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Lzcr.X.]  THE SPIRIT OF PATRISTIC EXPOSITION, 383

LECTURE X.

Use of the Fathers in unfolding the meaning of Scripture: I. Their testimony
opposed to the Socinian scheme, 1°. In the spirif of their expositions, which js
evangelical, not rationalistic. TExtent to which the Old Testament is applied
by them to Jesus Christ. Concurrence of our Church and of our standard divines
in this principle of interpretation. The proof of it from the Fathers inde-
pendent of the merit of their particular expositions. Actual uncertainty as to
the extent of symbolical teaching in Scripture. 2°. On the doctrine of the
Trinity. Statement of the Racovian Catechism. The Creed of the early
Church shown to have been Trinitarian from the exposition of particular texts ;
from the opinions of early heretics; from primitive practices and forgnularies ;
and from the correspondence of the Athanasian Creed with the writers of the
first three centuries. Unguarded language of these writers, especially of Origen,
accounted for,

IN the last Lecture we discussed the question of the use of

the Fathers in establishing the genuine fext of Scripture.
We will now consider the value they are of in helping us to
unfold its meaning, remembering that they are in a very
great degree the depositories of that traditional knowledge in
the Church which, descending from the Apostles through a
succession of ministers has served to maintain orthodoxy in
the interpretation of Scripture on all the great fundamental
articles of our faith.!

No doubt this subject was intimately involved in the last,
the purport of Scripture being, of course, closely connected with
the correctness of our own readings of the Secripture. Still
there is a department of exposition, which the Fathers occupy,
quite independent of disputed readings, supplying us, as they
often do, with important information as to the general spirit
which animated the early Church in handling Scripture, with
keys to the interpretation of it found in the peculiar circum-
stances of the early Church, and certainly with many probable
expositions of individual texts.

! See Origen, De Principiis, IV. § 9.
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I
§ 1. On the spirit of Patristic Exposition.

Thus it is a matter of the utmost consequence in the
'examination of the Scriptures of the Old Testament, and
particularly of the prophetical parts of it, whether we take
for our principle the Evangelical or the rationalistic scheme of
interpretation. A tendency to the one or the other has been
characteristic of certain theological schools from ancient times
to our own. There may be a risk either way in extremes.
The one may result in a low, barren, and unworthy view of a
most mysterious book—the view, in short of a Socinian ; the
other in a wild, illogical, and imaginative theory of it, such
as may seem to justify any excesses of the fanatic, and enable
him to extract from Scripture conclusions of almost any form
or fashion. But be the latter danger what it may, the prin-
ciple of* interpretation which the Fathers encourage is certainly
the -Evangelical principle, the principle of making Jesus Christ
the focus, as it were, to which the rays of Scripture almost
universally tend. “ The Son of God is sown everywhere, all
through the writings of Moses,” is their dogma'; and again,
“The Law as read by the Jews at this very time is but a
fable ; for they have not the key to the whole, which is the
Advent of the Son of God to man ; whereas, read by Chris-
tians, it is a treasure, hid indeed in the field, but revealed to
them.”’?

Their position, it must be admitted, helped to foster in
them' this spirit. In contending with the Jews they could
approach them by no other channel than the Old Testament :
this was the only ground they and their antagonists could
occupy in common, and accordingly they certainly do discover
the Scriptures of the Old Testament to speak of Jesus Christ
of Nazareth in season and out of season. For they hoped to
arrive at the heart of the Israelite through the word that was

! Inseminatus est ubtique in Serip- ov -yae ExDUO'I. Tr]ll efrryqaw TOY 1rav-rmv,
turis ejus (sc. Moysi) Filius Dei.—Ire- rrrl.r €T 7) kAT ovpavov wapovaza Tov
neeus, IV. e. x. § 1. And again, shortly Yiot ToU Oeod: vmd 6é Xpl,a"uaymy
after, Et non est numerum dicere in ava-ywmaxép.svor, anavpog scrﬂ KeE=
quibus a Moyse ostendxtur Filiug Dei. vap,y,syos péy év uypm, adrois Bé

Yo Iov8aww peév ava-ywmaxop.svor awoxeka)\v/.l.p.wor —_ Ireneeus IV. e.
é vépos év Ta vUy Kaipd, pvbg ower | xxvi. § 1.
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dear to him, and so to persuade him to listen to the Gospel
which they had to disclose. Again, in contending with
heretics, they had, to a very great extent, to disabuse them
of a notion that the God of the Old Testament was not the
God of the New ; that the one was a God of justice, the
other a God of mercy ; and accordingly, in showing the har-
mony of the two Testaments, they certainly do push to the
utmost the theory of their approximation. At the same time °
we probably owe it to the existence of this feeling, that les-
sons both from the Old and New Testament—+the new and
old things of the instructed scribe'-—were appointed to be
read in the same Services of the Church from the very first *;
since a practical declaration was by this means made by the
Church, that the Law was but the Gospel foreshowed-—the
Gospel but the Law fulfilled.®

Still, though the character of the sentiments of these several
antagonists, with whom the early Fathers had to struggle,
might tempt them sometimes to strain the principle of Evan-
gelical interpretation beyond the bounds of discretion, the
principle itself was most amply recognised by them, inde-
pendently of all reference to heretic or Jew, and manifests
itself in works of the Fathers which have no peculiar connec-
tion with either : the manner in which they used it for the
refutation of the Jew and the heretic only falling in with
their method of expounding Scripture at all times and under
all circumstances. For, indeed, their impression was, that the
Scriptures, being the work of the Holy Spirit, are not to be
read as ordinary books ; and that a mere literal interpretation
of them would be derogatory to that Spirit.*  The Spirit of
God,” says Origen, when succinctly describing the subjects of
prophecy, ¢ the Spirit of God moved the prophets to foretell
some things for their own times; others for future times ; but
above all (éfaiperds) to speak of a certain Saviour of the
human race, who was to come and dwell amongst men.”*
Accordingly (to name a few instances of a style characteristic

! Trenseus, IV. ¢. ix. § 1. 4 Ad quam regulam etiam divinaram

2 Compare Justin Martyr, Apol. 1. § | literarum intelligentia retinenda est, quo
67, with Tertullian, De Preescript. Hee- | scilicet ea que dicuntur, non pro vilitate
ret. ¢, XXXvi. sermonis, sed pro divinitate sancti Spi-

3 Queest. et Respons. ad Orthodoxos, | ritus qui eas conseribi inspiravit, cen-
ei. p. 482. Paris Ed. of Justin Martyr. | seantur.—Origen, De Principiis, IV. § 27.
See Hooker, Eccles. Pol. V., c. xx. § 6. 5 Contra Celsum, IIT. § 3.
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of all the Fathers), so sober a writer as Clemens Romanus
finds in the purple thread which Rahab was directed to
hang out of her window, a sign, “ That there will be re-
demption for all who believe and hope in God, through the
blood of the Lord.”! Justin Martyr explains the expression,
“The government shall be upon kis shoulder,” to have relation
to the Cross, against which the shoulder of the Saviour was
fixed.? The spit on which the Paschal Lamb was roasted,
and which he says was cruciform, he construes into the same
emblem.? The staff by which Moses wrought his miracles, the
tree planted by the water-side, the wood cast by Elisha into
the Jordan, which raised up the head of the axe}!and many
more incidents of the same kind, he still considers significant
of the Cross. Theophilus discovers in the three days that
elapsed before the creation of the heavenly bodies a type of
the Trinity ;° and in the blessing which God bestowed on
the creatures which were made out of the water, whilst no
blessing is recorded with respect to those made out of the
earth, man excepted, he perceives a figure of Baptism and its
benefits.® Irensus, by no means a fanciful writer, and indeed
chiefly engaged in the refutation of the fancies of others, still
furnishes examples of the same method of interpreting
Scripture.  Jacob held fast by the heel, so Christ came forth
conquering and to conquer. Jacob got the birthright; the
Gentiles, the younger people, received Christ the first-born.
Jacob gained the blessing ; the Gentiles a greater blessing,
which the Jews, the elder, despised. Twelve tribes were the
foundations of the people of Israel; twelve Apostles pillars of
the Gospel.  Jacob had for his wages spotted sheep ; Christ,
a variety of people. Jacob married two sisters, that his off-
spring might be numerous ; Christ begat a numerous race of
the two laws. Jacob loved the younger sister best, so did
Christ the younger Church. Such is the spirit of Irenseus :
“ Nihil enim vacuum,” says he, “ neque sine signo apud
Deum.””?

But the Psalms are the portion of Scripture in which the
Fathers trace this secondary meaning in the most lively man-
ner, and in the amplest detail. There they find all the par-

! Ad Corinthios, 1. § xii. 4 Justin Martyr, Dial. § 86.
2 Justin Martyr, Apol. L. § 35. & Theophilus, IL. § 15. 6 IT, g 16.
3 Dial, § 40, 7 Trengus, IV. ¢, xxi. § 3.
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ticulars of the Birth, Life, Passion, Resurrection, Ascension of
Jesus, and his final trlumph over the world. Did a Psalm say,
“The dew of thy birth is of the womb of the mormng ” or
as the Septuagint has it, éx yaoTpos mpo éwadpdpov éyévinod
ge, the early Fathers saw in it the miraculous Conception of
Jesus.!  Did another say, “ The Lord is my light and my sal-
vation ; whom then shall I fear ?”’ they saw in Jesus that light,
lighting, as He did, every man that came into the world.?
Did another say, “Thou wast iy hope, when I hanged yet
upon my mother’s breasts ;”’ they saw in it the Providence of
God, which protected Jesus from Herod, whilst he was yet a
babe at Bethlehem.? Did- another say, “The kings of the
earth stood up, and the rulers took counsel together against
the Lord and against his anointed ;” they saw in it the com-
bination of Herod and the Jews, of Pilate and the soldiers
against Jesus.! Did another say, “My heart also in the
midst of my body is even as melting wax ;” they saw in it
the bloody sweat in which Jesus was dissolved the night
before the Passion.” Did another say, “ Hold not thy tongue,
O God of my praise, for the mouth of the ungodly, yea the
mouth of the deceitful is opened upon me ;” they saw in it the
complaint of Jesus touching the treachery of Judas® Did
another say, “Thou hast heard me also from among the horns
of the unicorns ;” they saw in the horns of the unicorns the
arms of the Cross of Jesus.” Did another say, “I laid me
down and slept, and rose up again, for the Lord sustained
me ;" they saw in it the Death, Burial, and Resurrection of
Jesus.®  Did another say, “Lift up your heads, O ye gates,
and be ye lift up, ye everlasting doors, and the King of glory
shall come in ;” they saw in it the Ascension of Jesus, and his
entrance once more into heaven.? Did another say, “He re-
joiceth as a giant to run his course;” they saw in it the glo-
rious race of Jesus and his Gospel over all the world.” Did

! Psalm ex. 3; Justin Martyr, Dial.

§ 63, et alibi.

? Psalm xxvii. 1; Origen, Contra Cel-

sum, VL. § 5.

3 Psalm xxii. 9; Justin Martyr, Dial.

§ 102,

4 Psalm i, 2; Justin Martyr, Apol.

I§40‘\(‘.J f

5 Psalm xxii. 14; Justm Martyr, Dial.

§ 103,

8 Psalm cix. 1; Origen, Contra Cel-
sum, II, § 11.

1 Pbalm xxii. 21 ; Justin Martyr, Dial,
§ 1035,

8 Psalm iii. 5; Justin Martyr, Dial.
§ 97,

9 Psalm xxiv. 7 ; Justin Martyr, Dial.
§ 85.

10 psalm xix, 5; Justin Martyr, Dial.
5 60,
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another say, “ My tongue is the pen of a ready writer ;” they
saw in it the rapid dispersion of the Gospel effected by the
short ininistry of Jesus.! Did another say, “He sent his
Word and healed them, and they were saved from their destruc-
tion ;” they saw in it the mission of Jesus, and the blessed
ends it effected.? This is the manner in which the Fathers
understood the Psalms, herein not exhibiting their own senti-
ments merely, but certainly reflecting those of the Primitive
Church itself, which caused the book of Psalms, on account of
this its Evangelical character, to be read constantly in the
congregation. For that it did so seems certain, both from the
accuracy with which Justin Martyr quotes the Psalms, as com-
pared with his mode of citing any other book of Scripture, an
accuracy apparently derived from constant use®; from the
incidental way in which he sometimes touches on a Psalm, as
though he presumed that this portion of Scripture was familiar
to every Christian worshipper, and only needed to be named
in order to be remembered*; and from what would seem to be
the express testimony of Tertullian®—a testimony which, per-
haps, we may consider to be confirmed by Pliny, who, when
describing to Trajan the principal feature of the devotions of
the Christians, tells him that “they sung, or said kymns to
Christ as Qod, repeating them by turns.”® There were those
at that time who would have preferred a more trivial mode of
interpretation—who would rather have construed one of the
Psalms, for instance, of Hezekiah, or another of Solomon, than
either of them of Jesus” But the early Fathers, and the
Church of which they were in this the exponents, had no sym-
pathy with such commentators ; neither has our own Church,
as we may conclude from her application of particular Psalms to
the services on her great Fasts and Festivals; the day itself a
sufficient argument of the sense in which she understands them,

Psalm xlv. 2; Origen, De Principiis, | ¢, xvii, Jam vero, prout Scripturse le-

IV. 8 5. guntur, aut Psalmi canuntur, sut adlo-
2 Psalm cvii, 20; Origen, Contra Cel- | cutiones proferuntur, aut petitiones de-
sum, II. § 31. legantur, &c.—De Anim4, c. ix.
3 See Jusm} Martyr, Dial. § 22. Otto, ¢ Carmenque Christo, quasi Deo, di-
n. 7; and Thirby, in loc. cere secum invicem.—Plinii Epistolar.
4 See Justin Martyr, Dial. § 30. lib. X. ep. xevii.
8 Quantam autem castigationem me- T Psalm cx.; Justin Martyr, Dial. §

rebuntur etiam illee, que inter Psalmos, | 33. Psalm lxxii.; Justin Martyr, Dial.
vel in quicunque Dei mentione reteclee | § 84, :
pergeverant !—De Virginibus Velandis, {
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as it also is of her interpretation of the Lessons which she
selects on such occasions from the Old Testament, and which
must have an Evangelical meaning in order to be appropriate.

Nor have the greatest or even the most sober of our stan-
dard divines failed to show their respect for the same prin-
ciple—those divines who flourished at a period so different
from our own, when the writings of the Fathers formed a
staple in the study of theology, and imparted to it something
of the spirit which breathed forth from themselves. No man,
I presume, will class Dr. South with fanatics, or feel that he
was a person to be run away with by any vain and visionary
system of Scripture interpretation. Indeed, we shall find,
perhaps, no one of our Church more sound upon all the great
points of theology, as we shall find none bringing to the ex-
amination of them more masculine powers of mind, or a more
thorough contempt for nonsense of any kind. ‘Look, then, at
the view he takes of the principle of Secriptural exposition
which T have been setting forth, as recommended by the
authority and practice of the Fathers, in his sermon on the
fifty-third chapter of Isaiah.' After exposing in some detail
the absurdity of one Rabbi Saadias, in supposing this famous
chapter to be spoken of Jeremiah, he proceeds to deal out
some heavy blows against a more illustrious name for adopt-
ing the same exposition of this particular text, and in general
for the tone of his annotations on Scripture, Grotius. “So,
then, we have here an interpretation,” says he, ¢ but as for the
sense of it, that, for aught I see, must shift for itself. But
whether thus to drag and hale words both from sense and con-
text, and then to squeeze whatsoever meaning we please out
of them, be not (as I may speak with some change of the
prophet’s phrase) to draw lies with cords of blasphemy, and
nonsense as it were with a cart rope, let any sober and impar-
tial hearer or reader be judge. For whatsoever titles the
itch of novelty and Socinianism has thought fit to dignify such
immortal, incommparable, incomprehensible interpreters with,
yet if these interpretations ought to take place, the said pro-
phecies (which all before Grotius and the aforesaid Rabbi
Saadias unanimously fixed—in the first sense of them—
upon the sole person of the Messiah) might have been actually

1 Vol ii. p. 472, Oxf. Ed.]



390 UNCERTAINTY A8 TO THE EXTEXT  [Suries II.

fulfilled, and consequently the veracity of God in the said
prophecies strictly accounted for, though Jesus of Nazareth
had never been born. Which being so, would any one have
thought that the author of the book ¢De Veritate Religionis
Christiange et de Satisfactione Christi’ could be also the author
of such interpretations as these? No age certainly ever pro-
duced a mightier man in all sorts of learning than Grotius,
nor more happily furnished with all sorts of arms, both offen-
sive and defensive, for the vindication of the Christian faith,
had he not in his Annotations too frequently turned the edge
of them the wrong way.”!

Now I confess it seems to me a matter of great importance
to establish the fact that the early Fathers, in their method
of interpreting Scripture, did, as a general rule, embrace this
Evangelical principle : that they are thoroughly Anti-Socinian ;
that the sense in which Scripture was understood by the best-
informed Christians, who lived in the times immedidtely after
those of the Apostles themselves, was an Anti-Socinian sense.
I am not prepared to defend their interpretations in every
case. 1 will not even deny that a collection of instances of
exposition of Scripture might be made from them, where this
principle is pushed to a point which might expose them to
profane ridicule ; but I do say it is a great support to the
orthodox faith that a fundamental feature of the primitive
exegetical theology is found to be, the persevering manner in
which it ceases not to teach and preach Jesus Christ ; and this
fact we ascertain through the primitive Fathers. Doubtless
it may be a question whether the scarlet thread which Rahab
hung out at the window was a type of the saving nature of
the Blood of the Atonement, as the Fathers represent it ; yet
the Epistle to the Hebrews appears to contemplate a signifi-
cancy of this sort in the scarlet wool of the Law, for “ when
Moses had spoken every precept to all the people according to
the Law, he took the blood of calves and of goats, with water,

! Dr. South then adds in a note, “ The way in his Annotations, which also was
truth is the matter lay deeper than so, | the true reason that he never answered
for there was a party” of men whom | Crellius; a shrewd argument, no doubt,
Grotius had unhappily engaged himself | to such as shall well consider these
with, who were extremely disgusted at | matters, that those in the Low Countries
the book De Satisfactione Christi, writ- | who at that time went by the name oi‘
ten by him against Socinus, and there- | Remonstrants and Arminians were in-
fore he was to pacify (or rather satisfy) ! deed a great deal more.” ’ ’
these men, by turning his pen another :
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and scarlet wool, and hyssop, and sprinkled both the book
and all the people, saying, This is the blood of the Testament
which God hath enjoined unto you.”'! Or it may be still
more a question whether the number ten, that of the Com-
mandments, being expressed by the letter ¢, indicated Jesus?;
yet there is a mystery in the number of the beast. Or it
may be disputed whether the breaking of the first set of
Tables, and the renewal of the same, intimated that the Law
was to be superseded by the Gospel*; yet the veil on Moses’
face indicated the eclipse of the Gospel under the Law.?
Moreover, it would certainly have been made a subject of
debate, too, had not St. Paul himself resolved the doubt,
whether, when in the Levitical Law, God commanded that
the ox should not be muzzled which trod out the corn, he
was contemplating in that injunction any sanction to a pro-
vision for a Christian Priesthood ; yet we know he was.?®
The truth may seem to be, that we are not to assert that
ritual or historical facts in the Old Testament are symbols of
such or such Christian duties or ordinances, except where they
are expressly declared to be such by competent authorities in
the New Testament ; but we may be allowed to suspect that
God intended us to draw inferences of a similar kind to those
he has himself thought fit to put on record, from similar
passages for ourselves, as a wholesome exercise of our minds,
and an exercise calculated to strengthen our faith in the
leading doctrines of Christianity—and this appears from a
passage already referred to, to have been the distinction of
Origen himself *—that it may be a part of God’s scheme of
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meifecbar 8Te TUTOS Twds forw 3
(Tm;w], ov Bl.ap.ap'ravovres‘ Soov  dé

1 Heb. ix. 19.
2 Clem. Alex. Pwedag. III. e. xii. p.

305; and compare 1I. c. iv. p. 194,

3 Stromat. VI. § xvi. pp. 807-8.

42 Cor. iil. 18, 16. 81 Tim. v. 18.

¢ De Prmcipiiq, IV. § 9. Kal 31'4
Hév omovo;um elol Twes pvoTikal
Bq)ovp.sval. Sk TOV Getwv ypa¢wu,
wdyres kai oi axcpaw‘rarot TéY TO
Adye_ wpoatovrwv wcwtarevxam rives
8¢ adray, of ebyvdpoves xai arv¢oz
op.o)oyovtn 7] ﬂBevat e aR)\a kai
émdy 1) Kkatagkevy TIS 0‘K7]V7]$‘ ava-yt-
vooknTa, mefdpevor Timovs elvar Ta
'ye‘ypap.p.eva, (n-rovaw & va;o'ov-ral.
c¢appo<r¢u éxdoTo Téy Kara Ty oky-

vy Aeyopévar' Goov pév émi TG

éml 7§ TGO Tun a,fuos 'rr]s ‘ypa(j)qg
c(i)app.o('cw 'rov Royav ob éori Timos
5 oKy, €00’ Sre dmomimToyres, “That
there are certain mystical dispensations
indicated by the Divine Secriptures, every
Christian, however simple, believes ; but
what they may be, sensible and modest
men confess that they know not. . . .
DBut when the structure of the Taber-
nacle is read of, those who are persuaded
that the description is typical try to find
out what they can adapt to several
things said of the Tabernacle. Now,
so far as they are persuaded that the
Tabernacle is a type of something, they
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revelation to leave us in some uncertainty with respect to
the extent of his teaching by types, in order to test the spirit
we are of, by the application we are disposed to make of
what may, or may not be, hints from him, and thus to elicit
tokens of our indifference or our zeal. Our blessed Lord
himself seems to point to some such dispensation on several
occasions : “ Ye do err, not knowing the Scriptures,” said he
to the Sadducees, and yet the proof of their ignorance con-
sisted in their not having perceived the resurrection of the
dead to be taught in the words, “I am the God of Abraham,
and the God of Isaae, and the God of Jacob:’’ and again,
when the disciples were desponding, as they walked to
Emmaus, he charged them with foolishness, because they had
not detected all the incidents of the closing scene of his
earthly life in Moses and the prophets.

§ 2.
On the Doctrine of the Trinity.

I THINK what has already been said may suffice to prove that
the gemeral complexion of the theology of the early Fathers
is Anti-Socinian. But the question being so vital a one, I
will not leave it here, but will pursue the inquiry somewhat
further, and show that the primitive Fathers are in spirit
thoroughly opposed to the several leading doctrines of
the Socinians—1I say in spirit, because writing as they do
before the subtleties of captious religionists had taught the
defenders of the faith once committed to the saints, terms of
precision in their arguments, it frequently happens that ex-
pressions escape them, of which advantage may be taken by
those who seek occasion for it, and who are not at the pains,
or perhaps have not the necessary reading, to balance those
expressions by others less equivocal in the same Father, and
by the stream of testimony his works supply, to correct any
occasional and incidental obliquity. )

The doctrine of the Godhead, as laid down in the Racovian

cannot mistake ; but so far as they ap- | particular or that, they certainly may get
ply the word of Scripture rightly to this | into error.”



Lecr.X.] PROVED TO HAVE BEEN TRINITARIAN

893

Catechism is this, that “in the essence of God there is.but
one Person;” and that “inasmuch as the essence of God is
but one in number, there cannot be so many Persons therein,
since a Person is nothing but an individual intelligent es-
sence.”” !

Now, in spite of many unguarded phrases which from time
to time fall from the Fathers—unguarded, I say, because en-
tirely at variance with their ordinary teaching—it is not to
be denied that the faith of the Sub-Apostolic Church' was
Trinitarian,

Thus the casual language of the very earliest Fathers we
have is Trinitarian ; even where there is no direct intention of
insisting on the doctrine. I allude to such passages as the
following : in Hermas? “The farm is the world: the Son of
the owner is the Holy Spirit : the servant is the Son of God.”
—In Clemens Romanus,’” “Our Lord Jesus Christ, the sceptre
of the Majesty of God, did not come in the pomp of splendour
and pride, although having this within his reach, but in
humbleness of mind, as the Holy Spirit speaks concerning
him.”  And here I may observe that the Holy Spirit, when
thus introduced, is certainly understood as a Person; for in
the Epistle of Ignatius to the Philadelphians,* when a similar
use of the name occurs, 7o Ilvedpua is coupled with a mascu-
line particle, o d¢ Ilvedpa éxrjpyvocer Aéywy, as is the case in
the Gospel of St. John,” and in St. Paul’s Epistle to the Ephe-
sians®; a similar construction is found in Justin Martyr,)’
and in Clemens Alexandrinus.® And it may be further re-
marked, in support of this inference, that “verbum,” as used
in the early translation of Irenseus, is frequently joined to a
masculine adjective, where “verbum” stands for the second
Person of the Trinity.? But to return—In Ignatius,'® « Our
God, Jesus Christ, was conceived by Mary according to the

! Racovian Catechism, Of the Know-
ledge of God, e. i. The Racovian

Catechism was drawn up by Socinus,
and is accounted the common creed of
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8 Ad Corinth. 1. § xvi.
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10 Jgnatius, Ad Eples. § xviii.
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dispensation of God (i. e. the Father) of the seed of David,
and of the Holy Ghost;”’ and again,' “Give all diligence,
therefore, to confirm yourselves in the doctrine of the Lord
and of the Apostles, that in whatever ye do ye may prosper
both in body and soul, by faith and love, in the Son, and
the Father, and the Spirit;” and once more,” “Be obedient
to the Bishop and to one another, even as Jesus Christ in the
flesh was obedient to the Father, and the Apostles to Christ,
and the Father, and the Spirit.” The martyrdom of Poly-
carp furnishes evidence of the same unobtrusive but most
satisfactory character for the Trinitarian creed of the early
Church. We cannot, I think, read that authentic and most
interesting document without feeling that such form of faith
transpires through it, as in undisputed possession of the
Church in Polycarp’s time. This is some of the language of
the martyr’s prayer. “O Lord God Almighty, Father of
thy blessed and beloved Son Jesus Christ. . . . . I bless thee
for that thou hast counted me worthy of this day and of this
hour, that I should have part in the number of thy martyrs,
in the cup of thy Christ, unto the resurrection of life ever-
lasting, of soul and body, in the incorruption of the Holy
Ghost. . . .. For this, and for all things else, I praise thee,
I bless thee, I glorify thee together with Jesus Christ, the
Eternal, the Celestial, thy beloved Son ; with whom be glory
to thee and the Holy Ghost now and ever.”® The Liturgical
fragment of the Ter-Sanctus, here, no doubt, quoted by the
martyr, itself running in a triplet, is still a subordinate in-
gredient in the proof.

Then the manner in which the early Fathers interpret
certain texts as appertaining to the Trinity, even where it
may be matter of question whether those texts strictly bear
such meaning, is very satisfactory, though still oblique, testi-
mony to the doctrine being settled and dominant in their
minds.  Such is the exposition Irenseus gives of Ephes. iv. 6.
“One Father of all, who is above all, and through all, and in
us all”  “The Father is above all, and he is the head of
Christ ; the Word is through all, and he is the head of the
‘Church’; the Spirit is in us all, and he is the living water
which the Lord vouchsafes to all who rightly believe in Lim

1 Ad Magnes, § xiii. 3 Martyrium Polyearpi, § xiv.; Fuse-
2 Thid. . bius, Eccles. Hist. iv. § 15.
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1

and love him.”' And Hippolytus understands the text in the
same way.? Who but a member of a Trinitarian Church
would have ventured to propound this comment, without the
slightest misgiving or apology ? Of a similar character is the
comment of Theophilus on an incident in the Mosaic history
of the creation.® “The three days,” says he, “which elapsed
before the lights in the firmament were made, are types of the
Trinity, of God, of his Son, and of his Wisdom.” It is incre-
dible that a casual remark of such a nature -as this should
have been dropped, except the doctrine of the Trinity had
been generally known and acknowledged. And the same
conclusion would seem to follow from the adoption of the term
“holy trinity,” as a metaphor, which we find as early as
Clemens Alexandrinus, who applies 3 dyla Tpias to the three
virtues, faith, hope, and charity.*

Again, the heresy of Simon Magus supplies us with another
argument to the same effect, quite independent of these last,
but of the like incidental kind ; the more valuable, too, as
being the unintentional witness of an enemy. Simon Magus
is always represented as the first of the heretics, being, indeed,
the contemporary of the Apostles themselves. Whatever light,
therefore, his proceedings may serve to cast upon the orthodox
faith, is from a quarter entitled to the utmost attention;
the date of the testimony considered. Now Simon Magus
gave himself out as the most High, who appeared amongst the
Jews as the Son ; in Samaria as the Father ; and amongst the
Gentiles as the Holy Ghost.® But it is scarcely possible to
suppose that he would have made this representation of him-
self, unless the orthodox doctrine of the Church (of which
that of the heretics was in general a caricature) had furnished
him with some pretence for it; and unless the Godhead of
the Son, of the Father, and of the Holy Ghost, and their
Unity, in some shape had been an article of belief familiar to
men’s minds. So great is -the force which Mr. Wilson
ascribes to the argument, that “from this historical fact,”
says he, “without any reference to'the New Testament, had
the Gospels even never been written, we might conclude, with
some probability, that Christ himself had claimed Divinity,

! Trenseus, V. c. xviil. § 2. 4 Stromat. IV. § vii. p. 588.
2 Hippolytus, Contra Noetum, § xiv. 5 Irensus, I. ¢, xxiii. § 1.
3 Theophilus, Ad Autolycum, T1. § 15.
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and taught the doctrine of the Trinity in Unity in some sense
or other.”!

The truth, no doubt, was, that the perpetual recurrence of
formularies that embodied this doctrine kept it constantly
before the eyes of Christians. Baptism, for instance, was
notoriously administered in the name of the Father, and of
the Son, and of the Holy Ghost, from the first—even trine
immersion is a practice attending it so early, as to be lost in
antiquity—and a public confession of faith was made at it,
expressive, as we know, of the three Persons of the Godhead ;
a confession directly affirmed to have commenced with the
very Gospel itself>—nec meus hic sermo—Basil, a Father of
the fourth -century, expressly asserts, when writing on the
subject of the Holy Spirit, that such was the force of custom,
such the strength of tradition on this question, that the spe-
culations of private individuals were controlled by it, and that
they would not venture to set up their own opinions against
an authority, which bore them down.?

So many elements, then, of evidence for a Trinitarian creed
—(I have only given examples of whole classes)—are afloat
in patristic theology from the most primitive times; and
these, again, insensibly as it were, give place to distinct and
technical expressions of such a creed, as heresies spring up, and
controversies with them, calculated to call forth such mani-
festoes, and to bring ideas previously existing to a point—
and all this, before the more formal symbols of faith which
we now possess, agreed upon in Councils, had made their
appearance, as far as wJ know—though these latter, again,
are still to be regarded simply as exponents of the truth as
it was held from the beginning, and not as any new disco-
veries of it, and are probably very much more ancient in sub-
stance than the dates formally assigned to them. It will be
convenient, then, to show the farther development of the
question by taking the more prominent clauses of the Athana-

1 Tliustration of the method of ex- 3 Iy dANd wolhayol xal adrés
plaining the New Testament by the | vijs ouimfelas 76 loxvpdy Svowmod-
early opinions of Jews and Christians | pevos, eboefeis pavis dpire mepl Tod
concerning Christ, p. 230, Cambridge, | Ivedparos . . . . obrws, oluat, 16 s
1838, mapadéaews loxupdy évijye mohhdkes

2 Hanc regulam ab initio evangelii de- | 7ovs dvdpas kai Tois olkeiois éavrdy
cncurrisse. Tertullian, Adversus Prax- | 8dypacw dvridéyew.—Basil, De Spi-
eam, ¢, il ritu Sancto, e. xxix,
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sian Creed, those, I mean, which relate more particularly to
the metaphysical qualities of the Deity, and demonstrate that
the raw material of them is discoverable in the writings of
the first three centuries; thus antedating Dr. Waterland’s
valuable illustrations of the same document, who draws his
vouchers almost altogether from Augustine, a Father whose
phraseology, no doubt, being more dressed by theological rule,

comes closer to that of the Creed.'
Irenzus, IV. ¢ xxxiii. § 7.—* Moreover he” (i. e. the true
believer, § 1) “will condemn all those

VghO?)O(}VGr 1"1”131 be  who are without the truth; that is,
el 'necisc;r;ya ihat 2o without the Church: but he will be
hold the Catholic Faite. himself condemned of none. For with

‘Which Faith except
every one do keep whole
and undefiled : without
doubt he shall perish
everlastingly.

And the Catholic Faith
is this: that we worship
one God in Trinity, and
Trinity in Unity;

him all things will be consistent. And
he has perfect faith in one God Almighty,
of whom are all things ; and in the Son
of God, Christ Jesus our Lord, by whom
are all things ; and his persuasion is firm
touching his Incarnation, whereby the
Son of God became man: and in the
Spirit of God, who supplies a knowledge of the truth, and
expounds the dispensations of the Father and the Son through-
out all generations of men, according to the pleasure of the
Father.””?

Cyprian, Ep. lxxiii—*“ How then can some who are with-
out the Church, nay against the Church, maintain, that pro-
vided a Gentile be baptized in the name of Jesus Christ in
any way whatever, he will obtain remission of sins? whereas

! T have contented myself with guot-
ing a limited number of authorities
under each clause. It would have been
easy to have accumulated them to al-
most any extent, as may be seen by
turning to Mr. Bailey's Rituale Anglo-
Catholicum, which by no means exhausts
them—a most useful work to all who
study the elements of our Prayer Book
-—from which indeed, and from Dr.
Burton’s Ante-Nicene Testimonies to
the doctrine of the Trinity, I have oc-
casionally borrowed a reference, where
one happened to present itself, more ap-
posite, as I thougbt, than any which
my own notes supplied.

% Tudicabit autem et omnes eos qui
sunt extra veritatem, id est qui sunt
extra ecclesiam ; ipse autem a nemine
judicabitur. Omnia enim ei constant :
eis éva Oedv mavroxpdropa, éf of Ta
wdvra, wioTis SAékAnpos’ kal eis Tow
Yiov Tod Oeod Inoovy Xpiosrdy, Tév
K,ﬁptov :'”,Lé‘w, ,84.’ Am? T4 mdyra, xal Tds
oikoyopias avrov, 8 &y dvbpwmos
éyévero & Yids Toi Oeob, metopovs)
Befaia’ kai els T0 Mvetpa 7od Oeod,
qui prestat agnitionem veritatis, 7o
tas oixovoplas Tarpds Te xai Yiov
axnvofarciv xal® éxdoTny yevedv év
Tois dvfpdmois, kalds Pollerar 6 -
Iarip.
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Christ himself commands the nations to be baptized in the
name of the full and wnited Trinity.”’

Tertullian, Adv. Praxeam, c¢. iil.—" Why then should God
seem to suffer division and dispersion
in the Son and the Holy Ghost, who
have the second and third places allotted
them, consubstantial as they are with
the Father; when He suffered no such thing in the angels
who are many in number and are not of the same substance
as himself?”?

Justin Martyr, Dial. § 128.—“And that that Power
which the prophetic word calls also God, as hath been in like
manner shown at large, and Angel, is not nominally different
only, as the light is nominally different from the sun” (in
allusion to a previous illustration), “but is numerically
different, 1 have briefly shown already, when I said that
this Power is begotten of the Father, by his power and will,
not however by division, as though the substance of the
Father was separated, even as all other things when separated
and divided are not the same as they were before such divi-
sion. And I took as an example this fact, that from one
fire we see other fires lighted; the fire, from which many
may be lighted, suffering no diminution, but still continuing
the same.”?

Origen in Joannem, tom. ii. § 6, vol iv. p. 62. (When
commenting on the text, “All things were made by him,”*
Origen volunteers to discuss whether the Holy Ghost is in-

Neither confounding the
Persons: nordividing the
Substance.

1 Quomodo ergo quidam dicunt foris
extra Ecclesiam immo et contra Eccle-
siam, modo in nomine Jesu Christi,

mOAAN®Y  doaltes dmodédeikrar, kai
> 3 13 Y ~ €y 7 -~
dyyehov, ol ®s 1O TOU TAiov Qs
ovépart pdvov dpifpeirar, dANG kai

ubicumque et quomodocumque‘ gentilem
baptizatum remissionem peccatorum
consequi posse, quando ipse Christus
gentes baptizari jubeat in pleni et adu-
natd Trinitate.

2 Quule est ut Deus divisionem et dis-
persionem pati videatur in Filio et in
Spiritu Sancto, secundum et tertium
sortitis locum, tam consortibus sub-

stantie Patris, quas non patitur in tot’

angelorum numero, et quidem tam a
substantid alienis.

3 Kai ére dlvapis adry, v kal Oedy
kaket & mpopnrikds Adyos, s diud

dpiBpd érepdy T éoTi, xti év Tois
wpoetpnuévors Oue Bpayéwy Tov Ndyov
é&nqraca, elmdy Ty Slvauy TadTyy
yeyewijoblar dnd Tod Ilarpds Suvdper
kat BovAs adrod, dAN od kara dmo-
Topny, &s dmopepifopévns Ths TOD
Harpds odolas, émoia Td d\ha wdrra
pepi{peva kal repvdpeva od Ta adrd
éorew & kal wpiv Tpnbijvar kai wapa-
det paros  xapw 1r¢,zpel.7\r';q§ew T4 s
dmo mupds ~ dvamTépeva ‘n'u)p&’ érepa
Spdpev, obdév éNarToupévov éxelvov, éf
ou)aufl(;be’r]val. moAa Svvavrar, d\\a
TQuTov pévovros. 4 John i 3.
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cluded, and proceeds), “ There will still, however, be a third
opinion besides the two which maintain, one of them
that the Holy Ghost was made by the Word, the other
that it was uncreated ; and this third opinion is, that the
Holy Ghost is not by itself a Person, distinet from the
Father and the Son . . . . We, however, are persuaded that
there are three Persons, the Father and the Son and the
Holy Ghost, and believing that there is nothing unproduced,
besides the Father, we accept it as the more pious notion and
as the true one, that whereas all things were made by the
Word, the Holy Ghost is of more honour than them all, and
in rank higher than all things that were made by the Father
through Christ. And this, perhaps, is the reason why he is
not called the very Son of God; the Only Begotten alone be-
ing by nature the Son from the beginning; of whom the Holy
Ghost seems to have stood in need, as having ministered to
his Hypostasis (or Personality), not merely as to his existing,
but as to his being wise, and rational, and just, and all that
one ought to think Him to be, as the sharer of those qualities
which we have already described to belong to Christ.”?
Tertullian, Adv. Praxeam, c¢. xi—*Thus briefly, but evi-
i dently is the distinction of the Trinity set
con o e e Ter forth.  For it is the Spirit himself, who
other of the Son: and speaks; the Father, to whom he speaks ;
”‘G“ﬁ’;:fr of the Holy the Son, of whom he speaks. In like
manner, other things which are spoken,
sometimes to the Father of the Son, or to the Son; some-

' "Egrai 8¢ Tis kai -rprros' mwapd Tovs  Oeod, pdvov Tob Movoyevois Proec
8to, 'rov Te i Tob AO‘you wapaBexop,e- . Yiod dpyfifev Tvyyxdvovros, b xpnlew
vov 'ro ]Ivev;ta 1'6 a‘ylov ‘ye‘yovevat, xal ?ou:e TO &'ylov Hveﬁp.a, &axovoﬁwos‘
ToV a'yewr]roy abdToy cwm GmokapBd- av-rcu ™ u‘n'od"rao'ﬁ, ov p.ovoy els 1O
vovra, boy;tan{mv /.1.7165 obaiay Twwa LSLav cwat d\Aa kal o'o¢6v elvar kal Ro‘yl.xov
u¢eo"ravat T0D a‘le‘U Hyevp.a-ros' érépav | kal Banwv, Kkai way o-rm'o-rovv xPn avtd

1rapa -rov IIa-rspa xat o0 Yidy . ... | voelw -rv-yxavcw, xara p.e-roxr]v TV Tpo-
nies p.ev-rovye rpﬂs‘ trooTdaels 'n'ctaop.c etpnpéver nuiv Xpiorod émvoidv.
vo -rv‘yxuvcw, Ty Harépa, Kat 'rov Yidy, |- 1n which passage it must be borne in

kai TO a'yl.ov chvya, xal a‘ycwr;-rov mind that odgiay means Person; the
p.r]ch e'rcpov rot Ilarpods cwac meo - | parties Origen had in his eye being the
TedorTes, ws cuzchca'-repoy kal dAnfés | disciples of Noetus, the precursors of
ﬂpo(ﬂep.fea -ro, 'n'av-rwv S Tob Ao'you the Sabellians; and that dmoordoeis
-yeyo,u.cymv, 70 a‘ywv Hycvp.a mavrev | has the same signification; the argu-
cl.mu 'rL;um'rcpov, kai Tafet mavrov T@v | ment continuing to glance at the same
Umd Tod Ha-rpos- did Xpw"rou yeyevvn- heresy which confounded the Persons.
/J,evmv Kal -raxa avn] éoriv § airia | See Bull, Def. Fid. Nic. sec. 2, c. ix.
Tob pi kai adrd vidw ypnuerifew Tod ! § 11, p. 117, fol.
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times to the Son of the Father, or to the Father; sometimes
to the Spirit ; esfablish each Person in his own proper self.”
¢. xii.— Bul if the number of the Trinity stagger thee, as
if the Trinity were not, therefore, knit together in simple
Unity, 1 ask, how does the one single Being speak in the
plural, where he says, Let us make man after our image
and likeness ; instead of saying, I will make man after my
image and likeness, as being himself one and singular ¢!

Irensus, IV. ¢. xx. § 1.—“ For there is ever present with
him” (the Father), “ the Word and
Wisdom, the Son and the Spirit, by
whom and in whom he made all things
freely and of his own accord; and to
whom he speaks when he says, Let us make man after our
image and likeness.”*

III. c. viii. § 3.—“ But that he made all things freely
and as he pleased, David again asserts, ¢ Our God is in heaven
above, and in earth he doeth all things according to his
pleasure.”® Now the things constituted differ from him
who constitutes them, and the things made from him who
made them. For he is himself not made, and is without
beginning and without end, and has need of nothing, himself
sufficing for himself, and for all other things, imparting to
them, indeed, the very privilege of existing. But the things
which have been made by him had a beginning ; and the
things which had a beginning may have an end, and are in
subjection, and have need of him who made them: it is
altogether necessary, therefore, that they should be distin-
guished by a different term, by all who have any moderate
sense of discrimination ; so that he, who made all things,
together with his Word should be justly called God and Lord

The Father uncreate,
the Son uncreate: and
the Holy Ghost uncreate.

! His itaque pauc}s tamen manifeste
distinctio Trinitatis exponitur. Est
enim ipse qui pronuntiat Spiritus, et
Pater ad quem pronuntiat, et Filius de
quo pronuntiat. Sic et cetera que
nunc ad Patrem de Filio, vel ad Filium,
nune ad Filium de Patre, vel ad Patrem,
nunc ad Spiritum pronuntiantur ; unam-

.quamgue personam in sui proprietate
constituunt.

Si te adhuc numerus scandalizat
Trinitatis, quasi non connexs in uni-
tate simplici, interrogo quomodo unicus

! et singularis pluraliter loquitur : Facia-
mus hominem ad imaginem et similitu-
dinem nostram; cum debuerit dixisse,
Faciam hominem ad imaginem et simili-
tudinem meam, utpote unicus et singu-
laris ?

2 Adest enim ei semper Verbum et
Sapientia, Filius et Spiritus, per quos et
in quibus omnia libere et sponte fecit,
ad quos et loquitur, dicens : Faciamus
hominem ad imaginem et similitudinem
nostram.

$ Psalm exv. 3.
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alone : but that the things which are made should not be ex-
pressed by the same term, nor have a word applied to them
which belongs to the Creator.”!

Clemens Alexandrinus, Paedag. I. c. . p. 123.—“ O mys-
terious wonder! The Father of the
universe is one ; and the Word of the

The Father incompre-
hensible, the Son incom-

prehensible: and the . . .
Holy Ghost incompre- UNiverse is one; and the Holy Ghost is
hensible. one and the same everywhere.” * .

Irenzeus, IV. c. iv. § 2.—“ And well he spake who said,
that the measureless Father is measured in the Son, for the
Son is the measure of the Father, since he contains him.” 3

¢. xx. § 3.—“That the Word, that is the Son, was ever
with the Father, we have demonstrated
at length: and that Wisdom, which isg
the Spirit, was with him before all
worlds, it saith by Solomon.”*

Origen, Comment. in Genes., vol. ii. p. 1.—*“ For God did
not begin to be o Father, having been hindered from being so
for a time, like human fathers, who must wait to be fathers;
for if God was always perfect, and his power of being a
Father was always present with him, and if it was good for
him to be the Father of such a Son, why should he defer it,
and deprive himself of the good from time to time, so to speak,
when he might have been the Father of a Son, and was not ?

The Father eternal, tha
Son eternal: and the
Holy Ghost eternal.

And the same may be said concerning the Holy Qhost.” *®

! Quoniam autem ipse omuia fecit li-
bere et quemadmodum voluit, ait iterum
David: Deus autem noster in ecelis sur-
sum et in terrd, omnia queecunque vo-
luit, fecit. Altera autem sunt, quee con-
stituta sunt, ab eo qui constituit, et que
facta sunt, ab eo qui fecit. Ipse enim
infectus, et sine initio et sine fine et
nullius indigens, ipse sibi sufficiens, et
adhue reliquis omnibus, ut sint, hoe ip-
sum prestans; que vero ab eo sunt
facta initium sumserunt. Quecunque
autem initium sumserunt, et dissolu-
tionem possunt percipere et subjecta
sunt et indigent ejus, qui se fecit; ne-
cesse est omnimodo, ut differens voca-
bulum habeant apud eos etiam, qui vel
modicum sensum in discernendo talia
habent : ita ut is quidem, qui omnia fe-
cerit, cum Verbo suo juste dicatur Deus

et Dominus solus; que autem facta
sunt, non jam ejusdem vocabuli partici-
pabilia esse, neque juste id vocabulum
sumere debere, quod est creatoris,

2 Q Oavpartos pvoTikoV els pév 6
Tov Shwv Harip els 8¢ xai 6 Taw
S\wv Adyos kai 16 Ivebpa 16 dyiov
év, kai 70 aiTd mavrayov.

3 E¢ bene, qui dixit ipsum immensum
Patrem in Filio mensuratum : mensura
enim Patris, Filius, quoniam et capit
eum.

4 Quoniam Verbum, id est Filius,
semper cum Patre erat, per multa de-
monstravimus. Quoniam autem et Sa-
pientia, que est Spiritus, erat apud eum
ante omnem constitutionem, per Salo-
monem ait.

5 0V yap 6 Oeds Marip elvar fpLaro,
kwAvdpevos @s ol ywipevor marépes

DD
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De Principiis, IV. § 28.—¢“ But this very expression of
ours, that there never was a time when (the Son) was not,
must be received with allowance (for the imperfection of
language). For these very words ‘never’ and ‘when’ are
significant of a temporal duration ; but those things, which
are predicated of the- Father and the Son and the Holy
Ghost, must be understood as above all time, above all ages,
and above all eternity. For that only is the Trinity, which
exceeds not only all meaning of a temporal nature, but even
of an eternal. But other things which do not belong to the
Trinity are to be measured by ages and times.”*

Athenagoras, Legatio pro Christianis, § 10.—“ Who then
would not be perplexed on hearing us
called atheists ; confessing as we do, God
the Father, and God the Son, and the
Holy Ghost; discovering their power
in their unity, and their distinction in their order 7”2

§ 24.—«“ We acknowledge God, and the Son his Word,
and the Holy Ghost, united in power, being Father, Son,
and Spirit : for the Son of the Father is Mind, the Word,
Wisdom ; and the Spirit is an emanation, as light from fire.” 3

Hippolytus, Contra Noetum, § xii.—* Wherefore we behold
the Word incarnate; and we know the Father through him; and

So the Father is God,
the Son is God: and the
Holy Ghost is God.

we believe in the Son ; and we worship the Holy Ghost.”*

&lporo, Ind Tol pn ,Sﬁwm:aai o
marépes elvar el yap del Télewos §
©eds, rkal mdpeaTy abTd Slvapis Tov
Iarépa adrdv eival, kal kahoy adTov
elvar Harépa Tob Towotrov Yiod, =i
dvaBd\\erat, xal éavrdy ToU Kkahol
arpioke, kal, bs EoTw elmely, éf of
dlwarar Tlarip elvar Yiol; 70 adro
pévrorye kal wepl Tov ayiov Hvevpa-
Tos AeKkTéov.

! Hoe autem ipsum quod dicimus,
quia nunquam fuit quando non fuit,
cum venid audiendum est. Nam et
hec ipsa nomina temporalis vocabuli
significationem gerunt, id est quando
vel nunquam ; supra omne autem tem-
pus, et supra omnia semcula, et supra
omnem sternitatem intelligenda sunt
ea qus de Patre et Filio et Spiritu sancto
dicuntur. Hsc enim sola Trinitas est
qusee omnem sensum intelligentiss non
solum temporalis verum etiam eeter-

nelis excedit. Cwtera vero qus sunt
extra Trinitatem in swmculis et tempor-
ibus metienda sunt.

* Tis odv obk dmopfom, Aéyovras
Oedv Tarépa kai Yiov ©Oecdy xal
Ilvebpa dyiov, Sewvivras adrdv kai
Y & 1]} évboe dhvapw, kal Ty év t§
Tdfer Siaipeowy, drovoas dbéovs ka-
Aovpévous ;

Qs yap Oedv papéy, kal Yiow
Tov Adyoy adrol kal Ilveipa dyiov,
évolpeva pév kara Slvapw, rov Tla-
Tépa, Tov Yidy, 16 Hvedpa, §ri vois,
Aéyos, dopia, Yids Tol Harpds, «ai
dmdéppoia, bs Gés dmd  wupds, TS
Ivetpa. .

4 Otkoly &voapkor Adyov Oewpod-
pev, Harépa 8 adrod vooluev, Yip
8¢ mioTeloper, Ovedpare ayie 1rpoa"-
kvrovpev.—Apud Routh, Opuse, tom, i,
p. 68,
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Origen, Comment. in Joannem.—“The laver of water is
a symbol of the purification of the soul, which has all the
filth contracted by sin washed away : nevertheless, for him
who gives himself up to the Divinity of the adorable Trinity,
through the power of invocations, it has of itself the begin-
ning and fountain of graces.”’

Comment. in Epist. ad Romanos.—*“ The sacred powers
are capable of being the receptacles of the Only Begotten, and -
of the Divinity of the Holy Spirit.”?

De Principiis, TL ¢. vii. § 3.—“But those (heretics), such
is the slowness of their understandings—for they are not only
unable to explain what is right, but cannot even lend an ear
to the things which are said by us—thinking more lowly
than they ought of his Divinity (i.e. the Divinity of the Holy
Ghost), have abandoned themselves to errors and deceptions.” ?

Tertullian, Adv. Praxeam, c. xiii. (Praxeas had objected
that if it was God who gave the com-
mand for the creation, and as John says,
the Word who executed the command
was God, there must be two Gods. In
the course of Tertullian’s reply to this,
there occurs,) “ We never give utterance
to the expression two Gods or two
Lords; not, however, as though the
Father were not God, and the Son God, and the Holy Ghost
God, and each of them God.” *

Irenwmus, ITI. c. viii. § 8.—“For he (the Father) is not

The Father is made of ‘made, and- is without beginning, and

none : neither ereated,  without end, and js in need of nothing,
nor begotten. .

Like as we are com-
pelled by the Christian
verity : to acknowledge
every Person by himself
to be God and Lord ;

So are we forbidden by
the Catholic Religion : to
say, There be three Gods,
or three Lords.

' T$ 100 Odaros Novrpdy oipSolov
ttfyxéve:‘. lfaﬁ‘aptriolu Yuxis, m’iv'ra.
Shmov rév dmd Kakias amomAvvapévns
oddéy 8¢ frrov kai xaf éavrd, TH
éumapéxovt s'au;r&y_ ] ‘9561;1]11 'rf):s‘
Wpoaxuv:]rqr’TpLa?os‘, dut Tijs -duvd-
peos Tév svru()\qo-’smv, Xapioparwy
dpxy Exes xai wypy. )

* Al iepal duvdpers Ywpyrikal TOb
Movoyevovs, kai Tis Tov aylov Hvei-
paros Beéryros. These passages of
Origen are preserved in Basil, De Spi-
ritu Sancto, ¢, xxix,

® Isti vero pro imperitia sui intellee-
tus, quia non solum ipsi quod rectum
est consequenter non valent exponere,

sed ne his quidem quee a nobis dicuntur,
possunt audientiam commodare, minora
quam dignum est de ejus divinitate sen-
tientes, erroribus se ac deceptionibus
tradiderunt.

. There is reason to think this passage
correctly rendered, from the correspon-
dence of its expression with that of the
two last quotations, which are in the
original Greek.

« 4 Duos tamen Deos et duos Dominos
punquam ex ore nostro proferimus’
non quasi non et Pater Deus, et Filius
Deus, et Spiritus sanctus Deus, et Deus
unusquisque.

DD 2
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and sufficeth for himself, and furnishes moreover to all other
things this property, viz. that they exist.” .
Justin Martyr, Dial. § 129.—You will have perceived
. then, O hearers, if you have paid any
attention at all, that Scripture declares
this offspring to have been begotten of the
Father absolutely before all worlds ; and
“every one must confess, that that which is begotten is nume-
rically different from that which begets.”

Trenseus, IT. c. xxviii. § 6.—If any one then shall say to
us, How is the Son produced by the Father? We reply to
him, that no one knows his emission, or generation, or nuncu-
pation, or revelation, or by whatever other name you may call
his ineffable generation ; neither Valentinus, nor Marcion, nor
Saturninus, nor Basilides, nor angels, nor archangels, nor
princes, nor powers, but God only who begat him, and the
Son who was begotten.”*

Tertullian, Adv. Praxeam, ¢. iv.—* But when I derive the
Son from no other quarter, than from
the substance of the Father ; when he
does nothing without the Father’s will,
and derives all power from the Father;
how can I be said to be driving the
Monarchy of God out of the Creed ; that
Monarchy, which as it was committed to the Son by the Fa-
ther, so do I preserve it in the Son ? And let me add this as to
the third order, that I do not consider the Spirit to be derived
from any other quarter, than from the Father through the

The Son is of the Fa-
ther alone : not made, nor
created, but begotten.

The Holy Ghost is of
the Father, and of the
Son: neither made, nor
created, nor begotten, but
proceeding.

Son.” *

! Ipse enim infectus et sine initio et
sine fine et nullius indigens, ipse sibi
sufficiens et adhuc reliquis omnibus, ut
sint, hoc ipsum praestans.

* Noeire, & dkpoaral, €l e kai oy
::of;‘u wpooéxere, kal &t yeyewvijolar
vmd Tob Har!_)(‘)s‘ TolTo 16 yévmpa
TPO TAVTwY aTAds TAY kTicpdrev &
Adyos édihov, kal T yevvdpevoy ToD
yevvévros dptep.?' érepdy éore mas
6aTIg0bY Spohoyioete.

. B 8i quis itaque nobis dixerit: Quo-
modo ergo Filius prolatus a Patre est?
dicimus ei, quia prolationem istam, sive
generationem, sive nuncupationem, sive
adapertionem, aut quolibet quis nomine

vocaverit generationem ejus inenarra-
bilem exsistentem nemo novit; non Va-
lentinus, non Marcion,neque Saturninus,
neque Basilides, neque angeli, neque
archangeli, neque principes, neque po-
testates, nisi solus qui generavit Pater
et qui natus est Filius.

4 Cterum, qui Filium non aliunde
deduco, sed de substantia Patris, nihil
facientem sine Patris voluntate, omnem
a Patre consecutum potestatem, quo-
modo possum de fide destruere monar-
chiam, quam a Patre traditam in Filio
servo?  Hoc mihi et in tertium gradum
dictum- sit, quia Spiritum non aliunde
puto, quam a Patre per Filium,
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c. viii.—“ Whatever proceeds from another must be
second to that from which it proceeds, yet it is not on
that account separated from it. But where there is a second
there must be two ; and where there is a third, there are
three. For the Spirit is a third from God and the Som;
as the fruit is third from the branch and from the root ;
the river third from the stream and from the fountain ;
the sparkle from the ray and from the sun. Nothing, how-
ever, assumes a nature alien to that from which it derives
its properties. Thus, the Trinity, proceeding through close
and connected gradations from the Father, is not opposed to
the Monarchy, and leaves the condition of the economy un-
damaged.” !

Adv. Hermogenem, c. vii—“ For the Godhead has not
degrees, forasmuch as it is One.” 2

Origen, De Principiis, I. ¢. iii. § 7.—
“Lest, however, any one should think
that, because we say the Holy Ghost is
given to the saints only, whilst the blessings and operations
of the Father and the Son are experienced by the good
and bad, the just and unjust, we hereby set the Holy
Ghost before the Father and the Son, or affirm his dignity
to be greater; this is by no means a consequence. For
we have simply been describing the peculiar character of
his grace and agency. But in the Trinity mothing must
be said to be greater or less, since the fountain of the one
Godhead grasps the world by his Word and Reason, and
sanctifies by the Spirit of his mouth whatever is worthy
of sanctification.”

And in this Trinity
none is afore or after
other : none is greater
or less than another.

! Omne quod prodit ex aliquo, secun-
dum sit ejus necesse est de quo prodit,
non ideo tamen est separatum. Secun-
dus autem ubi est, duo sunt. Et tertius
ubi est, tres sunt. Tertius enim est
Spiritus a Deo et Filio, sicut tertius a
radice fructus ex fructice. Et tertius a
fonte, rivus ex flumine. Et tertius a
sole, apex ex radio. Nihil tamen a
matrice alienatur, & qui proprietates
suas ducit. Ita Trinitas per consertos
et connexos gradus a Patre decurrens,
et monarchise nihil obstrepit, et cecono-
mi® statum protegit.

2 Divinitas autem gradum non habet,
utpote unica,

3 Ne quis “sane existimet nos ex eo
quod diximus Spiritum sanctum solis
sanctis presestari, Patris vero et Filii
beneficia vel inoperationes pervenire et
bonos et malos, justos et injustos, pre-
tulisse per hoc Patri et Filio Spiritum
sanctum, vel majorem ejus per hoc as-
serere dignitatem; quod utique valde
inconsequens est. Proprietatem nam-
que gratiz ejus operisque descripsimus.
Porro autem nihil in Trinitate majus
minusve dicendum est, quum unius
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Contra Celsum, VIIT. § 12— We then worship the

$o that in all things,
as 18 aforesaid: the Unity
in Trinity, and the Tri-
nity in Unity is to be
worshipped.

Father of truth; and the Son who is
truth, being two in Person, but one in
unanimity, in symphony, in identity of

will.” !

Tertullian, De Oratione, c. xii.— Nor ought earnest prayer
merely to be clear of all angry feeling, but even of every
commotion of mind ; for it should be sent forth from a spirit

like unto that Spirit unto whom it 18 sent.

For a spirit

that is defiled will not be acknowledged by the Holy Spirit,
nor the sad by the cheerful, nor the bond by the free.”
Justin Martyr, Dial. § 71.—I would have you to know,

Furthermore, it is ne-
cessary to everlasting
salvation: that he also
believe rightly the Incar-
nation of our Lord Jesus
Christ.

For the right Faith is,
that we believe and con-
fess : that our Lord Jesus
Christ, the Son of God, is
God and Man;

God, of the Substance
of the Father, begotten
before the worlds: and
Man, of the Substance of
his Mother, born in the
world ;

that they have altogether expunged many
passages from the translation of the Sep-
tuagint, wherein it might be clearly
shown that this same (Jesus) who was
crucified, was both God and man.”®

Dial. § 87.—“Now confessing that
these things were spoken of Christ, you
still affirm that he pre-existed as God,
and that he took flesh according to the
will of God, and was made man of a
virgin.” *

Origen, Contra Celsum, I. § 60.—
“ And they brought gifts such as they

might offer symbolically to a Being, so to speak, compounded
of God and mortal man ; gold, as to a king ; myrrh, as to
one about to die; incense, as to God.”*

Divinitatis fons Verbo ac Ratione sui
teneat universa, Spiritu vero oris sui
que digna sunt sanctificatione, sancti-
ficet.

! @pnokeboper oby ToV Marépa Ths
dAnfelas, xai Tov Yitv Ty dhnbeiav,
dvra 8o rfj tmoordoer wpdypara, &
8¢ 7fj Spovoiy, xai Th guppwvia, xai
7)) Tavrérnre Tov BovAjuaros.

? Nec ab ird solunmodo, sed omni
omnino confusione animi libera debet
esse orationis intentio, de tali spiritu
emissa, qualis est Spiritus, ad quem
mittitur. Neque enim agnosci poterit a
Spiritu Sancto spiritus inquinatus ; aut
tristis a leeto, aut impeditus a libero.

3 Kal 87t mwoMNds ypapdas rékeov
mepieidoy amd TAY efnynoewy THY
-yq:ew;p.éku 1';21'0 TOY 1'rap¢‘1, Hro)\f-
paie  yeyernuéver mpeoBurépwv, é€
v Suappndny olros alrés 6 oravpe-
Oeis 61t Oeds kal dvfpwmos xai orav-
povpevos kai dmobviiorwy kexnpuypévos
amodelxvvras, eldévae dpds BovAopar.

! Kai dpoloyioas Tabra .. . els
Xpiorov elpioba, kai Oedv adriv
mpoUmdpyovra Aéyes, xal- kard v
Bovkny Tol Oeot capkomounbévra
adrdy Aéyes Sud tiis maplévov ye-
yevvijobar dvfpemov.

5 ®épovres pév ddpa, &

o 3 ”

\ ; ! (v ovrws
Y, -

ovopdow) ouvberw Twi éx Oeobv kat
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Melito, De Incarnatione Christi.—* The same being God
and also perfect man.”!

Hippolytus, Contra Beronem et Heli-
cem, p. 226.—“ Being and thought to
be at once the Infinite God, and circum-
scribed man, having the perfect being of both perfectly.”*

Origen, De Principiis, II. ¢. vi. § 3.— This substance
then of the soul mediating between God and flesh (for it was
not possible that the nature of God should be mingled with
body without a mediator), there is born, as we have said,
God-man ; that substance being the medium, its nature not
being opposed to the assumption of a body.”®

§ b.—*“But if it should appear to any one to be a dif-
ficulty, that we assign a reasonable -soul to Christ, and in
all our arguments represent the nature of the soul as capable
of good and evil, that difficulty may be thus explained.”*

Ignatius, Ad Ephesigs, § vii.—*There is one physician

fleshly and spiritual, made and not made,
God born in the flesh, true life in death,
both of Mary and of God, first capable
of suffering, and then incapable.” ®
Praxeam, c. xxvii—* We must inquire
about this ; how the Word was made
- flesh ; whether as transfigured into flesh,
Eﬂig{ﬁiﬂ 'éiﬁf;t’he Man- or as putting on ﬂesh?g‘;l Certainly he
must have put on flesh. For we must consider God to be
immutable and incapable of taking shape, as being eternal
But transfiguration is the extinction of the previous estate.

Perfect God, and per-
fect Man: of a reason-
able soul and human
flesh subsisting,

‘Who although he be
God and Man: yet he is
not two, but one Christ.

Tertullian, Adv.

One; not by conversion
of the Godhead into flegh :

avepum'ov GVTITOU Wpoaqve'yxav (T'UF'
Bo)\a pev, os Bam)\el. -rov xpvaov,
s Bé rsﬁw;gop.svw ™y opdprav, bs
8¢ O ToV )\tﬁavwrov

I Qeos &w dpod Te Kai dvBperos
Téhetos 6 adrds.—Apud Routh. Reliq.
. Sacr. vol. 1 p. 115,

2 ©edv mrcl.pov op.ov Kkai 7rcpt'ypa1r'rbv
avepwnov dvra Te kal voolpevoy, THv
oboiay  éxatépov  Teleiws. TeXelay
éxovra.

4 Hic ergo substantid anime inter
Deum carnemque mediante (non enim
possibile erat Dei naturam corpori sine
mediatore misceri) nascitur, ut diximus,
Deus homo, illA substantia media exis-

tente, cui utique contra naturam non
erat corpus assumere.

4 Quod si alicui difficile videbitur, pro
eo quod rationabilem animam. esse in
Christo supra ostendimus, quum utique
animarum naturam boni malique capa-
cem per omnes disputationes nostras
frequenter ostendimus, hoe modo rei
hujus explanabitur difficultas.

5 Els Za-rpés e’o"rw, aapmxés Te Kai
wveuy.a-rmos, 'yevvqros kai a—yevw;-ros,
(V o’apm ’yGVD,U-GVOS‘ Geos, €ll aeava'ra)
oy aknbuvi), xal éx Mapms kai éx
©cov, mpdTov wabntds kal ToTE dma-

,

Oys.
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For whatever is transfigured into something else, ceases to be
what it had been, and begins to be what it was not. But
God cannot cease to be, nor can he be different from what he
was.”! ‘

Origen, Contra Celsum, ITI. § 41.— Let those, however,
who accuse us know, that he whom we believe and are per-
suaded to have been God from the beginning and the Son of
God, the same is the very Word, very Wisdom, and very
Truth. And we say that his mortal body, and the human
soul within it, not merely by communion with him, but by
union and commixture, acquired the highest gifts, and that
sharing his Divinity they passed into God.” v

Tertullian, Adv. Praxeam, c¢. xxvii.—*The Word was no

other than God : the flesh no other than
It is a double estate, not by
confuston, but by conjunction in one
Person, of God and the man Jesus.”

Such is the clear complexion of the testimony borne by the
Ante-Nicene Fathers to the doctrine of the Trinity. Such
the impression which their writings convey in the gross to the
careful reader of them. He would rise from them with the
conviction fixed in his mind that they held substantially the
faith set forth in the Athanasian Creed ; however particular
phrases may have presented themselves to him, from time to
time, which seemed repugnant to it—a circumstance which
he will account for partly from the loose mode of expressing
themselves, which untutored theologians were content to adopt,
partly from the extreme difficulty of finding words exactly
adapted to the ideas, and such as should not impart defective

One altogether; not by
confusion of Substance:
but by Unity of Person.

! De hoc queerendum, quomodo Ser-
mo caro sit factus; utrumne quasi
transfiguratus in carné, an indutus

o 5 -
apxnfev elvar Oeov kai Yidv Ocod,
ofros 6 adToldyos €Tl kal 7 abro-

gopla kai 1 adrd dipbeiar 1O Oé

carnem? Immo indutus. Ceterum,
Deum immutabilem et informabilem
credi necesse est, ut @wternum. Trans-
figuratio autem interemptio est pristini.
Omne enim quodcunque transfiguratur
in aliud, desinit esse quod fuerat, et in-
cipit esse quod non erat. Deus autem
neque desinit esse, neque aliud potest
esse. :

2 "Opws 8¢ loTwoar of éykaovyres,
ore oy pév vouilouev, kai wemelopeba

Ounrov atrov odpa, kai Ty dvlpw-
wivqy & alr@ Yruxnp, Tij Tpos éxetvov
ol udvov rowwvig, dAAd xal €védoer
kai dvakpdoel Ta péylord papey wpoo-
elhnchévar, kai tijs €xelvov fedyTos
kexowwvnkiTa eis Oedv peraBeBnkévac.

3 Quianeque Sermo aliud quam Deus,
neque caro aliud quam homo . , . ,
Videmus duplicem statum non confu-
sum, sed conjunctum in uni persons,
Deum et hominem Jesum,
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notions of the Godhead, owing to the material sense in which
they were ordinarily used : but, above all, from the mystery
of the subject itself, one so far surpassing the capacity of man.
The whole question, therefore, had to be filtered in Councils,
even as the question of the circumcision of the Gentiles was
debated and the decree issued accordingly in those remarkable
terms, “ It seemed good to the Holy Ghost and to us.”* In
the meantime we must be prepared to see the doctrine in the
ore, if I may so speak, encumbered with dross. Hence the
several expressions which Arians and other schismatics press
into their service, deriving from them, taken singly and alone,
arguments for their dogmas the most plausible, and which
sciolists in these matters repeat with triumph; but which,
upon minds thoroughly imbued with the spirit of these au-
thors and intimately conversant with their works, produce no
effect at all. A

Thus, in spite of the substance of the Athanasian Creed
manifested as I have shown it to be in the writings of the
Primitive Fathers, you will find it nevertheless said by one
or other of them, on one or other occasion, that the Son has
the second place, the Holy Ghost the third®; that the Son
ministers to the Father®; that God was the Author of the
power, divinity, and even salvation of the Son*; that he was
Wisdom, the second person created, in allusion to Proverbs
viil. 22 (LXX)®; that he was first created by God to plan,
then generated to execute®; that there was a treatise written
by one of them, “Concerning the Creation and Generation of
Christ ”7 that the Father is known by himself more intimately
than he is known by the Son®; that we are not to pray to
Christ, but only to God the Father through Christ®; that
God the Father rules the Saviour'; that the Son was the
oldest of created things''; and much more to the like effect.
These latter passages are all of them from Origen, from whom
alone might be collected more expressions of this unguarded
kind than from any other Ante-Nicene Father, or, perhaps, all

1 Acts xv. 28, 7 Melito, ap. Routh, Rel. Sacr. vol. i.
2 Justin Martyr, Apol. . § 18, ~ p. 114, .
3 Dial. § 60. ’ 8 Origen, De Principiis, IV. § 35.

4 55 102. 129, 9 De Oratione, § 15.

5 Tertullian, Adv, Praxeam, ¢. vi. ‘0 Contra Celsum, VIIIL. § 15,

8 ¢, vii. ' IIpegBiraroy yip abrov mdvrev
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the Ante-Nicene Fathers put together. And yet it would be
easy to produce others from him (often scores of them, many I
have produced already) diametrically opposed in meaning to
that which any or all of these scem to bear; and it may be
observed as a very frequent argument on this subject, that
throughout his book against Celsus, Origen evidently con-
siders that every objection which Celsus can raise against
Christianity, founded on difficulties resulting from the doc-
trine of the Divinity of Jesus Christ, was a legitimate objec-
tion, and required an answer; a line of defence which he
would never have adopted had he felt himself in a condition
to dispute or to deny the premises; and a great number of
such objections Celsus actually does advance.!

It would seem, therefore, that in the instance of Origen
more than the usual causes to which I have adverted must
have operated to produce so large a proportion of  blemishes ;
that there must have been more disturbing forces acting on
his theology, as it has reached us at least, than appears at
first sight. We may trace several such from evidence con-
tained in his own writings. First, it appears that he was
much resorted to by philosophers and heretics; that he held
conferences with them and studied their works.? It is pos-
sible that this communication left some tokens of itself behind
on his book. Secondly, it is clear that he often wrote in
haste, and on the move, both time and place against him ;
that under such disadvantages, for example, he penned his
Epistle to Africanus on the,authority of the history of Su-
sanna, which he composed, he says, at a short notice, when
sojourning for a few days at Nicomedia, and for the defects of
which he begs his correspondent’s indulgence on this very
ground ; and it may be added, that the history which he
here defends in his haste as canonical, he elsewhere in his
haste seems disposed to abandon.® And when speaking of a
certain diagram of which Celsus had made use, he avers that
he could find no key to it anywhere, many as were the parts

Tdv Snuovpynudrey loacw of Oeiod [2nd Ed.

Adyor.—V. § 37. 'This is the passage | ! See especially IL. § 17, et seq.
apparently referred to by Dr. Clarke, 2 Ex Origenis Epistola, vol. 1, p. 4.
and overlooked by Dr. Burton. See 3 Fragm. ex libro decimo Stromatum
Testimonies of the Ante-Nicene Fa- | Origenis, vol, i. p. 40,

thers to the Divinity of Christ, p. 300,
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of the earth over which he had travelled, as though it was his
habit to prosecute his studies on the wing.! And in the con-
struction of his work against this same Celsus, he discovers in
a still more remarkable manner this habit of precipitation ;
for though he eventually took more pains, perhaps, with this
work, than with any other he composed, or, at least, any other
that has descended to us, yet having commenced it on one
plan, and soon finding it expedient to continue it on another,
he could not prevail on himself to recast the beginning, but re-
tained it as it was, for the sake of expedition and economy of
time ; and apologized in a preface to his readers for the in-
congruity it would occasion.® We may detect similar marks
of hurry in the opening of the second book against Celsus, as
compared with that of the third. For, whilst in the opening
of the second, he professes to confine himself in that book to
the charges which Celsus, in the fictitious character of a Jew,
brings against the Jews who believed in Jesus ; in the opening
of the third, where he recapitulates the subjects of the two for-
mer books, he overlooks this limitation of the argument of the
second, and says, “In the second we met, as well as we could,
all the objections made against us who believe in God through
Christ, by Celsus as a Jew.”® Accordingly, it would seem that,
in writing the second book, he did in fact forget the prospectus
with which he started ; the reasoning not having an exclusive
reference to the Jewish believer; and in no single instance
founded peculiarly on Hebrew criticism. Thirdly, it is plain
that Origen propounded a great many of his notions as pure
speculations, in which he had himself no particular confidence,
the freaks of a mercurial mind, and represented by himself as
little else. Thus he introduces his chapter “concerning the
end,” in his “ De Principiis ”” with the remark, that what he
was about to suggest “ would be said with great fear and
caution, rather in the spirit of one who discusses and debates
a subject, than of one who ventures to affirm on it.”* So in
the next chapter, “concerning things corporeal and incor-
poreal,” when launching into a disquisition on the nature of
the heavenly bodies, or on the probability of their being ani-

1 Contra Celsum, VI. § 24. metu et cauteld dicuntur, discutientibus
2 Pref, ad libros contra Celsum, § 6. | magis et pertractantibus quam pro cer-
3 Compare 11. § 1, and ITL § 1. to ac definito statuentibus.—De Princi-

4 Quee quidem a nobis cum magno | piis, L. c. vi. § 1.
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mated, he adds : « Although to institute such an inquiry as
this may seem to have in it a certain audacity, still, since we
are impelled by the desire of laying hold of truth, it does not
seem absurd to examine and try such mattets as it may be
possible to attain unto, according to the grace of the Holy
Spirit.”! Again, “concerning the Incarnation of Christ,” we
find him preparing his readers for his remarks by the following
appeal : “Touching which, we will produce as briefly as pos-
sible, not with any temerity, but simply because the course of
our subject calls for it, the things which our faith rather holds
than those which human reason dogmatically asserts for itself ;
rather advancing our own suspicions than making any positive
‘assertions.”? - Again, in the same chapter, “ Meanwhile this is
what has occurred to us at present, whilst discussing so diffi-
cult a subject as the Incarnation and Divinity of Christ. If,
however, any one can discover anything better, and confirm
what he says by clearer arguments from the Holy Scriptures,
let his conclusions be received rather than ours.”? Again, in
another chapter “concerning the soul,” “ However, as to what
we have said touching the vovs (mens) of man, when changed
for the worse, becoming a yrvyn (anima), or aught else per-
taining to the same question, let him who reads diligently
discuss the matters in his thoughts, and conclude on it; but
let not what we have just put forward be understood as
spoken dogmatically, but rather as produced in the way of
discussion and inquiry.”* Again, in another chapter “con-
cerning human temptations,” Origen starts various theories to
account for “the flesh lusting against the spirit,” and then
concludes, “The reader may choose which theory he likes

! Quamvis hoe inquirere audacie cu-
jusdam videatur, quoniam tamen cap-
tande veritatis studio provocamur, quse
possibilia nobis sunt, secundum gratiam
Spiritus sancti scrutari et pertentare
non videtur absurdum.—De Principiis,
I vii. § 3.

2 De quo nos non temeritate aligui,
sed quoniam ordo loci deposcit, ea ma-
gis quee fides nostra continet, quam quse
humane rationis assertio vindicare solet,
quam paucissimis proferemus, suspi-
‘ciones potius nostras quam manifestas
aliquas affirmationes in medium profer-
entes.—II. ¢. vi. § 2.

3 Hae interim nobis ad presens de
rebus tam difficilibus disputantibus, id
est de incarnatione, et de deitate Christi
occurrere potuerunt. Si quis sane me-
lius aliquid poterit invenire, et eviden-
tioribus de scripturis sanctis assertio-
nibus confirmare quee dicit, illa potins
quam Irec recipiantur.—II. c. vi. § 7.

4 Verum tamen quod dizimus, men-
tem in animam verti, vel si qua alia in
hoc videntur aspicere, discutiat apud se
qui legit diligentius et pertractet: a no-
bis tamen non putentur velut dogmata
esse prolata, sed tractandi more ac re-
quirendi esse discussa.—IT. . viii. § 4.
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best.”! -And once more, in a chapter concerning the end of
the world,” Origen closes his lucubrations, “ Having thus far
discussed the system of corporeal nature or spiritual body, we
leave the matter to the judgment of the reader, that he may
choose whichever theory he likes best; and so we make an
end of our third book.”? These passages, though taken from
the “De Principiis,” I have no doubt are correct versions of
the Greek ; for besides being of a kind to provoke no meddling
of Rufinus, they are perfectly consistent with other places still
existing in the Greek. Thus he ends a comment on the
question of ecclesiastical Digamy as follows: “It is probable
that other notions will be started by persons much wiser than
ourselves, and better able to see into such things, whether as
relates to the law touching the writing of divorcement, or
whether as to the Apostolical precepts, which forbid Digamists
to have any rule in the Church, or to preside over it in any
post of honour : we, however, have expressed what has occur-
red to ourselves on this subject, waiting till something better
can be made out, and something which, by the superior lustre
of knowledge, may eclipse what has been said by us.”® I
have multiplied these quotations, because I think they throw
a light on the character of Origen’s writings; and supply a
key to much that is otherwise perplexing in them.

All these circumstances, then, taken into account, we might
expect that the works of Origen, even as they came fresh from
his pen, would exhibit many of those symptoms of heat and
confusion which certainly appear in them at present, and we
might be disposed to think that there never was a time, even
from their first publication, when they could be adopted as
safe and consistent guides from beginning to end; however
particular treatises might justly be thought such; and how-
ever cognisable, after all, the fundamental features of the
truth and of the Church might be, and indeed still are,
throughout- them as a whole.

But even these drawbacks to the implicit reception of them

1 Kt nos quidem prout potuimus ex | tur vel spiritalis corporis ratione dis-
singulorum personis que dici possunt | cussi, arbitrio legentis relinquimus, ex
disputationis modo de singulis dogma- | utroque quod melius judicaverit eligen-
tibus in medium protulimus : qui autem | dum. Nos vero in his finem libri tertii
legit, eligat ex his gue magis amplec- | faciamus.—ec. vi. § 9.
tenda sit ratio.—III. c.iv. § 5. 3 Origen, Comment.in Matt. tom. xiv.

? Hactenus nobis etiam corporem na- | § 22, vol, iii, p. 646,
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are aggravated by other considerations. We have not, in
many cases, the work as Origen composed it—if the original
concoction had its alloy, the mixture which has resulted from
subsequent vitiation of it is much more debased. In the first
place, the text is corrupt ; how much so, and how much might
be done to correct it, may be perceived by comparing that of
the treatise “De Oratione,” as revised by Bentley, with that
which he found it. But the grievance lies deeper even than
this. Origen was himself careless about his manuscripts.
On one occasion he tells us of a heretic who, having held a
dispute with him, availed himself of the notes of it which Lad
been taken down by the bystanders, and then dressing them _
up to suit his purpose, gave them circulation as a treatise of

Origen’s. Meanwhile, his friends, shocked at the publication,
apply to him for the authentic copy, which, says Origen,
though it had never been read over by him or revised, but
had been thrown aside, so that it was with difficulty
recovered, he at length found and sent them.' It is possible
that several of his treatises, as we now possess them, are not
the deliberate penning of Origen himself but memoranda of
oral addresses, committed to paper by his hearers, in the
manner here alluded to; a process sure to misrepresent him
more or less.? And it is certain, that in the very earliest
times his writings were tampered with by heretics. His
“ De Principiis,” which is said to have suffered in this way
above the rest, underwent further manipulations at the hands
of Rufinus (as he himself confesses®) in his translation of it,
in which alone the greater part of it has been preserved to
us ; and which must be estimated accordingly: for though
the substance of it is, no doubt, Origen’s; and may often be
confirmed as being so by a reference to similar opinions
expressed in other of his works; yet the liberties taken with
it may sometimes involve Origen in contradictions, which are
not really to be laid at his door. And in the Comment on
the Epistle to the Romans, which also has descended to us
only in the Latin version of Rufinus, the translator tells us in
bis Preface that he made bold with his author in the same
way.® I have entered into these details for the purpose of

! Ex Epist. Origenis, vol. i, p. 5. s Ongen, Prologus Rufini in libros
*See Eusebius, Eccles. Hist. vi. | mepl dpxaw.
¢. 86. . € Vol. iv. p. 458,
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accounting for the number of expressions occurring in Origen’s
writings, as we now have them, which jar with the general
tone of his teaching; a number much greater in proportion
than those of a like kind, which present themselves to us in
any other of the Ante-Nicene Fathers.



