T heolo
the We b 05{:

Making Biblical Scholarship Accessible

This document was supplied for free educational purposes.
Unless it is in the public domain, it may not be sold for profit
or hosted on a webserver without the permission of the
copyright holder.

If you find it of help to you and would like to support the
ministry of Theology on the Web, please consider using the
links below:

ﬁ Bug.me,a,wulee https://www.buymeacoffee.com/theology

I. PATREON https://patreon.com/theologyontheweb

PayPal https://paypal.me/robbradshaw

A table of contents for the Calcutta Christian Observer can be
found here:

https://missiology.org.uk/journal calcutta-christian-observer-01.php



https://www.buymeacoffee.com/theology
https://patreon.com/theologyontheweb
https://paypal.me/robbradshaw
https://paypal.me/robbradshaw
https://missiology.org.uk/journal_calcutta-christian-observer-01.php
https://www.buymeacoffee.com/theology
https://patreon.com/theologyontheweb

THE

CALCUTTA

QEIBIJATAN QESRB YRR

G I

EDITED BY

CHRISTIAN MINISTERS OF VARIOUS DENOMINATIONS.

VOL. III.

JANUARY TO DECEMBER,
1S34.

Calcuttx ;

PRINTED AT THE BAPTIST MISSION PRESS, CIRCULAR ROAD;
AND SOLD

BY MESSRS. THACKER AND CO. AND ALL OTHER BOOKSELLERS.

1834.



THE

CALCUTTA CHRISTIAN OBSERVER.

May, 1834.

I1.—The Karens of Burmah a remnant of the Ten Tribes of
Israel.

To the Editors of the Calcutta Christian Observer,
GENTLEMEN,

The discovery of the lost tribes of Israel, and their conversion
to Christianity, are in view of prophecy events of such paramount
importance, that no apology will be deemed necessary for laying the
present communication before your readers, believing, as the writer
confidently does, that a part of these lost tribes are found in the
Karens of Burmah and Siam.

"The Karens are possessed of oral traditions on religious subjects
to an extent unparalleled in the history of uncivilized nations.
Some of these traditions are in prose, in the form of sayings or com-
mands from a father to his children, and have been handed down
to posterity, much in the manner that unwritten proverbs are, more
or less of which cxist among all nations ; others, in verse, possessed
of all the peculiar characteristics of Hebrew poetry, and have been
perpetuated by being sung at the graves of their old men. The
latter are the national songs of the people, and are sung in slow
mournful tunes, much resembling European music in the minor
mode.

The writer on first starting the idea, that the Karens were the
lost Israclites, a gentleman of his acquaintance observed at cnce,
““'I'hey have got a Jewish look,” a fact which cannot fail to
strike any one,

‘T'he nations around all pluck out the beard, and many of the
Karens conform to them in this respect, yet great numbers suffer
it to grow, which is their proper national custom, for the Karen
father says to his children, ¢ O children and grandchildren! a
man without a beard is of a race of women, but a man with a
beard belongs to the race of ancient kings.”

It were impossible for the aborigines of this country to suppose
that ancient kings wore beards, but it comes naturally enough from
an Israelite.
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212 The Karens of Burmah a remnant [No. V.

The Karen dress is decidedly that of the ancient Iebrews.
Y ahn says of the dress worn by the Iecbrews, The tunic, which
at first only covered the body, was afterwards extended round the
neck, and supplied with short sleeves. At first it set close to the
body, but was afterwards made loose and flowing.” This is pre-
cisely the garment of the Karen men at present, but bears no
resemblance to the dress of the nations around them. < 'The
upper garment,” continues Yahn,  was a picce of cloth of diffcrent
sizcs, five or six cubits long, and five or six fect broad, and was
wrapped round the body. When the weather was warm, it was
more conveniently worn over the shoulders than by being wrapped
round the body. Irequently this garment was hung over the left
shoulder, where it accordingly hung lengthwise, partly over the
back and partly over the breast, and was fastcned by the two
corners under the right cheek.  While it answered the purpose of
a cloak, it was so large, that burdens if necessary might be carried
init. T'he poor wrapped themselves wholly in this garment at
night.” This is a literal description of the upper garment worn
by the Karens, the uses to which it is applied, and the manner in
which it is worn, except that the Karen garment lies crossed under
the right cheek and rests on the right shoulder, without being fas-
tened.

« As far back as the time of Moses, we find that clothes were em-
broidered, sometimes with coloured thread of cotton and linen.”
In this way the tunic of the Karen men is embroidered in weaving,
and that of the women with a needle.

The evidence, however, on which their identity with the ancient
Israelites must rest, is found in their religion.

1.—They worship the Eternal God.

This is manifest from the following fragment of their traditional
poetry *

¢ God is unchangeable, eternal,

He was in the beginning of the world ;

God is endless, eternal,

He existed in the beginning of the world :

God is truly unchangeable and eternal,

He existed in ancient time at the beginning of the world.
The life of God is endless,

A succession of worlds does not measure his existence,
Two successions of worlds does not measure his existence.
God is perfect in every meritorious attribute,

And dies not in succession on succession of worlds.”

Q2.—They worship Jehovah.

God is denominated the great Ku-tsa, or the great Lord; the
great Pu, or great ancestor from ’u a grandfather :—Dbut his proper
name is Yu-wah, and there can scarcely be a rational doubt but the
Yu-wah of the Karens, is the Jehovah of the Hebrews.
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It is conceded that the true pronunciation of the name of
Jehovah is unknown, but that it varied widely from the manncr
in which it is rcad at present is manifest from the way the name
is represented by Greek writers, who wrote the word TAQ.  With
«the present Masoritic pointing the word is read Ye-ho-wah, and
dropping the middle syllable, which Bishops ITare and Lowth both
do, wc have Yu-wah, at once.

It the identity of the names needs further confirmation, we have
it in the corresponding custom of the Jews and the Karens in not
pronouucing the name. It is well known that the Jews hada
superstitious notion that it was sinful to pronounce the proper name
of Jehovah, which corresponds precisely with Karen ideas in rela-
tion to calling God Yu-wah.

O my children and grandchildren ! call not God Yu-wah ; by
calling him Yu-wah he will never return to us.”

““ God created us in ancient time,
And has a perfect knowledge of all things ;
Call him not Yu-wah, but call him great ancestor :
When persons call his name he hears.”
3.—They have traditions of Old Testament Scripture Facts,

The following are not all, but are some of the most striking

specimens that the writer has been able to obtain.
Formation of the Woman.

The Karens believe that woman was originally made from one
of man’s ribs, and have the popular idea among them, that man
has one rib less on one side than on the other.

¢« O children and grandchildren! woman at first was a rib of
man, therefore woman ought to obey man in all things.”

Satan.

Satan is known by several names, among which the most com-
mon are Ku-plaw, the deceiver, from his deceiving the first man and
woman, and Yaw-kaw, the neck trodden, from the belief that man
will ultimately tread on his neck or overcome him. The Karens
believe that he was formerly a holy being in heaven, but that he
disobeyed God and was driven from heaven.

“Satan in ancient times was righteous,

But he transgressed the commands of God.
Satan jn ancient times was holy,

But he departed from the law of God;

And God drove him away.

He deceived the daughter and son of God.

God drove you away,

For you deceived the daughter and son of God.”

¢ O children and grandchildren ! though we were to kill Satan
he would not die ; but when the time of our salvatlon-comes, qu
will kill him. Because that time has not yet arrived, he still
exists.”

pp2



214 The Karens of Burinah a remnant [No. V.

Fall of Man.

«¢ O children and grandchildren! in the beginning, God, to try
man whether he would or would not observe his commands, created
the tree of death and the trce of life, saying concerning the tree
of death,  eat not of it.” But he disobeyed and ate fruit from the
tree of death, and the tree of life God hid. Because the tree of life
has been hidden, since that time men die as they do.”

“ Temptation, temptation, the fruit of temptation,

The fruit of temptation dropped ripe:

The fruit of temptation was bad,

It poisoned to death our mother.

The fruit of temptation, ¢ Do thou eat it not.”

In the beginning it poisoned to death our mother and father.
The tree of death came by woman,

The tree of life by man.”

“ Two persons, our father and mother,
Disobeyed the commands of God.

In ancient times our father and mother
Transgressed the commands of God.

This transgressing the commands of God
Descends to their children, who are evil-doers.
Unto breaking the commands of God

Satan destroyed them;

They broke the commands of God,

Satan destroying them.”

Dispersion at Babel.

¢ Men were all brethren.

They had all the language of God,

But they disbelieved the language of God,

And became enemies to each other.

Because they disbelieved God,

Their language divided.

God gave them commands,

But they did not believe him, and divisions ensued.”

4.—They possess the Morality of the Scriptures.
Love to God.

¢ O children and grandchildren ! love God, and never so much
as mention his name, for by speaking his name, he goes farther and
farther from us.”

Prayer.

“ O children and grandchildren! pray to God constantly by

day and by night.”
Repentance and Salvation.

0O children and grandchildren ! if we repent of our sins, and
cease todo evil, restraining our passions, and pray to God, he will
have mercy upon us again. If God does not have mercy on us,

there is no other one that can. He who saves us is the only one
God.”
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Agninst Idolatry.

¢ O children and grandchildren ! do not worship idols or priests.
If you worship them, you derive no advantage thereby, while you
increase your sins exceedingly.”

Honor to Parents.

“ O children and grandchildren ! respect and reverence your
mother and father, for when you were small, they did not suffer so
much as a musquitoe to bite you. To sin against your parents is
a heinous crime.”

Love to Others.

¢ O children and grandchildren ! love each other, and be merci-
ful to each otheor as brethren.  Quarrel not, for you are all friends
and relations, descended from the same race. Let there be no
envyings or divisions among you, for you are of one stream, and one
country, therefore lct all enmity be done away from among you.”

<¢ O children and grandchildren ! live in peace with cach other.
God from heaven observes us, and we are manifest to him. If
we do not love each other, God will not love us ; but if we love
one another, God will look down upon you with joy.”

Against Murder,

“ O children and grandchildren ! do not take the life of man.
If you kill you must bear your sin. In the next world you will
be killed in return.”

Against Theft.

¢¢ O children and grandchildren ! do not steal the goods of ano-
ther, for the owner worked for them until he sweat. Lhieves will
have to repay.”

Against Adultery and Fornication.

“O children and grandchildren! do not commit adultery or
fornication with the child or wife of another, female or male :
for the Righteous One looks down from above, and these things are
exposed to him. Those that do thus will go to hell.”

Against Lying and Deception.

¢« O children and grandchildren ! do not speak falschood. What
you do not know do not speak. Liars shall have their tongues
cut out.”

O children and grandchildren! do not use deceitful language,
but speak the words of truth only. The Righteous One in heaven
knows every thing that is said.”

Against Covetousness.

“ O children and grandchildren! do not covet the things of
others, nor desire to accumulate property, but work according
to your ability and covet not.”

Rewards and Punishments.

“ Righteous persons, the righteous
Arrive at heaven ;
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Good persons, the good

Go to heaven ;

Above all that is happiness here
Far greater happiness remains.

Unrighteous persons, the unrighteous
At death go to hell,

Lascivious persons, the lascivious

The King of death takes not of them :
Wicked persons, the wicked

Go to hell.

5.— They are wanderers, and consider themselves cursed by God for their diso-
bedience ; but were anciently his most fuvoured people, as they blieve they are
destined to be again.
<O children and grandchildren ! formerly God loved the Karen

nation above all otliers, but they transgresssed his commands, and

in consequence of their transgressions, we suffer as at present.

Because God cursed us, we arc in our present afflicted state, and

have no books. But God will again have merey on us, and again

he will love us above all others. God will yet save us again ; it
is on account of our listening to the language of Satan that we
thus suffer.”

¢ The Karens were created by God,

And God gave them commands ;

The Karens were cursed by God,

And they have no happiness to the present time ;
When God went away he gave commands¥®,

But not an individual obeyed them.”

“ The men of ancient times had perverse ears,
And thereby we have to suffer ;
The men of ancient times had ears of barbarians,
And we have suffering thereby.”

6.—No King.

It is said of the dispersed Israclites in Hosea, chap. x. 3,
“'I’hey shall say, Wehave no king, because we feared not the Lord.”

And strikingly in accordance with this prophecy, the Karens
say, “O children and grandchildren ! because the Iarens trans-

Al M kil
gressed the commands of God they have no king.
7.—They have been preserved from Idvlatry, though residing among idolatrous
nations, and subject lo persecution,

It is said of the Israclites in Hosea iii. 4, ¢ They shall abide
without an image and without teraphim.” The proof that the
Karens have been preserved from idolatry is found in their pre-
sent state, and in the remains of their traditional poetry.

Confidence in God amid Persecution.

In the following fragment, striking the ornament worn in the
lobes of the ear, is a figurative modc of expressing the persecutions
to which the disciples of Jehovah were subjected.

* This is very much in accordance with Hosea v. 15. Where God says,
“1 will go and return to my place till they acknowledge their offence, and
seek my face.”
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““ Jehovah created the earth,
Can you become the disciples of Jehovah?
Jehovah created and established the earth,
Will you become the disciples of Jehovah ?
The ungodly live apart,
They live apart regardless of religion.
Why do they strike Jehovah’s left ear.drop,
And say, Jehovah is dead ?
Why do you strike Jehovah's left-ear ornament,
And say, Jehovah does not know ?
Jehovah will return with the Sesamy blossom,
Prepare for Jehovah a seat.”

8.— They are expecting to be restored to a glorious city.

€0 children and grandchildren! the Karen nation will yet
dwell in the city with the golden palace. If we do well, then the
existence of other kings is at an end. The Karen king will yet
appear, and when he arrives, there will be happiness.”

““ Good persons, the good

Shall go to the silver town, the silver city ;
The righteous persons, the righteous

Shall go to the new town, the new city ;
Persons that believe their father and mother
Shall enjoy the golden palace.”

The following is a fragment obtained from a Siamese Karen.
The same is meant by mountain height in this, as by new city in
the piece above, and is decidedly a scriptural expression for the
re-instatement of the Jews in their own land.

¢ At the appointed time our father’s Jehovah will return ;

Though the flowers fade, they bloom again.

At the appointed year our father’s Jehovah will return ;

Though the flowers wither, they blossom again.

That Jehovah may bring the mountain height,

Let us pray both great and small;

That Jehovah may establish the mountain height,

O matrons, let us pray.

That Jehovah may prepare the mountain summit,

Friends and relations, let us pray.

You call yourselves the sons of Jehovah ;

How often have you prayed to Jehovah?

You call yourselves the children of Jehovah ;

How many nights have you prayed to Jehovah ?”

9.—They are expecting a King or Savieur, who will lead them to a high degree

of temporal prosperity.

Their ideas of a Saviour are preciscly the ideas of the Jews. He
is not to be a divine person. but a man favoured of God ; they
arc not looking for a Saviour to make atonement for their sins,
but for one who is to conduct them to a high degree of worldly
prosperity.

‘I'he Karens helieve that when they obtain a king, he will be
sole monarch of the world, and that every one will be happy.
Rich and poor will not exist ; much in accordance with the scrip-
tural representation of the return of the Jews.
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“ When the Karen king arrives,
There will be only one monarch ;
When the Karen king comes,
There will be neither rich nor poor ;
When the Karen king shall come,
Rich and poor will not exist.”

They believe when the Karen king comes, the beasts will be at
peace, and cease to bite and devour one another, in accordance
with the Scripture view of the millenium.

““When the Karen king arrives,

Every thing will be happy ;

When the Karen king arrives,

The beasts will be happy ;

When Karens have a king,

Lions and leopards will lose their savageness.”
10.—They have none of the peculiar rights of the Jews.

The Karens have no idea of offering sacrifices to God, and have
no knowledge of circumcision or any other Jewish rite. This too
accords with prophecies concerning the lost Israelites. God says,
I will cause all her mirth to cease, her feast-days, her new moons
and her sabbaths, and all her solemn feasts ;  and, ¢ the children
of Israel shall abide many days without a king, and without a
prince, and without a sacrifice, and without an image, and without
an ephod, and without teraphim.”
11.—Their readiness to receive the Gospel is unprecedented in the history of

modern missions*,

T'his is a factwhich cannot, it is believed, bereasonably doubted,
and that the cause of the success lies not in the instruments, but
in the people, is manifest from the fact, that the same instruments
produce but the o:dinary effect, when applicd to other classes of
the population.

"T'he writer has but a small portion of the field under his charge,
yet from the first baptism of Tavoy Karens in October, 1829, to
October, 1833, a period of only four years, one hundred and eighty-
seven persons were baptised, not onc of whom has ever behaved
50 unworthy of his profession as to require exclusion or-suspension,
Since that time nine more have been baptized, and I have the
names of more than ¢hirty on the list of inquirers, many of whom,
it is believed, are converted persons. Add to this a respectable
deputation latcly arrived from the southern part of the province,
requesting the teacher to visit them, and expressing a desire to
embrace the Gospel.

It is said that at the advent of Christ, ¢ the whole world were in
expectation of some grand and impending event.”

Such an expectation now prevails among the Karens ; they be-
lieve that in some unknown way, God is about to restore them to

* This is what we have reason to expect from Isaiah lxiv. 7—9.
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his favour. This may be seen from the following hymn, which is
the production of a well-known individual, but was in existence
long before the arrival of the Iinglish on the coast.

The Prophet’s Flymn.

¢ The end of the world™ is ot to be understood literally. They
change in the state of things, which the Karens are expecting, 1s
the thing intended.

In relation to the staff, they say, that one of their ancient
chicfs or kings had a statf, which, on stretching over the waters, they
fled away before him, and on stretching it out again, they returned
to his feet. This staff' is now lost, but some say, it will be pos-
sessed again by their coming king, who will stretch it out, and the
people will all gather around him, and on again extending it,
the “ new city” will spring into cxistence. On this account, every
prophet, of whom they have a goodly number among them, uses
a staff, sometimes of wood, and often of iron.

“ The clouds rise up in the dark, dark heavens,

The end of the world draws near ;

The clouds rise up in the pale, pale heavens ;

The end of the world has come.

The grandmother has finished her weaving,

Flappiness will return to the land, and peace as a stream:
The grandinother has finished her weaving,

Happiness will return to the land, and peace to the mind.
The ten virtues, the nine virtues, the duties of virtue,
All the virtues will return to us ;

The ten virtues, the nine virtues, the great virtues,
The virtues will return to us now.

With strong desive I thirst for mother’s milk,
Without partaking I cannot exist ;

With strong desire I thirst for mother’s excellent milk,
Without drinking I cannot exist.

The time draws near,

Act with one accord, with one accord act virtuously ;
The time draws nearer and nearer,

Act with one accord, together act virtuously.

The wooden staff, the iron staff,

Stretched forth ; the people are obtained ;

The wooden staff, the silver staff,

Stretched forth, the town is obtained, the city is obtained.
The persons who act with harmony, the harmonious
Shall dwell in the town, in the city ;

The persons who act harmoniously, the united

Shall dwell in the new town, the new city.

Sing praises to God, sing pleasantly, pleasantly;

Sing pleasantly, and God will hear pleasantly :

Sing praises to God, sing well,

Sing well, and God will listen well.

Let worship be performed as evening comes,

And praise rise to God with one accord.

Let worship be performed at evening tide,

And praises rise to God unitedly.”

Tavoy, Jan. 1st, 1834. Francis Mason,
EE
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11.—On Idiotisms in the order and in the choice of - words—in
connection with Seripture Translations.

The very kind way in which you noticed my paper on transla-
tion, in your number for August, 1833, induces me to continue
the subject :—the remarks which I shall offer are just those which
suggested themselves, in the course of my studics, and my inter-
course with the natives. Fearing lest any of your readers should
suppose, that I intrude myself upon a subject heyond my reach,
I beg to say, that if they would consider my obscrvations as gue-
ries, and furnish a reply, they may grcatly assist me and my bre-
thren, in the work of revision.

In the present paper, 1 shall point out some errors, into which
translators have fallen, and I class the principal under two heads,
using the terms not opprobriously, but for the sake of conciscness.

I. Idiotisms.

11. Barbarisms.

I. Idiotism is when the manncr of expression peculiar to one lan-
guage is used in another.

Every language has an idiom more or less peculiar to itself. In
order that a translation may be good, it is necessary for a transla-
tor to understand the idiom of the language into which he trans-
lates ; and his translation is to be according to its manner of ex-
pression. If he prefer verbal closeness to the original, in the con-
struction of his sentences. to the proper mode of idiom in the
language in which he makes the translation, his readers will be
liable to misinterpret, or remain in ignorance of his meaning. I'he
translator is particularly to bear in mind his readers, and what
impression his language will make on their minds :—he is to ask
himself, if his language conveys the precise idea, which the original
conveys to Ais mind.

Let us notice more particularly two kinds of idiotisms.

1. Idiotisms in the oRDER of words.

2. Idiotisms in the cHoIck of words.

Idiotism in the order of words, is when the order of words pecu-
liar to the original is retained in the translation ; thus, should 7ov
aprov nuwvy  Matt. vi. 11, be translated, the bread owr., instead of
our bread, this would be an idiotism in the order of words : not
that the idiotisms are generally of this simple kind, but they are
similar to this. The following 1s an instance, which occurs in a cer-
tain translation, Matt. viil. 28, * When he was come to the other
side, met him two possessed with devils ;” which ought rather to
be, ¢ two possessed with devils met him :” we immediately detect
the awkwardness of the expression : and if the wholebook werein this
style, we should greatly object to such a mode of translation : in our
English translation the word ¢ there” is inserted, which makes the
English idiom tolerably accord with the Greek : butin the language
alluded to, the word ¢‘ there™ cannot be inserted, and without it, the
trendering is an idiotism. If then our oriental translations (I do
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not say as a whole, for they do not) at all rescmble this, some in
a greater, some in a less, degrec, do they not need revision ? how
much more then if such idiotisms invert the sense, as some of
them do !

Ve notice next, Idiotisms in the choice of words.

Idiotism in the choice of words, is, when certain words peculiar
to the original are retained in the translation.

What would a plain Englishman think of ¢ a thick friend,” ¢ a
far man,” ¢ a cold laugh 7" and yet these expressions convey most
aptly in a certain language the ideas, ¢ an intimate friend,” * a
stranger,” ¢ a smile :” but the expressions, ¢ a hard saying,” ¢ quick
understanding,” ¢ short memory,” if literally translated, would
sound just as awkward in the language alluded to, as the first ex-
pressions do to us :—these phrases particularly illustrate the case
of the adjective ; that of the verb and adverb is very similar.—In
order to prevent such idiotisms, such expressions should be select-
ed, as are perfectly idiomatical in the language of translation, and
convey a parallel idea to the original :—a parallelism of words is
often very far from a parallelism of ideas.

There are indeed some expressions, aptly termed ¢ Christian
expressions,” to which nothing parallel may be found, such as
¢ quench not the Spirit,” 1 "Thess. v.19; here the Greek has
adevvure, which is mostly used as our word ¢ extinguish,” and
particularly applies to fire. Now the idea of evtinyuishing the
Spirit will be perfectly new, perhaps in everv heathen language:
but the phraseology is not to be rejected on that account. What-
ever word is used, in any given language, for extinguishing fire,
such word I apprchend is to be used in this place. It must be re-
membered that the Holy Spirit is often represented in Scripture
under the figure of fire : and not to use this very word, would be
to detract from the meauning of the passage. To extinguish the
Spirit, may at first hearing sound as awkward to a heathen, as his
¢ far man’ does to us : but extinguishing the Spint, is a ‘ Chris-
tian expression,” which no heathen expression will suitably render.

These hints are sufficient : there is no need to prove elaborately
that idiotisms do exist, nor to enter more minutelv into their na-
ture, since enough has been said for practical utility. In revising
them let us bearin mind two things more especially relative to idiot-
isms, namely,

1. That we aim to be idiomatical in the order of words.

2. That we aim to be idiomatical in the choice of words ; and
one word by way of caution : —

That we never abate the energy of ¢¢ Christian expressions,” and
Christian ideas, by using such as are heathenish and unchristian.

My observations on Barbarisms I beg to reserve for another
communication, and remain for the present,

¢‘A0Q$§!.
EE2
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I1T1.—Letter of a Gentleman in the H. C.’s Civil Service, to a
Christian friend, under peculiar providential circumstances,

[We cannot contemplate without emotions of gratitude to God, the religious cbange
that has taken place among Europeans in India, within the last thirty or forty
years. It is true, that the state of things is still unmeasurably behind what
we could wish, in a religious point of view, as well as every otter; neverthe.
less, when we think of the spiritual dearth that prevailed almost universally
in the days, of which Carey, and Marshinan, and Corrie yet live to testify—
and countrast it with what we now witness around us—we cannot help feeling
how muck has been done, and are forbidden to despair of achieving infinitely
more in the time to come.

Christianity has now more or less found admission into every grade of society, from
the Governor’s palace to the humblest hut. There is, it cannot bedenied, much
formality, much worldly compromising, much fashionable sentimentalism mix-
ed up with religious profession : —but there are, notwithstanding, many shining
examples of the power of Christian truth, and the coustraining influence of
Christian love. And as an indication at once of the existence and the strength
of Gospel principles amongst us, we are sure our readers cannot fail to be
interested witn the following communication from a gentlemnan high in the H.
C.'s Civil Service. It is in the form of a letter, really writien and addressed
several years ago by its author, then on his way to England in ill health, to
his friend occupying a high situation in Tndia. The autbor is still alive—ag
an ornawent to our Indian society: and the friend, to whom he wrote so
warmly and so faithiully, contipues to adorn ¢ the doctrine of Lis salvation’ —
progressively advancing Zion.ward. Long wmay both survive the wreck of
mere worldly enjoyments; and, as they descend the vale of years, may the
gathering evidence of experience prove unto them, how truly it has been said
of religion, that ¢ all her ways are ways of pleasantness, and all her paths are
peace.”—EDn.]

¢ My dear s

1 am sure that I need not enter at length upon my reasons for addressing
you a second time upon the subject of religion ; still less do I feel myself
under the painful necessity of apologizing to a professed Christian, for
urging upon him considerations, which should not, in reason, be alien from
the daily thoughts of every man of commou sense, who has not drowned
his powers of mind in sensuality and dissipation, or fully made up his mind
to reject the evidences of the Gospel.  For, to say nothing of the affection-
ate and brotherly manner in which you received my last appeal, I am most
happy in the conviciion that the light of truth has beamed upon your mind ;
and that consenting to receive the mercies of God upon his own terms, you
have placed your whole hope and trust, with regard to futurity, upon our
Saviour, Jesus Christ. You have made a great step towards the full recep-
tion of the religion which that blessed Saviour came to unfold—greater
than the terms in which I have spoken of it would, generally, infer ;—
because yours is not a mind that would come to such a conclusion on a
subject so momentous, by any road but that of deep reflection, ending in
moral certainty ; and because I am persuaded, that, your faith being thus
grounded on reasonable conviction, your understanding is too strong to suffer
you to rest satisfied with mere acquiescence in the abstract truths—that
Jesus Christ came into the world to save sinners*. 1 am sensible from our

#* The following texta will illustrate my meaning: ‘‘ Some fell upon stony places,
where they had aot much ec¢rth: and forthwith they sprung up, because they had no
deepress of earth. But he that received the seed into stony places, the same is he
that heareth the words and aunon with joy recciveth it ; yet hath he not root in himself,
but dureth for a while.”” Matthew xiii. 5, 20, 21.

Your wind I am sure is the good deep ground, mentioned in the parable, and you
only have to watch and pray that the cares of this world may not spring up so as to
choke the seed,
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conversations and my own ebservation, that vour belief has led you farther,
and I indulge a confident expectation, that, through God's grace, yon will
not be permitted to stand still—still less to fall back ; and 1, therefore,
pen these lines, my beloved friend, in the humble hope, that, through youre
affectionate partiality, T may perhaps become the instrument in the hands
of our Almnighty Father, to hasten your steps in the way towards heaven.
1 undertake the task with the less hesitation, because [ am convinced that
vour mind is in such « state, that nothing but some slight external impulse
in the proper direction, is wanting to call all its energies iato play, and
to quicken the good seed which yonr late severe affliction hus sown in your
heart. I speak of secondary causes :—of course God, and He only, who
alone can bring good out of evil, and make our heaviest temporal trials
the means of soltening our stubborn hearts, and drawing us to him and
Lappiness—He alone can further bless and advance the process of regene-
ration. ‘T'o him, therefore, 1 pray for a blessing upon my endeavours: and
I bescech him so to purify my motives, that vanity and a love of display
or dictation may have no place in my mind; but that gratitude to him
who spared me through so many years of deep and desperate wickedness,
and love for you, my dearest , the truest and kindest of earthly
friends,—may be my only actuating principles. One clause of the last sen-
tence has involuntarily recalled my thoughts to the subject of the paper
which I gave you, in a very crude and unfinished state, on iy return from
——. Tt 1s a topic on which my own mind frequently dwells, and the
turn of reflection is one that may, with great advantage, be indulged. Think
of the lives that we led during the first years of our residence in India!
Think of the state in which our consciences must have been allowed to
petrify, before they could have suffered us, (as I am sure mine did, with
very few and partial exceptions,) to go on, without check or twinge, in the
daily and habitual commission of almost every sin, fromn which we were not
deterred b?' the fear of worldly consequences, in the shape of punishment
or shame! Then reflect upon the long suffering that spared, and the
goodness still willing to receive us with open arms ! Under the stated cir-
cumstances, the natural course of things would be, that the mind should
becume hourly more besotted, and the conscience more seared and insensi-
ble ; and, to this, without the gracious interposition oi vur merciful Father,
we must have come—as the river runs towards the ocean, or the apple
falls from the tree to the earth. For there are moral as well as physical
laws of nature ; but as the forner are not so near and intelligible as those
of matter—which fall within the scope of our senses—we are more igno-
rant of their precise nature and tendency, and less conscious of their inter-
ruption. Indeed, from the constitution of our minds, we are necessarily
unconscious of external influence upon them ; that is to say, we cannot
distinguish such operations from spontaneous impulses. But when I feel
the natural chain of cause and effect broken ; when [ find myself, instead of
becoming more hardened in vice, and more deeply wedded to habits of sen-
suality and licentiousness, (knowing, as I dv, that habits bave as strong a
tendency to gain strength by indulgence, as the apple to fall to the earth ;)
when, 1 say, instead of sinking deeper, I find myself suddenly awakened
from a torpor of many years’ duration, and gradually, but irresistibly led on
to act, speak, and think in an altered manner, and upon new motives,—I
.am as fully persuaded that Providence has iuterfered in my favour, as I
should have been, if a physical miracle had been wrought to arouse and
convert me. But the days of palpable interposition have passed by ; and
the Almighty acts upon the minds of his creatures by secondary causes, I
bless Him, therefore, with my whole heart, for the bodily suﬂ'érings which
.be has been pleased to make the means of arresting me in my career of
wickedness ; and you, my beloved friend, may yet have cause to feel thank-
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ful for the bitter bereavement which has softened your heart, and taught
you with practical severity, how completely we are in the hands of our

Jaker. But we do not serve a tyrannical or capricions master. He has
no pleasure in our sufferings; but as we are told, chastens for their own
benefit those whom he loves best*.  On the other hand, there is nothing so
dangerous and corrupting, as undisturbed worldly prosperityt., We pray
in our liturgy, to be delivered, ““ in all time of our wealth,” as wellas “ in
the hour of death, and in the day of judgment ;” and the word, 1 apprehend,
is used in a more extensive and intellectual sense, than as merely synonimous
with gold andsilver. We have good needtobeso watched,at least I can speak
in my own person ; and I do deliberately and heartily thank God for the fai-
lure of my health. Had the cautery applied to check the further progress
of the long-seated and deep-rooted poison, (to speak figuratively,) been
still more acutely painful—in whatever degree—I hope that I should have
been equally grateful ; at least that circumstance should in reason increase
the depth—not alter the nature of my feelings; for being sure that he
would not inflict pain unnecessarily, the severity of the application could
only have demonstrated the virulent and inveterate nature of the disease.
As far as I am a judge of character, and as far as I can speak, where [ am a
party concerned, with impartiality, you required to be dealt with more
sternly than myself; and to he made to suffer in your heart and affections,
rather than the medium of bodily sickness ;—never immediately dangerous,
and rather negatively irksome and restrictive, (thus weaning me gently
from some of my old habits,) than operating by severe torments, or the
lively apprehension of death. You I repeat have been more sternly dealt
with than I have; but the same hand has chastised us both, and with but
one object. Let us beware then, how we neglect the c¢all. What could
be the consequence of such stubbornness or apathy, but that—if God’s long
suffering were not wearied—a second and a heavier blow should fall upon
our heads, to force us by its crushing severity into submission or attention
to the summons of mercy ; or that we should be left, in our wilful blinduess
or rebellion, to walk in our old ways, or to sink into a still lower depth of
vice and misery ? I pray that neither alternative may beful either of us: but
what better in the supposed case should we deserve? The renewed trial would
be, comparatively speaking, mercy ; unmixed merey, if our frail reason were

# ¢ As many as I love, I rebuke and chasten : be zealous therefore and repent.”
Rev. iii. 19. ** For whom tbe Lord loveth he chasteneth, and scourgeth every son
whom he receiveth. If you endure chastening, God dealeth with you as with sons;
for what son is he whom thc father chasteneth not.—Now no chastening for the pre-
sent seemeth to be joyous, but grievous ; nevertheless, afterwards it yieldeth the peace-
able fruit of righteousness unto them which are exercised thereby.”” Heb. xii. 6, 7,
and 11.

+ ¢ But lusted excecdingly in the wilderness, and tempted God in the desert, and
he gave them their request; but sent leanness withal into their soul.”’ Psalns. Conld
therc be a better commentary upon the vanity of human wishes? God alone knows
how far each of us can be trusted with temnporal blessings.

1 read a passage very much in poiut the other day. ** Men call it a ‘ Providence
when they reccive some unexpected deliverance or blessing. But they do not call a
loss, a disease or a misfortune, a Providence. Yet the term Providence meaus an
instance of God’s special care over us. And are we competent judges of the nature of
the Divine dispensation towards us ? It js certain that on this point the views of God
differ most widely from our own. He calls that good which we deprecate as evil. Tn
this case, then, whose views of good are to be surrendered ? shall God give us bless=
ings only according to our conception of them ? or shall he exercise his own superior
wisdom, and impart real good, though we resist it, though we weep over it, though
we pray against it > I fully believe that in that invisible world, in which we shall be
able to form a true conception of the goodness of God, we shall discover mercy, where
we once discerned only severity, and shall thank God for the disappointments, the
trials, the sufferings endured below, as the most signal instances of his providential
eare |"'=Venus's Sermon on the Causes of Unthankiulness.
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capable of appreciating it. You must remember a parable which, T think, is
in point, regarding the bebaviour of an unclean spirit upon its heing cast
out of an unhappy diemoniac. Like old and long indulged hahits, (so to
Forsonify it,) it is represented as being discontented with its banishment
rom the dwelling, to which time had accustomed it, and wandering up and
down, “ secking rest and finding none.” At length, it determines to return
to its former habitation, and finding it < swept and garnished,” (in other
words, unoccupied hy other and better tenants, and thereby vacant for its
reception,) the evil damon associates itself with seven other spirits of a
more wicked nature, and takes possession, with them, of its victim. Iow
truly was it said that the last state of that man was worse than the first ;
and to apply the apologue, what better can you, or I, or any man, expect,
who having lbeen freed by an act of merey, from the domineering influence
of a particular vice, or of sin in general, may wilfully neglect so to garrison
our hearts and minds, that their re-occupation by our former tyrants may,
through God’s grace, be rendered impossible.

If, then, you were made to suffer a most agonizing bereavement, and
this were dealt by the hand of a Father, too tender and merciful to inflict
even the slightest unnecessary punishment upon his children—though
disobedient and rebellious—does it not behove you, as soon as the first burst
of human sorrow is over, to pay prompt and deferential attention to the
summons, and apply yourself most seriously to meet him who has graciously
awakened you, half way—I do not mean to insinuate that you have not set out
in that safe path,—far from it :—I rejoice, as I said before, in the conviction
that a happy change has been effected both in your mode and principles of
action ; that your heart is touched ; and that your faith is firmly and cor-
rectly fixed. But the path of religion is one, in which it is most difficult,
if not impossible, to stand still*.  We must either advance or fall back ;
and the following words of holy writ will prove to you how awfully perilous
the latter alternative is. ‘ For,if after they have escaped the pollutions
of the world, through the knowledge of the Lord and Saviour Jesus Christ,
they are again entangled therein and overcome, the latter end is worse
with them than the beginning. For it had been better for them not to have
known the way of righteousness, than after they have known it, to turn
from the holy commandment delivered unto them.” 2 Peter,ii. 21 and 22.
And again, < For it is impossible for those who were once enlightened, and
have tasted of the heavenly gift, and were made partakers of the Holy
Ghost, and have tasted the good word of God, and the powers of the world
to come, if they shall fall away, to renew them again to repentance ; see.
ing they crucify to themselves the Son of God afreshf and put him to an
open shame.” Hebrews, vi. 45 and 46. These texts, it is true, may appear
to apply principally to the condition of those persons, who in the early ages
of Christianity, miserably relapsed into idolatry, or apostatized, on whatever
grounds; vet they appear useful as solemn warnings to us ; and we know
from other passages of Scripture, which are certainly applicable to all times
and to all men, how dangerous it is to grieve or quench the Holy Spirit—
through the agency of which member of the mysterious Trinity, God ope-

* 0 1 rather wish to lay down upon the subject this proposition ; namely, that con-
tinnal improvement is necessary in the Christian character as an evidence of its sin-
cerity ; that, if what we have hitherto done in religion, has been done from truly re-
ligious motives, we shall necessarily go on; that if our religion be real, we cannot
stap. There is no standing still, it is not compatible with the nature of the subject :
if the principles which actuated us were principles of godliness, they must continue to
actuate us; aod under this continued stimulus and influence, we must necessarily
grow better. 1f this effect do not take place, the conclusion is, that one’s principles
are weak, or hollow, or unsound. Unless we find ourselves growing better, we are not
right. For example, if our transgressions do not become fewer and fewer, it is to be’
feared, we have Jeft off striving against sin, and then we are not sincere.”—PALEY.
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rates upon our minds. Nor can it be doubted, that the Spirit is sotempted
to depart, and leave us to our natural darkness, if, neglecting the opportu.
nity and assistance offered, we say with Felix, ¢ Go thy way for this time :
when 1 have i convenient season, I will call for thee.” Neither are the
denunciations against apathy, indecision, and lukewarmness less marked
and strong.—* He that is not with me, is against me : and he that gather-
eth not with me, scattereth.” Luke, xi. 23; Matt. xii, 30. “ I know thy
works that thou art neither cold nor hot ; I would thou wert cold or hot.
So then, because thou art lukewarm, and neither cold 1or hot, 1 will
spue thee out of my mouth.” Rev. iii. 15 and 16. And the exhortations to
use diligence to press on ; tosecure ourselves ; to add to our faith, works,
and thereby prove its genuineness, are very numerous®. Ilow then can we
feel any confidence with regard to our safety, holding life as we all do vn
the frailest tenure, urless our conscience assurc us that we are constantly
striring to advance, doing something day by day, (so to speak,) to wean our-
selves from guilty indulgences and evil habits, to subdue our passiens, to
rise superior to our infirmitics and the things of sense, to improve our
talents, benefit our fellow-creatures, increase our love to God and our
Redeemer, and to unite our souls, as far as we are able in this state of
being, to the Father of Spirits. At least we can constantly and earnestly
pray for the aid of the Holy Spirit ; and we have the prumize of God Him.
self, that those who seek in the prescribed manner, shall find,

Let me intreat you again not to misunderstand me, nor to suppose for a
moment, that I, frail and sinful as 1 am, presume to treat you “ de hauten
bas,” or to write as if I were an old and assured Christian, and you an
ignorant and backward proeselyte. No, my dear brother, (for whether as a
man or a Christian, any colder or more distant appellation, would ill de-
scribe my feelings towards you,) I know hoth myself and you better than
to assume dictation. My carnest desire is to stimulate you, a beloved fel-
Jow traveller through this world te eternity, that having ence put your hand
to the plough, you may not look back ; that having once received the good
seed, you may not allow it to be chuked by the cares and troubles of this
world, but may give diligence to make your calling and election sure ;
whilst, at the same time, by urging you, I quicken myself to renewed and
increased exertiont. There is, we arc both assured, a state of existence before
us, in which happiness or misery will be our portion, according to our faith and
works in this life of probation ; and though infidelity, as we are persuaded,
be a frame of mind attended with awful jeopardy, yet I cannot hut feel that
it is more wise and consistent to reject the evidences of Christianity as in-
sufficient, than to believe its authenticity, and the reality of its threats and
promises, and yet disregard its precepts.

We do disregard thuse precepts if we neglect to show forth our faith by
our works ; if we live in the habitual practice of any known sin, whether

* 4 Therefore we ought to give the more earnest heed to the things which we have
heard, lest at any time we should let them slip. For if the word spoken by angels
was stedfast, and every transgression and disobedience reccived a just recompense of
reward ;' (under the law of works) ‘‘ how shall we escape if we neglect 9o great sal-
vation ?'" (as is offered to us through faith in Jesus Christ.) Hebrews, ii. 12, 13.
¢ Looking diligently lest any man fail of the grace of God." Hebrews, xii. 15,
¢ Wherefore the rather, brethren, give diligence to make your calling and election
sure.”” 2 Peter, i. 10. ** Aud let us not be weary in well doing.”" Gal. ii. 9. Anda
hundred other texts. *‘‘ihcse exhortaiions to cantinual imprnvement, to sincere,
strenuous, and continual endeavoursafter hmprovement, are delivered under a variety
of expressions, but with a strength and earnestness suflicient to show what the apos-
tles thaught of the importance of what they were teaching.”” —PaLcy.

+ ¢ And lct us consider one another to provoke unto love and good works; not for-
saking the assembly of ourselves together, as the manner of some is, but exhorting
one another.” Hebrews, x. 24, 25.
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of omission or commission ; if we neglect so to search the Scriptures and
our own hearts that those sins which our individual habits, or the customs
and sanctions of the world have vendered ¢ secret*” may first become
kuown to us, and he then abstained from ; if we do not earnestly pray for
the grace of the IToly Spirit, and strive by his assistance, to mend our lives,
and eleanse our hearts. A barren faith is far from suthvient: 1 know not
indeed, it it will not add to our guilt, if we do not art up to the degree in
which we are enlightenedt. We are taught by the example of St. Paunl to
count not as if we had already apprchended, but forgetting those things
which are behind, to reach those things which are befored ; and St. Peter
instruets us, that besides faith in the promises of God through Christ,
« giving all diligence,” we should add to our “ faith, virtue, and to virtue,
knowledge, and to knowledge, temperance, and to temperance, patience,
and to patience, podliness, and to godliness, brotherly kindness:” and
why ? ¢ For if these things be in you, and abound, they make you that ve
shall neither be barren nor unfruitful in the knowledge of our Lord Jesus
Chliriat]].”  There is no condemnation, St. PPaul asserts, for those that walk
after the Spirit ; not, observes Paley, for those who merely haove the Spirit,
but those who follow its impulses, who steadily and resolutely olbey good
motions within them, whatever it may cost. ¢ All the language of this
remarkable chapter (Romans vii.) proceeds in the same train ; namely, that
after the Spirit of God is given, it remains and rests with ourselves whether
we avail ourselves of it or not§.” We are farther commanded, (and the
apostle conjures us “ by the mercy of God,” to yield obedience,) “ to present
our bodies a living sacrifice, holy, acceptable unto God ; which is our rea-
sonable setvice®”. T might fill a volume with transcripts of the many
texts of Scripture of the same purport and bearing ; but 1 have just called
to mind one of so marked a nature, as proceeding from the lips of our
Saviour himself, that I cannot forbear annexing it. ‘“ Notevery one that
saith unto me. Lord, Lord, shall enter into heaven, but ke that doeth the will
of my Fuather which is in heaven.” Matt. vii. 21. What, that will is, the texts
previously quoted, and the whe le tenor of the Gospel, sufficiently manifest.

Being myself influenced by the hopes and fears which the promises and
denunciations of the Gospel hold out, and being myself persuaded, at all sober
moments, (for I (ind my reason very frail, and my heart very false to it,)
that preparation is the first and great business of human life, I am most
anxious to induce you to attach equal importance to those momentous sub-
jects. For myself, I confess without any false humility, that I walk in the
ways of religion which are so new to me—and I fear, often so distasteful —with
devious and tottering footsteps ; but still I endearour, with God’s grace, (for
which 1 constantly pray,) to move forward. 1 cultivate sincerity and ear-
nestness, I examine my heart, rouse my conscience to the performance of
its functions, strive to walk watchfully and carefully, and I trust, continue
in no known sin. Moreover, I endeavour to render obedience to the reveal-
ed or intelligible will of God, the great actuating principle of my life, and
to cherish that feeling towards him which our Scriptures render “ love,” but

* By secret sins (often alluded to in Secripture) I understand those offences, of
which, from habit and consequent hardness of heart, we are not oursclves conscious.
‘We know that the moral sense may beco:me gradually so blunted, that the commission
of the most heinous may not in any degree weigh upon the conscicnce.

4+ *“ Aud that servant which knew his Lord’s will, and prepared not himself, neither
did according to his will, shull be beaten with many stripes. But he that knew not,
and did commit things worthy of stripes, shall be beaten with few stripes. For unto
whomsoever much is given, of him shall much be required.”” Luke, xii. 47, 48.

1 Philippians, iil. 13.

|| 2 Peter, i.

§ Paley.

Y Romans, xii.

F F
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which gratitude perhaps would better express®. I aim at all this: how often
I miss my object, fall short, and err—God and my own conscience only
know. My frailty and folly ought to make me humble, and I trust they
have that blessed effect ; but they also set me to pray vehemently, and
constantly for the assistance of the Holy Spirit ; and if He be pleased to
visit me, to be most careful not to grieve Him to depart. How far you exa
ercise yourself in this manner, you yourself only know, I am not ignorant
that you have made one very great step in adopting the habit of daily pray.
er, and I am not, I hope, like the self_righteous pharisee, who thanked God
he was not as other men were; but still I cannot close my mind against the
apprehension, that you indulge in many habits and frames of mind, which
are, to say the least, extremely hazardous to the safety of the soul; and
that you have not as yet so far made practical use of the very considerable
illumination which it has pleased God to make to shine upon your mind,
as to bring liome the precepts of the Gospel to your every-day life, to renounce
every practice and indulgence which you know to be wrong, and to make
the will of God your guide in all things.

And yet it is neces=ary that you should take this decided part. We are
forbidden to “ halt hetween two opinions :” ¢ if the Lord be God,” we must
“ follow Him.” e must  search the Scriptures,” if we believe that
in them we have the words of eternal life; and having examined
the chart by which our course through life, to be safe, must be steer-
ed, it is in the highest degree unwise to follow its divections only in
part, to hug any favorite habits which it denounces, to truckle to customs
sanctioned or applauded by the world which it condemns, or to endeavour
to reconcile the service of GGod and mammon ;—a phrase doabtlessincluding,
together with riches, all the vicious and seductive propensities of our fallen
nature. Our Maker has himself declared that Heis ¢ a jealous God,” who
insists on having the first place in our affections ; we know that He is inef-
fably pure and holy ; and how then can we expect Him to share our hearts
with habits and feelings utterly hateful to Him? Real repentance (without
which God will receive no one) consists in keeping no terms with sin, that
is, with known sin; and if it be sincere, and founded upon really Christian
principles, it will administer such a stimulus to the conscience, that few
sins of conduct or feeling will be practised, or allowed to lurk in the heart
undetected. A real convert, when once convinced that such habits of
thought or action are offensive to God, will not permit himself to indulge
in them ; and he will carefully examine his mind and life to ascertain, whe.
ther his conduct and its springs be of good or evil; and struggle to free
himself from the treacherous sophistry that we too often employ to recon-
cile ourselves to some darling vice or bad habit. Hear what Paley says,
‘““ With respect to positive external good actions, we have said, that they
must depend in some measure upon occasions, and abilities, and opportuni.
ties ; but observe, it is not so with the breaking off of our sins, be they
what they will. That work must wait for nothing. Until that be effected,
no change is made. No man, going on in a known sin, has any right to say
that the Spirit of God has done its office within him. Either it has not
been given to him, or having been given, it has been resisted, despised, or
neglected.”—¢ The essential and precise difference between a child of Gud
and another, is, not so much the number of sins into which he may fall,
(though that undoeubtedly be a great difference, yet it is not a precise dif-
ference, that is to say, a difference in which a precise line of separation can
be drawn ;) but the precise difference is, that the true child of God alivws
himself in no sin whatever.” There is much more to the same eftect in the

* ( Towards the author of an obligation that is infinite, thankfulness is the only
species of love that can exist.”’—Paley.
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two sermons, from which the ahove extracts are severally quoted®; and in
a third, “ On Insensibility to Offences,” DPaley proves that the callousness
which habits of unchecked sin produce, is in no respect a defence or palliative
of the sint. Now my dear - ——, I should deserve the curse denounced
by Job upon him, ““ that speaketh flattery to his friends,” if I did not can-
didly tell you that you have many nnchristian habits to overcome. Your
rank in life, your situation as a narried man, the domestic happiness of
your home, and your matured gond sense, prevent you from indulging now
in those open and heinous vices, with which your youth was teo conversant—
a: [ confess with shame and penitence my own was. But still you have much
to struggle with,  Your temper is naturally fierce ; your sense of injury
peculiarly nice and strong; your anger or resentment comparatively un.
restrained ; and you are intolerant of and uncharitable to those men,
towards whom yon do not feel cordiality, or who appear impertinent, for-
ward, and familiar. If God bear with them, and with ourselves, (for that
is the consideration which should work most strongly upon a humble and
grateful heart,) how trifling in comparison are any outrages which our fel-
low mortals can commit against us! and this holds with regard to the
grossest injuries between man and man. But you speak, and 1 fear some.
times act, with bitterness, against those whom you dislike from very slender
causes. Indeed, the very feeling of antipathy is a breach of Christian chari-
ty ; and, as such, we should guard against admitting it into our hearts, or
encouraging it to dwell theref. On the contrary, we should strive to rid
ourselves of it, as well as to subdue all fierceness and implacability of dis.
position, and that prompt and keen spirit of retaliation, too natural to us
all. In these respects, I repeat, all men are especially frail ; but still if we
be sincere Christians, we must cultivate charity in its most extended sense,
since, without it, all religion is ** as sounding brass, or a tinkling cymbal.”
(See the whole of 1st Corinthians, xiii.) Remember, too, the blessings
described by our Saviour in the sermon on the mount§, to appertain to
““ the poor in spirit,” ¢ the meek,” “ the merciful,” and  the peace.
makers ;" and the promise and the threat held out in the following verses
“ For if ye forgive men their trespasses, your heavenly Father will also
forgive you; but if ye forgive not men their trespasses, neither will your
Father forgive your trespasses|. Oh! my dear friend, reflect with me,

* ¢“On the Influence of the Spirit,’’ part 3. ‘* On the Doctrine of Conversion.”'—
Paley’s Works, vol. v.

+ ** I fear it may be 9aid of most of us, that the class of sins which compose our ac-
count with God are habitual sins, habitual omissions, and habitual commissions * * * *_
What then are the reflections suitable to such a case > First, to join most sincerely
with the Psalinistin his prayer to God, ‘* O cleanse thou me from my secret faults.”" Se-
condly, to see in this consideration the exceedingly great danger of evil habits of all
kinds. It isa dreadful thing to commit sins without knowing it, and yet to have those
sins to answer for. That is dreadful ; and yct it is no other than the just consequence
and effect of sinful habits. They destroy in us the perception of guilt, that experience
proves. They do not destroy the guilt itself, that no man can say, because it leads
to injustiec and absurdity.”

1 ‘¢ But I (Jesus) say unto you, Love your enemies, bless them that curse you, do
good to them that hate you, and pray for them that despitefully use you and persecute
you; that ye may be the children of your Futher which is in heaven, for he maketh
his sun to rise on the evil and on the good, and sendeth his rain on the just and on the
unjust.’’ Matt. v. 44 and 45. * Recompence to no man evil for evil ;' ¢ Dearly be-
loved, avenge not yourselves.”’ Romans xii.

§ Matt. v.

| Matthew vi. 14, 15. There are some texts still more strong, and, if possible,
more awful. ** He that saith he is in the light, and bateth his brother, is in darkuness
even until now.’”” 1 John,ii. 9. ‘‘ Whosoever hateth his brother is a murderer:
and ye know that no murderer hath eternal life abiding in him."” Do. iii. 15. *“ If a
man say, I love God, and hateth his brother, he is a liar.”” Do. iv. 20. I hope and
trust that your antipathies do not extend to that hatred to which the above texts refer ;
but all indulgence of a kindred feeling is criminal, and very apt to lead us, step by
step, to more decided sin.
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how heinous and countless our sins have been, which God’s free mercy alone
can wipe vut ; anil let that considerationoverwhelm, as it were, all recollection
of the few and trivial offences which our fellow sinners may have commiit-
ted against ourselves.

Upon the same grounds, you should, T think, strive to repress those ehul-
litions of passion which lead you to be violent with your servants. 'They
may need correction occasionally, but it should be inflicted calinly and
deliberately, with the object, too, of leterring them from future misconduct,
ar of example to their fellows, (in either case, with a view to their geueral
henefit, not to vent angry feelings for what is past or irvetrievable.) Retri.
bution is uot the legitimate end of any human punishment, public «r private.
Our sober reason in this respect must confirm the doctrine of holy writ—
¢ Vengeance is mine, and 1 will repay, saith the Lord.” Romans, xii. 19.
Depend upon it, there is no instance of conduct so trifling as to warrant, or
even palliate, a neglect of divine precepts®. He who strikes another in
anger, sins in the same manner, though in a less degree, as he who kills a
man under the sime emotion.  * Be ye angry, and sin not¥,” saith the
apostle, knowing that indignation is often irrepressible, and sometimes even
necessary amd proper; but we are commanded to keep it within such
bounds, as to avoid transgression. The less we indulze the passion, and
the more habitually we keep it in subjection to our reason, the lesslikely
we arc to overstep the line of demarcation. It is dangerous to suffer
ourselves to approach a narrow barrier of that nature too closely ; and it is
always a triumph when we can engage habit on the side of self-control.

( To be conciuded in our next.)

1V.—4 Scheme for representing the Déva Nigart and Per-
sian Alphabets in Roman Characters.

It has becn already shewn, in a general way, that the substitu-
tion of the Roman in place of the Indian Alphabets, is as possible
and practicable, as it is unquestionably expedient. And it now
remains to ascertain and exemplify the particular mode in which
the substitution may be best cffected.

This is the more necessary at tlie present time, since different
methods have Leen proposed by different men eminent for their
talents, and profound as oriental scholars—and since incxtricable
contusion must ensue, unless thosc who advocate the contemplated
change, agrec as to some fixed and uniform system of notation.

W hoever wishes for information relative to the carlier attempts by
Davy, Williams, and Tlalhed. to express Indian in Roman characters,
is referred to the first volume of the Asiatic Researches. In the same
volume is an claborate account of the system adopted by the cele-
brated Sir William Jones. “Lhe labours of Dr. Gilchrist in this ficld

® The following text shows that the veriest trifles, [or what appear sotous,] in
duty and conduet, cannot be neglected or dispensed with safety : ‘¢ Woe unto you
scribes and pharisecs, hypocrites, for ye pay the tithe of mint and anise and cumnmin,
and have owmitted the weighticr matters of the law, judgment, and inercy, and faith ;
these ought ye to have done, and not left the other undone.”

+ Ephesians, iv. 26,
* Sce the last numher of the Observer: the Courier of 2ad April: the Hurkaru and

India Gazette of 3rd April: and the Englishwan of the 4th and 5th April last.
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arc very gencrally known. Foster, Carey, Shakespear, Haughton,
and others have also lent their aid in solving the problem that regards
the best practical method of adapting the Roman to the Oriental
alphabets—a problem for the most successful solution of which
a premium has becn held out by the Asiatic Society of Paris.

All of those now named have adopted and applied, with more or
less success, certain prosodial, accentual, or algebraic symbols.
Recently, however, Messrs. Arnot and Forbes, in several valuable
elementary trcatises, published in London, have suggested the
adoption of ¢ a svstem of writing like the Hindee-Persi- Arabic,
to which several Oriental nations have partly contributed, by call-
ing in the aid of two or three of the European alphabets most ge-
nerally known.” Hence, an Ttalian letter, a Spanish letter, a Persian
l~tter, and Greek letters have been intermixed with Roman letters.
T'his may possibly be the readiest way of conveying to salf-taught
Furopeans some idea of the sonnd of each letter; hut assuredly it
is not the most comely to the sight, nor the most suitable in
practice.

On the whole. after the maturest consideration of the subject, it
appears bevond all dispute, that Sir William Joncs’ system, with
such alterations and modifications as experience has suuggested, is
not only the simplest in itself, but the most convenient in practice,
as well as the most susceptible of #niversal application. And it
carries with it one special recommendation, that it is a'ready fami-
liar to every Oriental scholar, in every part of the known world.
It is therefore proposed to adopt and apply this system, altered
and modified, to a certain extent, to all Alphabets whether of
Sanskrit or Persian origin.

I'hese being the two chief sources of all the Indian alphabets,
it is expedient primarily to represent them. For these being once
successfully represented, all the rest will easily follow ; since no
other Indian Alphabet contains sounds radically dissimilar.  And
the few anomalies that do occur, will best bz explainad un:ler each
of the alphabets that are only so many branches springing from the
two parent stocks.

I. The letters of the Roman alphabet, which may be successfully
employed for the representation of the Sanskrit and Persian alpha-
bets, are the following:—a, b, d. e, f, g, h, 1, j, k, I, m, n,
0 Py Q T, s. tou, vy w. y, z. But these, even when used
sigly. are employed so irregularly in Eunglish orthoépy, that it
is absolutcly necessary at the outset to fix the procise sound which
in the propused scheme they are intended invariably to express,

Short Vowels.

a, has uniformly one sound. and that is the shut or short a; or i,
as represented by lexicographers, It occurs in such words as
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dmerica, adept, quota, &c., and must never be confounded with
the sound of a, in mate, fate ; fall, all; far, tar, &e.

i, the short or shut sound, as in fi¢, sit, pin, &c.—never asin fine,
mite, pine, &c.

u, the short obtuse sound—as in bull, prll—ncver short, as in but,
rut, &c.—mnor long, as in mule, pure, secure, &c.

Simple Consonants.

b, has its regular sound, as in bed, bell, &e.

d, has the soft dental sound formed with the point of the tongue,
slightly pressed on the roots of the upper tceth, nearly as in
duke, due ; or still more nearly, as the soft French dental d in
des, &c.

f, has its regular sound, as in fit, fir, &c.

g has its regular hard sound, as in got, go, &c.—never soft, as in
gender, gentle, &c.

h, has its regular sound, as in howse, horse, &e. It is the letter
that expresses the aspiration of any other.

)» has its regular sound, as in jam, join, &e.

k, has its regular sound. as in keep, king, &c.

I, has its regular sound, as in law, lund, &c.

m, has its regular sound, as in man, mind, &ec.

n, has its regular sound, as in nap, nay, &c. It is the nasal that
corresponds with the dental letters.

P> has its regular sound, as in pot, pan, &e.

g has nearly the same sound as in quack, cligre, quoit, &e. It
has been happily described by Gilchrist, as * our k articulated
by raising the root of the tongue simply towards the throat,
which must not be in the smallest degree ruffled. The q may
consequently be styled a deep, but liquid lingual letter, produc-
ed Dby clinking the root of the tongue against the throat, so as to
cause a sort of nausea. 'I'he same sound will be recognized
when pouring water in a particular manner from a long-necked
goglet, as th