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CALCUTTA
CHRISTIAN OBSERVER.

(Xt Scvies.)
No. 7.—JULY, 1840.

1.—Sacred Literature of the Hindus*.

(For the Calcutta Christian Observer.)
My pear Friewno,

As you wish me occasionally to give you some account of
the Hindu sacred books, I have sclected the following, princi-
pally from the Bhigabat, the best known, and held the most
sacred of any of the shdstras in the Oriya language. 1 shall
notice some of the popular sentiments of the Hindus which
are contradicted by this bighly esteemed book, from which
you will see that codes, to be received as Divine, and senti-
ments which are to be practised, are two different things even
amongst the heathen.

1. 1tisasayingin the mouths of all, that the I{indus, espe-
clally the caste of brahmans, never suffered under their own
princes that which they do under the British administra-
tion. As an instance the brihmans refer to the resumption of
their charity lands, which they say is without an example in
the four ages.

Now of the many passages that may be selected from their
own beloved Bhigabat, contradictory of this false dogma, we
may select the following ; (Book 6, Chap. 16, verses 23—34,)
* Hear, all ye subjects, even all ye brilunans of the four castes 3
you shall pecform no sacrifices in wmy country.  You shall not
worship the gods of the fathers. No gifts shall be put into
vour hands. No one shall performn pilgrimages to the brih-
man’s feet.  As many as are the religious services in the world,
vou are to give all up to me. No one is greater than myself.

* These letters addressed to a friend in America are kindly allowed
us in their transit by the author.—En.
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364 Sacred Literature of the Hindus. [Jury,

I who am evidently the Lord, command you to jap my name,
and worship me with the fiery furnace, (that is, with the sacred
fire.) He who will not regard my word shall not remain in
my country a dunda, (24 minutes.) Whose life remains I
will take all his property away. ‘Thus in villages, towns and
countries, he proclaimed this order with the sound of the
trumpet. Hearing which, all were terrified, and regarding the
words of Bina rija, renounced all religion. Brihmans japed
his name daily, and fearing served at his feet.”” We would ask,
where was the dignity of the brihmans under such princes, of
whom Bdna is but a fair specimen? Is there nothing deroga-
tory in the idea of renouncing all religion for fear of perse-
cution?

2. That it is sinful to take animal life is another popular
Hindu sentiment, though all castes from highest to lowest
are occasionally in the habit of feasting upon flesh. Now it is
well known that there were many sages who made deer-shoot-
ing a favourite amusement; but as I do not wish to deal in
general assertions without proof, I will refer to the case of
Rém, the 7th incarnation, (Ananza Pandi, Chap. 1, from the
37th verse.) Heis represented as hunting deer, at the very
timie Ribana stole his wife Sitd, and when he returned, he
brought many that he had slain. And as for Durgd, whose
praise is frequently and highly celebrated in the Bhagabat,
there is no telling what she did not eat. Men and demons
with corrupted corpses could not suffice to satisfy her rapaci-
ous appetite. To refer to an instance it is said, (Bk. 5, Chap. 9,
85,) ¢ Ilear, great monarch, she (Durgd) took the sword from
his hand, and having a mind to drink blood, cut off his head.
For the purpose of giving them supreme pleasure, she called
together her attendants, and they all drinking the flowing
blood, became wmuch pleased. And soon all the attendants
of the goddess began to sing for joy.”” Should it be objected
by the Hindu, that these persons were gods and goddesses,
and hence had a right to do such things; it may be replied,
that at that tine they were in human bodies, and hence, on
the Hindu principle that ¢ God is the soul of all men,’ they were
no more gods and goddesses than what all are. To the quibble,
that persons of character are always allowed to do acts for
which inferior persons would be blamed, it may be answered,
that we claim a character for ourselves superior to that of
Rim or Durgd, and they may have the same exaltation when
they renounce their foolish superstitions.

3. Another idea is that females ought not to be educated.
It is usually affirmed that if females learn to read they will
become prostitutes, and hence it is sinful to instruct a woman
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in any branch of knowledge. Though this objection is per-
fectly reasonable as far as reading the Hindu shastras is con-
cerned——as the obscenity they contain must have a most bane-
ful effect upon the female mind—yet the idea is opposed by the
shéistras in which are given the histories of many women emi-
nent for wisdom and piety. It is said, (Bk. 6, Chap. 23, 102,)
¢ That Orchee goddess was a mere woman, hence, she cow-
posed her mind upon the death of her husband.” (Bk. 6,
Chap. 27, 127,) ¢ The daughter of Malaya Dhaga had a
mind established in wisdom.”

It is also said, (Bk. 6, Chap. 15, 23 and 24,) “ Sute Dheta,
which was the name of his lady, was deep in the learning of
astronomy, and she gave birth to four sons, who were all
celebrated for learning.”

Here is an account of a2 married woman, and a mother, who
was learned, and as we may generally expect, her children
resembled herself. These are a few of the passages which
certainly prove that Hindus are by no means justified in
hooting at female education, even by those books which they
receive as divine.

4. It is asserted that men cannot remember what took
place in a former birth, any more than a person in sleep can
remember what took place when awake. This answer is
thought to be quite enough to silence all our doubts, in regard
to the pre-existence of human souls ; but we shall feel that it
is quite unmsatisfactory when we see how often Kangsa is
represented as recounting and bewailing the misfortunes of a
former birth. This we find was also the case with the most
emivent characters that figure in the Bhagabat. It is said
of Bharat riji, (Bk. 5, Chap. 8, 79,) ¢ In that time he de-
parted from life and obtained the body of a deer. And the
monarch, remembering the history of his former birth, knew
for what reason he had found the birth of a deer.”” If a beast
can know the transactions of a former birth, may not a man
kuow ? This same Bharat vaja was, according to the history,
afterwards born in the body of a brdhman, and then it is
said, (Bk. 5, Chap. 9, 67,) ‘ He remembering the history of
his past birth, feared to associate with wicked people.”” Thus
we have quoted these two great extremes, a beast and a brih-
man, who alike knew the transactions of a former birth ; and
as such instauces in the shistras are not rare, it will not do
for the Hindu to explain why we have not all the same know-
ledge, upon such untenable principles.

5. It is another popular sentiment that we must perform
various outward ceremonies, in order to obtain salvation.
Now it is said, (Bk. 5, Chap. 1, 73,) ¢ Sabala rija, who was

382
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a holy man threw away all ontward religion.”” It is also said,
(Bk. 5, Lhap 11, 5—-%,) ¢ Hear again, () monarch, they uhu
remain in society, walking according to correct knowledge
and prescrve the truth in their mln(ls, are righteous in thc
midst of this evil world. I call them wise. Their names are
excellent in the earth if merciful to their fellows.””  Against
this idea we may also Dbring a passage from Book 10,
Chap. 3, from verse 49, the substance of which is, that in the
Satya-jnga, religion went on four legs ; in the Treta-juga, one
was cut off; in the Dwipara, another; and in this present
Kali-juga, the third was cut off; leaving religion with only
one leg, which leg is called mercy. Now we nay ask if mercy
is the whole of religion in this dispensation, then of what use
are bathings, pilgrimages, incantations, and idolatries. They
certainly contain no mercy. These texts give a very different
impression from the teaching of the brahmaus, at the present
day, which makes all melit to consist in self-mortification.
There are not only numerous passages of this kind in the Bhi-
gabat, but in other books of which the text was taken from the
Bhigabat. In a book called Tula Bhena, which is looked upon
with great veneration by all the Oriyas, such sentiments as
these ave to be found (page 67): ¢ The necklace is nothing.”
¢ The tilaka (a mark) is nothing.”” ¢ Clean and unclean are
nothing.”” ¢ Touching or not touching is nothing.” ¢¢ Bath-
ing is nothing.,” ¢ Outward pilgrimages are nothing.” ¢ The
worship of the Alniighty is true, but all other worship is no-
thing.” ¢ Caste is nothing.” ¢ All are one caste.” < Reli-
gious austerities are nothing.”” ¢ Repeating the names of the
gods is nothing.” Thus it appears that even those books
received by the Hindus as divine condemn all their ceremonies
as useless.

6. The Hindus also maintain that it matters not what a
maun’s character may be, if he only adores the gods. One
may be impenitent, hypocritical, covetous and envious, and
il he is only a warm devotee of Rdm or Krishna, all will be
well.  However clearly this doctrine is taught in the native
shistras, it is also as clearly contradicted. It is said, (Bk. 6,
Chap. 9, 59,60,) ¢ He, who will not remember his former sins
shall find no help, but will spend his days in pleasure and
pain, and at last fall into hell.” No less expressive is the pas-
sage against covetousness, (Bk. 6, Chap. 6, 123-4,) “ They
who are subject to covetousness live like beasts. They shail
not obtain thee (Shiba), but shall wander through the world.”

Covetousness is also condenmed in these words, (Bk. 6,
Chap. 24, 106-7,) “They who are covetous and lustful are
bound in wickedness and are like demons.”  As it regards
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hypocrisy it is said, (Bk. 6, Chap. 22, 85,) “ Whose mind is
not upon thee (Krishna), he is a poor hypocritical devotee.
His heart is unclean with lust, is denominated a wicked wor-
shipper, and shall not cross the sca of this world.”

Envy is also condemned in the worshipper in these words,
(Bk. 6, Chap. 22, 117,) ** Whosocver remains in an uuenvious
religion will obtain Brahma’s knowledge.”  All sins great in
their nature are said to subject one to great punishment. Thus
it is said, {Bk. 10, Chap. 3, 103—>5,) “ Amongst sins, injuring
our fcllows, killing the feetus in the womb, and the murder of
children, these three works whoever shall do, his life remain-
ing he shall die. At the time of his death he is reviled by
all.  In this world he is without respect and goes into hell at
death.” Again it is said, (Bk. 10, chap. 11, 92,) < They who
call their bodies their own and do not fear sin, ignorant in
fascination, they will be slain and fall into an eternal hell.”
These quotations will certainly suflice to shew that even the
Hindu religion does not entirely disregard the state of the
heart.

7- That the spirits of all men are God. Though this sen-
timent is proved from the Bhiigabat, yet the passages adduced
in its support are often far from the point, and we have
reason to believe that the poets never meant any such thing
as the people understand their words to signily. As an exam-
ple we may refer to that famous passage where the image of
God in his creatures is compared to the reflection of the sky
from the surfuce of water, (Bk. 10, Chup, 2, 51,) ¢ Place 100
cisterns of water and the sky will be seen in all. Now pour
all the water into one cistern, and but one sky will be scen.
The sky is not sepurated when the cisterns go to destruction.
This is the nature of spirit and is known only to the wise.”
Now the most this figure proves is, that the image of God
is reflected by his creatures ; but as the image of the sky is not
the sky itself, so the image of God is not God huself,
There is a passage in the 1lth book of the Bhigabat which
says, *“ God is a Spirit, and there is no creature like him. If
Spirit will meditate upon his Spirit, then one may know
they are blessed.”

8. We are often told that the religion of the Hindus will
never come to nought. But if this be true Byasadeb was a false
prophet ; for he says, (Bk. 12, Chap. 1, 179) : < The Turks
shall reign fourteen generations without diseretion ; after which
the Phiringls (a name applied to Europeans) shall remain
thirteen generations. In this time all religion shall go, caste
and conduct shall not remain.”  Again itis said, (Bk. 12,
Chap. 2, 115,) speaking of the same time : < All castes shall



368 Canon of Scriplure. {JuLy,

sit and eat in one place with excellent minds. The brihmans
shall sell the veds, and in process of time their knowledge
shall be lost. No one will support the religion of his family,
but will forsake all distinctions of caste. Even in marringe
caste shall not be regarded, for all shall become one class.
In this manner will end the Kali-juga after having re-
mained 10,000 years.” Thus according to this word of Hin-
du prophecy, their religion is to fall before the close of this
vile age, and before the Europeans leave the country.
Balasore, June 12th, E. Novyeks.

I11.—On the absence of all constitutional power in the Protes-
tant Churches to legislate on the Canon of the Sacred
Scriptures*.

To the Editors of the Calcutta Cliristian Observer.

Dean Sirs,

You know that, according to all historical accounts, the Canon of the
Old Testament was finally arranged and closed in the time of Ezra,
Nehemiah, Haggai, Zachariah and Malachi. The Jewish Church una-
nimously maintains that after the death of these inspired men, the
uninterrupted succession of prophets ceased ; and her testimony against
herself is as conclusive as that of Epimanides against the Cretians. We
read in chap. ix. 27, of the first book of Maccabees, which is a most
valuable historical monument written with great accuracy and fidelity,
that < There was great tribulation in Israel, such as had not been since
no prophet more appeared among them ;" c. iv. 46 : ““ And they (the Jews)
put the stones (of the altar which had been defiled by the heathen) in a
convenient place upon the mountain of the temple, until a prophet should
arise, who could give directions about them.” And e. xiv. 41: ¢ The Jews
and the priests deterinined that S8imon should be chief and high priest
for ever, until an accredited prophet (ppornrny maTov) should arise.” A time
which felt itself so destitute of prophecy and divine direction, as to be
unable to determine concerning such comparatively trifling matters,
could, of course, decree nothing in respect to the canonicalness of a book.
That this was really the case Josephus informs us in the clearest terms
in his work against Apion, Book I. 8.

“« For we have not an innumerable multitude of books among us, dis-
agreeing from and contradicting one another (as the Greeks have), but
only twenty-two hnoks, which contain the records of all the past times;
which arc justly believed to be divine; and of them, five belong to
Mo-es, which contain his laws and the traditions of the origin of man-
kind till his death. This interval of time was little short of three

* Nore.—The subject embraced by this paper is one of the deepest
interest at the present crisis. Ve are glad our correspondent has left
the field of mere criticism to discuss the great principle on which the
question hangs, and by which it can alone be decided. May the good
Spirit of God guide his Church into all truth in this matter. Ve are
not, however, to be understood as sanctioning all the sentiments contain-
ed in this article.—Eb.
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thousand years; but as to the time from the death of Moses till the
reign of Artaxerxes, king of Persia, who reigned after Xerxes, the pro-

hets, who were after Moses wrote down what was done in their timnes
in thirteen books. ‘I'he remaining four books contain hymns to God,
and precepts for the conduct of human life. It is true, our history hath
been written since Artaxerxes very particularly, but has not been
esteemed of like authority with the former by our fore-fathers, becanse
there hath not been an exact succession of prophets since that time ; and
how firmly we have given credit to those Looks of our own nation, is
evident by what we do; for during so many ages as have already passed,
no one has been so bold as either to add any thing to them, to take
any thing from them, or to make any change in them ; but it becomes
natural to all Jews, immediately and from their very birth, to esteem
those books to contain divine doctrines, and to persist in them, and, if
occasion be, willing to die for them.”

Josephus does not at all deny in this important passage, that some
pious men also in later times enjoyed the influence of the divine Spirit
in composing their writings ; on the contrary he says in his ¢ Wars of
the Jews.” Chapter ii. 8, of Hyrcanus.  He it was who alone had three of
the most desirable things in the world, the government of his nation and
the high priesthood and the gift of prophecy: for the deity conversed
with him;” but the reason why the historical and other writings of later
times were not *“ esteemed of the like authority with the former by their
fovefathers” was ¢ because there has not been an exact succession of
prophets since that time,” of which the successors could always give
testimony to the divine inspiration of their predecessors, so that the
Jewish Church could never be in uncertainty whether a book was to be
deemed inspired and canonical or not.

As our Lord Jesus Christ, who had not * the spirit by measure,” but
was more *‘ than any prophet,” and his inspired Apostles, never pointed
out any book in the Canon of the Old Testament as uncanonical and unin-
spired, it is clear that we must not do so; and I wonder that some
profound and truly venerable scholars in England should express doubts
about the Song of Solomon. If the husband be Jehovah, the plural
spouse the Jewish Church, who came < out of the wilderness like pillars
of smoke,” who enjoyed his nearness when faithful, and endured his
absence when unfaithful ; the watchmen who smote her, the false pro-
phets, the threescore queens, and fourscore concubines and virgins
without number, the heathen nations, and proper allowance be made for
the exuberance of poetic decoration, the whole is worthy of the Divine
Spirit and edifying.

But the history of the Canon of the New Testament is quite different
from that of the Old Testament. It was not finally arranged and closed
by any inspired Apostle. To our short-sightedness it appears that it
would have been exceedingly desirable if the last Apostle, John, the
disciple of love, would have closed and authenticated the Canon of the
N. 'F. before his departure. But Providence thought otherwise. And
why ? None can say. The wonderful works of God were not done in a
corner and were in fiery tongues proclaimed to the world by a host of
witnesses. 'I'he mythological age had given way to the historical, How
natural that the history of the Saviour, and the writings of his Apostles
shiould stand on their own authority, in the same rank and on the same
footing with other historical writings. Perhaps it was intended that the
Christian Church should not settle down in a cold lifeless orthodoxy, but
eat her bread by the sweat of her brow. How has the intellect of her
members been quickened by the profound and extensive investigation of
the writings of the N.T.! The genuineness of the four Gospels has
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been repeatedly proved, and by none more triumphantly than by Dr.
Olshausen, Afler reading, or I should rather say, studying such works
as Neander’s Apostolic Age, Paley’s Horze Paulin®, &c. &ec., we feel
satisfied that it was unnecessary to authenticate the Acts and the Apos-
tolic Epistles by the authority of any inspired man. All the books of
the New Testameut have been proved to be canonical except a few of
those on which the church has ulways disagreed as Il Peter, Jude, and
the Revelation. The latter is undoubtedly canonical, and will be
acknowledged as such, if the true interpretation to which Bossuet and
Hug have given us the key, becomes more prevalent, according to whom
the grand outlines of this sublime book are three cities: Sodom where
the Lord was crucified, representing Judaism, the persecutrix of the in-
fant Christian Church—it has fallen; Buabylon built on seven hills,
idolatrous Rome, a beast with many crowns and the name of blasphemy
on her head ; and supported by another beast, the idolatrous priesthood,
that had two horns like alamb, and spake as a dragon—it has fallen ; Gog
and Magog, all the burbarian nations which are now brought into subjec-
tion to Christ ; and at last the new Jerusalem descends from heaven,
the millennial glory of the Christian Church begins, and ¢ Behold the
tabernacle of God is with men, and he will dwell with them, and they
shall be his people, and God himself shall be with them, and be their
God ;” but the two former books must still be numbered among the
antilegomena as contradicted, because the most eminent orthodox and
pious Biblical critics are not yet agreed on them, and why should we give
up the old division of Homologoumena and Antilegomena ? Dr. Olshausen
has lately written several masterly Latin Essays on the Antilegomena
some of which have been translated for and published in the American
Biblical Repository.

It is a well known fact that at an early period, the Christian Church
was confounded with the Jewish hierarchy, theoretically by Cyprian in
his book, < On the Unity of the Church,” and practically by proud and
arrogant ecclesiastics. But these men even surpassed the Jewish priests
in their assumptions. We have seen that the Jewish Church unani-
mously maintained, that the last prophets had no successors, and that
since their departure none could decide on the canonicalness ot any boolc;
but these men maintained that the Apostles had successors, yea, that
they themselves were their successors, and were invested with power
and authority to decide on any book as they thought proper. Wlhen all
was ripe the councils began to legislate on the word of God. But the
decision of these councils have never been acknowledged by the Protes-
tant Churches. Luther, who knew that no inspired Apostle had Anally
arranged and closed the Canon of the New Testament exercises his pri-
vate judgment in studying and translating it, and returned to the ancient
and proper division into Homologoumena and Antilegomena. As Biblical
criticism was then in its infancy, and the helps at his command were so
few and so imperfect, it is no wonder that his bold spirit sometimes
misled himn. When coming to the Epistle of the Hebrews he says,
¢ Hitherto we have had the chief and most important books of the New
Testament, Those which follow were in former times considered in a
different light, And that the Epistle to the Hebrews was not written by
Paul or any other Apostle is clear from Chapter ii. 2, where the author
says, ¢ How shall we escape, if we neglectso great salvation ; which at the
first began to be spoken by the Lord and was confirmed unto us by them
that heard him,” which shows that he speaks of the Aposties as a disciple
upon whom the doctrine of the Apustles came, perhips a considerable
time afterwards.” < He then ventures the opinion that Apollos was the
author” in which many pious scholars of the present day agree with him.
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And this truly great man agreeing with Paul that ¢ though we oran
angel from heaven preach any other Gospel unto you than that we have
preached unto you, let him be accursed,” and supposing that James did
not agreo with Paul he says, “ This James does nothing but driving to
the law and to good works, and so confounds and commiugles all things
that in my opinion he was some unknown, but sincere and good man,
who having picked up some sayings and phrases of theA postles has
thrown them' so disorderly upon paper, ...... James’ Epistles is a very
strawy Epistle, for no Evangelical spirit breathes init.” And on Re-
velation he says, “ 1 have more than one objection to this book, forl
can neither deem it Apostolical nor I'rophetical. In the first place, the
Apostles do not converse in visions, but prophecy in clear and plain
Language, as Peter, Paul, and Christ in the Gospel, do; and it behoves
the Apostolic office to speak plainly and without figure or vision of
Christ and his work. Secondly, he appears to me overdoing the thing
when he straitly threatens, that if any man shall take away from the
words of his own boolt, God shall take away his part out of the bool of
Jife, which the other sacred books do not, though they are of much
greater importance, Again all those shall be blessed who keep what is
written in the book, though nobody knows what it is, not to speak of
observing it ; and we, having much better books which are to be observ-
ed, should be as well off if we had it not at all; in short, every one may .
think of it as his mind directs him, (or as he pleases.) My mind can not
be broken in to the bouk, and that is sufficient reason for me not to think
highly of it.”

Wiy do I gquote Luther, the illustrious Reformer? To prove Ile-
brews, James and Revelation to be spurious? No. I most fully believe
in the authenticity and inspiration of these books, though I must be
aHowed to think that Paul is not the author of the Epistle to the He-
brews notwithstanding Moses Stuart’s celebrated commentary. 'The
Gospels of Luke and Mark and the Acts are canonical, though not writ-
ten by uny of the Apostles. 1 have quoted Luther to show with what
utter disregard of all councils, with what independence of mind the
glorious reformation began. In the same spirit it was carried on by the
Reformers themselves; but alas! their mantle fell on men who were
unworthy of it. Just as the Apostles had no successors, or at least very
unworthy ones, so the Reformers had no worthy successors.

I fear the large Religious Soucieties are at present too much encroach-
ing upon individual action, and the inviolability of private judgment, the
fundamental principle of Protestantism, and are dving much to produce
that state of things in the Churches in which Protestantism wili not be
able to cope with Roman Catholicism, which has the advautage over
us in the majority of members, in more daring assumption, and bolder
denunciation, and in claims to uniformity and infallibility, in virulence
and abuse ; to which we have nothing to oppose but the inviolability of
private judgment, independence of mind, free investigation: against these
it can not stand, before these it has invariubly fallen and ever will and
must fall,

But the public must not withdraw their support from the large Reli-
gious Societies, because some have power to do wrong. We might
as well abolish the House of Commons, the British Parliament, because
it has the power and the resources to do mischief on a grand scale,
Why does that body not oftener abuse ils power? Because Britain
watches over it with a zealous and constant care. Thus they must
watch over the large Religious Societies which can do and have done
immense good. Without them slavery would not have been abolished ;
without them millions would not be able to hear and read the word of

VoL. I. 3 c



372 Theological Library. (Juvry,

God, Thos they must particularly watch over the British and Foreign
Bible Society which is the Congress of the Protestant Churches, to
whose hands the document of their federal Union and Constitution is
entrusted. Each State, each denomination, may legislate for itself
as it pleases; but the powers of Congress should be well defined,
and as much as possible be merely executive. All their attempts at
legislating on the word of God should be promptly met at the very
outset, however well intentioned such attempts may be. !

I maintain that neither the British and Ioreign Bible Society, nor the
Calcutta Auxiliary Bible Society, nor any man or Lody of men whatsoever,
have any power or right tolegislate on the Sacred Scriptures, tosay what
books are canonical and what not ; what readings must be adopted and
what rejected ; what pnssages spurious and what passages genuine;
except they can give the most satisfactory proofs of enjoying divine
inspiration. I further maintain it as a principle, that when a body of
Missionaries who enjoy the confidence of their Society and the Churches,
and whose orthodoxy is vnimpeached and unimpeachable, are agreed
among themselves, and have determined bow the Sacred Scriptures shall
be translated for their own mission for which they are responsible to
God, as the Baptist Missionaries at Calcutta, and the London Society’s
Missionaries at Banéras have done, the Bible Society has no right what-
soever t0 encroach upon the private judgment or conscience of such a
body of Missionaries ; but is bound in duty, and by it’s own fundamental
Protestant principle and constitution to sanction and publish suck a ver-
sion for that purticular Mission*. 1f no version in the present state of the
Churches can be made for the Universal Church, the Bible Society must
entirely give up all idea of making, sanctioning and publishing universal
versionst. T would rather see the British and Foreign Bible Society fall
into a thousand pieces than see Protestantism, see free investigution,
private judgment, independence of mind, conscience, and every thing truly
good and noble, fall,

Yours,

Bandras, 18th M ay, 1840, J. A. S.

111.—Theological Library.
A. FATHERS.
@. FIRST CENTURY.
6. Ignatlius.

Tgnatius is commonly reckoned a writer of the second cen-
tury, as most if not all of his extant writings were composed
near the period of his death, and therefore probably in the
beginning of the second century. But as the greater part of his
life was spent in the first age, we have included him in the
list of fathers of that century. Nothing is certainly known

* If the argument of J. A. S. goes to prove that neither the British and For-
eign Bible Society, &c.—surely it proves much more—that no one or two men,
however excellent, can without enjoying divine iuspiration legislate or determine
for the whole church. The choice in this case is between the Missionaries of the
London Society at Bandras and the Bible Society ; viz. whether one or two men
shall detcrmine the text for the many or the many for themselves. With the
Missionaries of any particular body publishing special versious, the Society has no
wish nor has it any power to interfere.—ED.

+ We cannot see the difficulty and sincerely bope the B. S. will not give up the
attempt in despair, We believe it will not.—Ep.
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respecting the time or place of his birth. In the commence-
ment of all his epistles, he styles himself Theophorus, on which
some of his successors founded a relation that he was the
child whom our blessed Lord took in his arms and set in
the midst of the people as an illustration of childlike humility.
Thoungh such a tradition seems to have existed in the Church
at an early period, yet we can trace it to no good authority,
The name itself does not necessarily give the smallest coun-
tenance to the supposition. According to the accent the word
may signify “bearing God,” or ¢ borne by God.” If taken
in the latter sense it still may signify no more than is true
of every Christian, that he is supported and sustained by the
grace of God. DButhe himselfis said to have explained it to the
Emperor Trajan according to the former sense.  Theophorus,
said e, is © 0 7oy Xptaztov ev 7 Yuyn ‘rupu,ocpw'fl‘»” e who bears
Christ in his soul. Chrysostom expressly affirms that Ignatius
never saw our Saviour. He however conversed familiarly with
the Apostles Peter, Paul and John. In about A. D.70 he
was ordaiued successor to Enodins as Bishop of Antioch, the
capital of Syria. For 40 years, wore or less, he continued
in this most important and difficult office, performing with
zeal the office of a pastor, ¢ like a skilful pilot by the helm
of praver and fasting, by the constancy of his doctrine and
spiritual labour, withstanding the raging floods, fearing lest
he should lose any of those who wanted courage or were not
well grounded in the faith.”

In the year 107, (or according to others 116) he was called
to seal with lis blood his testimony to the faith of that Lord
who had borne him so long. It was when Trajan visited
Antioch on his return from victorions war over the Scythians
and Dacians, that Ignatius presented himsclf before him,
probably with the view of representing to him the interests of
his flock, and remoustrating aguinst that persecution which
though not expressly enjoined by the ¢ darling of mankind,”
was permitted with certain restrictions to be carried on by
the prScurators in the provinces. A long conference ensued
between the Emperor and the Bishop, the result of which
was that the Jatter was thrown into prison and subjected to
grievous torments. He was daily scourged with thongs loaded
with leaden bullets at the ends, ‘¢ forced to hold fire in his
hands, while his sides were bucrnt with paper dipped in oil
his feet stood upon live coals, and his flesh was torn off with
burning pincers.” None of these things moved him, and in con-
sequence sentence of death was pronounced upon him by the

* Qcopépo; Bearing God. Geépopas, Borne by God.
3c2
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Emperor. Tt was decrecd that he should be straightway
bound with a chain, carried captive to Rome, and then thrown
as a prey to wild beasts. ] thank thee O Lord,”” was the
exclamation of Ignatius on receiving announcement of the sen=
tence, ¢ that thou hast condescended thus perfectly to honor
ine with thy love, and hast thought me worthy with thy
Apostle Paul to be bound with iron chains.”  From this and
from various passages in the writings of Ignatins, many have
accused him of seeking ambitiously for the honour of mar-
tyrdom. For ourselves we cannot see that such a charge is
borne out, All or nearly all of his writings that have come
down to us were written after he was under sentence of
death, and actunally on his journey to the place of his execution.
It was thus fixed (as certainly as any thing can be fixed by
the decree of man) by what death he should glorify God,”
and thus those expressions which in other circumstances might
have betokened an inordinate desire for the glory of martyr-
dom ought inhis actual circumstancesto be regarded as nothing
more than the effusions of an ardent mind (as Ignatius un-
questionably had) acquiescing and rejoicing in what he could
not doubt was the appointment of God. Alithe Ecclesiastical
historians with whom we are acquainted, seem to favour this
charge, and many of them to extend it to the whole church of
the second century ; but we do think without sufficient ground.

Going to Seleucia under the escort of ten soldiers, he there
set sail, and after a stormy voyage landed at Smyrna. There
he embraced once more on earth Polycarp, the companion of
his youthful years, and his fellow-disciple of the Apostle
Jolhm, Oiften have we imagined, not with tearless eyes, this
meeting of these two holy men. Different they were in
natural temperament, but they had both drunk in much of the
Spirit of their Master, himself the beloved disciple of our
blessed Lord. And is ‘it possible to picture these two aged
saints meeting after so long a time, and after having witnessed
such events as had occurred in the Church since providence
had cast their lots asunder, without feeling that there must
have been a solewnn sacredness in their long embrace and a
world of interest in their communings with one another? Ah!
but there will be another meeting time when all the disciples of
the master of John shall with ecstasy receive the embrace of
their glorified teacher and Redeemer, and sit down with Abra-
ham and Isaac and JacoDb in the kingdom of God. Here depu-
tations from all the neighbouring Churches waited on the Mar-
tyr, to receive his blessing, and encourage him to hold on in
stedfastness to the end. IHence also he wrote epistles to
various Churches, viz. to the Ephesians, the Magnesians, the
Trallians and the Romans.
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His progress towards Rome was very protracted, his keepers
seeming to have got instructions to make as wide a circuit as
possible, for the sake of impressing the people through the
midst of whom they passed with a salutary terror. At last
they avrived at Rome, when during the feast of the Saturnalia,
the aged Bishop was thrown to the lions, and so much of him
as was mortal was speedily devoured.

The writings of Ignatius, besides the epistles already men-
tioned, are three others which he wrote from Troas, addressed
to the Churches of Philadelphia and Smyrna and to Polycarp.
But whether that to Polycarp was not one with the Epistle Lo
the Church of Smyrna, and whether that now existing under
the name of the Epistle of Ignatius to Polycarp be not a
forgery we think not sufficiently determined. We are in-
clined in opposition to Usher and Cave to suspect this
Epistle, and should make the list of his writings as follows:
Genuine.—Epistles to the Ephesians, Magnesians, Trallians,
Romans, Philadelphians, Smyrueans. Doubtful.—Epistle to
Polycarp.  Spurious.—Epistles to Mary Cassobolita, the
Church of Tarsus, the Clurch of Antioch, the Church of
Philippi, to Hero, to the Virgin Mary, and two Epistles to the
Apostle Jobn. He intended to write another Epistle to the
Ephesians, but if his intention was ever carried into effect the
Epistle has been lost.

‘The Epistles of Ignatius that have come down to us must
be regarded as most interesting documents, The circum-
stances in which they were written, their author chained to ten
leopards, so he calls the inhuman soldiers who seem to have
been selected for his guard, in his progress to the scene of his
martyrdom, ready to be offered up. ¢ They are,” says Mr.
Chevallier, ¢ the unstudied effusions of an ardent and deeply
religious mind, and bespeak a man who was superior to this
world and anxious to finish his course with joy. It is an
internal mark of their genuineness that their style is harsh
and unpolished, and occasionally not untinctured with some
degree of oriental exaggeration.”” Twelve Epistles were print-
ed and published in 1537 as the works of Ignatius, but as
Eusebius mentions only seven aud as those now published
did not corvespond with tlie qguotations made by ancient
writers, great doubt rested upon the genuineness of the book.
Avchbishop Usher found nfany quotations in English writers,
apparently made from the text from which the ancient Chris-
tian writers had quoted, and therefore he thought it highly
probable that some MS. must exist in England. This was
enough to set him to work; and accordingly after much in-
quiry he found two Latin MSS. one in one of the Libraries
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of Cambridge, the other in the collection of the Bishop of
Norwich. In 1644 he published a Greek edition, taking the
text of the printed edition of 1557, and printing in red ink
the passages which were not found in his Latin MSS. and
which he supposed to be interpolations. Shortly after this,
a Greck MS. was found at Florence, and an edition published
from it by Isaac Vossius. The agreement of this text with
that of Usher proves all that can be desired of the correct-
ness of our present text.

The Epistle to the Romans was, as we have said, written
from Smyrna; its object was to iutimate his approach to the
brethren at Rome, and to warn them against dissuading him
from lLis purpose of remaining stedfast unto the end. Frowm
this Epistle we make an extract, borrowing from the traunsla-
tion of it lately published by Mr. Bickersteth.

¢ Now I beginto be a disciple ; nor shall any thing move me, whether
visible or invisible, that I may attain to Christ Jesus. Let fire and the
cvoss ; let the companies of wild beasts ; let breaking of bones and tear-
ing of members ; let the shattering in pieces of the whole body, and all
the wicked torments of the devil come upon me; only let me enjoy
Jesus Christ.

“ VL. All the ends of the world, and the kingdoms of it, will profit
me nothing : 1 would rather die for Jesus Christ, than rule to the utmost
ends of the earth. Him I seek who died for us; lim I desire
who rose again for us. This is the gain that is laid up for me.
Pardon me, my brethren ; ye shall not hinder me from living: nor,
seeing I desire to go to God, may you separate me from him for the
suke of this world ; nor seduce me by any of the desires of it, Suffer
me to enter into pure light; where being come, I shall be indeed the
servant of God. Permit me to imitate the passion of my God. If any
one has Him within himself, let him consider what 1 desire ; and let
him have compassion on me, as knowing how I am straitened.

“ VIL. The prince of this world would fain carry me away, and cor-
rupt my resolution towards my God. Let none of you, therefore, help
him ; rather do ye join with me, that is, with God. Do not speak with
Jesus Christ, and yet covet the world. Let not envy dwell with you: no
not though 1 myself, when [ shall be come unto you, should exhort you to
it, yet do not ye hearlen to me, but rather believe what [ now write to
you. For though I am alive at the writing this, yet my desire is to die.
My love is crucified ; [and the fire that is within me does not desire
any water; but being alive and springing within me, says,] Come to the
Father. I take no pleasure in the food of corruption, mor in the
pleasures of this life. 1 desire the bread of God, which is the flesh of
Jesus Christ, [of the seed of David;] and the driuk shat I long foris
his blood, which is incorruptible love,

“1 have no desire to live any longer after the manner of men;
neither shall 1 if you consent. Be ye therefore willing, that ye your-
selves also may be pleasing to God. I exhort you ina few words; I
pray you believe me. Jesus Christ will show you that I speak truly.
My mouth is without deceit, and the Father hath truly spoken by it.
DPray therefore for me, that 1 may accomplish what 1 desire. 1 lhiave not
written to you after the flesh, but according to the will of God. If 1shall
suffer, ye have loved me, but if 1 shall be rejected ye hive hated me.”
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1V.—Native Christian Temporal Aid Sociely.

To the Editors of the Calcutta Christian Observer.
GENTLEMEN,

Your valuable periodical appears to me the best medium throngh

which to advocate an institution like the one above described ; but in
venturing to send you the following observations, my object is not so
much to obtain immediate relief fromn the difficulties complained of in
this paper, as to bring the subject of some general plan of relief before
your able correspondents for deliberate and thorough discussion.
" I bave long been convinced, and my impression is strengthened by
the experience of every month, that many of the excellent institutions
of the present day are exceeded in importance by a Native Christian
Temporal Aid Society : and considering the many and serious disabili-
ties with which Hinduism visits a defection from its doctrines and
customs in the cases of native Christian converts, it is matter of sur-
prise, that long ere this, such an association has mot been brought
before the Christian public for its approbation and support.

It may be that the paucity of couverts in some cases, and the pos-
session of some extent of means to meet immediate necessities in
olliers, have rendered the agitation of the question, less necessary
hitherto; now, however, that couverls are becoming morc numerous,
and the limited means in the immediate possession and command of
Missionaries are exhausted, the most pressing necessity is felt for aid
like that which a Native Christian Temporal Aid Society would
bestow.

1 am fully aware that objection is deeply and extensively felt to
affording temporal aid to native Christians, lest anti-industrious habits
should be fostered, and the heathen for hope of gain be tempted
to assume the Christian profession. Both these evils are undoubtedly 1o
be strenuously guarded against ; yet in avoiding Scylla we may easily,
on this question in particular, glide into the vortex of Charybdis.
The natural love of money, and consequent pain at parting with it,
have magnified beyond all due proportion the real evils of imparting
temporal aid to native converts. The repugnance felt to the bestow-
ment of such relief moreover, has been strengthened by the very cha-
racter of the aid solicited; for being merely temporal, and having
therefore no immediate reference to the spiritual well-being of the
subject, it does not produce that strong degree of complacency and
self-gratification, which form a kind of immediate recompence for the
disbursement of money.

Could the evils arising from the bestowment of temporal aid on native
Christian converts be viewed apart from the maguifying medium
furnished by the root of all evil, more than half the dread which is felt
on the subject would be dessipated ; and by being permitted a glance
at opposite happy effects in cases of sincere and deserving Christians,
our conduct would soon assume a character more strictly Christian,
and exhibit a conformity to His, who, though he knew, that in many
instances, his kindness would be perverted to evil purposes, fed the
multitude with miraculously multiplied loaves and fishes.
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Nevertheless, though it must be admitted that the amount of pure
benevolence bears little proportion to that of a spurious character,
there are Christians in India, who have not ouly the means but the
disposition to do good from disintercsted motives ; though, it may be,
at the hazard of having their good evil spoken of, or in some instances
perverted to evil ends : and to such an appeal on behalf of ruined, but
pious and deserving native Christians will never be made in vain.

But what are the objections so deeply and widely felt to bestowing
temporal aid on native Christians ? It is thought that by granting such
assistance, anti-industrious habits would be fostered ; that native Chris-
tians instead of employing themsclves with industry to procure their
own maintenance would be encouraged in idleness; and also that an
inducement would be held out to heatlien, from a hope of gain to make
a profession of Christianity. The first of these objections goes on the
supposition that wmoney is, or is proposed to be given apart from and
independantly of labour. To expose the fallacy of this objection it is
only necessary to say that mouey is not given, and is not intended to
be given except as hire for labour, or to furnish Christian natives with
the means of labouring to support themselves and families, so that in
fact such aid, instead of tending to foster idle habits is directly calcu-
lated to promote industry.

There is more plausibility in the other objection ; namely, that such
aid holds out an inducement to heatlien, from the hope of gain, to
assume a Christian profession. It is likely that persons may, in some
instances have attempted to impose themselves upon Missionaries with
no better motives than to secure some temporal good. And allowing
this to be true, what docs it prove 7 Ouly, that like every other metliod
of doing good, this also is liable to abuse. This appears to be the
amount of its condemuation.  But ought we therefore to be deterred
from this kind of labour? Certainly not; because by the sawe rule
we must withdraw all exertion from every useful, benevolent, and
Christian institution, which distinguishes the present day, seeing that
every one of these institutions is liable to abuse. How many of the
gospels and tracts which are distributed all over India, are converted
into play-kites and wrappers ? But do we argue thence that the Bible
Society, and the Tract Society should not be supported ?

But there are many circumstances connected with the bestowment
of aid on native Christian converts which go very much to check the
evil complained of. Where the heathen see one native Christian
assisted with aid of a pecuniary kind, they see many turned back from
the mission station to their villages covered with disappeintment aud
shame at having failed in their attempt; to remain months and years
the butt of ridicule and sarcasm to their neighbours and caste-mates,
narrowly escaping a serious pecuniary fine to purchase their restoration
to their caste and place in society. So that upon the whole, viewing
the subject of Cliristianity in a pecuniary point of view, the heathen
are much more likely to be induced to remain where they are than seek
advantage at such fearful hazard. After all, should one now and then,
uninstructed by so many failures, and hoping he shall succeed better
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than others, venture to act the hypocrite, and succeed in the attempt ;
if he be of idle Liabits, he will soon consume the small amount of
benevolence he may have obtained, and be involved in a degree of
wretcliedness well calculated to warn others of the folly of acting so
uncertain a part; for of all situations in which an idle person can be,
that of the community of native Christians is the most undesirable ;
and should he prove industrious, and use the means obtained in the
way for which they were communicated, then the amount of evil is,
that an industrious man, through hypocritical motives, has brought
himself under instruction which may result in his present reformation
and eternal salvation; for the hypocrisy of his motives will, soon
most assuredly be detected.

But not to trespass further upon your pages by apologies for such
an institution, as facts serve a much better purpose than many argu-
ments, and speak at once to our feelings, I shall proceed to detail a few
cases among many which will illustrate the necessity for a Native Chris-
tian Temporal Aid Society : and as Hinduism is much the same all
over India, similar cases I apprehend exist at every mission station where
any considerable number of converts has been realized.

A person named Prosu-rihut, an inhabitant of the Athgur rhjuary,
a farmer and a man of good caste, and respectable worldly circum-
stances, about eight months ago became a Christian.  Prosu’s father,
a man who had never bowed down to an idol, became towards the
close of his life acquainted with the doctrines of Christianity ; and
when dying lamented to Lis weepiug family that he had not when
opportunity served embraced the gospel. His dying advice to his son
Prosu was, that after he had disposed of his father’s remains he should
prosecute his inquiries about the true religion, and become a Christian.
At the period of his venerated father's death, Prosu was an inquirer,
and had for some years been acquainted with our native preachers.
By them he was frequently visited and instructed, and every succeed-
ing report they gave of him was increasingly favourable. He long
counted the cost; but at length resolved to come forward, and if per-
mitted, profess the Lord Jesus Christ. After some time of probation
he was unanimously received inte the church and ways baptised. His
baptism however was the signal for an attack upon him. Of course it
involved him in the loss of caste, his rijd deprived him of his farm,
and gave it to another man ;—while, at the same time, he authorized
his people to drive tlie outcast from his territories. During his absence
from home, in attendance upon Christian worship, his enemies entered
his house and carried away part of his dhdn reserved for the support
of his family till the next harvest. The amount of his year’s rent was
demanded and paid, though as was the case all over the district his
crops had almost entirely failed. Uuder these wrongs Prosu had no
means of redress, for the government regulations extend not to the
tributary mahals except in cases of murder and personal torture.
The little property Prosu had in money he spent in providing for his
family, and when that was exhausted the sale of his bullocks, brass
vessels, and such like property conducted his family to the verge of
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ruin. Prosu still elings to the place of his birth, but is about coming
away in a state of entire worldly destitution.

Banamali was an inhabitant of Gannipur, a farmer, and of a good
caste. His worldly circumstances were not equal to Prosu’s, but by the
cultivation of his farm he was able comfortably to support his family.
He occupied and cultivated his land in conjunction with his brothers,
a custom common in this province, and which without the possession of
much personal property enables people to support themselves and
family.  Banamili like Prosu, had been long acquainted with the
gospel and the Christian natives. As soon as he was Dbaptised, his
brothers, thongh no ways vindictively inclined, were obliged to exclude
him frowm their partnership. Having lost casle he was disqualified to
hold his place in the community ; his house happening to join that of
another man, he was obliged to quit it, even by thke decision of a
magistrate ; and he was forbidden the use of the village wells.  After
adjusting his affairs with them, his brothers bring him debtor to them
about four rupees, and kept his bullocks in paymeut; to which arrange-
ment, having no property in moncy, he was obliged to submit. At
length, deprived of lis land and refused other, Banamili, brought
away his little stock of rice, and quitted his native place to seek for
coolie hire among Chiristians, destitute of a house in which to shelter his
wife aud family, and destitute moreover of the means of providing one.

Dimodar was by caste a mabanti, and of a family much respected.
He with his Dbrothers obtained their livelihood by land-measuring
under the revenue survey officer.  The produce of Damodar’s labours
being thrown into the family coffer, he had no individual property ;
aud when he became a Christian, and cut off from his family, he retired
from his liome and village with no other earthly possession than the
clothes he wore. Dimodar was greatly attached to his aged parents,
and they in very affecting lamentations bewailed the disgrace and loss
of their son.

The otlier and last case I shall mention is that of Rogu-roul, a
weaver from a village called Kusalpur near Khundittd in Olassa.
He hesitated long on the threshold of Christianity, appalled by the
difficulties in which a profession of Christ would involve him, but his
inquiries had gone too far to permit him to remain. At length Rogu,
with the agreement of his wife, took courage and publicly joined some
Christian acquaintance at Khundittd, and there waited for baptism.
After about a month of trial he was baptised in the Kursua which runs
near his village. The same evening Rogu went to his village to bring
away his wife and children who he believed were anxiously waiting
for him. In this c¢xpectlation he was mistaken, for when he arrived
at his honse, his wife and children were gone, and his little property
carried of, and his house given over to the keeping of the village
chaukidirs by the Pradan of the place, and they demanded what he
wanted there. As Rogu and his Christian triends retired from the
place a messenger was sent after them by the Pradan to say that he
was rcady to settle the affair, why were they going away? On the
receipt of this invitation the Christian party returned, but had no
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sooner arrived under the village tree, than the two police chaukiddrs,
and the rabble of that and several other villages, under the direction
of the Pradan, commenced a furious and uuprovoked attack upon
them, Resistance would under such circumstances have been im-
proper, and they had no alternative but to retive by degrees. This
‘therefore they did, assailed as they drew off, by the people, with every
weapon they could avail themselves of, and even the shrubs which
formed the hedgerows they tore up and converted into missiles, the
Pradan all the while, at the top of his voice, exciting the people and
directing the attack. Rogu had recourse to the Magistrate; but
such is the delay in obtaining redress, owing to the indolence and
corruption of native officers, that eight months passed away before the
man could recover aught of his own; during this time he could of
course attend to little else Lesides his lawsuit. At length his wife
and child were delivered to him, and an inconsiderable confinement in
prison awarded to the persecutors; but his property either given
away or sold by his wife during his absence, was all squandered and
lost. After this loss, and the suspension of his ordinary employ for so
long a period it need not be added of a labouring Hindu, that he is
reduced to extremity and ruin. Rogu-roul is a young, and industrious
man, who had always supported his family by his own labour in
comfort, and is now receiving four pice a day for labour not required,
and is living in a hut formed by three bamboos and an old mat.
These cases will, I think, suffice to illustrate the necessity for a Native
Christian Temporal Aid Society ; for what shall men circumstanced
like those above described do? Had they remained idolators they
would have retained their place in society, and reached the advantages
of the family, social, and national compact; but having embraced the
gospel the genius of Hinduism has cast them out, branded their
names with infamy, deprived them of the means and opportunity of
their own support; and has made it criminal to hold intercourse
with them, or do any thing to help them; so that in self-defence
every person avoids them lest his own credit and character should
suffer thereby. Clristian sympathy caunot, I think, withhold that
measure of aid from its abundance which such men need to enable
them to earn their own support.

Such men are not deceiving their Christian instructors; they have
not assumed the Christian profession for gain; they did not need to
do so; and therefore to help them would not be confirming them in
their deceptive attempts, or gratifying an evil desire for money.
They give as good testimony of conversion as new econverts in other
climates and in much more favourable circumstances. If objectors to
the verity of the Christian experience of native converts, would allow
themselves to make more intimate inquiries and inquiries of those
who possess the best means of imparting information—if they would,
moreover, direct their inquiries to the passession of Christian prin-
ciples, rather than to the perfect exemplification of moral propriety,
(an acquisition difficult of attainment under the most favourable cir-
cumstances, and not to be reasonably expected at present among
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native converts,) they would retire perfectly satisfied, and greatly
delighted to perceive, that in hearts hitherto filled with every vice,
with vice which bas luxuriated from age to age without a single
check ; yea with vice fostered and practised under the sanctions of
religion ;—they would retire delighted that in hearts where such vice
had dwelt, the seeds of Christian virtues had taken root, and were
proceeding to expand, gradually indeed, bLut surely in the pleasing
fruits of Christian morality.

But all those testimonies of sincere attachment to Christ which
young converts are wont in all climes to exhibit, and which are consi-
dered decisive of their sincerity, the native converts have exhibited :
they have denied themselves ; they have taken up their cross and have
followed Christ; they have counted all things loss for Him, (for
many for Him have lost much;) they have, comparatively speaking,
hated father, mother, brother, sister, husband, wife, son, and daughter,
and the possessions and prospects of life for the sake of Christ and
his gospel. These crosses and losses may appear little to us; our
scale is exalted ; but they are much to them. The love of parents,
children, brethren, and sisters dwells as strongly and tenaciously in
the native bosom as in our own, notwithstanding the ravages of
unbridled depravity, and I had like to have said the more fearful
influences of Hinduism. Indeed I have thought that it is to India
a person must come if he would see that self-denial exhibited in
perfection which the sacred Scriptures enjoin, if necessary ; for in
many lands it could not be exacted so completely as itis here. Nor
have the native converts made these sacrifices without counting the
cost ; they have not professed Christ ignorant of what would be the
result, any more than they have made them with a callous heart.
They have come to the cross, and have taken it up knowingly and
deliberately. Hence, admitting that there is much ignorance, much
weakness and imperfection of Christian conductin the native converts,
yet, they possess the principles of the truth; and they have given and
continue to give the timely, and natural evidences of the sincerity of
their profession ; and it follows that in affording them assistance, we
shall not be confirming them in deception ; we shall not be doing that
which tends to make them worse than they were in a heathen state;
but we shall be clothing the Saviour in nakedness, feeding himn in
hunger, giving him drink in his thirst, and administering comfort and
help to him in circumstances of sorrow and bereavement; and O
may we be saved from despising one, even of these the least of Christ’s
disciples; or from closing the bowels of mercies to their necessities |
And what object possesses more pleasing interest than that proposed
to be assisted in these observations, to a pious and unprejudiced mind ?
A sincere native convert! the expression viewed in its various assoe
ciations, involuntarily excites a thrill of pleasure in the mind. Native
converts gather interest in our apprehension from the dark and
degraded state in which the gospel found them, and from which its light
bas conducted them ; they are peculiarly interesting as the first-fruits
to God, frem this wide, and thickly populated land--that interest
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vises as we contemplate them in the character of the first materials
of the kingdom of Jesus Christ in these vast regions, to which
additions will now be made until idolatry shall totally disappear, and God
become the object of universal love and worship. But we experience
a feeling of triumph when we view them as ezhibitions of divine grace.
That grace, operating in their conversion, opposed by a union of
philosophy, prejudice, education, caste, and interest; has displayed an
energy which nothing else ever yet exhibited, in contact with the
well-compacted, and very ancicnt system of idolatry prevalent in this
country.

Assistance to native converts afforded as recommended in this
paper, would tend immediately to give locality to the Christian cause.
Cliristians are the ¢ salt of the earth,” and, “the light of the world;”
and notwithstanding much imperfection and weakness of experience and
conduct, this is true of the native converts, as well as of others, their
feebler light shines the brighter as the surrounding darkness is denser ;
and hence the great importance of having Christian locations among the
heathen. The compounds of missionaries or scattered habitations, are
not the situations best suited for usefulness in settling Christian con-
verts; they require to be where they can be seen, visited, and conversed
with; they require to engage before the heathen in the various
business and pursuits of life, that they may exhibit their principles,
and display their conduct, as well as attend to the means of religious
improvement and divine worship in the presence of mankind. To
locations of Christians, idolaters would look for the exemplification of
Christian truth, union, and kindness ; and though they would not find
them to the extent we inight wish, they certainly would find them ;
and could not fail to acknowledge the superiority of the Christian’s
faith. To such locations, moreover, inquirers would direct their steps;
inquirers who, unused to appear before a European, would in many
instances live down their convictions before they could muster courage
to appear before him.

In such locations moreover a house would be erected for the worship
of God; and a native preacher probably fixed; by which means, in
the surrounding neighbourhood, the gospel would be proclaimed, and
the worship of the true God become known among the people.

To assist Christian natives in forming such locations, would be to
form a community in the country associated with us in almost every
interest, sentiment, and tie. Heathenism gives an unfavourable as-
pect towards Christians, in whatever character they may appear; and
hence the government of India, by England, is one of fear; Hindu-
ism forbids any better association : Christianity has just the contrary
effect ; and Christian converts are attached to the government both
from sentiment, interest, and affection ; hence whatever efforts tend to
give existence and stability to such a community, are, even in a political
point of view, of importance sufficient to afford us encouragement.

The amount of funds sufficient to do much good in such a cause,
would be much less than we may perhaps apprehend, Only a few of
the converts of any given station would require aid, Some are able to
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retain their property and their means of subsistence, and require
nothing. Others are fitted for little beside common coolie labour ;
and they would require little or no help. Others are employed in
schools, &c. and, being able to subsist thereby, they can contribute
towards the employment of others, and by their means some are able
to get forward ;: and as soon as the Cliristian community should, by
these meaus, and some help from a Temporal Aid Society, increase to
the extent of four or five hundred souls, it would witliout extraneous
help, be able to assist its new members itself,

Temporal aid should in no case he imparted except to assist native
converts in commencing some useful honest occupation for their own
and families’ support; and having assisted them to commence, this
help should be final. There are several methods of life in which
converts could engage; but the cultivation of land, the strength of
a nation, is the best in which thev could be encouraged and assisted.

This would be more especially suitable, not only because the
majority of converts are cultivators of the soils; but because of its
simplicity, almost any person is equal to its management.

The amount requisite in this province for a family to cultivate four
acres of land, a quantity equal to the maintenance of five or six
persons, would be about 45 or 50 rupees. With this sum might
be provided a hous