
 

This document was supplied for free educational purposes. 
Unless it is in the public domain, it may not be sold for profit 
or hosted on a webserver without the permission of the 
copyright holder. 

If you find it of help to you and would like to support the 
ministry of Theology on the Web, please consider using the 
links below: 
 

 
https://www.buymeacoffee.com/theology 

 

https://patreon.com/theologyontheweb 

PayPal https://paypal.me/robbradshaw 
 

A table of contents for The Expository Times can be found here: 

https://biblicalstudies.org.uk/articles_expository-times_01.php 

pdfs are named: [Volume]_[Issue]_[1st page of article].pdf 

 

https://www.buymeacoffee.com/theology
https://patreon.com/theologyontheweb
https://paypal.me/robbradshaw
https://paypal.me/robbradshaw
https://biblicalstudies.org.uk/articles_expository-times_01.php
https://www.buymeacoffee.com/theology
https://patreon.com/theologyontheweb


fi THE EXPOSITORY TIMES 

Such is the point of view from which we may 
rightly appreciate the significance in the history of 
religion of these ancient prophets of Israel, and 
learn to distinguish the divine from the human 

element in their teaching, the eternal and abiding 
from the dispensational and transient-to discover, 
in other words, in what sense it is that those men 
of their time are men of all time. 

------·+•------
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Bv THE REVEREND J. G. RIDDELL, M.A., PROFESSOR OF SYSTEMATIC THEOLOGY, 
THE UNIVERSITY OF GLASGOW. 

THERE comes to mind, as one begins to write of 
H. R. Mackintosh, an illustration which he himself 
often used, taken from a passage in Illingworth's 
Personality Human and Divine, to the effect that 
the great man, be he politician, or philosopher, or 
poet, is known to the outer world by the work that 
he has done, but that there is always a narrower, 
more intimate circle of those to whom he can reveal 
what the world does not and cannot know. It is 
especially for readers of THE EXPOSITORY TIMES 
(to which he was for many years a frequent con­
tributor of articles and reviews) who knew Mack­
intosh only from his writings, that the Editors have 
asked me to say something of what he was, not 
only as a theologian of world-wide repute, but as 
a loyal servant of his own Church in Scotland and 
a friend and spiritual counsellor, as well as a teacher, 
of the generations of students who found him ever 
interested in, and concerned about, all that touched 
their well-being. 

I. 

No one, of course, can read Mackintosh's books 
without recognizing certain facts about their author. 
Here, evidently, is one who has read widely and 
kept in touch with every movement of modern 
thought, philosophical as well as theological ; who 
shows at the same time an accurate scholarship and 
historical knowledge of the great thinkers of the 
past and is able to state clearly and concisely their 
different points of view. Here, too, is one of out­
standing industry. Apart from the translations of 
Ritschl and of Schleiermacher in which he had a share, 
and his many contributions to theological journals, a 
silection of which was published in Some Aspects 
of Christian Belief (1923), his own books covered 

almost the whole range of Dogmatics, with careful, 
consistent argument, and included, in The Originality 
of the Christian Message, a valuable contribution 
to Apologetics. 'I have written,' he said a few 
months before his death, ' something on every great 
doctrine except the doctrines of the Church and of 
the Holy Spirit '-and, he went on with character­
istic modesty, 'I would have nothing to add to 
what others have said about these better than I 
could do.' He did not write easily-the clarity of 
style and beauty of language which have delighted 
so many readers were reached only by long-con­
tinued toil, and every word, he once declared, was 
written at least three times. His books were the 
work not only of a great thinker, but of a believing 
man, to whom the truth as it is in Christ meant 
everything, and who sought always to help others 
to share in it and to know its power. What was 
said of him at the time of his appointment to New 
College was true of everything he wrote-' the whole 
horizon of his life was filled with the glory and 
supremacy of his Lord.' 

II. 

His desire to testify to the gospel message guided 
Mackintosh in all his service of his Church. His 
early upbringing was in Easter Ross, and the back­
ground of his faith was the Highland piety which 
has meant so much to Scotland. After gaining 
brilliant distinctions in one of Edinburgh's leading 
schools and in the university which later welcomed 
him to its staff-alas, for a few years only-when the 
Divinity Faculties and Church Colleges in Scotland 
were united, he came as a student to New College, 
on whose Senate he was to serve for more than 



THE EXPOSITORY TIMES 7 

thirty years. He often recalled how much he owed 
to those who were his teachers there-most of all to 
Marcus Dods, to whose memory he inscribed his 
great book on The Doctrine of the Person of Jesus 
Christ. He gladly acknowledged, too, the lifelong 
influence of Wilhelm Hermann, under whom he 
studied at Marburg, whose work, especially The 
Communion of the Christian with God, he constantly 
recommended to his own students. With further 
honours gained in the Divinity classroom he passed 
into the ministry, first in Tayport, Fife, and later 
in Beechgrove Church, Aberdeen. One of his 
colleagues-Dr. A. C. Welch-has recently claimed 
that experience of the actual work of the Christian 
ministry, no less than time devoted to study, is 
part of the true equipment of a teacher of theology. 
With such a judgment Mackintosh would have 
agreed, comparatively brief as his ministries were. 
He recalled more than once the work of open-air 
preaching in which he had taken a full share during 
his Aberdeen ministry and the special exhilaration 
of forming a new congregation and raising a building 
for their worship. He could speak out of his own 
experience of how ' amid the rough vicissitudes of 
time, God's people have to learn the mighty mean­
ing of faith and patience, the nothingness of man, 
and the sovereignty of the Father ... .' 1 

Recollections of his work as a minister appeared 
constantly in his teaching. When some of us were 
concerned about the meaning and possibility of 
effective prayer for others he told us how he himself 
remembered looking round from his pulpit and 
saying of one and another in his church, ' These 
people have been praying for me ... .' 'I hope 
that experience will be yours when you stand before 
your congregations-and then you will know the 
power of prayer to strengthen and uphold.' He 
laid stress upon the need for keeping theology 
always in contact with vital Christian experience 
and in touch with the Church's life. ' Religious 
difficulties,' he would say, ' are not to be argued 
about-the only cure is conversion.' ' There is no 
hidden and terrible region in God in which Christ 
does not avail. Such an idea is a mere relic of 
paganism, and the one way of escape from it is to 
tum, as a worshipper, and see the love of God in 
the face of the Redeemer.' Speaking of the death 
of Christ, he emphasized always the Christian's 
experience in sacramental worship. As he put it 
in The Christian Experience of Forgiveness, 'The 
interpreter of atonement needs most of all, I think, 
to recapture that attitude of penitent trust and 
grateful adoration in which, if God will, we find 

1 At the opening of the General Assembly of 1933. 

ourselves at the Lord's Table .... It is vain to 
choose a doctrine of atonement which in the main 
overlooks the greatest things that come home to us as 
we take in our hands the bread and wine' (p. 197 ). 

In all this his own practice was in line with his 
teaching. He was called to the Chair of Systematic 
Theology in New College in 1904, at an age which 
enabled him to give his full strength to the study 
and teaching of his subject. He did not, however, 
lose touch with the life and work of the Church. 
He was a loyal member and elder in the Barclay 
congregation, Edinburgh, and for almost thirty 
years he rejoiced to preach, as he put it, on forty­
eight Sundays out of the fifty-two. The published 
volumes of his sermons---Lif e on God's Plan and 
The Highway of God-show the quality of preaching 
which was eagerly listened to throughout the length 
and breadth of Scotland and beyond. It was a 
memorable day in many a country parish, and in 
city churches as well, when Mackintosh came to 
help one of his former students at a Communion 
season or to conduct anniversary services. Quietly, 
but irresistibly, the worshipper was brought nearer 
and nearer to the very heart of things, impressed 
not so much by the preacher's scholarship as by 
the consciousness that here was one sure of the 
gospel's sufficiency for every need, and anxious 
that others should see Jesus only and yield them­
selves to Him. 

It was the same with lectures like those which he 
delivered at a school for missionaries on furlough 
in 1921 (published as The Divine Initiative), showing 
how ' all that Christians are they owe to the 
spontaneous love of God,' or the course given in 
Union Theological Seminary in 1928, 'to a general 
rather than to a specially theological audience,' on 
The Christian Apprehension of God. Character­
istically he chose to speak to the General Assembly 
of 1932 on The Gospel and its Communication in the 
Modern World, and to the Student Christian Move­
ment Conference a. year later on How is God Known 'I 
On topics like these, too, he talked with the mis­
sionaries of his own Church gathered from the 
remote districts of the Highlands and the Western 
Isles-a service which he loved to render and from 
the very midst of which God in His wisdom called 
him to Himself. His aim always was to make it 
clear that the forgiving love of God in Jesus Christ 
is the only clue, alike to the greatest problems of 
theology and to the everyday questions of ordinary 
life. 'We are here,' he said at a Church Congress 
in Glasgow in 1931, 'to enable men and women 
who, as so often with ourselves, are wrong with 
God to get right with Him .... We are here to 
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tell them, with all the convincingness of disinterested 
and affectionate kindness, that our sins are pardoned 
for Jesus' name's sake. Unless the Church does 
this for men, she does nothing.' 

III. 

Two special ways in which Mackintosh served his 
Church gave further proof of his loyalty and 
wisdom. The General Assembly of 1930 took up 
the question of whether the newly reunited Church 
should not, for the sake of its own members and 
young people, and for those outside its membership 
whom it was seeking to win, make an honest and 
sincere effort to set forth, in as simple terms as 
possible, the main articles of Christian belief. It 
was decided that such a statement of the Church's 
faith should be drawn up, and, unhesitatingly, the 
Assembly chose Mackintosh as Convener of the 
Committee entrusted with the task. He had already 
experience of how delicate and difficult this duty 
was, for he had had a large share in the preparation 
of a similar statement in the United Free Church 
ten years previously, but for more than four years 
he gave of his best to the fulfilment of the Assembly's 
instruction. The Short Statement of the Church's 
Faith, published in 1935, bears its own evidence of 
his width of sympathy, his insight, and his gift of 
clear expression, as well as his constant loyalty to 
the gospel message. If it be true, as the writer of 
a recent article commending the document to 'the 
close attention of thoughtful men in England ' has 
declared, that 'the Church of Scotland has shown 
that the Christian faith can be expressed in intel­
ligible terms in a form that has the substantial 
agreement of the whole communion,' 1 it is largely 
due to Mackintosh's guidance-to his wide know­
ledge and catholicity of outlook and to the care 
with which he scrutinized each paragraph and 
sentence of the Statement. 

The other task laid upon him brought with 
it the highest honour that the Church of Scot­
land can give to any of its ministers - the 
Moderatorship of the General Assembly, to which 
he was elected in 1932. He greatly valued such 
a token of the Church's confidence, yet, like the 
academic distinctions conferred upon him by his 
own University and by the Universities of Oxford 
and Marburg, it left his modesty unchanged. He 
thought much less of himself than of the work to 
which he had been called. ' The only important 
question,' he said, 'about any duty cast upon us 
by the Church is not whether we are worthy, but 

1 The British Weekly, June 4, 1936. 

whether we can reckon on a faithful Redeemer, 
by whose power we may discharge the task.' The 
strain told heavily on his strength, for manifold 
demands were made upon him, yet he avoided no 
duty and kept every engagement, travelling far 

• and wide not only in Britain, but on the Continent, 
as the ambassador of his Church. He spared himself 
no trouble, preparing carefully and conscientiously 
fitting words for each occasion and bringing always 
to the audiences that gathered to hear him a message 
of encouragement and call to fuller fellowship and 
simpler trust in the Church's King and Head. 
' No one can open the New Testament,' he said on 
one occasion, ' without being aware of the extra­
ordinary religious importance which it ascribes to 
the Church, as the fellowship of believing men 
and women. The New Testament shows not the 
faintest interest in unattached Christians. It 
takes for granted that Christ's followers will hold 
together.'. With such words of counsel and guidance 
he moved among the churches, leaving always an 
abiding impression, and recalling ministers and 
people alike to the deep realities of their Christian 
faith. His were no merely formal or ' official ' 
visits, so many of which had to be performed as a 
matter of routine. He came always as one who 
was in personal sympathy with the needs of those 
to whom he spoke and who would share as a friend 
their fellowship of faith in One ' in whom God 
Himself has become our neighbour, offering His 
friendship to every man, woman, and child in the 
world-His Son Jesus Christ.' 

IV. 

All his own experience of the gospel and its power 
in men's lives went to enrich the teaching which 
was the main concern of his life. We are thinking 
now of a narrower circle-of his influence over the 
students who passed through his classroom-yet 
how widespread that influence was ! Throughout 
the whole of Scotland and into the far regions of 
the mission field men carried what they had learned 
from him, and students from many lands in ever­
increasing numbers came to hear him and returned, 
as one of them put it, ' not only knowing more, 
but better Christians.' 

The General Assembly which appointed him was 
assured that he would show ' distinguished scholar­
ship and theological acumen' and ' open-heartedness 
and sympathy with men and generosity in dealing 
with them.' How true these words proved could 
be testified by many. Not only did he concern 
himself in all the life and work of his students in 
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their college days, welcoming them as he and his 
wife so kindly did to their home, and seeking to 
help them in all their difficulties, but he followed 
their after-career with constant mindfulness and 
solicitude. Many a man was surprised and en­
couraged by Mackintosh's offering to preach for 
him, and in manses throughout Scotland he was 
ever a welcome guest, interested in the home circle 
-in the children and their affairs-as well as in 
the congregation which he was visiting and its life. 
He was found one day with a little boy of three 
seated on his knee-pretending not to know how 
beads were strung in order that the child might 
have the joy of showing him how to do it. He 
loved to hear and to pass on a good story : he was 
a keen golfer, and enjoyed nothing better than a 
well-fought Rugby match. ' Come ten minutes 
earlier,' he wrote at the foot of an invitation to a 
meeting on the evening of an International at 
Murrayfield, 'and we can discuss the game before 
we begin.' None of his students who in later years 
sought guidance or advice found him too busy to 
attend to them or indifferent to their needs. He 
did not always offer an easy way out, but always 
he gave of his best, and men who had come perhaps 
hesitating lest they intrude on one preoccupied 
with more important matters, left him convinced 
of his genuine kindliness and his readiness to help 
them in every way. 

His general lectures dealt in broad outline with 
the main aspects of Christian doctrine, while in 
special or post-graduate classes he would discuss in 
detail a certain period or a given problem in theology. 
In the treatment of each doctrine he began by 
considering its Biblical basis and surveying its 
historical evolution, before giving a reconstructive 
statement in which the gospel on the one hand, 
and the testimony of the believing mind on the 
other, were the guiding principles. Always he 
sought to be scrupulously fair, alike to his students 
and to those whose views he was seeking to put 
before them. Sometimes, indeed, we felt that he 
might have made his own position clearer than ha 
did, so anxious was he to avoid even the appearance 
of making us accept an argument simply because 
we knew it to be in line with his own thought. It 
was his desire, however, that, given the data clearly 
and impartially and as fully as was possible, men 
should form their own conclusions. He never 
concealed his belief that faith is full of mystery and 
brings us face to face with much that we cannot 
explain. 'In all this realm,' he would say of God's 
sovereignty and man's freedom, 'it cannot be 
" either ... or," it must be " both ... and," 

however incomprehensible it may seem.' ' The 
working of divine grace is a paradox in theory yet 
a commonplace in religious experience.' No wonder 
that some who yearned for merely logical explana­
tions or sought clear-cut distinctions felt that he 
sometimes brought ' No ' into too close proximity 
to 'Yes.' Yet, like Schweitzer's catechumens in 
Strasbourg, we were grateful to him afterwards for 
teaching us that ' religion is not a formula for 
explaining everything '-that, since ' Logic is 
simply baffled by the fact of sin,' there is no escape 
from paradox in truly Christian faith. 

His wide sympathy led him to seek for the truth 
which, he was convinced, could be found, however 
distorted, behind even the strangest theories-to 
discover what men were seeking to state, however 
inadequate their expression of it might be. At 
the same time, he was ever alert to note features 
in a system otherwise valuable which seemed out 
of harmony with Scripture or untrue to the testi­
mony of the believing mind. He would point out, 
for example, how much modem theology owed to 
Ritschl as the first to claim again a dominating place 
in men's minds for the love of God, while holding 
himself free to criticise features of the Ritschlian 
teaching to which he owed so much. Thus, too, 
he could welcome the influences of Otto's Das 
Heilige and later of the Barthian movement and 
of Karl Heim without committing himself to full 
approval of any one school. Something of each 
had been in his own teaching, yet even where he 
was most sympathetic-as, for example, in his 
recognition of the value of Brunner's The Mediator, 
with its ' reverent believing insight into the being 
and work of our Lord, as the Person in whom God 
is revealed, finally and decisively '-he indicated 
clearly that he differed from the author's views' at 
certain important points.' 1 

To his students this characteristic attitude was 
shown most of all in the study of the Westminster 
Confession of Faith, the subordinate standard of 
doctrine in the Church of Scotland, which he 
carried on, as he told the Assembly in 1930, in 
conversational classes for twenty-five years, and 
which left upon himself and upon his students ' a 
deep impression at once of the depth and grandeur 
of the Confession as a historic document and of its 
distance and strangeness for the modem Christian 
mind.' It was impossible, he maintained, to 
exaggerate the power of the experimental Christi­
anity enshrined in many of its chapters-on Holy 
Scripture, Saving Faith, Repentance unto Life, 
or Baptism and the Lord's Supper. None the less 

1 Foreword to the English translation, 10. 



THE EXPOSITORY TIMES 

his evangelical outlook led him to see clearly how 
far removed were certain features of the traditional 
Scottish Calvinism, based upon it, from the gospel 
message, and he was unhesitating in his condemna­
tion of them. Thus, while emphasizing the need 
for belief in ' effectual calling ' with its assurance 
that ' since the love which meets us in Jesus is 
sovereign and unbeginning, all misgiving about our 
future is removed by the conviction that we have 
an omnipotent Ally, who will see us through and 
make us more than conquerors,' he constantly 
emphasized the danger of the idea of reprobation 
so often linked with the doctrine of election. It 
brought, he maintained, an intolerable duplicity 
into the Christian's thought of God and, instead of 
strengthening the discouraged, it sapped a man's 
trust by its sheer uncertainty; it went, inevitably, 
with a limited theory of Atonement and, above all, 
it could not be preached as part of the gospel of 
God's forgiving love. 'It is when the two-edged 
doctrine of election and reprobation is at a height 
that Christian missions are least active.' So, to 
take another example, he set aside the Confession's 
teaching on total depravity and the idea of the 
divine being wholly lost in man. ' It would,' he 
said, ' allow neither the missionary nor the preacher 
to do his work-there would be no power in man 
of appreciating divine revelation.' 

This test was, in Mackintosh's view, of supreme 
importance. True doctrine, just because it was 
based upon the Bible and in harmony with Chris­
tian experience, must be evangelical. Students of 
theology were not simply following a certain 
academic course, but were preparing themselves 
for the ministry of the Christian Church. Deliber­
ately he chose for the subject of the first essay in 
his class ' The Bearing of Preaching and Dogmatics 
upon One Another,' in order that men might feel 
from the outset that what they were studying in 
his classroom was directly related to the life-work 
that lay before them. For the same reason he 
included in his lectures not only references to his 
own wide reading and the most recent movements 
in theology, but indications of the practical bearing 
of what he taught. ' The message you have to 
preach is not that men are God's hired servants, 
retained for their good behaviour .... He does 
not say," I will take you on trial," but "All that 
I have is thine."' 'You must show your people 
that to believe in Christ, to share His overcoming 
energies, to believe as He believed about sin and 
righteousness, changes everything like the gaining 
of a great new friendship.' ' Personal religion 
cannot simply be taken for granted-it must be 

appropriated. There comes an hour when the 
gospel cannot be treated as an inheritance but made 
our own-always preach for conversion.' 

Such quotations from his lectures help us to 
understand how congenial-in spite of the extra 
work which it entailed-must have been the arrange­
ment whereby one day in the week was devoted to 
a sermon class. Two men in turn gave outlines of 
their treatment of a given subject, while two others 
acted as critics. Mackintosh himself summed up 
the discussion and gave his own views of the sermons 
submitted. Most of us felt, I think, that his 
comments were too kindly, for his humility showed 
itself in the classroom as well as outside, yet he could 
be scathing on occasion, and leave a man who had 
not really tried deeply ashamed, not only of his 
failure, but of the evident disappointment that 
underlay the criticism. How often he threw new 
light upon the subject, unravelling our tangled 
thoughts and setting them in proper order ! ' You 
must have your own minds clear about what you 
want to say, before you can even hope to make 
anything clear to others.' ' Once your ideas are 
set in order you must learn ·to write your sermon 
without stopping and beginning again-you will 
not have time for false starts in your ministry.' 
Many subjects were dealt with, and on all that 
belonged to sermon-making he had much that was 
wise to say. 'Sometimes, when you are not quite 
sure what to do with an illustration, the best thing 
is to leave it out.' ' When you are indebted to 
some writer for materials or ideas always imagine 
that he is in church listening to you, and make no 
use of your borrowing that he could feel to be 
unfair.' 'People will come to hear you for many 
reasons, but there is only one message that will 
always win and keep them, the message of forgive­
ness that sinners need-you dare not leave that 
out.' 

V. 

Forgiveness-and the wonder of it-was indeed 
the centre of all his thinking. The note of God's 
love seeking men-offering them forgiveness in 
Christ-was ever in his preaching. His lectures 
led us back again and again to the Cross, where 
redemption was wrought out for sinners by the love 
of God. His theology sought always to show how, 
for us men and our salvation, Jesus Christ came 
into the world, lived and died and rose again. For 
him the Life and the Death of Christ could never 
be separated, or His Person thought of apart from 
His redeeming Work. The Doctrine of the Person 
of Jesus Christ and The Christian Experience of 
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F~rgiveness, with its treatment of Atonement, deal 
With two aspects of the one great theme-of the 
Saviour who came to bring divine forgiveness and 
of how by His Cross God's personal forgiveness of 
sinners is made sure for faith. He loved to speak 
of the grace of God, quoting Keble's lines : 

Get up as early as you may, 
Grace, like an angel, runs before, 

or pointing out how much is asked of those to whom 
so much is given. ' Grace is both a gift and a 
challenge. We cannot face and feel the saving 
power that is in Jesus, and know that in Him we 
are meeting God, without the uplifting consciousness 
that the righteous Father is summoning us to be 
one with Him in His righteousness and in the 
purposes of His Kingdom.' 1 'The cardinal truth 
about sin,' he wrote in another noteworthy con­
tribution to the ENCYCLOPlEDIA OF RELIGION AND 

ETHICS, 'is that it can be so forgiven as to be re­
placed by Christian goodness, and that in His Son 
the Father has interposed to put it away by the 
sacrifice of Himself.' 3 The closing sentences of The 
Christian Doctrine of Forgiveness give memorable 
expression to his own conviction that 'the deep, 
personal certitude that there is forgiveness with 
God is the true spring and cause of all evangelism. 
In every age the guilty must be told of the remission 
of sins-it must be brought close to them by self­
abnegating friendship. "With the Lord there is 
mercy, and with Him is plenteous redemption"­
this is the note of authentic Christianity. And it 
is a note which men love to hear in a preacher's 
voice.' 8 So he himself preached and taught and 
wrote, and by this faith he lived in loving service 
to the end. 

1 E.R.E., vi. 367, art. 'Grace.' 
1 xi. 543, art. ' Sin (Christian).' 
1 P. 290. 

VI. 

He pied with his fellow-ministers not to shrink 
from speaking of death. ' The Bible never ignores 
or minimizes it. Death was never out of the minds 
of those who wrote the Epistles and the Gospels. 
Truth concerning the end of all things, the great 
unseen future, is the very flesh of the Bible ; remove 
it, and only a skeleton is left.' ' Every Christian 
doctrine, he believed, led faith out beyond this 
present life. Had he not written, in the dark days 
of war, that ' Our relation to God in Christ has a 
future as really as a past, a future which is no mere 
casual or problematic appendix to the present, but 
its living prolongation ' ? 6 Death is ' the final task 
set by the Father, the summons to Christ's weary 
soldiers, the great transition which sets free the 
hidden powers of the soul.' 6 So when he died in 
far-off Stornoway and the little band of missionaries, 
who had been waiting to learn more of God's love 
from him, carried his body from the steamer to the 
mainland in the early light of a Highland June, not 
a few in the world-wide company of his friends, 
in the Church to which he had been ever loyal and 
among the multitude of students who owed him so 
much, remembered his own quiet, confident trust 
that God makes all things new by death. ' It is not 
into an alien, unfriendly land that the dying go who 
know the Father ; but to a land of goodness and 
gladness . . . where God is seen face to face. . . . 
It is a new world; for sin is dead, sorrow is over, 
parted friends are again together. It is a new 
world ; for now we know even as we are known. 
And there, too, there as ever, it is the Eternal God 
who says, "Behold, I make all things new.''' 7 

• Closing Address to the General Assembly of 1932. 
1 Immortality and the Future, 105. 
• lb., 151. 
7 The Highway of God, 252. 

------·•·----

8 i t t r 4 t U f t. 

PROPHET AND PRIEST IN OLD ISRAEL. 

DURING the last twelve years the attention of Old 
Testament scholars has been much drawn to the 
new theory of Israel's religious history propounded 
by Professor A. C. Welch. The subject was intro-

duced in his 'Code of Deuteronomy' (1924) and 
expanded in ' Deuteronomy : The Framework to 
the Code' (1931). Like some others (notably 
Holscher and Kennett) Dr. Welch found it impossible 
to believe that the centralization of worship was 
possible in Josiah's reign. But while the scholars 




