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마태복음 Matthew 12:3-9 씨를 뿌리는 자가 뿌리러 

나가서 뿌릴새 더러는 길 가에 떨어지매 새들이 와서 

먹어버렸고 더러는 흙이 얇은 돌밭에떨어지매 흙이 깊지 

아니하므로 곧 싹이 나오나 해가 돋은 후에 타져서 

뿌리가 없으므로 말랐고 더러는 가시떨기 위에 떨어지매 

가시가 자라서 기은을 막았고 더러는 좋은 땅에 떨어지매 

혹 백배, 혹 육십배, 혹 삽십배의 결실을 하였느니라 

귀있는 자는 들으라 하시니라  

A Farmer went out to sow his seed. As we was scattering 
the seed, some fell along the path, and the birds came and 
ate it up. Some fell on rocky places, where it did not have 
much soil. It sprang up quickly, because the soil was 
shallow. But when the sun came up, the plants were 
scorched, and they withered because they had no root. 
Other seed fell among thorns, which grew up and choked 
the plants. Still other seed fell on good soil, where it 
produced a crop – a hundred, sixty or thirty times what 
was sown. He who has ears, let him hear. 
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without critical approach, since it is God’s word, and as a result biased views of the Bible, 

such as nationalistic view toward Josiah’s reform, can be used to seek self interest of 

certain groups, as Jews justify their oppression of Palestinians. 

There are two points worth pointing out in Kim’s essay. First, Biblical 

interpretation has great impact in people’s view on the world, culture, and other ethnic 

groups. The fact that the Bible is accepted as a religious writing means that it will 

determine the reader’s world view. The word of the Bible will dictate their value system. 

Its interpretation is a critical enterprise. That is why interpreters of the Bible have to find 

contexts of biblical stories so that they may deliver the original message that the author 

tried to convey. Therefore, interpreters of the Bible should have greater responsibility to 

interpret the Bible as scripture through which God is revealed Himself and know that 

there lies greater condemnation when they misinterpret it for their own benefit.  

Second, we Koreans should also have a sense of liminality acknowledging that we 

do not need to do what dominant ethnic groups do to join in their group, which we think 

is the mainstream of American society. The mainstream of American society, which we 

think real, is not even real, because that place is also a place of liminality where different 

ethnic groups, cultures, and voices are mixed. Therefore, the calling for Korean-

Americans in American society is first to be who we are and allow God to do God’s work 

in history in our time in our society though us. When this takes place, Korean Americans 

will be no more objects of history or Other but subjects of God’s history in America. 

 

Kim, Jean Kyoung. “Empowerment or Enslavement?: Reading John 4 

Intertextually with Ezra-Nehemiah.” Mary F. Foskett, ed. Ways of Being, Ways of 

Reading: Asian American Biblical Interpretation. St. Louis, Missouri: Chalice Press, 

2006. 

 

What triggered Jean K. Kim’s reading of Samaritan woman’s story is her experience 

attending a Korean American church having many military brides in it. Though she was 

welcomed by them at first, because she was married to an American, she was alienated 

by them, because her husband is not a soldier and her social status is higher than those 

women. They are victims of colonization of Korea in the 20
th

 century under Japanese 

imperialism and later American imperialism, as the Samaritan woman in John 4 is a 
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victim of the colonial history of Samaria. Kim argues that the Samaritan woman’s 

previous 5 husbands can represent 5 foreign nations that colonized Samaria after Assyria, 

and the present husband is Roman Empire that colonized Samaria in her time. In this 

colonizing context, the woman could choose “voluntary rape” by Roman soldiers to 

simply survive and be deserted by them. In other words, the Samaritan woman’s 5 

marriages are not the issue of morality but the issue of survival: “her marital status 

reflects that she was the product of a patriarchal power game between a masculine 

colonizer and a feminized colonized.” To illustrate this point, Kim brings Ezra-

Nehemiah’s prohibition of intermarriage. She argues that while Moses did not prohibit 

marriage with all foreigners, later Jews did it to maintain their national identity in the 

second temple period. They called themselves “Israel” and others “people of the land” 

and forced Israelites to divorce intermarried spouses, women, and if they did not divorce 

their spouse, their property was taken away by “the idea of defilement as their political 

weapon.” But, even in these politics, there was no voice of women coming out in those 

texts. Though Jesus conversed with the Samaritan woman and through her the townsmen 

came to know that Jesus is the savior of the world, John makes clear that it’s not her 

testimony any more but the word of Jesus which made them believe. In other words, 

women were constantly eliminated in the discussion of males in this story as it has been 

in history, just as men tried to eliminate the existence of comfort women and sexual 

slaves during wars. However, recently military brides began to create their own groups so 

that they may be encouraged and empowered by each other rather than enslaved by a 

social stigma. It is a sign showing that they are no more outsiders of Korean or American 

society, but they are distinct selves as subjects of history. Kim argues that those 

gatherings and fellowship, “Third place”, should be encouraged for military brides to 

share their stories as subjects in history, and that this decolonizing way of reading the 

Bible should be also encouraged to share stories of marginalized and victimized people in 

history. 

 

Reflection: How do we need to read the Bible? Do we have to accept stories of the Bible 

in its face value, because it is a holy scripture? Or can we challenge what those stories 

entail? These are the questions that Kim tries to create in the minds of readers of the 
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Bible through her essay. By connecting the story of the Samaritan woman in John 4 with 

Ezra-Nehemiah’s prohibition of intermarriage, Kim finds a problem with those texts: 

women are often disregarded and victimized by colonizers. The discrimination of woman 

is against the justice of God, and, therefore, injustice that those stories entail cannot be 

accepted as a norm for the readers of the Bible. Rather, the voice of God still speaking of 

God’s care for the oppressed and victimized should be heard as Jesus cares for the 

Samaritan woman by acknowledging that she is not an immoral woman but a victim of 6 

colonizers. 

There are two main points in Kim’s essay. First, we need to be aware that the 

Bible is also a product of colonization or masculine, patriarchal society. In those societies, 

women and children are often disregarded despite their contribution to the society and 

victimized in the course of history such as child labor during industrialization and 

comfort women during Japanese imperialism. In the same token, biblical stories are 

written from a masculine point of view, as women do not appear in the genealogy of 1 

Chronicles 1-9. Therefore, the biblical texts need to go through decolonization process to 

find the voice of God still speaking underneath the colonized texts. 

Second, the issue that interpreters of the Bible need to deal with is not how to 

solve the problem of authenticity of biblical witnesses but how the truth claim of Jesus 

Christ which is still revelatory in those colonized stories can liberate the readers from 

colonized presuppositions and prejudices in the Bible. In other words, the 

readers/interpreters of the Bible need to be aware of the fact that the Bible is an object of 

investigation through historical and critical approach, but at the same time the Bible still 

contains revelations of God. Decolonization of the biblical witnesses is a necessary 

process, because it will generate decolonization of their interpretations and ultimately 

will reveal the liberating work of God among the people of God. 

 

Ahn, John. “A Light to the Nations.” Mary F. Foskett, ed. Ways of Being, Ways of 

Reading: Asian American Biblical Interpretation. St. Louis, Missouri: Chalice Press, 

2006. 

 

What is the Korean American approach of the Bible? This is the question that prompted 

Ahn’s present article. Rather than reading into the text, eisgesis, he tries reading out of 
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