit.
* Vide Jastrow, Religion of Babylonia and Assyria,
P. 646.
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by_ that name, and that this class consisted of
Ppriests.

(3) That it is impossible to suppose that a faithful
Hebrew should become a heathen priest, but that
we have here the mark of a non-contemporary
hand.

(4) That we cannot suppose that a close caste,
like the Babylonian priesthood, would have ad-
mitted Daniel, or that Nebuchadnezzar would have
dared to appoint him to the headship of the order.

(5) That our knowledge of the position of the
priesthood and of the character of Nebuchadnezzar
alike makes it unthinkable that he should contem-
plate the extermination of the priestly caste.

Against these positions Boutflower presents no
defence. He recognizes the lack of contemporary
evidence of the use of the term ‘ Chaldzans,’ and
proceeds to demonstrate its already well-known
non-contemporary use. With the remaining points
he does not deal, but builds a theory of a priesthood
of exclusively Chaldean nationality, for which he
provides no real evidence, and which is at variance
with the Book of Daniel, which he is defending.
For his theory, therefore, the ¢ Chaldzans’ must
continue to be a source of disturbance, witnessing
to the fact that we must not seek in the stories of
Daniel for history, but must rather see in them the
literary form in which the author clothed his
passionate call to the men of his day to be loyal
to the faith of their fathers, to believe that the
proud oppressor would be humbled, and the de-
spoiler of temples and profaner of sacred treasures
cut off, and that the day of deliverance, sudden and
sure, abiding and unshakable, was at hand ; wit-
nessing, too, to the fact that the author was not
a heathen priest or a magician, who dreamt and
who interpreted dreams, and who preserved a
correctness in his own life, but that he was a man
in whom the urge of God’s Spirit was felt, whose
soul was stirred by the challenge of events, and
who sought men with his message—a man who
stands in the true succession of the Prophets of
Israel.

EonfriBufions and Comments,

Mard . 10.

ArL New Testament Greek students are indebted
to Professor Hubert Pernot for his illuminating
article on ‘Greek and the Gospels’ in THE Ex-

posITORY TIMES for December (1926). Particularly
helpful are the explanations that he offers on the
meaning of iva.

There is, however, one passage which he quotes
in which, it seems to me, the usage and meaning of
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iva can be more easily explained. I refer to Mk 210:
iva 3¢ eldjre 8t dfovoiay Exe & Yios Tob dvfpamov
ddrévar duaprias éri s yis.  Adyer ¢ mapalvTikg,
for which I suggest the translation: ‘ But know
assuredly that the Son of Man has authority to
forgive sins on the earth. He says to the paralytic.’
Iregard (va eidijre as a virtual Imperative and thus
avoid the necessity of treating Aéyet 7é mapadvrig
as an awkward parenthesis. And this use of va
with the Subjunctive finds a close parallel in Mk 523:
iva éNov &rfps Tos xetpas adry, ‘ Come and lay
thy hands on her.’ [For this usage reference may
be made to Milligan, Vocabulary of the Greek Testa-
ment, pt. iv. p. 3054 (3).]
Doucras S. SHARP.
Durham.

——f————

&t. Wark roi. 8.

‘They said nothing to any one.’

Avy the commentators who accept the usual modern
view of the weight of manuseript evidence say, in
the words of Mr. Willoughby C. Allen,  here the
Gospel ends,” and naturally are led to speculate as
to what may have followed. Assuming that the
First Gospel was written with a complete text of
St. Mark accessible to the writer, we naturally
expect to find in St. Matthew some hint as to the
conclusion, if any, originally to be read in St. Mark.
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Unfortunately, it would appear that St. Matthew
has so condensed and telescoped together St. Mark’s
more detailed account, that we cannot infer what the
verse at the head of this note specially signified.
Mr. Allen, like others before him, translates ¢ they
told no one,’ etc., and we are left wondering how
and when the story came to be told, as apparently
the Fourth Gospel describes, or how Mary Magdalene
came to return to the Tomb.

It may be suggested that the true translation is
what we have placed above: it is at least curious
that the very same expression occurs also in
Mk 1%, where Mr. Allen translates ‘say nothing to
any one.” The point would seem to be that urgent
haste, in both cases alike, forbade the ordinary
dilatoriness of courtesy and gossiping, familiar in
the East. The command in Lk 104, ‘salute no
one by the way,” which is paralleled by z K 4%, is
relevant to the same habit of Oriental society. The
rest of St. Mark’s expressions in 14, ‘ He straight-
way thrust him out, strictly enjoining him,’ confirm
this view in the one passage, and, if we may argue
from it to the other, the women fled in such haste
that they disregarded all passers-by whom they
met. In this case the difficulty raised by many critics
is due to their own way of translating the words.

T. NIcKLIN.

Hulme Hall, Manchestey.

Enfre

A Personal Creed.

The Preface to In Search of a Personal Creed, by
Mr. J. D. M. Rorke (4s. net), says : ‘ This little book
is intended for men and women who want to find
out what the central convictions are that make
up a Christian view of life, and to discover whether
or not those convictions are their own personal
convictions. It is not likely to be of much use to
any one who is in a state of willingness to be told
what to believe” Mr. Rorke’s method is not to
start at the top with existing creeds and doctrines,
and find out how much of them are accepted and
how much must be modified ; but rather to start
at the bottom with some conviction behind which
one can’t go. The foundation facts, he says, are
¢ yourself and the world you live in,’ and from

Qous.

these you pass to God. It is because the realiza-
tion of the world and life is not sufficiently vivid
that the realization of God is not vivid. Men
have no mind for God because they haven’t got a
big enough place to put Him in. ‘Supposing,
then, we have some small vision of the Throne of
the Universe, can we see God upon it ? And what
sort of God do we believein ?’ Can we catch gleams
and glimpses if we are responsive 7 Mr. Rorke finds
that we can, and that the first stage is the coming to
think of God as a Person. And then the next stage
is that the very process which compels us to think of
God as  at least personality ' gives that personality
the colours that are best summed up in the word
Fatherhood, and from here we pass to the thought
of the indwelling God, and lastly to Jesus Christ.





