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And when she prattles nt my lneo,

I often think that up in heaven
The angels little diflercnce seo

Betweon our seventy yenrs and soven :
Her treaswres opening, dower and frond,
And mine, safo harvested beyond |

I thank Thee, Lord, for mercics shed
On all the by-paths of my ycars;

That for the bowed and houry head
Thy benediction still appears;

These snows of winter only say

Thy spring-time is not far away.

SEVENTY AND SEVEN.

With Father-lovo that cennot change
Thou dost encompass young and old,
No frailty can Thy thought estrange,
Nor lenigth of days relex Thy hold :
Post sevenly years of good and ill,
We are Thy little children still.

Bo with me now, that age may prove
How groat Thy compensations are,
Till, from the covert of Thy love,
I sce the dawning break afar—
And where no growing old can be
Find youth and home again in Thee!

MARY ROWLES JARVIS.

TOM HERON OF SAX

A STORY OF REVIVAL TIMES.

CHAPTER XVI.—MADAM’S DISCOVERY.

“ ‘O much for the Methodists and their
doctrines!” said Madam.

This remark had been heard from the
lips of that lady more than once since Tom
Heron’s last wild outbreak, which had consider-
ably transcended anything of the kind hitherto
committed by him; but in the words as uttered
to-day there appeared to be an especial signifi-
cance, and as she swept inio Mrs. Bridget's
drawing-room, with that rustle of silken skirts
which seemed inseparable from any movement
on Madam’s part, Athol saw at a glance that
something of an unwonted nature had occurred
to excite her aunt, and both she and Mrs. Bridget
tose to their feet with interest, as they greeted
their kinswoman and visitor.

Madam’s winter visits to her brother-in-law’s
rectory were not at all numerous, but this bright,
crisp December day had tempted her as far as
Hownston. She had had shopping to do in the
town, and had dined at the rectory an hour or two
earlier. After this she had gone once more into
the town, returning for a cup of Mrs. Bridget's
excellent tea to refresh her for the long drive
home : and it was upon this second entrance that
ghe showed in her look and manner that she had
met with some adventure of an arousing kind.

« What is it, dear aunt?” asked Athol eagerly,
greatly wondering how Madam could have met
with any encounter from the Methodists, who
were quiet enough in their ways, save that on
Sundays and sometimes in the evenings, if
weather permitted, there were open-air gather-
ings more or less largely attended. i

Madam sank down in her easy chair, her silken
skirts falling gracefully round her, and from the
ample muff she carried she drew forth a packe:t
wrapped in soft paper, which she placed in Athol's
hands.

«T think you will recognise the contents, my
dear,” she said; “open it and seo.” )

Athol obeyed and uttered a cry of surprise.

« Why, surely, it is Irene’s pearl necklaco.

“Exactly. I should have known it anywhere.
The necklace I chose with such care, and her
father gave her upon her last birthday. And
where do you suppose I found it to-day ?”

Athol shook her head in blank astonishment.
Mrs. Bridget approached nearer and took the
case in her hands.

“ Sure it is the same,” she said, “ and a prettier
trinket of the kind I never saw before. Where
did you find it, sister? ”

“I saw it in Griffith’s window,” answered
Madam, Griffith was a watch-maker and jeweller
in Hownston, a man of upright character and
largely patronised by the gentry round.

“In Griffith’s window?” echoed Athol, and
then stopped suddenly short with a feeling of
great dismay. Had not somebody told her that
Griffith was friendly and well-disposed towards
the Methodists >—and had he not given a hand-
some donation towards the expenses.of the chapel
now in course of erection? Athol could scarcely
kave told why these thoughts instantly arose in
her mind in connection with the appearance of
Irene’s necklace in that window : but she ceased
speaking, and only listened with breathless in-
terest to the talk of the elder ladies.

“How could it have got there ?” asked Mrs.
Bridget.

“ Exactly my own question,” said Madam,
“and I went in to inquire. I did not of course
say what I knew of the former history of the
necklace: but I mado searching inquiries as to
how it had reached Griffith’s hands. I thought
the man was a little inclined to be reserved, but
when pressed he spoke out frankly enough. He
had nothing to be ashamed of. It was not long
before I had the whole story. I should like you
to guess who had brought the necklace for sale,
and the objeot for whioch it was to be sold.”

Athol’s face was crimson ; the name of Nancy
Dawson was on her lips, but she restrained her-
golf, whilst Mrs. Bridget only shook her head,
paying she could form no conjecture at all.
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It was Tom Heron that brought that necklace
to sell,” cried Madam with something of triumph
in her tone. *He brought it-to Griffith’s with a
lying, trumped-up tale of how it had been given
to him by the owner for the good of the canse—
the Methodist cause, if you please: and he was
persuaded to buy it, and to place the money in
the hands of those persons who were collecting
funds for that miserable building they are erect-
ing under the name of a chapel.”

“ But how could Tom get hold of the necklace ?”
asked Mrs. Bridget quickly, “I cannot under-
stand.”

“T can,” answered Madam incisively. “It is
not difficult to see how it was done. During the
early months of the year, shortly after our return
from Bath, that young man was constantly about
the house. We had sickness in the stables, and
the boys encouraged him to come about the place
as he chose. When a perfectly unserupulous
man has the run of the back regions, one never
knows what the end will be. He had chances
and to spare of entering the house himself, or of
corrupting one of the indoor maids o

“But I thought that at that time he had
turned over a new leaf?”

“Turned into a canting Methodist you mean,”
sneered Madam with unwonted heat of manner.
“ Ay, so he had—there lies just the point of the
whole thing. The old, wild, wicked Tom Heron
would never have demeaned himself by theft and
dissimulation. He might be reckless, profane, a
number of undesirable things—but low, and mean,
and dishonest—never. It was for these deeply
pious Methodists to teach him those lessons of
guile. Have I not always said that they were
Jesuits in disguise 7 And does not this thing prove
the truth of my words? Had I known what I
know of him now, I never would have had him
near the place. But it was hidden from me,
though other people knew it,it seems. And this
is what comes of it. The Methodists have made
Tom Heron a liar and a thief!”

« It is very strange,” said Mrs. Bridget. * Are
you sure that the thing has nct happened since
the poor young man returned to his wild ways,
a8 he has done now, they say?” o

“ Ay—and is ten times worse than ever—it is
always the way with those who think they have
got hold of some wonderfaul new religion that is
going to make them better than anybody else.
Oh, no, Bridget, there is no mistake. This neck-
lace has been in Griffith’'s hands for several
months, It came to him when Tom Heron was
in the full flood of his Methodist enthusiasm.
Well, he will soon learn by sharp experience
what his new friends have done for him.”

“ What do you mean,” asked Athol, who was
looking rather pale.

« Mean, child?” echoed her aunt sharply,
“ Why I mean, of course, that he will be arrested
for it. Bare-faced robbery must not go un-
punished. It may be a hanging matter for aught
T know. Not long since I know that men were
hanged for sheep-stealing, and highwaymen are
hanged for robbery still—and a very good thing
too. A fine end to Tom’s Methodism—that it
should lead him to the gallows! Well,if it prove

’
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on example and a warning to others it will not
be thrown away. It seems to me that people in
these days require a very sharp lesson—silly
sheep, all running one after another after false
shepherds. I have no patience with it.”

Athol turned away to the window that her
face might not be seen. A horrible misgiving
had come over her. She did not believe that the
necklace had been stolen. She remembered ask-
ing Irene to lend it to her only a few weeks back,
and her cousin professed not to be able to find it.
Athol had been struck by her manner at the
time, and had thought it strange; but had since
forgotten the incident. Now it all came back
to her, Irene was certainly a party to the dis-
appearance of the trinket. But what would her
course of action be now? It was impossible to
believe that she would permit Tom Heron to be
thrown into prison on the charge of theft: but.
50 involved had the girl now become in the
meshes of, a net of deceit, that to break through
would be extraordinarily difficult: and Athol
felt as though she could not rely in the least
upon what Irene was likely to say or do upon a
difficult occasion. She had so often surprised her
before, that she had no clue to the state of her
feelings now.

Miss Fortescue was trying to soothe down
Madam’s displeasure. Good Mrs. Bridget, though
by no means an advocate of the Methodists, had
learned by this time that they were not an evilly
disposed or turbulent community, if let alone by
others, She thought it very odd if Tom Heron’s.
moral perceptions had been blunted by associa-
tion with them, and by listening to their teach-
ings, Still, as the proverb has it, * Facts are
stubborn things,” and the facts appeared to be
against him. Still there might be some explana-
tion, and she was trying to get Madam to avoid
acting with precipitation. She, too, was dimly
aware of Irene’s secret sympathy with the
Methodists, though she did not know how far
it had gone.

The Rector came in and heard the story : he was
alittle disposed to pooh-pooh the whole thing, and
to say that there must be two necklaces of the
same pattern in the world.

“ &Go home and talk to Irene about it,” he said,
“T don't doubt for a moment but that she can
lay your suspicions at rest. Tom Heron is not
that kind of sinner; and not even the wiliest of
Jesuits could persuade him to theft—let alone
these Methodists, who, with all their cranks and
crazes, are honest and well-meaning fellows in
the main. Oh, I know what you foel about
them, sister, but you see I claim a little more
knowledge, having somany of them in my parisl,
and under my nose, as it were. I often enough
wish them all at Jericho: but that does mnot
make them rogues or thieves. And if they do
drive some poor creatures almost into lunacy
with terror and remorse, they do turn some of
tho wicked from their evil ways—I am the last
to deny it, though it meauns that I admit them to
have succeeded where I have failed. Go homo
and talk to Irene, I dare say you will find that
she has her necklaco all safe at home.”

Madam did not believe herself mistakgn ; but
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time was getting on, and she took hor brother-in-
Jlaw's hint.

Athol spent an uncomfurtable evening, wonder-
ing what was going on at Rookwood, and
speculating if she herself was aoting rightly in
keoping her cousin’s sccret under sueh serious
circumstances; and as tho following morning
dawned fair and bright, she ovdered her hLorsc to
be saddled very shortly after breakfast, and rodo
off to see Mary Ernscliff, to share with ber in
some measure the burden that was oppressing
her. Mary Ernscliff, as Athol well knew, was as
conscious of the change which had recently come
over Irene as she was herself. The two friends
had discussed it together frequently, and Athol
was sure that Mary partially divined the cause.
Both regretted that constitutional timidity, coupled
with a not unreasonable dread of her mother’s
displeasure, still held the girl silent and led her
into a tacit and negative form of deceitfulness:
but both hoped that something would arise to
show her the error into which she was falling,
and make her see that, with whatever motive,
she was actually doing evil that good might
come.

There was another reason why Athol wished
to see Mary. The Lady of Ernscliff had recently
succeeded to a handsome fortune and a small
estate just over the Scotch border, which had
come to her by the death of an uncle. Athol had
only heard this news a few days ago, and was
wishful to congratulate Mary on her good forture.
She knew that this access of wealth would be
certain to add zest to ber brother’s wooing, and
the sister was naturally anxious to see if any
gradual change had come over Mary’s mind with
regard to her future. It seemed impossible
to Athol that she could seriously contemplate
living her life always alone bccause of the
tragedy of her early girlhood. Surely the image
of her dead lover must be growing dim by this
time. And when once that image had faded,
what more could heart of maiden desire than the
dashing, handsome, lover-like George Fortescue?

Still it was the matter of Irene and the neck-
lace which was uppermost in Athol’s mind, as
she dismounted at the door and made her way
into Mary’s presence. In a few moments the
facts of the case were all made known, and Athol
was cagerly asking Mary what she thought about
the whole business.

“1 do not think Tom Heron would steal : " was
the decisive answer, “if that necklace is Irenc’s,
he must have come by it in some honest way. Ho
has been rash and wrong in having anything to
do with it; but rashness has always been poor
Tom’s failing. I am very grieved for him just
now. My little friend Molly, his blind sister, is
in sad distress. It seems such a noble nature
depraved and thrown away. I feared when I
heard how he shut himself up and refused any
kind of help or companionship good or bad, that
the strain would be too much—that there would
be a terrible relapse. TPoor lad, he has so much
against him ; and even the truth, when he gots a
grip of it, only sets him at varianco with all
the world. Tle seems fated to be an Ishmaclite,
scems almost to desire it for himsolf. ButI truly
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belicvo he will come out of this again, and will

erhaps be a betler and humbler man for the
fall. He had, without knowing it perhaps, such
unbounded confidence in himself—in hLis own
strength. This sad fall will no doubt teach him
that he must look upon himself as a little child,
to bo led and guided still, and very apt to slip
and fall and falter.”

«If he is sent to prison and the gallows he will
have small time to learn anything,” answered
Athol quickly. “I don’t profess to know much
about souls, I think of people’s bodies, and it
seems to me that Tom Heron’s is in no small
peril just now.”

‘What Mary’s reply would have been Athol
never knew, for at this moment the door was
suddenly opened, and Irene burst into the room,
her face pale and tear-stained, her eyes red as if
with sleeplessness and anxious terror. Sceing
who was with Mary, she divined that the story
was half told, and flinging herself down on her
knees she buried her face in Mary’s dress as she
broke out into passionate speech.

“Qh, what shall I do—what shall I do ?
too terrible, too horrible to be believed !
shall Y do? What shall I do?”

“There is always one thing to do in times
of perplexity, Irene—one thing that can never
be wrong,” answered Mary quietly, “and that
is to tell the whole truth, whatever it may be.
It may be hard; it may seem to be almost im-
possible : but God is always ready to help us to
be brave in His service, and we know that He is
the Truth.”

“0Oh, Mary, Mary, Mary, how can I tell my
mother? Oh, if only I had spoken at first, it
might have been easy, but now that it has gone
on fur a year. Oh, I do not know what to do!”

Mary did not affect to misunderstand her;
though this was the first time she had spoken so
openly of her secret. _

“You mean about your sympathy with the
Methodist revival, as it is called? Come, Irene,
try to be calm, and let us look the matter quistly
in the face. But first about this necklace—how
did it come into Tom’s possession?”

«“J gave it him,” cried Irene, “I gave it him
to sell for the chapel. Nancy said it was right,
and I thought it was too. We were both afraid
to sell it ourselves, but we thought if Tom did it
it would be quite safe, and he was not afraid.”

“But your mother might have asked at any
time what had become of it. YWhat would you
have said then?”

Tvene’s face was still hidden, but sho was
speaking freely now, and without subterfuge.

“I do not exactly know—we hoped it might
seem as if it wore lost. We had tided over diffi-
culties before, and hoped to again. Oh, Mary, I
know it sounds very deceitful : but it did seem
as though to savo our souls and be soldiers of
Christ, it was worth overything it cost.”

Mary could not restrain a smile at these words.

“ And did you think, littlo one, that salvation
was only to Lo found in Mothodism, and that
Clrist’s soldiers had to begin their campaign by
disobeying somo of Ilis most solemn command-
ments? But, Irone, dear, you might have saved

It is
What
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yourself much misery and perplexity if you had
taken better counsel than that of a well-ncaning
but ignorant girl like Nancy Dawson—"

“Oh, indeed, I might! I am drecadfully dis-
appointed in Nancy,” answered Irene with a frosh
access of sorrow, “It was only last wook that
she suddenly gave notice, and declared she would
stay no longer in a house so wicked as ours, It
18 true she had been asked to do some work on
Sunday, which it was not quite her place to do:
but I found out very soon that her real reason in
leaving was, that she had had the offer of a place
in a rich family in Hownston, where the people
are all more or less Methodists. The housckeeper
was angry with ler, and said she might go at
once, and she packed up and went off the next
day. She did not seem to have the least feeling
for me—left alone, without a soul to speak to
about—about the things we care for. She said
it was her duty to go and live in a godly house-
hold when she had the chance, and I dare say it
was—but 1 did think she might have shown a
little feeling for me, after leading me and teach-
ing me, and warning me never to let mother
know anything.”

“Do you mean that Nancy deliberately tried
to turn you into a Methodist, when she entered
your service as a maid ?” asked Athol.

“Yes, indeed she did,” answered Irene, *and
she soon made me see that only the Methodists
knew the way of salvation. Before I bad been
80 happy sometimes in listening to Mr. Latham.
When he came instead of those curates who
went before, and was so different from them, I
began to think I was learning the truth, and life
looked different, and I was happy. And then—
oh, I hardly know how it began—but I found
out the real way—and then we went to Bath, and
Nancy took me to the early morning meetings,
and I was convinced of sin, and by-and-by found
peace. Oh, it was such a happy, blessed time !—
and I thought I should be happy always: but
somehow, now that I am here, all seems different.
I cannot get to the preachings, and church has
been spoiled for me—it is all so cold, so hard, so
formal.”

«Tf it is that, Irene, the fault is in yourself,”
answered Mary smiling, “If you do not believe
me, ask Mr. Wesley himself. He is a true son of
the established as well as of the universal church.
My dear, dear child, you have becn making a
sad mistake all this time in thinking that the
repentance for sin and the ardent faith in the
crucified Saviour, are only to be found amongst
Methodists. When you get home, get your
Prayer-book, and see what that teaches you.
Compare its teaching with that in your Bible.
Is not John Wesley himself a clergyman, and
docs he not love the church of hisland? Ilave
you not been like those of old, who said, ‘T am
of Taul, or ‘I am of Apollos?’ Ts Christ
divided now, more than IHe was then? Does
He wish to be found in one small part of this
great world, and cxcluded from all the rest?
Think, Irene, what it means when you speak as
if souls could be saved by Methodists alone ? Is
it not denying that Christ died for all ?—is it not,
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if pushed to its logical conclusion, almost ag much
o8 saying that men hold the key of heaven or hell
—is it not claiming for them what they never
dream of claiming for themselves, and would not
such teaching lcad at last to something worse
than Romish superstition and error ?”

Irene gazed at Mary with dilated eyes. The
poor child had gone through a great deal during
the past eightecon months of her life; the false
position in which she had placed herself with
rogard to her mother, had scaled her lips and
caused her to proy upon herself in secret; whilst
she had no counsellor but an ignorant girl, who
had shown herself anything but a wise guide. No
wonder that her mind had become strangely per-
verted, and her ideas all thrown into confusion,
Tossed about in a sea of doubt and uncertainty,
she clung to Mary as if in her she found a sheet-
anchor.

¢ Then it would not be wicked to cease bcing
a Methodist, and to let myself be happy in church
and enjoy the service again?”

“Do we worship another God in the church
here ?” asked Mary smiling, “or have you learnt
to worship a new ome with your Methodist
friends ?”

Irene hung her head, and murmured that it
seemed different.

« Just s0, dear child, the differences are in exter-
nals, not in the deep underlying truth. In many
places—formerly in Sax itself, the clergy were-
sleeping and the church seemed to slumber with
them : it needed that a call should be made to.
gtartle and awake them, and God has caused.
His name to be .proclaimed aloud by unlettered
men whom the world despises. DBut leaving.
the wider question, let us think only of your
position. You are in your parents’ house, under-
their care, and they would not wish you to.
openly join yourself to a body whose action is
not approved by your mother. Here in Sax we:
are blessed by a good and holy pastor, who does-
not withhold the Word from his flock: therefore-
there can be mo call upon you to go elsewhere.
for the Bread of life. Irene, you must tell your
mother your story, the mystery about the neck-
lace renders any more concealment absolutely
impossible : but, in telling her, you can tell her
also that you repent your false step, and that
you will no longer act in opposition to her
wishes. It may be hard to do—but it is the
right course to take, and there is always com-
pensation in that thought, although there muy
bo suffering and punishment. Come, tell mo
that you will be brave and do it: think what
the relief will bo when all is known. Let me
hear you say that you will confess all.”

«Oh, I will, I will!” cried Irene, with sudden
passionate fervour, “ But, Mary, dear Mary, will
you come with me whilst I doit?”

« T will do so gladly,” answered Mary, rising
with alacrity, “ Lot us lose no time in setting
forth.”

And Athol sprang up and threw hor arm
around Ireno crying:

“ Wo will all go together—we will all help
you through with 1t.”



PSALM CX.

HE CXth Psalm is a signal prophecy of the
Lord Jesus Christ, deseribing His person,
kingdom, priesthood, and the work of

redemption wrought by IHim. Parts of this
prophecy are quoted and applied in the New
Testament; by our Lord Himself, Matt. xxii. 43 ;
by St. Peter, Acts ii. 34; by St. Paul, 1 Corin-
thians xv. 25, and also in Hebrews v. 6. If we
consider how directly this Psalm is applied to
Christ, and how plainly all the passages of it are
associated with the faith of Christians, concern-
ing the work and offices of the Messiah, we need
mnot be surprised that in every age of the Church
it has been regarded as ‘Messianic.” The
fathers of the English Reformation, viewing it as
-a declaration of faith scarcely to be parallelled in
any other part of Scripture, appointed it as one
of the proper Psalms to be read on Christmas
Day in all the churches.

The manner in which our Lord Himself used
the Psalm is worthy of special notice. The
narrative is given in.all the Synoptic gospels,
.and with such variations by each evangelist as to
fix the attention more surely on the occurrence.
In Matthew we read (xxii. 41-45): *“ While the
Pharisees were gathered together, Jesus asked
-them, saying, What think ye of Christ? Whose
son is he? They say unto him, The son of
David. He saith unto them, How then doth
David in spirit call him Lord, saying, The Lord
said unto my Lord, Sit thou on my right hand,
till I make thine enemies thy footstool? If
David then call him Lord, how is he his
son?’”

In Mark (xii. 35-37) we are told that il was
when He was teaching in the temple, He said :
“How say the scribes that Christ is the Son of
David? For David himself said by the Holy
Ghost, The Lord said to my Lord, Sit thou on my
right hand, till I make thine enemies thy foot-
stool. David therefore himself calleth him Lord;
and whence is he then his son?”

And in Luke (xx. 42-44) it is more pointedly
gaid : “David himself saith in the book of Psalms,
The Lord said unto my Lord, Sit thou on my right
hand, till I make thine enemies thy footstool.” In
the Revised Version the rendering is substantially
the same in all the gospels, save that in Matthew,
“ the spirit ” is given “ Spirit;” while in Mark it
is given, * David himself said in the Iloly Spirit.”
And in Matthew it is, “till I put thine enemies
underncath thy feet.”

Not only is the Psaln distinctly appropriated
to Mimself by our Lord and Saviour, but also the
Psalm is ascribed by the great Teacher to David,
“gpeaking by the Holy Ghost,” as the author of
the Psalm. The Jewish commentators, secing
how the Christian faith recognizes the application
to Christ, endeavoured to wrest the meaning;
though some of their masters, when not thinking
of the controversy with Christians, refer some of
the things spoken of to the world to come, or the
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doys of tho expected Messiah. In fact, until the
outbreak of German rationalist intorpretation, no
ono quostioned the Messianic bearing of this Psalm.

Will it be believed that tho author of a recent
English work, the ¢ Introduction to the Literature
of the Old Testament,” with these plain words of
the New Testament before him, says, “ There is
no record of the question whether a particular
portion of the Old Testament was written by
Moses, or David, or Isaiah, having ever been
submitted to Him; or had it been so submitted,
we have no means of knowing what His answer
would have been.” He explains himself by
saying that our Lord “accepted as the basis of
His teaching the opinions respecting the Old
Testament current around Him” ; and that ¢ this
Psalm, though it may be ancient, can hardly have
been composed by David. If read withoul pree-
Judictum, it produces the irresistible impression of
having been written not by a king with reference
to an invisible Spiritual Being standing above
him as his superior, but by a prophet with re-
ference to the theocratic king.” Of course this
view implies assertion not only of the limited
knowledge of the Divine Saviour, but of His
accommodating His teaching to the ignorance
and prejudices of the Jews of His day.

The following extracts from the Commentary
of good Bishop Horne will delight all who believe
in the Bible as the word of God, and have faith
in Christ as a Divine Saviour.

“1. The Lorp said unto my Lord, Sit thou ot my right
hand, until I molke thine enemies thy footstool.”

We are here informed of Jehovah's eternal and unchange-
able decree concerning the kingdom of Messiah, its exten-
sion, power, and duration. That Messiah should, after his
sufferings, be thue exalted, was determined in the divine
counsel and covenant, before the world began. Whether
we suppose the Psolmist to be speaking of that determina-
tion, or of its actual accomplishment at the time of Christ’s
ascension into heaven, it maketh no great difference. The
substance of the decree is the same. It was addressed by the
Father to the Son, by Jehovah to Mossiali, whom David in
gpirit styloth, Y37, “ my Loxd ; " not one that should come
after him, as his oflspring aocording to tho flesh ; but one
in dignity of person, and greainess of power, far superior to
him, and to evory earthly potentate; King of kings, and
Lord of lords; God and man united in ono person. To this
person it was snid by tho Father, “8it thou at my right
hand, until I make thine encmics thy footstool; ” in othor
words, Sceing, O my Son Messinly, thou hast glorified me on
{he eartl, and finishod the worl which I gave thee to do, the
groat work of man’s redemplion ; tako now the threne pre-
proparcd for thoe [rom tho foundation of tho world ; behold,
all power is givon unto theo; onter upon thy mediatorinl
kingdom, and reign till every opposer shall have submitted
himself to thoo, and sin and death shall have felt thy all
conquering arm.

«92, The Lovd shall send tho rod of thy strength out of
Sion ; rulo thou in tho midst of thine encmics.”

In the forcgoing vorse, David related the words spoken
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by the Father to the Bon. In this, ho himeolf,as n prophot,
directeth his speech to King Messinh, prodioting tho glorious
conaequonces of his enthronization, and tho menner in whioh
“his enemios ”” are to bo “mndo his footatool.” I'ho “rod,”
or sceptre of Christ’s * strongth ” f8 his word, necompaniod
by bis Spirit. Tho law wne given to Israol from Sinad, but
tho gospel went forth from “8ion;" it was *pronchod to
all nations, beginning at Jorusnlom,” Luke xxiv. 47; thoro
began tho spiritual kingdom of Josus ; thoro woro tho flrst
converts mado; and from thenco tho faith wns propngntod
by tho apostles, to tho onds of tho onrtli; and tho church
thus erccted and established among tho natione, hath boon
as marvellously prosorved, “in the midst of her onomics,”
unto this day; yea,and tho world shall sooncr bo destroyod,
than sho shall censo to bo presorved.

8. Thy peoplo shall be willing in the day of thy powor,
in tho beautics of holiness : from the womb of tho morning
thou hast the dew of thy youth.”

The blessed cffocts of tho Gospel, upon its publication,
are hero forotold. “ The people” of Ohrist are those given
him by his Fathor, and gathered to him by the preachors
of his word. “The day of his power” is the secnson of
their conversion, when the corruptions of nature can no
longer hold out egninet the prevailing influcnces of graco;
when the heart, will, and affections turn from tho world to
God; and they make, as the first disoiples did, o freoc and
voluntary offer of themselves, and all thoy bave, to thoir
Redeemer. Then it is that they appear “ in tho beautics of
holiness,” adorned with humility, fuith, hepe, love, and oll
the graces of the Spirit. Tho whole verse containoth o
lively character of the subjects of Christ’s spiritunl kingdom,
who are described by thoir relation to him as “ his peoplo; ”
by their ¢ willingness” to obey and serve him; by their
honourable attire, the rich and splendid robes of *“ holiness; ”
and by their multitudes, resembling the drops of *dow"
upon the grass.

“4, The Lord bath sworn, and will not repent, Thou art
a priest for ever after the order of Melchizedel.”

From Christ’s regal office and the administration thoreof
by the sceptro of his word ond Bpirit, the prophot pnsscth
to his sacordotal oMece, which was also conforrod on him by
the decroo of the Father, and that docree, as wo aro told,
ralified by an onth; “ Johovah hath sworn, and will not
repent,” or, chango his purpose. Wo have o priost in
Lenven, who standeth continually pleading tho merits of
His sacrifloe onoe offored upon the oross : “ Who ever livoth
to make interccssion for us;” and who is ready oi all
times to bless us, “ by lurning away every man from his
iniquities,” Acts iii. 26, by aiding us againset our cnomios,
and supportiug us under our necossitics. Oblation, inter-
cession, and benediction are tho throo branches of the sacor-
dotal office, which our great High Pricst now oxoreisoth for
un, end in tho exercigo of which tho Futher hath condesconded
in the most awful mnnner to promise that ho will hear and
accept him on our bohalf. IIis priesthood is nol, liko ihot
of Aaron, figurativo, successivo, and transient, but renl and
effoctual, flxed and incommunionble, otornal and unchange-
able, nccording to that pattern of it exhibited to Abrulm{n,
before the law, in tho person of Molohizedek, Goen. xiv.
18-20, and discoursed upon at large by tho aposile, b, vii,
throughout.
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b. The Lord upon thy right hand shall strike throngh
lelngs in the day of his wrath.”

6. 1lo shall judgo among tho lienthen, he shall flll the
placos with tho dond bodios ; bo shall wound the hends over
muny countrlos;” Ileh. tho head ovor much country.

By “tho Tord upon thy right hand” (71" by N,
tho anme porson must undoubtodly bo undorstood, who ia
montionod In tho firat verso undor the samo titlo, "IN, as
“gltling ab tho right hand of Johovah.”  And tho Penlmist,
who has hithorto nddressed himsolf to Mossiah, or tho Son,
must bo supposed now to muke a sudden apostropho to
Johovah, or tho I*uther; ns if ho lind said, * This, my Lord
Mossiah, who sitloth at Thy right hand, O Jehovah, shall
smito through kings in tho dey of his wrath ; the kings of
tho ocarth will ondoavour to dostroy his roligion, and put
an end to his kingdom; but ‘the Lamb shall overcome
thom;’ ho shall * judgo ' and shall punigh tho impenitont.”
Thore is a day of forhearance, during which he will have
his church to bo, lilko himeolf, oppressed and afflicted,
humble and resigned ; bLut ihore is also ¢ future day of
wrath and recompense, whon tho sins and provoontions of
her porsooutors shall be ripe for judgmont; when their
triumphs and hor sufferings shall bo at an end.

“7. Ho shnll drink of tho brook, or, torrent, in tho way;
and therefore shall Lie 1ift up his head.”

Tho moans by which Christ should obtain hia universal
kingdom ond ovorlasting priosthood seem hore to be
assignod. In his “way” to glory, he was to drink deep
of tho waters of affliction' ; tho swollen * torront "’ occurred
iu the way, and prosontod itsclf between him and the
throne of God. To this * torront in tho woy ” tho Saviour
dosconded ; he bowoed himsolf down, and *“drank” of it
for us all; *and thoreforo ([D“?D) did he lift up his head ;”
that is, he arose victorious, and roigneth till * his cnomios
ho made his footstool,” 8t. Paul exprossed the samo senti-
mont in literal terms; *IIo humbled Limself, and bocame
obediont unto death, even the denth of tho Croes: where-
fore (8:0) God also hath highly exaliod him ” (Phil. ii. 8).

It is a happy thing that, even in Germany,
books of devotion, and books of hymns, have had
so much influenco among those people who are
professedly Christion. Scepticism and ratiomal-
ism have chiofly provailod among the learned at
the universities, and the rouders of their books.
Learning is good, but not when sought at the
expense of devout and roverent feeling. Nor
is it from the cold oritios of the lotter of the
Soripture that wo expeot to hoar the gratoful,
joyous uttorance of praiso—

Josus is worthy to rocoive

1Ionour and power divino, .
And Dblessings moro than wo onn give

Do, Lord, for evor Thinc.

1 Othor commontators rofor tho drinking of tho brook not
to wators of afMiction, but to wolls of refroshment. In the
“ Book ol Psnlme, with oxplanatory notes” (R. T. 8.),
wo read : % As o conquoror refreshed by o hasty draoght at
o brook continues tho ilght and pursuit till his foos ore
complotoly subduod, so the Mossin’s stronglh shall nover
fuil until the lpst onomy is dostroyod.”

PRV S



THE RELIGIONS' OF INDIA
AS ILLUSTRATED BY THEIR TEMPLES.

BY TUE REV. CHARLES MERK, PILD.

IMAGE OF A JAIN SAINT IN A TEMPLE ON MOUNT ABU.

HE picture (p. 249) represents a Jain temple.

The innermost part of the sanctuary is a °

cell containing the image of a saint, who
is seated cross-legged, the palms of his hands
turned upwards, in a state of fixed contemplation.
The attitude is the same in which Buddha
appears in ancient sculptures; the likeness is so
great as to leave it doubtful, in other similar
1nstances, who is represented by the statues; in
this case however the fact that the figure is
«sky-clad "—that means unclothed—and attended
by shapes of animals that appear in bas-relief,
makes it certain, that we have before us the
likeness of a Jain saint. Like a white picture it
appears, surrounded by a framework of marble
carving of exquisite workmanship. It is lighted
up not from above—for there are no windows to the
cells—but from the door, that opens in front and
leads into a pillared hall. The cell and the hall
are surrounded by an oblong court and enclosed
by walls, along which are rows of apartments,
like so many pigeon-holes, containing each the
image of a cross-legged saint of exactly the same
size and shape. The temple is one of a small
group of shrines, built on the top of Mount
Abu, which rises like a green island above the
Rajputana plain. The naked image, the cells,
the structure of the temple, its position on the
height of a solitary mountain removed from human
habitations, are all characteristic features of the
Hindoo sect of which we propose giving a brief
account in this paper.

In the earlier numbers of this series of articles
the rise and the fall of Buddhism was traced in
short outlines, Jainism was formerly held to be
a descendant of that religion which had once
spread over the continent of India, and which
has now disappeared from it. The earlier census
confounded Buddhists and Jains; but the later
returns! show that in 1881 there were over
3% millions of Buddhists, but less than half a
million Jains in the British dominions. The
latter are scattered in small communities over
Calcutta and the cities of the Ganges valley,
over Mewar, Guzerat, and the upper part of the
Malabar coast. They are traders and merchants,
closely connected by intermarriage, and united
by the strong ties of religion and of money ; their
wealth, exhibited by the many sacred bLuildings
which private individuals amongst them have
erected and endowed, gives them an importance
out of proportion to their small number. Recent
researches? have shown that the Buddhist and

! 8ir W. Hunter. Imperial Gazctteer of Indin. Second
edition. 1886. Vol. vi. p. 158 ef seq.

2 H. Jacobi, in Max Miiller, Sucred Books of the Enst,
188+. Vol xxii. Gaina Sutras. Introduetion, p. xxxii.

et scq.

248

the Jain religions are akin, and yet unlike one
another, and do not stand in the relationship of
church and sect, of tree and branch, but that
they are both growths out of the same grounds;
both have ‘“developed out of Brahmanism” in
that religious movement which in the sixth
century s.c. made itself felt throughout the Ganges
valley, and which was a protest against the
authority of the Vedas, the worship of gods and
the practice of sacrifices. The Jains, however,
did not oppose the orthodox creed to the same
extent as the disciples of Buddha; they admitted
to a certain degree caste in their communities,
and assigned a subordinate position to the
Hindoo gods in their temples; they did not
accordingly arouse the same amount of hostility
against themselves; they were not subjected to
persecutions; and whilst the Buddhists disap-
peared, the Jains survived and took their place.
The founder of the church, ths last of the long
line of ¢ perfect saints,” whom the Jains revere,
was Mahavira, a contemporary of Buddha; he
belonged to the same class of society, and the
surroundings of his life have a striking resem-
blance to those of lLis great rival. His father,
Siddhartha, was the chief of the village of
Kundagrama ; his mother, Tricala, was sister to
Ketaka, king of Vaisali. Wonderful signs and
portents heralded, we are told, the birth of the
venerable teacher. His mother beheld no less
than fourteen bright dreams and visions; his
father’s house increased in “silver, gold, majesty,
and power,” the parents resolved that the baby
about to be born, should be called Vardhamana,
that means * the increasing one.” ! In the night
of its birth, the celestial-ones *“descending and
ascending shed a divine lustre over the universe
. . and the conflux of gods caused great con-
fusion and noise.,” Great festivities were held
and gifts distributed in the chieftain’s hall, Nor
did the signs prove vain, for the child thus brought
into the world, grew up “a clever man and of
great beauty.” He remained in his home till his
29th year, when he entered, after the death of his
parents, with the permission of his elder brother,
on a spiritual career. There came for him, as
for Buddha, the hour of Renunciation, when he
“left his silver and gold and distributed presents
amongst the poor.” He gave up, one by one,
overything that had been dear to him; “ going to
a wood called Shandavana of the Guatris he took
off his ornaments, garlands, finery; and leaving
his house he entered the state of houselossness.”
But the venorable ascetic Mahavira went a good
deal further than Buddha; he plucked out his
hair in five handfuls; after a year he abandoned

! Pago 251 et seq.  H. Jucobi, Gaina Sutras
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four months of the rainy sonson he spent in some
largor town; tho cities of Rajgir and Sravasti
ontortained hospitably the two roligious tonchors
of the ago. 'Thoir followors and disciples wero
reeruited from the same class of society, tho
landed aristoeracy ; Bimbisara, king of Magadha,
Is praised aliko by Buddhist and Jain writers as
friend and patron ; his son, Kunika, founded the
Maurya empire, and opened thus a now ficld of
activity to the apostles of eithor faith. 'Lhoro
aro few events in the life of Mahavira which wo
can rccord; we hear of his rivalry with, and
victory over, Gosala, the son of Makkhali; and
wo know the names of his eloven disciples, whom
he gathored, and to whom ho left the example of
his life and dootrine. His followers, however,
appear to have *freed themselves” lefore him
‘*of all earthly pains;” and when the master, in
the 42nd year of his * renunciation,” in the 80th
year of his «“ knowledge,” in the 72nd year of his
life—Dbreathed his last in the small town of Papa,
he left one apostle, Sudharman, to become the
head of the church and to preserve the continuity
of tradition.

The history of tho origin and the early develop-
ment of Jainism, is placed beyond a doubt by the
numerous references found in the sacred books of
their rivals, the Buddhists. The writings of the
latter preserved in the north in Tibet, as well as
in the south in Ceylon (the southern canon dates
from the third century B.c.), describe sects which
closely correspond to the Jains, and they speak
of their leader Nataputta, who is identified
with Mahavira. His death, which took place
about 500 A.p., preceded that of Gautama; and
the ascetio order of monks which he established,
is as old as the greater brotherhood, which had
gathered round his rival. One of Asoka’s edicts
(250 A.p.) makes mention of the Niganthas *“ who
have cast away every tio;” the early Greek
writers express their admiration of, or surprise
at, the Indian gymnosophists, the wise men
who dispensed with the use of garments; and
authors of a later date, like Porphyry, learned
to distinguish between *the Brathmanes” (the
Brahmans) whom they alternately style philo-
sophers, sophisis and priests, and the Samanaeans,
the sects that knew nothing of caste-distinction.
Clement of Alexandria was acquainted with
the differonces that existed amongst the latter,
he drew a line beween Buddhists and Jains.
An inscription, found at Mysore, dating from
the sixth century of our eera, mentions the two
principal sects, into which the church had been
divided.

When we turn from the evidence given by
outsidors to that handed down within the com-
munity itself, we find that for two centuries the
traditions of Mahavira und of the saints before
him, were transmitted by word of mouth from
goneration to generation; the sacred lore appears
first to bave been fixed in writing and collected
in a volume about threo centuries b.c.; at that
time also, most likely the division took place,
which has remained till our times, of the two
sects, tho Swetambaras, ¢ the White-Robed,” and
the Digambaras, ‘“the Sky-clad.” 'Tho fushion
of dress and the manner ol life which these two
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roligious orders observe, is sufficiently indicated
by their names; but the Digambaras have, in
course of time, 8o Yar conformed to the laws of
decency, that they appear “air-clad” only when
toking their food. Jainism never aspired to
become a universal religion ; it did not extend
its boundaries, nor experience an inner develop-
mont, nor suffer persecutions, like Buddhism.
Tho course of its history was smooth; its philo-
sophy remained unchanged ; and the sacred canon,
the Bible of the Jains, ultimately fixed at the
council of Valabhi, 454 A.p., faithfully reflects the
teaching of their master. This volume contains
forty-five books, called Agamas, and classed under
the heads of Angas, Upangas, etc. .

In his teaching, Mahavira appears to have
started from the same supposition as Buddha,
He belived in transmigration and in retribution;
he was oppressed with the thought that a human
being might be born again and again into this
world, for thousands of years, receiving in each
life, the punishment for ill deeds (the Karma),
committed in the previous existence. The soul,
he taught, is in the bonds of existence; capable
of knowing all things, it is kept from true
intuition by disbelief, by want of restraint, by
indifference and sin ; these are the four causes of
bondage ; they darken understanding, as a clond
obscures the sun. The great object of the wise
man is to attain Samvara, by which the influence
of Karma, of past actions, is neutralised. There
are three “ gems” that effect the liberation of the
soul. Right intuition, right knowledge, of which
there are five kinds, and right conduect, which con-
sists in the keeping of the five vows. The obliga-
tions of the Jaiu mendicant not to kill, not to
steal, to speak the truth, to preserve his chastity,
to abstain from earthly as well as heavenly
desires, and from taking any interest in the things
of this world—are similar to those imposed on the
Buddhist. For Jains and Buddhists alike copied
the Brahman ascetics; but the former of the two
were more extreme and more punctilious in their
mode of living. Their outfit was that of an
Indian monk; it consisted of a stick, a rope, a
cloth for straining water, a water-vessel, and an
alms-bowl. But whilst the Buddhists illustrated
the Brahman rule of- simplicity in dress by
appearing in the yellow robe of the friar, the
Jains were satisfied with “an old rag,” or else
they eschewed all clothing, and went * sky-clad.”
Whilst the former shaved, the latter tore out the
hairs of their head. Peculiar to the followers of
Mahavira, is the dootrine that animals and plants
and even the particles of the elements are endowed
with living souls; earth, wator, fire and air, they
say, posscss each an organ or sense of perception ;
insects and reptiles have two or three, large
animals men and gods, five scnses. Thus the
first duty, not to injure lifo, becomes difficult of
fulGlment, and strict Jains always carry with
them a cloth to strain their drinking-water; they
wear muslin beforo their mouths, lost by any
ohance they swallow minute insects; they havo
a broom to sweep the road before them, lest in-
advertontly they tread on a worm.

Thus wore the noble commandments enjoining
renuncintion of the world, and tenderness to lite
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resolved into & numbor of small procop!s, which
appear to us ridiculous and ropellent; and * tho
weighticr matters of the law"” wore forgotten
becauso men’s minds ware too much ogoupiod in
“giving tithes of mint and till.” A curious
picture of tho porfect saint,” is that given in a
description of tho aged: Mahavira, “on whoso
body for more than %our months many sorts of
living beings gathercd, and crawled about it
and caused there pain.” But * he boro the puins
of cold, heat, flics and gnata” with porfect
indifference. .

By such self-discipline, continued for yocars,
does his follower hopo to rise from one dogree
of knowledge to the other, till he attains unto
Kevala, that is unto omniscience or perfect in-
tuition. He obtains thus Mokshn, deliverance
from the bonds of existence ; for the influence of
past actions has ceased ; no fresh deeds are done,
that require retribution in a later existonce ;
delivered from works, the soul rises upwards like

the flame by its own tendenoy; he remains in’

perfect bliss, in knowledge, untainted by pain.
He desires neither life nor death, He has bocome
“Jina,” a conquering saint—** Arhat,” vencrable
—* Sarva-jna,” omniscient—* Bhagavat,” holy—
“ Buddha,” enlightened. An ancient verse runs:

However often they go away, the sun, moon, and planots
return,

But never to this day bave returned any who havo gono
to Alo

The strong colours with which Jain authors
depiot the happiness of such deliverance, romind
us of the descriptions which Buddhist writers
give of the bliss of Nirvana; and the names
Arhat, Bhagavat, etc., applied to those that have
become perfect, are the same in both schools.
But it is worthy of note that the title
Tirthankara, he ‘who has accomplished the
passage’’ with which Jain’s honour Mahavira,
the father of thoir ochurch, denotes amongst
Buddhists the author of a heresy, And whoreas
Buddha built up his philosophy on a fow groat
truths referring to the soul of man, the Jains
accepted besides many Brahman ceromonics;
their belief scems “ an assemblago of mythological
ideas borrowed from other sccts and joined to
many visionary notions of their own.”!

They believe, like the Hindoos, that the truth
which existed from the beginning, conld not
remain concealed, but was made known by holy
en, who in successive poriods wero born into this
world. The monotony of eternity is broken by
cycles of years of enormous duration, that como
and go, that rise and fall, The ascending oyclo
is called Utsarpini, the doscending Avasarpini;
cach of these is divided into six stagos; tho
former rises on the scale of bad-bad, bad, bad-
goud, good-good, the latter declines according to
the samo ratio. It may interost us to know that
we aro in the fifth stage of the second ayole, “ in
bad times,” and that o ‘bad-bad"” age is to
follow. But this dark prospeot need not trouble
either us or our immedinto doscondants; for the

1 1L T. Calebrooke, * Miscollancous Essays,’’ cdited Ly
E. B. Cowell, 1873,
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Indian philosnphera tell us that the two cyoles
tnkon togother fill twenty billiona of occans of
yours; and tho extont of an ocean is difficnlt to
compute or to imagino, Tt ia equal to the time
roquired to ompty, a thonsand million times ovor
a vast cavorn filled with ohoppoed airs, at the rate
of a hair a contury, Tho exuborance of Indian
imagination, its tondoncy townrds the colosual
and the grotosque, is ouriously illustrated by such
concolts.

During tho present desconding cyele mon have
boon continually doolining in age and atature,
Of the twonty-four saints that appeared in it,
the first, tho greatest, waa Risha,b?m; he lived
8,400,000 years and grow to a hoight of 500
poles. Ho is more froquontly worshipped than
any of the Tirtlinnkars that oame aftor him,
oxcopt porhaps the lust two. The figure in
white marblo, scated aloft, in a stato of con-
templation, surrounded by numorous embloms
(vido picture, p. 240) represents him, the earliost
of tho saints.  Tho age of his successor doclined
to 7,200,000 years, his hoight to 4560 poles; the
downward movement thus continued throu;‘;h-
out the following gonerations. The last two T'ir-
thankars, Parsvanath and Mahavira, wore human
a8 rogards their life and their size. Thoy are
both historical charactors; the formor founded,
the latter roformed, the religious ocommunity
which has desoended to our times.

Ages may come and go, such is the Jain belief,
but the world is eternal. It is figured sometimes
as o spindlo resting on the half of amother,
gomolimos a8 throe oups, the lowest of which is
inverted. Above and 1i).»elow it are ranges upon
rapges of heavens and of hells. In the highest
lLieaven there rost the deified saints, bencath them
are tho gods ; they aro divided into four different
kiods ; the lowest place is given to the gods of
the Hindoos. Clearly do the Jains show that
thoy accopt the Bralman worship in s modified
dogreo; and thoy havo left memorials of this fuot
in their templos, where frequontly these figures
of Vishnu and Shiva appeur soulptured beside
the images of thoir saints. They have admitted
four castes omongst thom, and thoy olaim to
be rogarded us Hindoos. In Western Indin the
priests of some Jain tomples are said to be Brah-
mans. Their architeoturo and soulpture sot forth,
with nico aocuracy, tho intormediute position
whioh thoy hold in rogard to Buddhism and to
Brahmanism.

Tho history and tho oharaotor of their sacred
shrines wo proposo to consider in the next paper.
But wo cannot look at tho pivture beforo us (p. 249)
without buing struok by the mannor in whioh
it portrnys the oharactor of the Juin religion ;
thore is much in it that is grotesquo and gross,
but tho student may be permitted to see in tho
superb whitenoss of the stono, in the paticnt
labour, tho rovorenco and dovotion shown iu thoe
oxquisite finish of the figuro and of thosurround-
ing ornaments—an emblom of that longing for
purity and righteousness in the heart of wen
who with pationt toil and thought tries to work
out Lis salvation, and, lowovor wrong ho way go,
oxewplifles that he is “rouking ulter Gud if
haply Le may find Him.”



MODERN DISCOVERIES AND THE CHRISTIAN FAITH,

BY THE REV. GEORGE T. BTOKES, D.D.

V.—THE APOLOGY OF ARISTIDES,

SOME eminent scholars have expressed their
disappointment with this last discovery of

Primitive Church writings because it has told

us so little that was new. I am, however, rather
pleased with it because it confirms so much that
was old and well known already, showing us
that the tradition of Christian doctrine and prac-
tice has been preserved so faithfully in times of
which we knew so little. But I think that a
careful and critical comparative study of this
Apology will show something that is ncw. The
relation between the two sections of the Church,
the Jewish and the Gentile, has been always
more or less a topic of debate and controversy.
There were in St. Paul’s day two Christian
Churches practically quite distinct from one
another. The Jewish Christian Church observed
the Jewish law and in addition believed in Christ.
The Gentile Christian Church believed in Christ
but rejected cirenmcision and the whole Levitical
ritual. The Jewish Christian party were always
trying to bring the Gentiles over to their view
and lead them to adopt the Jewish ritual. The
Epistles to the Galatians and the Colossians show
us how very determined St. Paul was in his
opposition to this Jewish view which would have
enslaved and ruined true Christianity. In the
Epistle to the Colossians, for instance, St. Paul
protests in the strongest manner against any
kind of obedience on the part of the Gentiles,
to Jewish ritual. “Let no man therefore judge
you in meat or in drink, or in respect of a feast
day, or a new moon, or a Sabbath day; which
are a shadow of things to come ; but the body is
Christ’'s. Let no man rob you of your .prize by
a voluntary humility and worshipping of the
angels, dwelling in the things he hath seen,
vainly puffed up by his fleshly mind.” Aristides
gshows how thoroughly seventy years had done
its work, how completely St. Paul’s teaching and
ideas had triumphed in the Church of Athens,
as the Epistle of St. Barnabas shows how they
had triumphed in the Alexandrian Church of the
same period. The Church of Athens, one, too, of St.
Paul’s own founding, held vigorously to his views
as expounded in the Epistles to the Colossiaus
and Galatians. It had completely cast off the
slough of Judaism; and therefore we find
Aristides writing in chap. xiv. concerning the
Jews in the following terms: *‘ Nevertheless, the
Jews, too, have gone astray from accurate know-
ledge, and they suppose in their minds that they
are serving God, but in the methods of their
actions their service is to angels and not to God,
in that they observe Sabbaths, and new moons,
and the Passover, and the great fast, and cir-
cumcision, and cleanness of meats,” Tor Aristides
the observance of the Jewish ritual was no longer
a tolerable thing for a Jew who had become a
Christian, as it was in St. Paul’s day. It wasan
evidence of angel-worship, and quite inconsistent
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with a true and accurate knowledge of the Chris-
tian religion. In Athens, at least, Christianity
had entirely broken with Judaism in the earlicst
days of the sccond century. This is a very
important point.

‘There has been an extraordinary theory power-
fully advocated in Germany in modern times
which teaches that Jewish Christianity, that is
a system which observed the whole Jewish law,
and at the same accepted Christ as a Divine
Teacher and Prophet, but as nothing more, was
supreme in the Church till a generation or two
aftor the time of Aristides. This theory prac-
tically represents Primitive Christianity as having
been a kind of mild Unitarianism till the close of
the second century; the Christianity of the early
Christians having been, in fact, not an independent
revelation, but a supplement merely tacked on to
Judaism which remained their great central belief.
This theory is simply a piece of German romance
invented for the purpose of representing Christian
faith and doctrine as we now have them as the
work of St. Paul and his school, as distinguished
from St. Peter and the rest of the Twelve.
Aristides and his Apology emphatically con-
tradict this theory, and proclaim that in Athens,
at any rate, the Christian Church had for a
generation, at least, utterly broken with Judaism,
and believed, as St. Paul did, that neither Jews
nor Gentiles had now anything whatsoever to do
with the Levitical law and its institutions. To
put the matter in plain language, this Apology
of Aristides helps to overthrow the celebrated
Tibingen or Baur theory concerning Early
Church History, which nearly twenty years ago
was popularised for the English-speaking world
in the pages of a book now largely forgotten,
called “ Supernatural Religion.”

This Apology again confirms the Acts of the
Apostles Dby its Jewish references. Judaism and
the Synagogue and its ritual were all well
known to Aristides. Acts xvii. 17 tells us that
when St. Paul came to Athens and was left
there alone “he rcasoned in the synagogue with
the Jews and the devout persons;” showing us
that the Jews had a synagogue at Athens as in
all the other great cities of the Empire. History
tells us the same thing. Long before Chiist came
at all the Athenians erected the statue of
Hyrcanus, the Jewish yiigh priest in one of the
principal temples of Athens, as Josephus tell us.
Philo,” St. D'aul's, contemporary mentions the
presence of Jewish colonies at Athens, Corinth,
and the other leading Greek cities;! and now comes
modern research to testify the same thing.
Athens has been thoroughly excavated in our own
times, specially through the exertions of a Lody
of foreign scholars called tho French School of

' Seo the lotier of Agrippa to the Kmperor Caius in the
story of Philo’s Ilmbnssy to Caius, {ranslated among Philo’s
works in Bohn’s Library.



MODERN DISCOVERIES AND THE CHRISTIAN FAITH.

Athens, who, combining that energy with which
the brilliant French nation is so gifted, with the
power of exposition, in which they reign supremo,
have published the results of their labours to
the world. One of this company, M. Bayet, has
written a treatise on the Christian remains of
Athens, where he incidentally touches upon the
Jewish inscriptions, giving us the very names of
those who may have debated with the apostle,
or heard his speech to the philosophers of the
Areopagus.

It is a curious fact that, while we thus rejoice
over this newly-found work of a primitive Chris-
lian, we yet had it substantially all the time.

This came about in the following manner.
In the sixth or seventh century some eastern
monks were coinposing a Christian novel, as
we should say. The ancient monks, as modern
discoveries in Egypt and elsewhere have shown,
were just as fond of reading fiction as other
people. They read the Pagan novels, which had
been produced in abundance, and then they set
to work to produce Christianised fiction. This
they did in Syria and Egypt, and within the last
ten years, considerable quantities of these early
Christian stories have been found and. published
by German scholars. The Syrian Churches of
the East had in those times considerable inter-
course with India where Christianity by their
means made such progress that Churches were
then established which remain to thisday. Some
of these Syrian monks composed a tale called the
story of Barlaam and Josaphat. Twenty years
ago, and more, our own Professor Max Miiller, the
well-known philologist of Oxford, called attention
to this tale as being, in his opinion, only a Chris-
tianised form of the life and adventures of Buddha,
who thus has been turned into a Christian saint,
finding a place in the martyrologies or lists of
saints, of both the Eastern and Western Churches.
In this view, embodied by that learned writer in an
article in the fourth volume of his popular ** Chips
from a German Workshop,” most scholars now
agree. Butit was not known, till the complete text
of Aristides turned up in the Syrian Monastery
of St. Catharine, that the author of this tale had
not only used Buddhist materials, but had also
incorporated Christian documents in his story.
The stoiy of Barlaam and Josaphat is a pretty
one. An Indian prince was a stern persecutor of
Christianity. He was childless for a long time,
but at length was blessed with a son, whom he
named Josaphat, and determined to bring up
with the greatest care, shielding him from all
danger, and specially from all contact with Chris-
tianity. The boy was extremely thoughtful, and
as he grew up began to inquire into the causes
of sorrow, decay, and death. Iis attendants and
teachers could afford him no assistance, till he
met Barlaam, a Christian missionary,in the guise
of a merchant, who had thus obtained an entrance

to the prince’s presence, which was otherwise
debarred to him. His argumenis told so power
fally, that the young prince became a Christian,
and after many yoars long-suffering converted
even his father; after whose death he retired
into a wilderness in search of Barlaam, with whom
he lived a life of seclusion and self-denial till his

253

death, The author of this tale found part of the
materials of his novel in Buddha's life, but then
when he wanted materials for the Christian
part of his story, he fell back upon the Syriac
copy of Aristides’ Apology, which he found in
his monastic library. There, he found elalorate
arguments of various kinds, written by a philo-
sopher of Athens, for the use of a philosophic
Emperor of Rome. This was the very thing to
suit his purpose. He took it, altered the names
and addresscs; struck out local references, but
embodied all the arguments substantially, and
even verbally, enabling a Christian student now
to study the kind of arguments with which
EFastern missionaries of a most successful type
then assailed Indian Paganism, and providen-
tially offering Christian students a test whereby
to try and supplement this precious relic of an
age closest upon the very days of Imspiration
itself.

Things el and Gld.

—C————

Tue Late Proressor Sik J. Y. SmrsoN, Barr.—A
poor fisherman belonging to the town of Nairn, on the
Moray Firth, had for some years been afflicted with a
troublesome cough, and, having consulted many doctors,
was nothing bettered, but rather grew worse. He had
heard, however, that there were very skilful- medical men
in Edinburgh, and he determined, poor though he was, to
go there as a last resource. Accordingly, hearing of a vessel
in the harbour about to sail for Leith, he applied to the
captain to be taken on board, offering to work his passage.
During the voyage, he told some of the sailors his object in
going to Edinburgh; and they advised him to go to Sir
James Simpson.

It was often a very dificult matier to get an interview
with Sir James. But, to his surprise, he was at once ad-
mitted to the consulting room, stated his case, and after a
short examination, Sir James said :

“You've applied to many doctors already, you said ?

“Yes, sir, a good many.”

“ Have you gone to the Great Physician?”

The man waos silent.

“Well, my good man,” resumed Sir James, “ T advise you
to go to Him; I am sorry I can do you little good. You
had better go home, and just take as good care of yourself
as you can.”

The man was very much affected, for he now understood
that his case' appeared hopeless. Putting his hand in his
pocket, and taking out a few coins, he said, “ What have I
to pey you, doclor?”

“ My friend,” snid, Sir James, putting his hand kindly on
his shoulder, “I don’t want any money from you. I ask
only an interest in your prayers. Pray for yourself, and
pray for me, James | Good-bye! Don’t fosget to go to the
Great Physician.”

Aftor thanking tho doctor for his kind reception, and
good counsel, he returned to Nairn; aud the event, scon
proved that the illness, as Sir James had seen, was hopeless.
The narrator of the incident, which was known to few
beyond the poor fellow’s companions, adds that ho had
reason to hope that which the good doctor said to him about
the Great Physician was to him, “a worl in season.”






SOCIAL EVENINGS FOR WOMEN.

They were all painfully shy and awlkward at
ﬁrst, but under cover of the music, and the
influence of tiny tongues, soon began to loosen.
How to entertain our guests, and what time to
close our meeting, had been anxiously debated
beforehand, and when cups and saucers had been
collected, and our sixty guests looked at us
mutely, asking what next, we did wonder how
the next two or three hours were to be passed.

Parlour games of all kinds had been kindly lent
by friends, and there was a large bagatelle board
on a centre table; we also had a good company
of helpers of all ages, who had volunteered to
come and entertain our guests.

So the games were brought out, and groups
gathered round the tables, to be instructed and
played with, and their minds drawn away from
the all-absorbing cares of homes, and the hard
struggle for existence.

But it was announced that no one need sit
still if they liked to walk about. They could go
round and look at the pictures on the walls, or
watch those who were playing bagatelle, all that
was desired was that they should spend a restful,
enjoyable evening.

I do not think any of us were prepared for the
form the “enjoyment” took an hour later, but
some of our young lady helpers, invited a few of
the younger women, tojoin in a game of “ Family
Coach.” The invitation was received with
delight, and very soon in the further corner of
the room there was gathered a merry group
whose shouts of laughter did one’s heart good.

One or two of our grave helpers were inclined
to discountenance this, but when we saw how
one and another of our guests slipped away from
the tables to join the *“Family Coach” in the
corner, how the rigid lines in hard-worked faces
relaxed and melted away for the time in the
unaccustomed fun that prevailed, it was allowed
to go on. Here, too, they were free to unbend
and be young again for an hour if they could, for
there were no critical eyes upon them, but all
were ready to smile approval, if they did not
actually join in the frolic. -

The older portion of our guests seemed to enjoy
watching this game quite as much as those who
joined in it. It did them good, they assured me,
to sit still and see the fun. )

Occasionally we had a break between the
games, and one of our helpers gave a recitation
or sang a simple ballad. Two or three of the
women also sang themselves, and very sweetly,
too—not going to the platform, they had not
sufficient courage to do that, but singing where
they sat. .

These songs were of the old-fashioned sort,
like “ The Troubadour,” or pathelic temperance
picces. The piano was kept going nearly all the
time, for we found that, when the music ceased,
the pleasant buzz of tall stopped, for people were
afraid of hearing their own voices. )

The plan upon which these :‘Women’s Social
Evenings” were arranged, was for ono lady to be
hostess for the cvening, bring her own friends to
assist in entertaining her guests, make up any
deficiency in the cost of tea, bread-and-butter, ote.,
which tlie women's pence did not cover, and

255

arrange the entertainment as best commended
itself to her mind.

All make an effort to come as neatly-dressed as
possible ; but sometimes a woman has washed
her face, thrown on her shawl, and rushed away
from the washing-tub without turning down her
sleeves until she got to the Mission Room, where
she gave the final touches to her apparel, after
securing the seat she desired among her own
particular group of friends.

This gathering also affords an opportunity for
the district-visitor to say a word of friendly
counsel and advice, that she cannot say to a
woman when there are two or three little
listeners standing near at home, and better than
all else, it enables rich and poor to meet op
common ground—the gound of womanhood.

At the outset, we agreed that all class dis-
tinctions should be set aside for that evening,
and whatever thé social status of the hosiess and
her immediate friends might be, all should
mingle together for the common enjoyment. In
this way, we, one evening, had a very popular
physician among us, who conducted  Post ” with
as much zeal as though he was entertaining a
distingnished company in his own drawing-
room.

These meetings have been held every fortnight
gince the first week in October, and will be con-
tinued until the end of April. That the women
appreciate them we have abundant proof, and
that husbands are willing to hurry home from
work and be tho caretakers at home for this
evening, speaks well also for their appreciation
of our experiment.

That it is not directly religious we are well
aware; but to lighten the burden of life, where
its burdens are so unequally divided, is some-
thing, and to give these domestic martyrs but a
glimpse of human sympathy is mere, and enables
us to speak ai other times of that Divine sym-
pathy that is the root of all lovingkindness, and
is easier of comprehension when translated into
kindly deeds through human channels.

E. L.

——T

The Wintry Baps.

HE wintry deys are dark and drear,
Nature lies dying on her bier,
Snows form her shroud all white and cold,
Winds in their wail her requiem hold,
And smite with pain the troubled ear.

Wo sorrow for the passing year,
And o'er its loss let fall a tear,
Tor brought they pleasures manifold,
The wintry days!

Yot still wo havo this hope to cheer,
Though rain-clouds gather far and near,
That spring shall soon sweot flow’rs unfold
And carpet oll the carth with gold,
While like o dream shall thon appear
Tho wintry daysl

CHIARLES D. BELL, D.D.








