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THE EPISTLE OF

PAUL TO PHILEMON.

INTRODUCTION.

——Cme

THis brief letter is the only specimen preserved to us of St. Paul’s private
correspondence. It is, perbaps, surprising that no more of St. Panl’s private
letters have come down to historic times; for it hardly admits of doubt that
he must have written very many. His vigour and activity of mind were
so great, his affections were so warm and tender, and his acquaintances
(not to say friends) throughout Asia Minor, Greece, and Syria were so
numerous, that he could hardly fail to have correspondents in many lands;
and we may te permitted to wonder that only a single letter should have
remained out of so many.

Philemon (i.e. *“a friend ;” but the word occurs only as a proper name),
to whom this Epistle was addressed, was a Greek Christian, who owed his
conversion, it is inferred from ver. 19, to St. Paul himself. He was pro
bably a native of Colossm, in Phiygia, or at all events was settled there
at the time when St. Puul wrote this letter to him. This appears (1) from
comparing ver, 1 with Col. iv. 17, whence it appears that Philemon was of
the same place as Archippus, and that the “ ministry " of Archippus was in
Colossa ; (2) because Onesimus, who was (ver. 16) a slave of Philemon, is
referred to as “one of you” in the same Epistle to the Colossiane (iv. 9).

It is an inconclusive argument that is used by Wieseler (* Chronologie "),
that Col. iv. 17, where Archippus is mentioned, should be connected with
Col. iv. 15, 16, and that therefore Archippus belonged to Laodicea; for
these verses are evidently a digression or parenthesis. Yet it would seem
that St. Paul himself had never been to Coloss®, and that his meeting with
Philemon, and the conversion of the latter, must have taken place else-
where (Col. ii. 1).

In any ocase, the question is one of small import, since Laodicea and
Colosse were neighbouring places, perhaps uot more than ten miles apart.

PHILEMON. B
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Philemon was evidently a man of wealth and importance, whose house-
hold was large, and who was acoustomed to cxercise hospitality on a liberal
soale. This is the only occasion upon which he is mentioned in the Epistles,
but tradition asserts that he became Bishop of Coloss® (* Apost. Constit.,
vii. 46). Theodoret, Bishop of Cyrus in the middle of the fifth century
A.D,, states that the house of Philemon rcmained entire at Colosse in his
day (‘ Proem. in Epist. Phil.").

It is probable that Philemon was a layman. The apostle, indeed, addresses
him in ver. 1 as * fellow-labourer;” but guvepyds is not in any sense an
official designation. It is used in this very Epistle (ver. 24) of several
persons, * Marous, Aristarchus, Demas, Lucas,” respecting whom it is uncer-
tain whether they or all of them held ecclesiastical offices of any kind;
while in other passages it unquestionably denotes laymen (but see Exposi-
tion on ver. 2). It was rather a favourite word with St. Paul, and he uses
it and its cognates sixteen times in his Epistles.

Onesimus, the slave of Philemon, on whose account the Epistle was
written to him, was, as it would seem from the expression in Col. iv. 9,
in which he is spoken of as *“one of you,” a native of that city. And this
is probable on other grounds, since Coloss®m was a city of Greater Phrygia,
and the name of *“ Phrygian” was long a synonym for “slave.” Its popu-
lation had the reputation of being sullen and intractable, only to be
goverued by blows; and there was a proverb, Phryx plagis melior fieri solet,
to which Cicero refers: “ Utrum igitur nostrum est aut vestrum, hoc pro-
verbium, Phrygem plagis fieri solere meliorem™ (‘ Pro Flacco,” cap. 27).
Onesimus means ** useful,” or * profitable” (Revised Version renders ** help-
ful™). It is rather an epithet than a name, and i, at all events, such an
appellative as would be easily bestowed upon a slave.

The notices in eccle~iastical writers referring to the subsequent life of
Ounesimus are few and brief. The * Apostolic Canons' (lxxiii.) state that
he was made free by Philemon, according to the request of St. Paul; and
the ¢ Apostolic Constitutions’ (vii. 46) add to this the further statement
that he was consecrated Bishop of Berma by St. Paul, and that he was
finally martyred. An Onesimus. referred to in the first epistle of St.
Ygnatius to the Ephesians as their bishop (ch. i. Fr. Xav. Funk,, *Patr.
Apostul Opera,’ p. 174), is in all probability another person.

’

§1. Dame.

We learn from Col. iv. 7—9 that that Epistle was brought to Colosss by
Tychicus and Onesimus; and our Epistle suggests in almost every line,
though there is no distinct statement on the subject, that the same persons,
or possibly Onesimus alone, were the bearers of it also. The date of this
Epistle will therefore be determined by that to the Colossians (Introduction
to which, see); and it will be sufficient to notice here that it must in all
probability be assigued to the very end of St. Paul's first imprisonment at
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Rome, viz. (the spring of) a.p. 62 to (the spring of) a.p. 64, i.c. the autumn
of A.D. 63.

Some notice should here be taken of the theory (supported by Schulz,
Schott, Béttger, Wiggers, Thiersch, Reuss, Schenkel, Zockler, Meyer) that
this Epistle, with those to the Ephesians and Colossians, was written, not
from Rome, but from Ce;sarea.

The evidence for or against this opinion is not very abundant, but, sach
a8 it is; it mostly looks in one direction. It is clear from vers. 9 and 10
that the Epistle was written during a long 1mpnsonment of the writer.
Now, the outline of St. Paul’s career up to a.bout A.D. 62 is clearly knowr
from the account in the Acts of the Apostles, and there are in it only two
long imprisonments—at Casares, and that (the first) at Rome. If it does
not date from the one of these, then it must from the other.

1. But (ver. 1) Timothy was with him when he wrote. Now, it wonld
appear from Phil. i. 1 that Timothy was with St. Paul at Rome, but there
is no trace of his ever having been at Casarea.

2. He was at Cemsarea kept in a conficement (Acts xxiv. 23) which,
‘during the latter part of the time, wasa close and severe one (Acts xxiv. 27),
and this would at once hinder him from preaching the gospel, and render it
improbable that Onesimus would come under his notice. Nosuch difficulty
existed at Rome (Acts xxviii. 30, 31).

8. There is not the slightest indication that at Ccesarea the apoestle counld
have had any such expectation of speedy release as is implied in ver. 22
(Acts xix. 21; xxiii. 11; Rom. i. 13, 15). His imprisonment steadily
deepened in severity towards the end. At Rome, on the contrary, the mild-
ness of his treatment (Acts xxviii. 30, 31) might well encourage such a hope.

All the indications, therefore, point steadily towards Rome, 45 the place
where the Epistle was written, and are thus in favour of the traditional
view. Meyer's argument from the presumed order of the journéy (Rome,
Ephesus, Colosse®e; or Casarea, Colosse, Ephesus) is ingenious, but so pre-
carious that nothing can be founded upon it. Cdloss@ was about midway
from the sea, from one end of the road at Ephesus, from the other at Attalia,
and it does not appear but that either might have conceivably been the
route, even from Rome.

§ 2. OccasioN AND CIRCUMSTANCES.

These are entirely a matter of inference, and the essentially private
pature of the entire incident renders it by no means surprising that ne
historical corroborations of them can be adduced. Ounesimus had, it is
not obscurely intimated, escaped from the rule of his master, and fled.
'Whither he went at the time must be doubtfal; but at length he found
his way, as it seems, to Rome. The number of slaves in Asia Minor, as
in Attica, was very large. The Greek colonies in Asia Minor were long
-the chief sources of the supply of slaves, and they were chiefly obtained, no

‘doubt, from the interior of Asia, which lay behind these colonies; just aa
19
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even up to the present day Egypt has been the chief slave-market, because
the breadth of the continent of Africa lies behind it, and affords, or did
afford, an inexhaustible supply of this hbuman merchandise.

Then, a8 now, the trade of the slave-dealer was disreputable, but large
fortunes were frequently amassed by it. It was customary to carry on
workshops and manufactories by slave-labour, and as a mere investment
of capital (Demosth., ‘In Aphob.’i.): The form of slavery, therefore, was.
somewhat more severe in Greece and Asia Minor than in Rome and Italy,
where it was principally preedial or domestic, and on the whole milder in
character. Hence escapes of slaves, and even insurrections among them,
were not unfrequent; and manumissions were more seldom granted than
at Rome. It was contrary to law to receive or assist a fugitive slave. He
oould not be legally sold by & new possessor, and to conceal him from
pursuit was equivalent to theft (xhomy, furtum). It is not, therefore, so
improbable a ciroumstance as Baur seems to have thought (‘ Paul: his Life
and Works,’ vol. ii. ch. 6) that Onesimus ghould have escaped from his
slavery, which it was a common ocourrence for a slave to do, or at least to
attempt; or that, suoceeding, he should have then directed himself towards
Rome. There may, too, have been momentary circumstances which deter-
mined the direotion of his flight, of which we can now learn nothing. He
may have been to Rome on some former occasion, or even have been sent
there upon his master’s affairs, and have absconded instead of returning.
And it is not to be overlooked that a Roman conmnection is at least sug-
gested by the name of the wife of Philemon (Apphia, s.e. Appia). Com-
mentators generally assume the identity of the two names. But this
conclusion is weakened, if not destroyed, by the fact that Apphia is &
pative Phrygian name, as Bishop Lightfoot has shown (‘Introduction,’

. 372).

P s A.l% roads lead to Rome,” said a medi@val proverb, and it is probable
that, while travelling would be comparatively easy and unobserved on the
main lines of communication, and among the crowds that used them, a
runaway slave would have been noticed and stopped instantly had he
turned aside into less-frequented towns. The stream flowed forward and
backward from the provinces to Rome, and fugitives maturally go with the
stream. So Onesimus.

Onesimus, however, whether he were oixérns (purchased) or olxdrpup
(boru in the master's house), must have been of considerable value to his
master, and his flight must have occasioned a certain loss to Philemon,
though it hardly seems a damage which the apostle would think it right
to assess or offer to make good, as he does in vers, 18, 19.

It would be otherwise if Onesimus had, at the time of his flight, appro-
priated funds or property belonging to his master, and it is not altogether
elear how he oould have made his way from his home in or near Colosge to
Rome—a journey of probably a thousand miles—without any funds at sli,
or even by the help of any peculium which he might have acquired. It has
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not unnaturally, therefore, been supposed by commentators (Chrysostom,
Soipio Gentilis, Grotius, Conybeare and Howson, * Life and Epistles of St.
Paul’) that Onesimus had robbed his master; and the inference would
seem to be well founded. St. Paul speaks as one in possession of the whole
of the circumstances, in his two phrases * wronged ” and “ owes,” and die-
tinguishes acourately, no doubt, between various offences against his master
which the repentant Onesimus may have confided to him. As a slave, he
could not, indeed, in strict law, owe anything to his master, as the master
could not owe anything (even the peculium) to his slave (*Gaius,’ i. ii.,
iv.). But he might, of course, steal from him, and then would be liable
for the theft.

In some way, St. Paul does not mention how, he and Onesimus met in
Rome, and the latter yielded to the truths of the gospel. He was, perhaps,
attracted by the winning earnestness of the great preacher’s manner and
conversation, and entered into personal and confidential relations with him.
Very soon the apostle knew all the events of the young man’s brief history,
end had counselled him to make auch amends for his wrong-doing as might
be possible. Onesimus seems to have put himself entirely into the hands
of St. Paul, who, on his part, must have felt all the responsibility of his
decision. It was evident that Onesimus had ability which might be of
great service to the Church and to St. Paul himself. A strong attachment
had sprung up between the aged man and the youth, and St. Paul calls
him by the unusual appellation, betokening very strong feeling (but it was
St. Paul’s custom to use strong and vivid expressions), of ¢ my bowels,” i.e.
“my son” (Revised Version, “my very heart”). Yet, before all things,
wha! was right must be done. The law, as it stood, gave certain rights to
Philemon, and St. Paul would have been the last man to wish to violate
the law. Onesimus, therefore, must return to his master; and his consent
to do so is no small proof of the respect and affection which St. Paul had
inspired in him. The resentment of a master towards a runaway slave
would be hard to endure. St. Paul had no intention of exposing his
penitent to this oonsiderable danger without taking every means in his
power to ensure to him a full and ready forgiveness. The sum of which,
possibly, Onesimus had defrauded his master, the apostle gave his personal
undertaking to repay. An opportunity was found, or made, for his return,
in the approaching visit to the neighbourhood of the Ephesian Tychicus,
who was a well-known and trusted brother, and had several times (Col. iv.
7,8; Eph. vi. 21, 22; Titus iii. 12; 2 Tim. iv. 12; Acts xx. 4, 17) been the
messenger of St. Paul.

The “letter of introduotion” which was put into his hands is that
which later ages have known as the Epistle to Philemon.

§ 8. ConTENTS.

To analyze minutely so brief and private a letter may -vell seemn super
fluous. It falls, however, naturally into five divisions.
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1. Vers. 1—4: The superscription, comprising salutations to Philemon
himself, to Apphia (probably his wife), to Archippus, and either to the
whole family, or to a small axsembly which met in the house of Philemon.

2. Vers. 5—7: The apostle thanks God for the good report of Philemon
which he has heard, concerning his faith towards God, and kindness
towards all his fellow-Christians. After this exordium, he introduces the
specific oocasion o1 his letter, viz.

3. Vers. 8—21: His intercession on behalf of Onesimus, which (vers.
8, 9) he has a right to make with much authority, because of his reverend
age, and his sufferings for Jesus Christ; but (ver. 9) he does not command,
he entreats as a favour, the granting of his request. Ver. 10 explains what
it is, viz. a kind and forgiving reception of Onesimus, whom (vers. 11—14)
he would have wished to retain with himself, but would not do this without
the leave of Philemon. Vers. 15—17: The hopes there were of the young
man's reformation and future uscfulness. Vers. 18, 19: The apostle’'s pro-
mise that he will make good, if desired, whatever sum of money Onesimus
may have wronged his master of. Vers. 20, 21: He expresses a friendly
confidence in Philemon’s ready compliance with his request, and that he
would even go beyond it.

4. Ver. 22: He states his intention (which, however, it would seem was
never fulfilled) of paying a visit to Coloss®, and asks, with the frankness of
one who knows that his presence will be esteemed an honour and a pleasure,
that a lodging (sc. in Philemon’s own house) may be prepared for him.

5. Vers. 23—25: The whole of the rest of the staff engaged in the
mission at Rome appears to have joined in the concluding salutations;
Paul and Timothy at the beginning; Epaphras, Marcus, Aristarchus, Demas,
Lucas, at the close; and thus associated themselves with the apostle's
request. Ver. 25: It closes with the apostolic benediction.

§ 4 THE AUTHENTICITY OF THE EPISTLE, AND ITs SPECIAL CHARACTERISTICR

That this brief Epistle was written by the Apostle Paul seems the
clearer the longer it is studied. Meyer does not at all exaggerate when he
declares that it bears “directly and vividly the stamp of genuineness.”
And it is so brief that it enters not at all upon debatable ground. It has
no directions for Church organization, such as are found in the Lpistles to
Timothy ; nor warnings against Gnosticism, which are objected to as anachro-
nisms belonging to a later age. Slavery belongs to all ages of the ancient
world, and it is an incident in the life of a Phrygian slave that occasioned
the writing of this Epistle. Nor does it travel scarcely, if at all, out of the
sphere of the household, and of the simpler moral principles and human
emotions. It moves in the plane of practical life; the doctrinal or deve-
tional it barely enters.

It follows that the Epistle presents the least possible surface for attack,
and even that it partially disarms the habitual objector. So persistent a
critic even as Baur (¢ Paulus,’ én loc.) acknowledges, with a touch of unusual
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frankness, “ In the case of this Tpistle, more than any other, if criticisn
should inquire for evidence in favonr of its apostolic name, it seems lixble
to the reproach of hypercriticism, of exaggerated suspicion, trustless donbt,
from the attacks of which nothing is safe. What has criticism to do with
this short, attiactive, and friendly letter, inspired as it is by the nobles
Chiistian feeling, and which has never yet been touched by the breath ..f
suspicion?” It is evident throughout his treatment of this Epistle (pt. ii.
ch. 6) that he is being driven by the exigencies of his preconceived theory
to deny a genuineness which he secretly acknowledges.

It is the importance of the niche which this Epistle fills in the general

«scheme of St. Paul’s life, as handed down by the Christian tradition, in
“its historical and critical connection with the other Epistles which stand
nearest to it,” that arouse his hostility. He holds that the entire group of
Epistles, which consiste of those to the Culossians, Ephesians, and to Phile-
mon, is un-Pauline; and since the testimony of each of these supports the
rest, he dares admit of no exceptions from the sentence of rejection. There-
fore he must regard Philemon as “a Christian romance, serving to convey a
genuine Christian idea.” No introduction to the Epistle can be said to be
complete, therefore, which does not reckon with his doubts and those of his
school, though his reasoning is somewhat forced.

1. External evidence. The character of its contents fitted it but Little
for quotation. The apostolic Fathers, therefore, present no reference to it;
for the Onesimus referred to in Ignatius, ‘ Ad Ephes.,’ ii. and * Ad Magnes.,’
xii. is probably another person, and in ¢ Ad Polycarp.,” vi. the resemblance of
phrase is too vague to rest upon. 1t is included in the Muratorian Canon,
and Eusebius classes it with the received books (&uoleyovpeva). Marcivn
received it as Paul's, and that without altering or modifying it—a circum-
gtance which drew forth the criticism of Tertullian that its brevity had
been of advantage to it in one respect at least, that it had escaped the cor-
rupting hands of Marcion. * Yet I wonder,” he adds, “that, since he has
received & letter to one man, he should have rejected the two to Timothy
and one to Titus, which treat of the organization of the Church. He
affected, I suppose, to alter even the number of the Epistlos” (*Adv.
Marcion.,” lib. v. ¢. 21). It was sometimes placed thirteenth in order,
before the Epistle to the Hebrews, but in other copies last of all.

Origen has repeated references to this Epistle (see ¢ Homil. in Jerem.
xix.;’ ¢ in Matt. Tract., xxxiii. and xxxiv.).

We find, nevertheless. by the time of St. Jerome, that there were already
persons who argued against this Epistle, that either it was not written by
Paul atall, or that, if it were, it contained nothing edifying. ** Aut Epistolam
non esse Pauli . .. aut etiam, si Pauli sit, nihil habere, quod sdificare
nos possit.”

Baur, unlike most commentators, argues that either the circumstances
are altogether fictitious, or that, if they rest on & basis of fact, they have
been frealy treated in order to embody dramatically the idea * that what nue
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loses in the world, one recovers in Christianity, and that for ever; that the
world and Christianity are related to each other as separation and reunion,
as time and eternity;” and this he thinks is expressed in ver. 15. His
arguments on the improbability of what he calls “ a very remarkable con-
ourrence of chances” are 8o evidently without serious weight that we shall
not linger upon them.!

But he further objects to the style as un-Pauline. The instances he
gives, however, are not very substantial. When he says that ovorparidms
(ver. 2), in the figurative senso, belongs to later writings, he means appa-
rently that it is found in the pastoral Epistles once (2 Tim. ii. 3, arpare-
ors). The word appears to be somewhat rare even in classical literature,
But it is found in Xenophon (* Anab.,’ i. 2, 26), Plato (‘ Repub.,’ 556 ¢.), and
precisely in this metaphorical sense as here in Josephus (¢ Bell. Jud.,’ vi.
9.1). And as far as we can discover after search, the metaphorical sense
cannot be said to be popular until a very much later age (see Eusebius,
¢ Preeparat. Evangel.,’ lib. xiil. c. 7) than it is possible to name for this
Epistle. In ver. 15 dméxw has not the sense of * have back,” as Baur argues,
which would be unexampled, bat of *have fully,” as in Phil. iv. 18 (see
Lightfoot’s note here). The fact that it was a bhaving back again in the
case of Onesimus is, so to speak, an accidental circumstance in this case.
*Amoriv, Tpocopelo (ver. 19) and Simpac (ver, 20) are, it is true, peculiar to
the places where they occur; and while it is curious that so many dwaf
Aeydueva should cluster in this brief Epistle of twenty-five verses, the
character of its subject-matter, which is different from the usual subjects
treated in the Epistles of St. Paul, fully accounts for this. It is a letter
upon business, and as such it naturally contains business terms, such as these
words are.

(2) In the consideration of the internal characteristics of this Epistle, the
same over-subtle analysis and excessive suspicion of *tendency ” seems to
cloud and disturb the judgment arrived at by Baur and those of his school.
It does not appear to us that to praise the Epistle as * invaluable ” because
it exhibits “ the apostle’s cheerful and amiabie personality " is in any wise
an accarate or closely fitting description.

Surely St. Paul’s temperament was fervid, emotional, mobile, subject to
great heights and depths of mood, and not what would be called equable
or “cheerful.” This characteristic is faithfully reflected in the Epistle
before us.

It is a courteous and even affectionate communication from the apostle
to one who, though bound to respect his official position, and under great
personal obligations to him, was yet not familiarly known to him. He bad
to do a very difficult thing—to come between a master and his slave, to
take what by some men and in some circumstances might have been

' For those who can a:copt it, 8 very easy way of avoiding these “ impossibilities,” such
as they are, is presented by that hypothesis, upheld by Schulz, Schneckenburger, Reuss,

Sohenkel, Zockler, Meyer, which assigns tbie Epistle, with those to the Ephesians and
Colossians, to the imprisonment at Ceesurea insteud of at Rome.
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thought a great and unwarranted liberty. Did he demand the freedom
of Onesimus hy his apostolic authority, it might appear that he was magni-
fying his office overmuch. If he should put into too great promineuce the
spiritual obligations under which Philemon lay, the act would be ungene-
vous, and would go far to cancel them. Yet he could not send back the
ygoung man Onesimus to meet the punishment of a runaway—flagellis ad
mortem casus.

The tact and skill with which all these opposite dangers are avoided in
the letter before us is remarkable. The writer persuades without alien-
ating, and wins his correspondent to obedience without seeming to demand
it. At once the reverend senior, the confiding friend, and the persuasive
suppliant, he requests on behalf of his protégé a favour which we can
hardly doubt was as willingly and gladly granted as it was gratefnlly
received.

The letter of Pliny to Sabinianus on behalf of the offending servant of
the latter, has often been referred to as an exact parallel to tbe Epistle to
Philemon, and is at all events a useful contrast to it. It is given below
for the purpose of comparison :—

 To Sabinianus.

“Your freedman, whom you lately mentioned to me with displeasure,
has been with me, and threw himself at my feet with as much submission
8s he could have done at yours. He earnestly requested me, with many
tears, and even with all the eloquence of silent sorrow, to intercede for
him; in short, he convinced me by his whole behaviour that he sincerely
repents of his fault. I am persuaded he is thoroughly reformed, because
he seems deeply semsible of his guilt. I kmow you are angry with him,
and I know it is not without reason; but clemency can never exert itself
more laudably than when there is the most cause for resentment. You
onoe had an affection for this man, aud, I hope, will have again; in the
mean while, let me only prevail with you to pardon him. If he should
incur your displeasure hereafter, you will have so much the stronger plea
in excuse for your anger, as you show yourself the more exorable to him
now. Concede something to his youth, to his tears, and to your own
natural mildness of temper; do not make him uneasy any longer, and I
will add, too, do not make yourself so; for a man of your benevolence of
heart cannot be angry without feeling great uneasiness. I am afraid, were
I to join my entreaties with his, I should seem rather to compel than
request you to forgive him. Yet I will not scruple even to unite mine
with his; and in so much the stronger terms, as I have very sharply and
severely reproved him, positively threatening never to interpose again in
his behalf. But though it was proper to say this to him, in order to make
bim more fearful of offending, I do not say so to you. 1 may, perhaps,
again have oceasion to antreat you upon his account, and again obtain your
forgiveness; supposing, 1 mean, his fault should be such as may become me
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to intercede, and yom to pardon. Farewell” (Pliny’s ¢ Letters’ bk. ix.
No. 21, edit. Melmoth).

Pliny was a man of high rank and considerable culture; he was a pro-
fessed letter-writer; he regarded it as an accomplishment to compose
elegant epistles to his friends. But even so, how far is the letter to
Philemon superior! The other haughty, curt, and frigid, not so much
persuades his correspondent as a favour to what he asks, as demands it
as & thing due to his condescension in asking. The one is based through-
out on a religious motive; the other, on a casual and somewhat contemptuous
feeling of kindliness. In fact, the two letters are apt types respectively of
the * friendship of the world” (Jas. iv. 4) and of the Christian charity
that “secketh not her own” (1 Cor. xiii. 5). Erasmus aptly observes,
* Quid festivius etiam dici poterat vel ab ipso Tullio in hujusmodi argu-
mento?”

It has been well said by Bishop Wordsworth that the gospel, “by
Christianizing the master, enfranchised the slave.” It did not pursue the
method (far more imposing and showy indeed, but, as all history would
teach, one sure to purchase temporary success by eventual failure) of at
once declaring slavery unlawful! That would have been to excite a
servile war, to uproot existing imstitutions of society, and to make itself
the occasion of unnumbered atrocities. Another was adopted whieh, if
slow and gradual in the extreme, created no disturbance at the. time, and
brought about a permanent elevatiou of the class of slaves. To benefit the
slave, it filled the heart of the master with the love of Christ.

For a long time, therefore, the owmership of slaves was not, in the
Christian Church, held to be unlawful. As late as the time of Theodosius,
as we learn from St. Chrysostom, there were wealthy persons who held as
many as two or three thousand slaves. But Christian writers were con-
stant in inculcating the duty of behaving considerately and humanely
towards them (Clem. Alex., < Pedagog.,’ iii. 12). The laws of Justinian
also introduced wany amelioratione into the treatment of slaves, or more
probably recognized those already accepted by Christian society. The
barbarian incursions which brought about the fall of the Roman empire
threw back the caunse of the slave for a time, since these new-comers not
only brought with them great numbers of slaves, principally Sclaves
(whence our word ‘“slave”), but brought into bondage many of the
inhabitants of the conquered provinces. But at length slavery became
altogetber transformed into the milder form of serfdlom—at least in Europe.

We may see in this letter before us the first stage of this beneficent

process.

1 «The word * emancipation,’ ” says Bishop Lightfoot, “ seems to be trembling on his lips,
and yet he does not once ufter it ” (‘ Introduction,’ p. 389).
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Philemon, with Introduction and Notes,” Gr. Test., vol. iii. (Lond. : 1875).
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PAUL TO PHILEMON.

EXPOSITION.

Ver. 1.—A prisoner of Christ Jesus. He
writes a private letter, as friend to friend,
snd therefore does not describe himself by
his official title of apostle. Having to
plead the cause of a slave, he begins by
putting himself into a similar position es
the “ bondman of Jesus Christ ”"—* to obtain
thereby the more ready compliance ” (Chry-
sostom). By such a reverend bondage he be-
seeches Philemon, “and the bondage of Paul
was liberty to Onesimus” (Scipio Gentilis).
Timothy, etc. He was, then, with St. Paul
at the time of writing; therefore at Rome;
and this fixes the date of composition at all
events before that of the Second Epistle to
Timothy, when the apostle was again at
Rome (2 Tim. i. 17; iv. 6, 16). Fellow-
worker with St. Paul in promoting the
spread of the gospel, either by his wealth
and influence, less probably by preaching.
The time when would be that of St. Paul’s
long stay at Ephesus and its neighbourhood
(Acts xix. 8—22).

Ver. 2—Qur beloved Apphia. Codices
A, D*, E*, F, G, and X (Sinaiticus) rcad
adelphé (sister) for agapété (beloved), and also
Jerome, Griesbach, Meyer; which also has
been adopted in the Revised Version. The
name Appia, or Appbis, is either the Roman
Appia Hellenized, which was the conjecture
of Grotius (see Introduction), or more pro-
bably a native Phrygian name, from 4ppa or
Appha,s term of endenrment. The name does
not ocour elsewhere in Scripture. The word
48eA¢h 18 not unlikely to have been added
by way of explanation. Bt. Paul has used
it in fve other places, and always in the
same sense, viz. Rom. xvi. 1, 15; 1 Cor. vii.
15; ix. 5; 1 Tim. v. 2. Most commentutors,
and particularly Chrysostom, Theodoret, and
Theophylaot, among the ancients, infer that
Apphia was the wife of Philemon. Other-
wige, why mention her name here? Archip-
pus; comp. Ool iv. 17. where he is said to

have received a Biaxovia, {.4. & ministry or
service, in the Church. This word, when
used without a determining genitive, denotes
service to others in 8 general and andefined
gense. Bnt more commonly with sowme
limiting word; as B&waxovia Advyov, office of
teaching (Acts vi 4); Swwovia Tov Bavdrou,
office or fuuction of death (2 Cor. iii 7)
The general view is that Archippus was
the presbyter who ministered to that con-
gregation which assembled at the house of
Philemon, though Ambrose and Jerome,
with other commentators ancientand modern,
think that he was the bishop. Grotiua, Low-
ever, takes bim to have been a deacon. (It
is 8 very precarions inference that he was
a son of Philemon and Appia.) Probably
he was fulfilling a temporary mission only
in Colossm, and that would be the 5iaxovia
in the passage cited. Epaphras, a resident
in Coloss®e (Col iv. 12), i8 spoken of as
having been the founder of the Church
there (Col. i. 7, 8), and as still being respon-
sible for it (Col iv. 13). Primasius calls
Epaphras bishop and Archippus deacon ; and
80 Grotius. It may be that these theories err
inascribing too rigid and technical a meaning
to the terms of ecclesiastical service at this
early stage of their employment. Epaphras
was, however, at this time in Rome with St.
Paul (Col. iv. 12, 13), and it is possible that
Archippus was filling his place temporarily.,
It will be eafer to call bim (with Bishop
‘Wordsworth) a presbyter. It is, a8 we have
said, an unsupported idea of some writers
ancient and modern (Theod. Mopsuest,
Michaelis, Rosenmiiller, Olshausen, Light-
foot) that he was the son of Philemon (but
see below). Our fellow-soldier; €.e. of hime
self and St. Timothy, as engaged in the
same warfare for Christ (1 Cor. ix. 7; 2 Cor.
x. 4; 1 Tim. i. 18). The same term is ap-
plied iv Phil. i1, 25 to Epaphroditus, and
nlso the auvepyds of ver. 1. And to the
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Churoh in thy house. Mede (80 Chrysostom
and Theodoret also) understands this as
meaning “and to the whole of thy family”
(whioh is @ Christian one)—a suggestion
quite worth oonsidering. For a eeparate
letter “ to the eaints and faithful brethren
in Christ which arv at Colosss™ (Col. i. 2)
wae broucht by the same messengers, and
it woula eeem patural that. in & matter so
pereonal to Philemon, salutations should be
confined to his own family. The phrase is
used more than once (see Rom. xvi. 5; 1
Cor. xvi. 19, which seems rather to point
the other way; but especially Col. iv. 15,
* Nymphas and the Church which is in his
house,” which, since it was in Coloss® itself,
seems almost conclusive for that meaning).
The Ecclesia domestiea was very familiar in
the apostolic times. Theodoret states that
the house of Philemon was still pointed out
as late as the fifth century.

Ver. 3.—Graoce to you, and pesce. The
secular formula of ealutation was xalpew
(Acts xxiii. 26); in Latin, multam or pluri-
mam salutem aut plenissimam. St. Paul’s
formula was almost invariably ss above,
“ Grace to you, and pesce” (Rom. i. 7; 1
Cor. i. 3; Gal.i 8; and others). To Timothy
(1 Tim. i. 2; 2 Tim. i. 2) and Titus (i 4),
“ Graoce, mercy, and e.”

Ver. 4—1 thank my God always. We
ought, therefore, to thank God, not only for
gifts bestowed upon ourselves, but also for
those bestowed upon others. This is an
habitual phrase of Bt. Paul (comp. Rom.
i 8; 1 Cor. i. 4; Eph. L 16; Phil. L 3;
1 Thees. i 2; 2 Thess. L 3; 2 Tim. i 3).
«It is to be noted that for the thing on
socount of which he gives thanks, he at
the same time prays' (Calvin). For no

work is ever so complete in us that
it does not meed to be “continued and
ended ” in us by God. Making mention of
thee in my prayers. The foregoing remark
aguin applice. Grotius observes that “ we
learn from this that all addresses to God
may be called prayers (zpocevyas), even those
in which nothing is asked but thanks are
given.” But this is apparently not such &
case; the petition which St Paul offered
for Philemon being stated in ver. 6. And
thus Cbrysostom explains the sa.ge.
“ Always” may be sonnected with “ I thanl,”
or with % making mention,” preferably the
former (Chrysostom, Theophylact, Calvin,
Lightfoot).

Ver. 5.—Hearing of thy love, and of the
faith . . . saints. He would hear of these
instances of Philemon’s faith and love na-
turally through Epaphras (sec on ver. 2).
Refer “faith” to *“the Lord Jesus™ and
»Jove” to “all the saints” (a dhtasmus, or
crnee-reference). Note that the phrase ie
wpos (ce crga, towards) tov Kipioy, but eis

(6. upon) Tods aylovs; perhaps because
Christ cannot now be reached by bodily
efforts, but only aspired towards by the soul;
white the poor orn actually be reached and
winistered unto. * Ye have the poor al-
ways with you, but me ye have not always"”
(Matt. xxvi. 11). All Chrietians ere called
“gaints” in the Seriptures, as Eph. i. 1, and
invariably. What & reminder to them of
their “holy calling” (2 Tim. i. 9)! Meyer
notes, however, that it is not uncommon
with St. Paul to vary the preposition (Rom.
iii. 20; Gal. ii. 16).

Ver. 6.—Render thus: Bo that the ocom-
munity of thy faith [with other Christians,
whom you may be able to serve] may show
itself in aot, cansing full acknowledgment
(from the world without] of every good
work for Jesus Christ that is in you (Re-
vised Version is not clear here); literally,
may become working. Not a theoretical or
merely quiescent faith. He was to confess
Christ before men (and see Jas. ii. 22). ¢ For
whatever good thing is in us makes manifest
our faith ” (Calvin). In you Bishop Words-
worth reads #uiv, “us” —the dy of
Christians, following A, C, D, E, K, L, with
many Fathers and versiona.

Ver. 7.—We have great joy and oonsola-
tion. The preferable reading is, as in A,
C, F, G, N, and Revised Version, I had
much joy and comfort (see ver. 5). “Plenius
inculcat et edocet, quare dixerit, gratias
ago,” eto. (Jerome). The bowels of the
saints; hearts (Revised Version). Either
(1) their bodily wants, the cravings of their
hunger; or (2) their hearts and affections,
supplied and satisfied by the good deeds of
Philemon. This is another peculiarly Pau-
line expression (see 2 Cor. vi. 12; vii. 15—
these two are very similarly used in vers.
7, 12, 20—and three other places). “To
refresh the bowels is (in Paul) to be taken
a8 meaning a lightening of troubles, so that
they wmay rest with minde free from nll sor-
row and annoyance” (Calvin). Brother.
How persuasively the asentence is turned!
An old commentator remarks, *“ Paul does
not yet come to his request, but preparea
and softens beforehund the mind of Phile-
mon " (Scipio Gentilis). This course of
proceeding is exactly what Quintilian pre-
soribes to an advocate, “ His velut fomentis,
8i quid erit asperum, preemolliemus, quo
t‘aci‘iius aures judicum admittant” (*De
Institut. Orat.,’ iv. 3). s

Ver. 8. —Hender: Although I have abun-
dant freedom [boldnees, or even licence] in
Christ to enjoin upon thee that whioh is
fitting, It was only én Ckrist, and by his
authority as an apostle, that he sould olaim
to come between a slave and his master.
Secular warrant for doing 8o he had none.
Such authority und licence, however, he
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would not use on this occasion. He prefers
to rely wholly on tle respect anid personal
atlachment felt towards him by Philemon,
for the granting of his request, which he
now procecds to stato.

Ver. 9.—Being such & one as Paul the
aged ; @ veleran. Thenldoret comments thus:
* Kor he who hears Paul, hears the preacher
of the whole world, the traverser of land
and eea, the chosen vessel, and other things
besides he is. . . . He adds also ¢ the aged,’
showing the grey hairs which bhave grown
during his labours.” *“Non mtatem, sed
officium ” (Calvin). Presbutes may mean “an
ambassador ”—* the nmbassador of Christ
Jesus, and now also his prisoner,” es in
Eph. vi. 20 (and see iii. 1 and iv. 1 of the
sume Epistle. A prisoner of Jesus Christ; i.e.
for bis cause. The apostle was in custody
at Rome, owing to a long suspension of his
trial, for causes not known to us. “ Have

-regard for Paul; bave regard for my bonds,

which I wear as a preacher of the truth”
(Theodoret). * Great reverence is due to
those who endure sufferings for the most
honourable causes ”” (Grotius).

Ver. 10.—I beseech thee for my somn . . .
Onesimus; my child (Revised Version). The
name of Onesimus could not have been a
pleasing one in the ears of Philemon. Note
with what caution and almost timidity it is
at length introduced. He does not interpose
for the ingrate with apostolic dignity, hut
pleads for him with futherly love. He puts
himself side by side with him,and calls him
hes son. Some of the uld commentators con-
clude, from Col. iv. 9, that Onesimue was a
native of Colosse,nnd thence discuss whether
he could have been a slave born in Phile-
mon’s house of a slave-mother, or whether
he was sold in his youth by his fathcr—a
custom so common to the Phrygians (as to
tho Ciroassians in later times) as to have
been noticed by Cicero.

Ver. 11.—Who was aforetime unprofitable
... to me. The play upon words seems
uomistakable, and is peculiarly Pauline.
Onesimus means * useful,” or “ profitable; ”
&xpnoros, * unprofitable,” and etxpnoros is
emphatic, “ very profituble.” *“ Useful he is
named, but in time past he was (I confess

_it) not useful, but useless; in future, how-
-ever, he will be of great use to us both.”
Corapare with this the corresponding pas-
sage of Pliny’s ¢ Letter to Subinianus,” given
-in the Introdunction. * Unprofitable™ is a
figure of speech, a euphemism, for “ useluvss
and even injurious.” St. Paul makes the
best of Onosimus’s fault that it will in justice
allow. DButunold commentator says bluntly
that Onesimus was * domnosus fug et furto.”
How could he have been, in his unconverted
stute, otherwise than “unprofitable” to his
master? “Olim paganus,” says & Lapide,

“jam Christianus; olim fur, jam fdelis
servus; olim profugus, jam redux.”

Ver. 12.—Whom I sent back [to thee,
according to A, C, D*, E, X*] (anrist for
present) ; but the ecision refects the
struggle. It had oot been altogether easy
for the apostle to part with the youth, whom
he might not eee again. The whole Epistie
ia fnll of this strong and yearning affection.
Thou therefore receive him. Do Lhou alsn
act a8 becomes a Christian; receive him
a8 my son. “ Wonderfully efficacious this
method for appeasing the anger of Phile-
mon! For he was not able to rage or to
do anything harshly against one whom Paul
had celled his own bowels ” (Estius). A, F,
G, and R* omit *receive,” as also Tischen-
dorf. The Revised Version omits thiseclause.

Ver. 13.—1 was wishing; I would fain
have kept (Revised Version). The story
tells itself if we read between the lines.
What steadfast adherence to principle on the
part of the apostle, when the help of Onasi-
mus would have been 8o welcome to him in
his weak health, and his position as a prisoner!
Philemon could hardly fail to think wore
favourably of Onesimus, when he saw how
much importance the apostle attached to
his services. In the bonds of the gospel
“ Which I am enduring for the sake of the
gospel ” (see ver. 9)—a variation of phrase
from ver. 9 (aud ef. our Lord’s words, Mark
viii. 85; x. 29).

Ver. 14.—But withont thy mind I would
do nothing. The “would” of ver. 13 is
éBouAduny ; the “would” here is #9érnoa
The former denoted natural but indetermi-
nate impulse: the latter deliberate conclu-
sion of the will (ef. Rom. vii 15, 16). Mind;
.e. knowledge and decision. *“ Why was he
unwilling? For many causes. (1) Because
grave penalties were denvounced by Roman
law upon those who received or retained
fugitive slaves. (2) That he might oot
seem to keep back something which was
due to Philemon, perhaps to his injury; of
which, perhaps. Philemon might have com-
plained. (3) Because Onesimus himself
chose to go baok, in order that he miglt
show conclusively that he had not embraced
the Cliristian religion that he might with-
draw himself from the power of his lawful
lord. (4) That the gospel might not be by
this means slandered, ns if under the pre-
text of it slaves might withdraw themselves
with impunity from their lords™ (Estins and
others). Thy benefit—goodness (Kevised
Version)—as it were of necessity, but will-
ingy. Philemon would wnot really have
had the choice of grauting or refusing giveu
to him, had St. Paul kept Onesimus still at
Rome, and merely written to inform him ol
the fuct. Hisconsent might then fairly have
been said to be eztorted, not frecly given.
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This latter word is an &wal Aeydueror
(unique phrase) so far as the New Testa-
ment is ooncerned, though it is fouud in
Numb. xv. 8 of the LXX., as in Xenophon
snd other classical writers. In Heb. x. 26
and 1 Pet. v. 2 the adverb évoveoiws is found.

Ver. 15.—Therefore; for this purpose
(final cauee). Departed for a season. He
was therefore parted from thee for a time
(Revised Version). For ever; evetlastingly
(acousative, not an adverb). The relation
of master and slave would have bheen in any
case, and would etill be, terminated by death.
But it was now replaced by a new relation
of Christian brothierhood, which would be
permanent—a great advantage. So Calvin,
Grotius, and many others. Meyer's objec-
tion does not seem of much weight (compare
the Perpetua mancipic of Exod. xxi. 6;
Deut. xv. 17). Baur thinks that in this
verse he has reached the core of the Epistle—
the ethieal truth which it seeks to embody
(but see Introduction: “ Authenticily and
Characteristics ™).

Ver. 16.—Not now as & servant, but above
s servant, & brother beloved. So great s
difference had his Christian calling and
profession made to him and to others. Both
in the flesh and in the Lord. A hysteron
proteron. Tlie apostle is pleading on behalf
of Onesimus this new bond of Christian
relationship, which was in the Lord, that it
should bring about 8 renewed fulness of
personal relation. In the flesh, because “in
the Lord.”

Ver. 17.-—If thou count me therefore a
partner; if thou haldest me for a friend—dby
our friendahip I entreat this. The strongest
form of entreaty possible to he used. Ko
vovia in Acts il 42 refers to the Holy
Communion, and in 1 Cor. x. 16—21 par-
takers of it are plainly called by implication
xowwvoi—partakers, or, a8 we should say,
“communicants.” But here the sense is
spparently as above; literally, s partner.

Ver. 18. —[But] if he hath wronged thee
(at all]. It would have been needlessly
irritating to Philewon to go into the details
of Onesimus’s offences. No doubt St. Paul
bad had an account of them from the re-
pentant youth, but he bad far too much
tact to occupy himself and Philemon in the
discussion of details. The Lypothetic form
avoids the whole of these. It suffices that
be assumes the responsibility of repasyment.
Owes thee anything. As a matter of moral
right at the bar of conscience. For in &
secular court the slave could be neither
debtor nor creditor, properly speaking, as
against his master. offence was “pro-
bebly embezzlement or purloining while in
service. A, C, D* F, G, R, read (elloga),
reckon it to me.

Ver. 19.—I Paul have written —»ritr ¢t

(Rovised Version)—with my own hand, I wil}
repay it. Thue St. Paul took upon himeelf
legally the repaymont of the debt. * Priori-
buy verbis proprie cautio [a bail or sceurity]
continetur: his autem constituti obligatio.
Hoc Lating dicitur pocuniam constituere:
de quo titulus st in Digestis CAvadéxertar)
dicunt Grzci” (Scipio Gentilis). Albeit I
do not say to thee, ete.; “though I do not
remind thee (while 80 saying] that thou
owest even thyself to me!” Philemon owed
to the apostle that debt of which the obli-
gation outweighed every other—the help by
which be bad beeu led out of spiritual
darkness and brought to the kmowledge of
the truth. St. Paul way (a8 we must con-
clude from this allusion) the * spiritual
father” of Philemon—a phrase he himself
uses in 1 Cor. iv. 15.

Ver. 20.—Yea, indeed, brother, let me
have joy of thee. This word (évaluy) ie
from the same root es the word “ Onesimus,”
and the apostle, more suo, relaxing into his
frieudly familiar manner after the grave
and touching Janguage of the lost few verses,
pleys upon the word. Let me have profit
of thee—let me have Onesimus of thee. In
the Lord (comp. 1 Cor. x. 31). The phrase
is twice repeated i this verse, and is very
characteristio of St. Paul. But A, O, D*,
F, G, I, read en Christo in the second clause.
R has been eltered, xw for xw, secund. ; “re-
fresh my heart in Cbrist ” (Revised Version).

Ver. 21.—I wrote unto thee; write (Re-
vised Version; see ver. 19), or perhaps re-
ferring back, as in ver. 19, to the request in
ver. 17. The strong, fervid, and repeated
appeals of the apostle had not been caused
by distrust of Philemou, nor of their own
efficacy, but were the natural outcome of
the strong interest he felt in the case of
Onesimus, and the desire he felt to replace
him in the favour of his master; partly
also, perhaps, to the warmth and fervour of
his natural cliaracter, which uttered itself
involuntarily in forcible expressions.

Ver. 22.—Lodging. There was this one
additional inducement that could be brought
to bear upon the mind of Philemon, viz.
the expectation of apeedily seeing him in
person, and this, in conclusion, he uses.
“] do not think thbat the apostle was so
rich or encumbered with such great pack-
ages that he needed a lodging prepared
beforehand, and wes not content with &
narrow dwelling-place, but thought the most
spacious houses scanty for the accommo-
dation of his small body; but that, while
Phileron was expecting (the apostle] to come
to him, he would the more do what be had
requesied ” (Jerome). Meyer makes much
of the improbability that St. Paul, starting
from Rome, should bespeak a lodging iu
Colossm. Yet he suggests that it was per-
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fectly natural that, starting from Camsarea,
the apostle should take Colnsse on the road
to Rome. But the une seems almost as pro-
bable as the other. The apostle, on his
release, had, so far as we know, no dcfinite
plans; the cities of Agin Minor were familiar
to him, and he would naturally prepare to
go wlherever the first pressing occasion, that
of Onesimus, called him. N readsdowdferas,
“galutes.”

Vers. 23, 2¢.—Balute. The salntations
oorrespond generally to those with which
the Epistle to the Colossians closes, but
they are fuller, as is natural, in the longer

Epistie. The order is in—

Colossians : Philemon :
Tychicus Epaphras
Onesimus Mareus
Aristarchus Aristarchus
Marcus Demas
Jesus Justus Lucas
Epaphras '
Luocas
Demas

My fellow-prisoner. The word occurs else-
where only in Bom. xvi. 7, beaides the paral-

lel passage in Col. iv. 10. As to Epaphras,
see above. Mareus, having once forsaken
the apostle (Acts xiii. 13; xv. 37—39), had
now returned, and was with him in Rome.
Aristarchus was “ a Macedonian of Thessa-
lonica,” and had accompanied St. Paul in
his memorable voyage to Rome (Acts xxvii.
2). Demas was now the “eo-worker” of
the apostle at Rome, but at a later period
he had departed unto Thessalonica (2 Tim.
iv. 10), and we know nothing of his subse-
quent history. Tradition (Epiph., ‘Her.’
xli. 6) relates that hLe aleo apostatized from
Christianity; but the apostle’s phrase, though
a strong one, does not necesaarily mean thia.
Luoas (see 2 Cor. viii. 18).

Ver. 25.—The grace. A omits &ufyv.
Theodoret has appended the following to
his commentary: “It is fitting that those
who huve obtained the privilege of handing
on the holy doctrine should so teach ser-
vanta to submit themselves to their lords,
that through all things Jesus Christ may bo
praised, to whom with the Father and the
most Holy Spirit belong glory and greatnese
uow and always and for ever. Amen.”

HOMILETICS.

Vers. 1—8.—1%e hallowing of the ordinary intercourse of life. The saluiation.
Philemon’s house had become & church, and the Church was in his house ; thereby the
household was made holy. Every household should likewise be made holy by the
Christian profession and practice of its heads—the master and mistress. A profession
of religion alone will not have this effect; there must be the daily pructice of self-
restraint, forbearance, Christian charity, and mutual love. Religion not wholly or
chiefly an intellectual or doctrinal belief, though it is founded upon historical facts
and shaped by the truths of the Creed. It is essentially practical; belief issuing in
action—* faith which worketh by love ” (Gal. v. 6 ; Jas. 1i. 20—22).

I. No EIND OF INTERCOURSE BETWEEN CHRISTIANS BUT IS CAPABLE OF BEING THUS
HALLOWED. As e.g. that arising from the relations of husbund end wife (Eph. v.
25—31; Titus ii. 4); of parents and children (Eph. vi.1; 1 Tim. iii. 4); of masters
and servants (Eph. vi. 5—9; 1 Cor. vii. 21, 22); of citizens bound to obey the govern-
ing power of the state in all things lawful (1 Pet. ii. 13, 14); of friends and equals
(John xiii. 34; 1 Cor. viii, 13); of rich persons and poor persons, unequal in worldly
station, but brethren, nothing less than brethren, as they can be nothing more, in
Christ (Jas. ii. 6—9).

II. How THESE RELATIONS ARE TO BE HALLOWED.
practice of religious principles. But specifically, by restraining the natural selfishness
of human hearts. Love draws people together ; selfishness separates them—isolates
each in the pursning of his own objects: * All seek their own, and not the things which
are Jesus Christ’s.” 2, By the endeavour to restrain the longue from speaking evil
(Pe. xxxiv. 13). Angry words, retorts reckless of truth and only meant to wound the
hearer, scandal, angry and inconsiderate words to dependents,—what frequent occasions
of sin are thesel The tongue is the great medium of social intercourse, and it must
be brought under control, if that is to be hallowed (Jaa. iii. 6, 6). 3. The family
relation s hallowed especially by family prayer. God dwells in an especial manner
in the homes where he has been thus invoked by the family as a whole. Family
rayer at once the expression of the Christian character and the means of preserving
it and making it purer.

PHILEMON. c

1. Speaking generally, by the
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Ver_. 3.—-The. Christian famdy. The family of Philemon was Christian, doubtless
both in profession and practice. Many families at the present day are Christian in'
profession, but not in practice. The family really Christian may be known (like
the individual) by its fruits (Matt. vii. 20).

L In 1T Gop's NaME 15 HoNoURED. He is habituslly regarded and spoken of
as the Giver of all the family happiness, and of whatever measure of prosperity it
enjoys. The parents have received from him their children as a charge to be brought
up “in the nurture and admonition of the Lord.” Children recognize without hesita-
tion the duty of obedience as paramount to all self-pleasing (Eph. vi. 1).

II. IN IT, THEREFORE, THE LAW OF GOD I8 RECOGNIZED A8 THE GUIDE OF LIFE
by both parents and children.

IIL, IN rr (that is, by its members) THE PUBLIO OBSERVANCKS OF RELIGION ARE
DILIGENTLY KEPT. ‘The habits of the household are so arranged as not to put unneces-
sary hindrance in the way of either the family or servants attending public worship
at the proper times. Unnecessary labour on Sunday is not required, nor even
permitted.

IV. IX IT, FURTEERMOBE, GOD I§ WILLINGLY ENTRUSTED WITR ITS DESTINIES, *In
everything by prayer and supplication with thanksgiving let your requests be made
known unto God ” (Phil. iv. 6), and, as the correlative of this, * be careful for nothing ; ”
that is, anxious and distressed about it. These are the rules which have been found
of sovereign power in the Christian family,

V. As the law of God is in it the restraining rule, so THE LOVE oF GoD Is THE
INSPIRING MOTIVE. * Followers of God, as dear children” (Eph. v, 1), not performing the
mechanical and enforced obedience of the slave, nor even merely the habitual obedi-
ence which can be instilled by edueation and training ; but the free, unforced, willing,
elastic service which is prompted by the love of a child. :

VI. Lastly, ov THE CHRISTIAN FAMILY CHARITY I8 TAUGHT BY PRECEPT AND BY
exaMPLE. The voice of slander is not heard in it. The elders ure not “ weary in well=
doing,” and the younger learn (1 John iii. 17) that to help those who have need is to
gave something of the likeness of God, and to act under the direction of God’s good

pirit.

Vers. 4, 65.— The constituent parts of acceptable prayer: thanksgiving, intercession,
personal petitions. 1. An example of these here, sncidentally given, not purposely, in
St. Panl’s practice with regard to Philemon. He was not familiarly known to the
apostle. Perhaps it was with a certain surprise he learned that the great apostle
habitually “ made mention of him ” in his prayers. In like manner, many Christians
are being helped, without their own knowledge, by the prayers of others. The apostle’s
ezample to be followed. 2. Thanksgiving a necessary part of prayer. “l thank my
God.” If this be omitted, we are ungrateful, and so our devotion will not be acceptable
to God. We must thank God for past mercies bestowed upon us and upon others,
Our service i8 not really dewotion without this, but the reverse. A want of duty
towards God therefore a sin (Ps. cix. 7). 3. Intercession for others. “ Making men-
tion of thee always in my prayers.” This the duty thrown upon us by our Christian
fellowship. In this the “communion of saints” is shown forth. It is not to be con-
fined to our immediate connections and friends. Philemon was not intimately known
to St. Paul, yet he was remembered by him. Prayer without intercession €8 selfish,
and therefore unacceptable to God. It may be that their too manifest selfishness
of tone is the reasop that many of our prayers do not obtain from God the answer they
crave (Isa. i. 15). It ought always to embrace the whole Church of Christ, not merely
that part of it in which we are immediately interested. T'his would have & reflex
action upon ourselves, and would tend towards eventual union among us; for when
the sympathies of the heart are wide, the sympathies of the intellect will hardly
remain varrow. 4. Petitions for our personal needs are never likely to be absent from
our prayers. The danger will be that they should form too large & part of them.
They need to be restrained and regulated, uot indulged. As the Christian grows in
saintliness, his prayers for self will come to be more and more for spiritual blessings
instead of temporal. At length they will be merged in the comprehensive petition that
God’s will may be done in the petitioner, and his Name glorified. 6. T'o ccase analysis,
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and take a complete view of prayer, we find it to sum up in itself all the sentiments
which the human soul should entertain towards its Divine Creator. '

“ Prayer is the soul's sincere desire,
Uttered or unexpressed.”

Therefore gratitude, confidence, affection, hope, anxiety for others or for ourselves,
penitence, should all in their degree enter into our prayers. But none of these should
monopolsize them.

Vers. 6, 6.—Man glorifying God. Man is created for God's glory, and finds the
highest end of his being, therefore, in glorifying him. Four ways may be dis-
tinguished in which he does this.

I. THE wAY OF GOOD DEEDS DONE IN HIS STRENGTH, which cause others to glorify
him. “Let your light so shine before men, that they may see your good works, and
glorify your Father which is in heaven” (Matt. v. 16). This is the mode referred
0 here: “ That thy faith may become effectual by the acknowledging of every good
thing which is in yow” The mutual benevolence of Christians was thus to God’s glory,
and tended to bring others into the fold.

II. THE WAY oF WORSHIP—aN ancient, universal, and proper way. Acts of worship
are directed to God. That they may be really to his glory, they must be for God;
that is, he must be, not their object merely, but their end (Manton). As far as
secondary motives prevail in our worship, so far it is for those motives, and not purely
to God’s glory. The sole element to be reckoned ‘in worship is the earnestness, piety,
and sincerity of the worshipper. God is no more glorified of necessity by great outward
beauty and splendour; he is no less glorified by the barest simplicity, if the devotion
be equal. The accessories of worship are for man’s help, and to assist man's feeble anc
purblind view of eternal realities; and are not otherwise to God's glory than as they
are fit vehicles of man’s devotion.

II1. THe THIBD WAY OF oBEDIENCE. Man glorifies God when he becomes that
which God intended him to be. He realizes by obedience the thought of God when he
said,  Let us make man in our image.” This was lost through the sin of Adam, and
it is in process of restoration through the obedience of Christ, in individual Christians
as they successively live upon the earth.

IV. Gop 18 BEST GLORIFIED, THEREFORE, BY THE OBEDIENCE OF THE BOUL AND
LiFe. Hooker says, “Should you erect to him a temple more magnificent than
Solomon’s, and load his altars with hecatombs of sacrifices, and make it perpetually
ring with psalms and resounding choirs of hallelujahs, it would not be comparably
so great an honour to him as to convert your own souls into living temples, and make
them the habitations of his glory and perfection. For he values no sacrifices like that
of an obedient will, delights in no choir like that of pure and heavenly affections, nor
bath he in all his creation an ensign of honour so truly worthy of him as that of a
Divine and God-like soul, a soul that reflects his image, and shines back his own glory
upon him.”

Vers. 8—10.—The religion of Christ a defence of social order, not @ disturbing yorce.
There have been religions which have been simply forces of destruction. Moham-
medanism, when it was first preached, and even to this day, as far as its power extends,
has the Koran in one hand and the scimitar in the other, and offers but the alternatives
of conversion, slavery, or death. The actors in the French Revolution of 1789 strove
to spread their new gospel of liberty, equality, and fraternity at the point of the sword.
Communism in 1870, and Nihilism since, make war upon all that is old, and desire to
destroy all existing social organizations to make room for their own schemes. These
are destructive forces in human nature, and nothing more.

I. THE REL1GION OF CHRIST I8 NOT ITSELF A SEOULAR POLITY OR FORM OF
GOVERNMENT. It does not, therefore, seek to uproot the social order which exists
in any country. It, indeed, acts upon the individuals which compose the nation, ani
go in course of time transforms from within the institutions of the country. But i
does not attack them from without; and therefore it is compatible with any form o,
goverament.
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[l IT EXKRCISER NO COMPULSORY POWER, NO PHYSICAL FORCE. It works through the
will of the person addresscd, and leads, bul does not compel. 'T'hat is the characteristic
method of Christianity, Thus St. Paul would not force the will of Philemon. His
apostolic authority would have warranted his speaking in 8 tone of command: “ [ might
be much bold in Christ to enjoin thee that which is convenient.” But he preferred
to persuade: ‘‘ For love's sake I rather beseech thee.”

III. Tre CHRISTIAN RELIGION, THEREFORE, MAKES GOOD CITIZENS. “ Fear God,
Honour the king” (1 Pet. ii. 17). It expressly recognizes the ruling powers de facto
as entitled to obedience, and as the representatives of the Divine principle of authority
and government (1 Pet. ii. 13); as having the right, therefore, to be legally obeyed.
Tt inculcates quiet and peaceful conduct, harmless, law-abiding, observant to perform
contracts and oblications (1 Thess. iv. 11, 12), and directs each to be careful of the
rights of others (1 Thess. v. 15; Phil. ii. 4). These are the characteristics of its true
followers; and in all its systenn it keeps in mind the great objects of promoting peace
and unity, of qualifving its people by the elevation of their personal characters for the
fl;“est measure of liberty, and at length of eternal happiness. It is the surest defence
of nations.

Ver. 11.—Ungodly men are unprofitable to themselves and to others. I Is six,
THEN, PROFITABLE To THE SIXXER ? Whether the pleasures of sense or the possessions
and honours of the world have prompted him to sin, it will be found that they alike
issue in vanity and vexation. Should the desires not be satisfied, then the discontented
appetite thirsts for more, and renders the man unhappy. If it be satisfied, yet it is a
satisfaction of wearivess, not contentment (Rom. vi. 21), and there is a sting of shame
in the recollection of such pleasures.

IL “THE WaGEB OF 6N IS DEATH” (Rom. vi. 23)—a penalty which must neces-
sarily outweigh any apparent profit or pleasure arising from sin, however great it can
he supposed to be. ¢ What shall a man give [or, ‘ receive’] in exchange for his soul ?*
(Mark viil. 36, 37). Sin were unprofitable if we should only consider the ultimate
consequences of exhaustion and satiety which it has on the einper. When the judg-
ment of God is taken into account, it becomes absolute and manifest folly. Two facts
to be borne in mind : (1) man is accountable for what he does ; and (2) he has an immor-
tality of future existence in which to bear the penal consequences of’ his doings. Could
the sinner have but a single sight of the awful fires of hell, he could never again doubt
whether the sin which leads men thither were in any sense of the word profitable to
any human being.

III. Is THE sINNER, THEN, PROFITABLE To oTHERs? He is rendered unprofitable to
others ¢x 50 far as he is given up into the power of gin. Onesimus had been * unprofit-
able” (ver. 11) in time past to Philemon, because, under the influence of sinful motives
(we do not know of what precise kind), he had sought dishonestly his own interest, not
his master’s. The dishonest person will cheat his master or employer; the deceitful
person will deceive others; and they are thus * unprofitable” in various ways to those
who are brought into communication with them. Onesimus had b Christian, a
his unprofitableness had disappeared. He was transformed by the grace of God. Self-
seeking, dishopesty, untruthfulness, need not thenceforth be looked for from him
(:11though these were the usual vices of the elave). He would be able to be trusted, and
therefore he was profitable. See the influence of Christian motives. He would be
faithful to Philemon as to others, kind, preferring others to himself (Phil. iL 3, 4).

Ver. 15.— Treasures in heaven. L CHRISTIANS HAVE THE PBOMISE, NOT ONLY OF THE
LIFE THAT NOW IS, BUT OF THAT WHICH 18 T0 coME. (1 Tim.iv.8,) Philemon had had
before a legal property in Opesimus, which was, however, temporary, because it neces-
sarily ended at latest with the life of either man. But in gaining the tie of Christian
fellowship with bim, he obtained an interest in him which would endure permanently ;
and so Philemon had, in a sense, “ received him for ever.”

IL THIS 18 THEREFORE A TYPIOAL INsTaNCE. The world has only temporal and
temporary treasures 1o offer; religion has eternal and abiding ones. *The things that
are soen are temporal, but the things which are not seen are eternal ” (2 Cor. iv. 18);
the owe has time for iws sphere of action, and is bounded by time ; the other has efermity.
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I1T. SPIRITUAL GIFTS AND BLKSSINGS ARE BEGUN IN THIS WorLD, but will not be
fully possessed by the blessed until after the final judgment. They are an inheritance—
“treasures in heaven.” The Christian, as he “grows in grace,” possesses more and
more completely : 1. Love and subjection towards God. 2. Love, sympathy, and for-
giveness towards his neighbour. 3. Watchfulness and self-control over himself. The
apostle enumerates these spiritual blessings without classification (Gal. v. 23), as “love,
joy, peace, long-suffering, gentleness, goodness, faith, meekness, temperance.” The
sum and substance and crown of them all is righteousness—an approximation, by the
transforming power of the Holy Spirit of God, to the ideal of perfect manhood ; that is,
“to the measure of the stature of the fulness of Christ ” (see Eph. iv. 13). And this
righteousness prepares the soul for the presence of God (Luke xvii. 21). While other
treasures, therefore, are possessions of the body, or at most of the mind, “ treasures in
heaven " belong to the soul, that is, to the immortal and permanent part of man’s
pature, and are to be valued accordingly.

IV. How ETERNAL BLESSINGS ARE TO BE DESIRED AND SOUGHT FOR. 1. In prefer-
ence to all other things, because of their greater importance. “Seek ye first the
kingdom of God ™ (Matt. vi. 33), and also vera. 19, 20, “ Lay up for yourselves treasures
in heaven,” etc. 2. With all earnestness. * Strive toenter in ” (Luke xiii. 24), as men
who are 80 much in earnest as to be * violent ” (Matt. xi. 12). 3. By the practice of
graces given : of faith (2 Pet.i. 5), of charity and almsgiving (1 Tim. vi. 18, 19), of the
knowledge of the Saviour and of heavenly things (2 Per. iii. 18).

V. THE CHRISTIAN HAS THE GUARANTEE OF GOD HIMSELF that his hopes for eternal
happiness shall not be disappointed (2 Tim. i. 12; 1 Pet. iv. 19).

Ver. 18.—Christianity not permanently compatible with slavery as an institution.
I. IT FOLLOWS FROM THE OONSIDERATION OF CHRISTIAN BROTHERH0OD that, althongh it
finds many slaves, yet it shall gradually raise them to a state of freedom. It irees
their souls at once. They become *the Lord’s freemen” (1 Cor. vii. 22), and the
body cannot always remain bound when the soul is free. Thus, though it does not cut
down the tree (of slavery), it severs the roots, and a state of slavery cannot therefore
permanently flourish among Christians.

II. THIS 18 ALSO THE TEACHING OF HISTORY. It was an age of slavery in which this
Epistle was written. Europe and Asia were occupied by an immense population of
slaves, far outnumbering the (ree persons. In the province of Attica alone there were
four bundred thousand slaves and only thirty-one thousand freemen. In Corinth
there were four kundred and sixty thousand slaves. It was not uncommon in Rome
(where the apostle was at the time of writing) for one rich man to possess as many as
ten or even twenty thousand slaves. They cultivated the fields; they monopolized
all the trades. It was an age of slavery, Into this state of society the gospel of Christ
came, It did not, indeed, propose to break the bonds of all slaves, and reach the king-
dom of Ged through social convulsion and much bloodshed. Its propagators did not
preach a servile revolt.

IIL. IT PROPOSED NOT A TEMPORAL BUT A SPIRITUAL FREEDOM TO ITS FOLLOWERS. It
recognized all alike as immortal beings. 'There was vne Church for all, whether bond
or free; and the same sacraments in which all should participate. Other forms or
religion had treated the slave as a chattel; this alone regarded him as a man. It
raised into activity the moral powers of his nature. He had been managed by the fear
of punishment merely. But the gospel spoke to him of moral differences in conduct—
of right and wrong; it awoke in his soul an inspiring hope. It predicted a day of
judgment, in which the difference between a good and evil life should have the most
momentous consequences to each individual. Thus it transformed the slave altogether.
He began to look before and after; to raise his thoughts, his hopes, and his voice to
heaven ; and to understand what was the “liberty wherewith Christ had made him
though e slave] free ” (Gal. v. 1), even *the glorious liberty of the children of God™
ERom. viii, 21).

IV. To THE MASTER ALSO THE VERY SAME ENDS WERE PROPOSED. He, too, was to
run the same Christian course with his slave, guided by the same principles, helped
by the same hopes, and constrained by the same sanctions. A similar object soon pro-
duced a similarity of choracter; and a similarity of (Christian) character brought about
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svmpathy of feeling. In the rising tide of Christian fellowship the worst hardships of
slavery melted away, even long before it was formally abolished. It became an
anachronism, e relic of 8 vanished and gone-by condition of things.

V. AND A8 IT WAS IN THE FIRST PERIOD OF THE GOSPEL, 50 IT HAS BEEN BSINOE.
There have been periods when circumsiances had brought about partial revivals of the
spirit of slavery. But the working of the principles of the gospel have proved irrecon-
cilable as ever with slavery, and has either brought it to an end or cast it out, Take
for example, the civil war in America. '

Ver. 16.— The brotherhood of all Christians. Onesimus, before his conversion to the
faith, was the servant of Philemon; and afterwards, though he did not cease to be his
servant, yet he became something more, viz. his brother in Christ Jesus. We may
learn from this—

I. TEAT TEE CHRISTIAN RELIGION DOES NOT TAKE AWAY THE DIFFERENCE OF BANKS
AND CONDITIONS, NOR REGARD THEM A8 UNLAWFUL. The Apostie Paul instructs
masters how to behave towards scrvacts, and scrvants towards masters (Eph. vi. 5, 9) ;
governors how to conduct themsclves towards the governed (Rom. xii. 8), and the
governed towards their superiors; and thereby acknowledges each state as lawful,

1. YET THESE DIFFERENCES ARE ACCIDENTAL, AND CONSISTENT WITH AN ESSENTIAL
EQUALITY OF ALL CHRISTIANS. The gospel considers all Christians (as they are in the
sight of God) without reference to their rank and station, their wealth or poverty, and
classes them on moral considerations alone. “The poor man hath the Word of God
offered unto him, read unto him, and preached unto him as well as the rich ; he hath
the sacraments of God provided for him as well as for them that are of high place:
he may pray unto God as freely, as comfortably, as cheerfully, as the great men of
the earth; and he hath a gracious promise to be heard and respected as well as they.
Though thou farest hardly and meanly at home, yet God hath prepared thee a feast, and
biddeth thee to his table richly furnished and plentifully stored with all provision.
Though thou do not get up and down in seilke and velvets, and hast no gorgeous attire
10 put on, yet God hath provided theea better garmens—he giveth thee his own Son to
put on, and clotheth thee with his righteousness ” (W. Attersoll).

IIL. The consideration that their servants and inferiors in station have an equal
portion in Christ and in the mesans of salvation ought to be an instruction to those
highly placed in this world to SHOW MILDNESS AND CONSIDERATION, PATIENCE, AND EVEN
MEKENESS TO THEIR INFERIORS AND SERVANTS. Their advantages are great; they
ought not to abuse those advantages by treating unfairly those who are committed to
their charge (Jas. v. 3, 4).

IV. THE RESPONSIBILITY OF THE BICH MAN FOR THE Poor. The bigher his rank
above others, the more humble and unassumiog should he be; for his obligations also
are great: “ For unto whomsoever much is given, of him shall be much required
(Luke xii. 48). His authority, his influence, his example, must needs produce good or
evil effects on others, and for these he will be held responsible in the judgment.

Ver. 19.—Spiritual benefits the most valuable of all. Since St. Paul had (as it
appears) won to the embracing of the faith of Christ as well Philemon himself as
Onesimus his slave, he rightly reminds him, as his first and most powerful argument,
that Philemon owes himself and his very life (that is, the life of his soul) to him.

L HE DOES NOT 5UM UP THIS OBLIGATION. He leavesit to the conscience of Philemon
to consider how much he was indebted. It was, perhaps, incommensurable with the
{avour he was asking. But it is clear that such an obligation must exceed every other.
A man's self is niore valuable than his lands or his goods (Job ii. 4). It is therefore a
lifelong obligation that men are under to those who have been to them the instruments
of great epiritual benefits, and one not capable of being fully discharged. So it is said,
« How beautiful upon the mountains are the feet of hiin that bringeth good tidings,
that publisheth peace!” (Isa. lii. 7; Rom, x. 16). Bt. Paul bears witness that the
Galatians, whose spiritual father he was, regarded nothing as being too good or tho
costly to show their affection for him (iv. 14, 15); and he lays down in 1 Cor. ix. 11
that the spiritual benefits of which he had been the means were supreme in kind to
sny poseible carnal recompense.
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II. SPIRITUAL BENFFITS ARE INDEED THE GIFTS OF GOD AND THE EFFECTS OF RIS
GRACE; but ho uses the services of men, and particularly of his ministers, in the dis-
pensing of them. *“It is hutter to help our [riends to recover lost grace than lost
money;’ (Thomas Aquinas). And those who receive them rightly will be suitably
grateful.

I11. SPIRITUAL BENEFITS THE MOST VALUABLE, because the soul of man is his most
precious possession (Mark viii. 36, 37). 'I'he life of the soul is impaired and at lenarh
wholly lost by sin; but is regained and strengthened by Divine grace. 1. The soul is
more noble than earth or heaven ; for of these the one is for its temporary habitation,
the other for its eternal one. 2. It bears the image of God. It is like the plece of
silver in the parable (Luke xv. 8), for which, when lost, such diligent search was made.
The heavens were created with a word, but the redemption of the soul needed the
incarnation of Christ, and his death upon the cross. 3. Hence its value, and the
corresponding value of a service rendered to it—a value 8o great as not to be capable
of being cxpressed (e.g.) in money.

IV. IT I8 INCOMMENSUBATE WITH TEMPORAL THINGS. So St. Paul does not give the
sum of it.  The freedom of Onesimus was a service in the spiritual sphere. 1t wasa
benefit to Onesimus himself; and, if he were employed as St. Paul proposed (ver. 13),
in the service ol the Church, might be the meaus of good to many other souls.

V. IT wAB A FITTING PLEDGE, therefore, of the gratitude of Philemon.

HOMILIES BY VARIOUS AUTHORS.

Vera. 1, 2.—Tke sceptre of love. * Fellow-labourer . . . fellow-soldier.” These are
terms expressive of the spirit of St. Paul. He was not only an ecclesiastic, speaking
ez-cathedrd, so as to have dominion over men’s faith. He was a brother amongst
brethren ; he ruled by force of character and by depth of love; he addresses them in
words which had not then degenerated into a formula: “Dearly beloved.”

L CommoN woBk. *Fellow-labourer.” For Paul believed in work—in hard work.
He had *“ journeys oft; ” he returned to confirm the faith of the disciples. He worked in
sorrow of brain and sweat of heart, and sometimes in sweat of brow.

II. CommoN ocoxrLioT. * Fellow-soldier.” For all through the ages the Christian
has a battle to fight—within himself, and with the world and the flesh and the devil.
Men are sustained by the sight of men nobler than themselves risking life and health.
In the Crimean War, when a young officer headed his troops, running by their side in
the heat of the conflict, a private remarked, “ There runs ten thousand a year!” Paul
did not direct a campaign from afar; he did not do the dainty work, and leave others
to hard fare and dungeons. He “fought a good fight,” and in that fight he fell, to be
crowned with honour hereafter. How inspiring, therefore, would such a man be to
other apostles—* a fellow-soldier ” ! —W. M. S.

Ver. 4.—Love's outcome in prayer. *“ Making mention of thee always in my prayers.”
We may judge of the reality of our affection by the current of our thoughts. Do
we find them tending towards some absent friends daily? Then we have evidence
that ours is not the superficial love that can live only in the presence of its object.
With the Christian thought turns to prayer. There on the throne of the universe is
One who can best befriend our dearest friends.

I. THERE WAS BLESSEDNESS IN THE EXPERIENCE. *“I thank my God, making
mention,” etc. It was not a prayer touched with sorrow for Philemon, Apphia, and
Arcbippus, or with anxiety about their faith and character. It was the prayer of one
who rejoiced that the Christ above could keep them from falling.

II. THERE WAS PURPOSE IN THE PRAYER. Paul remembers its subject-matter.
When be heard of their love and faith towards the Lord Jesus, he prayed that their
faith might not be merely personal or selfish, but that their religion might be, in_the
modern speech, “altruistic,” which is “otherism” as opposed to ‘“selfism.” Paul
prayed that the communication of their faith might be effectual, that tho light might
shine on otbers so as to guide them, that the fountain might flow into other hearts so
us to refreah them,—W.
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Vers. 9, 10.—Love's motive-power. * For love’s sake I rather lwasech thee .
for my son Opesimus.” Onesimus was a slave—one who in past times had been, as
was natural, unmoved by any inspiration to good service—and was “unproﬁmbie."
He had been begotten again through the ministry of Paul, and now that he sends him
back. he tells Philemon that the new Divine life in him will make him faithful, earnest
and “profitable.” '

L. TruTe TRIUMPAS IN TIME. Slavery did not fall at once, nor was polygamy
destroyed at once. Revolution would have been the cost of any such attempt. Paul
left the cross to do its mighty work. The spirit of the gospel made slavery and
polygamy alike impossible, because the cross destroys self, teaches us that we are not
our own, and emancipates all who are oppressed through a love which gives itself for
others instead of holding them in bondage.

I1. LoveE 18 THE SUPREME COMMAND, He will not enjrin. Men resist orders and
commands. They find excuses for inaction, and their pride is hurt. But when love
intreats, and when that love is like that of Paul the aged, and Paul a prisoner, and
Paul to whom Philemon owed his own self (ver. 19), we need not wonder that love won
the day ; 8o Onesimus would be received back as a servant (a bond-servant), “but above
a servant, a brother beloved.”—W. M. S.

Vers. 19, 20.— Personal obligation. “Thine own self.” This i8 more than all
else. We can call nothing “our own” but “the self.” We are not rich in what we
have, but in what we are. All things, houses, estates, lands, are outside us. The self
is all.

1. IxpeBTEDXNESS OF PHILEMON. Philemon owed his spiritual conversion, all the
rich inheritance in the soul, to the ministry of Paul; and he delicately enough reminds
him of this in an indirect form of speech, “ Albeit I do not say to thee how thou owest
unto me even thine own self.” It is one of those touches which show what a true
gentleman St. Paul was. There is more than claim of right to counsel him, viz. the
modest reminder that, if need be, he would repay any loss that Philemon might have
sustained through the detention by Paul of Onesimus. )

IL ExXPECTATION CONCERNING HIM. **Let me have joy of thee in the Lord.”
¢« Refresh me.” What by ? Tlat which alone can rejoice the heart of a true father in
the gospel, viz. Christ’s own Spirit in Christ’s disciples. The gospel was to_be spread,
not alone by eloquence or erudition, but by Christ's own religion alive and in action
in all who confessed his Name.—W. M. 8.

Ver. 22.— Needful preparation. “Prepare me . . . 8 lodging.” Their prayers he
hoped would open the door for him to come and see them. He knew that the golden
key of prayer had opened many doors closed as fast as his own. .

L A LoDGING BEEMB ALL HE EVER HAD. And not always had he that. A prison
can scarcely be called a lodging—for, in one eense, when we lodge we have protection
and rest, and are at liberty in our onward journey in life. This man gave up friends,
country, home, for Christ’s sake, and now he is completing his course and gives up dear
life itsell, Will he ever have this lodging? Noj; it is the time of his first imprison-
ment ; he is treated as a malefactor, and we know what his end will be.

IL His NEXT LODGING-PLACE WILL BE THE GEAVE. But, in one sense, the idea that
we associate with thés resting-place was not fulfilled in his life. His death was probably
one by the lions, or the executioner’s axe, or the cross, which would leave even his
poor body a prey to cruel hands. .

ITL His LODGING WAS To GIVE PLACE TO HOME. Soopn mow, very soon, his words
were fulfilled, “1 have finiched my course, . . . henceforth there ia laid up for me 8
crown of righteousnesse.” Here the volume of his life, illustrated with eo many etchings
from his own hands of his pains, forsakements, temptations, and tribulations, now comes
to a close. “Finis” is written upon all. Yet it is not Vale, vale, in aternum vale!
that we inscribe upon his aims and hopes. No; it is the catacomb motto, In pace;
for henceforth he enjoys the immortal rewsrd, the great peace; he is at rest in God.—
W.M. 8.

Vers 1—3.— The address and salmtation. This strictly private letter, whioh bas
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been well called *the polite Epistle,” carries upon the face of it a clear explanation of
its contents.

L Ter wrrrer or THE ErisTLE. “Paul, a prisoner of Jesus Christ.” He does not
describe himself as an apostle, for there was no need here to assert his authority, but
a8 a prisoner, to bespeak the sympathy of Philemon. He was not a prisoner for erime,
but for the cause of Christ, and therefore “ not ashamed of his chain.” Several of his
weightiest Epistles were written in prison, as if to show that *the Word of God was
not bound.” He associates with himself in the address, but with a separate title, the
name of * Timothy our brother,” who was known to the Colossians (Col. i. 1), and
now in sympathy with himself respecting the object of this Epistle.

II. THE PERSONS TO WHOM THE EPISTLE WAS ADDRESSED. 1. “ Unto Philemon our
beloved, and fellow-worker.” (1) He was probably a native of Coloss, for his slave
Onesimus belonged to it (Col. iv. 9). (2) He was a convert of the apostle (ver. 19).
(3) He was an evangelist. (4) He was a person of mark at Colossz; for the Church
gathers in his house; he is able to “refresh the hearts of the saints” both with temporal
and spiritual mercies. (8) It is a sign of the apostle’s humility that he places Philemon
on an equality with himself as “a fellow-worker.” Love bound the two servants of
Christ closely together. 2. ‘‘ Apphia our sister.” This name occurs in many Phrygian
inscriptions. (1) She was probably the wife of Philemon. The apostle addresses her
because, a8 the mistress of the household, her consent would be necessary to the
reception of Onesimus on & new footing. (2) She was a true child of God ; for she is
addressed as “a sister” of the apostle. Therefore Philemon and Apphia were not
unequally yoked together. (8) Mark how ready the apostle is to recognize the graces
of the saints, and especially to acknowledge the true place of woman in her household.
3. « Archippus our fellow-soldier.” (1) He was probably the son of this worthy pair.
(2) He was a minister of the gospel either at Coloss® or Laodicea (Col. iv. 7); for he is
called “ our fellow-soldier,” as Epaphroditus is called “a soldier of Jesus Christ.” The
title suggests the idea of conflict and hard service for the truth, with a view to final
victory. 4. “ The Church in thy house.” This does not mean merely the private
family of Philemon, though the object of the Epistle has the look of being a matter of
strictly private conceroment; but the assembly of Christians who met for worship
under Philemon’s roof. The restoration of Onesimus to his home under new relations
would be a matter of profound interest and significance to the whole Church at Colosaz.

III. THE BALUTATION. “Grace to you, and peace, from God our Father and the
Lord Jesus Christ” (see homiletical hints on Eph. i. 2).—T. C,

Vers. 4—T7.—Recognition of the Christian character and services of Philemon. This
is after the apostle's usual manner.

I. Tee THANESGIVING. “I thank my God always, making mention of thee in my
prayers.” 1, Though it ¢s not unlawful to praise men for their graces or wvirtues, God
88 first to be thanked as the Author of these dispositions. * We rejoice (or, ¢ boast '] in God
through our Lord Jesus Christ” (Rom. v. 11). It is the privilege of the believer to
speak of God as “my God,” according to the tenure of the covenant: “I will be thy
God.” Therefore the apostle says, “ Whose I am, and whom I serve” (Acts xxvii. 23).
2. The occasion of his thanksgiving. * Making mention of thee in my prayers.” It
mingléd with his daily prayers. (1) Though a prisoner, the apostle had constant
opportunities for secret devotion. (2) He was always mindful of others in his supplica-
tions. Many have no secret prayer; others pray only for themselves; the apostle prays
for others. The saints had an individual place in the apostle’s heart. (3) It is right
to pray even for those who are the subjects of thanksgiving. The saints are mot
perfect, and therefore need to be prayed for, that they may enjoy a more abundant life
in Christ Jesus (John x. 10).

IL THE OAUSE OR REASON OF THE THANKSGIVING. * Hearing of thy love and of the
faith which thou hast toward the Lord Jesus, and toward all the saints.” 1. 4 good
report extols God’'s Name and recommends religion. By it the ancients obtained
a good report” (Heb. zi. 3). 2. Good men love to hear, as well as report, the praises of
good men. 3. We ought to pray fervently for those who enjoy the greatest graces. ¢.
The graces of Philemon were faith in Christ «nd love to the saints. (1) These graces,
though distinguished irom ome another, mever exist separately. * Faith worketh by
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love,” and never without it. Love proceeds from faith, even love to the saints (1 Thess
ii. 3). (2) The Object of faith is the Lord Jesus Christ; therefore it is called the faith
of Jesur Christ. (Rom. iii. 26). Faith, as an act of the understanding, sces Christ, and
as an act of will, trusts in him for eternal life. (3) The objects of love are the SAints,
Christ is to be loved in the saints, who are to be loved next to Christ. All the
raints are to be loved, no matter what their character, disposition, or talents,

III. THE OBJECT OR PURPORT OF THE APOSTLE'S PRAYEB. “That the fellowship of
thy faith may become effectual in the knowledge of every zood thing which is in you
unto Christ.” 1. The fellowship referred to the kindly offices of sympathy and charity
which were the offspring of Philemon’s faith. The apostle’s prayers had in view the
furtherance of Philemon’s faith on its practical side. g‘?sith is a bountiful grace, and is
communicative in its very nature. 2. The energetic operation of faith (1) glorifies
God; (2) refreshes the saints; (3) stops the mouths of malicious men ; (4) and attests
the true character of the saints even in the society of hypocrites. 3. The drift of a
practical faith is towards a fuller knowledge and appreciation of good in Christian men.
;‘ Th: klixc;wle};ige of t.hef resulgescilnd the rewazl;lie of faith manifesting itself in deeds of
ove. sight springs from obedience. 4. growth of faith <n its upward tendemcy
is “unto Christ,” as its Goal and final Resting-place, dep{nding a8 it does upon umnion
with him, and tending to intensify the experience of that union.

IV. THE MOTIVE FOR THE APOSTLE'S THANESGIVING. “For I had great joy and
consolation in thv love, because the bowels of the saints have been refreshed by thee
brother.” 1. Whatever causes joy and consolation is just ground for thanksgiving.
*“For what thanksgiving can we render again unto God for you, for all the joy where-
with we joy for your sakes before our God ?” (1 Thess. iii. 9). Thanks ever be to that
God who fills our hearts “ with food and gladness.” The Apostle John found his joy in
lesrning that his children walked in truth (2 John 4). 2. Fhe proofs of Phdemon's
love to the saints. (1) The apostle rejoices in a love which carries blessings to others
rather than himsell (2) The saints ought to be refreshed in several ways. (a) By
words of consolation, which we can easily extract from the promises of our Lord in the
Word. (5) By our deeds of charity. So the apostle himself was “oft refreshed ” by
Onesiphorus during his long imprisonment. (¢) By our prayers for the afflicted saints.
(3) The motives that prompt to this compassionate dealing with the saints are (a)
that we herein imitate God, “ who comforteth those who are cast down” (2 Cor. i. 4);
(b) we refresh the bowels of Christ himself; (¢) God will not forget our labour of
love (1 Thess. L. 3).—T. C. : :

Vere 8—11.— Appeal by entreaty rather than command. The apostle here enters
on the main subject of his letter, and introduces it with a singular mixture of courtesy,
aflection, and authority. .

L IT 18 BOMETIMES WISE TO FOREGO THE EXERCISE OF AUTHOBITY. * Wherefore,
though I have all bolduess in Christ to enjoin thee that which is befitting, yet for love’s
sake I rather beseech thee.” 1. Ministers possess authority. They are required to
speak with suthority. “Charge them that are rich that they be not high-minded.”
2. Their authority is not in their own name, but in that of Ohrist. “I have all
boldness in Christ.” They are but servants in the Church,as Moses was (Heb. iii. 5) ;
“not having dominion over our faith, but helpers of our joy” (2 Cor. i 24); for it is
the authority of ambassadors (2 Cor. v. 20). 3. There are Umits to this authority.
“To enjoin thee that which is befitting.” This follows from the fact that Christ gives
the command. He can only command that which is befitting. Thus it is right for &
believer to do even more than strict law would demand, for he must do what reason
and propriety dictate.

IL IT 18 THE DELIGHT AS WELL A8 THE WISDOM OF MINISTERS TO USE ENTREATY
RATHER THAN COMMAND. 1. Ministers often wisely forego their right vn proesecuting
their Master's work. Christians likewise find it needful to forego the use of things
lawful, because their use would be inexpedient. They must not *“abuse their liberty ”
or “hinder the gospel” (1 Cor. ix. 12, 18). 2. Love s the prinetpal motive to prompl
to this action. * Yet fur love'’s sake I rather beseech thee.” Not the love of the apostle
to Philemon, nor the love of Philemon to him, but love absolutely as a principle held
io highest regard by all Christians, It is love that “seelceth mot her own.” 3. 4w
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sntreaty derives udded weight from the age and sufferings of him who offers ¥¢. * Being
such a one a8 Paul the aged, and now a prizoner also of Jesus Christ.” (1) Reverence
is due to age. It is “a crown of glory when it is found in the way of righteousness.”
The apostle was not now old, as the years of a life are reckoned, but he bore the signs
of age in exhauation and weariness and cares. (2) Ministers are to be regarded with
peculiar respect and sympathy on account of their afflictions. The apostle was now a
prisoner at Rome for the sake of Christ—*an ambassador in bonds.”

III. THE OBJEOT OF THE APOSTLE'S ENTREATY. ‘I bescech thee for my child whou:
I have begotten in my bonds, Onesimus.” 1. Onesimus was the runaway slave of
Philemon of Colosse, who had made his way to Rome, and come into contact with the
apostle during his imprisonment. 2. He was a convert of the apostle. (1) The apostle
was the instrument of his conversion at Rome. (2) Ministers ought to use private and
casual opportunities of doing good to others. (3) Though the ajostle was a prisoner,
the Word of God was not bound. (4) God often sweetens the affictions of his ministers
by special favours. 3. His conversion became manifest by his better life. *“ Who was
aforetime unprofitable to thee, but now is profitable tothee and to me.” (1) Good men
may have bad servants. This Onesimus had been unprofitable, not only as a pilferer,
but as an idler. The example of his godly master and mistress had no influence upon
his conduct. (2) Conversion always results in a change of social character. It makes
people conscientious in the discharge of all duties incident to their calling. Onesimus
was henceforth “profitable” both to Philemon and the apostle. (a) He was profitable
to the apostle. Religious servants are the most profitable. Onesimus gave new joy
to the apostle by his conversion, while he waited on him, no doubt, in the ministry ot
private service and kindness. It is not enough that a sinner cease to do evil; he must
learn to do well. We see in Onesimus the practical side of the apostle’s counsel, * Let
him that stole steal no more, but let him rather work with his hands that which is
good * (Eph. iv. 28). (b) He was profitable to Philemon, in so far as he,in Phiiemon’s
stead, did that service to the apostle which his master would have readily done if it
had been in his power. He would be yet more profitable to his master in the spirit and
conditions of his new service, on his return back to Colossa.—T. C.

Vers. 12—16.— The motives that prompted the apostle to send back Onesimus to his
master, I, HE pID SBEND HIM BACK. “ Whom [ have sent back to thee in his own
person, that is, my very heart.” 1. Onesimus did not return of his own accord. He
might, perhaps, have had some not unnatural misgivings as to the character of the
reception he would meet with as a returned slave who had acted a dishonest part, and
might have been ashamed besides to appear again in a community where his misdeeds
had been made known. 2. The apostle recognized Philemon’s right to the restored
services of his fugitive slave. The gospel does not abolish civil rights. The conversion
of Onesimus did not sccure his manumission. Yet the gospel planted principles in
society which in due time abolished slavery everywhere. ** Wast thou czﬁled being a
bond-servant ? care not for it: but if thou canst become free, use it rather” (1 Cor.
vii. 21). 3. He did not even wait til he had received an answer from Philemon as to
the terms in which Onest Id be recerved back into the Colossian household. He
sent Onesimus at once in charge of his two letters, namely, that to the Colossian saints
and that to Philemon himself. 4. Yet the apostle acted in the whole matter with the
deepest affection. for the poor bond-servant. He speaks of him as “his owu heart.”
What account Christianity makes of the meanest classes of society!

II. THE APOSTLE'S EXPLANATION OF HIS CONDUCT AND MOTIVES IN THE WHOLR
TRANSACTION. L. His first feeling was to retuin Onesimus nbout his person to do him
the service that Philemon himself would have gladly done. He had now become
profitable, according to the happy significance of his name. But it was not for the
apostle to interfere with another man's servant. 2. The true cause ¢f kis sending
Onestmus was that he would do nothing without the consent of his master. “But
without thy mind would I do nothing.” But the motive that prompted this determina-
tion was that “thy goodness should not be as of necessity, but of free will™ 1f the
apostle had kept Onesimus for the sake of the benefit to be derived from his personal
ministration, the whole transaction would have woru a semblance of constraint. We
bhave no right te extort benefits from our friends against their will. 3. Ths providential
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nspect of the matter. “For perhaps he was therefore parted from thee

that thou shouldest have him for ever.” (1) Nothingpai.n this statemenftore:t:nc::::s'
the misdeeds of Onesimus, which God overruled for good. (2) The acts of the meanest
individual in society are included in the sphere ol Divine providence. (3) God makes
up for the losses of his saints in his own time and way. Philemon has his once
nufaithful servant restored to him on an entirely new footing of advantage. (4) The
restoration of the fugitive slave is to an eternal relationship. The e;rthly tie is
~undered by death, but grace gives an eternity to the holy relationships of earth.
4. The new relation established between master and servant. * Not now as a servant,
but above a servant, 8 brother beloved, most ol all by me, but more than most of all.
by thee, in the flesh and in the Lord.” The apostle does not say, “not & servant,”
but “not as a servant;” for grace did not abrogate the old tie of master and servant.
(1) The brotherbood of saints is common to all the relationships of life. Philemon and
mesimus are now brethren beloved. (2) Pious servants are to be more regarded, as
thev are more faithful, than servants without religion. (3) There are none dearer to
winisters than their converts. (4) There was a double obligation to duty on Philemon’s
part corresponding to the double tie—that of the flesh and that of the Spirit—by which
he was now connected with Onesimus.—T. G,

Ver. 17.—The plea of Christian fellowskip. The apostle here directly puts his
request, “If then thou countest me a partner, receive him as myself.” He regards
Philemon as a partner in faith and love and life. It is a recurrence to an old
argument, “ If there be any fellowship of the Spirit, . . . fulfil ye my joy.”

1. THE FELLOWSHIP OF BELIEVERS. It subsists in the fellowship with the Father and
the Son, and derives all its force therefrom. (1 Johni. 3.) That fellowship implies
that all saints have a common Father (Eph. iv. 6), a common elder Brother (Heb. ii. 11),
a common inheritance (Eph. ii. 19; Rev. i. 9), a common grace (Phil. i. 7), a common
suffering (1 Cor. xii. 26; Heb. x. 33, 34). The Holy Spirit is the Author and the
Power of this fellowship (2 Cor. xiii. 13), as love is the ““ bond of perfection ” (Col. iii.
14). Thus believers become of “ one heart and one soul.”

IL Tee PLEA FOUKDED UPON THIS FELLOWsHIP. *Receive him as myself.” 1. J¢
is a genuine plea ; for the apostle elsewhere says, “1f there be any fellowship of the
Spirit . . . look not every man on bis own things, but every man also on the things of
others ™ (Phil. ii. 4). “Love seeketh not her own.” 2. Onesimus was now a partner
as well as the apostle. Therefore, as the old Puritan says, *“ Love me, love my partner:
one partner receives another, even for a partner’s sake.” If Philemon loves Christ in
the apostle, why not in Onesimus? *Inasmuch as ye have done it to one of these
little ones, ye have done it unto me™ (Matt. xxv. 40). We are to love Cbrist in the
meanest of his servants.—T. C.

Veru 18, 19.— The upostle’s frank acceptance of pecuniary responsibility for Onesimus,
The injured master might plead that it was enough for him to forbear punishing his
unfaithful servant, but the injuries he had received put it out of his power to replace
him in his household.

L THERE 16 HERE AR ACENOWLEDGMENT OF THE WRONG DONE BY THE NUW PENITENT
SLAVE. “If he hath wronged thee, or oweth thee aught, put that to mine account.”
It is evident that Onesimus had frankly coufessed his misdceds to theapostle. 1. Mark
the mild language in which the apostle describes them. He does not say that Oresimus
robbed his master, 8s he did not wish either to hurt the feelings of the slave or to
irritate the feelings of the master; but simply speaks of a wrong done, of a possible
debt incurred. If a sinner is penitent, why should his old sins or follies be thrown in
his teeth ¢ 2. Restitution in case of civil njury is a first thing. It is one of the muat
practical proofs of repentance.

[L THERE I8 A RESPONSIBILITY ASSUMED FOE THE DEBT OF ONEsinus. “ Put that to
mine account: 1 Paul write it with mine own hand, I will repay it.”” Tbe apostle here
puts his name, as it were, at the foot of the bond. 1. It was an act of self-sacrificing
consideration for Onesimus, as if the apostle would remove every possible obstacle to
Lbe restoration of the penitent slave to his Colossian bome. 2. Yet it 48 so put as fo
imply that Phileson wauld hardly eract the debt.
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I11. THERE 18 THE BTATEMENT OF A MUCH LARGER COUNTER-cLAIM. “Not to say to
thee that thou owest to me even thine own relf besides.” 1. It wus a true claim. The
apostle had heen the instrument of Philemon’s conversion. 2. /f was an overpowering
clatm. The blessing that accrues to a man from his conversion cannot be weighed in
the balance against all a man’s property. 3. There ought to be mercy in the exaction of
deb¢s, This is implied in the nature of the apostle’s appeal. Onesimus was utterly
unable to make restitution, and, if the apostle became his surety, it was with an
implied wish that Philemon would take a liberal view of his duty in the matter.—T. (.

Ver. 20.—A plea for personal consideration. The apostle now becomes more
poreonal in his urgency. ¢ Yea, brother, let me have joy of thee in the Lord,: refresh
roy heart in Chriat.”

L CBRISTIANS OUGHT TO AIM AT THE BPIRITUAL GRATIFICATION OF EACH OTHER.
It is not well to make the hearts of the righteous sal (Ezek. xiii. 22), The apostle
had care and anxiety and sadness enough to depress him, and it was natural he should
seek some fresh joy from the obedience of his disciples.

II. THE 0BEDIENCE OF CHRISTIANS 18 A GREAT BOURCE OF REFRESHING TO MINISTERS.
The ready obedience of Philemon would revive the drouping spirit of the apostle, and
inspire him with fresh vigour. As the refreshing was to be “in the Lord ” as the aim
of all a Christian’s actions, so we see how constantly the apostle rejoiced and gloried

in the Lord, and commended his example to his converts and to Christians generally.
—T. 0.

Vers. 21, 22— The apostle’'s concluding appeal. He now glides insensibly into the
language of authority, which all along he had a right 10 assume. ‘Having confidence
in thine obedience, 1 write unto thee, knowing that thou wilt do even beyond what
I gay.”

1. 'THE MOST WILLING MAY BE FAIBLY URGED TO THE COURSE OF DUTY. The apostle
assures Philemon that he does not doubt his obedierce, yet he thinks it necessary to
stir up his pure mind to a remembrance of his obligations. 1. An obedient people
make zealous ministers. 2. A good conscience ensures confidence in the wise und zealous
conduct of life. * Credit and a good conscience are shipped buth in oue bottom.” 3. 4
good heart entitles us to expect a liberal construction of the extent of our duty. The
apostle seems here to hint that Philemon might possibly manumit his slave. That
the apostle had not demanded ; yet it was within the possible scope of Philemon’s liberal
understanding of his duty to Onesimus.

IL THE APOSTLE BEGPEAKS, ON HI8 APPROACHING VISIT TO COLOSSE, A FAVOURABLE
RECEPTION TO ONESIMuS. ‘‘But withal prepare me also a lodging: for I hope that
through your prayers I shall be granted to you.” 1. The presence of the apostle at
Colosse would enable him to see that his expectations had not been disappointed. A
Puritan writer says, “ Who would not willingly receive OQuesimus, coming as Paul's
harbinger, to provide him lodging ?” 2. The most eminent servants of Gud need the
prayers of the humblest in his Church. (1) Because they are exposed to many dangers
and temptations. (2) lLecause they have a responsible charge in God’s kingdom.
(8) Because their liberty to preach the gospel is often threatened, if not temporarily
destroyed, by wicked men. (4) The apostle believed in the efficacy of prayer. 'I'he
prayers of the Colossian household would or might unlock his prison-doors. “The
eflectual ferveut prayer of a righteous man availeth much ” (Jas. v. 16).—T. C.

Vere. 23—25.— Salutations and prayer. 1. SaLurartions. These are the expressions
of Christian sympathy and kindness. 1. They are the sulutations of the aposile’s fellow-
prisoner. “There ualute thee Epaphras my fellow-prisoner in Christ Jesus.” (1)
Epaphras was o Colussian evangelist (Col. i. 7; iv. 12). (2) He was imprisoned at
Rome in the immediate society of the apostle. (a) This was an alleviation to both
prisoners, on account of their common faith, their common hopes, and their common
interests. Epaphras, as probably the younger man, would be very helpful to the
apostle. (5) The cause ol the imprisonment in both cases was “in Christ Jesus.”
They suffered for the preaching ol his guspel. 2. They are the salutations ¢f the
apostle’s fellow-labourers. *“Marcus” (Acts xii. 12), once temporarily cstranged from
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the apostle, but now at his side; “ Aristarchus”™ (Acts xix. 29, 30; Col. iv. 10);
*“ Demas,” whoee apostasy was yet future (2 Tim. iv. 10); “Luke,” the bLeloved
physician and evangelist (Col. iv. 14). The apostle was happily circumstanced, even
as a prisoner, through the constant or occasional society of these men.

I1. Prayer. “The grace of our Lord Jesus Christ be with your spirit.” It is
curious to find no allusion to God the Father in this prayer. If Christ is not God,
how can wo account for such a prayer? It is a simple but beautiful prayer addresse?
to the whole Philemon household.—T. C.
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