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BIBLICAL STUDIES

Barr on Canon and Childs:
Can one read the Bible as Scripture?

by Gerald T. Sheppard

Few matters are of more importance to evangelicals than the
authority of Scripture. One hears echos of Billy Graham's confident
“The Bible says . . " and watches anxiously as denominations split
and professors are publicly chastised or lose their jobs at evangelical
institutions for crossing over some debatable line into biblical criti-
cism. But a concern with the authority and inspiration of Scripture
is, of course, not just a matter of importance to self-labeled “evan-
gelicals,” as is shown, for instance, by Paul Achtemeier’s recent The
Inspiration of Scripture. Likewise, James Barr’s Holy Scripture:
Canon, Authority, Criticism follows his Fundamentalism and seeks
to clarify the issues especially as they appear among non-evangelical
advocates of “canon criticism.” Because of considerable interest in

If fundamentalists put Jesus’ words in
red, historical critics have often put
half and quarter verses in italics.

this area by evangelicals, I want, first, to respond to Barr’s blistering
attack on Brevard Childs and, second, to say a brief word about the
future of a canon contextual approach as I see it. My comments are
not intended to underplay the importance of other developments in
biblical studies, including the social scientific investigations of the an-
cient world which helped to shape Scripture.

At the outset, many of us who are not conservative historical
critics may feel that evangelicals have in general drawn a line against
historical criticism at the wrong place and on the wrong issue. We
may suspect that both liberalism and fundamentalism are “modern-
ist” options which falsely buy into an over-simplified scientific view
of how “history” determines the meaning of texts. Gadamer and the
post-Enlightenment fathers of suspicion—Nietzsche, Marx, and
Freud—have helped us in this regard. As protestants we may see
behind fundamentalism a legitimate concern which seems almost
entirely lost in the midst of the internecine warfare of the “battle for
the Bible” Arthur T. Pearson, one of the authors in the widely cir-
culated The Fundamentals once wrote, “like Romanism, |[higher
criticism] practically removes the Word of God from the common
people by assuming that only scholars can interpret it; while Rome
puts a priest between a man and the Word, criticism puts an
educated expositor between the believer and his Bible!

While I would reject any anti-intellectual sentiments against the
genuine necessity of “educated expositors” in the church and find
the attack on Roman Catholics too crudely typical of prejudices of
that time, at least Pearson recognizes a real danger. Putting the mat-
ter in a slightly different way, critical scholars as biblical commen-
tators have often started with Scripture, then chosen to interpret a
reconstructed text other than that which exists in the hands of both
common and uncommon people. Such commentary is frequently
aimed at the interpretation of only a pre-redactional sub-text or
solely of the history of tradition behind a biblical book. For exam-
ple, Gressmann in his commentary on 1-2 Kings interprets only the
oral level of the narratives behind 1 Kgs. 1-19.2 If pious funda-
mentalists put Jesus’ words in red in order to uncritically elevate
parts of the Gospels, historical critics have often put half and quarter
verses in italics which promptly causes them to become invisible to
the commentator. This latter tendency, together with the rearrange-
ment of material in biblical books in the course of a commentary,
may indeed change the context and, therefore, the meaning of a
biblical text. In essence the resulting scholarly text may be some
alternative, speculatively reconstructed “text,” in extreme cases a
recovered text which never functioned as Scripture within any
religion. This procedure is not wrong in itself, but raises provocative
questions about how scholars and the laity of the church can share
a common text at all.

Barr on “Canon Criticism”

A number of biblical critics, like Brevard Childs and myself, have
specifically sought to raise this question of how a particular context,
namely, that of a text in a Scripture, has meaning within a Jewish or
Christian faith. We are not alone in this inquiry. Wilfred C. Smith has
brilliantly stated this same problem for studies in comparative
religions.® New Testament scholars like Raymond Brown and Old
Testament exegetes like P. Ackroyd and R. Clements have also begun
to investigate how the context of the scriptural canon ordered and
“presented” the voice of a prophet or apostle, so that the presen-
tation itself becomes one of the most important factors in the
resources of faith for Judaism and Christianity.* Other more

Antagonism to the Bible! Our Hope. XV (1909) 475.

*Schriften des Alten Testaments (1921, 2nd. ed.) 259ff.

'CEobis The True Meaning of Scripture: An Empirical Historian’s Non-reductionistic Interpreta-
tion of the Quran” Jnternational Journal of Middle East Studies 2 (1980) 487-505 and “The Study
of Religion and the Study of the Bible” JAAK 39/2 (1971) 131-40.

WCE R, Brown, The Critical Meaning of the Bible (Paulist, 1981); P. Ackroyd. “Isaiah -XII: The Presen-
Lation of a Prophet™ VISupp 29(1977) 16-48; and R. E. Clements, “The Unity of the Book of [saiah.”
INT 3672 (1982) 117-29.
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philosophical, literary-critical or rhetorical positions, like that of Hans
Frei, Paul Holmer, Frank Kermode, and Phyllis Trible have, likewise,
called for attention to the synchronic dimension of existent biblical
texts as mirrors of the really real. Without being able here to survey
the wide range of these diverse proposals, [ want to say that it would
be an error to isolate, as Barr has done, one scholarly endeavor from
the “climate of opinion” in which even the most innovative sugges-
tions find their common currency.

By reason of just such an isolation, Barr’s critique comes close to
a personal ad hominem rather than a judicious assessment. Work on
“canon criticism” by James Sanders, past president of the Society of
Biblical Literature, is tersely dismissed in a few paragraphs as “de-
pend[ing] very largely on vague wording and non sequiturs.” In his
giant-killing role, Barr has reserved for Brevard Childs the privilege
of receiving the weight of his unrelenting, homiletical denunciation.

We are invited to turn the clock back

to tired, ambiguous expressions which
only obscure the explicit issues in the

current hermeneutical debate.

Barr declares self-confidently that the proposal of Childs at the end
of Biblical Theology in Crisis “comes like a rabbit out of a hat®
Rather than wondering about his own ability to understand, Barr
scolds Childs for “muddled conceptual incoherence” and calls
readers back to Barr’s own selective version of the Biblical
Theological Movement.” The appendix offers a dramatic, personal-
istic account of how Barr struggled in vain to be sympathetic with
this movement. We are taken through the earlier period of Barr's
cautious approval in his articles year after year until the appearance
of Childs’ massive Introduction. Particularly in relation to the issues
of historical criticism, Barr found at last “deep faults and inco-
herences in [Childs’] thinking’® Nevertheless, all of this certitude
comes from an Oxford professor who openly admits,

[ was myself never much of a historical-critical scholar. I do not

know that | ever detected a gloss, identified a source, proposed

an emendation or assigned a date. If scholarship is as much

dominated by historical criticism as we nowadays hear, such

a record must be rare.®

Repeatedly throughout this series of bromides, Barr plants one of
his favorite charges—the hidden presence in Childs of conservatism,
traditionalism, or worse, fundamentalism! Harold Lindsell will be sur-
prised, almost as much as Childs and his conservative critics, “that
Childs’ valuation of traditional critical scholarship is almost exactly
the same as the valuation attached to it by conservative/ fundamen-
talist circles.” Barr seems aware that his assertion will sound a little
awkward on these shores, so he assures us as well as himself: “It is
a perfectly reasonable and intelligible judgement.”!? Barr’s readiness
to make such judgmental generalizations has already prompted his
British colleague, Peter Ackroyd, to preface a study of “Isaiah I-XII:
Presentation of a Prophet,” accordingly,

So much of critical scholarship is still geared to the classic for-
mulations that it is somehow felt to be hardly necessary to
concern ourselves with such apparently outmoded lines of
thought [such as how the book of Isaiah may still be
“somehow linked to the prophet”]. I propose to raise these
questions because I consider them important; I do not for one
moment fear that anyone will suppose that [ am thereby dis-
closing myself as a biblical fundamentalist, though I may have
to accept the dubious distinction of being misquoted [by
fundarnentalists] as having abandoned one of the key points
of critical scholarship!!

Sadly, Barr has chosen just such fear, which he considers a weak
and ignoble tactic in fundamentalist apologetics, as his principal
weapon. In an ironic double charge, Childs is guilty of both flirting
with an adventurous hermeneutic like that offered by Bultmann and
siding with obcurantist conservatism, all at the very same time!? In
a volunteered bit of psychobiography, Barr judges further that “his

work [regarding the valuation of traditional history] gives the impres-
sion of a fulfillment of an inner death-wish of liberal criticism."* Con-
versely, one suspects that Barr, who is himself remarkably conserva-
tive in his treatment of the biblical tradition, may be projecting a
repudiation of his own earlier fundamentalism into his assessment
of others who do not share his continuing historical conservatism.
Though I hesitated to discuss his criticism of Childs in quite this way,
the whole slant of Barr’s diatribe requires this response. Otherwise,
the substantive issues he raises might gain a deceptive autonomy
which they do not deserve to have on their own.

Barr’s Alternative Proposals

Perhaps the best way to evaluate Barr’s challenge is to consider
three of his positive constructions in the light of what he thinks he
rejects from Childs’ work, as well as that of others of us whom he
rarely engages.

First, Barr, wants to play off a distinction between “biblical faith
and scriptural religion.” Childs is portrayed as advocating that Chris-
tianity be “exclusively controlled” by a “completed scripture,” to
which Barr offers the commonplace argument that the “men [sic!]
of the Bible” belong to a period prior to the Bible and that, “Jesus
in his teaching is nowhere portrayed as commanding or even sanc-
tioning the production of a written Gospel, still less a written New
Testament."* Consequently, Christianity during the formative period,
in which the New Testament was born, can be described by Barr as
not “scriptural religion” at all.

Immediately I am struck by how Barr has chosen his own biased
language to establish an easily refutable caricature of a sophisticated
debate. One might ask if any theology is ever, even after the forma-
tion of the Bible, “exclusively controlled” by Scripture. Since the
Bible does not itself spell out a single clear “scriptural” hermeneutic,
the very decision about how one reads Scripture entails an extra-
biblical judgment within the religion which treasures it. Even an
evangelical scholar like E. Earle Ellis must come to this same con-
clusion regarding Paul’s “midrashic” use of the Old Testament. Ellis
is forced to conclude that for the apostie, “The grammar and the
historical meaning are assumed; and Pauline exegesis, in its essen-
tial character, begins where grammatical-historical exegesis ends.'!s
Childs’ own work on the sensus literalis of Scripture alone should be
sufficient to show how unrepresentative Barr's terminology is of
Childs’ own positioni6

Moreover, by Barr's attacking the idea of a “completed scripture,’
he introduces once more his own ad hoc and wooden terminology
which misses entirely the logic behind Childs’ own insistence that “It
is still semantically meaningful to speak of an ‘open canon.” Childs
specifically warns that one “obscures some of the most important
features in the development of the canon by limiting the term only
to the final stages of a long and complex process which had already
started in the pre-exilic period."'” Furthermore, my own published
dissertation on “canon conscious redactions,” done under Childs, and
other subsequent writings along these same lines ought to have caus-
ed Barr to suspect the poverty of such a summation of Childs’ view
of canon® Barr, thus, equates “canon” and “Scripture,” then portrays
Childs’ discussion of canon as overly committed to a theory of a
“completed” collection of books. Childs has already rejected this posi-
tion in his various writings.

Barr’s own proposal of “biblical faith” versus “scriptural religion”
is, In my understanding, an extremely simplistic historical formula-
tion. What degree of early Christian usage of the Old Testament
would allow that first century faith to be called a “scriptural religion,”

“Barr, 157.

“Barr, 134.

“Barr. 159.

*Barr, 133.

“Barr, 130.

"Barr, 148.

VAckroyd, 17.

“Barr, 145ff

“Barr, 148

YBarr, 2, 21, 12.

BPaul’s Use of the Old Testament (Baker, 1981, reprint fr. 1975) 147,

16 The Sensws Literalis of Scripture: An Ancient and Modern Problem.” 80-93. in Beitrage zur Alt-
testamentlichen Theologie: Festscrift fur Walter Zimmerli sum 70. Geburtstag ed. by H. Donner. et

al. (Vandenhoeck & Ruprecht, 1978).

“Barr, 58.

%G, T. Sheppard, Wisdom as a Hermeneutical Construct, BZAW 151 (1980) and “Canonization: Hearing
the Voice of the Same God in Historically Dissimilar Traditions.” /nterp. 36/1 {1982) 21-33.
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perhaps viewed as a Jewish messianic sect? Would the Roman
Catholic church in periods of high regard for megisterial traditions
be called by Barr a “non-scriptural religion”? Barr himself, like some
fundamentalists, merely assumes we will all agree on what consti-
tutes “exclusive control” of faith by a Scripture. Finally, would all of
the figures in the Bible be qualified as “men” whose faith is not scrip-
tural? Matthew? What of earlier scholarly treatments of the New
Testament use of the Old, such as W. Zimmerli's The Law and the
Prophets or C. H. Dodd’s According fo Scripture? Barr’s own position
remains confusing and inchoate.

Putting the same question another way, would every reconstructed
author or redactor in the entire Bible qualify as a “man” of biblical
faith? If one were to accept the suggestion of F. Cross and T. H. Gaster
that behind Psa. 29 lies a Canaanite hymn to the sun god, would that
Canaanite author also be classified by Barr as a man or woman of
“biblical faith”?'® Most importantly, how would | know what consti-
tuted a “biblical” faith without some preconceived, canonical notion
of a “Bible” in which only certain figures are mentioned? Otherwise,
it seems more logical to go with a New Testament scholar like
Helmut Koester and simply speak of the general pluralism of
religious beliefs within the early Christian period. But, then, “biblical
faith” would hardly seem to be an inadequate label for everything
we find in a multi-faceted description of Graeco-Roman religion. If
Childs’ proposal leaves open some fresh questions for the discipline
of biblical studies, Barr’s alternative too facilely closes the door with
vague and circuitous reasoning.

A similar set of problems arises in a second suggestion of Barr. Ac-
cusing Childs of a “deductive” interpretation of Scripture, Barr advo-
cates an “inductive” approach.?’ On the surface such an admonition
seems salutatory, a proper encouragement to let the Bible dictate its
own terms of interpretation rather than to impose one’s own ideas
onto it. However, this inductive/deductive choice proves to be a false
dichotomy. What object of investigation have I deductively chosen
in order to do an inductive analysis? Of course, one does not stum-
ble upon the Bible like the encounter with an unclassified form of
flora and fauna. Those who helped shape and preserve this literature
already registered their own deductive assumptions about its nature
and value upon it. To ignore that deductive editorial influence, in a
pristine attempt to be purely inductive, invites delusion and misses
the idiosyncratic traces which define the very existence of the Bible
as a human production. The call for solely an inductive approach

Priority is for a scriptural text and
context because of our pragmatic
concern with a living faith.

must assume that this work received an accidental, natural forma-
tion and, then, was arbitrarily canonized by a “council;” a position
Childs openly disavows. The setting of inductive/ deductive options
proves itself to be the imposition of a simplified, quasi-philosophical
choice into the discussion of what Barr himself knows to be about
traditions with a complex literary history.

A third assertion by Barr is that Childs’ “muddled” suggestions
only serve to distract scholars from the older and simpler issues of
how the Bible has meaning. Barr assures us that “the criterion for
biblical criticism is, and always has been, what the Bible itself actual-
ly says.”?' If by Bible in this sentence Barr means the Scripture we
possess, then how can this be the same as “biblical faith” which
occurred before the formation of that Scripture? Does one not need
a “Scripture” before it, as Bible, can “say” anything? Exactly what
then is Barr’s “Bible”? Should any ancient Near Eastern tradition we
can reconstruct behind the Scripture be labeled “Bible”? [s what the
original words of Jesus “say” identical with what the Gospels “say”?
If all these levels of tradition are the same, then Barr would appear
to agree with fundamentalists who see no development between
original historical words and the first “autographs” of Scripture.

It is true that Barr’s concern to know “what the Bible actually
says” is the same argument used in apologetics for the historical-
critical method in the mid-nineteenth century, but most evangelicals
could correctly observe that such has precisely not been what

4 I'SF Bulletin November-December 1983

historical critics have always sought to interpret. So, too, Yale scholar
Hans Frei has profoundly shown in his Eclipse of Biblical Narrative
that the referential drive of biblical criticism meant that its goal
became more a pious reading of what history “says”—a history to
which the Bible refers—rather than what the Bible per se says. On-
ly by maintaining a very conservative theory of tradition history,
more like that prevalent within the fundamentalism he rejects, can
Barr prove the case otherwise.

Barr's phrase also presents other problems familiar to the herme-
neutical debate among contemporary evangelicals. It is a circum-
locution which may seem to anthropomorphize a piece of litera-
ture called “the Bible” How does literature “say” anything? Without
a more explicit theory of literary criticism we are given only an
opaque formulation. The Council on Biblical Inerrancy asserts sim-
ilarly that Scripture is “inerrant” in all that “it affirms.” Does this
statement presume an intentionality theory of meaning? A midrashic
sense of the text? A realistic memetic assumption of figural
correspondences? A materialist deconstruction of the ideology of
the writer? The message from an “implied” author? Is that author
also God in the way that Aquinas defined “literal sense’? Instead
of challenging us with a suggestion wherein lies greater clarity we
are invited to turn the clock back to tired, ambiguous expressions
which only obscure the explicit issues in the current hermeneutical
debate about Scripture. In any case, perhaps someone like Barr who
has “never been much of a historical critical scholar” is neither the
best defender of modern historical criticism nor the most likely per-
son to interpret the problem of its relation to the reading of an-
cient texts as a “Scripture” in the life of a community of faith.

The Future of Canon Contextual Studies

As | see the present situation in this country, we have broken off
a one-sided love affair with historical-critical methods which original-
ly promised not only to tell us “what the Bible says” but also to
end the plurality of interpretation of the same texts. If diverse
churches once found multiple meanings for the same text by pre-
critical literary means, historical criticism has not simplfied things
by showing that behind almost every biblical text can now be found
a plurality of sub-texts within the pre-history of the Bible. Barr is
certainly correct in disparaging approaches which give lip service
to historical criticism, then opt for a purely synchronic reading, one
which pretends that texts simply float above both history and our
diachronic lexicons. Childs and others of us are moving in a dif-
ferent direction, towards the question of how one uses the results
of criticism, conservative or liberal, in such a way as to enhance
and to illuminate a text, any text. We grant that our priority is for
a scriptural text and context because of our pragmatic concern with
a living faith. As Christians we obviously have vested interest in
how the Bible can be a faithful witness to the revelation of God
in history over being merely an antiquarian reference to religions
in the Ancient Near East. If we sound disparaging of historical
criticism, it is because such criticism has so often been accompanied
by a pretentious theory which ends interpretation with a pious
reading of a reconstructed history rather than a historical reading
of a constructed text.

A *“canonism’” will be no more helpful than historicism. Barr com-
pletely misunderstands the genius of Childs’ contribution when he
turns the whole investigation into a quest for a systematic method
called “canon criticism.” Childs and I have both dropped the latter
term; it occurs nowhere in his Introduction. Rather than being
primarily in pursuit of new “methods” or a closed system of interpre-
tation, we are excited about a new vision of the biblical text. |
suspect, anyway, that the best methods arise only in response to
a worthy vision of a text, which is about as close as they might
ever come to being truly “inductive’” Without such a vision there
is no text, only marks on a page and indentions in clay. In the final
analysis, the best interpretations must always exceed the limits of
the best methods. If Scripture could talk, as Barr's abovementioned
phrase almost implies, I suspect it would greet us first with the words
of Jesus, “What did you go out into the wilderness to behold? A

reed shaken by the wind?" (Matt. 11:7; Lk. 7:24).

YE M. Cross, BASOR 117 (1949) 19ff. and 'I" H. Gaster, “Psalm 29" JOR 37 (1946} 54if.
2Barr, 22, etc.
SBarr (italics his), 37.
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“Evangelical’’: Integral to Christian Identity?
An Exchange Between Donald Bloesch and Vernard Eller

An important contribution to thinking about evangelical Christi-
anity in this country has been made by Donald Bloesch (Dubuque
Theological Seminary), in his Future of Evangelical Christianity
(Doubleday, 1983). The chapters include: “The problem of evangeli-
cal identity,” “The new conservatism,” “Evangelical disunity,” “Path-
ways to evangelical oblivion,” and “Toward the recovery of evangeli-
cal faith.” As an introduction to some of the issues Professor Bloesch
raises, we are here printing the concluding section of “Evangelical
disunity.”

One of the recipients of the proofs for the book was Professor Ver-
nard Eller (University of LaVerne), who responded with a letter to
Professor Bloesch. Professors Eller and Bloesch have gratiously
agreed to let us print both that letter and Professor Bloesch’s response.

THE GROWING CHURCH CONFLICT

As the values of our secularized society increasingly penetrate into
the church, the church is placed in the position of being obliged to
strive to maintain its identity and the integrity of its message. On
the left, Christian faith is threatened by an ever bolder secular
humanism, and on the right by an emerging nationalism.

The evangelical community itself has proved to be vulnerable to
ideological and cultural infiltration despite its claim that it has re~
mained separate from the world and has thereby preserved the gospel
in its pure form. The evangelical right is tempted to align itself with
the political and ideological right, whereas the evangelical left is
increasingly enchanted with the ideological left.

Liberal Protestantism, having severed itself from the historical and
theological heritage of the church, is even more open to ideological
seduction. Some segments of liberalism have been caught up in the
ideology of the right. I am thinking here of Moral Re-Armament,
Up With People, and Spiritual Mobilization (now defunct). Others
have embraced the ideological left, with its uncritical support of radi-
cal feminism, abortion on demand and the revolutionary struggles
of the third world. The magazine Christianity and Crisis, which at
one time maintained a genuinely prophetic stance, seems in danger
of succumbing to the ideological temptation on the left. The National
Catholic Reporter, by so closely identifying with left-wing causes,
including gay liberation, furnishes still another example of how
ideology undermines a genuine prophetic critique of society! Sus-
ceptibility to Marxist ideology is becoming ever more apparent in
the boards and agencies of the World Council of Churches and Na-
tional Council of Churches.?

The growing church conflict (Kirchenkampf) crosses all denomina-
tional and ideological lines.® The life of the church is not at stake
(Christ will always maintain his church), but the ability of the church
to speak a sure word from God to the present cultural situation is
seriously impaired. In the industrial nations of the West, the church
is ot threatened by persecution (as is the case behind the Iron Cur-
tain and in many parts of the third world), but it is threatened by
seduction by the principalities and powers of the world that some-
times appear in the guise of angels of light.

Where does the pivotal issue lie? Some argue that the church will
become relevant again only when it identifies with the poor and
the homeless of the world, only when it throws its weight behind
the struggle of the dispossessed peoples of the world for liberation.
They contend that the church, to maintain itself as the church, must
take a firm stand in support of socialism, feminism and pacifism.

Others see the overriding issue as the safeguarding of the tran-
scendent vision of the church. They fear that the church is suc-
cumbing to an idealistic or naturalistic monism in its encounter with
current philosophies and other world religions. This is the concern
of those who drew up the Hartford Appeal in 19754

Still others hold that the church will not free itself from hetero-
doxy until it reaffirms the infallibility and inerrancy of the Bible,
its ruling standard for life and conduct. The issue is fidelity to the
Bible, and only when this fidelity is restored will we see a growing
sensitivity to the world’s needs and the rediscovery of transcendence.
This view is represented by the International Council on Biblical In-
errancy and the recent books in defense of biblical inerrancy by
Harold Lindsell, Norman Geisler, John Warwick Montgomery, R. C.
Sproul and others.

My position is that the crucial issue today is the battle for the gos-
pel. It is not simply the authority of the Bible but the integrity of
the gospel that is at stake. This includes the ethical imperatives of
the gospel as well as the doctrinal distinctives integral to the gospel.

We need to reaffirm what Paul Tillich calls “the Protestant prin-
ciple” the protest against absolutizing the relative.5 Both church and

The authentic heirs of the evangelical
heritage may find themselves allied
with believers in liberal, Catholic and
Eastern Orthodox churches.

culture today are guilty of creating idols, of absolutizing ideas and
values that supposedly serve the cause of human advancement.
When either the state or the church, the Bible or the creeds, are
invested with divinity, they become obstacles to worship that is done
in spirit and in truth; indeed, they become substitutes for the true
faith. As evangelicals, we believe that the Bible, the church and the
creeds can become the channels or vessels of the Word of God, which
alone is absolute; they can render an authentic and binding witness
to the Word of God, but in and of themselves they are not to be con-
fused with the very voice of God.® We cannot have the Word of God

(This article is taken from Chapter IV of The Future of Evangelical
Christianity by Donald G. Bloesch, © 1983 by Doubleday &
Company and reprinted by permission.)

1. This journal has not. to my knowledge, lent its support to other forms of sexual aberration such
as incest and sadomasochism. which are defended by certain segments of the secular liberal com-
munity. These criticisms of both Christianity & Crists and National Catholic Reporter should not he
laken to mean that an authentic prophelic voice can never be heard from their pages. Morcover, when
this voice does break through the ideological verbiage, it is one which is seldom available in magazines
of a different orientation.

2. For atimely indictment of the World Council of Churches, sce Robert Webber, The Moral Majority:
Right or Wrong? (Westchester. IlL: Cornerstone Books, 1981), pp. 57-86.

The National Council of Churches is now giving serious consideration to including the Metropolitan
Community Church in its membership despite the latter’s upholding of a gay life-style. Fastern Ortho-
dox members have rightly objected that hecause such a life-style conflicts with biblical norms, this
must be regarded as “a theological issue”

3. Cf Paul Vitz: "It is beginning to look as though there is a world-wide lundamental conflicl he-
tween Christianity and the modern stale—a conflict which has litte to do with whether the state
espouses a leftist or rightist political philosophy.” Psvchology as Religion (Grand Rapids, Mich.: Ecrdmans,
1977} p. 114,

4. For an assessment of the Hartford Appeal by cight of its participants, see Peter L. Berger and Richard
John Neuhaus. eds.. Against the World For the World (New York: Seabury Press, 1976).

5. Ldo not share Tillich's belicf that the object of faith is the unconditional beyond all human understan-
ding: instead. it is the incarnate Word of God. Jesus Christ, who enters into our understanding and
remolds it The hsolute that [affirm became incarnate in a particular place in time in history.

6. Reformation theology holds that by the action of the Spirit the Bible can indeed transmit the
Waord of God. There is no absolute equation of the Word of God and the Bible. but there is an insep-
arable relation. The Bible is the vessel, the channel, the medivm of the Word of God. The infallible
criterion in Reformation theology was not the original antographs (as in later fundamentalism) but
the unity of the Bible and the Spirit.
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in our pockets, as is the case with the Bible or a church decree, but
the Word can have us in his possession. We cannot possess or con-
trol the Word of God, but the Word of God can possess and contro}l
us. The Word can make us his fitting servants and instruments.

Today, our task is to emphasize the freedom of the gospel in the
face of growing centralization of power and authority in the hands
of the nation-state or the giant corporations. In America, it seems,
the main enemy is the corporate state, the multinational corpora-
tions allied with a strong national government. A highly centralized
state is not itself the main problem, though it is a contributing fac-
tor to the present malady. The real problem is the state in the ser-
vice of secular humanism (the ideology of democratic socialism) or
nationalism (the ideology of the right). It is not the state but state
idolatry, it is not secular culture, but culture idolatry, that prove to
be adversaries of the church and its gospel. I agree with Dorothy
Sayers that

people who say that this is a war of economics or of power-politics,
are only dabbling about on the surface of things . . . At bottom
it is a violent and irreconcilable quarrel about the nature of God
and the nature of man and the ultimate nature of the universe;
it is a war of dogma.”

The time is approaching when the church in America, like the
church in Germany in the 1930s, may be compelled to become a
confessing church, one that confesses its faith out of fidelity to the
divine commandment, in the face of certain hostility and even per-
secution. A confessing church will invariably have a confessional
statement of faith, though it is not the statement of faith but the gospel
that is the real object of its confession. Abraham Kuyper gives this
sound advice:

When principles that run against your deepest convictions begin
to win the day, then battle is your calling, and peace has become
sin; you must, at the price of dearest peace, lay you convictions
bare before friend and enemy, with all the fire of your faith.

It may well be that the present divisions within evangelicalism will
be overshadowed by future divisions. The authentic heirs of the evan-
gelical heritage—those whose ultimate trust is in Jesus Christ alone
and whose only message is the gospel that he gives us—may find
themselves allied with fellow believers who happen to be in liberal
churches and even in the Catholic and Eastern Orthodox churches.
They may also find themselves opposed by their fellow kinsmen
in the faith, those who pride themselves on being evangelical or
orthodox.

Before it brings about unity at a deeper level, the gospel creates
division among people. The disunity that has its source in personal
or denominational pride or in ideological or sociological alignments
is an abomination to God. But the disunity that is brought about by
the sword of the gospel may indeed be a blessing, since the true
church then becomes distinguished from the false church, and peo-
ple know where the real battle lines are (cf. Il Cor. 2:15, 16; Heb.
4:12, 13).

The church today is called to speak a sure word from God concern-
ing the critical social issues of our time: abortion, the population
explosion, nuclear war, the poisoning of the environment, the break-
down of the family, and the growing disparity between rich and poor.
It is also imperative that it address itself to the crucial theological
issues of today: the authority of the Bible, the uniqueness of Jesus
Christ, the meaning of the cross of Christ, the decisive role of the
sacraments, and the mission of the church.

A church that claims to be evangelical, catholic and reformed will
have to speak to these and other pressing issues. But what it speaks
must be the Word of God and not the word of the “new demons,”
the harbingers of ideology, for then the church would in fact be the
false, not the true church. The test of true prophecy is whether the
church will recognize and successfully meet the challenges that the
Spirit of God has placed upon it for our day.

7. Dorothy Sayers, Creed or Chaos? (New York: Harcourl, Brace & Co., 1949), p. 25, Fven though
these remarks were made several decades ago, they are surprisingly relevant to the present scene.

8. Cited in G. C. Berkouwer. A Half Century of Theology, trans. Lewis B. Smedes (Grand Rapids.
Mich.: Ferdmans, 1977). p. 12,
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July 19, 1983
Dear Don,

[ have received and read the proof copy of your newest. And |
am honored and pleased to have been chosen as a recipient. (I must
also confess that I was somewhat aghast to discover that Double-
day had put out almost $10 simply in postage as express mail. What
was the point of that? You need to teach those people something
about Christian simplicity.)

However, I find it simply uncanny how our writing seems to move
in simultaneous parallel. Enclosed here is my latest—off the press
less than a month now [Towering Babble]. 1t is entirely different from
yours in style, approach, form, and probably audience (yours is
scholarly in a way mine makes no pretense of being) but we are
addressing much the same issue and making much the same point.

Let me, then, respond to your book—hoping that you will feel free
to respond just as candidly to mine. First off, it probably goes without
saying that, generally speaking, I am in full agreement with your
theological analysis, coming out the same place you do on issue after
issue. And even if that does go without saying, I want to say it
anyhow—simply as an acknowledgement of how deeply | appreciate
and value the witness this book (and your total corpus) is making
in contemporary Christendom.

Next, from afar, [ stand in awe of the scope of scholarship this work
represents. The spread of your reading and research (as evidenced-
by your footnotes) is exceptional; I don't want to be read as even
trying to be in the same league with you in this regard. More, in
this one book, the spread of your capsulized judgments on issue after
issue is encyclopedic. (I must confess that this character of the book
also makes it read very like an encyclopedia to me—although this
may be what is necessary and wanted in the situation.)

My one big difficulty with the book is what you likely have already
guessed—it having been the focus of an earlier conversation bet-
ween us. [ consider that gross confusion is introduced by your using
the one term “evangelical” in three distinct references. (1) It iden-
tifies your “ideal type” of truly biblical Christianity. (2) It identifies
those biblical/theological scholars who can be most helpful in
teaching us a truly biblical Christianity. And (3} it identifies what
I will here call “classic evangelicalism,” namely, that rather well-
defined tradition within American Christendom (denominations,
schools, institutions, theologies, and recognized leaders) which is
eager to identify itself as and wants others to identify it as
“evangelical”” My problem is that I cannot accept that those three
references show any natural convergence or affinity for each other;
and to suggest that the three identify a common center I find to be
very confusing.

Evangelicalism, in its own way, is
probably about as far off the norm of
truly biblical Christianity as is any
other sector of the church.

Most of all, | consider it just plain dangerous to give any particular
sector of the empirical church the name of the universal church’s
ideal-type (or vice versa). For instance, in Chapter Il you are describ-
ing evangelicalism sheerly as an ideal-type rather than from em-
pirical observation. Then, toward the end of the chapter, you turn
to score the fundamentalists—in the process switching from ideal-
type to empirical observation. And if you fairly would have treated
empirical evangelicalism the same way, it would have come under
many of the same criticisms you bring against the fundamentalists.
I know you do not intend it so—and it certainly is not the whole
story of your book—yet | am afraid your terminology becomes an
invitation for self-identified evangelicalism to thank God that it is
not as other men—when the sad truth is that, in its own way, it is
probably about as far off the norm of truly biblical Christianity as
is any other sector of the church.

I see my Babble book as dedicated to the same truth that your



book is. Yet consider the “gosh-awfulness” that would have resulted
if I had tried to cast my argument in your terminology. It then would
have run: “The Church of the Brethren was founded upon an
evangelical commitment. In this century, we have slipped out of our
evangelicalism. What is needed now is that we move back to being
more evangelical.”’

That way, [ would be read as saying that the CoB needs to become
more like the NAE churches, more like Wheaton College, more like
Carl Henry, Billy Graham (you choose the evangelical brand names).
This, of course, is not what I have in mind at all. This, of course,
would get my book thrown out of court without so much as a hear-
ing. This, of course, would have lost me the very highly valued recom-
mendations of Markus Barth, Walter Brueggemann, Warren Groff,
and the like—who have no interest in promoting establishment
evangelicalism. However, by refusing to give my ideal-type a party
name, I think I have a book that can be heard not only by self-
identified evangelicals but by a lot of people whom the liberals have
thought to be liberals but who certainly are not liberals (nor are they
evangelicals, either). By keeping the biblical ideal distinct from any
party name, I think I leave it free to ignore and cut across all party
lines—judging that which is unbiblical in all theological parties, af-
firming that which is truly biblical in any.

Then, regarding your No. 2 definition of “evangelical,” namely,
those biblical theologians who can be of most help in our coming
to a truly biblical understanding of the faith, I would guess the two
of us would name pretty much the same men. Considering here on-
ly modern thinkers, my list would run: Kierkegaard, J. C. and
Christoph Blumbhardt (to whom I would recommend you very highly),
Karl and Markus Barth (with Brunner), Bonhoeffer, and Ellul. I could
go on to a longer list of second-rank figures (Cullmann, Jeremias,
von Rad, Buber, Hengel, etc.}, although I would guess that, with those,
our two lists might become quite divergent.

Now it must be observed, first, that this is in no way a happen-
stance catch; there are very real mutual influences and inter-
connections among these people. Yet I find no value in giving or
reason to give the group any sort of party label. “Neo-orthodoxy”
is no help in that it provides no definition that ties the whole group
together or explains its commonality. And to my mind, “evangelical”
is even worse. What this crew actually represents is an uncommonly
fresh approach to and understanding of scripture eventuating in
theology done in a style, form, and vocabulary completely different
from that of either classic orthodoxy or classic evangelicalism.
Primarily, they break theology out of the mold of static, rational for-
malism (the appropriate form of which is “logical outline”) into the
more biblical mold of existential-eschatological dynamism (the
appropriate form of which is “the story of God with man”).

The primary value of these guys is in challenging and correcting
the biblical understanding of any and every party. So they ought
not be identified as representatives of the one, true party address-
ing the other, defective parties. In your book, you told us (two or
three times) that Barth and Brunner called themselves “svangelicals.”
However, you know that they were speaking in a different language
(German) and in a context different from classic American
evangelicalism. You know they were saying only that they were com-
mitted to being biblical in their thought and not at all identifying
themselves with or expressing their approval of classic
evangelicalism’s interpretation of the Bible. You know that the for-
mulation of their biblical understanding did not come out of
evangelical sources but directly from scripture as they strove to cor-
rect their inherited “liberal” upbringing. And you know that only
quite recently have a handful of quite atypical evangelicals become
willing to listen to this crew as being legitimate teachers of scrip-
ture or to identify them as evangelical brothers. [ find it imperative
to keep these people free from any party alignment so that they can
make their biblical critique of any and all parties. Of course, they
are profoundly critical of all forms of liberalism. But I find them to
be just as truly and helpfully critical of classic evangelicalism as well.

Allow me to cite some examples of the latter. With the direct help
of the Blumhardts and Markus Barth's Justification (and the indirect
help of the crew as a whole), I contend that my book includes a more
truly biblical summary of the faith than that of your summary of
classic evangelicalism. Mine is found in Babble, pages 65-76. Yours,
as | read it, starts and centers in the cross (and that particularly as

atonement for personal sin) and then goes on to list a number of
subhead doctrines under that.

Mine, by starting with God's eschatological purpose for creation,
gives the whole faith a unity and continuity and makes a place within
which every aspect of it can fit. It establishes a thematic for the overall
story of God with man. On the contrary, classic evangelicalism’s
(hereafter “ce”) treatment of eschatology as one doctrine out of a
subhead list, leaves the faith as a formal, static outline and is most
unbiblical in failing to use eschatology for the preeminent significance
the Bible gives it.

My first six points have the effect of getting the gospel underway
even with and throughout the Old Testament. Ce’s going straight for
the cross foreshortens the gospel by half and very often reduces the
OT’s significance to simply prophetic prediction of the cross.

My last two points, [ contend, are more truly biblical for properly
treating the cross as one event out of the total sequence of Christ’s

The Bible knows nothing of an
atonement that begins and ends in the
cross and is otherwise cheap grace in
that it asks nothing of us.

salvific-eschatological work rather than as the unique, paradigmatic
work to which everything else must be subordinated.

This relates, then, to what may be my most serious charge against
ce—and your treatment illustrates it. It is entirely unbiblical to center
on the cross in a way that separates it from the resurrection. Those
two must be held together as a single event if either aspect is to carry
its true significance. Specifically, when separated, in ce, the cross
becomes the atoning action Christ took for us—his dying so that we
don't have to—which we need only accept by faith. However, Markus
Barth has demonstrated (to my mind conclusively) that Paul’s
understanding was rather that Jesus’ death-and-resurrection is aton-
ing as, by faith, we die and are resurrected with him. There is nothing
saving about Good Friday until Easter gets into the picture. The Bible
knows nothing of an atonement that begins and ends in the cross
and is otherwise cheap grace in that it asks nothing of us. No, only
the total action of Jesus’ death-and-resurrection (and our faithful
readiness to undergo it with him) will fill the biblical bill.

My argument is that even your most accurate description of ideal
evangelicalismn (let alone empirical reality of the party) falls far short
of being the truest possible type of biblical Christianity. And [ am
not arguing that some other party should be cast in that role. Let
me pursue the matter further by doing a contrast between Markus’
study of the biblical (Pauline) understanding of “justification” and
the ce understanding of the same. In Babble, | name Justification
as the one best, brief presentation of the gospel I know. Some of
Barth’s points we already have touched upon.

As I understand the ce doctrine, justification is something that hap-
pens to an individual believer when, in faith, he accept’s Christ’s aton-
ing work on the cross. Although in no way denying the necessity
of personal justification, Barth breaks this concept wide open by
eschatologizing it to show that “justification” is Paul's name for God’s
plan to get his whole creation made right. Consequently, justifica-
tion deals in terms of faith communities, human races, and cosmoses
(possibly “cosmii”) in a time frame stretching from Creation to New
Creation—a great improvement over ce’s tendency 1o identify
justification as that which happens to you when you go forward in
a revival meeting.

In order to understand Paul’s “justification,” Barth has to go back
and pick up the OT's central metaphor, the juridical picture of the
righteous Judge whose sole work is the justification of whatever is
wrong (individually, socially, politically, cosmically). Barth operates
out of a much larger and fuller “word of God” than does ce.

Barth sees that Paul will not tie justification to a point event (namely,
the cross; but, rather, makes the total eschatological work of Christ
(in its past, present, and future aspects) his justifying work. Above
all, Barth will not let the cross be split off from the resurrection.
Justification involves our dying and rising with Christ (as the crea-
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tion itself must eventually die and rise with him) rather than our
simply being spectators to something he does for us. Further, Barth
résists all cheap grace implications ef “forensic justification,” the legal
fiction of the Judge calling us innocent without the necessity of there
happening any actual transformation of our character. And again,
Barth beautifully resists any theory of the cross that explains it in
terms of impersonal transaction instead of the very much person-
to-person relationships of Judge, Advocate, and the Condemned.

Although he never draws the implication, Barth's biblical inter-
pretation condemns liberalism as being hardly biblical at all but also
condemns ce for a different sort of reductionism (making the gospel
smaller and narrower than the Bible has it). Rather than
evangelicalism’s condescenion in now accepting Barth (and com-
pany) as “an evangelical,” one of us, a true biblical Christian just like
we are, I think he ought to be left free to hit evangelicalism right
where it needs to be hit. In using the term “evangelical” as broadly
and indiscriminately as you do, I find your book too self-
congratulatory of evangelicalism by half. [ grant you that it is better
off than liberalism; but that doesn’t make it God's answer for his
church.

So much for that. I trust you can hear that | am speaking in love,
that I still stand in strong agreement with you theologically and am
arguing only with your decision to make “evangelicalism” the name
of the true faith. I do appreciate your laudatory citations of my
Kirkegaard and Language books—although I do feel a bit abused
by the one comment regarding Language. In that book I never offered
to do nor claimed that I had done a total review of the Bible’s imagery
for God. Such would have been out of place. I was determined to
address no subject other than language. And for that purpose it was
sufficient to show than any attempt to evade or undercut the essen-
tial masculinity of God runs entirely counter to God’s own self-
revelation in scripture.

If you are interested in the different topic of how I handle the
femninine imagery and characteristics the Bible clearly attributes to
God, I refer you to the enclosed article, “Engendering Controversy.’
You will discover there that I welcome such femininity as a necessary
component of his ideal masculinity—yet certainly not as something
that throws his essential gender identity into question—any more
than saying that a widower has been a real mother to his children
raises questions about his actual gender. And this, [ would contend,
is the only possible biblical answer. Certainly it cannot be argued
that scripture shows uncertainty, questioning, or confusion regar-
ding what sort of gender identification God has chosen for himself.

And this brings me to a final matter. On the strength of my
Language book, I was invited this spring to join a sort of informal,
rump seminar that read papers to each other. We met in Claremont,
and several of the members have association with the School of
Theology though are not at all representative of its position and tradi-
tion. There were six or seven men and the wife of one of these. We
represented Brethren, Mennonite, United Methodist, and Episcopal
churches. All are ordained. Some would call themselves evangelicals
and some would not; but none are theological liberals. Represented
were professionals in biblical studies, theology, black church studies,
cultural history, and clinical psychology.

Our studies developed the thesis mentioned at the conclusion of
the Engendering article. Namely: true “fathering” is as much as
nonexistent in the animal kingdom and even among the higher
primates. Fathering is, thus, a human invention. Yet, within pagan
mythologies and among pagan peoples, although a father figure is
regularly present, he tends to come across as quite remote, marginal,
and ineffectual. Clearly, a rich, true, and precious concept of “father”
was introduced into human history only with the hiblical God'’s revela-
tion of himself. In consequence, the people of this God developed
the greatest understanding and practice of fathered family known
to human history. The Father God became the model for human
fathers, in relationship to whom could then develop true understan-
dings of mother and child. But sad to say, under the pressures of
pagan culture, quite early in Christian history began a gradual ero-
sion of the Father-God model and a gradual feminization of the faith.
The repercussions inevitably affected the role of human fathering
and family life generally. This currently has brought us to a social
crisis as threatening as anything we face in nuclear war, the
endangered environment, poverty, liberal theology, or wherever. The
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seminar has been a real eye-opener for me.

-The seminar has concluded, and our organizer is currently col-
lecting our papers and trying to get them into reputable shape. Our
intent, then, is to duplicate them and share the package around with
scholars who might be interested in joining the cause with some con-
tributions of their own. The outcome might be a book, articles
appearing in various journals, or simply an underground network.
[ have mentioned your name to the group and will see that you get
a copy when the package is ready.

Thanks again for the advance copy of your book. I wish you the
best with it. And | want you to know that I found it a very helpful
overview and analysis of the evangelical scene—even though I can't
buy the terminology around which you organize it.

Babblingly yours,

Uad.

September 5, 1983
Dear Vernard,

[ appreciate receiving your thoughtful response to my latest book
The Future of Evangelical Christianity. I have always admired your
courage to stand against the stream and champion a viewpoint that
is currently out of fashion. You and I have many things in common
including such mentors as Kierkegaard, the Blumhardts, Jacques Ellul
and Karl Barth. I have other mentors, however, of whom you are
sometimes quite critical: Luther, Calvin and Augustine. This perhaps
accounts for some of our differences concerning the meaning of evan-
gelical as well as disagreements on another theme—justification.

Your basic reservation concerning my book and my position
generally is that I persist in using the term evangelical to denote
a particular movement or thrust in theology. You claim that the word
“evangelical” belongs to the whole church, and I agree. At the same
time, many segments of the church have lost sight of the very mean-
ing of the gospel: that Christ died for our sins according to the Scrip-
tures and rose from the dead for our justification and redemption.
There are various theological schools that reduce the gospel to a
system of ethics. There are others that call into question the relia-
bility and even the normativeness of the biblical witness concern-
ing the gospel. With the Reformers and their Puritan and Pietist
descendants, I affirm that the integrity of the gospel cannot be main-
tained without holding to the divine authority, inspiration and infalli-
bility of Holy Scripture. The divine content of the Bible cannot be
divorced from its historical form, from what Barth calls “the language
of Canaan.” This is why (with Barth) I reject Sach criticism (a cri-
tique of the substance or message of Scripture in the light of an extra-
biblical criterion) but make a place for literary and historical criticism.

I question your intimation that one can
go to the Bible directly without
standing in a particular tradition or
having some theological affiliation.

[ am somewhat surprised by your refusal to acknowledge that the
evangelical ideal, classical evangelicalism and the current evangelical
movement (in America and elsewhere) have a natural affinity and
convergence. | contend that evangelicalism as an ideal type is
definitely reflected, though in various degrees, in classical evangeli-
calism (which [ identify with the faith of the Reformation) and in
the evangelical renewal movements that have proceeded out of the
Reformation, including 19th and 20th century revivalism. The evan-
gelical ideal is brokenly reflected but nevertheless truly attested in
these movements. The substitutionary, vicarious sacrifice of Christ



on the cross, his glorious resurrection from the dead, the outpour-

ing of the Holy Spirit, salvation by grace, justification by faith alone,
the divine authority and primacy of Holy Scripture and the urgency
of evangelism are themes that unite all of these movements. In ad-
dition, the blessed hope of Christ's second appearing figures promi-
nently in this evangelical heritage, though it was somewhat muted
in the Reformation itself because the polemics of the time were
directed to other issues.

Many theologians in the past as well as in the present (such as Eras-
mus) have disclaimed the designation “evangelical”’; most but not
all of these should be regarded as heterodox rather than orthodox.
As a student at the Chicago Theological Seminary and the Univer-
sity of Chicago Divinity School, I had some teachers who went out
of their way to disassociate themselves from what both of us would
identify as evangelical affirmations. Their reinterpretation of the
gospel was tantamount to a denial of the gospel, and I think you
might agree here too. You are right that every Christian and every
theologian should be evangelical, i.e., centered in the gospel and
dedicated to the proclamation of the gospel to a lost and dying world,
but this is simply not the case. Therefore, it is legitimate to distin-
guish between a theology or movement that is truly evangelical and
one that is heterodox (but still within the purview of Christian faith
and tradition). I also grant that there are members of the clergy and
theologians who claim to be evangelical but whose credentials as
evangelicals can be questioned. I am thinking of Robert Schuller,
for example, who reveals his abysmal distance from the faith of the
Bible and of the Reformation in his newest book Self-Esteem: The
New Reformation. This is not an argument for dropping the use of
the term evangelical; instead, it is a challenge to refine and clarify
what this word and what this kind of theology should mean for our
day.

You question whether Karl Barth should be considered an evangeli-
cal in the sense in which I am using it. Even though the word
evangelisch has increasingly come to carry a sociological rather than
a specifically theological meaning in German-speaking Europe, it
can be shown that Barth made a definite effort to use the word in
its theological or biblical context. He often contrasted “evangelical
theology” with Roman Catholic theology on the one hand and “neo-
Protestant theology” on the other. In his conflict with Bultmann, he
challenged Bultmann’s credentials as “an evangelical theologian”
and confessed that Bultmann’s position, like Roman Catholic the-
ology, represented for him an altogether different form of Christi-
anity (Kar{ Barth/Rudolf Bultmann Letters, ed. Bernd Jaspert, Eerd-
mans, 1981, p. 65).

You aver that by using the term “evangelical,” one would alienate
some leading biblical scholars who would not wish to identify them-
selves with the current evangelical movement. In my opinion, to dis-
associate oneself from the riches of the evangelical heritage and all
of its contemporary manifestations is too high a price to pay for their
respect and applause. If they cannot abide a legitimate use of the
word “evangelical,” that intolerance is more their problem than ours.

[ question your intimation that one can go to the Bible directly
without standing in a particular tradition or having some theological
affiliation. In your new and provocative book Towering Babble, you
confess that you belong to “the biblical school of theology,” so I do
not see how you can take issue with me when I align myself with
“evangelical theology” At one point in your letter you seem to iden-
tify yourself with “story theology”” In this discussion, Karl Barth would
have been closer to my preferences in terminology than to yours.
Barth had some real problems with the biblical theology movement,
even though this movement was indebted to him.

I also take issue with your statement that the theological under-
standing arrived at by Barth and Brunner came “directly from scrip-
ture” and that they did “not at all” draw from “evangelical sources.”
This is how a sect mentality might understand the situation, but it
certainly is not true in either case. Both of these men acknowledged
their indebtedness to Kierkegaard and the Blumhardts, representa-
tives of evangelical Pietism. Both also sought to be faithful to the
Reformed tradition and to speak as Reformed theologians. Both con-
fessed how much they were aided in their theological development
by Calvin and Luther, the leading figures of classical evangelicalism.
In addition, Barth came to a cautious admiration of Protestant Ortho-
doxy. He described this movement as a source of light for him on

his theological pilgrimage, even though he had to take exception
to some of its conclusions, especially in the areas of Scripture and
revelation. Barth commended Heinrich Heppe's Reformed Dogmatics
and even wrote the foreword to this monumental work.

You may well reply that it can be shown that Barth and Brunner
were not influenced by what you call American classic evangeli-
calism, and there is some truth in this allegation, since there are
very few German-speaking theologians who have ever taken Ameri-
can theology seriously. Yet American evangelicalism was decisively
shaped by English Puritanism and continental Pietism, and at least

I believe that the term “evangelical”
needs to be rehabilitated and restored
rather than abandoned.

the second movement had a significant impact on the dialectical
theology. As a matter of fact, both the Puritan tradition and the ethnic
continental churches in America (Lutheran and Reformed) drew
heavily upon the theology of the Reformation and of Protestant Or-
thodoxy. Philip Schaff, a leader in the Evangelical Alliance for the
U.S.A. and a pastor in the German Reformed church, sought to differ-
entiate “evangelical theology” from both “rationalism” (modernist
theology) and Roman Catholicism. The way in which he delineates
the differences is practically the same as that of Barth and Brunner.
Schaff, whose roots were in continental evangelicalism, gave his sup-
port to America’s leading evangelist at the time, Dwight L. Moody.

American evangelicalism, before the rise of fundamentalism, was
remarkably similar to English Puritanism and Dutch and German
Pietism, and confessional and dialectical theologians in Europe drew
upon all these sources, though not to the same degree. Helmut
Thielicke expressed his admiration for the English evangelical
Charles Spurgeon, indeed holding him up as a model preacher. Both
Brunner and Bonhoeffer gave a qualified endorsement to the Ox-
ford Group, a revival movement of American origin. Barth especially
came to have an increasing respect for Pietism, including its English
and American versions.

When I speak of the gospel of the cross, I, of course, include the
resurrection, ascension, Pentecost and the second advent. I prefer
to speak of the cross rather than “the Christ event” (in the manner
of Tillich) because the cross epitomizes the heart of the gospel: the
vicarious, atoning suffering of Christ for the sins of a fallen human
race. The atoning work of Christ was completed on the cross, but
its concrete efficacy in the world is dependent on the resurrection
of Christ and Pentecost.

With the Reformers, Barth and Ellul, I affirm the unity of the biblical
revelation and therefore make a real place for the hidden Christ in
the Old Testament. Indeed, with Calvin, I see the gospel of the cross
in the Old Testament as well as the New, just as [ see the church
of Jesus Christ beginning with Abraham.

Regarding your allegation that I do not subject empirical evangeli-
calism to the same kind of critical scrutiny in the light of the gospel
as empirical fundamentalism, I have to retort that you have over-
looked a major section of my book. In my view, fundamentalism is
a part of the wider evangelical movement, but one which is regret-
tably insular and provincial. But this insularity and sectarianism are
also present in much of empirical evangelicalism, including center
and left evangelicalism. This is made abundantly clear in Chapter
V, “Pathways to Evangelical Oblivion.”

I believe that the term “evangelical” needs to be rehabilitated and
restored rather than abandoned, and this is what I have tried to do
in this book. Likewise, such controversial terms as “Reformed” and
“Catholic” need to be redefined in fresh and vital ways, not discarded.

This brings me to your latest book Towering Babble in which you
boldly critique the life and thought of your own denomination. [ could
not agree with you more on your warnings against ideological ferni-
nism, liberation theology, peace zealotry and selective sin and right-
eousness.

I thought your remarks on the secularization of the peace move-
ment within the churches today were especially profound and very
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much needed. Unlike you, I am not an absolute pacifist, but I have
taken a stand against weapons of mass extermination, and there-
fore I am virtually a pacifist in the modern context. At the same
time, pacifism, while it can be a confession of conscience, is an ex-
tremely difficuit strategy for nations, and here Reinhold Niebuhr’s
relevance may come to the fore. | think that it is risky, however, to
speak of war as a necessity, as Ellul does, because this tends to make
nations that wage war inculpable. Nations and the leaders of nations
are responsible before God for their decisions, but this would not
be the case if their actions were determined by some inner or outer
necessity. My own thought on this subject is still evolving, and my
statements on this question in my book need to be amplified and
expanded.

[ agree with you that true peace, eternal peace, will not come to
the world until the eschaton, which signifies both the telos and finis
of history. At the same time, does not the Bible hold out hope for
a millenial foretaste of this peace before the second coming of Christ?
You need a strong dose of millennialism (which the Blumhardts had)
to counteract the pessimism of Jacques Ellul.

My final comments will be directed to your discussion of justifica-
tion in your book. Here the issues that separate us become much
more clear. You lean heavily on Markus Barth's treatment of justifica-
tion as an eschatological process rather than simply a forensic decla-
ration of acquittal. Markus Barth does not deny the latter dimen-
sion, but relegates it very much to the background. I do not agree
that the “forensic justification” position, upheld in classical Protes-
tantism, makes justification a “legal fiction,” although it does in fact
sometimes create this impression. The Reformers and their Orthodox
followers meant to say that the penalty for sin was truly paid, but
it was paid by God himself who took upon himself the just retribu-
tion of our transgressions in the person of his Son, in his sacrificial
life and death. Therefore the guilt for our sin has been fully and defini-
tively removed. But Christ sanctifies those whom he justifies, and
this is why a change in character invariably accompanies the pro-
nouncement of justification.

I concur that justification has an eschatological dimension, since
Christ at his second coming will reveal and confirm what he has
fully accomplished through his sacrificial atoning death at Calvary
and his glorious resurrection from the grave. Yet | would take issue
with you when you assert that the second coming of Christ accom-
plishes our justification (p. 111). This denies the sufficiency of the
atoning work of Christ on the cross. You give the illustration of the
diagnosis of cancer (the justification at Calvary) and its surgical
removal (the resurrection of the dead at the eschaton, which sup-
posedly completes justification). But does not this surgical removal
take place when we are grasped by the justifying grace of the cruci-
fied and risen Christ in the awakening to faith?

The plan of salvation is fulfilled by his second coming, but the work
of salvation (justification) is finished. Your emphasis on the need for
a completion of justification perhaps explains why you are uncomfor-

table with a theology of the cross and prefer a theology of eschato-

" logical hope. I have the feeling that we are closer on this issue than

it first appears, but | may be mistaken.

Finally, | have difficulty with the Barthian concept of cosmic justifi-
cation, which you approve. It seems to me on the basis of my reading
of the Gospels and epistles that justification is personal rather than
cosmicyand it pertains to the church but not to the whole world.
Does the cross and resurrection event mean that God says “Yes™ to
humanity or “Yes” to faith, the believing community? Paul says that
“there is therefore now no condemnation for those we are in Christ
Jesus” (Rom. 8:1, 3:26). All things were consigned to sin “that what
was promised to faith in Jesus Christ might be given to those who
believe” (Gal. 3:22). Those who reject Jesus Christ and his salvation
are still under the law of sin and death (Jn. 8:24; Eph. 5:6). This is
not the place to exegete those many passages that affirm the univer-
sal outreach of the atonement, but I contend on the basis of Scrip-
ture that the justification and sanctification won for us by Christ are
of no effect until we make contact with these realities through faith
and obedience.

Our differences undoubtedly stem at least in part from our church
backgrounds. My background is in one of the churches of the main-
line Reformation (the Evangelical & Reformed Church) where the
influence of a churchly evangelical Pietism was nonetheless very
strong. Your background is in the Church of the Brethren, which
is identified with both the left-wing Reformation and Radical Pie-
tism. [ believe, by the way, that on the question of cosmic justifica-
tion T would have most Pietists as well as Kierkegaard with me.

We are both indebted to the prodigious work of Karl Barth, but
[ stand closer to Barth in his early and middle phases whereas you
are closer to him in his later development (where he breaks with
sacramentalism).

Thank you again for your critical assessment of my book, and thank
you also for your book. I feel that you are a closet evangelical who
is reluctant to identify with the evangelical movement for fear of
severing communication with your liberal colleagues. But this may
be an entirely unfair judgment. I would encourage you not to hide
your evangelical allegiance, however, because we in the evangelical
movement need voices such as yours that call us to sanity as well
as sanctity.

Yours in the service of His kingdom,

Dim.

P.S. I appreciate your recommendation of the Blumhardts. I have
learned from them in the past, but [ need to read them more thor-
oughly. You will be interested to know that [ am finding your book
on the Blumhardts Thy Kingdom Come very helpful for an assign-
ment that I am now working on concerning the secularization of
the modern church.

DECEMBER PROFESSIONAL MEETINGS

Evangelical Theology Group at the AAR

The Evangelical Theology Group of the American Academy
of Religion is holding three sessions during this year’s annual
meeting. On Tuesday, December 20 (9 a.m-12 noon), the topic
will be “Theological Turning Points” The panel includes Clark
Pinnock, Royce Gruenler, Gerald Sheppard and Donald
Dayton. There will also be a paper, “Typologies and
Biographies: Evangelical Turning Points” by Dayton. On Wed-
nesday (3 p.m~6 p.m.) Donald McKim, Paul Feinberg, Harold
Hunter and Thomas Finger will present papers under the
theme “Methodologies in Interfacing Biblical and Systematic
Theologies” A roundtable on Wednesday (1:30 p.m~3 p.m.)
on “Evangelical and Process Thought,” will focus on papers
by Stephen Franklin and Royce Gruenler. (You must have
advanced reservations for the roundtable and pick up the
papers earlier in.the week.) Registration and/or membership
information can be obtained from Scholars Press, PO. Box
2268, Chico, CA 95927.

Evangelical Theological Society

The Evangelical Theological Society will be meeting
December 15-17 at the Criswell Center for Biblical Studies
in Dallas. The theme is “Preaching and Biblical Exegesis,”
plenary speakers including W. A. Criswell, Ray Stedman, James
Boice, Stephen Olford, Richard Halverson. The Evangelical
Philosophical Society and the Near Eastern Archaeological
Society will meet concurrently. Sessions begin 1:00 PM. on
Thursday and conclude at noon on Saturday. For more infor-
mation write ETS Local Arrangements Chairman, Criswell
Center for Biblical Studies, 525 N. Ervay, Dallas, TX 75201.

Institute of Biblical Research

The Institute of Biblical Research will be meeting December
18-19 in Dallas. Earl Ellis and Edwin Yamauchi will deliver
papers, and sessions will be devoted to (1) linguistics, com-
puters, and the study of the Bible, and (2) the use of the
Kaypro II computer in scholarly writing (hands-on). The (din-
ner) meeting December 18 begins at 6:00 PM.; the Monday ses-
sions end at 12:30 P.M. Further information may be obtained
from Jerry Hawthorne at the Wheaton College Graduate
School. (Meeting location not yet finalized as of October 31.)
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Self-Esteem: The New Confusion

A Critical Assessment of Schuller’s “New Reformation”
by David F. Wells

Self-Esteem: The New Reformation
by Robert Schuller (Word, 1982, 177 pp., $8.95).

We are in the midst of cultural revolution. The old understandings
which large numbers of people assigned to life have gone. In their
place have come new understandings. What it meant three decades
ago to be a homosexual, to be an unmarried woman, to own a
Cadillac or to grow a beard mean completely different things now.
That, at least, is the thesis of Daniel Yankelovich in his book, New
Rules in American Life: Searching for Self-Fulfillment in a World
Turned Upside Down.

This revolution, he believes, began in the 1960s. It was largely con-
fined to the young and the search for new values which was at its
heart was concealed by the fact that on the surface its expression
usually took the form of opposition to the Vietnam War. That search
has now spread nationwide and when the War ended, its real nature
began to emerge. It is a search for self. It is a search for ways to ful-
fill the self. In the present context this has produced an emancipa-
tion from traditional roles for women, a rebellion against traditional
sexual mores, a disillusionment with and rejection of the value of
work but, at the same time, a recognition of the importance of an
affluent way of life for one’s self-fulfillment.

This search is full of paradoxes. People, for example, who are most
dedicated to self-fulfillment are also most prone to loneliness, for
the very thing which is desired—the fulfillment of the self—is pur-
sued in such a way as to make meaningful relations with other self-
seeking people rather difficult. Again, work is disparaged and the
percentage of those for whom it holds an important place in their
lives has plummeted. At the same time, it is widely believed—fol-
lowing Abraham Maslow and Carl Rogers—that unless we have the
affluence to resolve “lower order needs” such as food and transpor-
tation we will never be free to pursue the fulfillment of the “higher
order needs” of the self. Thus has a conception of inner develop-
ment been married to a psychology of affluence, the latter being
seen a precondition for the realization of the former.

These, though, are not the only snags along the road. Ours is a
society whose organization is changing dramatically. In the twen-
tieth century, more and more people have moved into the cities. In-
deed, by the year 2000 it is predicted that 94% of our population
will be living in cities. Cities create their own environments, psycho-
logically and culturally. They are places of great pluralism, where
life-styles and worldviews jostle each other incessantly. These great
soulless megastructures are also places of great loneliness. Psycho-
logical studies typically show that those who live in the city have
a small circle of friends whom they treat personally and everyone
else they treat impersonally. Humanness is a frequent casualty in
the process. The urban style of thought and the relationships which
the city virtually disallows, as Peter Berger and Jacques Ellul have
argued, makes it almost impossible to find and express the full range
of our humanity. Our modern forms of social organization pit them-
selves against human fulfillment.

Our natural reaction, however, is not to abandon our search for
self-fulfillment but to abandon our hope of finding much help out-
side ourselves. This is a theme Jonn Naisbitt has identified in his
Megatrends: Ten New Directions Transforming Our Lives. In the
1970s, he says, Americans began to disengage from the entire range
of external institutions and to look within themselves. Many peo-
ple, for example, ceased being passive about their health and be-
gan to doubt the infallibility of their medical practitioners. Taking
matters into their own hands they began exercising, dieting, and
eating healthier foods. Alternatives to the local school systems about
which many parents felt concern began to spring up. In the business
world, small entrepreneurial businesses replaced the traditional
dependence on the large corporations. And self-help organizations
emerged for those interested in gardening to those concerned about
crime.

David F. Wells is Professor of Historical and Systernatic Theology
at Gordon-Conwell Theological Seminary.

This, I believe, is the larger context in which we need to under-
stand the religious expression of the self movement. It was formu-
lated earlier in books such as Cecil Osborne’s The Art of Learning
to Love Yourself and Bryan Jay Cannon's Celebrate Yourself. In a
slightly different key it has again come into view in Robert Schuller’s
Self-Esteemn: The New Reformation of which 250,000 copies were
scattered to the four winds through the beneficent intervention of
a financial angel.

Schuller’s book will be an instant hit. This is so, first, because our
culture is now in headlong pursuit of the self and, second, because
the self has proved extremely elusive. It seems to take a sadistic
pleasure in denying to its most ardent pursuers the gratification of
finding it. And in our modern world, with its destruction of older
forms of relationship and of traditional mores, the dignity and worth
of the individual has more or less vanished. Many people struggle
to secure their own self-worth let alone succeed in fulfilling them-
selves. That being the case, Schuller’s book promises to show the
way to the future, to offer a balm for our wounds. At least, that is
what | suspect many will imagine.

Self-Esteern is the attempt at rewriting the meaning of Christianity
in the light of the widespread concern in our culture with the self.
Its thesis is simple. Self-esteem, or the capacity to feel good about
ourselves, is an “inherited right.” We begin life, however, with a nega-
tive self-image®—Schuller’s definition of original sin—which necessi-
tates repentance. Repentance is the rejection of our feeling of non-
worth.3 Salvation, then, is the process of changing our negative self-
image into a positive one.? And the Christian life therefore becomes
an “ego-trip” which is divinely sanctioned.5

Schuller’s argument is developed aggressively and controversially.
He believes that traditional Christian theology had led us down the
garden path in two main ways. First, it has attempted to make us
God-centered and that, Schuller counters, means that we are neces-
sarily denied any legitimate concern about things human. Second,
the traditional doctrine of sin defined as rebellion against God, his
Christ and his Word is, Schuller claims, demeaning to human beings
and an assault on their dignity.® Consequently, Schuller sets out to
turn traditional teaching on its head. Pride, he declares, is not a vice
but a virtue! Humility and its sought-for God-centeredness are in-
jurious to human well-being! No, God's purpose is that we might take
his place in the world” and that we be glorified through what he
has done.®

That Schuller is for self-esteem is innocent enough. We all ought
to be for it! Christ died in our stead, not merely that we might be
forgiven, but also that we might find through him our real purpose
as those who are at the summit of creation. It is therefore unfortu-
nate that so often concern for what is human has been co-opted by
humanists whose philosophy will never produce the results it seeks.
Christians are, in a sense, the real humanists because only in Christ
is the fulness and meaning of our humanity recovered. To the ex
tent to which Schuller has seen this, he has seen something that is
essentially right. The problem, however, is that he has confused the
end with the means. Self-esteem results from Christian salvation but
itis not to be confused with it. Nurturing self-esteem is not the same
thing as preaching the gospel. Schuller, however, consistently con-
fuses these matters. He advocates his kind of gospel as if it were an
expression of evangelical belief. It is, therefore, worth pondering fur-
ther. We will consider it from three different angles: the historical,
the psychological, and the theological.

Robert Schuller, Sell-Esteem: The New Reformation (Word, 1982), p. 38.
Schuller, . 57.

Schuller, p 103..

Schuller, p. 68.

Schuller. p. 74.

1. Schuller, p. 65.

Schuller, p. 102,

. Schuller, p. 99.
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History Repeats Itself

It is ironical that a book emanating from one of our evangelical
superstars should so unknowingly ring the changes on that kind of
Protestant Liberalism that was so throughly discredited a genera-
tion ago. But that is what Schuller has done. Like Harnack and the
earlier Liberals he believes that Christianity is about the fatherhood
of God, the brotherhood of man and the infinite value of the soul;
that is the framework which, almost verbatim, he imposes on the
Lord’s prayer in order to find its “real” meaning. And then there is
absorption in the self. It is remarkable to compare Schuller’s book
with Henry Emerson Fosdick's On Being a Real Person. Each is capti-
vated by the untapped potential of the person; each denies sin as
rebellion and lawlessness; each plays with the language of the self,

Schuller’s is a gospel of

disguised humanism, all tricked out
in psychological jargon

and ticker-tape excitement.

imagining that theology is, in the process, being done. And com-
mon to each is a humanism which is happily owned. One recalls
Richard Niebuhr's scathing denunciation of the Liberals’ gospel: “a
God without wrath brought men without sin into a kingdom without
judgment through the ministrations of a Christ without a cross.” This
needs to be changed very little in order to describe Schuller’s thought:
a God of “nonjudgmental love” brings people who simply think badly
of themselves into a kingdom of human inspiration through a Christ
who is not a sacrifice for sin but merely an Ideal of self-giving.

Psychology Demurs

Psychology does not seem a likely quarry for those seeking reasons
to be cautious about Schuller’s novelties. Since Schuller has sur-
rendered theology to the authority of psychology it might seem that
he can at least take shelter from those who wield psychological data
and arguments. Not so! Many psychologists do not share Schuller’s
naive belief that the esteeming of the self can easily be distinguished
from crude self-centeredness; as a matter of fact, they go together
more often than we would care to know.

David Myers has summarized this evidence in a striking article
in which he, too, has remarked on how strange it is to find Christian
preachers parading their ideas in the language of humanistic
psychology.® What psychological experimenters are finding is that
there is a deep, pervasive bias of self-serving that undergirds human
experience. Experimenters have found, for example, that people con-
sistently claim credit for success but blame their failures on others.
Not only so, but most people esteem themselves “above average.”
Of nearly a million high school seniors surveyed, 70% rated their
leadership ability as “above average” and only 2% as below. In terms
of getting along with others, zero rated themselves below average
and 25% saw themselves in the top 1%! Self-justification, researchers
have also found, is epidemic and the belief in personal infallibility
is widespread. People consistently believe they will act in ways that
are far more acceptable than the norm and most people are
unrealistically optimistic about their own lives. Research has
discovered an active sieving process at work in people which leads
them to remember the good, pleasant experiences and to forget the
bad, painful ones. Research would no doubt also show this tenden-
¢y being reinforced in Schuller’s audience. The presence of this
Pollyana complex is the very premise of his “possibility thinking”
and his constant exhortations to “feel good about ourselves.” This
is self-love, which is the essence of sin and which psychological
research is now uncovering, is the foundation on which Schuller rests
his thought. But far from revealing that this foundation is of rock,
recent research has exhibited its sandy character.

Theology Is Surrendered

Schuller’s disenchantment with theology arises from the fact that
he sees the God of traditional orthodoxy to be a threat to his own

12 TSF Bulletin  Nevember—December 1983 .

religious interests. He is, of course, correct. It is, however, most un-
fortunate that Schuller has defined his position in terms that are frank-
ly humanistic. Schuller is skiing happily down the slope which leads
to the displacement of the divine by the human.

Schuller’s mistake is that he has sought to recast Christian faith
in psychological terms. The truth of the matter, however, is that the
biblical understanding of sin as lawlessness, rebellion and wickedness,
as self-love, pride and corruption simply cannot be translated in terms
of self-image. Undoubtedly poor self-image results from sin but sin
is not essentially poor self-image. The *vertical dimension™ in sin,
about which most psychologists say very little because of a domi-
nant humanistic bias, is also something about which Schuller is large-

ly silent.

Jf/‘ In actual fact, what gives people their value is not, as Schulla

| claims, the “inherited right” of self-esteem. When Scripture addresses
this question it relates human worth to the presence of the imago
Dei. Murder is forbidden because we are all made in God'’s image
{Gen. 9:6); indeed, it is for this reason that we are taught we should
not even abuse one another verbally (Jas. 3:9). This image may be
considered from two angles. It is, in its formal structure, the ability
to reason, make moral judgments, sustain relationships and echo
the creative work of God. In its substance, it is the ability to do all
of these things in ways that reflect the goodness and holiness of God.
The fall destroyed the image in terms of its substance but not in terms
of its structure. Those who are now Christ’s are being transformed
by the Spirit of God such that their thoughts, judgments, actions,
relationships and work will increasingly reflect the holiness of God
through an image in process of moral restoration (Col. 3:10;
Eph. 4:20). It is God's purpose first to produce holy people; it is
Schuller’s to produce emotionally whole people. It is one of God’s
great paradoxes that the former usually leads to the latter but the
latter, when pursued by itself, seldom leads to the former.

This is because self-love and self-esteemn can be considered in ways
that sound similar but actually are diametrically opposed. We can,
on the one hand, esteem ourselves highly because we consider
ourselves worth esteeming. We can tell ourselves that we must be
rather special if God takes so much note of us and even went to the
trouble of dying for us. To congratulate ourselves on our importance
therefore becomes the first step, we might say to ourselves, in develop-
ing a positive self-image. It is also the first step into auto-eroticism.
On the other hand, we can love ourselves in the sense of recogniz-
ing the presence of the imago Dei and believe that it is God's self-
sacrificing love on the Cross which gives us standing in his sight,
not our sense of self-importance. This means that we will recognize
sin as being, not an assault on our self-dignity, but an assault on the
way God desires us to be. We will deny it as a precondition of affirm-
ing our relationship to Christ. “Then,” says John Stott, “when we
deny our false self in Adam and affirm our true self in Christ, we
find that we are free not to love ourselves, but rather to love him
who has redeemed us, and our neighbors for his sake. At that point
we reach the ultimate paradox of Christian living that when we lose
ourselves in the selfless loving of God and neighbor we find ourselves
(Mk. 8:35). True self-denial leads to true self-discovery.’?¢

True self-denial leads to true self-discovery. True self-discovery is
finding self, not in terms of the self-movement of our culture, but
in terms of God'’s revelation and the life and death of his Son. And
such a discovery is also the discovery of what it means to be human
as God intended us to be, how we can become whole people precisely
and only because he is making us holy people. There is no shortcut
in all of this. Prescriptions for quick fixes of possibility thinking, of
hyped-up self-esteeming, of self-serving puffery, barely even qualify
as the proverbial bandaid for the gaping wound.

Schuller offers an echo, not a choice. His message is resonating
with the assumptions that make our culture humanistic. He offers
us merely a religious form of what can be had under strictly
humanistic auspices. His is a gospel of disguised humanism, all tricked
out in psychological jargon and ticker-tape excitement. It panders
to the very pride and self-sufficiency which the biblical gospel
destroys. And that, of course, is the difference between God’s wisdom 7
and ours. ~J

9. David Myers, "The Inflated Sell” Christian Century (December 1, 1982) p. 1226.
10. John Stolt, “Must | really love myself?” Christianity Today 22/15 (May 5, 1978) p. 35.



BIBLE STUDY /EVANGELISM

The Wholeness of Evangelism
A Bible Study Guide

by Alfred C. Krass

In the last issue we printed excerpts from “Mission and Evangel-
ism—An Ecumenical Affirmation,” a text produced by the World
Council of Churches’ Commission on World Mission and Evangelism
in 1980. One of the challenges of such statements is to figure out
how to use them. Both for that reason, and because the study is val-

uable in its own right, we offer a set of Bible studies developed as .

a companion piece to an earlier document, the “Policy Statement
on Evangelism,” adopted by the National Council of Churches in 1976.
These eight studies, appearing here and in the next three issues, deal
with four dimensions of evangelism: personal, social, communal, and
public.

There are a variety of settings in which these studies might be
appropriate: small groups of seminarians (TSF-related or otherwise),
courses on evangelism, adult education. We have found the time
guidelines to be helpful. They are arranged to provide a 90-minute
study, and can help a group avoid getting stuck on the first ques-
tion. And here we would pass along two of the suggestions offered
in the introduction (not printed here). First, strive to make the discus-
sion groups ecumenical, i.e., crossing denominational, cultural, social,
age and gender lines. Second, plan adequate time for prayer. And
let us know here in Madison what happens. —~editors

Commitment to Jesus Christ Is a Personal Event A

“Commitment to Jesus Christ,” the Policy Statement says, “is a
personal event.” It goes on to describe it: “By the power of the Holy
Spirit sinners experience the divine forgiveness and commit
themselves to live obediently to Christ the living Lord.”

A second paragraph elaborates on what obedience to Christ wiil
mean: “Commitment to Jesus Christ means to embrace more com-
pletely in our personal lives the new way of life which God’s grace
initiates, manifesting the Spirit’s fruit of love, joy, peace, goodness,
meekness, gentleness, and self-control”

In speaking so clearly of the church’s mandate to engage in per-
sonal evangelism, the National Council departed from a tendency
of recent years—apparent both within the Council and in most of
its member communions—to minimize the personal dimension of
evangelism, and to speak primarily of evangelism’s other dimen-
sions. A self-critique was involved in this. The denominational
representatives on the Evangelism Working Group had to confess
that, “The churches still seem strangely bound by a reluctance to
name the Name of Jesus as Lord and Savior. . .. There is a great
need ... to recover the ability ... to bear witness to that Name
in word and deed””

That will mean speaking to persons, to individuals, about God’s
forgiveness in Christ and about his call to persons to commit
themselves to live obediently to Christ. The Statement does not
wince at referring to people as “sinners,” nor at saying that “the
power of the Holy Spirit” is necessary to bring people to live a new
life. It affirms that Christ is not merely an historical figure, but “a
living Lord.” Persons must, through the power of the Holy Spirit,
enter into living relationship with him in order to come to new life.

SESSION ONE Text: Acts 2:36-47

Other references you may wish to consult in this session and the
next: Jn. 15, Gal. 5:16-26, Col. 3:1-17

At the time of writing, Alfred Krass was a consultant to the Fvan-
gelism Working Group. He is currently involved in- neighborhood
‘ministry in Philadelphia, and contributes a regular column on urban
mission to The Other Side. Studies ©National Council of Churches,
reprinted by permission. The entire policy statement may be obtained
from the NCC, 475 Riverside Drive, New York 10027.

Preliminary discussion questions (2(-30 minutes)

1. How do you respond to the term “sinner”? Do you conceive of
evangelism as being addressed to sinners in need of forgiveness?
2. What does “the power of the Holy Spirit” mean to you? Do those
who engage in evangelism need to depend on the Spirit's work-
ing? In what way? Are there forms of evangelism which seem to
you not to show such dependence? '

3. Have the churches of your community been “strangely bound
by a reluctance to name the Name of Jesus as Lord and Savior?”

Study of the Text: Acts 2:36-47 (60 minutes)

The Pentecost story is probably familiar to most of the people
in your group. For our study we have therefore chosen only its
ending—the effect of the sign worked by the Spirit, and Peter’s
interpretation of it, on the hearers, and what happened as a result.

The text begins with Peter’s summary of his message (v. 36). It
immediately goes on to describe the people’s response (v. 37}, and
Peter’s answer to their question (vv. 38-40).

1. To whom was Peter speaking?

2. Into which category does what Peter says about Jesus in v. 36
fall: (a) religious doctrine, (b) current events, or (c) philosophical affir-
mation? What does it mean to preach good news?

3. What are the titles Peter applies to Jesus? Do you know the
linguistic origin of these words? What does each mean? Do we use
these words in everyday speech in America today? How could we
translate them into current parlance?

4. Can we say to people today what Peter said to the people of Israel:
“You crucified Jesus”? If so, in what sense? If not, what is the sin
people commit today concerning their response to Jesus? Or is it
wrong for us to accuse people of guilt with respect to Jesus? Would
it be desirable for us to take a more positive approach?

5. Why were the people “deeply troubled” or “cut to the heart™?
What led them to affirm their guilt? What leads people to do this
today—"hellfire and brimstone” preaching? Compassion and
sensitivity?

6. In what sense must people today be saved from God's punish-
ment? Do they stand in mortal danger? Or did that apply only to
the people of Peter’s day?

We learn in v. 41 that 3000 people were baptized on the Day of
Pentecost.

7. What did that baptism mean?

8. Would your church practice allow you to baptize people so quick-
ly? What does baptism mean in your communion? What require-
ment should be met before it is administered? Are we correct in
adopting substantially different baptismal practices from the early
church?

Vv. 42-47 give us a description of what followed upon the baptism.
9. List the steps which the new believers took in their new life in
Christ. What were the characteristics of this life?

10. How many of these are permanent characteristics of the life
of all Christian communities? Which do you feel characterized on-
ly the early period of church history and need not characterize our
church life today?

11. How can people today “learn from the apostles’? Is continuous
Christian education a part of the life of all the members of your
church today, or do the churches limit Christian education mainly
to the time before one joins the church?

12. Can a person be a solitary Christian?

13. Why does Luke add the comment in v. 47 about the growth
of the church to his description of the early Christians’ communal
life (he could have placed it elsewhere)? Is there some relationship?
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14. In this story was evangelism catried out by word alone, or were
the deeds and lifestyle of the believers also evangelistic?

Summary questions (10 minutes)

A. If this story speaks, as we have maintained, of personal
evangelism, what can we infer about personal evangelism from it?
Look back at Preliminary questions 1 & 2. Has any new light been
shed on them?

B. Do you think the story supports what is said about personal
evangelism in the Policy Statement? Are there aspects of the story
which go beyond personal evangelism?

Prayer
SESSION TWO Text: 2 Corinthians 5:17-6:3
Preliminary discussion questions (20 minutes)

1. How does Jesus Christ relate to people?
2. Have you seen persons come to new life when they have com-
mitted themselves to him?

Study of the Text: Corinthians 5:17-6:3 (60 minutes)

In Chapters 3-6 Paul is speaking of his work as an apostle. Most
of what he says can be applied to those who engage in evangelism
as well. We have chosen just a few verses of this section, in which
Paul speaks of what happens to people who have become joined
to Christ—how their relationship to God changes—and how God
uses apostles for his work (vv. 17-20). In v. 21 Paul also speaks of
God's goal in his activity on behalf of humankind. In 6:1-3 he pleads
with the Corinthians to accept God’s grace.

1. As many people have pointed out, the expression “born-again
Christian” is not found in the New Testament. The words translated

““born again” in’ some versions of John (as in Jn. 3:3) really mean

“born from above.” In our own day many people are suspicious of

" the claim that a person coming into relationship with Christ is total-

ly transformed.- What do verses 17-19 say to this question?

2. The Policy Statement says, “Growth in church membership and
calling people to Christian discipleship are not necessarily the same”
It speaks of people’s coming to discipleship in terms of a “signifi-
cant change of attitude or behavior” What do these verses say about
that?

3. Who is the agent of human transformation? If such transforma-
tion does not take place in the process of evangelism, can evangelism
be said to have taken place?

4. How can we become better ambassadors for Christ?

5. From v. 21, what would you conclude is the goal of evangelism?
What does it mean for people to “share the righteousness of God”?
Can you translate that into everyday speech? Is it an individual vir-
tue or a social virtue? What synonyms does righteousness have?
Do some translations use a different word?

6. In 6:1-3 Paul goes on to relate what he has been saying to salva-
tion. Are people who are successfully evangelized saved thereby?
From what? For what? What is the significance of the fact that Paul
is addressing this appeal to Christians?

Summary questions (15 minutes)

A. Review preliminary discussion questions 1 and 2 and the
preliminary questions from Session 1. Do you now have anything
to add to them?

B. How well does what the Policy Statement says with respect to
personal evangelism express what Paul says here?

Prayer

CHRISTIAN FORMATION

Fasting: Twentieth Century Style

by Richard J. Foster

The disciplined person is the one who can do what needs to be
done when it needs to be done. Now I can take a basketball and
I can get it into a basketball hoop—eventually, but [ cannot take
a basketball and get it into the basketball hoop when it needs to
be gotten into the basketball hoop! You see, I am not a disciplined
basketball player. This ability to have the power to do what needs
to be done when it needs to be done is so crucial in all of life, but
it is never more central than in the life of the spirit. It is this life
that impregnates and dominates and infiltrates literally everything
that we do.

My topic is “Fasting: Twentieth Century Style,” but please to not
turn that into another soul-killing law because there is a time to
feast and there is a time to fast. It is the disciplined person who
can feast when feasting is called for and fast when fasting is called
for. In fact, the glutton and the extreme ascetic have exactly the
same problem. They cannot live appropriately in life. They cannot
do what needs to be done when it needs to be done.

In a world dominated by pizza temples and shrines to the golden
arches, fasting seems out of place, out of step with the times. In
fact, fasting has been in general disrepute in the church for a very
long time. In my research I have not found a single full-length book
written on the subject of fasting from 1861 to 1954, a period of nearly
100 years. What would account for such an almost total disregard
of a discipline so frequently mentioned in Scripture and so ardently
practiced by Christians throughout the centuries?

Two things, at least. First, there has been a reaction, and rightly
$0, to the excessive ascetic practices of the Middle Ages. Second,

Richard J. Foster is Associate Professor of Theology and Writer in Res-
idence at Friends University in Wichita, Kansas.
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there has developed a prevailing philosophy that literally dominates
American culture, including American religious culture, that it is
a positive virtue to satisfy virtually every human passion. We have
developed this style into a theology today, buttressed with verses
of Scripture. Whole churches have been created around the wor-
ship of these little tin gods of affluence and good feelings. If fasting
is used at all today, it is usually either to lose weight or for political
pressure; that is, its function is either vanity or manipulation. Fasting
as a Christian, spiritual discipline has had tough sledding in our day.

The list of biblical fasters runs like a Who's Who of Scripture:
Abraham’s servant when he was seeking a bride for Isaac, Moses
on Mt. Sinai, Hannah when she prayed for a child, David on several
occasions, Elijah after his victory over Jezebel, Ezra when he was
mourning Israel’s faithlessness, Nehemiah when he was preparing
the trip back to Israel, Esther when God’s people were threatened
with extermination, Daniel on numerous occasions, the people of
Ninevah (including the cattle—involuntarily, no doubt), Jesus when
he began his public ministry, Paul at the point of his conversion,
the Christians at Antioch when they sent off Paul and Barnabas
on their mission endeavor, Paul and others when they appointed
elders in all of the churches, and on and on it goes.

Not only that, but many of the great Christians throughout church
history have fasted: Martin Luther, John Calvin, John Knox, John
Wesley, Jonathan Edwards, David Brainerd, Charles Finney and
many, many others. .

Of course fasting has not been confined to the Christian faith.
Zoroaster fasted, as did Confucius and the Yogas of India. Plato,
Socrates, Aristotle—they all fasted. Now the fact that these people
both in and out of Scripture fasted does not make it right or even
a good thing to do, but it ought to stop us long enough to take
another look.



The Purpose of Fasting

At this point I want to respond to the crucial question: Why should
we fast in the first place? The first answer to that, and in an impor-
tant sense the only adequate answer, is because of the call of God
upon the heart. There is an urging, a prompting, a sense of rightness
that this is what we are to do. We've heard the gol Yahweh, the
voice of the Lord, and we must obey.

In the Sermon on the Mount Jesus said, “when you pray . . . when
you give ... when you fast. .. You notice that he did not say,
“if you pray ... if you give ... if you fast. .. " He was assuming
that the children of the Kingdom would be doing these things and
was giving instruction in how it could be done with spiritual suc-
cess. It has always amazed me that we will unquestionably accept
giving as a spiritual discipline; but we reject fasting. Why? The
biblical evidence in the New Testament is at least as strong for fasting
as it is for giving. [ have wondered if the reason for our bifurcation
is not that in an affluent culture the giving of money involves far
less sacrifice than fasting.

But then second, we fast because it reveals the things which con-
trol us. We cover up with food and other good things what is inside
of us, but in experiences of fasting these are the kinds of things
that begin to come to the surface.

The first thing | learned about myself in experiences of fasting
was my passion for good feelings. [ was hungry and I did not feel
good. All of a sudden I began to realize that I would do almost
anything to feel good. Now there is not a thing wrong with feeling
good, but that has got to be brought to an easy place in our lives
where it does not control us.

The second thing [ learned about myself in experiences of fasting
was my anger. People think of me as such an easygoing kind of
person. Nothing ever seemed to bother me. [ love to work under
pressure. And then I would say, “Lord, I'd so appreciate it if you
would reveal what is inside of me” And the Lord would say,
“Delighted . .. how about a little fast?”” And I would fast. And pretty
soon | am exploding with anger. At first I thought, “Well, I'm angry
because I'm hungry.” (And I understand all about low blood sugar.)
But then I began to realize | was angry because there was a spirit
of anger within me, and I had to deal with that spirit. There are
many other areas. Take pride: do you have any idea how many
religiously respectable ways there are for letting everybody know
how good we are? Bitterness, hostility, fear—these are the kinds of
things that begin to surface in experiences of fasting. This is wonder-
ful news for the children of the Kingdom because then God can
heal these old, broken wounds.

It is the disciplined person who can
do what needs to be done
when it needs to be done.

Third, we fast because it helps to give us balance in life. It makes
us more keenly sensitive to the whole of life so that we are not
so obsessed by our consumer mentality. It is something of an inner
alarm to help us keep our priorities straight, to give us a sense of
spiritual sensitivity.

Fourth, we fast because there is a need, an urgency. There are
certain drastic situations which demand drastic means. Remember,
it is the disciplined person who can do what needs to be done when
it needs to be done. | have discovered that people who are not
trained in these things cannot do it when the emergency comes.

The Central Idea in Fasting

If we ever expect to fast, we need to understand the basic notion
in the first place. The central idea in fasting is the voluntary denial
of an otherwise normal function for the sake of intense spiritual
activity. When we see it from that perspective, we can understand
both the reasonableness of fasting, as well as the broader dimen-
sions to it.

Contrary to what you may have been thinking, I do not want to
deal in this article specifically with fasting from food. That is the
ordinary way that Scripture deals with this subject, and I have writ-
ten on that, as have others, and it is an important discipline to ex-
perience. But here I will take a careful look at contemporary culture
and see how fasting can speak to issues—fasting twentieth century
style.

Fasting from People

First, I think there is a great need for us in modern society to
learn the discipline of fasting from people. We have a tendency to
devour people, and we usually get severe heartburn from it. I sug-
gest that we learn to fast from people not because we are anti-social
or because we do not like people, but precisely because we love
people intently, and when we are with them we want to be a help
to them and not a distraction.

Thomas Merton observed, “It is in deep solitude that I find the
gentleness with which I can truly love my brothers. The more
solitary | am, the more affection [ have for them. It is pure affec-
tion and filled with reverence for the solitude of others. Solitude
and silence teach me to love my brothers for what they are, not
for what they say.”

Dietrich Bonhoeffer wrote a very important little book entitled
Life Together. Perceptively he entitled the first chapter “The Day
Together” and the next chapter “The Day Alone” The discipline
of community. The discipline of solitude. Until we have learned to
be with people, being alone will be a dangerous thing, because it
will cut us off from hurting, bleeding humanity. But until we have
learned to be alone, we cannot be with people in a way that will
help them because constantly we will be bringing to those relation-
ships our own fracturedness, our own scatteredness, our own
muchness. We will not be able to listen because we will be so caught
up in who we are and in how we come across that we cannot be
really present to another person.

Have you ever taken a day just to be alone? The president at
Friends University where I teach heard me talk this way once and
he said, “T'll try it.” He took a day. This was not a time to work on
the five-year plan or faculty recruitment or student retention. This
was a time to hear God’s speech in his wondrous, terrible, loving,
all-embracing silence. He told me it was one of the best days he
had ever experienced. It gives perspective. It gives discernment.

The responses at this point are predictable: “[ don't have time
... besides, | don’t need it!” Elijah needed it. David needed it. Peter
needed it. Paul needed it. Jesus Christ himself needed it. And if we
need it, we will find the time.

Fasting from the Media

My second suggestion is that we learn times when we can fast
from the media. It is an amazing thing to me that many people seem
to be-incapable (or at least unwilling) to go through an entire day
concentrating on a single thing. Their train of concentration is con-
stantly interrupted by this demand or that—the newspaper, the radio,
television, magazines. No wonder we feel like such scattered peo-
ple. Some reading this article are so enslaved to television that if
it were taken away from them, they would go through withdrawal.
We now have radios that we can put over our ears like mufflers
or put on our wrists like a watch so that we will never find ourselves
where—horror of horrors—we are without noise. That is slavery,
and the Apostle Paul said, “For freedom, Christ has set us free. Sub-
mit not again to a yoke of slavery”

We send our teenagers off to camp in the summer and they come
back to a Sunday evening service and exclaim, “God spoke to me!”
When they get back into the press of life does God stop speaking?
No, they stop listening. What happened at camp was incredibly sim-
ple. All they did was rid themselves of enough distractions for a
long enough period of time in order to concentrate. It is as simple
as that. We do not need a camp. We can do that in the course of
our daily lives, taking up many simple disciplines that will help us
to focus our lives. There is a place for the media. There is also a
place to be without it. Remember, the mind will always take on an
order conforming to the order of whatever it concentrates upon.

Our family had a wonderful time in a cabin on the Oregon coast
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awhile back. It was rather isolated. There was no television in this
cabin. The only visitors were sea gulls. There was no telephone.
There was a radio, but it did not work. But there was a record player
and two records. One was a children’s record, Johnny Appleseed,
and the other was the theme score from Oklahoma!. 1 thought,
“How wonderful—one record for the children and one for the adults””
In that week’s time, I suppose we played those records fifty times
and for months after that, I would be in the shower singing,
“Oklahomal!.” I would dream of it! What was happening? My mind
was simply taking on the order conforming to the order of what
it had given itself to. Are we willing to give our attention o the Lord?

Fasting from the Telephone

Third, let me suggest that we learn times of fasting from the
telephone. The telephone is a wonderful instrument if it does not
control us. I have known people who will stop praying to answer
the telephone. Can you think of anything more absurd than that?

Pastors and professors and politicians
—all those who make a living by being
good with words—so desperately need

to fast from conversation.

- We had a friend, a pastor, in our home awhile back. We were
visiting after dinner and the telephone rang. Because what we were
talking about was significant, I said to him, “Let it ring. If it’s im-
portant, they’ll call back.” He looked at me and he looked at that
telephone and he looked back at me and he said, “I have never
done this in my entire life!” Then he turned to the telephone and
stuck out his tongue as if to say, “You can’t control me any more.”

In our home when we are eating a meal together or when [ am
reading stories to the boys, we do not answer the telephone. The
reason is that I want those boys to know that they are more impor-
tant than anything that can be on that machine. Too often people
will come to see us in our home or in our office, perhaps at some
distance or sacrifice, and then we will insult them by interrupting
what we are doing to answer the telephone. | know it is hard to
believe, but people have lived for hundreds of years without that
instrument. Let it ring sometime and monitor your own feelings—
“Ahhh, I'll miss that chance of a lifetime.” I used to think that I had
to be available to everyone twenty-four hours a day. Then I sud-

. denly realized, “What kind of arrogance is that, anyway?” If it is
right and good for me to be with my wife or with my children with
uninterrupted time, it is quite possible that God could raise up some
other minister to care for that need. If it is important, they will call
back. )

Fasting from Conversation

My fourth suggestion is that we consider times of fasting from
conversation. Some people just foam at the mouth constantly, and
the discipline of silence is one of the most needed disciplines in
modern culture. Pastors and professors and politicians—all those
who make a living by being good with words—so desperately need
this spiritual discipline.

There are reasons we find it so hard to remain silent. One of those
reasons is that silence makes us feel so helpless. We are so
accustomed to relying upon words to manage and control others.

If we are silent, who will take control? God will take control, but
we will not let him take control unless we trust him. That is why
silence is so intimately connected with trust. Remember Isaiah, “In
quietness and confidence shall be your strength.”

The tongue is our most powerful weapon of manipulation. A
frantic stream of words flows from us because we are in a constant
process of adjusting our public image. We fear so deeply what peo-
ple think about us, so we speak in order to straighten them out,
to make sure that everybody knows that we are okay.

Silence is one of the deepest disciplines of the spiritual life
precisely because it puts the stopper on all of that self-justification.
James tells us that the tongue is a fire, and it is indeed. Our words
should be few and full. Bonhoeffer wrote that when the tongue is
under our authority, “Much that is unnecessary remains unsaid. But
the essential and the helpful thing can be said in a few words.”

Fasting from Billboards

Fifth, let me suggest times of fasting from billboards. I remember
the day [ was driving the Los Angeles freeway system when I sud-
denly realized that my mind had been dominated by the billboards
for a solid hour. Now honestly, the notion that you are in good hands
with Allstate is a first-class heresy. The idea that Pepsi is the real
thing or that Coke adds life is pornography of the first magnitude;
that is, it is a complete distortion of what is actually the case.

Now when I suggest that we learn to fast from billboards, 1 do
not mean that we refrain from looking at billboards, but that the
billboard be a signal to us of another reality. When the advertiser
shouts out to us that four-letter obscenity, “More, more, more,” maybe
that can trigger in our minds another four-letter word, a rich, full-
bodied word, “Less, less, less”” When we are bombarded with bigger-
than-life pictures of well-fed babies, maybe that can trigger into our
minds another world, a world in which 460 million people are the
victimes of acute hunger—10,000 of them will be dead before we
g0 to sleep tonight—a world in which a million hogs in Indiana have
superior housing to a billion people on this planet.

Fasting from a Consumer Culture

That leads me to my sixth suggestion. We will discover times when
we can fast from our gluttonous, comfortable consumer culture. For
our soul’s sake, we need times when we can be among Christ’s
favorites: the broken, the bruised, the dispossessed—not to preach
to them, but to learn from them. Like Kagawa, we need to go in
Franciscan-like poverty into the slums of our cities to hear the
whimpering, moaning, Songs from the Slums. Like Stan
Mooneyham, we heed to step into the hovel of Sebastian and Maria
Nascimento. We need to force ourselves to look around and see the
three-year-old twins lying naked and unmoving on the small cot.
They will soon die, the victims of malnutrition. Like me, you want
to turn away and forget that world, but we need to stay there and
see the little boy. He is a twoyear-old whose brain is already
vegetating from marasmus, a severe form of malnutrition. Maria,
the mother, tries to speak to us, but words do not come. Tears do
come, the tears of a brokenhearted mother.

[ say that for the sake of our balance, for the sake of our sanity,
we need to be among those who, in the words of Mahatma Gandhi,
live an “eternal, compulsory fast.”

Can we with renewed courage, born out of the power of the Holy
Spirit, take a fresh look at our relationship to people, the media,
the telephone, our own conversation, billboards, and our consumer
culture? Remember, the disciplined person is the person who can
do what needs to be done when it needs to be done.

EVANGELICAL WOMEN'S CAUCUS
NATIONAL CONFERENCE

“Free Indeed—The Fulfillment of Our Faith” is the theme
of the 1984 EWC plenary, to be held June 19-23 at Wellsley
College in Massachusetts. In addition to Bible studies, plenary
lectures and worship, several subjects will be explored in
seminars and workshops: Women in Creative Arts, Women
in Social Action, Women in Spirituality and Women in

Theology. For information and registration, write to EWC 1984
Conference, 40 Calumet Road, Winchester, MA 01890.

EWC also accepts individual and group memberships.
Seminary students and TSF chapters are encouraged to draw
on thése resources. Affiliation information can be requested
from EWC, PO. Box 3192, San Francisco, CA 94119.
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Christian Witness in the City: An Annotated Bibliography

by Clinton E. Stockwell

I. The City: The Context of Urban Mission

A. Historical Development

Berg, Barbara J. The Remembered Gate: Origins of American Feminism. The Woman
and the City, 1800-1860 (Oxford, 1978). Berg’s theme is that urban women
suppressed their class identity to establish associations of benevolence for the
city’s poor and “deviant.” The city provided a liberating effect on women who
responded aggressively to the shared plight. Many of these “feminists” were
also evangelicals.

Brownell, Blaine A. and Goldfield, David R. The City in Southern History (Kennikat,
1977). A seminal survey of Southern urban history documenting the growth
and prospects of Southern cities. The South is not, and perhaps never was, a
rural paradise.

Callow, Alexander B., Jr., ed. American Urban History: An Interpretive Reader with
Commentaries. 3rd ed. (Oxford, 1982). This reader documents the history of
the American city from colonial times to the present with a collection of insight-
ful articles. The articles note the impact of boosterism, industrialism, immigra-
tion, boss politics and urban renewal on our cities. An excellent background
resource.

Chudacoff, Howard P. The Evolution of American Urban Society (Prentice-Hall, 1981).
Perhaps the best one-volume monograph on American urban history. Chudacoff
has as a major theme America’s historic treatment of the poor. The book is
written from the standpoint of “social history,” and notes the themes of “fam-
ily, class, mobility, ethnicity and race” in his approach.

Franklin, John Hope. From Slavery to Freedom (Vintage, 1976). Still the best survey
of the history of Black Americans by an eminent Black historian. Franklin notes
the movement of Blacks from the cotton fields to the industrialized North, the
impact of segregation and discrimination on the Black family structure.

Hammond, Mason. The City in the Ancient World (Harvard, 1972). Cities are not
a recent invention. Hammond notes that the Sumerian civilization was urban.
Remember “Ur of the Chaldees”? Also, Alexander’s conquest represented the
spread of urban Hellenistic civilization via the Polis. The author gives a good
historical background for understanding the ancient city, the context of Paul’s
missionary journeys.

Miller, Zane L. The Urbanization of Modern America: A Brief History (Harcourt
Brace Janovich, 1973). A good short history on American urbanization. Miller
effectively utilizes city plans, old photographs and cartoons that assist in giv-
ing the reader a visual grasp of American urban development.

Mowry, George E. and Brownell, Blaine A. The Urban Nation, 1920-1980 (Hill and
Wang, 1981). This is one of several volumes in the “Making of America” series.
The authors note the impact of FDR's administration, the civil rights revolu-
tion, the urban crisis of the late 1960’s, etc. The authors note the cultural and
societal transformation resulting from challenges to social organization, urban
policy, and the depletion of natural resources.

Mumford, Lewis. The City in History: lts Origins, Its Transformations and Its Prospects
(Harcourt, Brace & World, 1961). Mumford’s works are lucid and encyclopedic.
This 575-page work is still the best one-volume survey of urban history. Mumford
was Professor of Urban and Regional Planning at the University of Pennsylvania.
His many works, including The Culture of Cities, emphasize the human and
cultural aspects of city planning.

Rabinowitz, Howard N. Race Relations in the Urban South, 1865-1890 (U. of lllinois,
1980). Rabinowitz documents what happened to the Black Americans of
Southern plantations after the emancipation proclamation. He cites their activities
in the urban South, in Richmond, etc.; political discrimination, gerrymander-
ing, and the effect on the Black community. Most significant is the chapter, “More
Than Relation: The Urban Church.” Rabinowitz shows why the Black church
became the most important social and economic institution in their separate
society.

Scott, Mel. American City Planning, Since 1890 (U. of Calif., 1969). The standard
history of planning in American history. Scott traces the history of city plan-
ning from the reform movements of the 1890s, the “city beautiful” movement,
through the erection of utopian “greenbelt” towns and the evolution of urban
policy via urban renewal and “model cities””

Sjoberg, Gideon. The Preindustrial City: Past and Present (Free Press, 1960). Though
‘primarily a sociology book, Sjoberg’s analysis of the preindustrial city, prior
to the industrial revolution, is a modern classic. Sjoberg treates the historical
beginnings of cities, then looks at the city through the vehicles of social institu-
tions including the economic, political and religious structures.

Perry, David C. and Watkins, Alfred J. The Rise of the Sunbelt Cities (Sage, 1977).
Sage is perhaps the most prolific publisher of materials on urban affairs. This

Clinton E. Stockwell is the Director of the Urban Church Resource Center of the
Seminary Consortium for Urban Pastoral Education (SCUPE) in Chicago.

book is a collection of articles by government, economic, planning and public
policy professors. The contributors analyze the phenomenon of the transfer of
economic and political power to the cities of the sunbelt. The authors point
out the problems in the shift to the sunbelt including urban sprawl, a lack of
sufficient planning, pressures on city services, consequences for the snow belt,
and persistent underdevelopment or subemployment as cheap labor for the
unskilled. The editors’ warning at the end of their article is worthy of reprint
here. “Unless we . . . consider the American city first and foremost as a center
for people rather than for profit, then the traditional definitions of the ‘rise’ and
‘decline’ of American cities will become meaningless measures of American
development for more than simply the urban poor” (p. 304).

Warner, Sam Bass. The Urban Wilderness: A History of the American City (Harper
& Row, 1972). A well-written one-volume history arranged thematically. Warner
notes the effects of governmental and private institutions on the nature of the
city. He is particularly conversant with the effects of city planning.

B. Politics and Economics

Bailey, Jr., Robert. Radicals in Urban Politics: The Alinsky Approach (U. of Chicago,
1974). Bailey documents the theory and practice of Saul Alinsky’s methods of-
community organizing in Chicago. Alinsky’s successes give hope for the future
of political involvement from a grassroots perspective.

Bowden, Charles and Kreinberg, Lew. Street Signs Chicago: Neighborhood and Other
Hllusions of Big-City Life (Chicago Review Press, 1981). This book is not just about
Chicago or about street signs. It is about “power” in the city and its effects on
city neighborhoods. Filled with anecdotes and stories, the authors argue that
cities have never been about neighborhoods or community. Rather the image
of neighborhood is needed to move us to a more viable city.

Caro, Robert A. The Power Broker: Robert Moses and the Fall of New York (Vintage,
1974). Robert Moses' political life spanned almost sixty years. He was the greatest
builder the world has ever seen; bridges, parks, public housing, etc. Caro docu-
ments the incredible costs of such activity to people, neighborhoods, environ-
ment, and to one of the world’s great cities.

Fainstein, Norman 1. and Fainstein, Susan S., eds. Urban Policy Under Capitalism
(Sage, 1982). A significant collection of articles on the nature of urban policy
in capitalist societies. .

Freiden, Bernard J. and Kaplan, Marshall. The Politics of Neglect: Urban Aid from
Model Cities to Revenue Sharing (MIT, 1975): The authors categorize the effect
of federal urban policy as basically the neglect of cities. The authors argue that
there has not been a coordinated effort at formulating or implementing a
coherent urban policy, that citizen participation has been frustrated rather than
encouraged, that the federal government has had little positive influence on
the welfare of cities. ’

Gappert, Gary and Knight, Richard V. Cities in the Twentieth Century (Sage, 1982).
This collection discusses the future of cities in the light of present demographic
trends, technological innovation and public policy. Chapters include “Seven
Scenarios of Urban Change,” and “The Future of Urban Neighborhoods.”

Gartner, Alan; Greer, Colin; and Riessman, Frank. What Reagan Is Doing To Us
(Harper & Row, 1982). Seventeen experts discuss the impact of Reaganomics
on society, including health care, housing, neighborhoods and foreign policy.
The conclusion is uniformly critical. The experts expect continued “high
unemploymert, greater inequalities, ineffective economic policies, reduction
in social programs,’ and “dangerous tension” in foreign relations.

Gelfand, Mark 1. A Nation of Cities: The Federal Government and Urban America,
1933-1965 (Oxford, 1975). Gelfand traces the discovery of the “urban crisis”
and the prescriptions for urban ills by the federal government since the early
years of the great depression. The author notes the impact of New Deal, urban
renewal, and Great Society programs on the cities. The author characterizes
those efforts as largely “futile;” but hopes that a more viable federal-city partner-
ship will emerge.

Gilder, George. Wealth and Poverty (Basic Books, 1981). This is still the “Biblé of
Reaganomics” emphasizing what amounts to a “trickle-down,” “supply-side”
economic theory. Gilder calls for a growth-oriented economy characterized by
values of faith, risk-taking, and freedom. For Gilder, a viable economy is best
achieved with fewer taxes and less governmental interference.

Goodman, Robert. After the Planners (Simon & Schuster, 1971). Goodman believes
that traditional architects and planners are oppressive. He opts for “guerilla archi-
tecture”” housing built by the people for the people, liberated and built on a
human scale.

Jacobs, Jane. The Death and Life of the Great American Cities (Vintage, 1961). Jacobs
argues that the promise and vitality of the cities are in the diversity and com-
munity of the neighborhoods. To destroy the neighborhood is to destroy the
city, she concludes.
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Kat'zn'efsdn,: Ira. Czt}? Tenches: Urban Politics ‘and the Patterning of Class -in tHe

United States (Pantheon, 1981). The author holds that government has emerged
as a reaction to potentially and actually fomenting working classes. Politics has
emerged as a class struggle, the upper classes entrenched against the encroachs*
ment of the working class. Local organizations have emerged in protest as a
class phenomenon, though diffused in the 1960s and 1970s by institutions (i.e.,
little city halls) created by the “entrenched” upper classes.

Lekachman, Robert. Greed Is Not Enough: Reaganomics (Pantheon, 1982).
Lekachman vigorously critiques Reaganomics on the grounds that it has favored
. 'the rich, but is yet to trickle down to the rest of us.

Novak Michael. The Spirit of Democratic Capitalism (Simon & Schuster, 1982). If
Gilder's Weaith & Poverty is the “Bible” of Reaganomics, this is the “Systematic
Theology.” Novak argues that democratic capitalism is not only a supérior
economic theory, but “Christian” in roots and focus. For Novak, democratic
capitalism’s greatest feature is “liberty.” If other nations have failed to achieve
America’s wealth, it's “their fault” for not prescribing liberty. For Novak, such
freedom and belief in the goodness of human beings (and corporations?) stems
from the belief “In God We Trust.” Novak likes capxtahsm because it agrees with
his theory, or vice-versa.

Pasquariello, Ronald D.; Shriver, Donald W., Jr.; and Geyer, Alan. Redeeming the
City: Theology, Politics and Urban Policy (Pilgrim, 1982). This book first articulates
a biblical vision of “shalom” (well-being), applying it to the city and urban
ministry. The authors then proceed to critique urban policy under Carter and
Reagan, suggesting new alternatives for urban public policy. The authors argue
that the churches have an important role in shaping urban policy.

Piven, Frances Fox and Cloward, Richard A. Regulating the Poor: The Functions
of Public Welfare (Random House, 1971). The theme of this book has to do with

government regulated social control. For the authors, it has been desirable by
those in power to keep a certain amount of cheap labor around, insuring a manu-
facturers’ market. To prevent social chaos, the welfare system was invented.
The result is that the poor have been regulated, kept on ice until industry needs °
them, kept at bay by the welfare system to maintain social stability. .

Schumacher, E. F. Small Is Beautiful: Economics As If People Mattered (Harper &
Row, 1973). Within an economic system that stresses profit, growth, and pro-
duction, Schumacher offers an alternative that values the welfare of people,
that recognizes that resources are scarce, that there is a limit to “growth”

Warren, Rachelle B. and Warren, Donald 1. The Neighborhood Organizer’s Hand-
book (U. of Notre Dame, 1977). The authors greatly assist those involved in local

" ministry by helping define a neighborhood, identify leaders and resources, and
pointing out ways for persons to become more aware of and involved in their
community. Key chapters include “The Neighborhood Bridging Role” and “How
to Diagnose a Neighborhood.” We could rename these chapters “Networking”

" and “Neighborhood Mapping” strategies for involvement. The implications for
evangelization in an urban context are obvious.

C. Sociology
Banfield, Edward C. The Unheavenly City: Revisited (Little, Brown, 1974). Banfield's
. work is essentially a sociology of social problems. However, he argues that things
aren't really that bad in the city. Slow learners should be taken out of school;
the poor “enjoy” being poor because that is their culture. A most stimulating
chapter is perhaps the author’s chapter on time. For Banfield, the poor don't
save money; they are not thrifty because they have a different concept of time
as more temporal and “present oriented” This work should be read in parallel
to Ryan’s work described below.

Berger, Alan S. The City: Urban. Communities and Their Probiems (William C. Brown,
1978). Cities are processes, communities of people, not static, unchanglng places.
For Berger, cities have problems when the sense of “community” breaks down.
"' Every effort, therefore, should be made to improve commumty life if cities are
to remain viable.

Blackwell, James E. The Black Community: Diversity and Unity (Harper & Row,

~ 1975). An excellent sociology text on the nature of the Black Community. Black-
’ well argues that while Blacks have many things in common, their community
“*is anything but monolithic.

Burgess, Ernest W. and Bogue, Donald J., eds. Urban Society (U. of Chicago, 1967).
Contains some seminal articles from the “Chicago School” of soc¢iclogy.
Egan, Gerard and Cowan, Michael A. People in Systems: A Model for Development

in the Human-Service Professions and Education (Brooks/Cole, 1979). Cities are

,. , comprised of people who interface with various social systems. Egan and Cowan

. argue that interpersonal skills are needed to act favorably within the context
. of people-systems. In effect, people-systems have the potential of becoming viable
communities of interpersonal relationships, not just impersonal institutions.

Fischer, Claude S. T Dwell Among Friends: Personal Networks in Town and City
(U. of Chicago, 1982). Fischer is a noted sociologist and the author of The Urban
Experzmem‘ He argues that there are personal networks ih towns and cities; '
" 'that urban life is not necessarlly detrimental to health, community, ethnicity,
or even religious faith. In fact, he concludes that urban life “supports rather
than weakens” these networks.

Frazier, E. Franklin. The Negro Church i in America. (Schocken Books 1963). A classic

* essay by an eminent Black soc1ologlst

Freire, Paulo. Pedagogy of the Oppressed (Continuum, 1981). Though wrltten with

education in mind, this book has had a profound effect on’ the direction of mis-
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- sion.arid theology. Fiéife.argues for “empowerment,’ forsitotiscientization for:
the right of the poor to name their own worlds. A contextualized-indigenous
approach to mission has prospered greatly as the result of Frelres rnission in

- reverse’smethodolegy. . - : P s

Gans, Herbert. The Urban Villagers: Group and Class in Ihe Life of Italtan Amerzcans
(MacMillan, 1962). This study documents the life.of an.“Italian.Ghetto” in the
west end of Boston just prior to urban renewal. Partlcularly helpful is 'the chapter
“The Caretakers” for how not to do urban ministry.

Helmer, John and Eddington, Neil A. Urbanman:' The. Psychology of Urban Sur-
vival (MacMillan, 1973). An interesting collection of articles’ documenﬂng the
“effect of city lifé on human behavior. The book documents urbanmans ablhty
to cope in an urban environment. ~

Kochman, Thomas, ed. Rappin’ and Stylin’ Out: Communication In Urban Black
America (U. of llinois, 1972). Cities are places of divergent cultures that use
very different communication styles. This book illuminates the unique ¢ommiuini-
cation style employed by urban black Americans. Skills in cross-ciltural
communication greatly facilitate ministry in black communities. See also the
author's Black and White Styles in Conflict (1982). ' v

Palen, J. John. The Urban World. 2nd ed. (McGraw-Hill, 1981). A good recent urban
sociology text with excellent bibliography and statistics. Palen sufveys the history

" of the city, profiles recent immigrants in the city, and documents the incredible
rate of urbanization with concomitant problems in Third World cities.

Riis, Jacob. How the Other Half Lives (Hill & Wang, 1957). Riis was one of the more
famous of the progressives and reformets of the 19th and early 20th centuries.

" He describes the plight of newly arrived immigrants in New York’s overcrowded
tenements. In addition to illuminating the economic and social problems con-
nected with tenements, Rus helped encourage legislation and reform for housing

“in the city.

Ryan, William. Blaming the Victim (Random House/Vintage, 1976). Ryan is a
psychologist and argues in this book that poor communities, especially minor-
ity communities, are victims of oppressive social institutions rather than causes
of their own plight. His initial discussion on how and why affluent persons “blame
the victim” is upsetting, but true. Ryan deserves careful attention to counter-
balance the prophets of the New Right like Giler and Novak:

Schiller, John A. ed. The American Poor (Augsburg, 1982). One of the few books
that seeks to handle sociological realities from a Christian perspective. This book
seeks to analyze the nature of poverty in the United States, its causes, economic
structures, policy reactions, biblical perspectlves, and effects on individuals and
families.

Sinclair, Upton. The Jungle (New ‘Ammerican Library Reprint, 1960). A novel that
did much to unmask the horrors of factory life at the beginning of the 20th
century in Chicago. The Jungle first published in 1906, stirred up the concern

" of the public, and forced a series of government 1nvestxgatxons that led to legisla-
tion for healthier food processing methods. :

Suttles, Gerald. The Social Order of the Slum (U. of Chicago, 1968). An investiga-
tion of the identity and lifestyle of four ethnic groups in the West Side Addams
area of Chicago. Suttles describes the significance of ethnicity and “turf” among
Italian, Black, Puerto Rican, and Mexican Americans in a Chicago neighborhdod.

Thompson, Daniel C. Sociology of the Black Experience (Greenwood, 1974). Thomp-
son, an eminent Black sociologist, describes well the experience of Black
Americans in the ghetto, with a separate chapter on the Black Middle Class.

" Thompson argues that the Black community is an integral part of the whole
community.

Wiseman, Jacqueline P. Stations of the Lost: The Treatment of Skid Row Alcoholics
(Prentice-Hall, 1970). An indispensible work for persons interested in working
in “rescue missions.” Wiseman documents well perspectives of skid row, attempts
to police and control the area, and attempts to rehabilitate skid row individuals,
including “spiritual salvation,” and the * prodlgal~son syndrome of returning
to society.

Zorbaugh, Harvey Warren. The Gold Coast and the Slum (U. of Chicago, 1929).
A still useful history and portrayal of Chicago’s diverse Near North Side com-
munity area. The area historically has appealed to drifters, artists, developers,
immigrants, the rich and poor. This book is useful in seeing how a “neighbor-
hood” can change and go through “transition” with’consequences in just a few
years. Zorbaugh believed that the Gold Coast would eventually ball out the slum—
dwellers, a “hope”™ that has yet to achieve reality.

D. Ethnic America: The People of the City.

Dolan, Jay P. The Immigrant Church: New York’s Irish and German Catholzcs
. 1815-1865 (Johns Hopkins, 1975). America is a nation of immigrants, and North-
ern cities were built largely by immigrants, especially Roman Catholics. Rehglon -

C was & umfymg force i many urban communities.

Glazer, Nathan and Moynihan, Daniel Patrick. Beyond The Melting Pot: The Negroes,
Puerto Ricans, Jews, Italians, and Irish of New York City (MIT, 1963). The “rielting
pot” theory in the cities does not describe well what happened. The 1mm1grants
who came sought their own people in’ distinct nelghborhoods

Handlin, Oscar. Boston’s Immigrants, 17901880 (Atheneum, 1972). Boston was a
city of 1mm1grants, especially the Irish. This book documents the arrlval and
ad)ustment in the New England city. =~~~

. The Uprooted (Little, Brown & Co., 195}). Handlin documents inr
this “classm the experience of immigrants as they came to'a new country.
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T14-4 (March 1981) “Current Directions in Christology

Studies™ (part 2) by L. W. Hurtado; “Teaching Evangelism
at Perkins: a Conversation with David L. Watson” by Mark
Lau Branson; “Biblical Authority: Towards an Evaluation
of the Rogers and McKim Proposal” (excerpts) by John
D. Woodbridge; “The New Testament and Anti-Semitism:
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] Twelve remaining back issues of TSF News and Reviews
as supplies last: at least ten issues and as many as twelve
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[3 3-3 (February 1980) “Expository Preaching for Today™ by
Haddon Robinson; reports on the November, 1979 “Collo-
quy on the Loss and Recovery of the Sacred,” the Wesleyan
Theological Society, and the AAR Consultation on Evan-
gelical Theology (including excerpts from John Yoder’s
“Reformed vs. Anabaptist Strategies: the Limits of a Typol-
ogy"); “Exploring Spiritual Formation: Part 3: Marriage”
by Gregory Youngchild.

3 3-4 March 1980) “The Study of Theology: A Guide for
Evangelicals” by Clark H. Pinnock; reports on the TSF Ur-
bana seminars (Universalism, Theology for Missions, and
Liberation Theology) and more on the AAR consultation
(excerpts of the papers by Ray Anderson on “Theological
Anthropology” and by Paul Mickey on “A Process Doc-
trine of Inspiration”); “Part 4: Social Action” by Gregory
Youngchild.

11 3-5 (April 1980} “The Creation and Vocational Options”
by Roy Carlisle; “Part 5: Poverty of Spirit” by Gregory
Youngchild; Index of Articles and Book Reviews, vols. 1-3.

TSF Newsletter (1975-1977, precursor of TSF News and
Reviews)

] Seven issues of the TSF Newsletter, including news of the
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reprints: “F. F. Bruce as a Biblical Scholar” by I. Howard
Marshall; “Inspiration and Authority: A Truce Proposal for
the Evangelicals” by Clark H. Pinnock; “The Inerrancy
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excerpt from The Apostle Paul and Women in the Church
by Don Williams (only while supplies last). $1
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X 1-1 (Autumn 1975) Out of stock.

".1-2 (Spring 1976) “The Way Home: An Exposition of
Hosea 14™ by Derek Kidner; “The Poor Man’s Gospel” by
Peter Davids; “The Meaning of Man in the Debate between
Christianity and Marxism: Part 1" by Andrew Kirk; “Resur-
rection and Immortality: Eight Theses” by Murray Harris.

7 1-3 (Summer 1976) “Nairobi 1975: A Crisis of Faith for
the WCC” by Bruce Nicholls; “Jesus Christ Frees” by Nai-
robi Baptist Church; “Shalom: Content for a Slogan” by
David Gillett, “The Meaning of Man in the Debate between
Christianity and Marxism: Part 2" by Andrew Kirk.

x 2-1 (September 1976} Out of stock.

' 2-3 (May 1977) “Karl Barth and Christian Apologetics” by
Clark Pinnock; “Five Ways to Salvation in Contemporary
Guruism” by Vishal Mangalwadi; “The ‘Rapture Question™
by Grant R. Osborne; “Acts and Galatians Reconsidered”
by Colin J. Hemer.

| 3-1 (September 1977) “God's Lethal Weapon™ by Andrew
Lincoln; “God's Word and Man's Myths” by C. Rene Padilla;
“Comparative Methods and the Patriarchal Narratives” by
Martin J. Selman; “The Forensic Character of Justification”
by Ronald Y. K. Fung.

7 3-2 (January 1978) “Can We Dispense with Chalcedon?”
by Gerald Bray; "The Rise of Apocalyptic” by Richard J.
Bauckham; “A Bibliographical Guide to the Study of the
Reformation: Part 2: Development” by A. Skevington
Wood.

1 3-3 (April 1978) “Thinking Biblically about Islam™ by Colin
Chapman; “An Evangelical and Critical Approach to the
Sayings of Jesus” by Bruce D. Chilton; “James Barr on ‘Fun-
damentalism’-A Review Article” by David F. Wright; In-
dex of Articles and Reviews, vols. 1-3. -

T14~1 (September 1978) “Barnabas—Son of Encourage-
ment"” by Dick France; “Is There Pseudonymity in the Old
Testament?” by Joyce G. Baldwin; “The Hermeneutical
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Problem of Genesis 1-11" by Noel Weeks; "Arguing about
Origins” by Paul Helm; “A Guide to Bibliographical
Sources” by Jim Mynors.

1 4-2 (January 1979) “Universalism—A Historical Survey”
by Richard J. Bauckham; “Towards a Bibical View of Uni-
versalisn” by N. T. Wright; “Shall You Not Surely Die?”
by Edwin A. Blum; “The Exclusiveness and Inclusiveness
of the Gospel” by Bruce J. Nicholls.

14-3 (April 1979} “The Vital Question—Christology” by Jim
Packer; “Preaching in Worship” by R. T. Kendall; “Jesus
and the Law: an Exegesis on Matthew 5:17-20" by David
Wenham; “Structural Analysis” by Carl Armerding. 33pp.

.01 5-1 (September 1979} “Evangelicals and Theological Crea-

tivity” by Geoffrey W. Bromiley; “Was the Tomb Really
Empty?” by Robert H. Stein; “The Psychology of Incarna-
tion” by Robert Cook; “God the Mad Scientist: Process
Theology on God and Evil” by Stephen T. Davis.

[15-2 (January 1980) “How Do We Interpret the Bible
Today?” by I. Howard Marshall; “Hermeneutics: A Brief
Assessment of Some Recent Trends” by D. A. Carson; “In-
terpreting Texts in the Context of the Whole Bible” by
David Baker; “The Willowband Consultation January 1978
—A Personal Reflection” by Kwame Bediako.

71 5-3 (May 1980) “God and Family: From Sociology to Cove-
nant Theology” by A. Van Seters; “The Reverse Order of
Ezra/Nehemiah Reconsidered” by Edwin M. Yamauchi;
“The Sword of the Spirit: The Meaning of Inspiration” by
Donald Bloesch; “The Biblical Basis of Hope” by D. R. Den-
ton. 36pp.

16~1 (September 1980) “Spirit and Life: Some Reflections
on Johannine Theology” by David Wenham; “The Old Tes-
tament Prophets’ Self Understanding of their Prophecy™
by Douglas Stuart; “Tensions in Calvin's Idea of Predestina-
tion” by Wing-hung Lam; *Godliness and Good Learning:
Cranfield's Romans” by Tom Wright.

1 6-2 (January 1981) “Survey of 1979 Journals” by Gordon
Wenham, Dick France, D. F. Wright, and Clark H. Pinnock;
“Explaining Social Reality: Some Christian Reflections”
by Richard J. Mouw; “The Radical Reformation Reas-
sessed” by A. Skevington Wood; “The Q Debate Since
1955" by Howard Biggs.

16~3 (April 1981) “The Status of Justification by Faith in
Paul's Thought: A Brief Survey of the Modern Debate” by
Ronald Y. K. Fung; “Mercy Triumphs Over Justice: James
2:13 and the Theology of Faith and Works” by William
Dyrness; “Three Current Challenges of the Occult” by An-
thony Stone; “Christian Ministry in its Theological Con-
text” by Craig M. Watts.

. 171 (September 1981) “Jacques Ellul: The Prophet as Theo-

logian” by David W. Gill; “Niebuhr's Doctrine of Revela-
tion in Contemporary Theology” by Robert M. Price; “The
Interpreted Word: Reflections on Contextual Hermeneu-
tics” by C. Rene Padilla; “The Kingdom of God and Chris-
tian Politics” by David G. Kibble.

717-2 (January 1982) “Survey of 1980 Journals™; “The Con-
temporary Relevance of Christendom’s Creeds” by Bruce
A. Demarest; “Dean Burgon and the Bible: An Eminent
Victorian and the Problem of Inspiration” by N. M. de S.
Cameron; “Hans Kung: Architect of Radical Catholicism”
by Donald Dean Smeeton.

~17-3 (April 1982) “Weakness—Paul’s and Ours™ by Richard
Bauckham; “A New Tubingen School? E. Kasemann and
his Commentary on Romans” by T. N. Wright; “Towards
a Mutual Understanding of Christian and Islamic Concepts
of Revelation” by Ida Glaser; “Some Thoughts on the His-
tory of the NT Canon” by Theo Donner; “Talking Points:
Genesis and Evolution” by N. M. de S. Cameron; “Recent
Work on Barth” by John Webster.

18-1 (September 1982) “The Old Testament and Christian

Faith: Jesus and the Old Testament in Matthew 1-5, Part

1" by John Goldingay; “Dynamic Christology” by Graham
Cheesman; “The Emergence of the Doctrine of the Incar-
nation” by Leon Morris; “Covenant, Treaty, and Prophecy”
by E. C. Lucas; “Talking Points: Science versus Religion”
by Nigel M. de S. Cameron.

search.

We have provided a list of titles and authors. Prices:
TSF Bulletin: $1 per copy; Themelios: 75¢ per copy.

TSF Bulletin (Old Series, pre-1975, British)

[ #67 (Autumn, 1973) “The Supernatural and History” by
M. N. Christopher. “Unity and Schism 1” by A. Skevington
Wood. “Biblical Ethics” by Oliver M. T. O’Donovan. 32pp.

1 #69 (Summer, 1974) “Gnosticism and the New Testament
2" by John W. Drane; “The Messianic Secret in Mark” by
James D. G. Dunn; “Comment: To the Praise of his Glorious
Grace” by Donald S. Allister. 24pp.

3 #70 (Autumn, 1974) “Trends in Pentateuchal Criticism
Since 1950” by Gordon J. Wenham; “Preparation for Ex-
position: Galatians 5:16-20" by I. Howard Marshall; ““Pre-
destination in Biblical Thought” by Stephen Motyer; “Ap-
proach to Theology: Open Mind or Empty Mind?” by
David Field. 24pp.

Themelios (Old Series, pre-1975)

1 8-1(1972) “Bonhoeffer and His Political Stance” by Klaas
Runia, “The Presuppositional Apologetic of Francis Schaef-
fer” by E. R. Geehan, “Biblical Hermeneutics and the In-
dian Christian Student” by T. Norton Sterrett, “An Ex-
panded Paraphrase Ephesians 1:3-22" by Hubert M.
Butcher. 31pp.

3 10-2 (1974) “The Holy Spirit in Christian Worship” by
Ralph P. Martin, “Theology in Latin America” by C. Rene
Padilla. 40pp.

11 10-3 (1974) “An Egyptian Parallel to Romans 2:15" by
Ramez Atallah, “Feuerbach: his Thought and Influence
Upon Religion” by Mark Noll. 56pp.

J 11-2 (1975) “M. M. Thomas on Salvation and Humaniza-
tion” by Choong Chee-Pang, “Martin Kahler's Historical
Epistemology” by Dennis Reiter, “Israel’s Faith: A Pagan
Legacy?” by David W. F. Wong. 33pp.

T All 4 available back issues of the Old Series Themelios,
discounted 25%. $3.

TSF Reprints
(Prices listed at the end of each item)

"1Branson, Mark Lau. “Student Initiative: A Strategy for Ser-
vice (Part )" and “Student Initiative: Models for Action (Part
I1)." Foundational papers for TSF chapters and other student
groups, these articles examine the seminary world to discern
issues and develop methodologies which can help students
make a positive contribution. 6 pp. Free on request with any
order or SASE.

Miscellaneous Old Series Back Issues
Although these journals are several years old, the arti-
cles can still be very stimulating and useful for re-

0] Andersen, F. I. “The Evangelical View of Scripture.” Re-
printed from Australian Inter-Varsity, 1962. “The evangeli-
cal view of Scripture is an attitude rather than a doctrine.”
6 pp. 25¢

7] “Foundations” articles from the 1980-81 issue of 7SF Bul-
letin, providing helpful introductions to the basic issues in
three important areas: “Current Directions in Christology
Studies,” by Larry Hurtado; “The Inspiration and Interpreta-
tion of the Bible” by Clark Pinnock; and “Notations on a The-
ology of the Holy Spirit: A Review Article Based on Eduard
Schweizer's The Holy Spirit]’ by Ray Anderson. 8 pp. 35¢

I Burck, Russell. “Clinical Pastoral Education in Education for
Ministry.” This helpful article looks at the benefits and limita-
tions of CPE programs, especially for evangelicals, and sug-
gests how to get the most out of them. 6 pp. 30¢

73 Carlisle, Roy. “The Creation and Vocational Options.” Ad-
dressing the need for seminarians to make vocational
choices, this article suggests considering options outside typ-
ical pastoral roles in the quest to find a career niche that
fits. 3 pp. 20¢

] Childs, Brevard. “The Old Testament as Scripture of the
Church.” Reprinted from Yale's Reflection, 1973. Tracing bib-
lical criticism, Childs concludes, that we have “learned all
too well how to read the Bible as a secular book. ... We
are uncertain what it means to understand the Bible as
Sacred Scripture of the church!” 4 pp. 25¢

1 Davis, Stephen. “Philosophy, Christianity, and Religious
Faith." This is an introductory article on how a Christian can
benefit from philosophy and specifically on the nature of



religious faith. 15 pp. 60¢

I Dayton, Donald. “On Getting Acquainted with a Theologi-
cal Library” This basic introduction to strategies and re-
sources for using libraries well, intended primarily for be-
ginning seminarians, can be a helpful guide to share with
friends. 2 pp. 10¢

J Duff, John. “Religion Courses: Take 'em and leave 'em (with
your faith still intact).” Reprinted from IVCF’s His Magazine,
this article is designed to help evangelical undergraduates
learn and grow through religion courses, even in pluralistic
environments. 4 pp. 25¢

71 Eller, Vernard. “Which Eschatology for Which Christ?” This
provocative article suggests that Christians should maintain
an eschatological perspective on the world, seeing beyond
the present horizon to God's action in history, and then con
siders how such a perspective might color one’s christology.
6 pp. 30¢

“1THanson, Paul. “Biblical Theology’s Responsibility to the
Communities of Faith.” A Harvard Old Testament professor,
Hanson gave this lecture at the 1978 SBL Annual Meeting.
4 pp. 25¢

"1 Hunsinger, George. “A Simple View of Prayer”” In contrast
to “profound prayer,” the simple view sees prayer as “not
a matter of experience; it is a matter of asking.” This article
was a 1977 sermon at Yale's Dwight Memorial Chapel. 4 pp.
25¢

.JKirk, Andrew. “The Bible and Contemporary Economics.”
Translated and reprinted from the Latin American Theo-
logical Fraternity Bulletin (1979), this article offers a biblical
critique of neo-classical economics. 6 pp. 25¢

* Pinnock, Clark. “A Call for Triangular Christianity!" In this
address for Canadian Baptist Pastors, Pinnock calls for be-
lieving, experiencing, and obeying the truth. 13 pp. 50¢

" Pinnock, Clark. “An Evangelical Theology of the Charismatic
Renewal.” Countering D. Brunner and J. Dunn, Pinnock dis-
cusses theological foundations concerning baptism in the
Spirit and gifts of the Spirit. (1975) 9 pp. 35¢

[ Pinnock, Clark. “Evangelical Theology—Conservative and
Contemporary.” An inaugural lecture at McMaster, this essay
compares “the liberal experiment” with “the classical ap-
proach!” These ideas further elaborated in “Where is North
American Theology Going?” (below) 15 pp. 50¢

1 Pinnock, Clark. “Evangelicals and Inerrancy—The Current
Debate.” Published by TSF concurrently with Theology To-
day, this article explains an in-house battle for a wider audi-
ence. He sees three current groups: militant inerrantists,
those for modified inerrancy, and evangelicals who do not
believe in inerrancy. 4 pp. 25¢

1 Pinnock, Clark. “The Need for a Scriptural and therefore
Neo-classical Theism." In a lecture for 1978 ETS and TSF
conferences, Pinnock challenges “classical theism's” cate-
gories of immutability, imelessness and impassibility as non-
biblical descriptions of God. He calls for corrections in our
theology. 4 pp. 25¢

) Pinnock, Clark. “A Theology for Public Discipleship.” This
lecture for the Evangelicals for Social Action meeting in 1974
develops the ethical implications for certain doctrines of the
Christian faith. This is a model for how theology is to be
practical for disciples of Jesus. (rev. 1980) 4 pp. 25¢

1 Pinnock, Clark. “Where Is North American Theology Go-
ing?” As a follow-up to “Evangelical Theology—Conserva-
tive and Contemporary” (above), this essay compares the
lessons of liberal theology and conservative theology and
projects what Pinnock believes to be the most hopeful de-
velopments. 9 pp. 35¢

] Savage, Peter. “The Doing of Theology in a Latin American
Context.” This article is particularly valuable (not just to Latin
Americans) in providing a model of how to do theology. It
raises important questions about one's context that must be
considered if theology is faithfully to serve the church. 6 pp.
25¢

"] Sider, Ronald. “A Call for Evangelical Nonviolence” Re-
printed from The Christian Century (1976), this essay takes
the issues of violence and economics, explores biblical teach-
ings, and challenges evangelicals to faithfulness. 4 pp. 25¢

FORUM TAPES ORDER FORM
A SERVICE OF THEOLOGICAL STUDENTS FELLOWSHIP

Francis Anderson

7 80 Yahweh—The Only God (Deut. 32)
7 81 The Old Testament, The First Christian Bible
" 82 Questions and Answers on Biblical Studies
' 83 Yahweh—The Kind and Sensitive God {Ex. 32-34)
184 Yahweh—You Alone Are My Joy (selected Psalms)
Series Price: $11.00

Donald Bloesch

1210 Diversity in Evangelical Thought
3211 Steps to Evangelical Obscurity
212 Toward an Evangelical Renaissance
Series Price: $7.00

Brevard Childs

1220 The Modern Problem of Interpreting the Old Testament

11221 Genesis 2-3: Under Judgment and Hope and Genesis
22: Faith as Promise

71222 Genesis 2.3: Christian Inheritance Under Threat and
Genesis 37: Joseph and the Image of Christ

Series Price: $7.00

Donald Coggan, (Lectures on Paul—2 lectures per tape.)

1137 A Man in Christ and Traveler, Correspondent, and
Pastor

21138 Debtor and Interpreter

71139 Siave, Apostle, Evangelist and Churchman

Series Price: $7.00

Donald English

_1205 Doctrine of God and the Church’s Theology

21206 Doctrine of Christ and the Church’s Gospel

[0 207 Doctrine of Man and the Church’s Mission

71208 The Church’s Faith in Crisis: Acts 4

1209 The Church’s Witness in a Skeptical World: Acts 17
Series Price: $11.00

Michael Green (Aldersgate "80)

1126 Church Outreach and Inner Life I (Acts 19/Eph.)
(3127 Church Outreach and Inner Life I (Acts 16/Phil.)
U1 128 Endurance and Growth in Discouraging Tirnes (Col. 1)
Series Price: $7.00

Michael Green (Evangelism)

.71 44 The Secret of NT Evangelism

.1 45 The Quality of Early Church Life

.46 The Shape of the Early Church’s Message
U147 Motives of Early Church Evangelism
Series Price: $9.00

*David Hubbard (“Living Issues from the Old Testament,”
Berkeley, 1979)

1140 Creation: The Divine Context
1141 Covenant: The Divine Commitment
" 142 Community: The Divine Company
1 143 Consummation: The Divine Climax
) 145 Seminarians: Spiritual Formation and Scholarship (in-
cludes Mark Lau Branson)
Series Price: $11.00

James Loder (“Transformations in the Christian Life™)

1190 The Damascus Reality: The Dimensions of Transfor-
mation

1 191 The Emmaus Event: The Dynamics of Transformation

U1192 The Golgotha Struggle: The Direction of Transforma-
tion

Series Price: $7.00

Clark Pinnock (Series on Scripture, given at Fuller Theo-
logical Seminary)

1250 God's Infallible Word

L1251 Scripture in its Human Dimension

13 252 Word of God: Sword of the Spirit

] Sider, Ronald. “The Christian Seminary: Bulwark of the
Status Quo or Beachhead of the Coming Kingdom?” Sider’s
inaugural lecture at Eastern Baptist (1978) chalienges semi-
naries to the task of preparing genuine, passionate disci-
plines. 11 pp. 50¢ .

"1 Watson, David Lowes. “Evangelism and Missions: A Survey
of Recent Books!” This extended review article reprinted
from several issues of T5F Bulletin considers recently pub-
lished books in light of the current discussions about the
theology and praciice of missions. 6 pp. Free on request with
any order or SASE.

1 Youngchild, Gregory. “Vocation: The Crisis 6f Choice and
the Problem of Discerning God's Will:" Like others, semi-
narians experience confusion concerning vocational
choices. Youngchild offers comments on the “dark night”
and on how God may direct his people. 4 pp. 25¢

7 Youngchild, Gregory. “Journeying through the Wilderness”
and the five-part “Exploring Spiritual Formation™ are re-
printed here from TSF (1979-1980). Insights on contemipla-
tion, prayer, Scripture, marriage, and social action are re-
lated to spiritual growth. 11 pp. 50¢

Bibliographies

(10¢ each unless otherwise indicated)

J AMERICAN RELIGIOUS HISTORY by Douglas Anderson

[ KARL BARTH by Donald Bloesch

"1 EVANGELICALS IN BIBLICAL STUDIES by Mark Lau
Branson

1 HENRI NOUWEN by Robert Durback

1 JACQUES ELLUL by David Gill

J DIETRICH BONHOEFFER by Kenneth Hamilton

0 G. F W. HEGEL by O. Kem Luther

] AUTHORITY AND ROLE OF SCRIPTURE by Donald K.
McKim

.73 REDACTION CRITICISM by Grant Osborne

1(25¢) THE NEW CHRISTIAN RIGHT by Richard Pierard

"THANS KUNG by Clark Pinnock

7 LANGDON GILKEY by Clark Pinnock

1 PROCESS THEOLOGY by Jack Rogers

~1253 Understanding What We Read
i 254 Pinnock in Dialogue with Fuller Faculty
Series Price: $11.00

*Martin Marty (“The Christian Faith and the Historian”)

© 160 The Difference in Being a Historian for the Christian
Faith
1161 The Difference in Being a Christian for the Historian
1162 The World of Non-Historians and Non-Christians
Series Price: $7.00

*Bruce Metzger (Lectures from | John and the NT
Canon)

170 God Is Light

©171 God Is Righteous

©172 God Is Love

U173 Unity and Diversity in the NT, I
174 Unity and Diversity in the NT, I
Series Price: $11.00

John Oswalt

186 The Old Testament and the Church
1 87 The Old Testament and Modern Ethical Questions

Clark Pinnock (“The Spirit-filled Church and its Mission™)
- 1180 Gifts and Graces (1 Cor 12)
181 The Ultimate Test (1 Cor 13)
" 182 The Renewed Congregation (1 Cor 14)
" 183 A Manifestation of the Spirit (1 Cor 12:5)
Series Price: $9.00

John R. W. Stott on Expository Preaching

165 The Contemporary Argument About Preaching

1166 The Nature and Function of Biblical Preaching

167 The Preparation of Sermons

11 68 Evangelistic Preaching (side one) and Christ’s Concern
for His Church (side two)

Series Price: $9.00

Student subscribers to TSF Bulletin may receive one
FREE cassette. Circle one itemn, write “free” by it,
complete the rest of the order form, and send to
Forum Tapes. Deadline for this offer is Feb. 1, 1984.
STUDENTS ONLY!
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Book Bargains

(Discounted prices for TSF subscribers indicated for
each item)

{1 The Problem of Wineskins. Howard A. Snyder exam-
ines what kinds of church structures (wineskins) are most
compatible with the gospel (wine) in fostering church re-
newal in our modern society. (IVP, 1975, 214 pp., regu-
larly $4.95, for TSF subscribers $3.00).

{1 Rich Christians in an Age of Hunger. Ronald J. Sider
draws principles from the Old and New Testaments regard-
ing economic relationships among God’s people and gives
concrete suggestions for solving the current hunger crisis
and its fundamental problem—the unjust distribution of
food (IVP, 1977, 252 pp., regularly $4.95, for TSF sub-
scribers $3.00).

{1 Karl Barth and Evangelicalism. Gregory Bolich surveys
evangelical response, both positive and negative, to the
twentieth century’s foremost theologian and suggests that
evangelicals can profit from his model of positive theology
(IVP, 1980, 252 pp., regularly $6.95, for TSF subscribers
$4.50).

"I Metro-Ministry. David Frenchak & Sharrel Keyes pro-
vide a guidebook for those who minister in the inner city.
Speakers for the Congress on Urban Renewal discuss prob-
lems of the urban church, the frustrations of pastors, and
offer solutions that are within the reach of Christians to-
day (David C. Cook, 1979, 219 pp., regularly $6.95. for
TSF subscribers $4.50).

WEF Outreach and Identity Monographs

1] Contextualization: A Theology of Gospel and Cul-
ture. Bruce J. Nicholls proposes that the gospel be pre-
sented in forms which are characteristic of the culture to
which it is being taken (IVP, 1979, 72 pp., regularly $2.95,
for TSF subscribers $2.25),

"1 The Biblical Doctrine of Regeneration. Helmut Burk-
hardt discusses the reformation, liberal, and dialectical
perspectives on regeneration, analyzes the biblical testi-

mony, and challenges Christians to rediscover this doc-
trine (IVP, 1978, 48 pp., regularly $1.95, for TSF sub-
scribers $1.50).

| Karl Barth’s Theology of Mission. Waldron Scott sum-
marizes and critiques Barth's theology of mission, stres-
sing what we should learn and identifying views we should
reject (IVP, 1978, 48 pp., regularly $1.95, for TSF sub-
scribers $1.50).

Bibliographic Resources from TSF

] Old Testament Commentary Survey. John Goldingay
(with updating and editing by Robert Hubbard) provides
a survey of study tools with a focus on commentaries.
Evaluations and recommendations are given on hundreds
of volumes (TSF, 2nd ed. 1981, 61 pp., retail $2.95, for
TSF subscribers $1.95).

TSF-IBR Bibliographic Study Guides

The Institute for Biblical Research and the Theological Stu-
dents Fellowship are publishing a series of study guides de-
signed to provide an introduction to the vast and complex
world of biblical scholarship. Annotations, an outline format
and index system combine to form a convenient research
tool. Explanatory paragraphs containing introductions and
basic definitions are included, and the best beginning books
on various topics are indicated.

"1 Jesus and the Synoptic Gospels, by David Aune (TSF,
1980, 93 pp., retail $2.95, for TSF subscribers $1.95).

Monographs

(Prices listed at the end of each item)

"] Eschatology and the Parables. In this study. I. H. Mar-
shall comes to the defense of the integrity of the Gospel
parables and argues their authenticity in their original set-
ting. 46 pp. $2

i Faith in the Old Testament Gordon Wenham asks:
“What was the meaning and importance of faith in the

FORUM TAPES ORDER FORM

*Helmut Thielicke (The tapes are best used as a set, but
tapes *135 and #136 are usable by themselves for an intro-
duction to Thielicke's thought.)

"131 The Godless World and the Wordless God

132 The Problem of Love

133 Proclamation as a Political Factor
134 Proclamation in Confrontation with Modern Man
135 Questions Answered by Thielicke

1136 American Theological Education—including com-
ments by Thielicke, Guder and Branson plus Questions
Answered by Thielicke

Series Price: $13.00

Stephen Travis (on Second Coming)

200 The Hope of Jesus
201 When, How and Why
1202 Mistaken Hopes
203 Living in Hope
Series Price: $9.00
From TSF, England (2 lectures per tape)

101 Philosophical Influences on Wellhausen and Company
by R. K. Harrison and Introducing the Documentary
Hypothesis of the Pentateuch by Stephen Motyer
103 Daniel by Joyce Baldwin and Deuteronomy by Gor-
don Wenhain
111 A Christian Approach to Theological Study by Nigel
Cameron and An Approach to Modern Theology by
Donald Allister
112 Biblical Authority and Biblical Criticism by David
Wenham and Early Church Christology by 1. Howard Mar-
shall
116 An Introduction to Process Theology by Paul Mickey
and Mark Branson and Religious Language by Paul Helm
124 Thinking Theologically by Tom Wright and Making
the Most of Religious Studies by Peter Cousins
125 Introduction to Gospel Criticism by R. T. France and
Johns Gospel by Leon Morris
158 The Gospel and Islam by Michael Nazirali and John
Hick and the Problem of Evil by H. D. McDonald
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TSF Chicago Conference (12/78)

119 Classical Theism: Some Questions by Clark Pinnock
120 Church Renewal: Its Possibilities and Limits by Paul
Mickey

1121 The Church as Theological Community by Howard
Snyder and The Authority of the Word of Jesus (A Sermon
on Mark 4) by Mark Lau Branson

" 122 The Future of the Evangelical Church by Donald
Bloesch

*New College, Berkeley (Summer, '79)

3150 Evangelicals, ‘Ethics and Eschatology by David Gill
7 151 Cults: Closed Minds/Closed Systems? by Ronald Enroth
T 152 C. 8. Lewis: Reason and Imagination by Kathryn Lind-
skoog
" 153 Land as Turf and Symbol in the OT by Elmer Martens
154 Salvation Without Faith? by Clark Pinnock
155 Models of Worship in the NT by Ralph P. Martin
" 156 Rich Christians/Hungry World by Ronald Sider
157 Ishmael, Opec and Evangelisim by Mirian Adeney
Series Price: $17.00

*New College, Berkeley (Summer 1980)

170 Christian Ethics: The Freedom That Matters by Earl
almer

171 Evangelism as a Way of Life by Rebecca Manley
Pippert

172 Jesus Through Mark's Eves by lLarry Hurtado

173 Hopes and Fears of the Church tn South Africa by
Elaine Botha

*New College, Berkeley (Summer 1981)

195 Can There Be a Just War Today” by John Howard
Yoder

~ 196 New: Directions in Evangelical Biblical Interpretation
by Robert Johnston

T 197 Mirrors and Windows by Luci Shaw
198 The Crisis of Modern Liberal Learning by Carl F. H.
Henry

)

OT?" He then explores these questions in three lectures:
the Pentateuch, the Prophets, and the Psalms. 24 pp. $1.75

1 Jesus’ View of the Old Testament John Wenham pre-

sents chapter one of Christ and the Bible. The author ar-
gues that “Christ’s view of Scripture should still be the
Christian’s view of Scripture.” 35 pp. $1.75

T] The Pastoral Epistles and the Mind of Paul Donald

Guthrie addresses issues relating to Pauline authorship of
the Pastorals: vocabulary, style, theology, and unity. He
seeks to show that Pauline authorship, though not without
difficulties, is reasonable and that we should treat them
as true products of the mind of Paul. 44 pp. $2

" Philippians 2 and Christology Donald Mcleod, in -

studying Phil. 2:5-11, focuses on the purpose of “Have
this mind among yourselves that Christ Jesus had.” He em-
phasizes ethical implications and expounds the Christo-
logical base for behavior. 19 pp. $1.75

A Positive Approach to the Gospels Gernais Angel gave
these three lectures at a TSF Conference in England. Angel
is Dean of Studies at Trinity College, Bristol. In dealing
with gospel criticism, he covers “History and the Gospels,”
“Principles of Interpretation of the Gospels,” and “The
Relationship between the Synoptic Gospels and the Fourth
Gospel.” He also deals with problems encountered by “con-
servatives” who work with “Liberal faculties” 24 pp. §1.75

" The Speeches of Peter in the Acts of the Apostles H.
N. Ridderbos examines the speeches in the first 10 chap-
ters in Acts attributed to the Apostle Peter, containing the
first theological reflections on the resurrection of Jesus.
He finds them historically authentic, truly representing
the theology of the Jerusalem church and containing im-
portant, fundamental New Testament theology. 31 pp.
$1.75
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Miscellaneous Subjects

" 13 The Present Confusion in the Church’s Use of the Bible
by Brevard Childs
2176 Problems in Bible Translation by Bruce Metzger
94 ] Believe in the Historical Jesus by 1. Howard Marshall
" 97 Evangelical Theology: Conservative and Contemporary
by Clark Pinnock
7102 The Old Testament and Criticism by Carl Armerding
" 113 Feminism and the Churches by Donald Dayton
114 Jesus and the Theology of Liberation by John H. Yoder
7115 What's Ahead for the Urban Church?by William Pan-
nell
7 117 and 118 (two tapes) The Behaviorist Bandwagon by
Mary Stewart
T 168 The Golden Cow (The Christiun and Materialisrn) by
John White

An asterisk (*) indicates that certain items are avail-
able to the general public. Because of copyright ar-
rangements, all other tapes are available only to stu-
dents.

Cut out this ad to use as an order form. Tapes are
$2.50 each. If airmail outside North America is re-
quired, add $1 per tape. Some series are listed at
a discounted price.

Payment must be included with the order. Make
checks payable in U.S. Dollars to “Forum Tapes”
and mail to: 8301 Bruton Rd., Dallas, TX 75217.

Tapes $
Foreign Air Mail $
TOTAL $
Name

Address

Do not send tape orders to TSF.




ligham, John. Strangers.in the.Eand:-Patterns of Amerigan Nathsm, 18601925

(Atheneum, 1971). The second wave of ‘immigrants, the "new lmmlgrants ‘were
not like the first wave of German, Irish, and Anglo-Saxons. They were Catholics
from Southern and Eastern Europe, Slavs, Italians, Jews and Poles. Americans

reacted strongly, appealing to nativist doctrines bolstered by racism. This book:
documents the reaction and restrictive immigration laws by “native” Americans.-:
lowe, Irving. The World Of Our Fathers: The Jourrey of the East European’ Jews
to America (Bantam 1976). The East European Jews came to this country at -
the turn of the- century fleeing persecution and poverty. This group came to

New York City attractéd to social radlcahsm Howe docurnents their assumla-
tion into American culture..-

ones, Peter d’A. and Holli, Melvin G. Ethntc Chzcago (Eerdmans, 1983). This new
edition ‘combines the finest articles from 'two previous books. The work con-
tains articles profiling Mexican, Pohsh Black, Itahan Jewish, Japanese and other
ethnic Chicagoans.

[iller, Randall M. and Marzik, Thomas D. Immigrants and Religion in Urban Amertca
(Temple U., 1977). The authors note the interrelationship between rehglon and
ethmcxty in America. * -

Novak, Michael, The Rise.of the Unmeltable. Ethr;zgs (MacMillan, 1971). Novak too,

re]ects the * meftlng pot” rnyth noting Hdw theé ethnics used and afeé using’the
political system to insure their own identity.

Olson, James Stuart. The Ethnic Dimension In American History (St. Martin's, 1979).
Possibly the best (440 pages) overall history of ethmc America. Good blbhography

- after-each chapter.

Shanabruch, Charles:.Chicago’s Cathollcs The Evolunon of An American ]dentzty
(U. of Notre Dame, 1981). Shanabruch traces the history of the Catholic Church
in the nation’s largest Archdiocese. Key issues include the church's struggle with
nativism and strategies of assimilation and homogeneity by church officials.

Sowell, Thomas. Ethnic America (Basic, 1981). This book has recently appeared
in paperback. It is a good historical, sociological and statistical portrayal of ethnic
Americans including Irish, Black, Chinese and Mexican Americans.

Spear, Allan H. Black Chicago: The Making of a Negro Ghetto, 1890-1920 (U. of

. Chicago, 1967). Spear documents the development: of the Black belt, a separate
city, on Chicago's South and West sides. Due to-tacial discrimination, Blacks
were forced to develop their own institutions.

CHURCH HISTORY

. EV angeliCal Historians

by Richard J. Mouw

The newly formed Institute for the Study of American Evangelicals
got.off to a fine start recently with a three-day conference at the
Billy Graham Center in Wheaton. Since the conference topic was
“Evangelical Christianity and Modern America, 1930-1980," it is
not surprising that the gathering was dominated by historians. And
they made an impressive showing. I came away with the clear sense
that the kind of work:and scholarly exchange taking place in the
community of evangelical historians is an exciting feature of the
contemporary evangelical scene.

To be sure, this was not an exclusively evangelical gathering. While
most of the major presentations were by professing evangelicals,
other perspectives were well represented among the respondents.
And the registrants at the conference came from a broad spectrum
of religious groups—from Roman Catholicism to Mormonism. The
evangelicals 'seemed quite content to engage in open dialogue. |
detected no evangelical defensiveness in the give-and-take of
scholarly discussion. Indeed, the nonevangelicals at the conference
were complimentary about the level of evangelical historical scholar-
ship, while the evangelicals showed a willingness to be critical of
their own traditions.

In one sense this event is only one part of a much larger evan-
gelical scholarly resurgence. In my own academic field of philosophy;,
evangelicals are also making significant gains. A few years ago
conservative Protestant philosophers joined with some Roman
Catholics to form the Society of Christian Philosophers, which spon-
sors well-attended philosophical discussions at regional meetings
of the American Philosophical Association. Similar evangelical
groups have formed in other academic areas—the natural sciences,
political science, sociology, and literature and the arts. In a variety
of disciplines evangelical scholars have been quietly moving bey()nd .
the evangelical -ghetto.

But the evangelical historians are espeually notable. For one thmg,
they are engaging in a full-scale critical assessment of the North
Armérican evangelical tradition. The range of topics at the Billy
Grahqm conference was striking: youth organizations, the role of

" Richard J. Mouw is Professor of Philosophy at Calvin College. This
report appeared in The Reformed Journal, May 1983, and is
reprinted by permission.

women, political involvement, Southern rehglon science, the arts,
Bible translations.

The evangellcal historians are taking.on many topics, and they
are extremely industrious in pursuing their work. George Marsden,
the keynote speaker at Wheaton, has obviously inspired self-
confidence in his comrades with his widely acclaimed book Funda-
mentalism and American Culture. (Oxford, 1980). Wheaton College’s
Mark Noll and Notre Dame’s Nathan Hatch, the organizers of the
conference and the co-directors of the Institute, are planning inter-
esting projects and producing important materials at a brisk pace.

In short, good things are happening among the evangelical
historians. Readers of this magazine should be aware of this fact,
and they should take advantage of the results. Before I attended
the Wheaton.conference, | read George Marsden's book again, for
the third time. It was well worth the rereading. Every TSF Bulletin
subscriber should read it at least once. And then he or she ought
to go on to read books and articles by Hatch and Noll and Wacker
and Pierard and others. We have much to learn from the evangelical
study of evangelical history.

But there is, | suggest, another lesson to be learned from all of
this. [ have a hunch that many of my evangelical friends in aca-
demic philosophy are people who really wanted to be theologians,
but were frightened off from academic theology because of the ways
in which evangelical groups treat their theologians. If a person wants
to pursue theological issues in the evangelical community, it is safer
to do it in a field other than theology proper.

| suspect that something like this has also been drawing evan-
gelical scholars to historical studies in recent years. It is at least
obvious that many evangelical historians would have made fine
theologiaris. This is not to say that what they are doing is really
theology in 'disguise. But they are offering us a self-critical
evangelical perspective—stressing both the positive and negative
in their appraisal of conservative Protestantism—which is of pro-
found importance for an understanding of the North American evan-
gelical experience. They are doing their homework, and they are
doing 1t well. They deserve our gratitude and our support.

The ISAE begin printing a newsletter this November, is planning
a number of conferences, and developing a data bank. Inquiries
may be addressed to Joel Carpenter, Administrator, ISAE, Billy
Graham Center Wheaton, IL 60187.
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Introduction to the New Testament

by Helmut Koester (2 vols., Fortress, 1982,
429 pp. and 364 pp., $24.95 and $22.95).
Reviewed by H. Henry Williams, M.AT.S. stu-
dent, Gordon-Conwell Theological Seminary.

Helmut Koester has provided in English
(translating and updating his own 1980 German edi-
tion) what might be the best introduction to the
history, culture, and religion of the Hellenistic age
in one volume and an excellent introduction to the
history and literature of the New Testament period
through the middle of the second century CE.
These two volumes are the first books in the new
Hermeneia Foundations and Facets series. These
works will strive to be intelligible to the general
reader while meeting the needs of advanced
students on subjects foundational to commentary
work, smaller units of the New Testament, and
various aspects of New Testament studies. In this
foundational work Koester's concern is to present
a reconstruction of the historical developments
leading up to and including early Christianity.
Therefore he dispenses with the usual form of
introductions of the New Testament (a discussion
of the issues and methods followed by an analysis
of each canonical book) and presents it in a novel,
though not original, fashion.

Volume one, History, Culture and Religion of the
Hellenistic Age, is comprised of six sections:
Historical Survey; Society and Economics; Educa-
tion, Language, and Literature; Philosophy and
Religion; Judaism in the Hellenistic Period; and The
Roman Empire as the Heir of Hellenism. Each sec-
tion is subdivided and presented in a fast-paced and
interesting manner with helpful bibliographic sug-
gestions accompanying each subsection. A major
and recurring theme is that of conflict as cultures
met and Hellenization took place and the role of
the city in that process. It was in the midst of this
tension and in the city that Christianity grew and
developed until it spanned the Roman Empire.

This volume is the best and most up-to-date of
its genre. Overall, and in the majority of details,
the reader can be assured of an accurate portrayal
of the Hellenistic age. Koester’s cautious treatment
of the Pharisees, and his recognition of how much
is unknown about this sect, is just one example of
his concern for accuracy. The structure is to be com-
mended and his equal treatment of various subjects,
rather than overly concentrating on issues direct-
ly related to the New Testament, gives the reader

a more accurate understanding of the age. While"

the student, teacher, or pastor can receive much
of the same information from a Bible or theological
dictionary, here it is organized and put in perspec-
tive with current scholarship and bibliographies.

The second volume is concerned with the expan-
sion and growth of early Christianity. This volume
is also divided into six major sections: The Sources
for the History of Early Christianity (a survey of
the sources, text criticism, and literary, form and
tradition criticism necessary in understanding
scholarly approaches to the literature); From John
the Baptist to the Early Church; Paul; Palestine and
Syria; Egypt; and Asia Minor, Greece, and Rome.
Except for the letters assigned to Paul by Koester
the rest of the New Testament writings are dis-
cussed in relation to the area in which they
originated. Therefore the discussion of biblical texts
is interspersed with that of noncanonical
developments and writings. This is helpful at many
points and gives the reader a perspective of the
developments and diversity within early Christian-
ity missing in other introductory volumes. Non-
canonical writings are also successfully employed
in helping to interpret canonical ones.
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While Koester provides a historical reconstruc-
tion that a majority of New Testament scholars can
agree with on most issues, dissenting views are not
always presented. Consequently, those who have
a higher regard for the historical reliability of the
gospels and Acts will disagree with Koester’s assess-
ment of many stories, pericopes and speeches, as
well as some of the details of his Pauline
chronology. Readers who hold to a Pauline author-
ship of 2 Thessalonians, Colossians, Ephesians,
and/or the Pastorals will find his discussion of them
of limited value. The occasional nature of Paul's let-
ters, their limited number, and the diversity of Paul’s
responses should caution Koester against sug-
gesting what Paul could or could not have said or
done. In addition, one searches in vain for any men-
tion of evangelical writings in his bibliographic sug-
gestions and rarely finds a conservative writer listed
(surely he should have mentioned F. F. Bruce in his
section on Paul or 1. H. Marshall on Luke). Lastly,
the limits of many critical tools, as well as the limits
of the history of religions approach, are often not
recognized. These limits are especially apparent for
those who believe in the uniqueness and authen-
ticity of the early Christian experience of God's uni-
que and decisive work through Christ.

Both volumes make good use of maps, charts,
diagrams, and pictures. They also include helpful
glossaries and indexes. By means of the structure
and the enormous amount of material covered,
Koester achieves his purpose of placing early
Christianity in its historical context. The above
negative comments do not ultimately take away
from the excellent discussions on nearly every
page. | highly recommend the first volume to all
readers (both achieve their purpose of intelligibility)
but would not recommend the second as a first or
only source for the general reader or beginning
student who is not aware of the results of Koester’s
presuppositions.

Paul and Power: The Structure of Authority in
the Primitive Church as reflected in the Pauline
Epistles

by Bengt Holmberg (Fortress, 1980, 232 pp.,
$14.95). Reviewed by James A. Davis, Assis-
tant Professor of New Testament, Trinity
Episcopal School for Ministry.

Scandinavian New Testament scholarship has
historically produced works renowned for their
judicious, independent assessments of contem-
porary critical consenses, their willingness and
ability to strike out upon productive new paths of
inquiry, and their lasting, permanent value. In this
connection, one thinks of examples quite readily,
such as Birger Gerhardsson’s seminal work,
Memory and Manuscript, or Johannes Munck’s pro-
vocative book, Paul and the Salvation of Mankind.
It is among such widely read and highly respected
company as this that Bengt Holmberg’s Paul and
Power deserves in every way to take its place.

Originally submitted as the author’s doctoral
thesis at Lund University, Paul and Power is already
becoming a standard resource for those interested
in the historical foundations of early church order,
especially the interpersonal relationships between
Paul, his nascent congregations, the Jerusalem
church, their emissaries and their leaders. Such rela-
tionships as these indeed form a large part of the
contextual background necessary to the larger
understanding of Paul's writings.

Taking as his point of departure the multiplicity
of works which aim to describe the order and
organization of the early church, and more par-
ticularly the Pauline communities, Holmberg pro-

poses, in contrast to previous approaches, to directly
and radically address the logically prior questions
concerning “the distribution of power and exercise
of authority in the primitive church” The
methodology involved in his investigation of this
question, stated with clarity and conciseness in an
exemplary introduction, serves to divide his work
into two parts.

In chapters 1-3, the author examines successively
the issue of authority with regard to the inter-
relations between Paul and the Jerusalem church,
between Paul and his congregations, and between
individuals within the Pauline communities. It is the
“distribution of power™ “an actor’s ability to induce
or influence another actor to carry out his direc-
tives or any other norms he supports” —in all three
of these settings that particularly interests
Holmberg. For subsequently, in chapters 4-7, he
seeks to demonstrate how the exercise of such
power and authority within the most primitive
church led the early Christians continually in the
direction of institutionalization and the standardiza-
tion or “routinization” of the charismata.

Holmberg’s thesis seeks to comprehend the
phenomenon of organization in the early church
by placing it firmly against a background of
historical interpersonal relationships. The viability
of his analysis at once displays a lack of comparable
depth in almost all previous studies. For this accom-
plishment alone, the book is certainly worthy of
recommendation.

But a book such as this proves its value not only
in the power of its central argument, but also in
the potentialities it opens up, giving our eyes an
expanded perspective on the New Testament data.
Accordingly, Paul and Power not only provides its
reader with a persuasive analysis of the genesis of
church order, but also with a fascinating portrait
of the Pauline mission, a mission regularly con-
ducted against a backdrop of questions with regard
to the authority of Paul and his gospel vis a vis the
Jerusalem church. It is a portrait which is some-
times jarring to traditional interpretations of Paul
and his authority, as for example in Holmberg'’s sec-
tion on “Paul at the Apostolic Council” And there
are points here, such as in the discussion of the
“Apostolic decree,” where Holmberg seems too
quick to accept the conclusions of others without
sufficient attention to continuing debate. Neverthe-
less, in the final analysis, a sense of reality often
prevades Holmberg’s synthesis of primary and
secondary evidence as he lays stress upon an ex-
egesis of Acts and the Pauline literature which inter-
prets Paul's controversies and commendations with
consistent reference to their possible origins in
historical and personal interrelationships.

All in all, therefore, here is a book which seems
certain to continue to exercise influence within the
area of its thesis, and more generally across the
field of Pauline studies, for many years to come.

The Ethos of the Bible

by Birger Gerhardsson (Fortress, 1981, 152
PP., $8.95). Reviewed by Gary M. Burge, Assis-
tant Professor of Bible and Religion, King
College.

Birger Gerhardsson of Lund University, Sweden,
is best known among New Testament students for
his discussion with form criticism in light of the con-
servative tendencies in Judaism in the NT era (see
his Origin of the Gospel Traditions, Fortress, 1979).
The evidence of sound scholarship there should
alert the reader that a promising contribution is at
hand here.

While the title may make its contents unclear,



this book really deals with the problem of ethics
and the Christian faith. Gerhardsson traces biblical
ethics through the OT and Judaism, Matthew, Paul,
and John. He then concludes with a summary chap-
ter outlining the constituent parts of a biblically-
centered Christian ethic.

One apparent problem in this discussion is the
absence of a genuine social ethic in the Bible. Ger-
hardsson dispels this concern pointing out that in
Judaism all men's equality before the law was a
clear step in the direction of social ethics. In addi-
tion, Yahweh was the God of all the world (not
merely Israel) and as a result the whole of crea-
tion gains a unity under his hand. Linked to this
was the repeated principle underlying all law: to
love (in acts, not feelings) and obey (whenever the
law is heard).

While the NT does focus on the individual, the
author argues that Christian writers were presup-
posing all of the ethical precepts of the OT. Mat-
thew continues the demand for ethical responsi-
bility with central parables that measure response
to God in terms of action (cf. the Sower). In Mat-
thew 22 the discussion about the greatest command
reinforces the OT admonition to love and obey
while in chapter 23 Jesus’ opponents are given
harsh treatment because they superficially mimic
these two principles of the law.

The book’s most important contribution lies in
its clarification of how Paul viewed the Christian’s
relation to the law. It quickly becomes evident that
Paul’s ethics were not swamped by his soteriology.
That is, his concern for freedom from the law does
not inspire antinomianism or lawlessness. For Paul,
“freedom in Christ” means freedom from a former
tyrant (sin, Satan, ourselves) and new slavery under
the lordship of Christ (Romans 14:7-8). Indeed, the
new and thoroughgoing righteousness of the Spirit
exceeds the ethic outlined in the former law (Gala-
tians 5:22-23).

Finally, Gerhardsson draws together his argument
in a summary discussion of the characteristic traits
of biblical ethics. Two major points stand out: First,
norms for life cannot come from within individuals
or society; there is no pragmatic ethic. Rather, “the
proper way for humankind to live involves a proper
relationship with God and actions in accord with
God’s directives” Second, right behavior cannot be
imposed on people from without. Fundamental
wrongs cannot be cured “until people are ‘saved’
by a radical inner transformation.” Again, ethical
renewal must come through the Spirit.

These results—indeed the entire book—will prove
to be of significant value to the evangelical. In a
society that flounders about in search of ethical
norms, Gerhardsson identifies the relevance and
power of the biblical answer. And at the same time,
the author defends a balanced biblical ethic which
must be studied within those quarters of the church
so anxious for praxis and social upheaval.

The Nicene Creed: OQur Common Faith

by Emilianos Timiadis (Fortress Press, 1983,
128 pp., $6.95). Reviewed by Jeffrey Gros,
F.S.C., Director, Commission on Faith and
Order, National Council of Churches of Christ
of the USA.

This brief book by Metropolitan Emilianos,
representative of the Ecumenical Patriarchate of
Constantinople to the World Council of Churches
in Geneva, is a study of the theological issues em-
bodied in the Nicene Creed. It goes through some
of the historical contexts, the doctrinal issues in the
creed, particularly. While speaking from an Or-
thodox theological point of view, he relates these
issues to key evangelical (in the sense of seriously
biblical) concerns and raises some significant issues
for the unity of the church.

While the Protestant scholar will find the style
of Orthodox writing very challenging, the over-
riding issue is crucial: relating the affirmations em-
bodied in the Creed to the search for truth that is
at the root of the theological enterprise. Evangelical
and Orthodox scholars work out of an identical
principle: the search for the truth of God’s revela-
tion disclosed in the Scripture and embodied in the
apostolic Church. And the Orthodox methodology
of looking for the revealed reality of incarnation
and trinity at the heart of the creed is refreshing
in historical scholarship. On the other hand, the Or-
thodox criticism of western theology as a devia-
tion from the Christian faith must be tested. Do the
Orthodox perceptions, formed as they are in par-
ticular European and North American contexts,
really relate to the faith of the evangelical
theological community? It may be that the
Metropolitan is selecting only the liberal tradition
within Protestantism in matters of Christology.

Orthodoxy sees itself in unbroken continuity with
the one, holy, catholic and apostolic Church of the
New Testament. This claim to orthodoxy is based
on the truth of the teaching handed on through
Church Tradition, and not on some extrinsic institu-
tional form of the Church. The Reformers of the
ilk of Luther and Calvin wished to reach behind
the institutional structure of their day to lay hold
of this orthodox faith. The serious scholar in the
evangelical tradition of Protestantism will be well
served in studying these claims to orthodoxy in
Eastern Churches.

Issues that have divided the churches of the east
and the west in the interpretation of the biblical
faith embodied in the creed are taken up, specifical-
ly those relating to the doctrine of the Spirit. Since
the 9th century the West has confessed that the
Holy Spirit proceeded from both Father and Son,
while the East has confessed procession from the
Father alone. All today recognize the inappro-
priateness of the Western interpolation, though the
difference remains to divide us. It will be interesting
to reflect on how the evangelical Protestant
scholar’s interpretation of the biblical doctrine of
the Holy Spirit relates to that of the Orthodox tradi-
tion which has developed out of separate sources
since the time of Augustine. Are the differences
over the doctrine of the Holy Spirit as great as ar-
ticulated in this study, or is not the seriousness
about the doctrine of the Spirit in the Orthodox
community and in the biblically grounded Chris-
tian community a sign of real unity?

The World Council of Churches and the National
Council in the U.S. are taking up a study of the in-
carnational and trinitarian affirmations which unite
the Christian churches. Can the truth of the biblical
faith that finds embodiment in this creed really be
seen as central to the faith life of those who call
themselves Christians in our day? If this study is
successful it should bear witness to the secular
world that the affirmation of the Christian faith in
its transcendence remains central to the life of the
Christian churches.

The most challenging segment of the study may
be the concern for the biblical doctrine of church
as this Orthodox scholar sees it embodied in the
Niceno-Constantinopolitan Creed: “After the exposi-
tion of God as the Lord of all, followed by the
epiphany of Christ—who became as one of us for
our salvation—and then pneumatology, the Nicene
Creed wants to show that the saving action, the
trinitarian economy, is worked out in the body of
Christ. It links, therefore, soteriology and ec-
clesiology. Christ, as the head, is inconceivable
without his body. Great damage has been done by
the theological research of the last century stress-
ing only the historical Jesus, isolating him from his
people with whom he remains forever. An excessive
ecclesiocentrism as well as an excessive Christ-
omonism are equally unacceptable. Both are ruled
out by the Nicene Creed.”

Can a truly accurate doctrine of Christ be
presented by a Christian scholar without a careful
treatment of the “Risen Body of Christ” so central
in Pauline soteriology? Can the individualism of the
enlightenment be an adequate basis for construct-
ing a Christian anthropology against a biblical
soteriology that is deeply rooted in a theology of
community so transparent in Matthew, Luke, Acts
and Paul? May not the Orthodox critique of the
West draw us back to orthodox, biblical themes,
which are inescapably evangelical?

For the Christian who adheres to biblical or-
thodoxy, and the Nicene Creed which embodies it,
the doctrine of the church is at the very center of
trinitarian and incarnational affirmation. Whether
the doctrine of church in modern American
scholarship can begin to move into the place it
holds for the Scripture or for the ancient creedal
texts remains the challenge before the scholarly
community serious about the evangelical heritage.

The Word of God and the Mind of Man

by Ronald Nash (Zondervan, 1983, 176 pp.,
$6.95). Reviewed by Lance Wonders, pastor of
First Presbyterian Church, Russell, Minnesota.

The Word of God and the Mind of Man by Ronald
Nash is a short but important book. It deals with
theology, anthropology, bibliology, and episte-
mology in the effort to restate a case for Christian
Rationalism. In the author’s view, modern evangel-
ical theology is at an impasse precisely because it
has abandoned that position and its rootage in the
thinking of St. Augustine. He sees the bane of
evangelical theology, on the other hand, as being
the “fideism” of people like Thomas Torrance, G.
C. Berkouwer and Donald Bloesch. Although the
book (as far as this reviewer is concerned) does not
manage to provide all of the answers, it does raise
most of the more crucial questions in the area.
Basically, it takes us back to Karl Barth's debate with
classical apologetics: is our knowledge of God based
upon special revelation alone or must it presuppose
a “general revelation,” or “natural” knowledge of
God, on which a supernatural knowledge must
build? Nash would take the latter position; Bloesch
and Berkouwer are seen to stand with Barth.

Rather than merely rehashing the debate, I would
like to place it in better focus, if possible. As I
understand Nash {(and Henry and Pinnock!), their
concern to establish “propositional revelation” on
the basis of human reason derives from a pastoral
concern to. maintain “objectivity” in the Church’s
faith, as over against the pressures of existentialism,
liberationist hermeneutic, and other cultural biases
that might keep us from hearing the Word of God
in all of its clarity, authority, and power. On the
other hand, what Barth, Bloesch, Berkouwer,
Thielicke, and Torrance are contending is that
human reason cannot even recognize (let alone
“prove™l) the Word of God apart from the
a priori work of the Holy Spirit granting faith. The
appropriate response to human subjectivity is not,
as for the rationalists, an appeal to human objec-
tivity (on its own), but rather the call to submis-
ston of human reason and experience to Divine
Objectivity—the divine reality of God in His Word,
as this has been revealed once and for all in Jesus
Christ. For the so-called “fideists,” to base this
revelation—or its recognition in faith—upon the
alleged reliability and trustworthiness of (fallen!)
human reason, is for the Church to build her
theological house on sand. They do not view their
own procedure as “irrational,” however, since after
faith (or better, in faith), reason is now put to work
to “see the truth” about God, salvation, and even
creation itself in ways that it could not see prior
to illumination by the Word in the Spirit. “Verifi-
cation,” then, is retroactive: we know with the mind
that “this is God's truth” only after the heart has
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already been convinced by grace, and made the
first steps of commitment.

What Christian Rationalists find intolerable,
however, in such an approach is (1) the problem
of “the heart” being so gullible (is it really com-
mitting us to God, or perhaps to some other spirit?),
and (2) the seeming helplessness and lack of con-
trol that this leaves a person in, in seeking out his
or her salvation. To (1), I would answer, “But God
is greater than our hearts” (I Jn. 3:20); and to (2)
I would quote Jesus' own words—"you have hid-
den these things from the wise and learned, and
revealed them to little children. Yes, Father, for this
was your good pleasure” (Matt. 11:25-26). But for
Nash, we must seek a different bottom line: we must
seek our security in an alleged continuity between
the human mind and the eternal Logos, between
human reason and its source in the uncreated Light
that is Christ preincarnate, (Note well that sin’s cor-
ruption of human reason is dismissed by him in one
short paragraph.) Nash claims that historically this
is actually the “Orthodox” position on Christian
epistemology. He is right: and it was totally rejected,
on biblical grounds, by the Reformers Luther and
Calvin, for much the same reasons as given by
Barth in his Church Dogmatics and by Bloesch in
his early book The Ground of Certainty. It appears
to me, then, that the debate tends to stack up along
“Calvinist” versus “Arminian” lines: those with a
more pessimistic view of human nature emphasize
the divine initiative and self-authenticating authori-
ty of God's Word in Scripture, whereas those with
a more optimistic view of human nature make
room for a prior, positive, and necessary role for
human reason as “prelude” or “ground” for receiv-
ing and recognizing special revelation. Who is cor-
rect: the “Fideists” or the “Rationalists”? Or have
we yet to uncover the best perspective for
understanding and resolving this important debate?

Is the Bible Sexist?
by Donald G. Bloesch (Crossway, 1982, 139 pp.,
$5.95). Reviewed by W. Clay Knick, pastor and
theological student.

Into the stream of books dealing with evangelicals
and feminism comes /s the Bible Sexist? by Donald
G. Bloesch, professor of theology at the University
of Dubuque Theological Seminary.

Bloesch seeks to move the current discussion
beyond feminism and patriarchialism, both of
which he finds to be anthropocentric and not a re-
sponse to biblical revelation. He begins his study
by presenting the controversy in the church today
giving the views of Mary Daly and others and giv-
ing incisive comments on their views. His indebted-
ness to Karl Barth is seen here and throughout the
book.

The next chapter deals with the biblical perspec-
tive of the man-woman relationship. Here Bloesch
differentiates the biblical view of man and woman
from that of the ancient world view in which Scrip-
ture was given. His constant grounding in Scrip-
ture and his handling of the difficult passages is
good. For example, “subordination,” taught by Paul
in Ephesians 5:21-23, to Bloesch “ ... does not
connote inferiority or passivity, but service-in-fel-
lowship.” He also points out that “subordination”
in Scripture is different from “subordination” in the
ancient world. For he sees it as“ .. . free and lov-
ing. ... " Against Paul Jewett, Bloesch holds that
“Paul’s position on man-woman relationships dif-
fers radically from Jewish rabbinic tradition. ...

Moving from the biblical foundation in which con-
demnation is found for both male chauvinism and
radical feminism, Bloesch then confronts two con-
troversial areas in the church today: the ordination
of women and the revision of the language about
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God. Bloesch finds no reason for not ordaining
women to the ministry because of his strong be-
lief in the priesthoed of all believers. One, whether
a man or woman, is called to the “privilege” of pro-
claiming the gospel of Jesus Christ and minister-
ing the sacraments. One is not called to proclaim
secularist ideology. His next subject is that of re-
vising the language about God. Here Bloesch
strongly presents his case for retaining the biblical
witness and language of Scripture rather than
changing it. To deny the biblical revelation and its
language about God will result in a faulty doctrine
of God and the Trinity. Bloesch believes, “The bat-
tle to retain the personal categories of Scripture in
reference to God is at the same time a battle to pre-
serve the Trinitarian Faith of the church down
through the ages.” (p. 83).

Bloesch then moves on to give a positive “Biblical
alternative” to feminism and patriarchialism: “Chris-
tian covenantalism.” In this Bloesch stresses the in-
terdependence of husbands and wives, mutual sub-
ordination and service to one another: “Covenantal-
ism calls for male-female partnership under the
Lordship of Jesus Christ.” .

This is an outstanding contribution to the litera-
ture on the subject of feminism and patriarchial-
ism. It is concise, clear, incisive and well-written.
His call to maintain biblical standards in the lan-
guage about God and his biblical alternative to radi-
cal feminism and standard patriarchialism are two
extremely important messages for the church today.

On Being Human: Essays in Theological
Anthropology

by Ray S. Anderson (Eerdmans, 1982, 234 pp.,
$9.95). Reviewed by Linda Mercadante, Ph.D.
candidate in Theology/History of Doctrine,
Princeton Theological Seminary.

Must Christology always be at the core of any
theological curriculum, or can some other impor-
tant Christian doctrine take that place depending
on the need of the age? Ray Anderson suggests that
anthropology, formerly “sandwiched in” between
the doctrine of God and Christology, should today
assume the central place because it is now the
decisive issue for the church.

On Being Human is not a theological textbook
so much as a “programmatic essay”’ both to sup-
port and to explicate this position. To a great extent
this book is a reflection upon the theological anthro-
pology of Karl Barth, because Anderson, taking
seriously Barth's comment that “theology has
become anthropology since God became man,’
believes Barth to have made decisive and often in-
novative contributions in this area. Nevertheless,
Anderson does not restrict himself to commenting
on Barth, but instead uses insights gained from
Barth's theology as a springboard for his own.

By dividing the book into three parts (The Form
of the Human, Being Human, Personhood as Actu-
ality and Possibility), Anderson carefully builds his
case to show that a theological groundwork is a
necessary preliminary to any discussion of ethical
guidelines. The book never enters into formal
ethics, however, and in spite of some powerful ex-
amples in the latter chapters, Anderson refrains
from giving clear guidance on such crucial issues
as abortion, euthanasia, gender roles and homosex-
uality, even though he does set the theological
framework for thesc issues.

Anderson believes that being human consists in
a frank and refreshing recognition of one’s
creatureliness and yet one’s freedom both from
being totally determined by it and also from try-
ing to make it perfect (whether physically or
behaviorly). In addition, being human is an affir-
mation that humanity is different from mere

creatureliness because we are called out by the
Word of God. And being human means being in
the image of God, the ground of both self-
determination (self-consciousness) and determina-
tion by the other, ie., (in the most primal sense)
by the other sex.

It is here, in his discussion of male and female
(chapter 8), that Anderson closely follows the Bar-
thian paradigm (which Anderson terms “hierar-
chical modality”) in which the superordination of
the Father and the subordination of the Son are
analogously reflected in the same “ordered equal-
ity” between male and female. Anderson disclaims
repeatedly any intention to perpetuate sexism or
to support sexual stereotyping. But other than these
disclaimers, Anderson does even less than Barth
to explain the implications of this order {and he ad-
mits that Barth does little enough!). Nor does
Anderson mention contemporary hermeneutical
and exegetical work on such crucial words as
“silence” or “authority” (1 Tim 2:8-15), and on the
issue of authorial intention, he says only that “It
is doubtful that one could appeal to a ‘theological
principle; even spoken by Paul himself in another
context, to argue that Paul was ‘wrong' in teaching
thus”

While this chapter on sexuality is disappointing,
Anderson’s work on the subject of death (chapter
9) is quite moving, as he describes our responsibility
not to desert the dying and deceased until they
have passed from our hands into God’s (i.e., treating
with respect the deceased’s body and accompany-
ing it all the way to interment). In addition, the
theological background he sets for the issues of
abortion and euthanasia dares to confront the
“boundary” quality of these issues when one actu-
ally meets them in reality. As such he fights the
reductionist tendency to reduce all answers in these
cases to an ideological imperative. Anderson’s
realism here is refreshing, honest and a badly need-
ed word to those on both sides of these contem-
porary dilemmas.

Although on the back cover of On Being Human
this book is strongly recommended for all “students,
pastors, theologians and Christian psychiatrists,”
there is a serious possibility that it may not prove
useful to many of these people. At least the first
half of the book is written in a style quite similar
to the often turgid and redundant quality that
Barth's German assumes in English translation.
Unless one is accustomed to reading Barth, one
may be sorely tempted to put the book down before
Anderson sufficiently builds his case, upon which
the more clearly written later chapters rest.

Jesus—A Savior or the Savior?

by Russell F. Aldwinckle (Mercer University
Press, 1982, 232 pp., $15.95). Reviewed by
Gabriel Fackre, Professor of Theology,
Andover-Newton Theological School.

Here is one of the best current treatments of the
Christian claim to particularity in the context of
modern pluralism, labored and repetitious though
the presentation sometimes is. Aldwinckle ex-
amines and criticizes a range of theological
responses to the plural shock of the late 20th cen-
tury, showing how many finally succumb to
christological heart failure. As an alternative, he
sets forth a view that seeks to do justice to both
the scandal of particularity and the offense of
universality.

How can Christians maintain that Jesus is the
Way, the Truth and the Life in a time of increasing
awareness of other religious options? Must we give
up such bold claims, viewing Christian faith as simp-
ly one culturally limited expression of the general
presence of the holy, or a partial glimpse of ultimate
truth in need of supplementation by the insights



of other religions, or at. most the supreme
manifestation of a universal grdce that does its
saving work wherever human beings respond to
the light given in their own religious heritage? To-
day’s literature on the confrontation of Christianity
with religious pluralism is dominated by pro-
tagonists for one or another of these alternatives.
Aldwinckle examines a cluster of them—George
Rupp, Raimundo Panikkar, John Cobb, John Hick,
Maurice Wiles, Don Cupitt, Geoffrey Lampe—and
judges them sensitive to the issues but, in the end,
incapable of affirming the objective finality of Jesus
Christ and the subjective experience of salvation
from sin, suffering and death. He also reviews Karl
Rahner’s option of “anonymous Christianity” which
seeks to maintain the singular presence and work
of the Absolute Savior in conjunction with a univer-
sal grace in other religions. While sympathetic to
some of its features, Aldwinkle finds the connec-
tion between the particular and the universal in-
adequate, and judges that Rahner is not open to
the eschatological scenario developed here.

In the last chapter the author summarizes the
issues struggled with throughout in the terse ques-
tion: “Is Socrates saved?” The answer found there,
and in anticipatory arguments throughout the book
is: (1) If it depends on his moral and spiritual
achievements, even those made possible by a
universal grace—No. (2) But God will not (a) dis-
dain the evidences of goodness in him for they are
gifts of the Logos at work in all creation, (b) ignore
his finitude (not knowing Christ in his time) which
God honors in the act of Incarnation, (c) judge us
by anything other than the love of Christ who will
sympathize with our responses to the truth he has
made possible in his incognito work. (3) Yet, “the
fullness of salvation,” is only possible through an
explicit personal faith relationship with Jesus Christ.
That decision of faith must also be made by
Socrates. (4) Since the New Testament does not give
unambiguous witness to physical death as the
foreclosure of personal decision for Christ, and
because there is a wideness to God’s mercy, we have
a right to infer a post-mortem encounter with Christ
with those who have not heard the Word in this
life (or those who have heard it wrongly presented).
Thus a “larger hope” is held in dialectical tension
with the scandal of soteriological particularity. (5)
That eschatological option does not entail univer-
salism, for “titanic self-centeredness and self-
confidence” will have the right to resist and thus
receive its just deserts.

In these judgments and hypotheses Aldwinckle
has carried the discussion of Christ and modern
pluralism further than most current inquiry on the
right or the left. His evangelical commitments
enable him to hold fast to the New Testament in-
separability of personal faith from salvation (where
this accent is missing in the modern discussion, the
erosion of christological particularity is predictable).
His strong doctrine of vicarious (though not tradi-
tional penal) Atonement further strengthens his
view of the uniqueness of Christ, thus bringing to
the fore a theme that is too often muted in the
British debate on “the Myth of the God Incarnate.”
He does take seriously both the challenge of
modern religious pluralism and the themes from
classical Christian teaching about general revela-
tion and universal grace, and works with the very
legitimate tools of theological inference and
development of doctrine to confront some modern
dilemmas.

‘There are weaknesses as well as strengths here.
One of them is the need for careful biblical probes
and exegetical investigation, both of which get
short shrift in this work. Further, leads from the
Westminster Confession on the application of
Christ’s benefits beyond the limits of christological
decision (Israel before Christ in that case), patristic
thought on the descent of Christ into the place of
the dead, the nineteenth century Andover “theory

of second probation,” Pannenberg’s concept of
retroactivity, and liberation theology’s witness to
Matthew 25, could enrich one or another aspect
of Aldwinckle’s argument. Again, while the anguish-
ed wrestling with alternative views testifies to the
seriousness and honesty of the author’s encounter
with pluralism, it is too often so hedged about with
qualifications and restatements that the point
becomes either weakened or obscured. For all that,
here is a theologian who faces the hard questions
and challenges the conventional wisdom of both
pluralist and imperialist theologies, breaking fresh
ground for us all.

Tiwo or Three Together
by Harold W. Freer and Francis B. Hall (Harper
and Row, 1977, 187 pp., $3.95).

The Minister and the Care of Souls
by Daniel Day Williams (Harper and Row,
1977, 157 pp., $3.95).

When the People Say No
by James E. Dittes (Harper and Row, 1979,
150 pp., $4.95).

The Recovery of Preaching
by Henry H. Mitchell (Harper and Row, 1977,
167 pp., $3.95).

Unfinished Easter: Sermons on the Ministry
by David H. C. Read (Harper and Row, 1978,
132 pp., $4.95).

Deliverance to the Captives
by Karl Barth (Harper and Row, 1978, 160 pp.,
$3.95).

Reviewed by Douglas Mills, student, Duke
Divinity School.

The books reviewed here are six in a series of
thirteen belonging to the Harper’s Ministers Paper-
back Library. As is true with all series, some
volumes are better and more useful than others.

Writing from many years of experience as retreat
leaders and prayer group organizers, Freer and Hall
have written a “guide for the creating of prayer and
fellowship groups.” Divided into two parts, Two or
Three Together first discusses the practice and
theory of prayer groups. “Relatedness” is the domi-
nant need around which both this book and prayer
groups begin. Tracing selected histories, particularly
Methodist and Quaker, Freer and Hall show that
the unique characteristic is the upward reach as the
“members of the spiritual life group aspire to
relatedness with God both as individuals and as a
unit of the Kingdom of God." This book could be
extremely useful when used in a local church to
create sharing groups which are quickly led to nur-
ture other members of the community. The strength
of this book comes from its meditations which are
provided as the necessary second part to the theory.
However, it must be read objectively where its tone
does not fit its ecumenical use.

Daniel Day Williams has written a grasping and
thought provoking volume in which he deals with
some of the theological foundations of pastoral care.
The ordained person in the church has the special
task of caring for other’s spiritual needs, and his
or her task is “to bring salvation to the human
spirit”” Salvation is a new relationship with God in
which one knows that “one’s life belongs with god
and has a fulfillment in him for eternity”” In the role
of pastoral counselor, it is the pastor’s function to
help bring this salvation to the human spirit.
Williams has blended psychology, process theology
and the practical setting of pastoral care to deal
with the topics of authority, forgiveness, judgment,
self-knowledge, and pastoral care in the life of the
congregation. Highly recommended, this book
deserves a greater review.

If one model of ministry is that role of priest {and
Dittes contends that it is), there is a presumed role
of the parishioner which goes along with it. “How
can | be a minister when they will not be a church?”
is the question which James Dittes considers in
When the People Say No. “No, like ouch, usually
signals pain and fear” Hearing that “no” is what
this book helps the minister do. Using biblical
metaphors and a case-study method, Dittes con-
siders the ways to hear the distress signal. Written
for any minister whose projects have been rejected,
whose Bible studies were unattended, whose
counseling sessions were slow to begin, or who has
ever heard any other “no” from the members, this
book will help one recognize the voice and respond
with a creative approach.

Henry H. Mitchell has drawn upon his experience
and expertise in the area of Black American
preaching to apply certain principles to preaching
as a whole in The Recovery of Preaching. His thesis
is that Black preaching reaches the conscious as
well as unconscious, rational and irrational, levels
of human life, and, therefore, should be adopted
by all preachers. The weakness of his position is
that Dr. Mitchell does not show how the “white.
Western” preaching has been lost and. so, is in need
of recovery. He adeptly considers the Afro-
American world view, but fails to relate that to a
white, Western (Euro-American) world view.
Though he insists that it is not, the logical conclu-
sion of Mitchell's argument would be to change the
White American culture to be more like that of the
Blacks. However, there are some very positive
things to be said of this book. If read critically.
Mitchell's proposals of preaching as celebration,
storytelling, dialogue, etc., can give new life to
worn-out modes of preaching.

The adjective “unfinished” is a better description
of the sermons than of Easter in the book Un-
finished Easter: Sermons on the Ministry, by David
H. C. Read. What makes each essay in this collec-
tion a sermon? They are not expository. They work
around no particular biblical text or thought. They
are not engaging, challenging, nor do they call the
hearer {or reader) to respond. Essays they are, with
practical advice sometimes interspersed. They are
apologies for the minister's work and they are very
personal in the sense that Rev. Read is often the
hero. I doubt that this volume would be of much
use or interest.

Reading Karl Barth's sermons collected in
Deliverance to the Captives is one of the best ways
to understand his position and message. His
theology and (pessimistic?) view of human life
become clear when put into the context from which
these sermons come. Here, his theology finds
expression; his vision of joy and hope become
dominant. His method and style of preaching are
exemplified at the same time that his theology is
translated into the prisoner's language.

Saint Francis: A Model for Human Liberation
by Leonardo Boff, O.FM. (Crossroad, 1982, viii
+178 pp., $12.95). Reviewed by Stan Slade, cur-
rently on assignment in Central America with
the American Baptist Mission Board.

This book is interesting as an example of the ap-
plication of liberation theology's hermeneutic to a
text/person other than the Bible. Boff clearly states
his desire to approach Francis of Assisi from a defi-
nite point of view: “the perspective of the poor, be-
cause they are the ones who are most interested
in qualitative changes in our world." Thus, this does
not claim to be an “objective” reading of Francis—
Boff would deny that such is possible—but one that
poses questions from the perspective of today’s mar-
ginalized persons.

Boff poses five questions to Francis. In response
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to the question about the system in which we live,
Francis is seen as the incarnation of radically dif-
ferent values: compassion rather than consumption,
love rather than rationalized exploitation. In re-
sponse to the question concerning the class-char-
acter of modern society, Francis’ choice to live with
the poor is a rejection of privilege and a denial of
the ultimacy of class-based existence. In the same
key are Boff's readings of Francis’ response to the
questions concerning liberation, the reality and re-
lationship of the Church to liberation, and the nega-
tive (by which Boff intends sin and death).
Boff's work is a stimulating source for reflection
on grace and liberation, but he does not develop
his ideas as fully as one might wish. He is con-
cerned to characterize Francis as one who over-
comes polarities by recognizing the coexistence of
sin and goodness in all persons. But just when one
expects him to discuss the implications of this point
for the all-too-frequent dualism of Marxist think-
ing (e.g., exploiters vs. exploited), he moves on to
another problem. Unfortunately, the work also ap-
pears to suffer from inadequate translation (though,
without a copy of the original, it is unclear how
many of the problems stem from Boff). Still, with
its several faults. this book is a noteworthy exam-
ple of how liberation theologians go about appropri-
ating the diverse elements of the Christian tradition.

Reformation Europe: A Guide to Research

edited by Steven Ozment (Center for Reforma-
tion Research, 1982, 390 pp., $13.50). Re-
viewed by Donald Dean Smeeton, Associate
Dean, International Correspondence Institute.

Any student wishing to take aim on Reformation
studies must understand that he or she has chosen
a moving target. Steven Ozment contends that no
field of history is characterized by more life, change,
and challenge than that of Reformation Europe.
The first time a student reads a serious survey of
the Reformation, it is possible to conclude that
everything, or at least everything of significance,
has already been said. This very useful volume
demonstrates the error of that assumption.

Today's Reformation historians benefit from such
marvels of modern technology as microfilm which
make original documents available and computers
which shift data with unprecedented speed. This
technology is matched by the creative imaginations
of historians as they approach their task from fresh
perspectives. Historians are stretching to peek over
the parochialism of the past—whether theological,
political, or economic—in order to view new
horizons of sixteenth-century studies.

Drawing from both sides of the Atlantic, this book
brings together sixteen essays by experts who have
demonstrated their own scholarship to be both
innovative and ongoing. In principle, each essay
summarizes the present state of research in the par-
ticular field of investigation, then notes what appear
to be trend-setting new studies. Secondly, the essays
indicate significant areas which hold promise of
fruitfulness if given careful investigation. Thirdly,
the contributions indicate the major sources or
research centers where the subjects might best be
pursued. Finally, each essay is followed by a
bibliography of the relevant literature.

As one might expect there are essays on
Lutheranism, Anabaptism, Calvinism, and the
Catholic reform, but literature, art, popular religion,
and feminism are not neglected. These materials
are complemented by articles on humanism, civil
strife, and economics. Although the collection
might be faulted for centering on German
(Lutheran) studies, this focus might be justified as
simply following this dominant topic of historical
study. Even if one essay on events in France and
one on the English Reformation is sufficient in this
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kind of survey, one must admit that other areas,
equally worthy of investigation, receive little or no
mention. Perhaps in reaction to the sins of the past,
little attention is given to the theological or
philosophical concerns of the age. Some
theologians are only lightly treated, such as Zwingli,
Bucer. Bullinger. Hus, Tyndale. Huge patches of
European geography are missing from the map: the
presence of Waldensians in Northern ltaly and
Switzerland; the rapid flow of Calvinism into
Flanders, the Netherlands, and the Baltic states; the
transmission of the Reformation to Scandinavia.
Nor is there any hint that an investigation of the
impact of the Reformation on the Orthodox Chur-
ches of the East would be useful. Thus, this Guide
does not indicate all roads worthy of the traveler,
but the paths which are indicated are clear and
stimulating.

The Guide deserves to be on the church history
shelf of every theological library. It should become
a new friend to the debutant in the discipline and
reliable authority for the accomplished scholarly
veteran. Anyone needing to narrow a topic for
research should note a process of refinement taking
place even as one reads Reformation Europe: A
Guide to Research.

Biblical Ethics and Social Change

by Stephen Charles Mott (Oxford University
Press, 1982, 254 pp., $6.95). Reviewed by F.
Burton Nelson, Professor of Theology and
Ethics, North Park Theological Seminary.

Written from an evangelical perspective (Mott is
a professor at Gordon-Conwell Theological Sem-
inary), this book is divided into two main sections,
“A Biblical Theology of Social Involvement” and
“Paths to Justice.” The first section begins with an
acknowledgement that the Scriptures presume the
social reality of evil. Sinful behavior is not simply
personal, but corporate; the Christian is therefore
summoned to “vigorous and systematic social
involvement.”

Mott insists that Christian ethics is grounded in
God’s acts of grace. The primary question then is
not “What ought [ to do?” but rather “What has
God done for me?” The shape of the Christian’s
ethical life is reflective of the character of God's
grace/love. The specific basis for social action is
the worth of human life. “The dignity of all per-
sons is fixed firmly in God's love for them. The
highest basis of worth is God’s love.” This establishes
the foundation of a “neighbor ethic” which extends
toward all people.

Justice, in Mott’s perspective, is a “necessary in-
strument of love.” He views justice as a chief at-
tribute of God, the consequence being that He has
a particular concern for the weak and helpless.
Biblical justice leads to the equal treatment of all
persons. This justice is dominated by the principle
of redress—a postulate that “inequalities in the con-
ditions necessary to achieve the standard of well-
being be corrected to approximate cquality””

Linked to the quest for social righteousness is the
biblical concept of “the Reign of God,” rooted pro-
foundly in the Old Testament and taught clearly
by Jesus in the Gospels. This “Reign” is a gift of
God's grace; it is at the same lime a demand.
Through the church this “Reign” is to become visi-
ble. It is not itself a social program, “but faithful-
ness to its demands for justice necessitates social
programs and social struggle”

In the second section, “Paths to Justice]” Mott
underscores the importance of evangelism for social
change. Both the evangelistic task and the imple-
mentation of justice are perceived as inseparable
for the community of the faithful. The church is
described as a “counter-community,” called to be
the Light of the World. This involves “strategic non-

cooperation” and could subsequently issue in civil
disobedience in the pursuit of justice.

Government is depicted as the primary agency
for securing justice. Christians, therefore, are sum-
moned to a lifelong goal of seeking “creative reform
through politics.” Legislation and enforcement can
shape a better society.

For several reasons | believe that Biblical Ethics
and Social Change is to be welcomed with
enthusiasm.

1. The volume takes with utmost seriousness the
crucial role of the Scriptures in the process of ethical
decision making. Both Old and New Testaments are
integrally related to this lifelong process.

2. The discussion of love and justice is substan-
tial and profound. Rarely does one see in books
on contemporary Christian ethics a more founda-
tional study than is to be found here. Biblical and
theological resources are employed with insight and
wisdom.

3. The importance of a church-oriented ethic is
underscored. The excessive individualism and ram-
pant subjectivism so characteristic of many present-
day Christians is thereby countered with a view of
God's people as a “counter-community” to the
prevailing culture of the day.

4. There is a continuing plea for Christians to be
consistently involved in addressing the pain and
sickness of society. Offered here is a framework for
developing paths to justice. A strong contribution
is consequently made toward a public discipleship
for Christ's servant people.

The Company of Strangers: Christians and the
Renewal of America’s Public Life

by Parker J. Palmer (Crossroad, 1981, 175 pp.,
$9.95). Reviewed by Dennis Hollinger, Assis-
tant Professor of Church and Society, Alliance
Theological Seminary.

In an age of narcissism that heralds the joys of
privacy and self-adulation, it is welcomed relief to
find a voice in the wilderness calling for respon-
sible public life. Parker Palmer, a sociologist, activ-
ist, and author, has set forth the thesis that renewal
of public life and private life go hand in hand—the
two are not inimical when properly understood.

By public life, Palmer does not mean political and
governmental institutions. Rather, public is the
human world as a whole, including strangers whom
we usually ignore. Public life is our experience in
the streets, city parks, squares, museums, hearings,
neighborhoods and voluntary associations. It is re-
vitalization of life in these domains that is needed
to nurture both our private existence as well as our
political institutions.

For Palmer there is an on-going inter-penetration
between the private, public and political. He writes,
“In the absence of a public which knows and cares
about itself, private life tends to become obsessive
and fearful, while political institutions become cen-
tralized, overweening, and even totalitarian” (p. 71).
The public realm stands between the political and
private, mediating the relationship between the two.
Contrary to popular notions, government cannot
provide the vision for social unity and community.
Only a renewal of public life can perform such a
task.

Palmer contends that the church is in a unique
position to induce public revitalization. Unlike most
other institutions the church's primary mission is
reconciliation—with God and others. The church
is the largest and most diverse voluntary associa-
tion in America today. Moreover, the church
uniquely bridges the private and public realms, in
that people there turn both inward to their deepest
selves and outward to the stranger in need. The
church’s role in public is not to build a theocracy
and dominate society, but to build community with



overflows from its walls into the life of the larger
community. The church, therefore, must move back
into public space where strangers can meet. Wor-
ship must on occasion be moved to parks and malls,
and Christian education and service must become
in reality community enterprises. But above all, the
church must maintain a ministry of paradox—a
deepening of our inward selves through faith in
God, and a vision of the public domain. For Palmer
contemplation and community go hand in hand.

There are several dimensions of this work that
deserve applause. One is his assertion that public
life needs renewal and that such renewal must stem
from the dialectic of private and public commit-
ments. Second, Palmer is to be applauded for his
disavowal of theocracy, or more moderately put,
his rejection of ecclesiastical domination of the
political arena in order to bring public renewal.

But there are some problems with Palmer’s pro-
posals. For one, he appears overly optimistic about
the human condition and the ability of encounters
in malls, neighborhoods, and associations to bring
public renewal. Second, for a sociologist, Palmer
appears naive in overlooking the role of bureau-
cracy, institutional structures, and slowly changing
roles that are always encroaching upon public life.
His too easy separation of an ethereal public life
and structural life (economics, government, etc.) to
some degree mars the validity of his whole social
analysis. Despite these flaws, and they are serious
ones, Parker Palmer has begun a dialogue that must
continue. As religious faith becomes more and more
privatized in a secularized society, the church must
seek ways of going public that are consistent with
Biblical faithfulness and exclude the triumphalism
that we presently find among some religionists who
are enamored with public power.

The Deindustrialization of America
by Barry Bluestone and Bennett Harrison
(Basic Books, 1983, 323 pp., $19.95).

The U.S. Steel Industry in Recurrent Crisis
by Robert W. Crandall (Brookings Institution,
1981, 184 pp., $22.95, $8.95 pb.). Reviewed by
John P. Tiemstra, Associate Professor of
Economics, Calvin College.

These books address the recent decline of major
manufacturing industries in the United States. The
Bluestone and Harrison work is more general, and
is addressed to a popular audience. Crandall’'s work
is only concerned with the specifics of the steel in-
dustry’s problems, and is aimed primarily at pro-
fessionals in economics and business.

Bluestone and Harrison spend most of their book
describing the problems that are connected with
economic change. They are concerned not only
with declining industries and the communities that
depend on them, but also with the problems of ex-
cessively rapid growth in the Sunbelt, and the
replacement of old industries by new ones in New
England. The reader is sometimes overwhelmed
by the amount and variety of statistical evidence,
not because of its technical difficulty, but because
it is haphazzardly organized and very selective in
its coverage. By the 200-page mark, the reader is
convinced that the authors are opposed to all forms
of economic change, which is not a very helpful
attitude.

The authors attribute this catastrophic rate of
change to myopia or lack of concern on the part
of industrial managers. While this explanation is
no doubt partly true, it neglects the impact of the
changing economic environment in the last ten
years.. There are many reasons for economic
change, not all of them to be deplored. To a con-
siderable degree, our society has become satiated
with manufactured goods, and our population

growth rate has slowed. Some Third World coun-
tries have begun to industrialize,-and are now much
more prosperous than they were a few decades ago.
From a long-run, worldwide perspective, these
developments are positive, though they spell trou-
ble for American industry. So in addition to being
intellectually unappealing, Bluestone and Harrison’s
theory of economic change suffers from its own
king of myopia and selfishness.

As is often true of this kind of study, the policy
recommendations are not as radical as the rhetoric.
The authors favor plant-closing laws, assistance for
employee buy-outs of obsolete plants, and more
public-sector investment and planning. Their
recommendations have a lot in common with those
of Lester Thurow, which they criticize severely. But
more importantly, they do not make clear how their
policies would affect the process of change, or
ameliorate its problems. To the extent that these
suggestions would increase the mobility of both
labor and real capital (plants and machines), they
would accelerate change but while reducing its
costs. But if their objective is to slow down the rate
of change, as they assert, the consequences could
be even worse for the economy than leaving things
as they are.

Crandall's book is less ambitious in scope, but
more closely argued. He sets out to explain the
reluctance of the U.S. steel industry to invest in its
own renewal. He finds the answer in the develop-
ment of a new steel industry in Latin America and
the Far East. Helped by modern, subsidized plants,
newly-developed sources of raw materials, and
lower transportation and labor costs, these coun-
tries have rapidly become the lowest-cost sources
for steel. Though the modernization of U.S. produc-
tion capacity would reduce costs, it would not be
enough to make the U.S. producers competitive.
Only the small specialty-steel producers and
electric-furnace shops remain cost-efficient on the
world market. Crandall’s use of statistics is profes-
sional, readable, and persuasive. Though he prob-
ably underestimates the role of management
mistakes and monopolistic structure in causing the
industry’s problems, he points to considerations that
the industry’s critics overlook. Crandall is not con-
cerned with the problems of economic transition,
or recommending policies for their alleviation, so
this book is probably of less interest to the general
reader.

Economic theories of economic change and in-
dustrial transition are few, and the available ones
are largely unsatisfactory. The profession has given
this problem relatively little attention because it is
not easily handled within the existing theoretical
framework. Christians within the profession, whose
priorities reflect the magnitude of social problems
rather than theoretical puzzles, have not yet done
much work in this area either. Pending new
developments, the best popular treatment of these
problems remains Lester Thurow’s The Zero-Sum
Society.

BOOK COMMENTS

Praise and Lament in the Psalms
by Claus Westermann (John Knox Press, 1981,
301 pp., $16.50).

The reappearance in a new dress of the seminal
work by Westermann on the Psalms is an occasion
for delight, even for public acknowledgement! For
over twenty years Westermann's approachto the
formal patterns of the Psalms has served as a most
valuable guide for the sound interpretation of these
old hymns in the Church. For several years, how-

ever, the book has been out of print. Only those
who had access to older copies of the 1965 edition,
The Praise of God in the Psalms, could use the
guide. ’

For years I have cried aloud (by phone calls) to
the publishers. Time and time again | have made
my complaint known (by letter). The publisher
seemed not to care that the book was not available.
Enemies of sound interpretation were flooding the
shelves with their books. While [ was in the midst
of yet another appeal, I found myself surprised—
even overwhelmed. Not only has the publisher
made available again the book I knew from the
past, but he (Waw Adversative) has even expanded
the book with special studies on the lament struc-
ture, the use of history in the Psalms, ideas con-
cerning the formation of the Psalter, and sug-
gestions from lament Psalms in the study of biblical
theology.

The response of the publisher to the needs of the
readers of the Psalms has gone beyond my call. For
this reason, I must give public acknowledgement
to John Knox. | also rejoice in the Lord!

Now may [ instruct my readers? Buy the book
now. Don't wait. Now it is nigh.

— Ronald B. Allen

What is Religion? An Inquiry for Christian
Theology

edited by Mircea Eliade and David Tracy
(Seabury, 1980, 88 pp., $5.95).

The theme of this book is an important one in
our contemporary situation. As explained in the
foreword, the book focuses “on the question of the
difference which an explicit or implicit understan-
ding of religion makes for the self-understanding
of Christian theology and praxis. This question
often takes the form in Christian systematics of two
or more specific questions: Is Christianity a religion?
and What is the proper self-understanding of Chris-
tianity in a religiously pluralistic world?” Although
evangelicals will probably disagree with many of
the book’s presuppositions, it is well reasoned and
logically argued. It is well written and can be easi-
ly read by those with some background in
systematic theology and philosophy. The issues it
raises (e.g., Is Christianity a Religion?, Christianity
as Religion: True and Absolute?, Theology of Libera-
tion, African Christianity) are live issues which we
can only ignore at our peril. Read some good
theology (e.g.. Donald Bloesch or Helmut Thielicke)
and read this book. You will grow.

—Charles O. Ellenbaum

Crucial Questions in Apologetics
by Mark M. Hanna (Baker, 1981, 139 pp.,
$5.95).

This book consists of the Staley Lectures given
at Gordon-Conwell Seminary in 1977, with each of
the three lectures supplemented by questions and
answers. It “seeks to chart a new course for
evangelical apologetics” by providing a tertium quid
between fideism and evidentialism. The book
begins with much promise, for Hanna recognizes
the inescapably philosophical character of apolo-
getics and provides throughout a vigorous defense
of the need for doing philosophy well. The first lec-
ture (as supplemented) argues convincingly against
fideism, while the second discusses ten cardinal
guidelines for apologetics provided by Scripture. In
the final lecture Hanna summarizes the strengths
and weaknesses of “presuppositionism” and “verifi-
cationism,” and sets out his own metapologetical
position, “veridicalism." This approach begins with
certain self-evidencing givens, but does not end
there: there is a place within the justificatory pro-
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cess for reflective corroboration.

The major weakness of the work lies in its brev-
ity; there are only forty pages of lectures, printed
here in their original form, and over seventy-five
pages of discussion. This leaves things splintered,
and makes it difficult to be sure what Hanna's stance
really is. I think he is espousing a view similar to
Carnell’s “systematic consistency,” but his insistence
on certainty and his use of scriptural givens is puz-
zling at times. Those interested in moving beyond
(e.g.) Van Til and Montgomery—or wondering why
they should—will profit from Hanna, though we
must await his promised Metapologetics before
deciding on the viability of his own position; mean-
while, one might consult David Wolfe's Episte-
mology for an incisive and philosophically informed
metapologetical alternative.

— Keith Cooper

Berkouwer’s Doctrine of Election: Balance or
Imbalance?

by Alvin L. Baker (Presbyterian and Reformed,
1981, 204 pp., $5.95).

This volume by Alvin L. Baker of Northeastern
Bible College evidently had its origins as a thesis

at Dallas Theological Seminary. It deals with the
doctrine of election in the theology of G. C.
Berkouwer, asking whether it is “faithful to
Reformed theology and Scripture™? While Baker
credits Berkouwer with showing that synergism has
no place in election, that election does not mean
God is arbitrary, that certainty of election comes
only through faith in Christ and that election must
show itself through the fruits of sanctification, he
is, however, predominantly critical. He faults
Berkouwer for being “too subjectivistic” in analyz-
ing the Canons of Dort, for not expounding fully
the meaning of God's “fixed decree” by underplay-
ing the notion of the “before” in election, but most
of all Baker is concerned because Berkouwer
denies the doctrine of reprobation.

Throughout, Baker’s major criticisms of Ber-
kouwer center around his not going “far enough”
with the implications of certain biblical texts. For
Baker, Scripture teaches a comprehensive decree
of God. This becomes the controlling framework
in which election is to be understood. Berkouwer's
insistence on the preservation of the “mystery” of
election, his rejection of decretalism and the play-
ing off of election and reprobation against each
other are not fully joined by Baker because of this
prior commitment to how the doctrine must be
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framed. So Berkouwer is bound to be found want-
ing in Baker’s eyes. Thus the “balance” of Baker's
own approach may be questioned.

—Donald K. McKim

Christianity and the Age of the Earth
by Davis A. Young (Zondervan, 1982, 188 pp.,
$7.95).

In this sequel to Creation and the Flood (Baker,
1977), Young, a geologist from Calvin College, con-
tinues his critique of “scientific creationism.” (The
earlier book combined theological and geological
themes, showing both that Genesis need not be
read along creationist lines and that Flood geology
and young earth positions cannot account for the
data.) After a valuable historical sketch tracing
Christian thought on the age of the earth, Young
takes sixty tightly-packed pages to consider the
creationists’ scientific arguments against an old
earth and for a young earth (both approaches are
used). His replies are thorough and devastating,
making clear how creationists have misinterpreted
or ignored the evidence. The last section of the
book considers the charge that non-creationists
assume a “‘uniformitarian” viewpoint antithetical
to the Bible, and discusses the import of his posi-
tion for apologetics and evangelism.

Young pulls no punches; though sympathetic to
creationists’ concerns about ungodly evolutionism,
he challenges them to come to grips with the data
and avoid disingenuous maneuvering. His work is
thorough and scholarly, just the sort of thing
evangelicals need to be doing. If there is a lacuna
in the book, it is in the area of philosophy of science,
where inadequate attention is given to the crea-
tionists’ argument that their views “tie” with evolu-
tionary theory (either both are scientific or neither
are, depending on which their listeners want to
hear). One might consult chapter two of Philip Kit-
cher’'s Abusing Science for a corrective. | recom-
mend Young’s books highly to those either inclined
to dichotomize or dealing with those so inclined.

— Keith Cooper

Myth, Symbol, and Reality
edited by Alan M. Olson (University of Notre
Dame Press, 1980, 189 pp., $14.95).

This is the first volume in the Boston University
Studies in Philosophy and Religion. If it indicates
the quality of the series, we can look forward to
future volumes.

The book, like Gaul, is divided into three parts:
The Challenge of Myth, The Study of Symbol and
Myth, and Interpretations of Myth. Part one con-
tains “Myth as an ‘Ambush of Reality’” by Herbert
Mason, “Myth and History” by Elie Wiesel, and
“Reality, Myth, Symbol” by Bernard Lonergan. Part
two contains “Symbolic Aspects of Myth” by Jac-
ques Waardenbur, “Relational Ontology and
Hermeneutics” by Harol Oliver, “Religions and
Poetical Speaking” by Hans-Georg Gadamer, and
“Myth, Symbol, and Metaphorical Truth” by the
editor. The last part contains three essays: “The
Spoken Word and the Work of Interpretation in
American Indian Religion” by Dennis Tedlock,
“Myth and Miracle: Isis, Wisdom, and the Logos of
John” by Howard Kee, and “The Myths of Plato”
by J. N. Findlay.

As with most collections, the quality is mixed.
’art two is probably the best section overall, with
the essay by Gadamer as the centerpiece.

The Bible indubitably contains metaphorical and
symbolic truths. How shall these be interpreted and
utilized? Can they be reduced to simple proposi-
tions? Are they important sources of new insights
for today? Myth, Symbol, and Reality can introduce



the student to the growing philosophical debates
surrounding these questions.
— Alan Padgett

Profiles of Radical Performers
edited by Hans-Juergen Goertz (Herald Press,
1982, 280 pp., $9.95).

My last review for the Bulletin was that of Herald
Press's Anabaptism in Outline—which | recom-
mended as our one best compendium of 16th cen-
tury Anabaptist writings and thus the one best
resource on Anabaptist thought. Profiles now
follows as the one best companion to Qutline. It
is too bad that the two books are not cross-indexed
and -referenced and promoted as a pair.

Outline is readings from and Profiles biography
of many of the same people. Profiles is dealing with
“the Radical Reformation” rather than simply the
“Anabaptism” of Qutline—and so covers a broader
spectrum. Yet, of the 21 subjects biographied in Pro-
files, 12 at least are listed in the index of Outline,
most of these as major contributors. The other way
around, all but two of the big contributors to Outline
are biographied in Profiles. The two books belong
together.

Profiles, which was first published in German and
appears now in English translation, calls upon the
services of the top scholars in the field (by no means
all Mennonite) from both the Continent and North
America—one scholar to each biography. Because
the scholarship is solid, the biographies are not
“popular,” making little or no attempt to capture
the personality of the person (the sources regular-
ly being scanty enough to preclude such). These
are not hero stories for Mennonite Sunday-school
classes. In almost every case, the entry is, rather,
a critical effort to determine the place of the per-
son within both the history and the thought-world
of the radical side of the Protestant Reformation.

If you must go for just one, I would still recom-
mend Outline; but Profiles does add a whole dif-
ferent dimension to the picture.

— Vernard Eller

Christianity in the People’s Republic of China
by G. Thompson Brown (John Knox, 1983,
$6.95).

For a competent introduction to contemporary
Protestantism in China and a solid report on what
has been happening to it since 1979, this is a useful
book. G. Thompson Brown writes on China with
the perspective of understanding “the mission of
the church of Jesus Christ in our revolutionary
times.” Born in China, of Presbyterian missionary
parents, he spent his boyhood there and returned
as a young U.S. army lieutenant in the mid-forties,
and more recently, many times. The book generally
shows this background: a deep love for China, and
few axes to grind, especially, for instance, in the
section on “theological thinking in post-Mao China”
which I find comprehensive and highly perceptive.
Brown characterized Chinese theological thinking
today as being traditional, lukewarm to the libera-
tion motif, situated in revolutionary fervour, incar-
national in mission, community oriented, moving
toward church unity, and anticipating the unfolding
of a new reality in the workings of the Cosmic
Christ.

In the final analysis, Brown is somberly optimistic
and all-American: “The missionary era has come
to an end. Perhaps it had to die in order that its
mission could be accomplished.” His optimism is
well-grounded. But the dying probably has to go on.

— Raymond Fung

The Third Reich and the Christian Churches

by Peter Matheson (Eerdmans/T & T Clark,

1981, viii + 103 pp., $5.95).

To illustrate “Christian resistance and complicity
during the Nazi era” Peter Matheson (University of
Edinburgh) has translated excerpts from 68
speeches, memos, protests, letters, declarations and
other documents. of the period. The Holocaust is
not directly included. The anthology supplements
secondary analyses of the church struggle for those
unable to obtain or read German originals.

The selection is balanced, varied and wide-
ranging. The translations flow. naturally. The ex-
tracts themselves are frustratingly brief; they whet
interest in seeing the full texts. Neither can docu-
ments alone tell the story of the church struggle.
Ernst Christian Helmreich's The German Churches
Under Hitler (Wayhe State University Press, 1979)
is the most comprehensive English narrative of
those events.

Matheson elsewhere remarks (autobiographi-
cally?): “the Reformation historian who has once
blundered into the political and ecclesiastical world
of the Third Reich can never be quite the same
again”; so for all of us. These documents give an
immediacy to events which, nevertheless, may al-
ways remain slightly unreal.

— David T. Priestley

Life and Work on the Mission Field
by J. Herbert Kane (Baker, 1980, 366 pp.,
$12.95).

J. Herbert Kane is a veteran missionary with a
totally practical perspective, a thorough scholar, and
a Christian gentleman respected by his colleagues
and peers. His writings have been helpful to more
than a generation of missionaries and candidates.
The present book, while it is intended as a text-
book, is in fact the testament of Kane’'s own “life
and work on the mission field.” It is not autobio-
graphical, but one senses on every page the rooted-
ness of Kane's ideas in personal experience; that
is both the strength and the weakness of the book.

The plan of the book follows the chronological
order of one’s involvement in mission: missionary
preparation (from call to choosing a mission and
raising funds); missionary life (from culture shock
to furlough); and missionary work (from evangelism
to community development). As a fellow missionary
and fellow teacher, [ resonated with a great deal
of what Kane says. But the book tends to be lim-
ited and limiting precisely because it is so squarely
based on personal experience. It reflects at every
turn the specific ecclesial and theological back-
ground of the author (service in China under the
Overseas Missionary Fellowship, teaching at Trin-
ity Evangelical Divinity School) and the specific
organizational bias of his experience (“faith” mis-
sions), alimost lo the exclusion of other backgrounds
and patterns. The book is also at several points
dated to the period of Kane's experience, even
though he for the most part has done an admirable
job of keeping up with a changing world. On the
whole, despite its weaknesses, | recommend this
book for both its practical nature and its fervent
Christian spirit.

— Charles R. Taber

Simply Sharing
by Tracy Early (World Council of Churches,
1980, 84 pp., $3.50).

“If some are only giving and others only re-
ceiving, where is the common life that makes com-
munity? Is there a deeper level at which Christian

sharing can take place? And who sets the criteria
for sharing between churches today?”

These fundamental questions are the subject of
this book subtitled “a personal survey of how well
the ecumenical movement shares its resources.” Dr.
Early, a free lance journalist, ranges widely through
ecumenical literature in presenting his argument,
beginning with reports of consultations on the ecu-
menical sharing of resources. He relates the topic
of “sharing” to the major themes of the World Coun-
cil of Churches’ work—evangelism, mission, dia-
logue, interchurch aid, development, and liberation.

Popularly written as part of the Youth Depart-
ment’s Risk Series, it provides a concise entree in-
to the mission perspectives of the WCC. Other per-
spectives (Roman Catholic and conservative evan-
gelical) receive brief and, for the latter, stereotypic
treatment. Many readers will respond to the strong
biblical grounding of Early’s argument that “we
share in Christ” (Heb. 3:14) and thus all are first re-
ceivers before all becoming sharers.

— Norman E. Thomas

Religion for a Dislocated Generation: Where
Will Those Who Grew Up in the Sixties Find
Faith?

by Barbara Hargrove (Judson Press, 1980, 141
pp-, $9.95).

Barbara Hargrove pursues the issues of religious
life of a particular birth “cohort™~those children of
the “baby boom” who, from flower children to the
progressive greying of America, have made and
promise to make decisive impacts on American in-
stitutions, including the church.

The question Hargrove raises is this: What are
the distinctive religious experiences and orienta-
tions of this cohort, why have they emerged, and
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what can the church do to both respect a 1d minis-

ter to them? However, beneath this overt question -

lurks a subtler one: How much of what many of
us have dubbed social and cultural change is actu-
ally only the experience of a single generation?
That is, by focusing on a cohort, Hargrove pur-
posely slices history to lay bare the distinctive ex-
periences of a single generation.

Unfortunately, Religion for a Dislocated Genera-
tion is less successful in addressing the issues that
it cogently raises. No really new data and few novel
insights are offered, and the book tends to meander
through material known to most of us. However,
that portions of the discussion are set within reason-
ably rigorous frameworks (e.g., those of Mannheim,
Erickson, Cox, H. Richard Neibuhr, et al.) save this
book from submersion in pop cultural potpouri. As
such, this work may serve as a readable and con-
cise introduction to a huge practical and profound

intellectual problem. It will be especially helpful
for those seeking to develop strategies for minister-
ing to a “dislocated,” but not religiously disinter-
ested, generation.

— Kenneth E. Morris

Writing Your Own Worship Materials
by G. Kemp Sparkman (Judson Press, 1980,
111 pp., $3.95).

This is a “how-to” book which promises creative
ideas to pastors and worship leaders who desire
help in writing parts of their worship services. After
a brief (less than three pages) opening statement
on the worship event defined as “two grand
movements—the worshipper to God and God to the
worshipper,” Sparkman devotes four chapters to
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discussions of invocations, pastoral prayers, offer-
tory prayers and sentences, and responsive readings
and litanies. With each area he includes an explana-
tion of the meaning of the element to the service,
some examples, and then a helpful description of
a process to be used in writing one’s own materials.
In the final two chapters he gives examples for
special church holy days and some general wor-
ship outlines useful in very informal or highly
organized worship settings. I did not find the short
non-annotated bibliography helpful.

The book is concise and should be of practical
use to those well trained in liturgy and to any
capable reader without seminary training. It should
be of special interest to those churches using wor-
ship committees which include volunteer members
of the congregation. Creative use of the processes
described could open many new and well thought
out worship ideas that will assist God’s people in
the “grand movement.”

— Robert Wrobbel

Sexual Preference: Its Development in Men
and Wornen

by Alan Bell, Martin Weinberg, and Sue Kiefer
Hammersmith (Indiana University Press, 1981,
242 pp., $15.00).

This book is based on research conducted at the
Alfred Kinsey Institute for Sex Research, which has
contributed much to our present understanding of
human sexuality. The main question addressed in
Sexual Preference is, why do some people become
heterosexual and others homosexual? The
evidence, which is based upon interviews with 979
homosexual and 477 heterosexual men and women
living in the San Francisco area in 1969-70, does
not support traditional psychoanalytic explanations
of homosexuality. Nor does it support social psycho-
logical views which explain homosexuality as rising
out of social experiences (lack of heterosexual ex-
periences during childhood, bad experiences with
members of the opposite sex, contact with homo-
sexuals, etc.). The one social psychological factor
which is somewhat important is the fact the homo-
sexual men, more than heterosexual men, had cold,
detached fathers. While the findings do not con-
stitute direct evidence that homosexuality (or
heterosexuality) has a biological base, they “are not
inconsistent with what one would expect to find
if, indeed, there were a biological basis for sexual
preference”

Those who are looking for social scientific
evidence that will make the task of developing a
theology of sexuality easier will not find it here.
Like all social science evidence, the findings
reported in Sexual Preference must be taken as ten-
tative. However, should more direct evidence ap-
pear, Christians will have the task of explaining how
biologically produced homosexuals can be respon-
sible for behavior stemming from their sexual
preference. The present stale of our understanding
of human behavior would suggest that very little
of that which we call human behavior is the ex-
clusive product of either biology or socialization,
but in reality is a result of the interaction between
the two.

— Jack Balswick

The Journey toward Freedom, Economic Struc-
tures and Theological Perspectives

by Paul G. King and David O. Woodyard
(Fairleigh Dickinson University Press and
Associated University Presses, 1982, 245 pp.,
$22.00).

This book does not attempt to synthesize
theology and economics. It is more like a dialogue



between a theologian and an econornist, containing
many valuable insights into the relationship bet-
ween these two realms. The value of some of these
insights ought to be appreciated even by one who
disagrees with some of the theological tenets.
The theological perspective is one of “liberation.”
However, the authors avoid a stereotyped libera-
tion theology by including the personal dimension,
and by displaying an appreciation of conservative
“civil” religion. The authors argue that particular
biblical narratives and early American success
stories become archetypal. They shape our per-
sonal consciousness, and we use them to make
sense of our present, to identify where God is at
work. This “story telling” contributes to the shaping
not only of personal consciousness, but also of
social institutions—economic ones in particular.
These institutions, which have had originally a
positive function, can become irrelevant or op-
pressive. When this occurs, it is usually not
recognized for some time. The religious and
economic “story telling,” which helped to shape the
original positive function, can then serve to rein-
force unreality (when different stories are needed).
This book is quite readable. The “story telling”
motif is simple enough to be popular. And there
are a number of economic graphs geared toward
the layperson. Yet there is also some penetrating
analysis.
—Ralph Loomis

Toward a Christian Political Ethics
by Jose Miguez Bonino (Fortress,
126 pp., $5.95).

1983,

For Miguez Bonino, a Christian political ethics
depends on “the discernment of Christian faith and
love, which acts out its obedience by assuming a
historical praxis that is then subjected to critical
reflection on the basis of Scripture and Christian
tradition.” In other words, it is not a dogmatic a
priori but a dialectical movement between a theo-
retical level, i.e.,, a socioanalytical moment and the
theological logos proper, and a political praxis (in
his case, a Latin American historical project of
liberation).

The ethical issues dealt with in this book spring
from this reflection upon praxis and include such
questions as which sociology should inform our
ethical discourse and how should it be related to
revelation and how can we avoid dogmatically
prescribed political platforms, e.g., neo-theocracies
or neo-constantinianisms, and preserve the specif-
ically Christian character of our participation in
history. From the perspective of the prophetic-
messianic hermeneutical tradition he claims biblical
legitimacy for Latin American Liberation Theology.
He calls his ethics “incarnational” in contrast to
traditional Protestant “idealistic” ethics.

Students and ethicists will find in the work of this
Methodist pastor a very scholarly “invitation” to
wrestle with some issues found on the way Toward
a Christian Political Ethics.

— Ruy Costa

Christian Business Ethics: Doing Good While
Doing Well

by Tom Blackburn (Fides/Claretian, 1981,
$5.95).

Could a pastor hand this book to a business-
person, or use it personally for pulpit or counseling
preparation, confident that in it the vital issues af-
fecting moral behavior in business are handled in
a realistic way? | am afraid not. There are prom-
ising elements. Blackstone takes the touchstone for
Christian business ethics as social justice, defined

by reference to Papal statements on the economy
and labor-management relations. Blackburn wants
to be fair to business; he accepts capitalism (really
the mixed market economy; certainly not Milton
Friedman’s version of capitalism) as “the best system
in sight”” And he mentions most all of the ethical-
ly difficult problem areas for a Christian business-
person.

What 1 find lacking, however, is sufficient
awareness of the tough trade-offs implicit in mak-
ing ethically acceptable judgments. Blackburn
stresses the reality of sin (avarice, pride, envy) in
clouding business decisions, which certainly must
be discussed—and evaluated with even more critical
force than I feel he does. But it is not clear how
individual sin clouds the decision over whether e.g.,
to grant 3 percent more wages if the implications
may well be a 10 percent reduction in employment
in a few years; or whether the firm should spend
several millions to lessen industrial noise if com-

peting firms do not (and will consequently under-
price your product and force your firm out of
business). Ethically clear answers are extremely dif-
ficult in such cases (and many others like them),
certainly without a far more sophisticated discus-
sion than Blackburn provides. I find his work
analytically far too shallow to offer the careful
awareness needed for good business ethics; he men-
tions the issues but does not interact with them in
a rigorous way.

—John Mason

Bent World: A Christian Response to the En-
vironmental Crisis
by Ron Elsdon (IVP, 1981, 162 pp., $4.95).

Ron Elsdon, a lecturer in geology at University
College, Dublin, seeks to provide a biblical analysis
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CREATIVE SUFFERING
Paul Tournier

“Blends psychological insights,
biblical faith, historical evi-
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dence, and the examples of great
persons who triumphed over tre-
mendous anguish . . . and teaches
readers to do the same”
—Baptist Standard

ISBN 0-06-068296-5 $10.95*

THE POWER OF THE POWERLESS

The Word of Liberation for Today

Jurgen Moltmann

“God’s special favor toward the poor, the oppressed, and the handi-
capped serves as theme for these sermons and addresses by a major

theologian . . . Makes a powerful impact” —Library Journal
ISBN 0-06-065907-6 $12.95*

LIVING FAITH

Belief and Doubt in a Perilous World

Jacques Ellul

“Literally, a stream in the desert . . . Sociologist and historian Ellul
becomes passionate evangelist of an intense life of spirituality . . .
A powerful analysis of, and indictment of, our modern world”

—Bernard Ramm, American Baptist Seminary of the West
ISBN 0-06-062238-5 $19.95~
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At bookstores now

2| HARPER & RO

) 1SAN FRANSCO

TSF Bulletin  November-December 1983

29



and Christian response to the environmental pro-
blems of today.

Part I is a helpful but brief plea for Christian in-
volvement. Unfortunately, as it often the case, the
problem is not one of “convincing” Christians but
one of getting them to act. One will find very little
in the way of practical motivational steps toward
involvement in this work.

Part Il is definitely the strongest part of the book
since the author is working in his area of
expertise—the sciences. In this section he seeks to
raise up the world’s four most pressing concerns:
material resources, energy sources, population/
urbanization issues, and the world food situation.

It is interesting to note that while discussing the
world's food problem, Elsdon is quick to denounce
the high rate of meat consumption because this is
an inefficient use of grain. However, he is strange-
ly silent about the amount of grain used to produce
alcohol, which is not only nutritionally deficient

Revitalizing the

- 20th Century Church
Lloyd M. Perry and
Norman Shawchuck
How to turn a sluggish church into a church
on fire. With appendixes on church financ-
es and home meetings. 7317-2/$9.95/Cloth.

Speaking to Life’s Problems
Lloyd M. Perry and Charles M. Sell

A guide to effective preaching on contem-
porary problems like loneliness and anx-
iety. Includes illustrations, short sermons,
bibliographies. 0170-8/810.95/Paper.

The Wycliffe Handbook of
Preaching and Preachers

Lloyd M. Perry and Warren W. Wiersbe
20 centuries of great preaching examined
from five perspectives: chronological,
rhetorical, biographical, homiletical, and
iltustrational. 0328-X/818.95/ Cloth/
March release.

Self
At your Christian bookstore or write Dept. MBW, 2101 W. Howard St., Chicago, IL 60645. Between $5-$24.99,
add 15% postage; $25-$49.99, add 10%; $50 and up, 5%. Residents of IL, FL, and TN add state tax.

but also socially destructive..

In the third section of his book, Elsdon proposes
a biblical perspective of creation, the fall, salvation
and redemption. In doing so he relies not on
original exegesis but on a vast spectrum of insight
gleaned from a variety of respected theologians and
church historians. : -

Overall, this book is both helpful in supplying a
biblical environmental ethic and informative in pro-
viding issues and information in a manner accessi-
ble to many levels of readership.

— Steve Moore

Friendship: A Study in Theological Ethics

by Gilbert C. Meilander, Jr. (University of Notre

Dame Press, 1981, 128 pp., $10.95).

Christianity has traditionally emphasized agape
as the highest form of love, saying relatively little

PASTOR'S HELPS

Premarital Counseling (revised)

H. Norman Wright

A biblical guide to premarital counseling,
with suggestions for six one-hour sessions.
Updated and expanded. 6812-8/$12.95/Cloth.

Hebrews

John MacArthur, Jr.

The inaugural volume of 7he MacArthur
New Testament Commeniary. Combines the
finest Bible scholarship with a pastor’s prac-
tical wisdom. 0753-6/$11.95/Cloth.

Romans: A Model for

Bible Study Methods

Lloyd M. Perry and Calvin B. Hanson
Presents alternate methods of Bible study-
then applies them all to the book of Romans.
With sermon outlines and exposition of
special passages. 7374-1/88.95/ Paper.
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about philia, or friendship. Meilander probes some
dimensions of the relationship between the two
types of love.

The study is organized around several sets of
categories: friendship as a preferential love, friend-
ship as a reciprocal love, friendship and fidelity, poli-
tics and ethics: civil friendship, and friendship and
vocation. The author’s usual procedure is to exam-
ine statements on each of the topics by philoso-
phers, theologians, and other thinkers. He gives a
number of helpful reflections on an important but
neglected subject. An example is Aristotle’s sugges-
tion that when a friend changes to the point of evil,
one should not sever the relationship until con-
vinced that one cannot reverse this change.

In general, however, the book is descriptive rather
than normative. The closing statement, “If this pro-
vides no fully satisfactory resolution between philia
and agape, the reader is reminded that none was
promised” seems almost flippant. The treatments
of biblical passages are few and not always
penetrating (e.g., failure to observe that Jesus used
agape in the friendship reference in John 15:13).
It is of more value as a philosophical than a theo-
logical treatise.

— Millard J. Erickson

Dial 911: Peaceful Christians and Urban
Violence

by Dave Jackson (Herald Press, 1981, 150 pp.,
$7.95).

In Dial 911, Dave Jackson emphasizes our per-
sonal responsibility as Christians to be illumining
light and preserving salt when faced with crime
and violence.

The strength of this book is its practicality. Writ-
ten from a pacifist perspective, it is not mere theory.
Jackson describes how Reba Place Fellowship, an
anabaptist intentional community in urban Evan-
ston, Illinois, has dealt with neighborhood violence.

Included are stories of how Fellowship members
have been victims of assault and robberies, child
molestation and exhibitionism. The narrow path
between the extremes of “eye-for-an-eye right-
eousness/justice” and “give 'em an inch and they'll
take a mile mercy/forgiveness” is found by many
of these brothers and sisters.

Other experiences include a successful reconcilia-
tion effort when a neighborhood domestic argu-
ment erupted into a SWAT team standoff with a
frantic, confused and humiliated husband; several
experiences when the Fellowship gave sanctuary
to wives and mothers seeking safety from op-
pressive, brutal husbands; and Jackson's own
pilgrimage from a National Guardsman in the
Chicago riots of 1968 to his membership in a
peacemaking Christian community.

Every Christian leader should read this book. It
describes situations that city dwellers often en-
counter, and it boldly applies the ethic of Matthew
5:39-45 to today.

— Mark Winslow

Spirituality of the Beatitudes: Matthew’s Chal-
lenge for First World Christians

by Michael H. Crosby, O.EM. Cap. (Orbis,
1981, 225 pp., $7.95).

My Own “Exciting Journey of Faith” would have
been a more representative title for Fr. Croshy’s
book. Matthew's beatitudes are merely a starting
point for autobiographical reflections. Despite the
claim to the contrary, this “hermeneutic” would not
correspond to Juan Segundo’s dialectic between
Word and World.



The best part of the book is the Introduction
where Crosby focuses upon Matthew’s theology. For
example, he observes that Matthew's use of exousia
(authority) in Jesus’ teaching and healing ministry
had a structural dimension, even calling religious
institutions into question. This authority was also
dispensed to the disciples; in fact, Jesus was actively
giving power away.

But then Crosby lapses into a personalistic ap-
plication of the beatitudes. For example, in the
chapter, “Blessed are Those that Mourn . . " he tells
of how he mourned over a fellow priest who was
about to fire a lay couple doing campus ministry
because the woman, in particular, was getting bet-
ter results than he. The refusal of the priest to listen
to Crosby’s protests causes Crosby to weep in
frustration. In his mourning he feels strangely com-
forted; thus, the truth of the beatitude.

This illustration obscures the fact that the victims
mourn most of all. What comfort awaits the fired
couple, or the many Catholic women in ministry
being denied priestly authority? What comfort—
when it is the Church inflicting the pain? Com-
fortwithout liberation from injustice, is often just
the comfort of the comfortable.

Sadly, the more the book unfolds, the more it
unravels into a narcissistic “journey of faith.”

—Constance Benson D’Agostino

A Challenge to Love: Gay and Lesbian
Catholics in the Church

edited by Robert Nugent (Crossroad, 1983,
290 pp., $10.95).

Written primarily for clergy and lay leaders in
the Catholic Church, these essays by nineteen pro-
minent Catholics call for a major reassessment of
Church attitudes toward homosexuality. Contrib-
utors include Gregory Baum, Lisa Sowle Cahill,
Daniel Maguire, and John McNeill. Some of the
other authors are gay, and nearly half are in
religious vocations.

The publishers assert that this is the first Catholic
book to explore the concept of homosexual mar-
riage as a viable option for gays and lesbians. While
not all of the contributors endorse such relation-
ships, they do appear to hold several premises in
commorn: (1) It is basic to distinguish between homo-
sexual orientation and homosexual activity. (2)
Homosexual persons are no more responsible for
their sexual orientation than heterosexual persons
are for theirs. (3) In contrast to the etiological
approach of the past one-hundred years, the teleo-
logical study of homosexual persons is far more
necessary and fruitful.

While the book as a whole can be recommended
for its compassionate consideration of homo-
sexually-oriented persons (the last three essays on
vocation are particularly valuable), many of the
writers discommend the collection by their weak
view of scriptural authority. In fact, the volume fails
significantly to present a thorough and unbiased
study of the biblical texts dealing with homosex-
ual behavior. For that one must turn elsewhere.

— Robert V. Rakestraw

A Christian Approach to Economics and the
Cultural Condition

by Douglas Vickers. (Exposition Press, 1982,
198 pp., $12.50).

The author, a professional economist, is to be
lauded for his carefully developed exposé of the
mechanistic, deistic, utilitarian and other “apostate
postulates and principles” which undergird classical
capitalist theory and values. After clearing away

Millard J. Erickson

Christian
Theology

Volume 1

At last, evangelicals
possess a current,
reliable, comprehensive,

and cohesive introduction to systematic theology.

Few books have been as eagerly awaited as Christian Theology. The
organization and orientation of Christian Theolofgy is classical and orthodox.
While being aware of modern reformulations of traditional doctrines and
carefully responding to them, the author utilizes them only when fully con-
sistent with biblical authority. Interaction with recent developments in the-
ology and other disciplines makes this work the most current one available.

Erickson has striven to be comprehensive, covering all areas of theology.
But he does not note every possible detail and point of view, nor does he
investigate every technical problem of concern to scholars. He deals in part
with issues that are raised by lay persons in churches where evangelical
students will serve. Whenever possible, he accompanies the factual material
with practical applications and notes of doxology.

Part 1 of this first volume, titled “Studying God,” introduces theology and
inspects its relationship to philosophy, its method, the critical study of
Scripture, the contemporizing of theology, and its language. Part 2, “Knowing
God,” covers God’s universal revelation, His particular revelation, the preser-
vation of the latter (inspiration), its dependability (inerrancy), and its
power (authority). Part 3, “What Is God Like?” discusses God’s greatness,
His goodness, His nearness (immanence) and distance (transcendence), and
His three-in-oneness (frinity). Part 4, “What God Does,” treats God’s plan,
originating work (creation), continuing work (providence), the problem of
evil, and special agents (angels).

Volume 1 will be followed by two more volumes. Each one correlates
with a volume in the author’s series of Readings in Christian Theology:

The Living God (1973), Man's Need and God’s Gift (1976), and The New
Life (1979). This combination of a theology textbook and a book of primary-
source readings is without precedent in American evangelical publishing.

Millard J. Erickson is a leading evangelical theologian. He is professor
of theology at Bethel Theological Seminary. His student years included
classes with such eminent and diverse theologians as Bernard Ramm,
William Hordern, and Wolfhart Pannenberg.

CHRISTIAN THEOLOGY: Volume 1, 3391-8, $19.95

Readings in Christian Theology:

The Living God: Readings on prolegomena and the docirine of God. 3305-5, $16.95
Man’s Need and God’s Gift: Readings on man’s origin, man’s sin, the person of
Christ, and the work of Christ. 3324-1, $8.95

The New Life: Personal salvation; the nature, unity, government, and sacraments of
the church, and last things (eschatology). 3340-3, $10.95

The P s Need B . .
Available at vies [ Vo ods IR (T
o N a0y bl iy « ML aiy B Ef%s
your bookstore ("’L Rsﬁms(““ Aew Life

or from: Eoiaar =0

o

Baker Book House
P.0. Box 6287
Grand Rapids, MI 49506

TSF Bulletin  November-December 1983

31



this “secular” rubble, the author endeavors to re-
construct a biblical foundation for economics which
itself ends up being a defense of capitalist values.
Unfortunately, the book does not give much nod
to even the most elementary principles of exegesis
or hermeneutics. The result is an approach in which
the common values and cliches of capitalist ideol-
ogy invade the biblical texts. With the Scripture
squeezed through the theological wringer of belief
in a strict creation order with rigid social rankings,
the rest is predictable. Jesus becomes an advocate
of the “right to private property;” “free human enter-
prise,” and “investment activity.” The phrase “struc-
tural order God has ordained” translates into the
morally noxious view that some people will be
masters (rich capitalists) and some servants
(workers). Thus the book’s assault upon equality
is explicit and falls heaviest upon the poor who are
decreed such by God. Adding further injury to theo-
logical insult, the author bars the overturning of

BIBLICAL

the poor’s miserable condition. His critique of capi-
talist exploitation evaporates since its purpose is
but to lend moral legitimacy to inequitable orders.

— Douglas J. Miller

Lifestyle in the Eighties: An Evangelical Com-
mitment to Simple Lifestyle

edited by Ronald J. Sider (Westminster Press,
1982, 256 pp.).

This book is a collection of papers from a joint
conference of the Unit on Ethics and Society of the
World Evangelical Fellowship and the Theology and
Education Group of the Lausanne Committee. It in-
cludes a statement of commitment drafted by the
conference, a Bible study series on world evan-
gelization and simple lifestyle, papers on simplic-
ity in the Bible and church history, economic

IES
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Bible Archaeology

Howard E Vos

Explains how archaeological work is done;
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Bible Geography
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translation. 2915-7/817.95/Cloth.
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analysis, and challenging testimonies of how some
participants have developed simplicity in their lives
and ministries. The subject matter has always been
an important issue for Christians, but one often
overlooked among Americans. Because our wealth
may contribute to worldwide inequities, poverty,
and hunger, we American Christians must seriously
re-examine our lives and our teaching in the areas
of simplicity and evangelism. It might be helpful
to begin at the end of the book, doing the Bible
studies first in preparation for the papers and
testimonies.

—Daniel Buttry
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The Sons of the Gods
and the Daughters
of Men

An Afro-Asiatic Interpretation
of Genesis 1-11

MODUPE ODUYOQOYE

“Modupe Oduyoye knows the
rules of biblical criticism set down
by the scholars of Europe and
North America, and he draws
upon them to good effect. Yet
when he chooses to read the
Hebrew Bible through the eyes of
African creation myth and with
the tongue of the Hamitic lan-
guage group, the effect is extra-
ordinary. Oduyoye persuasively
shows that the exquisite sensitiv-
ity of African religion to the realm
of the spirit is a living witness to a
biblical consciousness much
richer and more pluralistic than
we had realized.”

—W. SIBLEY TOWNER

160pp. Paper $12.95

Biblical Foundations

for Mission

DONALD SENIOR and

CARROLL STUHLMUELLER

Two contemporary scripture
scholars offer a complete analy-
sis of the Bible from the perspec-
tive of mission. They trace the
dynamics of lIsrael’s relation to
the Gentiles, the early Christian’s
proclamation of the Gospel to the
Gentiles, and the acceptance of
the concept of universal mission
by the church.

371pp.
Cloth $25.00 Paper $14.95

The Bible and Liberation

Political and Social
Hermeneutics

NORMAN K. GOTTWALD, ed.

This comprehensive anthology of
readings on the sociological ap-
proach to exegesis fills the need
for a basic text in this field. This
unigue volume contains aids for
the reader which enhance its
value as a text, reference, or sup-
plementary reading.
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the most current research in

Luke-Acts and its societal con-

cerns.” —EDWARD C. HOBBS

192pp.

Cloth $16.95 Paper $9.95

God So Loved
the Third World

The Bible, the Reformation,
and Liberation Theologies
THOMAS D. HANKS
“Thomas Hanks’ excellent little
book is biblically solid, theologi-
cally sound and politico-socially
perceptive.”—JACQUES ELLUL
“Thomas Hanks speaks biblically
to Christians of both continents
who seek to take the God of the
Bible seriously.”
—CHARLES TROUTMAN

176pp. Paper $8.95
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roff
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BOOKS FOR THE
BIBLICAL SCHOLAR

EERDMANS’ HANDBOOK TO
CHRISTIANITY IN AMERICA
Edited by Mark A. Noll, Nathan O. Hatch,
George M. Marsden, David F. Wells, and
John D. Woodbridge

A richly illustrated, popular reference book
that presents a comprehensive, authoritative
and stimulating introduction and guide to
the development of American Christianity.
Cloth, $24.95

CONVERSIONS

Edited by Hugh T. Kerr and John M. Mulder
This first collection of personal conversion
accounts to span all of Christian history is a
careful selection of writings in which so
well-known Christians tell about their own
conversion experiences.

Cloth, $12.95

MIRACLES AND THE CRITICAL
MIND &y Colin Brown

A new work by a leading evangelical scholar
which offers a comprehensive account of the
debate on the miracles of Jesus from the early
church to the present time and a fresh
examination of the place of miracles in faith
today.

Cloth, $18.95

UNTIL JUSTICE AND PEACE
EMBRACE by Nicholas Wolterstor(f
Difficult questions about the individual
Christian’s response to the world’s social
order are here addressed in terms of the
biblical concept of shalom.

Cloth, $13.95

HOLINESS AND POLITICS

by Peter Hinchliff

An examination of the meaning of “holiness”
and its implications for Christian
involvement in politics.

Paper, $7.95

INTERNATIONAL THEOLOGICAL
COMMENTARY

General Editors, Frederick Holmgren and
George A.F. Knight

International in its scope and theological in
its approach, this new commentary aims to
develop the theological significance of the
Old Testament and to emphasize the
relevance of cach book for the life of the
Church. The following volumes are
scheduled for release in 1983:

INHERITING THE LAND: Joshua
by E.J. Hamlin Paper, $5.95

SERVANT THEOLOGY: Isaiah 40-55
by G.A.F. Knight Paper, $5.95

SIGNS AND WONDERS: Daniel
by R.A. Anderson Paper, $5.95

GOD’S PEOPLE IN CRISIS:
Amos and Lamentations

by R. Martin-Achard and P. Re’emi
Paper, $5.95

WHEN THE KINGS COME
MARCHING IN

Isaiah and the New Jerusalem

by Richard Mouw

An important contribution to the ongoing
discussion about the relationship between
Christ and culture based on the vision of the
Holy City as it is recorded in Isaiah 60.
Paper, $3.95

THE ECUMENICAL MOMENT
Crisis and Opportunity for the Church
by Geoffirey Wainwright

In this profoundly theological, sacramental,
and doxological work, noted theologian
Geoftrey Wainwright makes a plea for full
Christian unity. Paper, $8.95

MARTIN LUTHER
Prophet to the Church Catholic
by James Atkinson

Viewing Martin Luther as a prophet to the
whole Christian Church, the author
demonstrates Luther’s influence on the
Roman Catholic Church as well as on
Protestantism. Paper, $7.95

THE CHRISTIAN SCHOLAR

IN THE AGE OF THE
REFORMATION

by E. Harris Harbison

A re-issue of a classic which serves as a imely
reminder that there is historically an
honorable tradition of genuine Christian
humanism. Paper, $6.95

THE COMPULSION

OF THE SPIRIT

A Roland Allen Reader

Edited by David Paton and Charles H. Long
Selections taken from Allen’s own writings
which include his visionary and pr()ghcric
views on missionary methods and church
growth. Paper, $4.50

GENESIS, WITH AN
INTRODUCTION TO NARRATIVE
Forms of the Old Testament Literature,
Volume I

by George W. Coats

After discussing narrative in general and the
principal Old Testament narratives in
particular, Coats sets the book of Genesis in
1ts larger context and analyzes its major
sections and subsections. Paper, $19.95

CITIES OF THE BIBLICAL WORLD
Grabam I. Davies, General Editor

This new series provides an introduction to
archaeological methods, descriptions of the
excavations and finds of particular sites, and
an explanation of the way archaeological
evidence can help our understanding of the
Bible. The following volumes are scheduled
for publication in 1983:

EXCAVATION IN PALESTINE

by Roger Moorey Paper, $6.95

JERICHO

by Jobn A. Bartlett Paper, $6.95
QUMRAN

by Philip R. Davies Paper, $6.95

VATICAN II, MORE
POSTCONCILIAR DOCUMENTS
Volume I

Edited by Austin P. Flannery

In this continuing series, the author provides
a lucid, perceptive translation of significant
official documents relating to Vatican II.
Paper, $9.95

YESTERDAY AND TODAY

by Colin Gunton

In this study of the relation of form, content,
and method in Christology, Gunton argues
for the continuity of modern times with the
patristic era. Paper, $7.95

TRANSFORMATION AND
CONVERGENCE IN THE FRAME OF
KNOWLEDGE

by Thomas F. Torrance

Arising out of the author’s sustained
engagement with the tension between
Christian theology and the general frame of
thought prevalent in European culture, the
essays in this volume call for an alliance of
scientific and theological enterprise.

Cloth, $24.95.

For more information on these and other
recent Eerdmans titles, write for a copy of our
latest catalog. Examination copics of most
publications arc available to qualified
professors.

375A l

At your bookstore, or write:

WM. B. EERDMANS PUBLISHING CO.

255 JEFFERSON AVE. S.E. / GRAND RAPIDS, MICHIGAN 49503
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Third World Theology

The ldols of Death
and the God of Life:

A Theology
PABLO RICHARD, et al.

“There is a seismic shift taking
place in the foundations of theol-
ogy, and its epicenter is Latin
America. Liberation theology is
no fad, but arevolution inthe very
terms of theological work. Even
where their way is not our way, we
need to listen to what they have
learned. These essays make an
excellent listening-post.”

—DR. WALTER WINK

Contributions by Richard, Croatto,
Pixley, Sobrino, Araya, Casanas,
Limon, Betto, Hinkelammert, and
Assmann.

256pp. Paper $12.95

The Sons of the Gods
and the Daughters
of Men

An Afro-Asiatic Interpretation
of Genesis 1-11
MODUPE ODUYQOYE
Oduyoye knows the rules of bibli-
cal criticism set down by the
scholars of Europe and North
America, and he draws upon
them to good effect. Yet when he
chooses to read the Hebrew Bible
through the eyes of African crea-
tion myth and with the tongue of
the Hamitic language group, the
effect is extraordinary. “Oduyoye
persuasively shows that the ex-
quisite sensitivity of African reli-
gion to the realm of the spirit is a
living witness to a biblical con-
sciousness much richer and more
pluralistic than we had realized.”
—W. SIBLEY TOWNER

160pp. Paper $12.95

The Power of the Poor
in History

GUSTAVO GUTIERREZ

Preface by Robert McAfee Brown

“This is a people’s theology, nota
textbook theology . . . created by
the victims, the poor, the op-
pressed . . .springing up out of
the poverty, the oppression, the
heartrending conditions under
which the great majority of Latin
Americans live.”

—ROBERT McAFEE BROWN

240 pages Paper $10.95

God So Loved
the Third World

The Bible, the Reformation,
and Liberation Theologies
THOMAS D. HANKS

“Thomas Hanks' excellent little
book is biblically solid, theologi-
cally sound and politico-socially
perceptive.” —JACQUES ELLUL

“Thomas Hanks speaks biblically

to Christians of both continents

who seek to take the God of the
Bible seriously.”

—CHARLES TROUTMAN

176pp. Paper $8.95

Minjung Theology
People as the Subjects of
History
Edited by the Commission on Theological
Concemns of the Christian Conference
of Asfa
“Minjung theology of South
Korea is one of the most creative
theologies emerging from the po-
litical struggles of Third World
peoples. A people whose identity
is defined by Jesus’ cross in the
struggle for freedom will be en-
couraged by reading this volume.”
—JAMES H. CONE

224pp. Paper $9.95

At bookstores, or from the publisher

ORBIS BOOKS

Maryknoll, NY 10545
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BOOK REVIEWS

Holy Scripture: Canon, Authority, Scripture by James Barr 2 Gerald T. Sheppard
Self Esteem: The New Reformation by Robert Schuller 11 David F. Wells
Introduction to the New Testament by Helmut Koester 20 H. Henry Williams
Paul and Power by Bengt Holmberg 20 James A. Davis
The Ethos of the Bible by Birger Gerhardsson 20 Gary Burge
The Nicene Creed: Our Common Faith by Emilianos Timiadis 21 Jeffrey Gros
The Word of God and the Mind of Man by Ronald Nash 21 Lance Wonders
Is the Bible Sexist? by Donald G. Bloesch 22 W. Clay Knick
On Being Human: Essays in Theological Anthropology by Ray S. Anderson 22 Linda Mercadante
Jesus—A Savior or The Savior by Russell F. Aldwinkle 22 QGabriel Fackre
Two or Three Together by Harold W. Freer and Francis B. Hall; The Minister and the 23 Douglas Mills

Care of Souls by Daniel Day Williams; When People Say No by James E. Dittes;

The Recovery of Preaching by Henry H. Mitchell; Unfinished Easter: Sermons on the

Ministry by David H. C. Read; Deliverance to the Captives by Karl Barth
St. Francis: A Model for Human Liberation by Leonard Boff, O.FM. 23 Stan Slade
Reformation Europe: A Guide to Research by Steven Ozment 24 Donald D. Smeeton
Biblical Ethics and Social Change by Stephen Charles Mott 24 F Burton Nelson
The Company of Strangers: Christians and the Renewal of America’s Public Life 24 Dennis Hollinger

by Parker J. Palmer
The Deindustrialization of America by Barry Bluestone and Bennett Harrison; The U.S. 25 John P. Tiemstra

Steel Industry in Recurrent Crisis by Robert W. Crandall

BOOK COMMENTS

Praise and Lament in the Psalms by Claus Westermann 25  Ronald B. Allen
What is Religion? An Inquiry for Christian Theology by Mircea Eliade and David Tracy 25 Charles ). Ellenbaum
Crucial Questions in Apologetics by Mark M. Hanna 25 Keith Cooper
Berkouwer’s Doctrine of Election: Balance or Imbalance? by Alvin L. Baker 26 Donald K. McKim
Christianity and the Age of the Earth by Davis A. Young 26 Keith Cooper
Myth, Symbol and Reality edited by Alan M. Olson 26 Alan Padgett
Profiles of Radical Reformers by Hans-Juergen Goertz 27 Vernard Eller
Christianity in the People’s Republic of China by G. Thompson Brown 27 Ravmond Fung
The Third Reich and the Christian Church by Peter Matheson 27 David T. Priestly
Life and Work on the Mission Field by J. Herbert Kane 27 Charles R. Taber
Simply Sharing by Tracy Early 27 Norman E. Thomas
Religion for a Dislocated Generation by Barbara Hargrove 27 Kenneth K. Morris
Writing Your Own Worship Materials by G. Kemp Sparkman 28 Robert Wrobbel
Sexual Preference: Its Development in Men and Women 28 Jack Balswick

by Alan Bell. Martin Weinberg and Sue Kiefer
The Journey toward Freedom, Economic Structures and Theological Perspectives 28 Ralph Loomis

by Paul G. King and David O. Woodyard
Toward a Christian Political Ethic by Jose Miguez Bonino 29 Ruy Costa
Christian Business Ethics: Doing Good While Doing Well by Tom Blackburn 29 John Mason

by Michael H. Crosby, O.FM.
Bent World: A Christian Response to the Environmental Crisis by Ron Flsdon 29 Steve Moore
Friendship: A Study in Theological Ethics by Gilbert C. Meilander, Jr. 30 Millard ). Erickson
Dial 911: Peaceful Christians and Urban Violence by Dave Jackson 30 Mark Winslow
Spirituality of the Beatitudes: Matthew's Challenge for First World Christians 30 Connie Benson DAgostino

by Michael H. Crosby, O.EM.
A Challenge to Love: Gay and Lesbian Catholics in the Church edited by Robert Nugent ) 31 Robert V. Rakestraw
A Christian Approach to Economics and the Cultural Condition by Douglas Vickers . 31 Douglas ). Miller
Lifestyle in the Eighties: An Evangelical Commitment to Simple Lifestyle e¢dited by Ronald J. Sider 32 Daniel Buttry
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