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PREFACE.

THE first part of this tract contains the Syriac text of the lost

Apology of Aristides, accompanied by such comments and
elucidations as I have been able to give to the subject. It is my
first venture in Syriac, and I am thankful to my learned friends
who have from time to time assisted me with suggestions and
criticisms for the elimination of some of the more glaring errors.
Amongst them I may mention especially Professor Bensly, of
Cambridge, and Professor Isaac A. Hall, of New York. In the
attempt to give the Armenian fragments of the Apology, in such
a form as may make them accessible for critical use, I have had
the valuable aid of Mr Conybeare, of Oxford, who placed at my
disposal the results of his own work at Edschmiazin.

When the pages were almost through the printer’s hands, my
friend Mr J. A. Robinson, of Christ’s College, by one of those
happy accidents, as we call them, upon which progress depends,
discovered that substantially the whole of the Greek text was
extant, and had been incorporated in that charming half-Greek
and half-Oriental story, the Lives of Barlaam and Joasaph. Of
course this means that, for the greater part of the Apology of
Aristides, we have copies and versions in good number (Greek,
Latin, Ethiopic, Arabic, Old French, ete.). This opens quite a new
field before the student of Christian Apologetics. Need I say how
gladly I make way for him in the Appendix, which will really
be the text itself; and that I say in the language of the Acts
of 8t Perpetua: “Hic ordinem totum Apologiae iam hine ipse
narrabit...manu sua et suo sensu.”

J. RENDEL HARRIS.



NOTE.

Wirh the aid of the photographs taken by Prof Harris the
Syriac text has been carefully revised by Prof. Bensly, who has
taken special pains with the reproduction of the punctuation of
the MS. There seems occasionally to be some deviation from the
ordinary system in the use of the diacritical points: but as it is
impossible to tell from the photographs to what date the punc-
tuation belongs, it has seemed better to reproduce it without
attempting to mend it. _

The English translation was in the first instance made by
Prof. Harris: but the discovery of the Greek made it necessary
that it should undergo a complete revision, in order that scholars
who do not read Syriac might be able to form a better estimate of
the relation of the Syriac to the Greek, than could be given by
a translation made without any reference to the latter. Moreover
in several places the Greek cast new light upon the Syriac where
it was obscure before. The task of revision would have been
entirely beyond my power, but for the kind patience of Prof.
Bensly, who allowed me to read the whole piece through with
him. At his suggestion too I have added, within brackets, a few
notes in addition to those made by Prof Harris.

The Facsimile of a page of the Syriac MS. has been made
from one of Prof. Harris’s photographs. It corresponds with
~a 5—aa 9 of this edition.

J AR
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INTRODUCTION.

THE present volume containg one of the earliest of the
Apologies made to the Roman Emperors on behalf of the
Christians, that, namely, which was said to have been presented
to the Emperor Hadrian by an Athenian philosopher of the
name of Aristides. Our information concerning this Apology has
hitherto been of the scantiest kind, depending chiefly upon certain
allusions of Eusebius in his Eecclesiastical History and in his
Chronicon ; as Eusebius did not, however, preserve any extracts
from the book and presents only a most obscure figure in a
philosopher’s garb as its author, while subsequent writers have
added little or nothing to what they found in Eusebius, it must
be admitted that our ideas as to the character and scope of one
of the earliest apologetic treatises on Christianity were about as
vague as it was possible for them to be. It is true that there was
a suspicion abroad which came from Jerome that the lost work
of Aristides had been imitated by Justin in his Apology, and
Jerome had also ventured the opinion that the Apology was
woven out of materials derived from the philosophers: but it
was almost impossible to put any faith in Jerome’s statements,
which are usually mere editorial expansions and colourings of
what he found in the pages of Eusebius. Not that there was any
d prior: improbability in the opinion that one Christian Apologist
had imitated another, for almost all the Apologies that are known
to us are painfully alike, and it would not be difficult to maintain
of any two of them selected at random that one of them had
borrowed from or imitated the other. The difficulty lay in the
want of literary faith-in statements made by Jerome ; but even if

H. A, 1



2 THE APOLOGY

this confidence had not been wanting, we should not have been
very much the wiser.

In the case of a companion Apology to that of Aristides,
we were more happily placed for forming an opinion; since
Eusebius not only describes an Apology presented to the Emperor
Hadrian by a certain Quadratus, at the time of one of the imperial
visits to Athens, but gives us also some striking and powerful
sentences, just enough to convince one that the document was
marked by argumentative force and spiritual insight, and could
not have been a mere conventional tirade against paganism.
Until recent times, then, all that could be sald on the subject
of these lost Apologies was that we had Eusebian tradition for
their existence, Eusebian authority for their date, and a Eusebian
extract from one of them as a specimen of sub-apostolic defence,
a mere brick from a vanished house.

The mist, however, lifted some time ago, when the learned
Armenians of the Lazarist monastery at Venice added to the
obligations under which they have so often laid the scholarly and
Christian world, by publishing an Armenian translation of the
opening chapters of the lost Apology of Aristides; and although
their document was received 1n some quarters' with incredulity,
it will be seen, by what we have presently to bring forward, that
the fragment which they printed was rightly entitled, and that
they had at least made the way for a satisfactory conception of

1 Especially by M. Renan, who in his Origines de Christianisme, vol. v1. p. ¥i,,
says: “Le présent volume é&falt imprimé quand j’ai eu conneissance dune
publication des mékhitaristes de Venise contenant en Arménien, avec traduction
Latine, deux morceaux, dont I’'un serait I’Apologie adressée par Aristide & Adrien.
Lrauthenticité de cette piéce ne soutient pas I’examen. C’est une composition
plate, qui répendrait bien mal 4 ce que Eusdbe et 8. Jérome disent du talent
de auteur et surtout i cette particularité que 'ouvrage était contextum philose-
phorum sententiis, L’écrit Arménien ne présente pas une seule citation d’auteur
profane, La théologie qu’on y trouve, en ce qui concerne la Trinité, I'incarnation,
la qualité de mére de Dien attribuée -4 Marie, est postérieure au 1ve sidcle.
L’érudition historique ou plutdt mythologique est anssi bier indigne d’un éerivain .
du 1 sidcle. Le second ‘sermon’ publié par les mékhitaristes a encore moins
de droit 4 &tre attribué au philosophe Chrétien d’Athénes: le manuscrit porte
Aristaeus: c'est une homélie insignificable sur le bon larron.”

M. Renan was rightly opposed in this sweeping negation of authenticity by
Douleet, who pointed out relations between Aristides and the Timaeus as a
justification of the philosophical charaeter of the work. Unfortunately Doulcet
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the dogmatics which underlay the apologetics. This was a great
gain. Moreover their published fragment shewed traces of an
interesting originality of method in the classification of the
religious beliefs of the time.

Our contribution to the subject consists of a Syriac translation
of the whole, or substantially the whole, of the missing Apology.
We were so happy as to discover this text in a volume of Syriac
extracts preserved in the library of the convent of St Catharine,
upon Mount Sinai, during a delightful visit which we paid to
those majestic solitudes and silences in the spring of 1889. Our
copy has suffered somewhat in the course of time from suc-
cessive transcriptions, and needs occasionally the hand of the
critical corrector. The language and thought of the writer are,
however, so simple and straightforward that the limits of error are
much narrower than they would be in a document where the struc-
ture was more highly complicated; the unintelligible sentences
which accumulate in a translation so much more rapidly than
in the copying of an original document, are almost entirely
absent. In fact the writer is more of a child than a philosopher,
a child well-trained in creed and well-practised in ethics, rather
than either a dogmatist defending a new system or an iconoclast
destroying an old one: but this simplicity of treatment, so far
from being a weakness, adds often greatly to the natural im-
pressiveness of the subject and gives the work a place by the
side of the best Christian writing of his age. But, before going
further, it will be best to describe a little more closely the volume
from which our text is taken.

Description of the MS.

The MS. from which we have copied is numbered 16 amongst
the Syriac MSS. of the Sinaitic convent. The MS. may be

went too far, by trying to identify Aristides with the author of the Epistle to
Diognetus.

Harnack (Theol. LZ. 1879, no. 16, col. 375 f.) was very favourable to the
genuineness of the fragment, and made some excellent points in its defence.

M. Renan will now have the opportunity of verifying for himself that the term &
Theotokos, to which he objected so strongly as savouring of the fourth century, is )
not in the Syriac text. '

1—2



4 THE APOLOGY

referred to the 7th century, and is written in two columns to
the page. The book is made up of a number of separate treatises
and extracts, almost all of which are ethical in character. Thus
on fol. 1 b we have

LAY R PR whinory winar lay dusrh

rioml
or, the history of the Lives of the Fathers, translated from Greek
into Syriac.
On fol. 25

3y analoy am KPY- W A

Apparently we have here the Liber Paradist or Lives of
the Holy Fathers of the Desert, of which many copies exist
in Greek, though it may be doubted whether there is any critical
edition. Some portions of this Syriac version were published at
Upsala by Tullberg and his disciples, in 1851, from MSS. in the
Vatican and in the British Museum. In our MS. the current
heading of the pages is

1(»1_5:21 itasay duseh
or, History of the Egyptian Hermits.
After fol. 86 b two leaves appear to have been cut away.
Fol. 87 b bears the heading
et oaly Zenon
Of the holy Nilus the Solitary.
¢ At the foot of fol. 93 @ begins the Apology of Aristides.
¢ On fol. 105 & begins
o= XA adeny am ds wasi\laar iz
or, A discourse of Plutarch on the subject of a man’s being
assisted by his enemy.

At the foot of fol. 112 a

wail\laay mbay eior lay pihy i
or, A second discourse of the same Plutarch mepi dordjoews.

Apparently this is the tract published by Lagarde in his Ana-
lecta, pp. 177—186, and translated by Gildemeister and Biicheler.
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On fol. 1215 woi\dudr izard=n
A discourse of Pythagoras,
probably the same as is published in Lagarde’s Analecta, pp. 195
—201.
On fol. 126 ¢ < d=as lun mmilv\c\aa ~ t=arda

A discourse of Plutarch, on Anger, for which see Lagarde,
Analecta Syriaca, pp. 186 —195.
On fol. 132

daosy dé v AL vawnalyr i ook
ool Ay <oin laem
A discourse of Lucius (Lucianus), that we should not reccive

slander against our friends: mept Tob wuy padiws wioTevew SiaBolg.
Apparently the same as is given in Sachau, Inedita, pp. 1—16.

On fol. 140 @

ras Ay acwlial oy i ook
A discourse made by a philosopher, De Anima:
probably the same as is given in Sachau, Inedita, as Philosophorum

de anima sententiae.
On fol. 143 a

woi\Jua duoy dhaocwlia idha aalam

or, the Counsel of Theano, a female philosopher of the school
of Pythagoras: see Sachau, Imedita, pp. 70—75, as Theano:
Sententiae .
On fol. 1454 a collection of Sayings of the Philosophers,
beginning with
1= ~muas o alla, (Plato the Wise said).
On fol. 1515
2=\ mavy Mmany <oraa amin i
~ioa), wa\orh hal et puas
A first discourse in explanation of Ecclesiastes, made by Mar
John the Solitary for the blessed Theognis. See Wright's Cat. of
the Syr. MSS. in the Brit. Mus. p. 996.

! See Wright's Catalogue, p. 1160. The general contents of this MS. (Brit.
Mus. 987) should be compared with those of the MS. here deseribed: it contains
e.g. the Apology of Melito and the Hypomnemate of Ambrose, and various
Phllosophma,l treatizes,
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And from fol. 214a onward the volume is occupied with
translations from the Homilies of Chrysostom on Matthew.

The above description will shew something of the value of the
MS. It will also suggest that it was the ethical character of the
Apology of Aristides that secured its incorporation with the
volume. Lot us now pass on to discuss the effect which this
recovered document has upon our estimate of the Euscbiar
statements concerning the earlicst Church Apologists.

Aristides and FEusebius.

According to the Chronicon of Eusebius we have the following
date for the Apologies of Quadratus and Aristides:

1. The Armenian version of the Chronicon givey under the
year 124 A.D. as follows:
Ol A, Abr. Imp. Rom.
226 2140 8° ¢ Adrianus Eleusinarum rerum gnarus
fuit multaque (dona) Atheniensium
largitus cst.

c

Romanorum ecclesiae episcopatum
excepit septimus Telesphorus an-
nis XIL

Codratus apostolorum auditor et Aristides nostri dogmatis
(nostrac rei) philosophus Atheniensis Adriano supplicationes
dedere apologeticas (apologiae, responsionis) ob mandatum.
Acceperat tamen et a Serennio (s. Serenno) splendido praeside
(iudice) scriptum de Christianis, quod nempe iniquum sit occidere
eos solo rumore sine inquisitione, neque ulla accusatione. Scribit
Armonicus Fundius (Phundius) proconsuli Asianorum ut sine ullo
damno et incusatione non dammnarentur; et exempl&r edictl eius
hucusque circumfertur.

One of the Armenian MSS. (Cod. N) transfers this notice
about the Apologists to the following year, and it is believed
that this represents more exactly the time of Hadrian’s first
visit to Athens (125—126 a.p.). With this agrees the dating
of the Latin version of Jerome. We may say then that it is
the intention of KEusebius to refer the presentation of both these
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Apologies to the time when Hadrian was spending his first winter |
in Athens; and to make them the reason for the Imperial rescript
to Minucius Fundanus which we find attached to the first Apology |
of Justin Martyr. And since Minucius Fundanus and his pre-
decessor (Granianus were consuls suffect in the years 106 and
107, it is not unreasonable to suppose that they held the Asian
pro-consulate in the years A.D. 123 and 124, or 124 and 125. If
then Aristides and Quadratus presented apologies to Hadrian, it is
reasonable to connect these Apologies with his first Athenian
winter and not with the second (a.D. 129—130).

But here we begin to meet with difficujties; for, in the first
place, much doubt has been thrown on the genuineness of the
rescript of the emperor to Minucius Fundanus; in the second
place there is a suspicious resemblance between Quadratus the
Apologist and another Quadratus who was bishop of Athens in the
reign of Antoninus Pius, succeeding to Publius whom Jerome
affirms to have been martyred; and in the third place our
newly-recovered document cannot by any possibility be referred
to the period suggested by Eusebius, and there is only the barest
possibility of its having been presented to the Emperor Hadrian
at all. Let us examine this last point carefully, in order to answer,
as far as our means will permit, the question as to the time of
presentation of the Apology of Aristides and the person or persons
to whom it was addressed.

The Armenian fragment is headed as follows:

To the Emperor Hadrian Caesar, from Aristides, philosopher
of Athens,

There is nothing, at first sight, to lead us to believe that this
is the original heading; such a summary mercly reflects the
Eusebian tradition and might be immediately derived from it.

When we turn to the Syriac Version, we find a somewhat
similar preface, to the following effect.

Apology made by Aristides the Philosopher before Hadrianus
the King, concerning the worship of Almighty Ged.

But this, which seems to be a mere literary heading, proper,
shall we say, for one out of a collection of apologies, is immediately
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followed by another introduction which cannot be anything clse
than a part of the primitive apology. It runs as follows:

...Caesar Titus Hadrianus Antoninus, Worshipful and Clement,
from Marcianus Aristides, philosopher of Athens,

The additional information which we derive from this sentence
is a sufficient guarantee of its genuineness; we have the first
name of the philosopher given, as Marcianus; and we have the
name of the emperor addressed given at length. To our astonish-
ment this is not Hadrian, but his successor Antoninus Pius, who
bears the name of Hadrian by adoption from Publius Aclius
Hadrianus. Unless therefore we can shew that there is an error
or a deficiency in the opening sentence of the Apology we shall
be obliged to refer it to the time of the emperor Antoninus Pius,
and to say that Eusebius has made a mistake in reading the title
of the Apology, or has followed some one who had made the
mistake before him. And it seems tolerably clear that if an
error exist. at all in such a precise statement as ours, it must be
of the nature of an omission. Let us see what can be urged m
favour of this theory. We will imagine that the original title
contained the names both of Hadrian and of Auntoninus Pius,
his adviser and companion, much in the same way as Justin opens
his first Apology with the words, “to the Emperor Titus Aelius
Hadrianus Antoninus Pius Augustus Caesar and to his son Veris-
simus the Philosopher, and to Lucius the Philosopker, natural son
of Caesar and adopted son of Pius...I Justin...have written the
following appeal and supplication.” In support of this theory we
might urge the apparent dislocation of the opening sentence of
our Apology. The Syriac version is clearly wrong in its punctua-

tion, for example, since it transfers the expression \a gagsre

(Almighty) to Caesar, by placing a colon after the word e<enle¢
(God). This is clearly impossible, for that the writer did not
attempt to translate, say, avroxpdrwp as if it were mavroxparwp
will be evident from his correct use of the Divine attribute later
on in his work. But even if the translator had been guilty of
such a mistake, the case would not have been bettered, because
Antonine would now have been styled Emperor as well as Caesar.
But let us imagine if we please that the term Caesar or
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Emperor Caesar belongs to a previous name which has dropped
out and supply the connective necessary, so as to read, “To the
Emperor Aelius Hadrianus Augustus Caesar and to Titus Hadria-
nus Antoninus” In support of this we may urge that the
adjectives which follow are marked in the Syriac with the sign
of the plural, as if the writer imagined himself to be addressing
more persons than one. Supposing then that this is the casc
we should still have to face the question as to the name given
to Antonine; if he 15 called Hadrian, this must mean that the
Apology 1s presented at some time subsequent to his adoption,
which is generally understood to have taken place in the year
AD, 138, only a little while before Hadrian’s death. So that in
any case we should be prohibited by our document from dating
the Apology in question either in the first visit of Hadrian to
Athens or in the second visit, and we should only have the
barest possibility that it was presented to Hadrian at all. It
would have, so to speak, to be read to him on his death-bed at
Baiae. Seeing then the extreme difficulty of maintaining the
Hadrianic or Eusebian hypothesis, we are driven to refer the
Apology to the reign of Antoninus Pius, and to affirm that
Eusebius made a mistake in reading or quoting the title of the
book, in which mistake he has been followed by a host of other
and later writers. If he followed a text which had the heading as
in the Syriac, he has misunderstood the person spoken of as Hadrian
the king ; and if on the other hand he takes the opening sentences
as his guide, he has made a superficial reference, which a closer
reading would have corrected. All that is necessary to make the
Syriac MS. intelligible is the introduction of a simple prepositional
prefix before the imperial name, and the deletion of the ribbus
points in the adjectives.

Nor is this all; for there can be no doubt that the two
adjectives in question (rrmsi=ma )\ @) are intended to
represent two of the final titles of Antoninus: e PN standing
for the Greek ZeBactds, which again is the equivalent of the
Latin Augustus; and ey >ast.>s being the equivalent of the
title Prus which the Roman Senate gave to Antoninus shortly
after his accession and which the Greeks render by edoeBis.
And it is precisely in this order that the titles are usually found,
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viz. Augustus Pius, which the Syriac has treated as adjectives,
and connected by a conjunction, Moreover this translation of
evaeBrns on the part of the Syriac interpreter shews that the
mcaning of the title is ‘clement’ or ¢ compassionate,” rather than
that of mere filial duty, which agrees with what we find in a
letter of Marcus Aurelius to Faustina ; “haec (clementia) patrem
tuum imprimis Pii nomine ornavig.”

Now how will this conclusion react upon the companion
Apology of Quadratus? We could, no doubt, maintain that
it leaves the question where it found it. The mistake made
by Eusebius need not have been a double error, and the correct
reference to Hadrian for Quadratus’s Apology would have furnished
a starting-point for the incorrect reasoning with regard to Aristides.
On this supposition we should simply erase the reference to Aristides
from Eusebius and his imitators.

But there is one difficulty to be faced, and that is the fact
that we were in confusion over Quadratus before we reached any
conclusion about Aristides. And our investigation has not helped
to any elucidation of the confusion. Read for example the language
in which Eusebius (. Z. 1v. 8) describes the presentation of the
Apology,

AlNios “ABpiavds Suabéyeral v pyepoviav: Toire Kodpdros
Aéyor mwpocpwrroas avabidwow, dmwohoyiay cuvvrafas vmép THS
xal fuas BeoceBelas:
and compare it with the Greek of the Chronicon as preserved by
Syncellus,

Kobpdros 6 {epos Twv amoaTéhwy dxovarys Allip ‘Adpiavg T
avTokpdTope Moyous amoroyias vmép XpioTiaviov E8wrer:
and we naturally suspect with Harnack?® that the title must have
been something like the following,

Aoyos amoloyias vép Tiis T@r XpiaTiavdy GeooeSeias,
and we are confirmed in this belief by finding that the Aristides
Apology was also headed -
amoloyia vmép Tis BeooeBelas:
at; least its literary heading must have been very like this.
1 Quoted by Eckhel, Doctrina vii. Pt. 1. p. 36. This would seem to resolve the
perplexity of Spartianus as to the origin of the name,

% Die gricchischen Apologeten p.101. Ineed not say how much I am indebted to
Harnack’s investigations. It will be apparent throughout these pages.
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May we not also infer that the opening sentences of the
Quadratus-Apology must have contained the dedication Adkiep
‘Adptavd which we find suggested above? But when we have
made these suppositions the similarity between the two apologies
in the titles is very great, for Aelius Hadrianus is also a part
of the adopted name of the emperor Antoninus.

And let us look at the matter from another point of view.
One of our early sources of information about Quadratus, the
bishop of Athens, is found in a passage of a letter of Dionysius
of Corinth preserved by Eusebius, and certainly Dionysius of
Corinth ought to be good authority for Athenian religious history
of the time immediately preceding his own. Eusebius does not
actually quote the letter which Dionysius wrote to the church at
Athens, but he tells us its scope and makes it easy to divine
its contents : his language is as follows:

7 8¢ (émioTorg) mpos ‘Abpvalovs SieyepTinn wiorews xal Tis
kard TO evayyédiov moMTelas® s SAuywprioavras é\éyyel, bs dv
pixpot dely dmoaTdyTas Toi MNoyov, €f olmep TOV wpoeaTHTA avTHdY
Movmrhior paprvpioat katd Tovs ToTe avvéBn Suwypois. Kodpdrov
3¢ wera Tov paprupnoavta Ilovmhiov kaTacTdyTos AVTGY émiaicsd-
wov péuvnral’ émipapTvpey, @s dv 8id THs avtod omovdis émi-
owaylévrey, kai s TioTews avalwTVpna €Ay oTOY.

From this it would naturally be inferred that the Quadratus
mentioned in the letter was a contemporary of Dionysius of
Corinth ; for the latter writes to the Athenians at once convicting
them of slackness in the faith, and congratulating them on their
happy revival under the ministration of Quadratus. And since
Dionysius writes letters also to Soter, the bishop of Rome, who
belongs to the early years of Marcus Aurelius, we should probably
say that Quadratus was not very much earlier than this, which

‘would place him in the reign of Antoninus Pius. And the

persecution at Athens which ended in the martyrdom of Publius
must therefore fall in the same reign. Now Jerome (de Virr. 4l
§ 19) identifies this Quadratus, the bishop of Athens, with the
Apologist?, and consequently pushes back the persecution into the

1 «Quadratus apostolorum discipulus, Publio Athenarum episcopo ob Christi
fidem martyrio coronato, in locum eius substituitur et ecclesiam grandi terrore
dispersam fide et industria sua congregat. Cumgque Hadrianus Athenis exegisset
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reign of Hadrian, We do not indeed attach any especial weight
to Jerome’s statement as to the time of the persecution, which is
simply a combination made up out of passages from Eusebius
concerning Quadratus and Dionysius with slight amplifications.
He can hardly be right in placing the persecution under the reign
of Hadrian, for, as Lightfoot points out’, Eusebius, from whom
he draws his facts, knows nothing about it: moreover we have
information from Melito® that Antoninus Pius did actually write
to Athens to suppress a persecution of the Christians. But, on
the other hand, may he not be right after all in his identification
of the bishop Quadratus with the Apologist, and do not the
circumstances of the persecution suggested by Melito and testified
to by Dionysius exactly suit the presentation of the Apology to
the emperor ? :

While then we would readily admit that, as long as the
Apology of Aristides was held to belong to the time of an
Athenian visit of Hadrian, the Apology of Quadratus naturally
remained with it, yet on the other hand when the Hadrian
hypothesis is untenable for Aristides, will not the Quadratus-
bishop and Quadratus-apologist naturally run together, and be
one and the same person? Or is there anything to prevent the
identification? The words ‘apostolorum discipulus,” used by
Jerome, and the corresponding words of Eusebius, ameorolwv
droveTys, can hardly be held to militate seriously against this
hypothesis, for they are evident deductions from the passage which
Eusebius quotes from the Apology of Quadratus about the sick
people healed by the Lord, ‘some of whom continued down to our
times.” Jerome says boldly that Quadratus had seen very many
of the subjects of our Lord’s miracles; which is in any case a gross
exaggeration. But if such persons, either many or few, had really
lived into the age of Quadratus, it would be very difficult to place

" hiemem, invisens Eleusingm, et omnibus paene Graeciae sacris initiatus dedisset
oceasionem his, qui Christianos oderant, absque praecepto imperatoris vexzare
¢ credentes, porrexit ei librum d&c.”

1 Lightfoot, Ignatius, ed. ii. 1, 541,

2 Ruseb. H. E. 1v. 26, ex apologia Melitonis, é 8¢ warqp oov xal ool 74 clurarra
dtotkoiwros adry, Tals moheat wepl Tod pndey vewreplfew mepl Huldr Eypayer® év ols xal
wpds Aapraalovs kal mpds Oeaaaovucels kal 'Abgvalovs kai mpds wdrras EAAnvas. This
certainly looks like an outbreak of persecution in Greece.
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the Apologist in the reign of Antoninus Pius. Unless, therefore,
it can be maintained that the language quoted by Eusebius from
Quadratus is an exaggeration or a misunderstanding we can
hardly identify the bishop with the apologist. This is the furthest
point to which the evidence carries the argument.

And now let us return to Aristides and see whether we can
determine anything further concerning the time and manner of
presentation of the Apology.

And first of all we may say that the simplicity of the style
of the Apology is in favour of an early date. The religious ideas
and practices are of an antique cast. The ethics shew a remarkable
continuity with Jewish ethics: the care for the stranger and the
friendless, the burial of the dead and the like, are given as
characteristic virtues both of Judaism and of Christianity. Indeed
we may say that one of the surprising things about the Apology
is the friendly tone in which the Jews are spoken of : one certainly
would not suspect that the chasm between the Church and the
Synagogue had become as practically impassable as we find it in
the middle of the second century. There is no sign of the hostile
tone which we find towards the Jews in the martyrdom of Polycarp,
and nothing like the severity of contempt which we find in the
Epistle to Diognetus. If the Church is not in the writer’s time
any longer under the wing of the Synagogue, it has apparently
no objection to taking the Synagogue occasionally under its own
wing.

Such a consideration seems to be a mark of antiquity, and one
would, therefore, prefer to believe, if it were possible, that the
Apology was earlier than the Jewish revolt under Bar-Cochab.
But since we have shewn that view to be untenable (and yet how
attractive if we could place Aristides in the second visit of Hadrian
to Athens, and Quadratus in the first!) we must content ourselves
with seeking as early a date as is consistent with the super-
scriptions. :

Another point that seems ancient about our Apology is that
it contains traces, and very interesting traces, of the use of
a creed, very similar to the Apostolic Symbol, but involving
certain notable points of difference. We shall discuss the question
more at length by and by; but at present it will be interesting
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to notice, especially in view of the obviously friendly attitude of
the writer towards the Jews, that his creed contained a clause to
the effect that

‘He was crucified by the Jews,’

perhaps without the clause that was current in later times, ¢ under
Pontius Pilate’ Now I am aware that there are some persons
to whom this will seem an argument for a later date; for example
M. Renan, Origines V1. p. 277, says: “les Chrétiens commengaient
4 faire retomber sur I'ensemble de la nation juive un reproche
que sfirement ni Pierre ni Jacques ni l'auteur de I’Apocalypse
ne songcaient & lul adresser, celui d'avoir crucifié Jésus” It
would be interesting however to compare this statement of
M. Renan with the language of Peter in Acts ii. 36, “Whom ye
crucified;” of James in Ep. v. 6, “ye murdered the Just;” or
with the writer of the Apocalypse where he describes Jerusalem
as the spiritual Scdom and Egypt, “where also our Lord was
crucified.”

The very same charge is made by Justin in his dialogue with
Trypho!, who uses language very similar to that of the Epistle of
James, and in discussing the miseries which have befallen the
Jewish race, says pointedly “ Fairly and justly have these things
come upon you; for Ye slew the Just One:” Why should we
assume such a sentiment to be a mark of late date ?

_ These references- do not, however, suggest that the sentence
in question was in the Creed. To prove that, we should have to
go much farther afield, for the known forms of early creeds do
not seem to contain it: if, however, we were to examine the
Apocryphal Christian Literature of the early centuries, we should,
no doubt, find many traces of the lost sentence. For example, it
comes over and over in the Apocryphal Acts of John, a Gnostic
document which Wright edited and translated from the Syriac.
Here we find the sentence frequently in the very connexion which
it would have with other Christian dogmatic statements if it had
becn incorporated with some actual form of the Symbol of Faith.
When we find that these Acts give us as the staple of Apostolic
teaching that

v Dial, 16.
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“The Jews crucified Him on the tree,
And He died
And rose after three days,
And He is God,
And He ascended to Heaven
And is at the right hand of His Father”

we must admit that the sequence of ideas, and probably the very
words, are from a Creed.
The same thing is true when we find the Apostle speaking,
and saying
“In the name of Jesus the Messiah, God,

Whom the Jews crucified and killed in Jerusalem;

And He died and was buried

And rose after three days:

And lo! He is above in Heaven

At the right hand of His Father.”

At all events we may maintain that there is evidence for the
diffusion of the Creed in early times under a slightly different
form to that generally received, and if so, we may call it a mark
of antiquity to have the Apology of Aristides expressing itself to
that effect; for certainly no such sentence in the generally re-
ceived Creed existed in later times, however widely the sentiment
against the Jews may have been diffused.

It is interesting also to compare the custom of the early Chris-
tians in the matter of fasting, that they might relieve by their
self-denial the necessities of the poor. This is precisely what we
find described so fully in the Svmilitudes of Hermas (Svm. v.
3), where the directions are given that on the day when we fast
we are ourselves to eat only bread and water, and calculate the
amount saved thereby and bestow it on the poor. Now very many
of the later fathers teach the same doctrine, that fasting and alms
are conjoined in duty and merit, and that it is proper, under cer-
tain circumstances, for the church to call for such an expression of
religion. But what makes for the antiquity of the Apology is that
the whole church fasts, not merely one day, but two or three days,
and that not by direction or rule, but because they are poor and
have no other way of meeting the needs of those who arc poorer
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than themselves. It is a spontaneous, rather than a commanded
charity, dictated at once by love and necessity. Can such a prac-
tice in such a form be other than early? But if the Apology is
early in its doctrines and practices, where shall we place it? DMust
it not be at least as early as the first years of the reign of Antoninus
Pius?

But here we are in difficulty again, for, if we assume that the
Apology was presented to Antoninus Pius in person, we have no
satisfactory evidence that Antoninys was ever in the East, or in
(ireece after his accession, and even the suspicions as to an Eastern
visit belong to a later period of his reign, say A.D. 154. Did
Aristides present the Apology at Rome or elsewhere? May we
infer from his calling himself Marcianus Aristides, Philosopher of
Athens, that he was in some city not his own natural dwelling-
place ? For that he came from Athens is deducible not only from
his own statement but also from the fact to which we have
already alluded that Antoninus wrote to Athens to suppress a
persecution of the Christians. But this almost implies that
Antoninus was not in Athens when he received the Apology, or
where would be the need of writing a letter at all? He must
have been out of Greece.

Only two solutions seem to present themselves, (i) that Aristides
journeyed to Rome to present his apology; (ii) that Antoninus
made some unrecorded visit to the East.

Now with regard to the second of these suppositions there is
reason, outside of our argument and its necessities, to believe that
some such visit must have taken place, and that Antoninus held
court at Smyrna, some time after his accession to the throne.

In the celebrated letter of Irenaeus to Florinus (written pro-
bably later than A.p. 189) the writer speaks of having seen Florinuas
when he lived in lower Asia with Polycarp, when he was at the
royal court,and rising in esteem there; he, Irenaeus, being at that
time a boy. Now this seems to imply some kind of royal residence
at Smyrna ; but it has always been difficult to determine what is
meant by such a royal residence. The problem is discussed by
Lightfoot in his Ignatius (ed. ii. vol. 1. p. 449). It cannot be
Hadrian’s visit in A.D. 129, which would be too early; and Light-
foot thinks that although there is some reason for believing
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Antoninus Pius to have been in Syria, and presumably also in Asia
Minor, somewhere about A.D. 154, 155, this date is too late, on
account of the mention of Polycarp. Accordingly Lightfoot frames,
with some hesitation, the following hypothesis: “ About the year
136 T. Aurelius Fulvus was proconsul of Asia. Within two or
three years of his proconsulate he was raised to the imperial throne,
and is known as Antoninus Pius. Even during his proconsulate
omens marked him as the future occupant of the imperial throne.
...Florinus may have belonged to his suite, and Irenaeus in after
years might well call the proconsul’s retinue the ‘royal Court’
by anticipation, especially if Florinus accompanied him to
Rome, &c.”

This ingenious hypothesis only fails to meet our requirement
on one point, viz. that the name given to Antoninus in the Apology
ig the name given him affer adoption, and so is subsequent to
Feb. 25, A.D. 138.

But suppose we imagine a visit of Antoninus to Asia Minor
some years later than this, we could find then some support for
the theory that Aristides presented his Apology to the Emperor at
Smyrna.

For we might say that the name of Marcianus is a conspicuous
one in the Church at Smyrna. When the Church of the Smyrnaeans
wrote for the Church of Philomelium the account of the martyrdom
of Polycarp, they employed to compose the narrative & person
whom they characterise as our brother Marcianus'. Now it is
worthy of note that this person must have been conspicuous in the
Church of Smyrna, for he is probably the same person to whom
Irenaeus, whose relations with the Church at Smyrna are so intimate,
dedicated one of his treatises®. Moreover the relations of the
Church to the Emperor through Florinus would have been favour-
able for the presentation of the Apology.

Let us then say, in recapitulation, that we have found it difficult
to assign the Apology to any other period than the early years of '
the reign of Antoninus Pius; and it is at least conceivable that it
may have been presented to the Emperor, along with other Chris-
tian writings, during an unrecorded visit of his to his ancient seat
of government in Smyrna.

1 Mart. Polyc. 20, ¢ Euseb, H. E, v. 26,
H.A, 2
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There are a few later references to Aristides to which we
have drawn no attention hitherto, because it seemed to be impos-
sible to extract any trustworthy data from them: they are as
follows :

(1) A passage in a letter of Jerome to Maguus, “ Aristides
philosophus, vir eloquentissimus, eidem prineipi (Hadriano) Apolo-
geticum pro Christianis obtulit, contextum philosophorum senten-
tiis, quem imitatus postea Justinus, et ipse philosophus.” This is
simply a réchauffé of the Eusebian data, with reflections thereupon.
Justin being a philosopher, his Apology naturally imitates the
philosophical treatise which has preceded his own.

(2) Martyrologium Vetus Romanum® ad v. Nonas Octobris.

“ Athenis Dionysii Areopagitae sub Hadriano diversis tormen-
tis passi, ut Aristides testis est in opere quod de Christiana
religione composuit ; hoc opus apud Athenienses inter antiquorum
" memorias clarissimum tenetur.” Aristides himself is commemo-

rated on il Kal. Septr. and it is said that in his treatise he main-
tained “ quod Christus Jesus solus esset Dens.”

s et

It would be very interesting to determine how the Martyro-
logies arrived at these statements. Our Syriac Apology certainly
contains no trace of an allusion to Dionysius the Areopagite; on
the other hand it fairly enough teaches the Divinity of Christ.
We would dismiss the statements at once as archeseological fictions
if it had not been that evidence has been produced for the exist-
ence of a Latin version of Aristides. Harnack’s attention was
drawn by the pastor Kawerau to the following letter of Witzel to
Beatus Rhenanus, dated Bartholomew’s day 1584. “Dedisti nobis
Eusebium, praeterea Tertullianum. Restat ut pari nitore des
Justinum Martyrem, Papiam et Ignatium graece excusum. Amabg,
per Bibliothecas oberrare, venaturus si quid scripsit Quadratus,
si praeter epistolam alia Polycarpus, si nonnihil praeter Apologeti-
con Aristides, Despice, si quae supersunt Cornelii et tanta bono-
rum librorum panolethria. Plures sunt Dionysii scriptores, sed
omues practer unum Areopagitem desyderamus, qui utinam sua
quoque in lingua extaret. Utinam exorirentur Stromata Clemen-
tis, breviter quicquid est xpdviov. Tineae pascuntur libris, quibus

! Migne, Patr. Lat, cxxiir,
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homines pasci debebamus &c.” I have given the extract from
Harnack’s copy’, not having access to the original letter.

It seems to me that Witzel's language almost implies that the
Apology was already in print in Latin. Is it conceivable that some
portion of the Apology may have found its way into print before
the year 1534 and remained unnoticed in later times ?

But even if it existed in manuscript, we must leave it an open
question whether it may not have contained some matter which is
wanting in the Syriac; nevertheless it is ¢ priort extremely impro-
bable that the story about the martyrdom of Dionysius the Areo-
pagite can belong here.

Celsus and Aristides.

We have alluded above to a possible connexion between the
True Word of Celsus and the Apology of Aristides, and it may be
worth while to follow the matter up a little closer for the following
reasons:

1. Celsus is undoubtedly very nearly contemporary with
Aristides; although it is difficult to determine his date exactly
(and even Origen was doubtful as to his identity), we may probably
say with a good assurance of safety that he was at the zenith
of his inflience and fame under the reign of Antoninus Pius.

2. It 1s peculiarly difficult to determine what Christian
books had come into the hands of Celsus, whether gospels or
other literature. We know however for certain that he had read
the dialogue between Jason and Papiscus, a work of Aristo of
Pella, written not long after the close of the Jewish war under
Hadrian, and so at a period very near to the one in which we are
interested. Now if he were reading contemporary Christian
literature he could hardly miss Aristides.

8. And since we find more and closer parallels between the
fragments preserved by Origen from the great work of Celsus
and our Apology than between most of the other books of the
century, it is at least a fair question whether Aristides was not .
one of the persons to whom Celsus undertook to reply.

1 Die Griechischen Apologeten, p. 107 note. I cannot find it in Briefwechsel des
‘Beatus Rhenanus by Horawitz and Hartfelder, Leipzig, 1886, I understand, how-

ever, from Prof. Kawerau, that it may be found in Epistolarum G. Wicelii Libri
tres, Lipsiane, 1537.

2—2
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One of the leading beliefs in Aristides is that God made
all things for the sake of man. This doctrine he repeats in
various forms, shewing that the separate elements, the earth,
the air, the fire, and the water together with the sun, moon
and stars, are his ministers. Now Celsus seems to have been
particularly opposed to this doctrine and to have discussed it
at length: it was one of the points of contact between the
Stoic philosophy and the Jewish and Christian faiths, and Celsus
was, no doubt, well prepared to be diffuse on the subject by
many previous philosophical encounters.

He draws ridiculous pictures of the philosophy of the frogs in
the swamp, of the ants in their ant-hill, and of bevies of bats,
discussing the to them obvious proposition that the world has
been made solely for their benefit. Accordingly Origen remarks,
mapam\noiovs fuds moie oxwAnfl pdokovow bri Oeds doTiv,
€iTa per éxelvov nuels vm avToD yeyovoTes TavT, buotor T Oed”
xal Huly wavra vmoBéBAyrar, v rai Y8wp xal dnp xal daTpa,
cal jpev vexa mavra xal quiv dovievery Téraxta’. In which
sentence he has pretty well covered the argument from Providence
as stated by Aristides. Were the elements and the stars, says he,
made for the self-congratulation and self-exaltation of the bat, the
frog, or—the man ? .

But he carries out the argument in detail: a providence over
man is as reasonable as a providence over beasts and vegetables,
which can be proved from the same data. At wodAdy & éffis
éyrxael fuiy ds 76 avlpdme $doxovor wavta wemwomrévar Tov
Ocdy, xal Bollerar éxk Ths mepl Twv {Wwv loToplas xal Tihs
dudawvopévns avTols dyywolas Sewvivar, ov8év pdhov dvfpdrwy
3 Tév dhoyov Ldwv &verer yeyovévas Td wdvTa®. Indeed, accord-
ing to Celsus, Providence is more apparent in the case of ants and
bees and the like, which obtain their food without labour or with
much less labour than happens in the case of man. He will not
hear of such a statement as that the sun and stars serve man,
much less what Aristides affirms, that the sun was created to serve
the multiplicity of human need. Do not, says he, quote me verses
from Euripides about sunshine and shade serving man; how do
they serve him any more than the ants or the flies, which sleep

! Origen e, Celsum, lib. 1v. 23. # lib, 1v. 74.
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and wake much as we do ? & 8¢ xal 76, ““Hhios pév wE Te Sovhever
Bpotais,” Ti pdAhov fjulv 4 Tols pvpunEL xai Tals pviass’';

Now of course we do not mean to suggest that Aristides
invented the argument from Providence or that Celsus was the
first to heap easy scorn upon it. The argument and the reply are
commonplaces. Celsus’s question as to whether the world was
created for the sake of vegetables will be found discussed in
Cicero, de Natura Deorum 11. 183. “Cuiusnam causa tantarum
rerum molitio sit? Arborumne et herbarum ? quae quamquam
gine sensu sunt, tamen a natura sustinentur. At id quidem
absurdum est. An bestiarum ? Nihilo probabilius, deos mutorum
et nihil intelligentium causa tantum laborasse....Ita fit credibile
deorum et hominum causa factum esse mundum, quaeque in eo
sint omnia.”

1t is easy to see how both the Jewish and Christian teachers,
starting from the same text, the first verse in the book of Genesis,
and formulating the same statement of faith, that the Almighty
was ‘Maker of Heaven and Earth, found themselves fighting
in the ranks with the Stoics against the Epicureans, and so
exposed from time to time to the infinite raillery which seemed
to the latter school to be proper to the situation. As we have
said, Aristides does not stand alone In the statement. Justin
Martyr takes the same ground and implies that it is a part of
the regular Christian teaching. “We are taught,” says he, “that
God in His goodness created all things in the beginning from
formless matter, for the sake of man®;” and the unknown writer of
the Epistle to Diognetus affirms that “ God loved men, for whom
He made the world, to whom He subjected all things that are in
the earth®”

It is however worthy of notice that in Aristides the argument
is repeated over and over, and that Celsus answers it, as Origen
thought, at unnecessary length. It is not therefore inconceivable :
that Aristides may have drawn the Epicurean fire upon himself’
(and in this matter we may certainly count Celsus with the Epi-
cureans) by the stress which he laid on the point in his Apology.

Let us pass on to another point upon which Aristides is

1 lib. ®v. 77. 2 Justin 4pol. 1. ¢, 10,
8 Ep. ad Diogn. 10,
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somewhat original, viz. the doctrine of the races of the world
and of their origin.

Aristides divides the world into four races, the Barbarian, the
Greek, the Jew, the Christian. The last two races are curiously
described ; the Jews derive their origin from Abraham, Isaac and
Jacob : they went down from Syria into Egypt; they came back
from Egypt into Syria. As for the Christians, the new race, they
derive their origin from Jesus the Messiah, and He is called the
Son of God Most High.

Now in the first book against Celsus, Origen remarks as
follows : “Celsus promises that he will speak on the subject
of the Jews later on, and he begins his discourse concerning
our Saviour, as being the leader of our generation in so far as
we are Christians’, and he goes on to say that he was the leader of
this teaching, a few years ago, being regarded by the Christians as
the Son of God.”

Now it is worthy of note that if Celsus is handling any written
document, that document proceeded from the discussion of the
Jews to the Christians, affirmed Christ to be the head of the new
race, and declared that His followers regarded Him as the Son
of God. The agreement at this point with Aristides is certainly
striking.

‘When moreover we come to the discussion of the Jews, Celsus
breaks out that the ‘ Jews were mere Egyptian runaways, and that
this darling people of God had never done anything worth remem-
bering?®’ just as if he had passed over the names of the Patriarchs
and fastened on the admission that the Jews had come out of
Egypt. Accordingly Origen replies that it is universally agreed
that the Jews reckon their genealogy from Abraham, Isaac and
Jacob ; cagés 87 ért kai yeveaoyobvras *lovdato: dmd vdy Tpidy
marépwy 100 "ABpadp kai Tod loadk xal Tod "laxdB.

When Aristides deals with the beliefs of the Jews he expresses
. the remarkable opinion that the Jewish ritual is rather an adoration
of angels than a worship of God. The expression is the more
remarkable, because Aristides affects to reason throughout as the

1 Orig. ¢. Cels. 1. 26 s yevoudvou Fpyepbvos 1§ xaBd Xpioriavol éopcr yevdoe
. )
2 Qrig. ¢. Cels. 1v. 32.
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philosopher rather than the Christian, and he forgets himself and
introduces the angels without even an explanation to the emperor,
as to what beings are intended. 'What shall we say then when we
find Celsus affirming that the Jews worship angels'? Aéywv adrods
oéBew dayyélovs xai ryonTeig wpookeicbas 75 6 Mwigds avTols
yéyover éfnpynris. And Origen is so puzzled as to ask ‘where
in the world did Celsus find in the Mosaic writings instruction
i the worship of angels?” It is certainly curious that we find
the missing link supplied by the Apology of Aristides.

No doubt further analogies might be traced; for example,
Celsus is especially irate with the Christians for their ridicule
of Egyptian superstitions®, they see nothing except ephemeral
animals, instead of grasping eternal ideas. Now there is no
doubt that it is a very common subject of Christian merriment,
but perhaps no one of the early Christian writers has laughed
so much in detail about it as Aristides. We will not however
-press the matter further: there are always numerous points of
contact and necessary collisions between the attack and the
defence of given religions: suffice it to say that we have shewn
it to be by no means an inconceivable proposition that Celsus had
read the Apology of Aristides before he penned his 'Axnfis Adyos.

The Symbol of the Faith in the time of Aristides.

Aristides the Philosopher is a Christian who has preserved
the philosophic manner, and probably the philosophic dress, with
a view to future service in the gospel. It seems to have been the
practice of not a few of the famous second-century Christians to
attract an audience in this way. Justin certainly did so, and
almost as surely Tatian ; and if these why not Aristides? But as
we have already said, the professedly dispassionate presentation
of the Christian case, the endeavour to talk reasonably on all sides
successively, soon breaks down; the man throws off his disguise
and gives the note of challenge: Christianus sum ; nihil Christi-
anum alienum a me puto. He talks of angels as though all men
knew them, dashes through the dogmatic statements of the
Church as though they were perfectly familiar, and without a

1 Qrig. ¢. Cels. 1. 26, 2 Qrig. ¢. Cels, 1. 19.
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word of preliminary explanation of terms, makes a peroration of
the impending judgment-day. And so the philosopher with an
imperia! audience turns out to be another illustration of the
Christian city that is set on a hill and cannot be hid.

It is especially interesting to observe that in the time of
Aristides the Church already had a Symbol of the Faith: and we
may reconstruct a good many of its sentences. Of course in such
matters we proceed from the things that are practically certain to
those which are less demonstrable; we should not start by saying
that the words “Maker of heaven and earth” were proof of the
existence of an approximately fixed symbol. But if we can
establish other sentences with good confidence, there is no reason
to omit these words from the reconstructed formula.

The certain passage from which we proceed is in the words:

“He was pierced (crucified) by the Jews;
“He died and was buried;”
“and they say that
after three days He rose,
and ascended into Heaven.”

It may be taken for granted that these words represent a part
of the Symbolum Fidei as known to Aristides.

What else may we say was contained in his creed? We may
add words which must have stood respectively at the beginning
and ending of the Creed: viz. that God was the Maker of
Heaven and Earth; and that Jesus Christ was to come to judge
the world.

Whether we can go further is a more difficult question: but
there is at least a strong suspicion that the creed contained the
clause “He was born of the Virgin Mary;” for in Aristides’
statement the language about the ‘Hebrew virgin’ precedes the
account of the Crucifixion ; moreover, here also, we find Aristides
is most pronounced in the enunciation of the doctrine, and Celsus
is emphatically scornful in the rejection of it. Accordingly Celsus
brings forward the story of the infidelity of Mary, affirming that
the father of Jesus was in reality a soldier whose name was
Panthera'. The same story appears in the Talmud under the
name Pandera, which is a transliteration of the foregoing.

1 Orig. c. Cels. 1. 32,
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Indeed it has been generally held that the legend was invented
by the Jews, through the difficulty of accounting for our Lord’s
birth ; apparently, therefore, the Jews were in search of & more
tenable hypothesis than the paternity of Joseph; and it is not
unreasonable to refer to an early Jewish scandal the story which
we find in the Talmud and in Celsus.

But if the story be Jewish in origin, it was certainly Greek
in manufacture. Some persons have tried to explain the Greek
name Panthera by regarding it as a symbol of violent and
unrestrained lust. They are, however, mistaken: the name is
simply a Greek anagram on the word ¢ Parthenos,’ by which the
Blessed Virgin was commonly known. Those who are familiar
with the literary tricks of that time, its anagrams, acrostics,
isopsephics, and the like, will have not the least difficulty in
seeing that this is the true solution. The inventor has only
changed the order of the letters and slightly altered the ending of
the word. Everything that we know of the dogmatics of the
early part of the second century agrees with the belief that at
that period the Virginity of Mary was a par of the formulated
Christian belief. Nor need we hesitate, in view of the antiquity
of the Panthera-fable, to give the doctrine a place in the creed of
Aristides.

We restore the fragments of Aristides’ creed, then, as follows:

We believe in one God, Almighty
Maker of Heaven and Earth:
And in Jesus Christ His Son

* * * * *
Born of the Virgin Mary:
* o x % *

He was pierced by the Jews:
He died and was buried:
The third day He rose again:

He ascended into Heaven:
* * * * *

He is about to come to judge.
O 2
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The Armenian Fragment of the Apology.

We give, later on, the Latin translation of the Armenian
fragment, as published by the Venetian editors. The passage has
also been tramslated into German by von Himpel’, and this
translation will be found in Harnack’s Griechische Apologeten,
pp. 110—112. Von Himpel rightly affirms the Armenian text to
have been made from the Greek: it will be observed, bowever,
that the Armenian text has the same lacuna as the Syriac in
the discourse on the four elements and the powers to which they
are respectively subject. This lacuna would seem to be an early
feature of the Greek text. ]

There are one or two points in which we may get some
authority from the Armenian for the original text. For instance
in c. ii. where the Syriac reads that the origin of the Greeks
is to be traced through “Danaus the Egyptian, and through
Kadmus, and through Dionysus.” Here the Armenian reads
“Danaus the Egyptian and Kadmus the Sidonian and Dionysus
the Theban,” and I am disposed to believe the words added in the
Armenian belong there: for instance, we may compare Tatian’s
language®, “Dionysus is absolute sovereign over the Thebans.”
In a similar manner something seems to have droppea;in the
Syriac after the statement that in God there is no distinction
of male or female; for the Armenian text adds the reason
“quia cupiditatibus agitatur qui huic est distinctioni obnoxius.”
Again in the opening sentences of the Apology the Armenian
text has the words, “Eum autem qui rector atque creator est
omnium, investigare perdifficile est’” We recognize at once in
these words the ring of the characteristic Christian quotation from
the Twmaeus, which is usually employed to shew the superior
illuminating power of Christian grace over philosophic research,
but seems here to be taken in the Platonic sense. The Armenian
is perhaps a little nearer to the Platonic language than the
Syriac; both versions however will claim the passage from the
Timaeus as a parallel

1 Tiib. Theol, Quartalschrift, 1877, u1. p. 289, f. 1880, r. p. 109127,

2 Cohortatio, €. VIIL.

3 Plato, Timaeus, 28 ¢, mdv uév ofy woyriy kol warépn Tolde Tol warrds edpelv
Te Epyov kal ebpovra els wdrras dddvaTor Myew,
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Allowing then for the occasional preservation of a passage in
greater purity by the Armenian fragment, we shall find that the
Armenian translator has often made changes, and added glosses,
and epitomized sentences. For example, in the summary of the
Christian Faith, he describes the Son as the Logos, His mother as
the Theotokos. When the disciples are sent forth, in order that a
certain oikovouia may be fulfilled, the Armenian translator calls it
a dispensation of illuminating truth; the preaching too is with
‘signs following, °comitantibus prodigiis, which seems to come
from Mark xvi 20 and would be, if genuine, one of the earliest
illustrations of that text. It will be seen how large an element of
paraphrase is found in the Armenian text.

The Armenian Fragment
(from the Venice edition).

IMPERATORI CASARI HADRIANO,
ARISTIDES,
PHILOSOPHUS ATHENIENSIS.

Ego, O Rex, Dei providentia creatus, hunc mundum ingressus
sum, et caelis, terra ac mari, sole, luna et stellis, caeterisque
omnibug creaturis conspectis, huius mundi constitutionem ad-
mirans miratus sum, atque conscius factus sum mihi, quoniam
omnia quae sunt in mundo necessitate ac vi diriguntur, omnium
creatorem et rectorem esse Deum: quia iis omnibus quae reguntur
atque moventur, fortior est creator et rector.

Eum autem, qui rector atque creator est omnium, investigare
perdifficile atque in immensum pertinens mihi videtur: penitus
vero eum et certa ratione describere, quum inexplicabilis et
ineffabilis sit, impossibile et sine ulla prorsus utilitate. Deus
enim naturam habet infinitam, imperscrutabilem et -creaturis
omnibus incomprehensibilem. Hoc unum scire necesse est, qui
creaturas universas Providentia sua gubernat, ipsum esse Dominum
Deum et creatorem omnium : quia visibilia omnia creavit bonitate
sua, eaque humano generi donavit. Quapropter Illum solum, ut-
pote unum Deum, nos adorare et glorificare oportet: unumquem-
que autem nostrum proximum suum sicut semetipsum diligere.
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Verumtamen de Deo saltem sciendum est, Eum ab alic factum
non fuisse, neque semetipsum fecisse, atque, a nullo circumseriptum,
omnia comprehendere. Ex se ipsomet est’. Ipse sapientia immor-
talis, principio et fine carens, immortalis atque aeternus, perfectus,
nulli necessitati obnoxius, et necessitatibus omnium satisfaciens,
nullo indigens et indigentiis omnium ipse magnificus opitulator.

Ipse est principio carens, quia, qui habet principium, habet
et firem., Ipse sine nomine, quod quicumque nomine appellatur,
creatus est factusque ab alio. Ei neque colores sunt neque forma:
quod, quicumque his praeditus est, mensurabilis est, limitibusque
cogitur, Eius naturae nulla inest maris et feminae distinctio,
quia cupiditatibus agitatur qui huic est distinctioni obnoxius.
Ipse sub caclis incomprehensibilis est, quia caelos excedit: nec
caeli caelorum Illo maiores sunt, quia caeli caelorum et creaturae
omnes quae sub caelis sunt, ab Illo comprehenduntur.

Ipsi nemo contrarius neque adversarius: quod si quis Ei
contrarins et adversarius esse posset, eidem compar fierl videretur.

Ipse immobilis est atque praeter quemcumque terminum et
circuitum: quia ubi et unde moveri possit locus deest. Ipse
neque mensura comprehendi, neque circumdari potest, quia Ipse
omnia replet, atque est ultra omnes visibiles et invisibiles creaturas.
Ipse neque ira, neque indignatione movetur, quia nulla caecitate
afficitur, quum omninc et absolute sit intellectualis. Propterea
hisce omnibus miraculis variis omnibusque beneficiis Ipse omnia
creavit., Sacrificiis, oblationibus et hostiis Ipse non indiget, neque,
ulla in re, visibilibus creaturis opus habet; quia omnia replet, et
omnium egestatibus satisfacit, Ipse numquam indigens ac semper
gloriosus.

De Deo sapienter loqui ab ipso Deo mihi datum est, et pro
meis viribus locutus sum, quin tamen altitudinem imperscrutabilis
magnitudinis Ejus comprehendere possem. Sola fide vere Illum
gloriticans adoro.

Nune igitur ad genus humanum veniamus et quinam praefatas
veritates secuti fuerint videbimus, et quinam ab els erraverint.
Compertum est nobis, o Rex, quatuor esse humani generis stirpes,
quae sunt Barbarorum, Graecorum, Hebragorum atque Christian-
orum. Ethnici et Barbari genus suum ducunt a Belo, Crono et

! Sensus dobius; armeniaca verbs idem sonant ac graecs alroyerés eldns.
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Hiera, aliisque suis Divis pluribus. Graeci vero a Jove, qui Zeus
vel Jupiter dicitur, originem trahunt, per Helenum, Xuthum,
aliosque eorum descendentes, nempe Helladem, Inacum, Phoro-
neum, ac demum Danaum Aegyptium, Cadmum Sidonium, ac
Dionysium Thebanum. Hebraei autem genus suum ducunt ex
Abrahamo, Isaaco, Jacobo, et duodecim Jacobi filiis, qui e Syria
in Aegyptum se receperunt, et a legislatore suo Hebraei nuncupati
fuerunt, inde vero terram promissionis ingressi, Judaei sunt appel-
lati. Christianorum tandem genus a Domino Jesu Christo oritur.

Ipse Dei altissimi est Filius, et una cum Spiritu Sancto
revelatus est nobis: de caelis descendit ex Hebraea Virgine natus,
ex Virgine carnem assumpsit, assumptaque humana natura, semet-
ipsum Dei filium revelavit. Qui Evangelio suo vivificante mundum
universum, consolatoria sua bonitate, sibi captivum fecit.

Ipse est Verbum, qui ex progenie Hebraica, secundum carnem,
ex Maria virgine Deipara natus est. Ipse est qui Apostolos
duodecim inter suos discipulos elegit, ut mundum universum
dispensatione illuminantis Veritatis suae institueret. Ipse ab
Hebraeis crucifixus est: a mortuis resurrexit et ad caelos ascendit:
in mundum universum discipulos suos mittens, qui divino et
admirabili lumine suo, comitantibus ~prodigiis, omnes gentes
sapientiam docerent. Quorum praedicatio in hunc usque diem
germinat atque fructificat, orbem universum vocans ad lucem.

Quatuor ergo nationes, O Rex, ostendi tibi: Barbaros, Graecos,

Hebraeos atque Christianos,
* * % * * * £ % %

Divinitati spiritualis natura propria est, Angelis ignea, dae-

moniis aquosa, generique humano terrestris.
* * * *  * *  * 0% *

We have now reprinted all that is known of the Armenian
translation of the Apology ; it is out of our limit and beyond our
measure to think of reprinting the actual Armenian text. For
the purpose of comparison we add, however, another copy of the
same Armenian fragment, taken from a MS. at Edschmiazin, and
translated into English by Mr F. C. Conybeare, of Oxford, for
whose kindly aid we are very grateful. According to the informa-
tion which he has supplied, the MS. at Edschmiazin was written
on paper, and is much worn by age. The date was certainly not
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later than the eleventh century. The fragment from the Apology
which it contains was followed by the fragment from the Homily
on the Penitent Thief. Here and there the text was illegible, and
in these cases the missing words have been supplied from the
Venice text, as reprinted by Pitra. The two texts in question are
moreover in very close agreement, except for the occasional addi-
tion of a word or two by the Edschmiazin MS. The rendering is
designedly a literal one.

The Armenian Fragment
(from the Edschmiazin MS.).

TO THE AUTOCRATIC CAESAR ADRIANOS
FROM ARISTIDES, ATHENIAN PHILOSOPHER.

I, O Ruler, who was by the providence of God created and
fashioned man in the world, and who have beheld the heaven and
the earth and the sea, the sun and the moon and the stars and all
creatures, wondered and was amazed at the eternal® order thereof.
I also by reflection learned that the world and all that is therein
is by necessity and force guided and moved and of the whole God
18 controuler and orderer: for that which controuls is more power-
ful than that which is controuled and moved. To enquire about
Him who is guardian and controuls all things seems to me to
quite exceed the comprehension and to be most difficult, and to
speak accurately concerning Him is beyond compass of thought
and of speech, and bringeth no advantage; for His nature is
infinite and unsearchable, and imperceptible,” and inaccessible to
all creatures. We can only know that He who governs by His
providence all created things, He is Lord and God and creator of
all, who ordered all things visible in His beneficence, and gra-
ciously bestowed them on the race of man. Now it is meet that
we serve and glorify Him alone as God, and love one another as
ourselves, But this much alone can we know concerning God,

! Here there is a copyist’s error in the Edschmiazin text.

2 Here the Edsehmiazin text adds a word which means ‘not to be observed or
looked at.’
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that He was not generated from any source, and did not Himself
make Himself, and is not contained by aught, but Himself contains
all. Advroyevés eldos' and wisdom immortal, without beginning or
end, not passing away and undying, He is complete and wanteth
nothing, while He fulfilleth all wants. In Himself He wanteth
nought, but gives to and fulfils the needs of all. In Himself He
is without beginning, for He is beginning of everything whatever,
and is perfect. In Himself He is nameless, for whatever is named
is fashioned out of something else® and created. Colour and form
of Him there is not, for that falls under measure and limit, unto
whatsoever colour and form belong. Male and female in that
nature there is not, for that is subject to particular passions, in
whatsoever that distinction exists. Within the heavens He is not
contained, for He is beyond® the heavens ; neither are the heavens
greater than He, for the heavens and all creation are contained in
Him. Counter to Him and opposed there is no one: if any one be
found counter to Him, it appears that that one becometh associate
with Him. He is unmoved and unmeasured and ineffable; for
there is no place whence or with which He could move; and He
is not, by being measured, contained or environed on any side, for
it is Himself that filleth all, and He transcends all things visible
and invisible. Wrath and anger there is not in Him, for there is
not in Him blindness, but He is wholly and entirely rational, and
on that account He established creation with divers wonders and
entire beneficence. Need hath He none of victims and oblations
and sacrifices, and of all that is in the visible creation He wanteth
nought. For He fulfilleth the wants of all and completeth them,
and being in need of nothing He is glorified unto all time.

Now by the grace of God it was given me to speak wisely
concerning Him. So far as I have received the faculty I will
speak, yet not according to the measure of the inscrutability of
His greatness shall I be able to do so, but by faith alone do I
glorify and adore Him,

Let us next come to the race of man, and see who are capable

1 avroyerds (Or adroyérrnrov) eldos is the Greek that answers to the Armenian
texts, ‘Ex se ipsomet est’ does not give the gense. I give the Greek, for I really
hardly know how to render it in English.

2 Qr “‘by another.” 3 drérewa,
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of receiving the truth of these sayings, and who are gone astray.
It is manifest!, O Ruler, for there are four tribes® of the human
race. There are barbarians, and some are Greeks and others
Hebrews, and there are who are Christians. But the heathens
and barbarians count their descent from Baal, and from
Cronos, and from Hera, and from many others of their gods.
But the Greeks say Zeus (who is Dios) is their founder®, and
reckon their descent from Helenos and Xuthos, and one after
another from Hellas, Inachos and Phoroneus, and also finally from
Danaus the Egyptian, and from Cadmus the Sidonian, and
Dionysius the Theban.

But the Jews reckon their race from Abrgham, and Abraham’s
son they say was Isaac, and from Isaac Jacob, and from Jacob the
twelve who migrated from Assyria into Egypt and were there
named the tribes of the Hebrews by their lawgiver, and having
come into the land of recompence, were named......* the tribes of
the Jews. '

But the Christians reckon their race from the Lord Jesus
Christ. He is Himself Son of God on high, who was manifested
of the Holy Spirit, came down from heaven, and being born of a
Hebrew virgin took on His flesh from the virgin, and was mani-
fested in the nature of humanity the Son of God: who sought to
win the entire world to His eternal goodness by His life-giving
preaching®. He it is who was according to the flesh born of the
race of the Hebrews, by the God-bearing® virgin Miriam. He chose
the twelve disciples, and He by his illuminating truth, dispensing

1 Bo it stands in the Venice text: but in the Edschmiazin copy, for ‘manifest’
there iz a word which means ¢the name’ followed by a lacuna of a few letters, as if
the seribe had intended to read ‘I will recount the names, O Ruler,’ or something
of that kind.

2 The word answers to the Greek ¢ulal or 5fuec. In the same sense at the end
of the fragment another word is used, answering rather to vévy.

3 These three words are added fo make sense, the whole passage being gram-
matically much ceonfused.

4 Here the Edachmiazin MS. was unreadable from age. The printed text
has no lacuna and gives no hint of the word whatever it was which was read in
the Edschmiazin text.

5 evayyéhoy.

8 The word Oecoréros is implied,
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it! taught, all the world, and was nailed on the cross by the Jews.
Who rose from the dead and ascended into heaven, and sent forth
His disciples into the whole world®, and taught all with divinely
miraculous and profoundly wise wonders. Their preaching until
this day blossoms and bears fruit, and summons all the world to
receive the light.

These are the four tribes, whom we set before thee, O Ruler,
Barbarians, Greeks, Jews and Christians. But to the Deity is
appointed the spiritual, and to angels the fiery, and to devils the
watery, and to the race of men the earth.

* * * * * * * * *

An additional Armenian Fragment of Aristides.

Over and above the fragments of the lost Apology of Aristides,
and the homily de Latrone, there is a scrap printed by Pitra in his
Spicilegium Solesmense' which professes to come from an epistle
of Aristides to all Philosophers. Tt is, as far as we can judge, in
the form in which we have it presented to us, a theological
product of the time of the Monophysite controversy. But we
must bear in mind what we have learned from the Armenian
fragment of the Apology, that an Armenian translation is made
up out of the matter of the original writer plus the terms and
definitions of the translator, as for instance we see to have hap-
pened in the ascription of the term ®eordxos to the Blessed
Virgin. And the question is whether under the amplified folds of
the theology of this fragment printed by Pitra there may be
hidden the more scanty terms of a theologian of the second
century, and if so, whether the writer be our Aristides, and the
work quoted be the Apology or some other work. In order to
test this point, we will give a rendering of the fragment into
Greek, for which again T am indebted to the kindness of Mr
Conybeare.

1 Oixovouuxts is here rendered. Perhaps it should be taken as an epithet of
«truth,’ for in the original it precedes the word ‘illuminating.’
2 Qlgovuévyy.

H A, 3



34 THE APOLOGY

Armenian Fragment.
(Frag. iii. of Pitra.)

FROM AN EPISTLE OF ARISTIDES TO
ALL PHILOSOPHERS.

avr' émable mabipata aanbivg adv adtod acduari, & fedipat:
Kuvplov rai 7ob ayiov Ilvevpatos 8efdpevos, frwoe v capra’
éavte® Ty mapa® wapbévov ‘EBpaixis s ayias Mapiap appytd
cal dTope EvéTyTe.

Now with reference to the foregoing passage, we may say at
once that the concluding terms are not second-century language
at all. On the other hand, the reference to the “ Hebrew virgin”
is procisely the language of the Apology. Further, the opening
words of the fragment, with their allusion to a real passion of
a real body, are certainly anti-Docetic, and therefore may be taken
as second-century theology. We may compare with them the
sentiments of the Ignatian epistles, as for example the letter to
the Smyrnaeans (c. 1i.), where we read:—

Tabta yap wdvta émalfev 8 nuds: kai arylés émraley, s kal
a\nlés avéornoer éavtéy' oy domep dmioTol Tives Méyovow TO
Soxely avTov memovBéva.

It does not, therefore, seem as if these words in the opening of
the fragment were a translator’s invention or addition. They have
a second-century ring about them. If so, then the extract is
either a translation of a paragraph of the Apology, or of some other
tract by the same writer, and probably the latter. We have,
however, no means of discriminating further the original form of
the sentence from the later accretions. It is, however, by no
means impossible that the heading may be correct; that Aristides
may have written an epistle or address to Philosophers on the
subject of the Christian religion in general, or of the Incarnation
in particular,

! The same word is used by the translator to render ¢Gua and edpt.
* More exactly éavrob: an additional word being necessary in the Armenian in

order to give the sense ‘ conjunxit sibi’: but the sense seems to require éavrg.
3 Or é.
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THE APOLOGY OF ARISTIDES, TRANSLATED
FROM THE SYRIAC.

Again, the apology which Aristides the philosopher made ¢
before Hadrian the king concerning the worship of God.

[To the Emperor] Caesar Titus Hadrianus Antoninus Augustus
Pius, from Marcianus Aristides, a philosopher of Athens.

I. T, O king, by the grace of God came into this world; and
having contemplated the heavens and the earth and the seas,
and beheld the sun and the rest of the orderly creation, I was
amazed at the arrangement of the world; and I comprehended
that the world and all that is therein are moved by the impulse
of another, and I understood that he that moveth them is God,
who is hidden in them and concealed from them: and this is
well known, that that which moveth is more powerful than that
which is moved. And that I should investigate concerning this
Mover of all, as to how He exists—for this is evident to me, for
He is incomprehensible in His nature—and that I should dispute
concerning the stedfastness of His government, so as to compre-
hend it fully, is not profitable for me; for no one is able perfectly
to comprehend it. But I say concerning the Mover of the world,
that He is God of all, who made all for the sake of man; and it =
is evident to me that this is expedient, that one should fear God,
and not grieve man.

Now I say that God is not begotten, not made; a constant
nature, without beginning and without end; immortal, complete,
and incomprehensible : and in saying that He is complete, I mean
this; that there is no deficiency in Him, and He stands in need
of nought, but everything stands in need of Him: and in saying
that He is without beginning, I mean this; that everything which
has a beginning has also an end; and that which has an end is
dissoluble. He has no name; for everything that has a name is
associated with the created ; He has no likeness, nor bomposition
of members; for he who possesses this is associated with things

3—2
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fashioned. He is not male, nor is He female: the heavens do
not contain Him; but the heavens and all things visible and
invisible are contained in Him. Adversary He has none; for
there is none that is more powerful than He; anger and wrath
He possesses not, for there is nothing that can stand against
Him. Error and forgetfulness are not in His nature, for He is
altogether wisdom and understanding, and in Him consists all
that consists. He asks no sacrifice and no libation, nor any of
the things that are visible; He asks not anything from anyone;
but all ask from Him.

I1. Since then it has been spoken to you by us concerning
God, as far as our mind was capable of discoursing concerning Him, <x_
let us now come to the race of men, in order that we may know
which of them hold any part of that truth which we have spoken
concerning Him, and which of them are in error therefrom.

This is plain to you, O king, that there are four races of men
in this world ; Barbarians and Greeks, Jews and Christians,

Now the Barbarians reckon the head of the race of their religion
from Kronos and from Rhea and the rest of their gods: but the
Greeks from Helenus, who is said to be from Zeus; and from
Helenus was born Aeolus and Xythus, and the rest of the family
from Inachus and Phoronens, and last of all from Danaus the
Egyptian and from Kadmus and from Dionysus.

Moreover the Jews reckon the head of their race from
Abraham, who begat Isaac, from whom was born Jacob, who
begat twelve sons who removed from Syria and settled in Egypt,
and there were called the race of the Hebrews by their law-
giver: but at last they were named Jews.

The Christians, then, reckon the beginning of their religion
from Jesus Christ, who is named the Son of God most High;
and it is said that God came down from heaven, and fromn a
Hebrew virgin took and clad Himself with flesh, and in a daughter
of man there dwelt the Son of God. This is taught from that %
Gospel which a little while ago was spoken among them as being
preached; wherein if ye also will read, ye will comprehend
the power that is upon it. This Jesus, then, was born of
the tribe of the Hebrews; and He had twelve disciples, in order
that a certain dispensation of His might be fulfilled. He was
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pierced by the Jews; and He died and was buried; and they say
that after three days He rose and ascended to hcaven; and then
these twelve disciples went forth into the known parts of the
world, and taught concerning His greatness with all humility and
sobriety ; and on this account those also who to-day believe in this
preaching are called Christians, who are well known. There are
then four races of mankind, as I said before, Barbarians and
Greeks, Jews and Christians,

To God then ministers wind, and to angels fire; but to demons
water, and to men earth.

IIT. Let us then begin with the Barbarians, and by degrees we
will proceed to the rest of the peoples, in order that we may under-
stand which of them hold the truth concerning God, and which of
them error.

The Barbarians then, inasmuch as they did not comprehend
God, erred with the elements; and they began to serve created
things instead of the Creator of them’, and on this account they
made likenesses and they enclosed them in temples; and lo!
they worship them and guard them with great precaution, that
their gods may not be stolen by robbers; and the Barbarians qn
have not understood that whatsoever watches must be greater
than that which is watched; and that whatsoever creates must
be greater than that whatever is created: if so be then that their
gods are too weak for their own salvation, how will they furnish
salvation to mankind? The Barbarians then have erred with a
great error in worshipping dead images which profit them not.
And it comes to me to wonder also, O king, at their philosophers,
how they too have erred and have named gods those likenesses
which have been made in honour of the elements; and the wise
men have not understood that these very elements are corruptible
and dissoluble; for if a little part of the element be dissolved
or corrupted, all of it is dissolved and corrupted. If then these
elements are dissolved and corrupted, and compelled to be subject
to another harder than themselves, and are not in their nature
gods, how can they call gods those likenesses which are made
in their honour? Great then is the error which their philosophers
have brought upon their followers.

! Bom. i. 25.
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IV. Let us turn then, O king, to the elements thcmselves,
in order that we may shew concerning them that they are not
gods, but a creation, corruptible and changeable, which is in the
likeness of man®. But God is incorruptible and unchangeable and o
invisible, while seeing, turning and changing all things.

Those therefore who think concerning earth that it is God have
already erred, since it is digged and planted and delved ; and since
it receives the defilement of the excrement of men and of beasts
and of cattle: and since sometimes it becomes what 1s useless;
for if it be burned it becomes dead, for from baked clay there
springs nothing : and again, if water be collected on it, it becomes
corrupted along with its fruits: and lo! it is trodden on by men
and beasts, and it receives the impurity of the blood of the
slain; and it is digged and filled with the dead and becomes a
repository for bodies: none of which things can that holy and
venerable and blessed and incorruptible nature receive. And
from this we have perceived that the earth is not God but a
creature of God.

V. And in like manner again have those erred who have
thought concerning water that it is God. For water was created
for the use of man and in many ways it is made subject to him.
For it is changed, and receives defilement, and is corrupted, and
loses its own nature when cooked with many things, and receives
colours which are not its own; being moreover hardened by the cold
and mixed and mingled with the excrement of men and beasts
and with the blood of the slain: and it is compelled by workmen,
by means of the compulsion of channels, to flow and be conducted y
against its own will, and to come into gardens and other places,
so as to cleanse and carry out all the filth of men, and wash
away all defilement, and supply man’s need of itself. Wherefore
it 1s impossible that water should be God, but it is a work of
God and a part of the world.

So too those have erred not a little who thought concerning
fire that it is God: for it too was created for the need of men:
and in many ways it is made subject to them, in the service of
food and in the preparation of ornaments and the other things of

1 Rom, i. 23,
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which your majesty is aware : whilst in many ways it is extin-
guished and destroyed.

And again those who have thought concerning the blast of
winds that it is God, these also have erred: and this is evident
to us, that these winds are subject to another, since sometimes
their blast is increased and sometimes it is diminished and ceases,
according to the commandment of Him who subjects them. Since
for the sake of man they were created by God, in order that
they might fulfil the needs of trees and fruits and seeds, and
that they might transport ships upon the sea; those ships which
bring to men their necessary things, from a place where they
are found to a place where they are not found; and furnish the
different parts of the world. Since then this wind is sometimes
incrcased and sometimes diminished, there is one place in which
it does good and another where 1t does harm, according to the
nod of Him who rules it: and even men are able by means of
well-known instruments to catch and coerce it that it may fulfil
for them the necessities which they demand of it: and over itself
1t has no power at all; wherefore it is not possible that winds
should be called gods, but a work of God.

VI. So too those have erred who have thought concerning the
sun that he is God. For lo! we see him, that by the necessity of
another he is moved and turned and runs his course; and he
proceeds from degree to degree, rising and setting every day, in
order that he may warm the shoots of plants and shrubs, and
may bring forth in the air which is mingled with him every herb
which is on the earth. And in calculation the sun has a part
with the rest of the stars in his course, and although he is one
in his nature, he is mixed with many parts, according to the
advantage of the needs of men: and that not according to his own
will, but according to the will of Him that ruleth him. Where-
forc it is not possible that the sun should be God, but a work
of God ; and in like anner also the moon and stars.

VII. But those who have thought concerning men of old, that
some of them are gods, these have greatly erred: as thou, even
thou, O king, art aware, that man consists of the four elements
and of soul and spirit, and therefore is he even called World,
and apart from any one of these parts he does not exist. He has
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beginning and end, and he is born and also suffers corruption.
But God, as I have said, has none of this in His nature, but
He is unmade and incorruptible. Ou this account, then, it is
impossible that we should represent him as God who is man by
nature, one to whom sometimes, when he looketh for joy, grief
happens; and for laughter, and weeping befals him; one that is
passionate and jealous, envious and regretful, along with the
rest of the other defects: and in many ways more corrupted than
the elements or even than the beasts.

And thence, O king, it is right for us to understand the
error of the Barbarians, that, whereas they have not investigated
concerning the true God, they have fallen away from the truth
and have gone after the desire of their own mind, in serving
elements subject to dissolution, and dead images: and on account
. of their error they do not perceive who is the true God.

VIII. Let us return now to the Greeks in order that we may
know what opinion they have concerning the true God.

The Greeks then because they are wiser than the Barbarians
have erred even more than the Barbarians, in that they have
introduced many gods that are made; and some of them they have
represented as male and some of them as female; and in such a
way that some of their gods were found to be adulterers and
murderers, and jealous and envious, and angry and passionate,
and murderers of fathers, and thieves and plunderers. And they
say that some of them were lame and maimed ; and some of them
wizards, and some of them utterly mad; and some of them played
on harps; and some of them wandered on mountains: and some
of them died outright; and some were struck by lightning, and
some were made subject to men, and some went off in Hight, and
some were stolen by men; and lo! some of them were wept and
bewailed by men; and some, they say, went down to Hades; and
some were sorely wounded, and some were changed into the like-
ness of beasts in order that they might commit adultery with the
race of mortal women; and some of them have been reviled for
sleeping with males: and some of them, they say, were in wedlock
with their mothers and sisters and daughters; and they say of
their gods that they committed adultery with the daughters of
men, and from them was born a certain race which was also
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mortal. And of some of their goddesses they say that they con-
tended about beauty and came for judgment before men. The
Greeks, then, O king, have brought forward what is wicked,
ridiculous and foolish concerning their gods and themselves; in
that they called such like persons gods, who are no gods: and
hence men have taken occasion to commit adultery and fornica-
tion, and to plunder and do everything that is wicked and
hateful and abominable. For if those who are called their gods
have done all those things that are written above, how much
more shall men do them who believe in those who have done
these things! and from the wickedness of this error, lo! there
have happened to men frequent wars and mighty famines, and bitter
captivity and deprivation of all things: and lo! they endure them,
and all these things befal them from this cause alone: and when
they endure them they do not perceive in their conscience that
because of their error these things happen to them.

IX. Now let us come to the history of these their gods in
order that we may prove accurately concerning all those things
which we have said above.

Before everything else the Greeks introduce as a god Kronos,
which is interpreted Chiun; and the worshippers of this deity sacri-
fice to him their children: and some of them they burn while yet
living. Concerning him they say that he took him Rhea to wife;
and from her he begat many sons; from whom he begat also Dios,
who is called Zeus; and at the last he went mad and, for fear of
an oracle which was told him, began to eat his children. And
from him Zeus was stolen away, and he did not perceive it: and
at the last Zeus bound him and cut off his genitals and cast them
in the sea: whence, as they say in the fable, was born Aphrodite,
who is called Astera: and he cast Kronos bound into darkuess.
Great then is the error and scorn which the Greeks have intro-
duced concerning the head of their gods, in that they have said
all these things about him, O king. It is not possible that God
should be bound or amputated ; otherwise it is & great misfortune.

And after Kronos they introduce another god, Zeus; and they
say concerning this one, that he received the headship and became
king of all the gods; and they say concerning him that he was
changed into cattle and everything else, in order that he might
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commit adultery with mortal women, and might raise up to him-
self children from them. Since at onc time they say he was
changed into a bull on account of his passion for Europa and for
Pasiphae; and again he was changed into the likeness of gold on
account of his passion for Danae: and into a swan, through his
passion for Leda; and into a man through his passion for Antiope;
and into lightning on account of his passion for the Moon: so
that from these he begat many children: for they say that from
Antiope he begat Zethus and Amphion; aud from the Moon,
Dionysus; from Alkmena, Herakles; and from Leto, Apollo and
Artemis; and from Danae, Perseus; and from Leda, Castor and
Polydeuces and Helene; and from Mnemosyne he begat nine
daughters, those whom he called the Muses; and from Europa,
Minos and Rhadamanthus and Sarpedon. But last of all he was
changed into the likeness of an eagle on account of his passion for
Ganymede the shepherd.

Because of these stories, O king, much evil has befallen the
race of men who are at this present day, since they imitate their
gods, and commit adultery, and are defiled with their mothers
and sisters, and in sleeping with males: and some of them have
dared to kill even their fathers. For if he, who is said to be
the head and king of their gods, has done these things, how
much more shall his worshippers imitate him! And great is
the madness which the Greeks have introduced into their history
concerning him: for it is not possible that a god should commit
adultery or fornication, or should approach to sleep with males,
or that he should be a parricide; otherwise he is much worse
than a destructive demon.

X. And again they introduce another god, Hephaestus; and
. they say of him that he is lame and wearing a cap on his head, and
holding in his hand tongs and hammer; and working in brass
in order that therefrom he may find his needed sustenance, Is
then this god so much in need? Whereas it is impossible for a
god to be needy or lame: otherwise he is very weak.

And again they introduce another god and call him Hermes;
and they say that he is a thief, loving avarice and coveting gains,
and a magician and maimed and an athlete and an interpreter of
words : whereas it is impossible for a god to be a magician, or
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avaricious, or maimed, or coveting anything that is not his, or an
athlete : and if it be found to be otherwise, he is of no use.

And after him they introduce another god, Asclepius; and
they say that he is a physician and prepares medicines and
bandages in order that he may satisfy his need of sustenance. Is
then this god in need ? And he at last was struck by lightning
by Zeus, on account of Tyndareus the Lacedemonian; and so
he died. If then Asclepius was a god, and when struck by light-
ning was unable to help himself, how is it that he was able to help
others? Whereas it is an impossible thing that the divine nature
should be in need, or that it should be struck by lightning.

And again they introduce another god and call him Ares, and
they say that he is a warrior and jealous, and covets sheep and
things which do not belong to him, and acquires possessions
through his weapons; and of him they say that at last he com-
mitted adultery with Aphrodite and was bound by a tiny boy
Eros, and by Hephaestus the husband of Aphrodite: whereas 1t is
impossible that a god should be a warrior or a prisoner or an
adulterer.

And again they say of Dionysus that he too is a god, who
celebrates festivals by night and teaches drunkenness, and carries
off women that do not belong to him: and at the last they say
that he went mad and left his female attendants and fled to
the wilderness; and in this madness of his he ate serpents; and
at the last he was killed by Titan. If then Dionysus was a god,
and when slain was not able to help himself; how is it that he
was able to help others ?

Herakles, too, they introduce, and they say of him that he is
a god, a hater of things hateful, a tyrant and a warrior, and a
slayer of the wicked: and of him they say that at the last he
went mad and slew his children and cast himself into the fire

and died. If therefore Herakles be a god and in all these evils < - = -
was unable to stand up for himself, how was it that others were = . e

asking help from him ? Whereas it is impossible that a god should
be mad or drunken or a slayer of his children, or destroyed by
fire.

X1, Andafter him they introduce another god and call him
Apollo : and they say of him that he is jealous and changeable; and
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sometimes he holds a bow and a quiver, and someiimes a lyre and
a plectrum; and he gives oracles to men, in order that he may

receive a reward from them. Is then this god in need of reward ? o

Whereas it is disgraceful that all these things should be found
in a god.

And after him they introduce Artemis a goddess, the sister
of Apollo; and they say that she was a huntress; and she carried
a bow and arrows, and went about on mountains leading dogs,
either to hunt the deer or the wild boars. Whereas it is disgraceful
that a maid should go about by herself on mountains and follow

- the chase of beasts. And therefore it is not possible that Artemis
should be a goddess.

Again they say of Aphrodite that she forsooth is a goddess;
and sometimes forsooth she dwells with their gods, and sometimes
she commits adultery with men; and sometimes she has Ares for
her lover and sometimes Adonis, who is Tammuz: and sometimes
forsooth Aphrodite is wailing and weeping for the death of
Tammuz: and they say that she went down to Hades in order
that she might ransom Adonis from Persephone, who was the
daughter of Hades. If then Aphrodite be a goddess and was
unable to help her lover in his death, how is she able to help
others? And this is a thing impossible to be listened to, that the
divine nature should come to weeping and wailing and adultery.

And again they say of Tammuz that he is a god; and he is
forsooth a hunter and an adulterer; and they say that he was killed
by a blow from a wild boar, and was not able to help himself.
And if he was not able to help himself, how is he able to take
care of the human race? And this is impossible, that a god
should be an adulterer or a hunter or that he should have died by
violence.

- And again they say of Rhea that she forsooth is the mother of
their gods ; and they say of her that she had at one time a lover
Atys, and she was rejoicing in corruptible men; and at the last
she established lamentations, and was bewailing her lover Atys.
If then the mother of their gods was not able to help her lover
and rescue him from death, how is it possible that she should
help others? It is disgraceful then that a goddess should lament
and weep, and that she should have joy over corruptible beings.

A ¥
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Again they bring forward Kore; and they say that she was a
goddess and that she was carried off by Pluto and was not able to
help herself. If then she is a goddess and was not able to help
herself, how is she able to help others? For a goddess who is
carried off is extremely weak.

All these things, then, O king, the Greeks have introduced
forward about their gods, and have invented and said concerning
them: whence all men have taken occasion to do all wicked and
impure things: and thereby the whole earth has been corrupted.

XII. Now the Egyptians, because they are more evil and
ignorant than all peoples upon the earth, have erred more than
all men. For the worship of the Barbarians and the Greeks did
not suffice them, but they introduced also the nature of beasts, and
said concerning it that they were gods: and also of the creeping
things which are found on the dry land and in the waters, and of
the plants and herbs they have said that some of them are gods,
and they have become corrupt in all madness and impurity more
than all peoples that are upon the earth. For of old time they
worshipped Isis; and they say that she forsooth is a goddess,
who had forscoth a husband Osiris, her brother; but when forsooth
Osiris was killed by his brother Typhon, Isis fled with her son
Horus to Byblos in Syria and was there for a certain time until
that her son was grown: and he contended with his uncle Typhon
and killed him, and thereupon Isis returned and went about with
her son Horus, and was seeking for the body of Osiris her lord,
and bitterly bewailing his death. If therefore Isis be a goddess,
and was not able to help Osiris her brother and lord, how is it
possible that she should help others? Whereas it is impossible
that the divine nature should be afraid and flee, or weep and
waill. Otherwise it is a great misfortune.

But of Osiris they say that he is a god, a beneficent one;
and he was killed by Typhon and could not help himseclf; and it is
evident that this cannot be said of Deity.

And again they say of Typhon, his brother, that he is a god,
a fratricide, and slain by his brother’s son and wife since he was
unable to help himself. And how can one who does mnot help
himself be a god ?

Now becanse the Egyptians are more ignorant than the rest of

3
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the peoples, these and the like gods did not suffice them, but
they also put the name of gods on the beasts which are merely
soulless. For some men among them worship the sheep, and
others the calf; and some of them the pig, and others the shad-
fish; and some of them the crocodile, and the hawk, and the
cormorant, and the kite, and the vulture, and the eagle, and the
crow; some of them worship the cat, and others the fish Shibbuta;
some of them the dog, and some of them the serpent, and some
the asp, and others the lion, and others garlic, and onions, and
thorns, and others the leopard, and the like.

And the poor wretches do not perceive with regard to all these
things that they are nought; while every day they look upon
their gods, who are eaten and destroyed by men, yea even by their
own fellows; and some of them being burned, and some of them
dying and putrifying and becoming refuse; and they do not under-
stand that they are destroyed in many ways.

And accordingly the Egyptians have not understood that the
like of these are not gods, since their salvation is not within their
own power; and if they are too weak for their own salvation,
then as regards the salvation of their worshippers pray whence will
they have the power to help them ?

XIII. The Egyptians then have erred with a great error,
above all peoples that are upon the face of the earth. But it
is a matter of wonder, O king, concerning the Greeks, whereas
they excel all the rest of the peoples in their manners and in
their reason, how thus they have gone astray after dead idols
and senseless images: while they see their gods sawn and polished
by their makers, and curtailed and cut and burnt and shaped
and transformed into every shape by them. And when they
are grown old and fail by the length of time, and are melted
and broken in pieces, how is it that they do not understand
concerning them that they are not gods? And those who have
not ability for their own preservation, how will they be able to
take care of men? But even the poets and philosophers among
them being in error have introduced concerning them that they
are gods, things like these which are made for the honour of God
Almighty; and being in error they seek to make them like to
God as to whom no man has ever seen to whom He is like: nor is

A
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he able to see Him'; and together with these things they intro-
duce concerning Deity as if it were that deficiency were found
with it; in that they say that He accepts sacrifice and asks for
burnt-offering and libation and murders of men and temples. But
God is not needy, and none of these things is sought for by Him:
and it is clear that men are in error in those things that they
imagine. But their poets and philosophers introduce and say,
that the nature of all their gods is one; but they have not under-
stood of God our Lord, that while He is one, He is yet in all. They,
then, are in error; for if, while the body of man is many in its
parts, no member is afraid of its fellow, but whilst it is a com-
posite body, all is on an equality with all: so also God who is one
in His nature has a single essence proper to Him, and He is
equal in His nature and His essence, nor is He afraid of Himself.
If therefore the nature of the gods is one, it is not proper that
a god should persecute a god, nor kill nor do him that which is
evil. ‘

If then gods were persecuted and transfixed by gods, and some
of them were carried off and some were struck by lightning; it is
clear that the nature of their gods is not one, and hence it is clear,
O king, that that is an error which they speculate about the
nature of their gods, and that they reduce them to one nature.
If then it is proper that we should admire a god who is visible
and does not see, how much more is this worthy of admiration
that a man should believe in a nature which is invisible and
all-seeing ! and if again it is right that a man should investigate
the works of an artificer, how much more is it right that he
should praise the Maker of the artificer! For behold! while the
Greeks have established laws, they have not understood that by
their laws they were condemning their gods; for if their laws are
just, their gods are unjust, who have eommitted transgression in
killing one another and practising sorcery, committing adultery,
plundering, stealing and sleeping with males, along with the rest
of their other doings. But if their gods excellently and as they
describe have done all these things, then the laws of the Greeks
are unjust ; and they are not laid down according to the will of
the gods; and in this the whole world has erred.

11 Tim, vi. 16,

~a
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For as for the histories of their gods, some of them are myths,
some of them physical, and some hymns and songs: the hymns and
songs, then, are empty words and sound ; and as to the physical, if
they were done as they say, then they are not gods, since they
have done these things and suffered and endured these things:
and these myths are flimsy words, altogether devoid of force.

XIV. Let us come now, O king, also to the history of the Jews
and let us see what sort of opinion they have concerning God.
The Jews then say that God is one, Creator of all and almighty:
and that it is not proper for us that anything else should be wor-
shipped, but this God only: and in this they appear to be much
nearer to the truth than all the peoples, in that they worship God
more exceedingly and not His works; and they imitate God by
reason of the love which they have for man; for they have compas-
sion on the poor and ransom the captive and bury the dead, and
do things of a similar nature to these: things which are acceptable
to God and are well-pleasing also to men, things which they have
received from their fathers of old. Nevertheless they too have
gone astray from accurate knowledge, and they suppose in their
minds that they are serving God, but in the methods of their
actions their service is to angels and not to God, in that they
observe sabbaths and new moons and the passover and the great
fast, and the fast, and circumecision, and cleanness of meats: which
things not even thus have they perfectly observed.

XV. Now the Christians, O king, by going about and seeking
have found the truth, and as we have comprehended from their
writings they are nearer to the truth and to exact knowledge than
the rest of the peoples. For they know and believe in God, the
Maker of heaven and earth, in whom are all things and from whom
are all things: He who has no other god as His fellow : from whom
they have received those commandments which they have engraved
on their minds, which they keep in the hope and expectation of
the world to come; so that on this account they do not commit
adnltery nor fornication, they do not bear false witness, they do not
deny a deposit, nor covet what is not theirs: they honour father
and mother; they do good to those who are their neighbours, and
when they are judges they judge uprightly; and they do not
worship idols in the form of man; and whatever they do not
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wish that others should do to them, they do not practise towards
any one’, and they do not eat of the meats of idol sacrifices, for
they are undefiled: and those who grieve them they comfort, and :
make them their friends; and they do good to their enemies:
and their wives, O king, are pure as virgins, and their daughters
modest: and their men abstain from all unlawful wedlock and
from all impurity, in the hope of the recompense that is to come
in another world : but as for their servants or handmaids, or their
children if any of them have any, they persuade them to become
Christians for the love that they have towards them; and when
they have become so, they call them without distinction brethren :
they do not worship strange gods: and they walk in all humility
and kindness, and falsehood is not found among them, and they
love one another: and from the widows they do not turn away
their countenance: and they rescue the orphan from him who does
him violence : and he who has gives to him who has not, with-
out grudging ; and when they see the stranger they bring him to
their dwellings, and rejoice over him as over a true brother; for
they do not call brothers those who are after the flesh, but those
who are in the spirit and in God: but when one of their poor
passes away from the world, and any of them sees him, then he
provides for his burial according to his ability; and if they hear
that any of their number is imprisoned or oppressed for the name
of their Messiah, all of them provide for his needs, and if it is
possible that he may be delivered, they deliver him.

And if there is among them a man that is poor or needy, and
they have not an abundance of necessaries, they fast two or three
days that they may supply the needy with their necessary food.
And they observe scrupulously the commandments of their
Messiah : they live honestly and soberly, as the Lord their God
commanded them: every morning and at all hours on account of
the goodnesses of God toward them they praise and laud Him:
and over their food and over their drink they render Him thanks.
And if any righteous person of their number passes away from the
world they rejoice and give thanks to God, and they follow his
body, as if he were moving from one place to another: and when a
child is born to any one of them, they praise God, and if again

1 Cf. Teaching of the Twelve Apostles, cc. 1—4.
H A 4
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it chance to die in its infancy, they praise God mightily, as for
one who has passed through the world without sins. And if
again they see that one of their number has died in his iniquity
or in his sins, over this one they weep bitterly and sigh, as over
one who is about to go to punishment: such is the ordinance of
the law of the Christians, O king, and such their conduct.

XVI. As men who know God, they ask from Him petitions
which are proper for Him to give and for them to receive: and
thus they accomplish the course of their lives. And because they
acknowledge the goodnesses of God towards them, lo! on account
of them there flows forth the beauty that is in the world. And
truly they are of the number of those that have found the truth
by going about and seeking it, and as far as we have compre-
hended, we have understood that they only are near to the know-
ledge of the truth.

But the good deeds which they do, they do not proclaim in the
ears of the multitude, and they take care that no one shall perceive
them, and hide their gift, as he who has found a treasure and
hides it'. And they labour to become righteous as those that
expect to see their Messiah and receive from Him the promises
made to them with great glory.

But their sayings and their ordinances, O king, and the glory
of their service, and the expectation of their recompense of reward,
according to the doing of each one of them, which they expect
in another world, thou art able to know from their writings. It
sufficeth for us that we have briefly made known to your majesty
concerning the conversation and the truth of the Christians. For
truly great and wonderful is their teaching to him that is willing
to examine and understand it. And truly this people is a new
people, and there is something divine mingled with it. Take now
their writings and read in them, and lo! ye will find that not of
myself have I brought these things forward nor as their advocate
have Isaid them, but as I have read in their writings, these things
I firmly believe, and those things also that are to come. And
therefore I was constrained to set forth the truth to them that
take pleasure therein and seek after the world to come.

And I have no doubt that the world stands by reason of

1 Matt. xiii, 44.



OF ARISTIDES. 51

the intercession of Christians. But the rest of the peoples are
deceived and deceivers, rolling themselves before the elements of
the world, according as the sight of their understanding is un-
willing to pass by them ; and they grope as if in the dark, because
they are unwilling to know the truth, and like drunken men they
stagger and thrust one another and fall down.

XVIL. Thus far, O king, it is I that have spoken. For as to
what remains, as was said above, there are found in their other
writings words which are difficult to speak, or that one should
repeat them ; things which are not only said, but actually done.

The Greeks, then, O king, because they practise foul things
in sleeping with males, and with mother and sister and daughter,
turn the ridicule of their foulness upon the Christians; but the
Christians are honest and pious, and the truth is set before their
eyes, and they are long-suffering ; and therefore while they know
their error and are buffeted by them, they endure and suffer
them: and more exceedingly do they pity them as men who are
destitute of knowledge: and in their behalf they offer up prayers
that they may turn from their error. And when it chances that
one of them turns, he is ashamed before the Christians of the
deeds that are done by him: and he confesses to God, saying,
In ignorance I did these things: and he cleanses his heart, and
his sins are forgiven him, because he did them in ignorance in
former time, when he was blaspheming and reviling the true
knowledge of the Christians. And truly blessed is the race of the
Christians, more than all men that are upon the face of the earth.

Let the tongues of those now be silenced who talk vanity, and
who oppress the Christians, and let them now speak the truth.

“For it is better that they should worship the true God rather
than that they should worship a sound without intelligence ; and
truly divine is that which is spoken by the month of the Christians,
and their teaching is the gateway of light. Let all those then
approach thereunto who do not know God, and let them receive
incorruptible words, those which are so always and from eternity :
let them, therefore, anticipate the dread judgment which is to
come by Jesus the Messiah upon the whole race of men.

The Apology of Aristides the Philosopher is ended.
4—2



NOTES ON THE SYRIAC VERSION.

p. 35, 1. 4 {~<3). We have given in the introductory remarks the reasons
for believing that the words r(g;\m and A 0L are a part of
the name of the emperor addressed. Both of these words, however, might
have been used generally, as royal adjectives. For example, in the recently
published Adcte Mar Kardaghi of Abbeloos p. 87 they occur as titles of the
king of Persia:

wal s vQ.su “rAe o aray aman a

which Abbeloos renders by “contra adorabilem regem regum.”
108 1St ~zal =h vQJU (rex regum clemens jussit).

[The plural points in these two titles, though obviously wrong, have been
retained in our text, in accordance with the principle of reproducing the
punctuation of the MS. exactly as it stands. In the first sentence the MS,
has a slight stop after e mlr(, while there is no stop after AV LTy 4
¢ Almighty’ can only be retained as an epithet of the Deity: but possibly
there has been some confusion of the original, which may have run: mepi
OecoceBeias” avroxpdrop:s, k.. _

L7 (7). The demonstration of Divine Providence from the contem-
plation of the heavenly bodies is common to all forms of Theistic teaching:
consequently it occurs freely in Christian Apologetics. We may compare
the following passages:

Melito, Oration to Antoninus Caesar (Cureton, Spic. Syr. p. 46). “He hath
set before thee the heavens, and He has placed in them the stars, He hath
set before thee the sun and the moon, and they every day fulfil their course
therein...He hath set before thee the clouds which by ordinance bring water
from above and satisfy the earth: that from these things thou mightest
understand, that He who moveth these is greater than they all,

[.ow Bdu pmlas = s Gloa Soa]
and that thou mightest accept the goodness of Him who hath given to thee a
mind by which thou mayest distinguish these things.”

Origen, De Principits, 1. 1. 5. “But that we may believe on the authority
of Holy Scripture, that such is the case, hear how in the books of Maceabees,
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where the mother of the seven martyrs exhorts her son to endure torture, this
truth is confirmed :- for she says, ‘I ask of thee, my son, to look at the heaven
and earth, and at all things which are in them, and beholding them, to know
that God made all these things when they did not exist.”” [2 Mace. vii. 28.]

Id. 1v. 1. 7. “The artistic plan of a providential Ruler is not so evident
in matters belonging to the earth, as in the case of the sun, moon and
stars.”

L 11 (=< 11). Cf. Melito, Oration p. 50. “He made the lights that His

works might behold one another, and He concealeth Himself in His might
Jrom all His works”

[l 11 (= 13). ansdr’aa. If this reading be correct, the Ethpa.
seems to be here used in the sense of ‘sibi investigare,” of which only one
example is cited in the Thes. Syr., viz. from the unpublished Hexaem. of Bar
Cephas. The context however of the quotation shews that there at least such
a meaning is inadmissible, The words (kindly supplied by Dr Zotenberg)

are: r<am v‘f_-nm'rﬁl e omly ~aoin s By alw
s® B 0om phar wo ) oshe i .o ow)
reduly m(«( paosd=mo 0om edusd durdumae fudly
PN T @ =0 com pwd ) <o iwa .o_omls

.._\c\‘mla redula v\ir( AVQ tn:\leoc\

. 14, 15 (= 14, 15). A comparison with the Armenian suggests that
something has fallen out here. The Syriac cannot be translated as it stands.
The Greek unfortunately fails us at this point.]

L. 19 (= 19). The early Christian teachers emphasised strongly this
belief that the world was made for the sake of man: consequently we must
not assume, if we find the same statement in Justin Martyr, that the idea
was borrowed from Aristides, for it is a part of the regular second-century
teaching. The following parallels may be quoted :

Justin, dpol. 1. 10.  kai wdvra miv dpxir dyabov Syra Sypiovpyioar avriv &
ducppov TAns 8¢ dvfpomovs Sediddypeba. -

Dial. 41. e dpa Te edxapioTdper 7§ Bed Umép Te ToU Td¥ kiopoY ékTikévar
ody wao Tois €v avr S Tov dvBpemor.

Ps. Justin, Ep. ad Diogn. 10. o yip feds rovs dvbpamous fydmnae, 8 obs
émoinoe Tov kéapov, ofs bmérake wivra, xré.

l. 23 (o> 5). Cf Philo, Fragments, p. T0: év feg pdvor rd réheiwov kai
dvevBeés, év Bé dvfpame T émibeés kat drehés.

1d. ds Fortitudine § 3. O awoudaios dhiyoBers, dbavdrov kat Bipriis Pioens
pebdépios.
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Acta Mar Kardaghi (ed. Abbeloos, p. 30):
Moo . Ko e QA ool ukedh 1
ce I a0 A o I

1. 28 (= 8). The same philosophical opinion will be found almost in
the same words in Eustathius contre Arianos quoted in John of Damascus,
Parallels p. 314,

wav v dpxiy éxov, kai Tehos émbéxerart 10 8¢ Téhos émBexipevov, Ppbopas
éori Sexrixov.

1. 30 (&= 10). We may compare the following passages from Justin and
from the Epistle to Diognetus, in view of Jerome’s statement that Justin
imitated Aristides, and the modern theory of Doulcet as to the authorship
of the anonymous epistle to Diognetus.

Justin, Apol. 1. 9. 0¥ yap Towxlmyr fyodueba Tov feov Eyew v popPprv, fv
dacl Twves els ipny peppfiobat

Justin, Apol. 1L 8. Bvopa 8¢ 7 wdvrev marpl ferdy, dyevrire vri, olk &
& yap &v kai Svopd Tt mpooayopelnTai, wpeaBiTepoy Exe Tov Béuevor To Srope.

Justin, Dial. 4. ¢noi yap Ohdrew, v & éys, abro Totobrow elrar 76 Tob vob
Sppa xal wpos TodTo fpiy dedéabat, s Bivarfar xabopav avtd éxetvo To by elhwkpivel
abr$ éxeivg, § Tdv voyrdy dmdvror doriv airioy, of xpdpa Eyov, of oxipa, of
péyedos, 08¢ avdéy dv Shbarpds Phéme,

Justin, dpol. 1. 10. d\X* 0vdé 8éecbai riis map’ dvBpamev this mpoodhopis
mpoge\ijpaper Tov Jedy, avToy mapéxorra wavTa GpGuTES.

Ep. ad Diogn. 3. ¢ yap wovjoas Tov olpavdy xai T yiy kel mivra 4 év
avrols, kai magw fuiy xopryov &y wpoosdedpebu, 0ddevis v avris mpoadéotro Tovray
& tois olopévos Selovar mapéyer avros.

[p. 36,113 (k 2). Bwper Gr. (p. 100, 1. 16) Arm., eidoper Syr. A com-
parison between the Gr. and Syr. shews a like variation in x 18 (Gr. p. 101,
1. 3) and X, 18 (Gr. p. 104, 1. 1).

L 18 (N_8) ‘The head of the race of their religion.” This seems to be
a conflation of the two phrases which occur lower down: ‘the head of their
race,’ and ¢ the beginning of their religion.” It should be simply ¢ the head of
their race,’ as we see from the Greek.]

l. 23 (* 13). The Armenian has ‘ Kadmus the Sidonian and Dionysus
the Theban’ Cf. Herod. 15. 91 rév yip Aavadv kal Tov Avyréa éovras Xeppiras
éxmAdoar €s v ‘EXAdda, and 1I. 49 mapa Kdduov Te tov Tupiov kal Tév odv
adre éx Powixns. But Kadmus is a Sidonian in Eur. Bacch. 171 and Ovid,
Met. 1v, 571,

[ 27 (k 17). 'The statement that the people received the name of
‘ Hebrews’ from Moses is peculiar to the Syr, and Arm. translations.]

1. 29 (N_20). The writer not only deduces the name of the Christians
from the title of their founder, but he is also ready, like Justin and other
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fathers, to compare the name with the Greek word ypnords, as we shall see
in the closing chapter. The following parallels may be noted in Justin.
Justin, Apol. L. 12. ’Incoiis Xpiords, d’ ob xai 76 xpioriavol émovoud(erfar
éoxrikaper,
Dial. 63. 1 éxddnaia p €€ dvéparos avrol yevopévy xai peragyovey Tod
dvoparos avTov, xpioTiavel yap wavres kahovpeda.

Ibid. 138. 6 vyap xpiorés, mpwriTokes whons krivews Sv, xai dpyh mdAw
dAkoy yévous yéyovey, Toi dvayevybévros ¥m’ adrov 8 Gdaros xai wiorews Kai
Eddov, Tob 16 puoTHpior Tob gTavpot €xorros, by Tpdmor kai 6 Nae kTé,

1 32 (Q_23) With the closing words of this sentence we may compare
the Syriac Acts of Jokn (ed. Wright), p. 37,

Rom emase ms whoias las e 320
where we should correct the text so as to read “and when formed as a child
in the womb He was with His Father.”

L 34 (x 1). The Gospel is clearly a written one, and not the general

message (evayyéhwor). In c. xvi. we again find Aristides offering the
Emperor the Christian Scriptures.

[L 38 (% 5). The Greek text has «al reAéoas riv favpaoriy avroi olkovoulay.
Cf. Justin, Dial. 103, and Otto’s note on that passage, where the use of oixo-

vopiq is illustrated. In the Syriac yax=n is unsatisfactory. It can hardly be

intended to represent (olcovopiav) Tiwd. Possibly it is a corruption of some
word which corresponded to favpasmir.]

p. 37,1 1 (x 6). Another instance of the formula ‘He was crucified by

the Jews,” beyond those to which we have already drawn attention, may be
found in a fragment of Melito preserved by Anastasius Sinaita;

‘0 feos wémovber vmo Sebids “Topanhiridos,

for which the Syriac rendering is given by Cureton, Spiec. Syr. lvm , A,

i (0 el Lious alen .len ol
2 A ETOI

In later times we may expect to find similar language, though the expres-
sion itself disappears from the Creed. In Acta Mar Kardaghi p. 37 we have
the following (loquitur Satanas),

Mirda wdnara as M\ il
a0y mnsld hice Avn& om §ho
...mlrios ~Laods eine a2oiy om

and again in p. 74
CUT0Ms LMAASIY OMm XA Aaaras durarda

The idca of the Jews being the special agents of Satan in the Crucifixion
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comes out also in an unpublished *Avridoyla between the Devil and Christ,
which is preserved in a ms. at Jerusalem (Cod. 66, S. Sep.), where we read

Kai ¢ d:dBohos Aéyer Mopevaouar mpds "Avvay kai Kaidpar Tods dpyepeis Tobs
éuods ‘Tovdalovs: kal movjoe alrods (va 0é oTavpsoeot.

[Compare also the Letter of Pilate in the Acts of Peter and Paul § 42
(Tisch. dActa Apoer., Lips. 1851, p. 17): oi 8¢ éoralpwoar avrév, kal Tagérros
avrob pidakas karéoTnoav ém atTiv.)

1 20 (x 25). The injunction to have a care that your gods be not stolen
is not uncommon with the early Christians, and it is not improbable that
they were able to refer to special and notable cases of violation of temples
and mutilation of images. We may refer, at all events, to the following
parallels :

Justin, Apol. L 9. «kai 7év iepav évfa dvarifevrar Ppilaxas Towovrovs xabio-
Tavat, pij ouvopérras dbéuroy kal To voeiv §) Aéyew dvfpdmous Oedy elvar prlaxas.

Ep. ad Diogn. 2. rods pév Mibivovs xal dorpaxivovs oéfovres dduddrrous,
Tovs 8¢ dpyvpois xai ypvoobs éyxhelovres Tais vufl xal rals fpépacs idaxas
'n'apaxaawrév'rs: i’yﬂ PJ} KRGTL’ESO'UI.

1. 26 (e 5). Compare c. vir. From the “Teaching of the Apostles”
(c. VL 3) onwards, idolatry is known as a ‘worship of dead gods’: e.g. Melito,
Oration p. 43, “But I affirm that also the Sibyl has said respecting them,
that it is the images of kings, who are dead, they worship.”

p- 38,1 1 (e 19). The writer now proceeds to discuss the views of those
who either sought the First Principle in one of the elements or imagined it
to be located in one of the heavenly bodies. And it is common for the early
Christian writers to demolish the philosophic schools in detail according as they
found them referring the origin of all things to water, as Thales; or air, as
Anaximenes; or fire, as Heraclitus; or earth, as Pherecydes and Xenophanes.
‘We may compare Plutarch De placitis philosophorum 1. 3, and then notice how
the Christian apologists deal with the matter. The writer of the Epistle to
Diognetus thinks that, if a god is to be found amongst the elements, one
element or created thing is as good as another :

Ep. ad Diogn. B. ol pév wip éhacar elvar tov Bedv (ob péXhovat ywphaew
avroi, Totre kakovgt fecr): of B¢ Uwp- of & ANAo v TGV FToLyelwY TGV éxTiopévIY
Umd Oeob+ kairorye, €l Tis TovTwy T@v Aywy dmiBekros éori, Slverr’ Gv kai
TéY Aoy kriopdrey & ExacToy duolws drogalveobar Bedy.

Melito deals even more shortly with the matter, and in a rude common-
sense manner says that we may call a creature God without making it to be
divine :

Oration, p. 42. **And if, therefore, a man...say that there is another God,
it is found from his own words that he calleth some created thing God.
For if a man call fire God, it is not God, because it is fire; and if a man
call the waters God, they are not God, because they are waters; and if this
earth which we tread upon, and if those heavens which are seen by us, and
if the sun, or the moon, or one of those stars which run their course by
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ordinance and rest not, nor proceed by their own will—and if a man call
gold and silver gods: are not these things that we use as we please?”

It will be seen that their treatment of the subject was superficial, no other
treatment being, in fact, necessary. Aristides, however, takes the matter
more seriously and examines each case in detail by the light of his previously
stated axioms concerning the divine nature,

[1.1(om 19). é\dwper Gr., émavérbwper Syr. Comp. also % 18 {Gr. p. 104,
L 1) :

136(110). ~oiad0. Probably for rfmtala, examples of which
are given under OYQ in the Thes. Syr.

Pp-39, L1 (v11). ._&éa\aﬂ.ﬂ This phrase, ‘your majesty,’ does
not in any way suggest that more than one person is addressed.

L 11 (x 20). A probable emendation is r¢QD > ~“hauzse.

L 27 (a9 13). son) dued ~dusa. This slight emendation brings the
Syr. into more literal accordance with the Gk. The expression pepiaudr
Eovra seems also to have suggested the next sentence in the Syriac, where it
is combined with the preceding words els yprow rév dvfpsdrwr.

L 37 (Aq 1). Similar language is applied to the heaven in a paragraph
found only in the Gr. (p. 101, 1. 30) xai éx woAA&v cvveordra’ 8id xal xioues
xahetrac, Where the reference is to man, we should have expected uixpos
koopos. See Suicer, Thes. 11. 369 (1728). A treatise was written on this
subject (r(ic\;\ =nlds rd_'r_.“:o) by Ahudhemmeh (f a.p. 575).
See Bibl. Or. L 1. 194,

p. 40, 1. 22 ff. (.« 2-12). In this classification of the gods of the Greeks
the principal points in which the Syr. differs from the Gr. are: (1) dehdorréiovs
(p. 104, 1. 7} is not represented. It is absent also from the Pemb. Coll. MS. of
the Greek, (2) After pawopévovs two clauses are inserted, the one taken from
the description of Apollo (s 21, 22), and the other from that of Artemis
(6w 5). (3) An additional clause is inserted after xat ¢puvyddas yevouévous.
{4) Two additional clauses, the one taken from the description of Aphrodite
(O 15), the other probably from that of Tammuz (€ 23), are inserted after
the words «ai xomropérous kai Spyrovpévous.

It may be remarked that the Greek participles just quoted are both ren-
dered as passives (‘ wept and lamented by men’) by the Syr. translator. The
Latin version omits them: the translation of Billyus is: ‘“mnonnullos vulnera
accepisse, ac lamenta edidisse.”]

L 25 (w 7). He is referring to Apollo, Poseidon and Asklepios: cf.
Tertullian, dpol. 14, Hic Apollinem Admeto regi pascendis pecoribus addicit,
ille Neptuni structorias operas Laomedonti locat. Est et illis de lyricis
(Pindarum dico) qui Aescolapium canit avaritiae merito, quia medicinam
nocenter exercebat, fulmine iudicatum.
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[l 33 (s 12). 4&)1 The Pah. and Aph. of Ya§_= moechari
are not given in the Lexicons. The use of the former is however a marked
feature in the language of our translator, It occurs again s 9 with A\ )
-\:- 12, absol.; %.a 20 and Qa '11, with =. Compare "N, Targ.
Job xxxvi. 20. We have an instance of the Aph. in Mat. v. 32 (Cur.)
EAN il\ﬁ QO = mowei avmy poryevBivar,

p- 41, 1. 20 (=<2 14. Gr. p. 104, L. 22). The Syr. supports neither drws
nor 6 wparos. )

L. 21 (ra 15). The translator gives the Syriac name for Saturn, o A& .
In the (lassical Review for June 1890, p. 259, Prof. Margoliouth reviewing
Budge’s Pseudo-Callisthienes remarks as follows, “On p. 9 after the name of
each planet we are told what the Persian for it is: surely this implies that
the book which the translator had before him was in Persian. I will quote
one of these, because Mr Budge has by accident missed the truth. The name

of Saturr is omitted from the list, but instead we read, the colour - 0N

of @ black stone, and the horoscopus of helami which s called tn Persian Farndg'.
Mr Budge would emend Farniig’, but it is a Persian word signifying Saturn......

Hence o o ‘colour’ must stand for a word signifying Safurn; and this
will be the Persian u\)__.p.j which the translator has read o )_f ¢golour’.”

It would seem to be a more direct process simply to emend the Syriac
A into \“\f

p. 42, 1. 2 (= 10). The amours of the gods are, as might have been
expected, the staple of early Christian apologetics. A few references may
be given in illustration of the scornful summary of Olympic history given by
Aristides.

Justin, dpol. 1. 21. wéoovs yap viots Pdoxovot Tol Aws of wap’ Uuiv
TipGpevor quyypapeis, émicraale: ‘Eppfy uév, Aoyov Tov épumevricdy xai wdvrov
Sibdarator, "Ackdymidy 8¢, xai Qepamevriy yevduevov, kepavvalévra dveAnhvfévar
els obpavdy, Awoov 8¢ Biaocmapaybévra, ‘Hpakhéa B¢ Puvyh wovwy éavrov mupl
dovra, Tods éx Afdas 8¢ Atookolpovs, kal vov éx Aavins Hepaéa,...

Justin, Apol. 1. 25. Bed B¢ T$ dyevrire xai dmalei éavrovs dvefikapev, by
otre én’ "Avribrny kal Tas dAas dpolws 0vdé éxi Tayvupndny & olarpor éAphvdévar
redipeda.

Recog. Clemens. x. 22. “Antiopen Nyctei versus in Satyrum corrupit: ex
qua nascuntur Amphion et Zethus; Alecmenam, mutatus in virum eius
Amphitryonem; ex qua nascitur Hercules: Aeginam Asopi, mutatus in
aquilam, ex qua nascitur Aeacus. Sed et Ganymedem Dardani mutatus
nihilominus in aguilam stuprat; Mantheam Phoci, mutatus in ursum; ex
qua nascitur Arctos: Danaen Acrisii, mutatus in aurum; ex qua nascitur
Perseus: Europen Phoenicis, mutatus in taurum; ex qua nascitur Minos, et
Rhadamanthus Sarpedonque : Eurymedusam Achelai, mutatus in formicam ;
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ex qua nascitur Myrmidon: Thaliam Aetnam nympham, mutatus in vulturem ;
ex qua nascuntur apud Siciliam Palixi: Imandram Geneani apud Rhodum,
mutatus in imbrem: Cassiopiam, mutatus in virum eius Phoenicem ; ex qua
nascitur Anchinos: Ledam Thesti, mutatus in cycnum; ex qua nascitur
Helena: et iterum eandem, mutatus in stellam; ex qua nascuntur Castor et
Pollux: Lamiam, mutatus ir upupam: Mnemosynen, mutatus in pastorem ;
ex qua nascuntur Musae novem: Nemesin, mutatus in anserem: Semelen
Cadmiam mutatus in ignem; ex qua nascitur Dionysus,” ete.

See also Ps. Justin, Oratio ad Gentiles=Ambrose, Hypomnemata (Cure-
ton, Spie. Syr. pp. 63, 64) for a similar sketch to that of Aristides.

{L 4 (=2a 11). Pasiphae is an erroneous insertion in the Syriac.
L6(=2s13). 1:.\ seems to be an attempt to render gdrvpor. In the
Syriac of Ambrose (Spic. Syr. ¥ 16) the Greek word is transliterated.

L 7 (=2 14). =<Ymeox. Our translator seems to have read SEAHNHS
for ZEMEAHE.

L 11 (= 19). .wozalan ala .wawnaslaa io)vun,

¢ Castor and Polydeuces and Helene (c(\l <) and Paludus” This last word
is a vox nikili; and the confusion has arisen in the following manner. The
Greek has ‘Castor and Helene and Polydeuces.” The Syriac scribe has written
Polydeuces in its more obvious position immediately after Castor, and then
the second Polydeuces has suffered corruption.

1 18 (*n 6. Gr.p. 105, L. 15). 16w Oedv adray Codd. AW, Syr.

1 30 («Ng 16). M Zusodn Yoo in the Syr. alone.  Comp.
¢‘cum pilleo Vuleanus et malleo.” Arnob. adv. nat. vi. 12.]

L. 31 (\gs 17). For the ornaments made by Hephaestus, and sarcastic
Christian remarks thereon, we may cite

Tatian, Oratio ad Graecos, c. VIIL. ‘O yap duuyvies, ws elkos, 6 wopmras
kat yvaurras éAkas Sppiovpydy Tols kopoxogpios frarnee Ty dprjropa maila kai
oppariy (sc. "Abnpvav).

fl 37 (%2 2). ~&Nax &, ‘maimed’ The Greek has xAAr: but it
is an impossible epithet for Hermes. The corruption however must have been
a very early one. The Pembroke College MS, has Sghear as a suggestion in
the margin ; but this is merely a conjectural emendation of the seventeenth
century. The Latin version has ‘uersipellem.’ Probably «vAhér has slipped
in from the description of Hephaestus just above. It may be noted however
that ‘versipellis’ = 792 Prov. xiv. 25, Vulg., where the LXX. has ddAios,
which is elsewhere used as an epithet of Hermes. If therefore the Latin
really represents a Greek word, and is not a mere guess, 86Aior would seem to
be appropriate, and it is not very unlike xvAAdy.

%110 (‘and an athlete’). An addition in the Syr., referring to Hermes
as the inventor of the palaestra. Comp. ‘curat Mercurius ceromas, pugillati-
bus et luctationibus praeest,’ Arnob. adv. nat. 111, 23.
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No. 40 in Landsberger’s Fabeln des Sophos, The Syriac reference is due to
Prof. Bensly.

[ 23032, = alhovpos occurs in Lagarde’s Geop. 116. 19 (Gr. x1v. 4), and
the form ~£33Qx in Geop. 114. 22 (Gr. xIV. 15).]

Twice there is an allusion to sacred fish, once in a general manner,
where we should perhaps correct e33O\ to e, thus placing the dove
with the rest of the sacred birds; and once in a special manner where the
name of the fish is given as Shibbuta. What fish is this? Is it the same as
the Aemdwros of Herodotus (11, 72)1?

voulfova: 8¢ xai Ty IxBlwv Tov kakepevor Aemdorov ipdy elvar xai T
EyxeAvr. -

The name of the fish is found in the Arabic Lexicons as J:)_u,, : and in
Freytag it is described as being like a shad (alosa) but three times larger, and
is said to be exported from the Euphrates to Aleppo. Cf. Levy, Neuhebrdisches
und Chaldifisches Wirterbuch, 1v. pp. 496, 678.

For a similar account of this fish we may refer to a note by Kosegarten in
Z D. M, G 1v. 249. Kosegarten merely quotes the Kamus and Freytag, but
an editorial note adds that the fish in question is the Latin rhombus, i.e. the
turbot.

[ iq&m, ‘silurus,’ ‘the shad-fish’ (cf. Mayor's note on Juv. Sat. rv. 32).
This comes in somewhat inappropriately: and it may have arisen from a
misreading of afAoupes. ‘The cat’ however is represented lower down by
AT K3

3\, ‘the fish, is evidently out of place here in the midst of the birds,
and indeed it is repeated later on, ‘the fish Shibbuta.’” It would be easy
to emend ey, ‘the dove’; but all the birds are of the ravenous type.
There is just a possibility that eZ3&\3 ~\x. may have been the original
word. It occurs in the Pesh. Vers. of Levit. xi. 17, where the corresponding
word in the A, V. is ‘the cormorant.’

114 (lu‘ 18). .\c\m&\m A, The Syriac translator read éralpeor
for érépor.]

L 27 (& 6). Here the language may be illustrated by a reference
to Justin, dpol. L. 9, i yap 81 eioow vpiv Aéyar & v Ay of reyvira
Swaribéno: féovres kai Tépvorres kal Yovevovres kai tomrovres; and Ep. ad Diogn.
2, oy & pév avrdy Aebofdos, & B¢ yahxeds, & 8¢ dpyvpoximos, & 8¢ kepauevs
émhacey ;

[p. 47, . 20 (=& 15, 16). Our translator has evidently taken rjv rav
ey puoioeylar in the sense of ‘the counting of the natures of the gods.’]

p-49, 11 (% 21). The description given of the Christians in this
chapter recalls in many points the ‘ Teaching of the Apostles.” To begin
with, we have the golden rule in a negative form, which may be compared
with the first chapter of the Teaching, and with a similar Syriac sentence
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given as a saying of Menander in Land, Anrecdota 1. 69, from Cod. Mus,
Britt. 14658, fol. 166 r, as follows :

odh <\ ninel i e u‘nlxﬂ na=s Ja
= "\ .3as=al

which is a very different rendering from that of Aristides, and may be
suspected from its ascription to Menander to be a translation of some
metrical form of the golden rule.

The version in Aristides, from its setting in the text of the Apology,
between two precepts against idolatry, viz. idols in the form of man, and
meats offered to idols, reminds one of the Codex Bezae which completes the
rule of the Council at Jerusalem (Acts xv. 29) by adding the words

kai doa pi Beere éavrois yeiveaBas, érépw iy moeiy.
But whether the sentence stood in this connexion in the primitive Didascalia,
we cannot say.

Other parallels will suggest themselves, as when Aristides describes
Christian practice in words that seem to answer to

ot poyedoes, ol mopveloes, of Yrevdopaprvpioes, ovk dmogTepiaes, ovk
émibupiaets Ta Tob wApaiow,
which does not differ much from c. 11, of the Teaching. The parallelisms,
however, are only just sufficient to suggest an acquaintance with the Teaching
on the part of Aristides; and his whole presentation of Christian ethics is
vastly superior to anything in the Didaché, and can only be paralleled for
beauty and spirituality in the pages of Tertullian.

[ 3(xa 1) tu(.;:'m, ‘they comfort’ This is a mistranslation of
the Greek word mapakaoiow, which in this place clearly means not ‘to com-
fort,’ but ¢ to exhort.’]

p- 50, L 37 (aa 17). The belief that the world stands by reason of the
Christians occurs also in the following passages :

Justin, Apol. L. 45. éws &v...qvvredéody 6 dpibuds Téy mpoeyraapévay adT
dyafy ywopévey xai évapérwy, 8¢ obs xal pndénw T émixlperw memolyTar,

Justin, Apol. 11 7. 88ev xal émpéver 6 Geds Ty olyxvow kal kardAveow Tob
wayrds kbopov py woioa...dia 16 omwéppa Tév YproTiavdy, b yweoke év Th Pioe
ote airioy éoTur.

Ep. ad Diogn. 6. xpwriavor karéyovrai puév os év Ppovpd T¢ xéopw, adroi
8¢ ouvéxovae Tov Kéopor.

The extract from the Epistle to Diognetus is nearer to the idea of
Aristides than the passages quoted from Justin.

L37@a 17, ...aly seharda o\ duda.  An instance of

the so-called pleonastic negative retained from the Greek. Cf Plato Hip.
min. 369D éyd Tot 0ok auioPyre py ovxi o€ elvar codaTepoy 1 éué.]

p- 51, L 2 {aa 19). The expression (_.1\1;3\_-:: which we have ren-
dered “rolling themselves,” occurs again in Melito, Oration (Cureton, Spic.

Syr. p. 3%, 25},
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s gedmoe e M durw A\Juhen i
AN AT n’&m_-'-"_?\

(“Why rollest thou thyself uwpon the earth, and offerest supplication to
things which are without perception 1)

[L13 (& 7). e~Zaspad, ‘ridicule’ ‘scorn’ This word seems often

to be confused with &u.\a\, ‘horror,” which occurs as a variant for it,
2 Pet. ii. 18 (compare the Urmi edition of 1846 and the New York edition of
1886): cf. 4 Macc, 14. 1.]

1. 32 (a8 4). For the expression “gateway of light” cf. Barnab, 18,
‘080l 8do eloiv idayijc kai éfovoias, § Te Tol Puwrds kai 7 Tol okérovs, and
Justin, Dial. 7, elyov 8¢ oot wpd marrov Pords droybivar widas. of yap
gvvorra 0vdé guvvonrd maoiy éotiy, €l pij T Beds 3G oumévar kal 6 xpoTds alrod,

l. 36 («3sa 8). The concluding words may be compared with Justin
Dial. 58, év fmep péAet xploer Bia ot xvplov pov "Ijeot XpioTod & woupris
Tév SAav. feds moieiobar.

It will be seen that we have given especial attention to the illustrations
furnished to the text of our author by the undoubted writings of Justin and
by the Epistie to Diognetus. We have not, however, been able to agree with
the opinion of Doulcet in reference to the latter writing, nor with the
tradition of Jerome in reference to Justin’s imitation of Aristides. It may,
however, be taken for granted, from the parallels adduced, that Justin and
Aristides are nearly contemporary.
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THE ORIGINAL GREEK OF THE APOLOGY
OF ARISTIDES.

While Mr Harris was passing the preceding pages through
the press, he kindly allowed me to read the proof sheets of his
translation of the Syriac. Shortly afterwards as I was turning
over Latin Passionals at Vienna in a fruitless search for a lost MS.
of the Passion of S. Perpetua, I happened to be reading portions
of the Latin Version of the ‘ Life of Barlaam and Josaphat,” and
presently I stumbled across words which recalled the manner and
the thought of Aristides. Turning back to the beginning of a
long speech, T found the words: ‘Ego, rex, providentia Dei veni
in mundum ; et considerans celum et terram, mare et solem et
lunam, et cetera, admiratus sum ornatum eorum.” The Greek text
of ‘Barlaam and Josaphat’ is printed in Migne’s edition of the
works of S. John of Damascus: and it was not long before I was
reading the actual words of the Apologist himself: ’Eya, Baciked,
mpovoia Bead ABov els TOv koopov' kai Bewprioas Tov olpavov xal
yiv xai Bdhacoay, by Te rkat cedyny kal Ta Aowwrd, éBadpaca
v Siaxdounow TobTwv. It was with some impatience that I
waited for my return to Cambridge, in order to examine the
proof sheets again, and so to discover by a comparison of
the Syriac Version how much of our author was really in our
hands in the original tongue.

To what extent then does the Greek speech in ¢ Barlaam and
Josaphat’ correspond to the- Syriac Version of the Apology of
Aristides? In other words: How far may we claim to have
recovered the original Apology in the language in which it was
written ?

The circumstances under which the Greck has been preserved
at all demand first a brief notice. ‘The Life of Barlaam and

5—2



68 THE ORIGINAL GREEK

Joasaph (or Josaphat)’ is the title of a religious romance, which,
by a tradition dating at the latest from the 11th century, has been
connected with the name of S. John of Damascus. It is true
that SS. Barlaam and Josaphat find a place in the Calendars of
both the Eastern and Western Churches: but it has long been
recognised that their ¢ Life’ is a working up of the Indian legend
of Sakya Mouni, or Buddha; and a number of the apologues scat-
tered over the piece have also been identified as Eastern stories
of a very early date.

The popularity of the book has rarely been equalled in the
history of literature. Before the 13th century it had been trans-
lated into almost every known language of the world; an Icelandic
- Version was made about the year 1200 by the order of a Norwegian
king ; and there is an early English rendering in metre.

It has lately been argued, and I think with success, by
Zotenberg', that the book is much earlier than the time of S. John
of Damascus; and that the matter which it has in common with
several of his works is drawn from previous writers such as
Gregory Nazianzen and Nemesius. This being so, it may well go
back to the 6th century, or perhaps earlier still.

The outline of the story is as follows. An Eastern king, named
Abenner, persecutes the Christians, and especially the monks,
whom he expels from India. He is childless; but at length the
young prince Josaphat is born, and the astrologers, as in
the case of Buddha, predict for him an extraordinary greatness.
They add however that he will become a Christian. This his
father determines to prevent. He encloges him in a magnificent
palace ; allows none but young and beautiful attendants to approach
him ; and forbids the mention of sorrow, disease and death, and
above all of Christianity. When the prince is grown to man’s
estate he asks his father to give him liberty. His entreatics are
ab length successful, as it seems that otherwise his life will be
saddened, and the first step will have been taken towards his
reception of the forbidden faith. He is allowed to drive out, but
the way is carefully prepared beforehand, and guarded from the

1 Notice sur le livre de Barlaam et Joasaph, Paris, 1886, A useful summary of
the literature on ‘B. and J." is given by Krumbacher in Iwan von Miiller’s Hand-
buch der alt. Wissensch. vol. 9, pt. 1, p. 469,



OF THE APOLOGY OF ARISTIDES. 69

intrusion of sad sights and sounds. At last precaution fails, and
he sees one day a lame man and a blind man, and another day a
man wrinkled and tottering with age. He inquires whether
accidents may befal any man, and whether every man must come
at last to miserable old age or death. Therc is but one answer :
and the joy has fled from his life.

A monk of the desert, Barlaam by name, is divinely warned of
the prince’s condition ; and comes disguised as a merchant, and
obtains entrance to the prince to shew him a most goodly pearl.
In a long discourse, into which Gospel parables and Eastern
apologues are skilfully woven, he expounds to him the vanity of
the world and the Christian hope of the life to come. In the
end the prince is baptized, and Barlaam disappears into the
desert. The king, distracted with rage on the one hand and love
for his son on the other, casts about for means to shake his faith.
A wily counsellor propounds a plan. An old man, who closely
resembles Barlaam and who is an admirable actor, is to defend
the cause of Christianity in an open debate. He is to make a
lame speech, and bc easily refuted by the rhetoricians, The
prince, seeing his instructor baffled, will renounce his newly
accepted faith.

The day comes, and Nachor, for this is the old man’s name,
appears to personate Barlaam. Josaphat addresses him in vigor-
ous terms, reminding him of the difficulties in which his instruc-
tions have involved him, and promising him a miserable fate if
he fails to prove his point. Nachor is not reassured by this mode
of address; but after some preliminary fencing on the part of
the rhetoricians he begins to speak. Such, says our author, was
the providence of God, that like Balaam of old he had come
to curse, but he ended by blessing with manifold blessings. Or,
as be says again, lowering his metaphor; ‘He beckoned to the
multitude to keep silence, and he opened his mouth, and like
Balaam’s ass he spake that which he had not purposed to speak ;
and he said to the king: I, O king, by the providence of God
came into the world....’

The Apology of Aristides carried the day: and, to cut the long
story short, Nachor himself and finally the king and his people
were converted : and at last Josaphat, who in due course succeeds
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his father, resigns his kingdom and retires to spend his days with
Barlaam in the desert®.

What modifications then were required to fit the Apology
for its new surroundings ? Surprisingly few.

(1) The king is of course addressed throughout: but this
is so in the original piece. Only a short sentence at the end
praises the wise choice of the king’s son.

(2) The fourfold division of mankind into Barbarians and
Grecks, Jews and Christians, was out of place in an Indian
court. We find in its stead a triple division—Worshippers of
false gods, Jews and Christians: and the first class is subdivided
into Chaldeans, Greeks and Egyptians, as being the ringleaders
and teachers of heathenism to the rest of the world®

(3) A short passage at the close, in which the Christians
are defended from the foul charges so often brought against them
in the first days, was out of date and consequently has disap-
peared.

(4) If we add to this that there are traces of compression
here and there, and that the description of the Christians at the
close is considerably curtailed, we have exhausted the list of
substantial modifications which can with certainty be detected.

The substance of the Apology then is for the most part faith-
fully preserved: but can we say that with the exceptions already
named we have the actual Greek words of Aristides himself?

The first and most obvicus test to apply is that of comparative
length. The Syriac is, speaking roughly, half as long again as
the Greek: and this difference is not fully accounted for by the
combination in the latter of the preliminary statements about the
Jews and the Christians with the fuller descriptions of them given
later on, and by the omission of nearly two pages at the close.

1 A small fragment (below, p. 104), which is omitted from its proper place in
Nachor’s speech, is embodied in an early part of the book (Bois. p. 49). We thus
see that the writer had the Apology before him at the outset of his work, and
designed his plot with the definite intention of introducing it.

7 See, however, below, p. 90; where reasons are given which tend to shew
that the Greek has preserved the original triple division, as against the Syriac and
the Armenian,
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The fact is that the Syriac has a large number of repetitions and
not a few additional details which are absent from the Greek.
Thus at the end of each description of the several gods and
goddesses of the heathen, the Syriac Version points the moral
and drives home the inevitable conclusion: and again such his-
tories as those of Kronos and of Isis and Osiris are somewhat
more elaborately told in this form of the Apology.

Are we then to conclude that the Syriac translator has en-
larged upon his original, and supplemented it here and there from
his own resources? Or must we say that the author of ‘ Barlaam
and Josaphat’ found the Apology too long for his purpose, and
pruned away unnecessary details?

The second hypothesis has a prima jfacte probability, and the
general reputation for faithfulness of Syriac translators might
point us in the same direction. On the other side it is to be
observed that, even when read in the light of the Syriac Version,
the Greek form is still felt to be a harmonious and consistent
whole: and it certainly does not convey the impression of serious
mutilation. The genius of the author, in so framing his plot as
perfectly to suit the Apology which he intended to introduce,
needs no further praise than is involved in the fact that hitherto
no one has had the remotest suspicion that he did not write the
speech of Nachor himself. If anything could make his genius
appear more extraordinary still, it would be the proof that he
had consistently compressed the original document in almost
every alternate sentence without leaving any traces of rough
handling : but such proof is at present not forthcoming. In the
absence of further documents, the question must be decided
largely by internal evidence and the minute investigation of the
points of difference. But there are two external sources from
which light may be thrown upon the problem.

(1) In 1835 Cureton published in his Spicilegium Syriacum
a treatise bearing the title: ‘Hypomnemata, which Ambrose, a
chief man of Greece, wrote;’ and commencing with the words:
‘Do not suppose, men and Greeks, that without fit and just
cause is my separation from your customs’ These words are
the literal translation of the opening sentence of the Oratio ad
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Gentiles traditionally ascribed to Justin Martyr: M# dmordaBnre,
@ dvdpes "EMAnues, dhoyov 9 dvemikpitov elval pov Tov ék TdY
vuerépowv é0ey ywpioudy.

When we compare the original Greek with the Syriac Version
of this document, we find that in point of length they stand to one
another exactly as do the Greek and Syriac forms of the Apology
of Aristides: that is to say, in either case the Syriac is about half
as long again as the Greek. Moreover, as in the case of our
Apology, the variation begins to shew itself immediately after
the first sentence, which I have quoted. For the Greek continues
thus : ov8év ydp év avTols epov daov 7 Peothés. avtd yip Td TdY
moTEY vpwy ovvléuata Noons kai axpacias éoTi pryuela. To
ydp év Tawdela wap' Vuiv wpolyovtL dorrdy Tis TavTwY dvlpdTRy
éoTiv dpyaledTatos. wpwTiaTa pév ydp dace Tov Ayauéuvora,
# 7 But the Syriac replaces this by the following, as Cureton
renders it: ‘For I have investigated the whole of your wisdom of
poetry, and rhetoric, and philosophy; and when I found not
anything right or worthy of the Deity, I was desirous of in-
vestigating the wisdom of the Christians also, and of learning
and seeing who they are, and when, and what is this its recent
and strange production, or on what good things they rely who
follow this wisdom, so as to speak the truth. Men and Greeks,
when I had made the enquiry I found not any folly, as in the
famous Homer, who says respecting the wars of the two rivals,
“for the sake of Helen many of the Greeks perished at Troy,
far from their beloved home.” For first they say respecting
Agamemnon,” &ec.

Here then we have a similar problem to that of the Apology of
Aristides; and in this case we are not hampered by the considera-
tion that the Greek may possibly have been abbreviated to fit
it for incorporation into a religious novel. Few will be disposed
to challenge the verdict of Otto?, that the Syriac translator has so
altered and amplified his original as almost to have produced a
new work.

We may give one more illustration of the manner in which the
translator has proceeded. We have seen already that he has
paraded at the outset his independent acquaintance with Homer.

v Justini Opera, tom. 2, p. xxix.
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Where Ulysses is alluded to, later on, the Greek has a sentence
full of satire and liable to be misunderstood. ‘O yap '18axncios
AaepTiadnys ék xaxias dperiy évemopeloato o1 8¢ ayabis ¢po-
vigews Gpoipos Wy, ¢ kard Tas Xelpivas Siamhovs é8nAwoey,
6re py ndvribn $poviaer éuppdfar Ty axony. Corresponding to
this we find in the Syriac Version: ‘But respecting the guile
of Odysseus, son of Laertes, and bis murders, who shall tell?
For to a hundred and ten suitors in one day his house was a
grave, and was filled with dead bodies and blood. And he it is
that by his wickedness purchased praises, because by the ex-
cellence of his wisdom he was concealed : and he it is that, as ye
say, sailed over the sea, and heard the voice of the Sirens, because
he stopped his ears with wax.’

The translator then has first supplemented his author by
introducing fresh details about Ulysses: and then he has totally
missed the meaning of the Greek. He has obviously read it as if
1t were &' ayabis ¢pporicews auavpos fv, ‘ through the excellence
-of his wisdom he kept himself in the dark” Then not secing the
point of ¢poviaer éugpafar, he simply tells us that ‘he stopped
bhis ears with wax” This of course the hero did not do: and the
translator has got the Homeric story wrong: nor shall we mend
matters much by inserting with Cureton the word ‘not’ after ‘and
heard” We see at any rate plainly enough what was this Syrian’s
conception of a translator’s function when his author seemed
obscure,

The parallel between the two Apologies is the more striking,
because the line of argument in these Hypomnemata vividly recalls
parts of Aristides, and the same illustrations of the misdemeanours
~ of the gods frequently reappear in almost the same language. The
satire of the so-called Ambrosius is a much keener weapon than the
simple narrative of Aristides: but there is not the same intensity of
moral earnestness. It is quite credible that the later Apologist
had the work of Aristides before him when he wrote, and endea-
voured to reproduce the same arguments in what he thought was
a more telling manner. Thus he says: ’Avayrwre T A, dv8pes
"EM\Nves, Tov kaTG TaTPONE®Y vépov Kal TO moryelas mpPooTiuoy
xal Ty wadepacTias aloxpotnyra (cf. infra p. 109, L 7). And
again: T{ oeuviy émielxvvras yovy §mhows kexoounuérn, k.7.A.
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(cf. p. 106, 1. 24). And once more: Bérw Tor Liror “Hoarsros,
kai i ploveitw, el mpeaBUTYS W Kal KUANIS TOr Wida peplayTo,
"Apns 8¢ medpirnTo véos dv kal wpalos (cf. p. 105, 1. 18).

Enough then has been said to shew that a Syriac translator,
finding an early Greek Apology and desiring to reproduce it in his
own language, might have no scruple whatever in dealing very
freely with his author, in expunging sentences which he was not
able or did not care to translate, and in supplementing the original
here and there out of his own resources. The Syriac translator of
the Oratio ad Gentiles has clearly so treated his unknown author;
and this fact removes any a prior: objection to the supposition
that the Syriac translator of Aristides has acted in a similar way.

(2) We are fortunate in having an additional source of evi-
dence in the Armenian fragment which contains the opening sen-
tences of the Apology. The Armenian translator has clearly done
what we have had some reason to suspect in the case of the Syriac
translator. He has dealt freely with his original, adding words and-
even sentences, and introducing the stock phrases of a later theology.
But this, while it diminishes very considerably the amount of the
evidence which can be produced from his version, does not materially
atfect its value as far as it goes, Phrases which are only found in
the Armenian, or only found in the Syriac, may be dismissed as
possibly the inventions of the respective translators: but there
remains a considerable quantity of matter common to the two
Versions, which therefore presupposes a Greek original. The
question we have to ask is: What is the relation of this common
matter to the Greek text now in our hands?

A preliminary point however demands attention: Is the
Armenian translated from the Syriac, or is it an independent
translation made directly or indirectly from the Greek itself?

A few instances in which the Armenian corresponds with the
Greek against the Syriac will suffice to shew that it cannot come
from the Syriac as we now have it.

In the opening sentence we have mpoveiz and providentia’
(Arm.) against ‘goodness’ (Syr.). Immediately afterwards oexsvns
and ‘luna’ (Arm.), which the Syriac omits. Lower down * rectorem’
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three times corresponds to parts of Scaxpareiv, but there is nothing
to answer to these in the Syriac. In the Christological passage
near the end of the fragment, ‘una cum Spiritu Sancto’ (Arm.)
answers to év wvevpar. dyiw: and here again the Syriac has no
equivalent,

Moreover in the description of the Divine nature the Armenian
Version says: ‘Ei neque colores sunt neque forma,’ or as Mr
Conybeare renders it ¢ Colour and form of Him there is not.” This
corresponds to the Syriac phrase: ‘He has no likeness, nor
composition of members’ The Greek fails us here: but we may
suppose that the Greek word which has been variously rendered
‘colour’ and ‘likeness’ was ypoua, as in the passage quoted by
Mr Harris from Justin (supra p. 54): ov ypdua éyov, ov axhpa.

We may conclude then that the Armenian Version 1s not
made from the Syriac Version in its present form': and similar
arguments could be adduced, if there were any necessity, to shew
that the Syriac Version is independent of the Armenian.

I have mentioned already almost all the cases in which the
Syriac fails to reproduce in any form matter which is common to
the Greek and the Armenian, They scarcely make up between
them more than a dozen words. The additional matter found only
in the Syriac Version is more considerable.

First, there is the second title which introduces the name of
Antoninus Pius, and so conflicts with the first which has the
support of the Armenian®

Then we have the following phrases:

(¢) Who is hidden in them and concealed from them: and
this is well known, that...

1 Bee however p. 90, where the fourfold division of mankind, common to Syr.
and Arm., is further oriticised.

2 Mr Harris inclines to accept this second title of the Syriae Version as the
{rue one: see above, pp. 7 ff. But the course of the present argument tends to
shew that the Syriac translator has introduced many arbitrary changes on his own
account: and this makes me the more unwilling to accept his testimony against
that of the Armenian Version, which has moreover the explicit statement of Eusebius
to support it, The circumstances under which the Greek has been preserved to us
necessitated the omission of the title altogether; so that no direct evidence on the
point reaches us from that quarter.
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(b) And in saying that He is complete, T mcan that there
is no deficiency in Him,

(¢} And that which has an end is dissoluble.

(d) From man He asks nothing.

(¢) Who begat...from whom was born...who begat.

(f) Of their religion (bis).

(9) And it is said that (in the Christological statement)...
and clad Himself with...and they say that...who are well known.

I have taken no account of the many places in which the two
Versions wander far from each other, and yet seem to have some
comrmon basis. Here the Armenian is obviously the worst offender,
and its interpolations are far more numerous.

We now turn to the Greek itself in the passage covered by the
Armenian fragment, in order to sec first of all to what extent what
we actually have faithfully represents the Greek words which
underlie the Syriac and Armenian Versions.

(1) The first sentence which bears the appearance of com-
pression is the following: dvdrepor mavrov Tev mabov «ai
AaTropdTo, dpyhs Te kai Aifns xal ayvoias xal Tev Aorrdv.
This seems to bring together several more expanded phrases
witnessed to by the two Versions, which however do not agree
with one another sufficiently closely to allow us to make a
certain reconstruction.

(2) In the sentence, émws {dwuer Tives avTwy peréyovar
s ainlelas ral Tives Tis whdems, a word, corresponding to
¢ praefatas’ (Arm.) and ‘ which we have spoken concerning Him’
(Syr.), has dropped out before ainflelas: and instead of s
TAdvys there must have been a verb in the original; ‘ab eis
erraverint’ (Arm.), ‘have erred therefrom’ (Syr.). The difference
18 of course exceedingly slight in itself: but it is important from a
critical point of view, when we are testing the faithfulness with
which the author of ‘Barlaam and Josaphat’ has preserved to us
the original Apology. We may probably trace in this sentence
the influence of an almost identical one, which comes later on,
after the preliminary descriptions of the four races have been
given. As the Greek combines these descriptions with the fuller
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accounts afterwards given, it brings the parallel sentences close
together.

(3) The division of mankind into three races, and not four,
has been already noticed™.

(4) It is justat this point that the most serious divergence
is found: viz., the omission of the preliminary descriptions of the
races, as noted above. This was perhaps the result of the change
in the method of their division, which rendered unsuitable the
sentences which immediately followed.

Once more, we have to ask how much is there which can be
shewn, by the united testimony of the Versions, to have stood in
the original Greek, and which yet finds no place in the Greek
which has survived.

(1) 1In the first line both Versions have ‘into this world,’
while the Greek has els 7ér wéopov: but the demonstrative may
perhaps only be an attempt to represent the Greek article. The
first real gap is eight lines lower down, where the Versions
are very divergent®, but yet point to some common original. It
is probable that the Greek text at this point was difficult or
corrupt, and so was omitted altogether by the author of ‘ Barlaam
and Josaphat” The topic is the difficulty and uselessness of
elaborate investigation concerning the Divine nature: and the
conclusion is drawn ‘that one should fear God and not grieve
man’ (Syr.), ‘utpote unum Deum nos adorare oportet: unum-
quemque autem nostrum proximum suum sicut semetipsum
diligere’ (Arm.). To this the Greek has nothing to correspond.

(2) For the list of properties of the Divine nature we
have in the Greek merely the compressed sentence, part of which
was quoted above. The Versions agree in telling us more fully
that ‘ God is not begotten, not made’; ‘without beginning, because
that which has a beginning has also an end’;  without name,
because that which has a name belongs to the created’; ¢ without
likeness (Arm. * colores,” implying ypwpa in the Greek) and com-
position of members (Arm. ‘ forma’), for he who possesses this is
associated with things created’ (Arm. ‘mensurabilis est, limiti-

1 Hee above, p. 70; and further remarks on p. 90,
2 The Syriac is uniranslateable as it stands,
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busque cogitur’); ‘neither male nor female’ (Arm. adds ‘quia
cupiditatibus agitatur qui huic est distinctioni obnoxius’); ‘the
heavens do not contain Him: but the heavens and all things
visible and invisible are contained in Him’; ¢He has no ad-
versary’ (in the reason for this there is fresh discrepancy); ‘ He
is altogether wisdom and understanding.’ After this the Greek,
as we have it, is again, for the next seven lines, obviously the
same as that which lay before the translators.

(8) Now comes the new division of mankind, and the
Greek has omitted the following: ‘ Now the Barbarians reckon—
and from Dionysus,’ about six lines.

(4) The preliminary accounts of the Jews and the
Christians are found in the Greek later on, where they are amal-
gamated with the fuller descriptions. The account of the Jews
agrees fairly well with that given in the Versions, especiallyin the
Armenian. The additions in the Greek will be noticed presently.
It adds at the close: xafamep els é¢ adriv (rév dmwoaTérwr) Tas
xal quds mepiiile ydpas, To Soypa knpvTTRY Ths dAyleins.

(5) The Christological passage which follows is so impor-
tant that it will be an advantage to have the three forms side by
side.

0Oi §¢ xpioTiavol ye-
veadoyobivrTar drd Tob
xvplov 'Incol Xpiorol,
ofitos 8¢ 6 vlds Tob feol
7ol UlarTov duoNoyel-
Tar év mwredpart ayle
dx’ ovpavel karafds Sk
Thy cwrnplay Tov drBpdmar
kal éx wapfévov dylas
yevrnlels, domdpws Te kal
d¢ddpus, cdpra dvérafe,

raldvepdryn drfpuimors.

The COhristians then
reckon the beginning of
their religion from Jesus
Christ, Who is named the
Son of God most High;
and it is said that God
came down from heaven,
and from @ Hebrew virgin
took and clad Himself
with fesh; and there
dwelt in a daughter of
man the Son of God.

Christianorum  tandem
genus a Domino Jesu
Christo oritur. Ipse Dei
altissimi est Filius, et una
cum Spiritu Sancto reue-
latus est nobis: de coelis
descendit, ex Hebraea uir-
gine natus, ex nirgine car-
nem assumpsit, assumpta-
que humana natura semet-
ipsum Dei Filium reuela-
uit.

Here T have distinguished by spaced type or by italics every

word, which having a double testimony may be referred to the
original Greek. As regards omissions, the Greek omits only the
epithet  Hebrew ’, which it replaces by the epithet dyia, and the
second reference to ‘the Son of God” where however there is a
discrepancy between the two Versions. The Syriac omits xvplov,
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mvebpate dyly, yevonPels, dvepdyn. The Armepian has no omission
that can be certainly traced. The additions in each case may be
seen at a glance. The Armenian has practically none; though a
few lines further down the epithet corresponding to Beardnas is
applied to the Virgin. The most serious change is that in the
Syriac, where the word ‘God’ is inserted as the subject of the
verbs which follow. The passage is one which was more likely
than any other in the whole piece to tempt later writers to make
changes of their own. Tt is to be noted that here the Greek in
spite of its additions represents the original Apology much more
faithfully than the Syriac does.

(6) In the words which follow next the Versions do not
agree either with one another, or with the Greek, which has
displaced the sentence and gives it a little lower down. But both
the Greek and the Syriac appeal to a written Gospel, which the
king might read if he chose.

(7) The repetition of the fourfold division of mankind is of
course not found in the Greek, and with it has disappeared the
problematical sentence: ‘To God then ministers wind, and to
angels fire; but to demons water, and to men earth’ At this
point the Armenian fragment ends,

What then is the result of our investigation of this opening
passage, in which alone we have a triple testimony to the contents
of the original Apology ?

(1) There is one serious modification (if, indeed, we have
not here the original) in the Greek, as it is preserved to us; but
"1t was necessitated by the conditions of its reproduction in its new
surroundings.

{2) There is one serious displacement in the Greek; but
this was almost necessitated by the modification just mentioned.

(3) The description of the Divine nature is very much
abbreviated in the Greek; but no word oceurs in it which has not
the support of the Versions,

(4) In the Christological passage which we examined in de-
tail the Greek was seen to preserve the original statements, though
with the addition of the later phrase domwépws Te xal ddbipews,
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(5) The Syriac Version is often loose and inaccurate: it
drops a phrase here and there ; and it makes insertions by way of
explanation or of supplement, and sometimes in such a way as to
convey a wholly false conception of the original.

We learn then to expect for the remainder of the Apology that
the Greek, as we have it, will as a rule give us the actual words
of Aristides, except in the very few places in which modification
was obviously needed. Where the Syriac presents us with matter
which has no counterpart whatever in the Greck, we shall hesitate
to pronounce that the Greek is defective, unless we are able to
suggest a good reason for the omission, or to authenticate the
Syriac from some external source’.

The Greek Text of < Barlaam and Josaphat’

It is remarkable that this work, which at one time enjoyed
such extraordinary popularity, should not have found its way into
print in its original language before the present century. The
Latin Version wrongly attributed to Georgius Trapezuntius, but
really, as the MSS. of it prove, of a much earlier date, was printed,
together with various works of 8. John of Damascus, at Basel in
1539 : but it was reserved to Boissonade to publish the Greek
Text for the first time in the fourth volume of his Anecdota, which
appeared at Paris in 1832.

Boissonade apologises for the meagreness of his apparatus
eriticus on the ground that an edition was cxpected almost im-
mediately from Schmidt and Kopitar the librarian of the Imperial
Library at Vienna. This edition, however, never appeared. Out
of seventeen MSS. preserved in the Library at Paris, Boissonade
used throughout but two, 903 and 1128, which he refers to as A
and C. He gives occasional readings from two others, 904 and 907,
which he names B and D. In the portion of the book which
specially concerns us, viz. the speech of Nachor, C is defective for
about 10 of Boissonade’s pages, and the testimony of D is frequently

!} Cf, infra, p. 90.
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recorded. From time to time readings are also quoted from the
Latin Version.

This very inadequate text has been reprinted in Migne’s
Patrologie Graeca, tom. 96, in the third volume of the works of S.
John of Damascus: but we have gained nothing by the reproduc-
tion except new blunders.

In the Wiener Jahrbiicher fir Deutsche Literatur (lxxil 274,
Ixxiii. 176) Schubart has given some description of the Vienna
MSS., and a list of the principal variants contained in them.

Lastly, Zotenberg* has made a useful list of about 60 MSS., and
has constructed a critical text of certain passages of special interest.
Nothing however has been attempted as yet in the way of a
genealogical classification of the MSS.; a work which will involve
great labour, but which is essential to the preduction of a satis-
factory edition.

In editing the Remains of the Apology of Aristides I have
used three MSS., which were kindly placed at my disposal in
Cambridge. I have recorded their variants with a greater
completeness than is necessary for my present purpose, in order
to aid a future editor of the whole treatise in assigning them
without further trouble to their proper families.

(1) I have to thark Miss Algerina Peckover of Wisbech for
kindly sending to the University Library a MS. in her possession,
which apparently belongs to the beginning of the eleventh century.
This Codex is specially interesting for the pictures which a later
hand has drawn in the margin, sometimes in ink and sometimes in
colours. It is unfortunately defective at the beginning and at the
cnd. It commences with the words 75 mpoveia Tob Snucovpyod
poTiloueva (Bois. p. 48), and ends with «ai év 68% rdv évrordy
gov jElwaas Tov Spopov Téhe (Bois. p. 357). Unhappily it has
been corrected very largely throughout, and it is frequently
impossible. to discover the original readings: those which are
obviously by a later hand I have marked as W*

(2) The authorities of Magdalen College, Oxford, with a like
generosity allowed me to use their codex, Gr. 4, side by side with

1 Notice sur le livre de B. et J., pp. 3—b.
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the Wisbech MS. in our Library. This bears the date 1064. It
contains besides: a Life of S. Basil, a tract on Images, the
Martyrdom of SS. Galaction and Episteme, a tract on Penalties,
and a work of Anastasius Sinaiticus. It has remained for the
most part uncorrected.

(3) In the Library of Pembroke College, Cambridge, there is
a MS. of the 17th century, the readings of which are of sufficient
interest to be recorded for the present in spite of its late date.

In my apparatus criticus these MSS. are referred to by the
letters W, M and P respectively. I have now and then recorded
readings from the Vienna MSS. collated by Schubart, using the
signs V, , V., &c., where the figures correspond with Schubart’s
numbers. Wherever I have differed from the text of Boissonade,
I have recorded his readings, and sometimes I have expressly
mentioned his MSS,, A, C and D. T have given in the margin of
the Greek text the reference to Boissonade’s pages. Where it
seemed desirable I have recorded readings of the Latin Version,
taking them from the Basel edition of 1539 mentioned above,

The Bearing of the Apology on the Canon.

There are but few references to the Books of Seripture in the
Apology of Aristides, which thus stands in striking contrast with
the works of Justin. On two occasions the Emperor is referred to
Christian writings. In the first case a written Gospel is distinctly
implied, as the matter in hand is the outline of our Lord’s Life;
the words in the Greek are': ol 76 x\éos T mapovaias éx Ths map’
avTots xahovplvns ebaryyehwxiis dylas ypadns éfeori gor yvavar,
Baoihed, éav évtuyys (p. 110, 1. 21). The second reference is more
general, and possibly includes Books outside the Canon : rals ypa-
¢ais éyxijras Tdv ypioTiavdy evproes, k. (p. 111, L 24; cf.
Syr. supra p. 50 fin.). There are no direct quotations from the
New Testament, although the Apologist’s diction is undoubtedly
coloured at times by the language of the Apostolic writers.

(1) The opening sentence recalls the words of 2 Macc. vii. 28:
akid ae, Tékvoy, dvaBhévravta els Tov ovpavoy kai THv yijy, kal Td

1 For the Syriac see above, p. 36 fin.  This is taught from that Gospel,’ &e,
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3 LI ’ :8/ - 3 » 3 ] / 3N €
€V avTolS TavTa LoovTa, yvwvat oTt EE OVK OVTWY ETOINTEY aAvVTa 0

Oeos.

(2) p. 100, L. 11. &/ avrod 8¢ Ta wdvra cuvvéoTyxev. Cf.
Col. 1. 17, xai Ta wdvra év adr@ cvvéoryrer {cf. 8 adTod in i. 16).

(3) p. 101, 1 6. «al dpfavro céBecbar Tiv kTicw wapd Tov
xktigavra avtovs. This is clearly based on Rom. i 25: ral
éoeBacOnoay rai énatpevoav i) kricer wapa Tov xricavra. The
addition of atrods is interesting. The Syriac translator renders :
‘and they began to serve created things instead of the Creator of
them’; he is probably led to make the change by the recollection
of the Syriac Version (Pesh.) in this passage, where the word
“ Creator ” has the suffix of the fem. plural.

(4) p. 1041 2. codoi Myovres eivar éuwpavinoav. Cf Rom.
1. 22: ¢dokovTes elvas oopoi éuwpavinoay.

(3) p 107, 1. 12, 3fer AapBdvovres of dvfpwmor dpopuiy
amo Tév Oedv abrdv, émpaTrov micav dvoulay xai doéhyeav kai
doéBetav. These words are a kind of echo, although in a different
sense, of Rom. vii. 8: adopuny 8¢ AafBolica 7 dpapria Sia Ths
évtors KatewpydoaTo év éuoi wdaav émibupiav.

(6) p.109,1.12. vuvi 8¢ of vopos karoi eior kai Sixaror. Here
again we seem to feel the influence of the same chapter; Rom.
vil. 12, 16, date 6 pév vopos dyios, xai 7 évtoly dyia xai Sixaia
xai ayadi...cvvpnue TG véue 61e karos (cf. 1 Tim. i 8).

(7) p. 109,1 26. obros ydp, Tod ‘ABpaay dvres dméyovor Kai
Ioade xai’'lakef, mapgrnoav eis Alyvmrov: éxeifev 8¢ ényayer
avTovs 6 feos ev yeipi kpataid kai ev Bpayiove yhg. The first
part of this sentence has affinities with Heb. xi. 8, 9, wiores
*ABpadp... mapgrnaey els yiv Tis émayyelias...perd 'loadx kai
TaksB. And the whole may be compared with Acts xiii. 17, é»
™4 wapoikia év yj Alyimrov, kai pera Bpayiovos tyrnhol éEqyaryer
avtovs €€ avrfs. The second part of the phrase however is not
attested by the Syr. and Arm. Versions, and may possibly have
been introduced by the author of ‘Barlaam and Josaphat® from Ps,
exxxvi, 11, 12, .

(8) p.110,1 2. Tods dmeaTaluévovs wpds avTovs wpodrTas
xal Sucalovs dmésrewar. This is a combination of words found in
S. Matt. xiii. 17, woAhoi wpopiiTar xai dixaior, and S. Matt, xxiii.

6—2
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37 (ef. 8. Luke xiil. 84) 7 dmoxTelvovaa Tovs mpodrjTas, xal
AMboBorotiaa Tovs dmeaTaiuévovs mpos avtny. But here again we
cannot be sure that we have the words of Aristides himself. This
last remark applies also to the phrase, dAN ov xar émiyvwaiw
(p- 110, 1. 9), which comes from Rom. x. 2.

(9) p.110,1. 19. BavdTov éyevoato clearly comes from Heb.
i1, 9; but the Syr. simply has ‘He died,” and the Arm. has nothing
at all to correspond. Hence we cannot be cortain that these are the
words of Aristides. They probably have replacod the statement
prescrved in the Syr. ‘He was pierced by the Jews.” Throughout
this great Christological passage it i8 worth noting how the actual
phrases of the N. T. are not introduced.

(10) p. 111, 1. 30. o? yap dvbpdmev pripaTa Malolair, aAla
Ta Tob feot. With this we may perhaps compare 1 Thess. ii. 13,
é6éfacle ov Aoyov dvlpdmev dird, xallds dinbds éoriv, Moyov
Beod’,

The Apology and the Didacké.

A source from which our author has drawn part of his
description of the life and conduct of the Christians is the Two
Ways, though it may well be doubted whether he knew it in the
form preserved to us in the Didaché.

The passage in question runs as follows in the Apology (c. xv.):

Ov ,uoaxsﬁovow, ov Topvedovary, ov ‘\P‘evﬁo,uap'rvpoﬁow, ovK
émibvpolar Té dAAoTpiac Tpdor matépa xai pmTépa’ kai Tovs

1 The following parallels may also be noted: p. 111, 1, 17, 1 Thess, ii. 10;
p. 111, 1. 29, Apoe. xv. 8; p. 108, L. 2 (dovwérwr), and p. 110, L. 1 (&xdpiore), Rom,
i, 21; p. 109, L 80, Rom. ix. 22; p. 111, L. 26 (ofx dn’ éuavrod Néyw), Joh. vii. 17,
xii, 49. Moreover there seems to be some relation between our Apology and several
chapters of the Book of Wisdom, beginning with the personal statement of e. vii. 1:
elul uiv xdye Ovyros drfpwmos «.m. . Comp. esp, vil, 15 éuol 3¢ Syin 0 feds elmely
katd yvdpyy...alrds ydp pou ESwke Ty Byvrwv yroow dievds, elddvai cioTagw Kéopov
kal dvépyaar groxeloy k7. . (iX. 1) b movfoas T& wdvTa év Moy gov k.7, (xil 24)
T3y whdvys 008y pakpbrepor éxharifngar, feods UmohauBdvorres Th kal év fgois kT ...
(xiii. 2) ¢AN’ § wiip # mrebua 9 Taxwdv dépa B kixhor doTpwy 4 Plawow Bowp % puorfpas
obpavol wpurdrers kbopov Beods evbucar,,.b raraokevdoas aird dwardrepds doTw...
Taralwwpor 8¢ xal dv perpols al EAwides adT@p k.. \....Ev Tolyw E0nrer adrd dopardueros
ot8ipy.. .01t ddvvaTel éavr@ Bonbhear k.7,
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aAncior kol Sixaia xpivovew: Goa ov Béhovew avTols
yivealas érépw ov mworolar' Tovs abucolvTas avrovs Tapaxalobot
kal mpoocdihels avTovs éavrols moodar Tovs éxbpods evepyerelv
omovddfoves . wpaecls elol xal émicikels® amo wdons cvvovoias
dvbuov Kal dmwo waons acabapaias éyxparebovrar’ yrpav ovy vmep-
opdaww, dppaviy ob Avwolow: 6 éxwy T¢ ui Eyovte dvempbiveos
émuyopnyel” Eévov éay 18wow, Smwo aTéyny elodyovar, kal yalpovaiw
ér’ avTd, ws émi abehdd ainbivg’ o wyap, KT
The following parallels may be adduced from the Didaché:

c. il oV poryedoes.. o0 moprevaeis... ovk émibupicels Ta Tob
TANTov...00 YrevBouapTuprioets.

e L dyamijoes...Tov mAyciov cov.

c. iv. kpels dikalws.

c. 1. wavra 8¢ boa éav Gehijons ur rylvesbal cot, xal ov EAAg
wn ol

c. iv.  elpnrevoers 8¢ payopévous.

c. 1. Yo6s 8¢ mpais.

To these we may perhaps add, as parallel to the last of the
sentences cited above :

C.iv. ovk amoaTpadrioy Tov évdebuevov, cuykowwviges 8¢
TdyTa TG abeld@ cov.

It may also be noted that the whole passage is prefaced by
the words: éyovet Tas évrohds avTod Tod xupiov ‘oot Xpiorob...
kai Tavras puhdrrover. Compare Did. c. iv.: o0 pij éyxatalimys
évTohds xuplov, purdfeis 8¢ kT,

When we turn to the Epistle of Barnabas we find there the
same parallels which have been quoted from the Didaché, with two
exceptions ; viz., ov Jrevopaptupraess, and the negative form of
the Golden Rule.

On the other hand, we find in Barn. c¢. xix.: % odv 680s ToD
PwTtds éoTww aliTy' €dv Tis Oéhwy 680y 6dever émi TOV Wpiouévoy
Tomov, k. h.: With which we may compare Apol. c. xvi.: dvrws odv
abTy éoTiv 1) 680s Ths dAnlelas, fiTes Tods oBedovTas avTv els Ty
aloviov yewpaywyet Baciheiar. And the two phrases about the
widow and the orphan, which found no parallel in the Didaché, may
be compared with Barn. ¢. xx.: y7pa rai oppavg ov mwpocéyovres.
Compare also Barn. c. xix.: 8id Moyov komudy xai mopevduevos els
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76 mapaxahéoa: with Apol. c. xv. (quoted above) Tods adiucoivras
avTovs Tapaxaloiot.

It is possible then that here we have a witness to the earlier
Two Ways, which has been variously embodied in the Didaché and
the Epistle of Barnabas.

Some support may be given to this view when we observe that
the wording of the negative form of the Golden Rule in our
Apology has a greater affinity to the famous intcrpolations in
Codex Bezae than to the clause in the Didaché. This appears
partly from the position of the first negative, and partly from the
use of érepos rather than gAros.

Let us bring the various texts together:
Acts xv. 20. 8oa w1y Bérovow éavrols yelveabar, érépors w1 ToieiTe.
Acts xv. 29. Saa u1 0éovaw éavTois yelvealas, éTépe pn molely.
Apol. ¢. xv. Baa ov 0éhovaw avTols yivealar, éTépe ov moiolaty.
Did. c.1. wdvra 8¢ Goa édv Benions un yivesBal oot, kai ov dAAp
,.L?} 7T0l:€6.
It is hardly possible therefore to believe that Aristides can

have drawn this precept directly from the Didaché in the form
in which we know it.

The Apology and the Preaching of Peter.

At the close of the Apology Aristides challenges the Emperor
to examine the writings of the Christians, from which he declares
that the materials for his defence are drawn: p. 111, L. 23: «ai
Wa yvds, Bacihed, bt ovk dm éuavtod TabTa Méyw, Tais ypadals
éyeiras TAY ypioTiavdy evpioes ovdéy Efw Ths arnfelas
pe Néyew: or, as it is more fully said in the Syriac Version:
‘Take now their writings and read in them, and lo! ye will find
that not of myself have I brought these things forward nor as their
advocate have I said them, but as I have read in their writings,
these things I firmly believe,” &c.

We have seen already that he refers to a written Gospel for
his statements as to the life and work of our Lord. We have also
seen that he has drawn part of his description of the conduct of
the Christians from the ‘Two Ways' Moreover the Book of
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Wisdom seems to have influenced his method and his language in
several parts of his work.

The following investigation will tend to shew that he owes a
still greater debt to a work now lost, which exercised a considerable
influence upon the writings of the second century.

The Preaching of Peter (xipuypa Ilérpov) is classed by
Euscbius (H. £. 1. 3) together with his Acts, his Gospel and his
Apocalypse as outside the Canon of writings accepted by the
universal Church (008 oAws € xaborixois lopev Tapadedouéva).
He goes on to say of these four books that none of the early writers
or of his contemporaries used quotations from them. This state-
ment is however incorrect : for Clement of Alexandria again and .
again quotes from both the Preaching and the Apocalypse, as
authoritative works. The Preaching of Peter then was one of v
those books which, like the Didaché, the Epistle of Barnabas and
the Shepherd of Hermas, at one time claimed a place in the
Canon ; though its claim was disallowed, even more emphatically
perhaps than the claims of these other competitors.

We must in the first instance gather together all the fragments
which can be assigned with certainty to this work'. For the sake
of clearness I have arranged them in the order in which it will be
most easy to compare them with our Apology.

- ) .
Clem. Al Strom. vI. 839 ff. Twwaokere oty 67¢ els Beds éatev, Os
dpyny wavrwv émoinoer kai Télovs éfovaiav Exwy, kal 6 dopatos bs
\ I [ ~ b ’ [3) hY ’ ~ 3> A @ A} r
Td WdVTA 0pa, AYWPNTOS OS TA TAVTA YwpEL, AVETLdens ol T TAVTA
3 . v oAy 2, 3 ‘ 3y o y I
émibéeras kai 8¢ ov éaTw* drxardinmios, aévaoes, d¢fapros, amoinTos,
oS Td TdvTa €moinoer Miyw Svvauéws avtod’,
Tobrov Tov feov géBecbe ui wata Tovs"Erinras*' b1i ayvolg

1 Hilgenfeld (N. 7. extra Can. pp. 56 ff.), to whose work I need scarcely
acknowledge my indebtedness, has brought together under the head of Ilérpov (xat
laihov) kfpvypa, various fragments of the Didascalia Petri, &c. The fact that
these find no parallels in Aristides will give a new reason for keeping them separate.

2 Apol. ¢. 1. alrov olw Aéyw elvar Oedy Tov qugTnoduevor 74 wdvra kal Staxparobvra
...dmwpocded,. . wdvTes 3¢ avTol ypyifovow.

3 ¢, 1, *Now I say that God is not begotten, not made : & constant nature,.,,
immeortal, complete, and incomprehensible...the heavens do nof contain Him ; but
the heavens and all things visible and invisible are contained in Him’ (Syr.).

c. iv. dgfapros...xal ddparos, aiTds 5¢ wdvTa opg.

c. xiv. 7ov déparov xal wdvra SpdrTa xal wdvra dnuovpyiearTa Set Gedv oéBeoba,

4 ce. viil, fi.
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A ¢ ¢ - AY \ ”~
Pepouevor kal un émioTdpevor Tov Geov’ (ds nuels rara THY yrocw
\ ’ ¥ A3 ’ 3 ~ 2 . 3
v Tehelav), dv Edwwrer avTols éfovaias els ypHow® poppwoavtes
4 \ 1 by A /8 A\ A bl ol
Eira wxai ABovs, XANKOY Kai GLONPOV, XPYOOY Kai Gpyvpov, Tis
~ ~ »
U\ avTdy kal xpricews Td SodAa Tis Vmdpfews avacTrioavTes
. . . oa
céBovrar’ kai & dé8wkev avtols els Bpacw o feos, weTewa Tob
-~ A A
dépos kal 1is Baldoons Ta vnkTd Kxal TS yis Ta épmweTd Kai TA
Onpla odv xTives. Terpamddois ToD dypol, yahds Te xai pis,
b2 I3 \ / A 6’ 4. \ AY )IS 4
alhovpovs Te kai xvvas kal mwilbjrovs* kal Ta 1da Bpopata
Bpwtols® Gvupara Olovow, xal vexkpa vexpois® mpoopépovres s
Oeots ayapioToboy T¢ Oed Siad TovTwY dpvovpevor avTov elvai’.
Mndé kata ’lovdaiovs oéBecle, kai yap éxelvor pdvor olouevor
1
Tov fedv qwdokew ovk émiocTavrai, Aatpevovtes ayyéhois kai
) ’ \ \ 3 . )’ LIS \ ’ ~ ’
apyayyéhots, unvi kai cenjvy’ xal éav wy oeljuvn davy, caBBaTor
~ 3 e M ¥
ovk dryovar TO Aeyduevor mpwTov, ovbé dlupa olTe éopTry olTe
peyarny 1juépar®,
"Qore ral Vuels 6oilws kai Sikalws pavBdvovres & wapadidopev
¢ A r H 9 ~ \ 6 \ 8 y ~ ~ ’
vutv Ppvrdooeole’, kawds Tov Oeov Sid Tob ypioTol oeBduevor.
[ \ 3 ~ ~ 9 \ L4 L4 14 . ? 8 AY 8 I
eUpouev yap év Tals ypadals, kallus 0 kipros Aéyer 180v diaTifepar
~ / ¢ ~ ~
vuly kawny Siabnen, ovy @s diebéuny Tols waTpdow Hudy év Sper
14 ~ 14 b
XopiB. véay vulv Siébetor T8 yap ‘EAMjrov xai Tovdaiwy
X \ 3 ~ Sé . . ~ oy ’ 3 ‘81 X
Talaid, Uels ol kawds avTov TpiTe yéver oeBouevor Xpio-

I
TLaVOLlO-

Le iil. ph elddres Bedv émhavifPnoar,

2 c. V. «kaiadrd yap els xphow Tdv dvfpdmwy yéyove, xai xaTakupteberar v’ alriv
(et saepius).

3 ¢.ill. & kal popddpard Twa morloarTes drduacay ExTHTWRA TOD olpavod, K.T.A....
xal guykheleavres vaols Tposkvvolo:,

4 ¢ xil. Twés yap alraw éoefdodycar wpdBaTov,..Tivds §¢ ToV allovpor kai TOV Kiva
kal Tov Nokow kal Tov wifnxor, k.7 N,

5 e xil.  dhoya (Do wapetarryayor feods elvar, xeprald Te kai Evvdpa...bplvTes yip
Tobs feols alrdv PBiBpwokoudvovs bwd érépuwy avdpdmww...(this confirms Potter’s
emendation Spwrots for Bporois.) 6§ ¢.iii. oeBbpevor dydhpara vexpd,

7 ¢. xiv. dyvdpoves kal alTol gpavévres kal dydpioTot.. dpvolvTas Tov vidy Tof Beol,

8 ¢, xiv. *“The Jews...suppose in their minds that they are serving God, but...
their service is to angels and not to God, in that they observe sabbaths and
new moons and the passover and the great fast and the fzaf, and circumeision,
and cleanness of meats.” (Syr.)

Y ¢ XV, T yap wposTdypara alrod dogards dukdrrovaw, oofws kal Sikalws fdvTes.

10 ¢, xvi. °And this people is truly a new people,” &e. (Syr.)

e il.  gavepdr...87c Tpla yévy eloly dvBpimwy &y THoe T Kbopyw Gv eloiv of TV Tap
Vv Neyoudvwy Bedy mpoakuryral, kai *Tovdatol, kai yptoeriavel. ¢ There are four races
of men in this world: Barbarians and Greeks, Jews and Christians.’ (Syr.)
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Ibid. 48. (6 x¥pios ¢pnar wpos Tovs pabyras pera Ty dvdoTa-
~ I ~ o
ow) EfeneEduny pds Sdbexa pabdnyras, xpivas afiovs éuotr (ols 6
!
kvpros 70éAnaer kal Ao TOAOUS TLOTOUS Tiynaduevos elvas), méumoy
émri Tov kdouor evayyelicacBfar Tovs xata T olxovuévny avfpd-
~ 4
wous', ywdorew 8tu els eos éoTw, Sua TS Tol ypioTol TioTEws
éuns Snhodvtas Td uéAhovTa, HTWS 0L GKOVCAVTES KAL TLOTEVTAVTES
~ !
gwldoi, of 8¢ un TTEVCAVTES AKOVTAVTES HAPTUPNCWOLY, OUK
» b 14 » ~ k] 1 ! ’ ki 3 b A\ 3
éyovtes amooyiav elmeiv Ovk neovoaper. (Ti odv; ovxi xai év
AiBov 1) avTy yéyovev olxovopia;)®
3 3N by ¢ i A~ 4\ v A\
Ibid. 43. éav pév ovw Tis Jendjon Tob 'lopanh petavonoas Sia
hd / 3 ~ (4
ToD Ovépatés wov micTevew émi Tov Oedv, apedncovrtar aiTd ai
e 1S A 4 }'d 34 S b by 4 7 »
apaptiar. peta Swdexa érn éEénbere els Tov rbouov, i Tis elmy
Qvx jrovaaper.

: rf g A I'd L4 -~ b3 I \ k] A -~ hY
Ibid. 48. Goa év dyveia Tis vp@Y émoinaey un eldds cadds Tov
by AN 1 I -~ r €
Oeov, édv émvyvovs petavorioy, wavra avTe apeldnoerar Ta auaptr-
pata’®,

he 4 ~ A 4 A3
Ibid. 128. sueis 8¢ dvamtdfavres Tas BiBAovs ds elyoper TdY
~ jAY \ A -~ o > N\
wpodnThy, & pév Std mwapaBoAdy, & 8¢ 8 ailviyudarwv, & 8¢
- b A ~ A
atBevtinds wai avTorefel Tov ypraTov ‘Incobv dvopalévrev, ebpoper
A\ 9 -~ \ Ay \
xal Ty Tapoveiav avTed xai Tov Odvatov kai TOV ocTavpoy Kai Tas
’ 4 rs ~
Aoumras kohdaels Tacas doas émoinocav avte of lovdalor’, kal Ty
¥ A A b k] \ kd ’ Ay ~ b !
éyepoty kai Ty els oUpavovs avdhpriy mwpo Tob lepocirvua
-~ ~ o« A -~
kniolnvat, kabds éyéypamro. TaiTa mwavra @ éde avTov walbetv, Kal
¥y ¢ ~ / ~
per avToy d éoTar. TabtTa olv émvyvovTes émioTevoauey To Ged
~ / * 5
dia TV yeypappbvov €is avTév’.
» \ /4 L3 A\ 3 \ ! o 8 3\ IR i
Eyvwuev ydp 67e 0 Beos adTa mpocéraker SvTws®, kal ovdév drep
-~ ! 7
ypapris Aéyouer’,

1 ¢. xv. obros ddbexa Eoxe padnris, of werd Tiv év olpavois dvodor alrol éEfAGov
els Tas émapylas Tis oixovpévys kal édidafar kTN

2 ¢. il. ¢He had twelve disciples, in order that a certain dispensation of His
might be fulfilled’ (Syr.); e. xv. kar’ oikovoulay peydhyw.

3 ¢.xvi. ‘And when it chances that one of them turns...he confesses to God,
saying, In ignorance I did these things: and he cleanses his heart, and his sins are
forgiven him, because he did them in ignorance in former time’ (Syr.).

1 ¢ i1, “He was pierced by the Jews’ (8yr.).

5 ¢, xvi, “As I have read in their writings, these things I firmly believe, and
those things also that are to come’ (Syr.).

8 c.xv. kafus xipios 6 Beds alrols wposérafer.. Svrws obv aldry k.7 (c. xvi).

7e xvi. kal tva s, Paciel, §7i olk dn duavrol TalTa Nyw, Tals ypagals
éyxias Tov xpwoTiavwy, ebpfoets obdév Efw s dAnfetas pe Néyew,
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I have given above in full (with one exception; Clem. Strom.
1. 182, vopos xai Noyos o xipros) all the indisputable fragments of
the Preaching of Peter': and the parallels adduced from the
Apology of Aristides shew that there is an intimate connexion
between the two documents.

Before going further into the interesting problem of the
reconstruction of the Preaching, let us inquire what light these
parallels throw upon the relation of the Syriac Version to the
Greek text of the Apology.

(1) Several passages of the Syriac Version, quoted above in
the notes, which are wanting in the Greek as we now have it, are
authenticated by their similarity to portions of the Preaching.

Of these the most important are: (a) the worship of angels
attributed to the Jews; (b) the description of the Christians as a
‘new people ’; (¢) the confession of the converted heathen; (d)
the attribution of our Lord’s sufferings to the Jews. Especially
valuable are () and (c), as giving us ground for believing that the
great closing section of the Syriac Version, which is so curtailed
in the Greek, is substantially the writing of Aristides himself.

(2) On the other hand, the division into three races, which
we find in the Greek, has the support of the famous Tpite yéver of
the Preaching. The fourfold division of the Syriac and Armenian
Versions (Barbarians and Greeks, Jews and Christians) comes
therefore under grave suspicion: and the more we examine it, the
less primitive it appears. For to the Greek mind the Jews were
themselves Barbarians: see, for example, Clem. Strom. vi. 44,
vépos pév kal mwpodiTar BapBapois, ¢rocodpia 5¢ “EArnae: and
Orig. c. Cels. i 2, éffs BapBapiv ¢now dvwber eivar 70 Soypa,
SnhovoTe Tov lovbaiguér. Moreover there seems to be no parallel
to this fourfold classification of races in early Christian hiterature.

The Preaching of Peter is quoted by Heracleon (Orig. Comm.
in Joan. xiil. 17), and we shall see that possibly it was used by

L The context of the quotations in Clement may sometimes give us, in the light
thrown by the Apology, further materials for the reconstruction of the Preaching,
Thus Strom. vi. 127, éray 7is 70v vidr 700 feol 705 TG wdyTa Temopkbros odpka
dveypdra kal & ufirpe mapBévoy kvopopnbévra, xadd yeyévynrar Td alofyrdv avTol
caprlov, drohotduws 3¢ kadd yéyover ToilTo wemovfbra kal dviorduevoy & uey Ayei, ol §¢
dxodovaw, k.7.\., has several points of resemblance with Apol. e. xv., ofres 8¢ & vids
ToU Beod Tob UyioTov dpokoyeirar...éx maphévov dyias yerwqueis... cdpxa dréhafe, kTN,
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Celsus. It seems also to have been in the bands of the unknown
writer of the Epistle to Diognetus. Moreover in the Sibylline
Oracles we have several passages which seem to be based on it.
Some of these are especially interesting, as shewing coincidences
with our Apology, though not with the existing fragments of the
Preaching’.

Now if three or four extant works can be shewn to have drawn
materials from a document, which is known to us now only by a
few fragments, there is obviously a possibility that the lost
document may be to some extent critically reconstructed by a
consideration of common matter found in any two of the works,
which may accordingly have been taken from the document in
question. To attempt to do this fully for the Preaching of Pcter
would be beyond our present scope: but we may fairly consider
here what contributions to such a reconstruction are afforded by our
Apology, which has apparently made so free a use of it.

Let us begin with those passages which either the Preaching
or the Apology have in common with the Sibylline Oracles. 1
shall not attempt a discrimination between the various writings
which are gathered under the name of the Sibyl, but shall simply
give references to Alexandre’s edition of 1869.

Prooem. 7 ff.
Els feos, 65 udvos dpyer, vmepueyebns, ayévnros,
TavToKpATWpP, A6PpaTos, 6pdY UGS aUTOS ATavrTa,
3 \ k] > 14 ~ L4 \ \ (4 7’
avtos 8 ob BAéwmeTar Ouvnrils UTO capkds dmacrs.
* * *
L] A \ ! v I I c I !
avToy Tov povor dvra oéBecd rjyriropa kéouov,
os pdvos els aldva rai é§ aidros érvyl,
!
avToyerys, dyévnTos, dmavta kpaTdy SiawavrTos.
* ¥ *

1 The (nostic Acts of Thomas are frequently indebted to the Preaching of
Peter, as may be scen by the following passages: e. 1, dichaper T xhipara Tis
olxovpuérns k.T.h: € 15, kal elmely pév &s Ol of dvwapar, 4 8¢ xwpd Méyew mepl
alrod, k7A€ 28, oik Exer Tis Noyor droheylas péMwy wap’ abrel kpivesfm, s uy
dkovoas: ¢ 36, obdé OuaGr Sderaw va alre Biops: ¢. 38, dNA& mapaShéme vudy T
waparrduara & kaTd dyvoray fre mewounkéres: ¢ 55, Td» mpdiewr dv Sempdfuse
xwpis yrdoews... rioTeboare. .kal dplnaww Duly Th wpo Tob Tov Tempayuéva
duapriuara: 6 56, ph hoyioy fudv T& mepamTwperTe el T wpeTa sPpdiuara, 4
Stempadducta év dyvoig dvres (see too the argument from prophecy in the same
chapter).
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A} by
d\\a Oeos povos els mavvmépraTos, bs memoinkey
2 Ay 1y ! A\ ) ’ k] A 14
0vpavov, NéALér Te kal aaTépas, 16é ageNqynY,
-~ [ 4
kapmodopor yaldv Te kal vdatos oldpata woVTOU.
* * *
€ A ’ € ’ ’ -~
npiv Te kTm vmérafev wavta BpoToicy,
¢
mavrer § gynripa ratéotnoey OedreviTov,
avdpi & vmérakev, KT\
* * *
aloyivdnTe yalds xai xvéddara Octomorodivres.
L) ’ \ ’ n " 3 ~
ov pavin rai AMoga Ppevdy [alolnow adaipei),
el Nomddas xhémTovar Beol, avholar 8¢ yiTpas;
* ® *
4 o ! 3 ! Yy
wpogrvvéovTes Sdes, kivas, athovpovs, avénTor,
\ Al 4 A 14 hY I3 I
xat weTenva céPBeale, xal épmerd Onpia rains,
\ / ’ Ay bl r ’
kai Mbwa Ebava, rkai aydlpata yetpomwomTa,
+ / ’ r . ~ r
kav Tapodoict Mbwy cvyyduata' TaiTta oéBeable,
dAMAa Te TOANAA pdTaia, & 87 K’ aloxpov dyopevei,

Bk. ui. 9 ff,

I 7 7 A b " ~ 3 A
Timre pdtyy wAaleoOe, xal ovk evleiay drapmov
R !
Balvere, dbavdrov kTicToU pepvnuévos alel;
k4 r 3 s k) I3 Nt ’
els Oeds éare pdvapyos, abéodartos, ailépr vaiwy,
> hY ! < -~ / k] f
avTodurs, @6paTos, ¢pdY poves avTos ATavra.
o ; > 3 3 ’ ’ TS -~
ov xeip  ovk émoinae Mbokbos, ovd amd ypuvaod
14 bl ' / S 10 . 4
réxvns avfpemov ¢aiver Timos, ovd é\épavos.
' * * *
7is qdp Ovnrds édv. katidely Svwatar Bedv doaois;
3 vis xwpriaoer kdv Todvoua pobvor axodoar
~ 14
otpaviov peyaloto Oeol, Koo pov KpaTéorTos;
Al I » I A 3 A 3 A I
os AMoyow ékTioce TavTa, Kal ovpavoy nde falacoav,
3/ 14 3 bt 4 ! i3
7éNeoy T axdpavta, cedfvny T wAnbovaay,
aocTpa TE, KT
* * *
¥ > ~ -~
ov oéfer’, o0vdé poBeiole Oedv, pataiws 6 mhavaobe
TpookyvéovTes dpers Te, xkal alholporat Blovres,
n oy LI} ’ o 7
elddhows T EMhows, Mbivos 6 Spipact pwTdy,
M ~
xai vaois dféowot xabelopevor mpo Bupawr,
~ \ o
TNpeiTe Tov éévTa fedv, bs wavta Puihdocer.
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Bk. viil. 875 ff.
k] A\ A 14 - n » A\ b Ay -~
apynv kal Téhos olda, 8s ovpavév €xTica xal yiv,
”~ A 14 ? by 3 Ed Ay -
poivos ydp Oeos elut, xai ovx EoTi Beds dANos.
eixova Oeamilovawr éunw, Appleloar ddp’ UAzs,
/ ’ 1 3 r 3 !
XEWi Te popdpuoavTes én’ eiddhowoivy dvavdois
Sofalovor Mtals kal Gpnokrelatow dvdyvors.

hY
TOV kTloTnY WpohimovTes acelyelas éndTpevoar.
* * *

? ! ~ 3 - L4 !
ov xptw Bvoidy, o omovddy ueTepdav.
* * %*
- \ b 14 ’ IO\ !
TadTa ydp, eis priuny Baciljev §8¢ Tupdrvwy,
! ~
8alpoo: monjoovor vexpols, s ovpavioat.

When with these passages before us we read over again the
early sections of the Preaching and the parallels to them which I
have quoted from Aristides, we shall feel that we have here some-
thing more than ordinary commonplaces about the unity of God and
the folly of idolatry. Again, when we compare together the first
and second groups of passages from the Sibylline Books, we shall
be led to ask for a common basis which shall explain their resem-
blances. Neither seems to be a direct imitation of the other:
each presents us with words and phrases not found in the other,
but accounted for at once on the supposition that either the
Preaching of Peter or our own Apology lies in the background.
Thus in the first we have wavroxpdrwp, dyévnros, yards, werenva
kai épmeta, @ & & aioypov dyopevew. In the second, Todvopa,
Noye EkTioe, vaols...TypeiTe.

Moreover the mention of Creation by the Word guides us
to the Preaching, in preference to the Apology, in which this finds
no place: and the phrases which are found in the Apology, but not
in the Preaching, need not cause us difficulty when we remember
how very fragmentary is our knowledge of the latter document.

In fact we may at once begin a tentative reconstruction, and
say that the Preaching probably contained

(1) mavrokparep and dyévnros as epithets of the Deity ;

(2) the verb Siaxpareiv of His continuous action upon created
things;

(3) the statement that the Deity has no ontward image, and
no name;

-
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{4) that God created ‘heaven, earth and sea, sun, moon and
stars’;

(5) that these were made for the sake of Man ;

(6) among objects of false worship, dpeis, and other things
disgraceful even to name in such a connexion;

() a reference to the folly of guarding the Deity.

From the lines in the eighth Book we may add:

(8) the desertion of the Creator for the creature ;

(9) that God has no need of sacrifice and oblation.

Another passage of the Sibylline writings bears a striking
resemblance to our Apology. This is the commencement of the
fourth Book', of which Alexandre says: °ZLiber hic Christianorum
Sibyllinorum antiquissimus est habendus, scriptus nempe primo
saeculo.” It opens with lines which recall much of what has been
already cited, dealing with the attributes of the Creator. It then
gives a brief description of the men who shall one day inhabit the
earth (Il 25 ff). We may select the following passages:

0gaor 8y orépkovor Oeov péyav, ebhoyéovtes
wpiv ¢payéew wiéetv Te, memwoiboTes evaeBénow.
¥ * *

TNy vy 3 3 3- ! I3 3 3 by ¥
ovd dp’ ém dalhetpiy rxoiry wobor alaypdv Eyovres,
olir’ émt dpoevos UBpwv amexybéa e aTuyeprv Te.
@ ’ N 7 v oy V-
wy Tpémov evoeliny Te xai fbea dvépes dAAoi
ovmoTe piproovtar, draideiny mwobéovres
dAN adTovs xhevy Te yéhwTi Te pyybilovTes,
vimoe adpocivyaw, émirevoovTal éxelvos,
73 > 3 1 s 3 rs A . »
boc’ adrol péEovory, émiroya rai xaxa Epya.

With reference to the first of these passages, we may remember
that in the description of the Christians in ¢. xv. we saw that
Aristides uses the ‘Two Ways’: but at the end of his account he
adds words which remind us forcibly of the Preaching of Peter:
ooiws kal dtwaiws {dvres, kabds xipios 0 Beds avrols mpoa é-
Tafev: and then he goes on: evyapiorolvres avrg ravd wdcav
dpav év mavTi Bpwpare kai Tord Kai Tois hotmois dyalois.

! It is not unimportant to observe that this Book has also remarkable affinities
with the dpocalypse of Peter.
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With regard to the second passage, there is a still more
striking parallel in ¢. xvii, preserved to us ouly in the Syriac
Version. ‘The Greeks then, O king, because they practise foul
things in sleeping with males, and with mother and sister and
daughter, turn the ridicule of their foulness upon the Christians;
but the Christians are honest and pious, ete,

These coincidences are worth noting even if we are not
prepared, with our present knowledge, to suppose that they send
us back for their explanation to the Preaching of Peter',

Next let us turn to the Epistle to Diognetus. As soon as the
Armenian fragment of Aristides was discovered, it was observed
that it had points in common with this anonymous Epistle. The
coincidences have multiplied greatly with our larger knowledge of
the Apology. Several of them have been quoted by Mr Harris in
his notes, but it is necessary for our present purpose to bring them
together again under one view. I shall do this in the briefest
possible form, giving in the footnotes references to such parallels
in the Apology as have not already been quoted above.

Ep. ad Diog. c. 1. olite Tovs vouifouévovs vmé Tdv ‘EANfrov
Oeovs Noryibovrat, obte v "Tovdalwy Sewoidarpoviay puidcaovar
A ! 4 Y ~ 4 A3 ! 3~ 3
...xal T dmwoTe kaiwvov TodTo yévoes i émrnlevpa eloiNler els
Tov Blov viv xai oU wpdTepov.
mapa Tob feod, Tob Kai TO Aéyety xai TO dxolew nuiv
-~ k) ~ 8 eﬂ k] hY A\ » "~ o 2
xopnyovvTos, altoluar Soffvas éuol pev elmeiv olrws® kT
< * A\ 14 -~ k] A 3 14
c. 2. @ dv xal Noyov kaivod...dxooaTrs éaduevos.
3 € 4 ! b 5] 14 ol ! € 3 3 b
ovy 6 wév Tis N{Bos éoTiv Buotes TH matovuéve, 0 & éoT
XaANKOS OV Kpelgawy TOV €iS TV Y pHaiy Hulv xeyalkevuévev
~ 14 8\ ’X ”8 A\ 14 ¢ 8\ k4 4
oxevdy, o 8¢ Evhov 78y xal ageanmis, 6 8¢ dpyuvpos ypriwv
avBpdmov Tod PurdEavrtos lva un xhamy, 6 8¢ aidnpos kT
els TV pop Py TovTey ékTUTebivas’ KT\

! With the thought contained in the passage last quoted, compare Just. Apal. ii.
12: Aidlabyre, aldéolnre, & pavepiss wpdrrere eis dvacriovs dvagéporres, kal 74 mporbyra
kal éavrols xal rois Yuerépois weptSdNhorTes Todros Gy oiddy ovd’ éwl wosdy perovolin
éorl. But here the notion of ridicule, which we find in Aristides and in the Sibyl,
is wanting.

? Ap. c. ii. Tolrow offtws elpnuévay wepl Peot, kabds éud éxdpnoe wepl airon Ayew,

8 dp.c. il v kal popplpard e mofoavTes drépacer éxTiTwpn KT
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Tovs 8¢ apyupéovs kal ypuaads éyxhelcavTes Tals vwEi, xai
Tals Nuépais Ppvraras mapaxabiotdvTes, (va wi) KAaTEIT LY

~ * /
c. 8. éfjs 6¢ mepl Tob w7y kata T4 avra lovdaiois
-~ ~ ~ ’
OeoveBeiv.. lovdaior Tolvuv...kalds feov éva Tdy TavTwy
' -~ -~ ~ 7
aéBewy, kal Seamotny afrodaL Pppoveiv: el 3¢ Tols wpoeLpyuévors
opotoTpoéTes’ v Opyoxelay mpocayovaiw avTd TaiTny, Sia-
papTdrovaiy.
I3 \ ’ \ ) \ \ n \ ’ \ 3
0 ydp ToLTas TOV 0Upavoy Kal TNV YRy kal mavTa Ta év
-~ -~ -~ -~ A
avtois, kal wdcy Hulv yopnydr dv wpoadeduela, 0i8evos
dv avTos TpoadéoiTe TovTEY &y Tols olopévors Sibovar mapéyel
&4 I3 ¢ 14 I
avtés.  oi 8¢ e Quaias k. T\

c. 4. dANa pny 76 ye wepi Tds Bpdaers atTdv Yropodeés, kal
v mepl Td gdfBara detoibapoviay, kal T THs TepLTopTs
dhalovelav, kal THv Tis vnoTelas xai vovunvias elpwvelav,
KT, :

T6 Te yap TV vmo Tou feod kTiolévTov eis ypRow
avfpémov, KT

16 8¢ mapedpedovras avrods doTpois kal celqyvy TNV wapa-
THpnaiy TAY unvdy kal Tév Nuepdy Toelabal, kTN

hY y4 ~ ~ ’
¢. 6. ypioTiavol xaréyovtar pév s év Ppoupd TG KOTH®,
,
avToi 8¢ cuvéyovaL TO¥ KOG pov’

c.T. ovydp émivyetov, bs Epny, eDpnpa TodT avTols mapedody,
008¢ Bvnriy émivotay puhdocew olTws dfiotow émiperds, ovdé
avlperivoyv olkovoulay pvoTnpiwv memiocTevvTar. ailN avTos
a\nfds 6 mavTokpdTwp kKal TavTokTiCTHS Kal dépatos
Oeos, avTos...Tov Aoyov Tov dyiov...évilpuce xal éykaTe-
aripife Tais kapdiats avTdvl,

-~ 4 3 b
e. 8. ol uév mwes mip épacar elvat Tov Bedv (of péAhovar
~ P \ ¢ \ o
x@proety avtol, ToiTo kakotar Beov), of 8¢ VBwp, 0i & dANo T¢
-~ Id c \ ~
T&Y oToLYelwy TEY ékTiopuévwr vmro Beod.

1 Ap. e iil.  cvyrkheloavres vaols...Tpo00w dogalds lva ah Khardow,

2 Ap. c. xiv. xal elol wapbpowor Tiv é8vidy.

3 Ap. ¢. xvi, “And I have no doubt that the world stands by reason of the
intercession of the Christians’ (Syr.).

4 Ap. e xv. obrol elow of Iwép whrra & E0vn THs hs elpbyres ThY ANAfeiar-
Yiwdokovae yap Tdv fedv krioTny Kal Inmiovpydy 1O dmdvrwy.. Exovol Tds ErTONS...dp
Tais kapdlais kexapayuéras.
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c. 10. 6 yap Geos Tods avbpwmous fydmrnoe, 81’ odsémoince
TOv koo pov, ols vméTake mavra Ta év TH 1.

bs, & mapa Tob Oeod AafBdv Eyer, Tabta Tols émileouévois
xopnydy, Beds vyiverar Tév AapBavévrwy, obTos wipntis éoTe
feod.

We cannot account for these parallels by merely supposing
that Aristides had the Epistle to Diognetus before him: for
there are many points in common between Aristides and the
Preaching of Peter, such as the worship of angels ascribed to the
Jews, which do not appear in the Epistle. Nor will the converse
hypothesis hold good. For, to take one instance out of several,
the phrase in the Epistle 7 #ata 7d adra "Tovdalois Geoaefeiv is
directly parallel to pn8é kard "Tovdaiovs déBeabe in the Preaching;
but it has no counterpart in form in the Apology.

Here again then we are guided to the hypothesis that the
Preaching lies behind both of these works. Can we gain anything
further in the way of its reconstruction ?

Taking up some of our former points (see p. 93) we are con-
firmed in thinking that the Preaching contained

(1) mavroxpaTwp as an epithet of the Deity.

(2) the statement that God created ‘heaven and earth and
all that is therein.’

(8) that these were made for the sake of Man; and we may
add ‘placed in subjection under him.’ (Cf Or. Sibyl. Procem.,
quoted above.)

(4) a reference to the folly of guarding the Deity.

(5) that God has no need of sacrifices.

We may perhaps go on to add

(6) a statement that God must give the power to speak
rightly of Him.

(7) a reference to circumecision and meats in treating of the
Jews.

(8) the position of the Christians as sustaining the world.

(9) the fixing of God's commandments in their hearts.

1 Ap.e.i. *He is God of all, who made all for the sake of man’ (Syr.).

2 dp. e, xiv. ‘They imitate God by reason of the love which they have for man:
for they have compassion on the poor,’ de. {Syr.).

H A, 7
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(10) a reasoned condemnation of the worship of fire, water
and other elements.

(11) the imitation of God consists in beneficence.

Mr Harris has collected (pp. 23 ff.) several instances of contact
between the Apology of Aristides and the True Word of Celsus;
and he has suggested that Celsus may have had the Apology in
his hands when he wrote his attack upon Christianity. We are
now in a position to see that most of the coincidences which have
been pointed out would be accounted for by the supposition that
it was the Preaching of Peter itself, and not our Apology, which,
like < Jason and Papiscus’ and other apocryphal writings, supplied
the materials of his attack. '

It will be more satisfactory to present the evidence in full as
we have done in the previous cases, even at the risk of some
repetition. I shall follow the order of Origen’s reply.

Orig. ¢. Cels. 1. 4. xowdv elvac kal mwpos Tovs dANovs dehoao-
bovs, s ov ceurov Tt kal kawov pabnypa. Cf IL 5 pundév 8¢
kaivov év TovTors Sibdareabas palvwy ypioTiavols, oleTar dvatpé-
wew ypioTiaviopor. Also 1v. 14 Méyw 8¢ ovdév katvov, dira
mdhas Seboypéva (ie. he does not claim novelty for his view, as
they do for theirs).

L 23. t@qynoauéve opdv émduevor Mwics...&va évdpioar
elvar Bedv.

L 26. Aéyov avrovs céBery dyyéhovs xal yonrelg mwpoo-
keiobat, s 6 Moiofs avTols yéyover éfnynris. mol «ydp
Tév gypappdtey Moivcéos efpe Tov vopoléTnr mapadiSivra
céBev dyyéhovs...émayyéhrerar 8¢ Si8dfery EEfs, wds kal 'Tov-
Salot vmo duabias éopdinoav éEamarduevor’ (cf V. 6).

...mepl ToD cwTipos Nudy, @s yevopévou 7yeudvos TH rkabd
xptoTiavol éopey yevéoer Nudv: Kal ¢now avTov TPo TdVY
oliywy éTdy Ths ddacrakias TavTns kabyyiocaclar, vopio Bévra
UTO xpLoTIav@Y viov elvar ol feod®

L 28. mpdrov 8¢ ds mracapévov adred THv éx wapbévou

p
véveon.
L dp, c. xiv.

? dp.c.xv. ol 82 xpuoTiavol yeveahoyoiyTar dmd Tob kvpiov Inood Xpiorod. ofros
¢ & vids 7ol Beotl 700 DploTov Suohoyelrar. . .kal ék wapBévoy drylas yevyybels.
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\ \ Y ~ '
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I3

Térartar (Cf 1v. 99, olkovy dvfpome wemrolyrar 7d TdvTa.)

Besides these parallels there are several instances in which
Celsus seems to turn a weapon used by the Christians back upon
themselves: e.g., I. 54, dveidifer To cwtipi émi T Tabel, bs w»
Bonbnbévre vmo Tov matpds, 7 py Svwmbévty éavrd Bonbioal’.
IL 9, kaitot feov, pnaiv, vTa pedyew éviy, olte SeBévra dmdryecbai,
7.\ So again in IIL 42, his reply to the charge of corruptibility
brought against idols is that flesh is still more corruptible:
mapaBar\wy Tas dvlpomivas Tol ‘lyool odpras ypved xai
dpytpe xai MOy, 61¢ altac éxelvov PpOaptoTepar. And in 111 76
we secem to hear the echo of Christian words in: Suotov 7roieiv
Tov év fuiv Sibdorakov, &s € Tis peblwy els pebiovras mwapiov
kaxiyopel Tovs vidovras s pebvovras®.

It is not easy on the evidence here collected to say whether it
was the Preaching of Peter or the Apology of Aristides which lay
before Celsus, but we can hardly doubt that it must have been
one or the other. The statement that the world was made for the
sake of man does not find a place in the recognised fragments of
the Preaching; but we have given good reasons for believing
that it was contained in it. On the other hand, the Apology gives
no starting point for the attack of Celsus on Jewish prophecies
about the Messiah, whereas the Preaching laid great stress on this
point (see above, p. 89).

L Ap.o. X, ¢l ofw Auvvoos aayels odx H3wiln éavrd Bonbicat... wws dv ely Beds ;
(et passim). Of. &éouwos and Spamérns in the same chapter.
? Ap. c. xvi. O4Bedovres yhp év okbrer wpocpicaovTar énvrols bs peblovTes.

72
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VT APVD HISTORIAM BARLAAM ET JOSAPHAT CONSERVATVR.
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éavtous* odevovTes ydp €v ordTer mpooprooovTaL éavTols Os
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INDEX OF GREEK WORDS.

dfehrepdirepos 107, 15 -

‘Afpadp 109, 26

dydpare 101, 20; 108, 17; dy. wexpd
101, 16; 103, 81

dyrdpwer 110, 1

*Ayxlons 108, 30

abeAgporrbros 104, 7; 107, 28

“Adgs 107, 1

ddidgpnrros 108, 29

aduvarely wepl 101, 13

"Adwres 106, 31; 107, 2, 6

derds worshipped 108, 7

Alytrrios 100, 21; 107, 15; 108, 2, 15,
24

Alyvwros 109, 27

allovpos worshipped 168, 8

alyua\weiae wixpal 104, 20

dxarfa worshipped 108, 10

dANdosefar 102, 21

dMpyopicés 109, 19

dMpAexroria 109, 10

dMowoiy 101, 24, 26; 102, 20

"Apgtor 105, 9

drafody 110, 21

drayxaia 104, 25

drdyxny, vard 100, 4; 101, 19, 29; 102,
1, 6; 103, 7, 15, 21

dealoPyros 108, 18

dralapBdveay, odpxa 110, 17

dralholwros 101, 25

drapyos 100, &

évasragts vexpidy 111, 3

drdpofdrys 105, 16

dremgpbbves 111, 12

drodos, % & odparois 110, 24

dvbpnpa 104, 5

o A

dvrikepBdresbor daurod 107, 27
TAvribry 105, T

dvanéfpoy hafs 112, 8
drwgers 101, 16

dbparos 101, 25; 109, 23
dropalryros 102, G
arofiddherdas, mid. 108, 28
dmréyovos 109, 27

dréxoros 105, 1

'AxéMup 105, 9; 106, 19
drorenely fépn xal xeudras 102, 4
drpordefs 100, 9

“Apms 106, 3, 30

dppevopasnis 106, 14
dpoevoxorria 109, 11

“Aprews 105, 10; 106, 24
dgxaiws 107, 21

doxmyts 101, 1

*Accdypmibs 105, 25; 106, 1
doxl{s worshipped 108, 9
dombpus Te xal d¢dbpws 110, 16
drixnua 108, 1

abroxpdreia 108, 12

deoppt 107, 12

*Agpodlry 104, 26; 106, 5, 29
dppectvy 107, 3

dxdpwrros 110, 1

dxpnoros 103, 11

Bratws 107, 6
BiBpdoxerdar 109, 12
_. BePhvaros 107, 8
fagrd v. ¢urd
Bonfetr 107, T, 26; éawry 108, 2, 17,
aes 106, 2, 17
Bighos 107, 24
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Tapypidys 105, 13

yeulfeofar 102, 15

yeveahoyeiofar 110, 13

ypadfls edayyekicfis aylas 110, 22; al
yp. Ty xp. 111, 24

¥y worshipped 108, 7

Aavdzn 105, 6

Séouos, of a god 105, 1; 106, 7

Snutovpyeiy 109, 23

Squovpyds 104, 5; 108, 19; of God
110, 30

Swaxovely T Swcatoctvry 110, 27

Swakéounas 100, 3

dwaxparery 100, 5, 6, 7, 8

Suternua 102, 2

duagwria 108, 30

Adbyusos 105, 8; 106, 8, 11

dwptooeafar 102, 15

Boyua, 7 THs dinfelas 110, 26

Sounedew, of wind 103, 1; of gods 104,
10

Spéxwy worshipped 108, 9

Spawmérns, of a god 106, 13

éyylfey 17 dinfelg 110, 11

éyximrew Tals ypagals 111, 25

efSwiov 108, 18

éeovolg Sovrg 110, 20

éxrvrwpa 101, 8

drrwpa 100, 10; 103, 25

‘EAéu 105, 10

“EXpves 100, 21; 104, 1, 2, 13; 107,
10, 17; 108, 16, 24; 109, 7

éumrapowely 110, 4

furhacTpor 105, 26

dvdergs 106, 23

&rrvyxdvew, ypog 110, 23

&udpos 107, 19

&uwais 108, 29

&wrltesfar 112, 7

émapytoar THs olkovuévns 110, 24

témwaviida 106, 21

¢revSens 105, 20, 27; 106, 22

énlyvwaww, xard 110, 9

mencys 111, 9

embuunris 108, 24; 105, 22; 106, 4, 6

émikeipévor adrg OBavdre 103, 27

INDEX OF GREEK WORDS,

émridevua 104, 18

émexopyyety 111, 12

Zpyov feot 102, 8, 17, 23, 29; 103, 5,
13, 19, 28

épumpevths Moywr 105, 24

‘Bpuss 105, 22

"Epws 106, 6

edayyehueds aylas ypaghs 110, 22

eddoxely 110, 3

ebepyeota 110, 6

edmopety 107, 29

Edpary 105, 6

edxaperelv 111, 18

Zess 104, 25, 27; 105, 3, 28

Z%80s 105, 9

{mwris 103, 24; 104, 6; 106, 3, 19,
23

‘HpaxAgs 105, 9; 106, 14
“Heatoros 105, 18; 106, 6

feomoielofar 103, 31; 108, 17
by 102, 16

Opéppara 106, 4

Gupavrixés 104, 7

Bvgle 100, 11

Taxdf 109, 27

iépaf worshipped 108, 7

Ingos 110, 12; 111, 2

"Tovdaio: 100, 19; 109, 25; 110, 12
Ioadrx 109, 27

"Tows 107, 21, 23, 26, 29

icropla 109, 17

xaxomotely 109, 2

kaxomrouds 109, 4

Kdorwp 105, 10

katadidiew 110, 6

xaraxalerfar 106, 17

karakvpievecfar 102, 10, 19, 25

xaramalver 107, 18

kararareigfar 102, 14

kepavpolofar 104, 9; 105, 27; 106, 1;
109, 3

khpvyua 110, 28

kibapwdbs 106, 23



INDEX OF GREEK WORDS,

xXéos TS ra};ow[as 110, 21
xoofodafar 108, 20

rbprt worshipped 108, 6

kbopas (emph.) 101, 30 ; «. otpdweos 102, 7
xpoxbiehos worshipped 108, 7.

kpbpvov worshipped 108, 10

Kpéros 104, 23

suwmpyés 106, 24, 27; 107, 5, 8

xiwr worshipped 108, 8

Aakedalpwr 105, 28
Ao 105, 7
Axos worshipped 108, 8

pudyos 105, 23

wakplvewr &gurér 110, 11
paTaceyer 112, 5
ueyawotry 110, 25

uedver 106, 14; 112, 2
wébyoos, of a god 106, 12, 16
uetobofar 108, 18

pepopds 108, 10

peteyeryd 103, 2

perapdderPa 108, 25
perauoppotrfar 104, 11; 105, 4, 5
peréxew s dinfeins 100, 165 101, 3
pluneis 105, 15

Miveoss 105, 11

porvverfar 102, 22

popoyewds, vibs 110, 31
phppuua 101, 7

pboyos worshipped 108, 6
Moboa, 105, 12

wbebectae 104, 20

pufixbs 109, 16

pibos 109, 19

Mwofe 109, 29

vouolérys 109, 28
vukTepval éopral 106, 8

éfetier 111, 22; 83, & oxbrec 112, 1
4805 17 dAyfelas 111, 21

olxorapin 110, 19, 20

olxoupéry 110, 25

duohoyeiefar 110, 14

Spyihos 103, 24; 104, 6

dppparts 111, 11

115.

Qs 107, 22, 24, 27
bolws wol Sixales 111, 17
Srrpaker 102, 12

waraiobgdar 108, 20

wdviaves 104, 16

wavrodowds 102, 27; 104, 5

wavroxpdrwp 110, 9

Tapdyerfar, éx Tob wh owror 101, 24

wapakakely, Tols ddwolrras 111, 8

wapewrdyery 104, 8, 13, 223, 28; 105, 3,
5, 12, 18, 22, 25; 106, 3, 8, 14, 19,
24107, 3, 5, 10, 18; 108, 4, 16; 109, 16

wapléros dyia 110, 16

woppener 109, 27°

rapluows 110, 10

mapovela 110, 21

warpoxtéros 104, 7; 105, 16

wekexobofar 108, 19

Ilepoess 105, 10

Lepaegéon 107, 2

mifnkes worshipped 108, 9

IAdres 110, 5

mhayar 111, 8l; whavdcfar 101, 28;
102, 9,18, 24, 30; 108, 6, 14, 20; 107,
16; 111, 81; mAavdefou dwtew 101, 5;
103, 29; wAdvyp wAardefar 101, 15;
108, 29; 108, 15

mheoréxrns 105, 23

x\dais 102, 22

mrebpa dyiov 110, 15, 81

mvorf, dvéucr 102, 30; 103, 5

woinua 108, 25

moprgs 108, 23

moeuarrs 106, 3, 7

HoAvletxns 105, 10

wohdteos 109, 21, 110, i8

mohuvuephs 108, 28

mokvaruues 101, 2

mplfecfur 108, 19

mpéPuroy worshipped 108, 5

mpoéufias, Yuyhy 111, 16

wpbvour 100, 1; 108, 23

wpocdeduevos dwlpdrwy 105, 21

wpocklrnos 101, 2

wpecxvynThs 100, 19

Tpoapiareafar davrots 112, 1

mpéoraypn 101, 24; 111, 16
' 8—2
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" mwpocpihels mouelv 111, 8
wpodhrys 110, 3
wupdlaBor 105, 19

‘Padduavfus 105, 11
‘Péa 104, 24
péufectar 106, 25, 28
presbai éavroy 107, 29
‘Pwpaioe 110, 5

Zapmyddr 105, 11

odpra dvéhafs 110, 17

gdrupos 105, 7

cefdfesfoc 108, 5

oéBaopa 107, 17; 108, 8; 109, 21; 110, 2

Zeuéhy 105, 8

oquetov, of the zodiae 102, 3 bis; 103,
8 bis, 16 bis; répac: xal o. 109, 30

ofmesfac 108, 14

sricd 103, 3

sxépodor worshipped 108, 10

omwordh 100, 12

eravpés 110, 5, 19

oréyn 111, 13

“orouxetor 101, 6, 9, 18, 19, 20, 22, 27;
103, 26, 30 -

auyypagsj 108, 25

gvykhetew 101, 10

crykouudn 103, 3

auwiyopos 104, 15

otvleais éumhdorpewr 105, 26

auvovota dwopos 111, 10

Svple 107, 24

opdrreafar 108, 13

apipa 105, 19

Takarowple 107, 7
raralrwpos 108, 11
Tdprapes 104, 27
rekvoxtéros 106, 16
Topeiy 101, 11, 12 bis

INDEX OF GREEK WORDS.

Turdves 106, 11

Tpdyos worshipped 108, 5

Tpogiys, xdpw 105, 20, 27

Twddpews 105, 28

Tvgdy 107, 23, 25, 27, 28

UBpifecbar, Thr yhy 102, 10
vids 7o Beoti 110, 4, 10, 14; povoyeviys O
110, 31

pawdueve 100, 12

papérpa 106, 20, 25

¢baprés 101, 18, 19, 23; 103, 30
plelpesfas 102, 13, 20, 27; 103, 25
@thdrogros 101, 17; 108, 24
pupéofar 102, 11

guowss 109, 17

guaoroyla 109, 6

¢vre xal Shacrd 103, 9; 107, 19
puworipes 101, 9; 102, 2

Xahdator 100, 21; 101, 5, 15; 103, 29;
104, 3; 107, 17; 108, 16, 24

xopdooesfar év Tals xapdias 111, 2

xeptfopae 101, 14

xewpaywyew 111, 22

xepoatos 107, 18

xnpa 111, 11

xotpos worshipped 108, 6

xpriow, els 102, 17, 19, 25; 103, 9, 17

Xpworearol 100, 19; 110, 13, 28; 111,
25, 29

Xpworos 110, 9, 14; 111, 2, 15, 23.

xpBpa 102, 21

xwredeafar 108, 21

xwpew 100, 14

yevdopaprupery 111, 5

“Qpos 107, 23, 25, 29



INDEX OF SUBJECT MATTER.

Ambrose ; Hypomnemata, 71 fi.

Anima, De; Syriac MB. of, 5

Antoninus Pius; his journsys to the
Rast, 16 f.

Aphrodite, cult of, 60 f.

Apology of Aristides ; diseovery of Syriac
Version, 8 ; deseription of MS., 3 ff. ;
diseussion of title, 7 ff., 52, 75; con-
tains traces of a Creed, 13, 23 fi.;
posgible existence of original Greek,
18 f.; fransl. of Armenian fragment,
27 fi. ; transl, of Syriac Version, 35 fi. ;
notes on, 52 ff, ; remains of original
Greek, 67 ff, ; how far modified, 70 {.;
criticism of Syriac Version, 71 ff.; its
comparative faithfulness, 80, 90; the
Apology and the Canon, 82 ff.; its use
of the Two Ways, 84 ff.; and of the
Prenching of Peter, 86 fI,; possibly
used by Celsus, 19 ff., 98 fext of
the Greek, 100 fi.

Aristides ; our previous knowledge of, 1,
18; Eusebian account of, 6 ff.; to
whom he presented his Apology, 7 ff.;
52, 75

Armenian fragment of the Apology;.

previous critioisma of, 2; whether
translated from the Greek, 26, 74 ff. ;
Latin transl. of, 27 ff.; English transl.
of, 30 fl.; compared with Syriac and
Greek, 75 ff, ; other fragments, 33 1.

Barlaam and Josaphat; embodies our
Apology, 67; outline of the story, 6811.;
condition of Greek text, 80 ff.; MSS.
used for the text of the Apology, 81 f.

Bezae, Codex; parallel quoted from, 86

Canon; bearing of the Apologyon, 821,

Celsue ; possibly used the Apology, 19 ;
points in common with it, 20 fi.;
possibly used the Preaching of Peter,
98 f.

Cephas, Bar; quotation from the Hex-

aemeron of, 53

Christians ; a third race, 70, 77, 88, 90

Christology of Aristides; the term Theo-
tokos, 2, 3, 79; discussion of main
passage, 78 f.

Chrysostom ; Syriac MS. of Hom. in
Matth., 6

Creed ; known to Aristides in some form,
13 ff., 23 ff.

Crucifixion ; attributed to the Jews, 14,
55 1., 84

Didaché ; parallels with the Apology,
63; the Two Ways used by Aristides,
84 fl. ; relation of Didaché and Bar-
nabas to the Two Ways, 85 f.

Diognetus, Epistle to ; Doulcet’s theory
criticised, 54, 64; used the Preaching
of Peter, 95 fi.

Division of mankind into three races, 70,
77, 90

Eusebius ; on the date of Aristides, 6.
93 on Quadratus, 10 £,

]

Fasting; Hermas and Aristides com-
pared, 15
Fathers ; Syriac Lives of, 4
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Gentiles, Oratio ad; see Hypomnemata
Golden Rule ; negative form of, 62, 86
Gospels; referred to by Aristides, 82

Hermits ; Syriac Lives of BEgyptian, 4
Hypomnemata of Ambrose; Syriac com-
pared with Greek, 71 ff.

John ; Acts of, 14 f.

John the Selitary ; Syriac M8, of, 5

Justin Martyr ; parallels with our Apo-
logy, 53 ff.

Lucius (Lucianus); Syriac MS. of, 5

Magdalen College, Oxford; MS. of B.
and J., 81 f.

Margoliouth, Prof.; criticism of emen-
dation by, 58

Nilus; Syriac MS. of, 4

Paradisi Liber; Syriac MS. of, 4

Pembroke College, Cambridge; MS. of
B.and J., 82

Peter, Preaching of; used by Aristides,
86 ff.; the fragments collected, 87 fi.;
attempt at its reconstruction, 91, 93 f.,
97 £.; used in Acts of Thomas, 91;
and in Sibylline Books, 91 fi.; and in

INDEX OF SUBJECT MATTER.

Ep. to Diognetus, 95 ff.; and possibly
by Celsus, 98 f.

Philosophers, Sayings of ; Syriac MS. of,
5

Plutarch; Syriac MSS. of, 4 £.

Pythagoras, Syriac MS. of, 5

Quadratus; his Apology, 2; Eusebian
account of, 6 ff.; whether bishop of
Athens, 11 ff,

Sibylline Books; used the Preaching of
Peter, 91 ff,

Syriae Version of the Apology; its dis-
covery, 3; description of MS,, 3 fi.;
English translation, 35 ff. ; notes on,
52 ff.; compared with Armenian frag-
ment and with Greek, 71 ff.; its
comparative faithfulness, 80, 94

Teaching of the Apostles; see Didaché

Theano ; Syriac MS. of, 5

Thomas, Acts of; used the Preaching of
Peter, 91

Two Ways; see Didaché

Virgin Mary; the term Theotokos, 2, 3,
79 ; the Panthera story, 25

Wisbech ; MS. of B. and J., 81



THE SYRIAC TEXT OF THE

APOLOGY OF ARISTIDES.
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