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FUNDAMENTAL RULES.

I. That the Carcuvrra CurisTian OBSERVER be estab-
lished on those evangelical principles, in which the leading
Reformers of the 16th century were agreed. '

II. That no piece, advocating the peculiarities of a particu-
lar denomination, shall in any case be inserted in the work.

III. That the Editors, who are of different religious deno-
minations, shall be at liberty, without offence to the contribu-
tors, to modify or reject all communications which may appear
contrary to the above Rules.

TO CORRESPONDENTS.

The Editors of the Observer will be much obliged for any LOCAL or GENERAL
Reronts of Missions, in any part of India.

The United Monthly Missionary Prayer Meeting will (D. V.) be held on Monday,
the 6th of Dec. at the Lal Bazar Chapel. Service to commence at 7 p. M.

The Monthly Native Missionary Meeting will be beld at the Intally Chapel,
on Tuesday Evening, Dec. 21st, at seven o’clock. :

The Committee of the Bible Society (D. V.) meet for the transaction of business
on the third Tuesday in every month, at 9 o’clock in the morning.

The Committee of the Bible Association meet on the last Friday in every
month at the Bible Society’s House, at 9 o’clock in the morning.

ADVERTISEMENTS
N
The Calcutta Thristian Gbgerher,

ADVERTISEMENTS sent for insertion on the Cover of the CarcurTa
CarisTiaN OBseRVER, will, from this date, be charged at the rate of
one anna a line : and it is requested that all such advertisements be
sent to the Publishers by the 24th, or to the Press by the 25th day
of each month.—July 1s¢, 1847. ‘

Fust Publishey,
And for sale at the Baptist Mission Press,
HE MISSIONARY'S VADE MECUM, or a condensed account of the religi-
ous literature, sects, schools, and customs of the Hindus in the North- West
of India, &c. &c. By the Rev. T. PriLrips, Muttra. Price 3 Rs.

A

AN INTRODUCTION TO THE BENGALI LANGUAGE .in 2 Volumes, by
the late Rev. W. Yartes, D. D.—Edited by Rev. J. WENGER. .

VOLUME 1. contzining a Grammar, Reader and Explauatory Notes, with an
Index and Vocabulary, cloth-bound.—Price Rs, 5.

VOLCME 1I. containing Selections from Bengili Literature. Cloth bound,
Price Rs. 4. ‘

e ~

Price One Rupee a copy, or Siz copies for five Rupees.

'‘HE FREE CHURCH CATECHISM, (issued’ by the Publication Committee
T of the Free General Assembly) with the Scripture proofs in full, Published
by Messrs. G. C. Hay & Co, No, 564, Cossitollab, and may be obtained through
ery bookseller.
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New Sences, Vor. VIII. No. 96.—Orp Series, Vor. XVI. No. 187.
DECEMBER, 1847.

1.—Why do young Hindus on becoming Christians leave their
Parents’ home?

This question has of late been much before the public of Cal-
cutta. The baptism of four young men brought up in Mission-
ary Schools, has aroused the whole of native society, as a simi-
lar event did two years ago, and the utmost opposition has
been manifested to the religion which they have embraced.
That Hindus should charge Christianity with being cruel,
tyrannical and even incousistent with itself, is not to be won-
dered at: but there are many Europeans also, we fear, who if
they do not go so far, at least doubt whether Missionaries are
not sometimes most injudicious ; whether they do not in their
zeal sometimes overstep the bounds of prudence, and needlessly
offend the prejudices of native society. It certainly seems,
at first sight, somewhat hard, that when a young Hindu for-
sakes his idols to worship the true God and his son Jesus
Christ, that he should, besides this leave his home and family
and former connections ; cut through at once all the bonds and
associations which have bound him to them for many years; by
his departure bring disgrace upon their, name; and be counted
by them as an outcast, as one dead and worse than dead. But
hard as it may seem, is there not a cause for it, and a sufficient
cause. Rather is not the way so clear and so closed up that a
true christian can do nothing less? "The matter has always
been a difficulty, and has presented the same trial from the very
beginning of Indian Missions. It applies too, not only to young
men, educated in Missionary Schools, but to all of every age
who forsake Hinduism ; so long as it is a sine qua non that, by
a Christian, caste must be given up. The subject has lately
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660 Hindu Converts leaving their homes. [Dre.

been discussed in all its bearings at Madras ; and a further ques-
tion, involving the whole system of receiving, domiciling and
supporting converts has been examined with it. Under pre-
sent circumstances it may be profitable to review the course
which most, if not all bodies of Missionaries have felt compelled
to adopt, and see whether in any respect either as to its princi-
ple or its details that course may be improved. Thec system
has been objected to in the case of the Free Church Mission
at Madras, and the following is a condensed view both of the
objections, and the reply which the Missionaries have made
to them.

The practice of feeding, clothing, and dowmiciling, converts, however
advantageous it may be in some respects,is yet open to objections of a
serious description. .

Firstly, because the principle appears one which it would be impossi-
ble to carry out, if the amount of conversions greatly increased, and
which it is therefore inexpedient to establish at the outset.

Secondly, because there is a danger, and liability to cavilling, in the
offer of such inducements as the domestic system of the Free Church
Missionaries holds out ; the style of living, raiment, and other comforts,
enjoyed by their converts, far surpassing what the latter could attain
to out of doors.

Thirdly, because it is questionable whether either Scripture, or the
example of the early Church of Christ, will warrant usages which may
operate—and which have the appearance of operating—upon the physi-
cal appetites of human naturc ; where spiritual motives should alone
prevail.

Fourthly, because it seems not in accordance with Scripture and
evangelical precedent, that any restraint should be put upon the move-
ments of those converted.

Fifthly,—and this is a very critical question—it must be remembered
that the retention of young persons who have made a profession of
Christianity, after the manner in which they are retained by the Free
Churchmen, compels their relatives to appeal to the secular arm, by
whose aid the children are given over to the Missionaries, under the in-
fluence of whom they are supposed to lie.

Sixthly, the wisdom of perseverance in the course of isolation appears
doubtful, because it has a most irritating effect upon the natives, and
tends to render the Gospel exceedingly obnoxious to them.

Seventhly, their practice may be held exceptionable, because it is
manifestly tending to the prejudice of other Missions, not by drawing
away converts from the ministry of the latter, but by displeasing them
with the message of salvation. It may be answered, that these unto-
ward circumstances are merely incidental, and such as will attend the
powerful progress of the Gospel ; but we demur to that excuse for them.
Nothing of the same nature has followed the labour of other Missions
at Madras, some of which have been established for twenty or thirty
veers. We find no disturbances, and legal recourses, of the kind that
lately happened, in the experience of Ziegenbalg, Grundler, Swartz,



1847.] Hindu Converts leaving their homes. 661

Martyn, and others: surely, therefore, they cannot be necessarily at-
tendant on a Scriptural state of things !

Eighthly, we are impressed with a sense of the inexpediency of what
is doing, because the principle will not bear carrying ont. If all the
other Missionaries were to pursue a similar course toward their scholars,
the whole place would be roused into comnotion.

The following are selections from the answer to these objec-
tions :—

If the behaviour of one convert, Ragavulu, is to be held as a fair
criterion for testing a system of conversion, what system of conversion
will be able to abide 1t? No system adopted either by the older or
more recent Missioparies in India has, so far as we know, been exempt-
ed from such painful occurrences. Martyn had few converts; and yet
one of them, Sabat, was an apostate. As to the converts of Grundler
and Ziegenbalg we know little: but we know that Ziegenbalg ¢ estab-
lished a school for Native Tamil children, whom he and his colleagues
contrived to feed and clothe at their own expense;” his first convert
sought “maintenance”’ from him, and we believe got it. But what, in
point of fact, is our system of conversion? It is simply this: we teach
and preach the word of God to all who choose to come to our Institu-
tion, and to attend our sabbath preachings in English and Tamil. When
a Hindu youth is persuaded of the truth of Christianity, and comes to
us asking for baptism, provided we are satisfied of the reality of his
convictions, we receive him on trial. His relatives, before he is bap-
tized, are allowed free access to speak to him and to use every means
to dissuade him from his purpose short of actual force. When a con-
vert has once broken caste and been baptized, experience has taught
us that, as often as his relatives come to see him, the only thing they
seek, is to tempt him back to idolatry. As to his living in the same
house with his relatives, or near them in the Hindu community, it is
known to us, and has been proved to the public in Madras, that in the
present state of caste it cannot be. 1Is there one instance, in connec-
tion with any Mission in Madras, even of those that have been estab-
lished for twenty or thirty years, of a single Hindu youth of caste
parentage, after breaking his caste and being baptized, who is tolerated
to live as a Christian in his own heathen family and to enjoy freedom
of conscience as a Christian? Not one that we ever heard of. And,
till this is shown to be practicabie, it is not reasonable to expect us to
modify our present system.

Firstly, as to * the impossibility of carrying out our principle, if the
amount of conversions greatly increased,” we regard it as a sufficient.
reply, that, if God were to crown our labours with a great increase of
converts, we trust He would give us wisdom and grace so to modify
our system nas to adapt it to the altered circumstances. And in the
matter of food and clothing, as far as that might be necessary, we be-
lieve that He would open the hearts of Christians to supply what was
needful for these converts, until they were able to provide for themselves.

Secondly and Thirdly, till once it is proved that our treatment of
converts ** may operatg, or has the appearance of operating, upon the
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physical appetites of human nature, where spiritual motives should
alone prevail,” we must adhere to our present practice. Not one con-
vert in the Mission eats the bread of idleness; the Preachers work
hard for their maintenance ; the elder converts, besides vigorously pro-
secuting their studies, teach and give themselves to Mission work ac-
cording to their ability and standing in the Church ; and the younger
converts are kept closely to their studies, with a view to active service
and usefulness as Christians hereafter, in whatever profession they
choose to engage. In the present state of India, every Mission that we
know of has had to devise methods, varying according to the different
circumstances of the converts, for their maintenance and protection :
and no Mission that we have heard of in India is yet self-supporting.
Unless we are fully persuaded that ‘ spiritual motives’ alone prevail in
a Hindu who offers himself for baptism, we reject him. But then a
Hindu, who is truly pricked in his heart and really desires to be saved,
is still a creature of flesh and blood, and, by the very choice he makes,
forfeits all his privileges as a member of a caste family, and cannot as
a Christian look for any support either from that quarter or from his
community. His own relatives will not support him as a Christian.
The Christian Church, as far as she can, must therefore step in and
save him from the unmitigated suffering and privation to which he is
by his choice exposed. * We have the best grounds for saying that
any < comforts’ our system can offer, whatever may be imagined about
their bringing converts to the Church, have not the power of keeping
them in it. Some years ago, at separate times, two of our converts,
whose circumstances in their own families were not better than those of
other converts who remain with us, went back to their heathen relatives,
and are now living miserably as outcasts aud idolaters. Moreover, if
our treatment of converts ‘ operates on the physical appetites of hu-
man nature,” as is alleged, how does it happen that, considering the
many hundreds of pupils that have passed through our hands during
these fen years, we have to this day so few converts ?

Fourthly and Fifthly, as to the alleged * restraint put upon the
movements of our converts, the calling in of the physical arm, &ec.,” re-
gard must be had to their age, and the peculiar feelings of enmity towards
them on the part of the caste community which they have forsaken.
To every one who has broken caste there is a deep-rooted feeling of en-
mity and contempt, which few people would credit, unless they were
eye-witnesses of it, as we have often been. When the age of most of
the converts who were received last year, with the actual out-bursts of
enmity manifested towards them and us, are taken into account, it is
obvious how utterly defenceless they would be, if left to the will of
their relatives and this enraged community. As to any influence they
might put forth, the thing is out of the question, since persons of their

* Mary illustrations of this and other questions which occur in the history
of Missions, may be found in the third and fourth volumes of Hough’s His-
tory of Christianity in India. These volumes were published in 1845, and
are, we fear, but little known among Missionaries in India ; they contain an
invaluable treasure of Missionary experience. U (gon the support of converts,
see Vol. 1L pp. 133, 225, 229, 355, &c.—[Ep. C, C. O.]
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nge have, even as heathens, no standing in their own families, and are
not permitted to open their mouths in the presence of their elders, espe-
cially on such n subject as religion. Relatives, older than themselves,
have mocked and tried to laugh them down in our presence and in our
own house; what then would they do, if they had them entirely iu
their power ! It ought to be remembered also that young Hindu
converts are babes in Christ; and, drawn as they just are out of the
pollutions of heathenism, they require to be nursed up in the bosom of
the Church till they haye acquired sufficient strength to fight their
own battle with their relatives and community. It is that giant evil,
CasTE, an obstacle to Christianity peculiar to India,—the intolerant
bigotry and enmity of the Hindus—their actual violence—and the
tender age of the younger portion of our converts—and not our choice
—that lay * any restraint upon their movements.”

The elder portion of our converts, who are now stronger in character
and more established as Christians, come freely into contact with their
heathen relatives and their community. But even they find it difficult
always to bear up, under the contempt they meet with as they walk
along the street; and the direct appeals of some of them to the con-
sciences of their relatives on the subject of Christianity have hitherto
proved unfruitful. Besides, we do mnot think that it is ““either in ac-
cordance with Scripture or evangelical precedent” for converts in a
country like this to court *difficulties and persecutions,” and to put
themselves into a position where not only their fzi¢k, but their lives, will
be in jeopadry. Is it not ¢ in accordance with Scripture and evangeli-
cal precedent,” when a young Hindu,—who knows, because they have
actually done it to him, that his relatives will force him to bow down
to idols and to conform to caste and heathenish ceremonies without any
regard to his conscience, if he abides ammong them,—flees to a Christian
Missionary and through him claims the protection of British Law—
that is, the right to worship God and Christ according to his consci-
ence? We think it is; otherwise Paul was wrong when, to escape
from the hands of his enraged countrymen and the award of an unjust
judge, he stood upon his rights as a Roman citizen, and appealed to
Ceesar. If under the authority of Christ himself his disciples when
persecuted in one city, were commanded by Him to flee into another,
nothing can be plainer than that a Hindu, persecuted in his house, for
believing in Christianity, and forced against his will to prostrate himself
- before idols in it, ought to flee to a Christian house, where he cau have
full liberty of conscience.

Sixthly, it is not ** the isolation” of converts, but the obuoxiousness
of the Gospel itself, that  has a most irritating effect upon the Natives.”
It is the power of the word of God so largely and directly applied to
the consciences of young Hindus—the power of the Gospel of Christ—
that is the main cause of the present irritation. Six years ago it was
the common complaint of Missiouaries at almost every public meeting
in Madras—** O this death ! this indifference! this total want of op-
position ! Threc conversions in 1841 of young men of caste parentage
toused the Hindu community from its lethargy. From that time the
note was changed : and the opposition and violence of the Hindus have
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been dwelt on as a favourable sign of the progress of the Gospel ; and
so we believe it is.

Under the seventk head our practice is held to be exceptionable—be-
cause it is alleged to be manifestly tending *“to the prejudice of other
Missions”—* displeasing the Hindus with the message of salvation” —
thinning caste Girls’ Schools—and raising disturbances among the na-
tives by ““ recourses” to legal proceedings. How can it be justly said
that the receiving of five caste girls who come to us asking for baptism,
after satisfying us of the reality of their desire to be saved from the
wrath to come through Christ, tends to the prejudice of other Missions ?
For what purpose was all our labour for nearly four years among the
caste girls, if the fruit was not to be couversion ! Why do other Mis-
sion bodies set up Schools for caste girls, but with a view to save souls
by bringing them to Christ? And ought not the success of one body
to be the success of all?

The Schools had scarcely re-opened in February, when some of the
most advanced girls of the Madras School, who had been reading in it
for two or more years, were awakened to a sense of the value of their
souls, and came to us asking for baptism. They appeared to be really
in earnest and truly convinced of sin, and desirous of being saved
through Christ. We saw the difficulty to these girls and the danger
to onr work; and we waited to see whether their impressions would
continue, and gave them time to count the cost. Our eyes were fully
open to the consequences, and we did not act in haste or unadrisedly.
After making these girls wait the whole of March, we found that their
convictions were deepened and their purpose to follow Christ more
fixed ; and, when two of them came on the 7th of April asking again
to stay—two of the most hopeful who had already been stopped from
School a day or two—we felt that we must receive them, and ought
to delay no longer. We did receive them. They stood -the fiery trinl
of their relatives—a real searching trial as to whether they would fol-
low Christ, or return to idols with them. The grandmother of Un-
num, the eldest girl, gave way, and she wishes now also to be baptized.
But Muniatta’s mother, through the persuasion of some of the influ-
ential Hindus, got a Writ of Habeas Corpus against us. There was
less difficulty with the other three caste girls, as their fathers and mo-
thers are all dead. It will rejoice our friends to learn that up to this
time they all continue stedfast and joyful. We were shut up to the
step we took with reference to these girls by an imperative sense of our
duty as Missionaries. We felt that we could not do otherwise ; for we
saw that, if Hindu girls of fwelve could not claim to have a choice in so
weighty a concern as the salvation of their souls, then the door of hope
was practically shut against them for ever. Some of our friends have
asked, Why did you not wait till the girls were fourteen? We reply
most gladly would we have done so, had the laws of Hindu caste and
marriage with reference to females allowed girls of their age to stay so
long. But this we know they will not tolerate in any case ; much less
in the case of girls who have expressed a desire to forsake idolatry.

We have already referred to the objection in regard to “ the disturb-
ances and legal recourses.” But we will now give a fact or two. We
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are not the first in Southern India who have made use of legal recourses.
Schultz, the predecessor of Swartz, did the same. ¢ The jealousy of
the Itoman Catholic Priests,” says Swartz's biographer, “ no less than
of some native tenchers, as in other places, excited considerable opposi-
tion,—in some instances leading to open violence, against Schultz him-
self, as well as to some of the Madras Converts.” Now mark what fol-
lows :—* But they were protected by the Governor ; their number gra-
dually increased ; and under the blessing of God, the new Mission
prospered.”* The Gospel and the Missionaries are the occasion, not
the cause, of ““the disturbances.”” It is the bigoted enmity of the
Hindus themselves, that from the first has raised such disturbances +
‘When one of Swartz’s converts, before he was baptized, said to his mo-
ther that he would not marry with idolatrous rites, the mother said,
“1 wish I had killed you as soon as you were born.”” After this his
¢ relations got him cunningly, and kept him a close prisoner:” he
escaped to Tanjore : ‘“ his mother and others,” says Swartz, ‘“made a
great noise, and came and begged I would not admit him. I replied,
m the presence of bréhmans and a number of people, that I never
forced any body ; but that I could not reject him, if he desired me to
instruct him. Farther, I said ¢ there he is ; ask him whether he likes to
go with you, or stay with us.’ The young man said, * Mother, and
friends, if you can show me a better way to Heaven, I will follow you—
but I will not live any longerin idolatry.” I remained in my house:
the young man went to the Chattiram ; his relations followed him, and
fairly carried him off to Vellum : but he again contrived to make his
escape,” and after farther instruction was baptized. This example of
Swartz exactly agrees with our practice, and that of other Missionaries
in every part of India, as far as we have ever heard : and all the dis-
turbances that arise owe their origin to the excited feelings of the rela-
tives and their enmity to the Gospel.

Are Christian Converts from Hinduism, under a Christian Govern-
ment, to be allowed to be carried off, and destroyed both soul and body,
by the heathen at their pleasure? The question here is, not between
the Missionary and the Hindu community, but between the Hindu
who believes in Christ and the Hindus who believe in idols. The Chris-
tian Hindus, male or female, demand the same toleration for their be-
lief, as the idolatrous Hindus claim for theirs. The rightful claims of
Christian Hindus have been allowed to be too often trampled in the
dust. What did the Parsis at Bombay do toa young Pars1 in 1839,
when about to be baptized by Dr. Wilsoy, along with Danjibhai and
Hormazji, now preachers of the Gospel 7 These two were protected by
writ of Habeas Corpus, and given back to Dr. Wilson ; but the other
was carried off... .. .. What was the wretehed fate of Shripat Shesha-
dri, a brahman boy of 12, wha wished to be baptized by the Rev. Mr.
Nesbit, but was given back by the Bombay Judges to his father? He
is to this day trented as a leper and an outcast, because, after taking
him to Benares, they found that his caste could not be restored. At

* Pearson’s Memoirs of Swartz, p. 33.
+ Hough. 111. 134, 160, 223, 260, 269, 271, 294, 385, 564, &c. [Ep. Obs.]
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Calcutta in 1837, one of us saw Drwcdrikdndth—one of the four young
men who went to study medicine at the London University,—who Lad
come for baptism to the Rev. Mr. Mackay, immediately after escaping
the second time from his relatives, by whom he had been drugged, and
must have been killed, had he remained. A couvert of the Rev. George
Small was carried away front him, and was never allowed to see him
again.* At Mangalore, when three bréhman youths came for baptism to
the German Missionaries in 1844, both the Hindu and the Muhammad-
an population were greatly excited; and Mr. Blair the Collector had
to quell the disturbance, and to protect the converts who were obliged
to live with the Missionaries. Only the other day at Vizagapatam a
brahman lad, who came to the Rev. Mr. Hay for baptism, was carried
away from him by force, placed in the police prison, and restored to
his house with an armed guard, placed there by the magistrate for pro-
tection to both Missionary and convert.

The abduction and violent removal of converts, and the treatment of
apostates, in Madras and its vicinity, have taught salutary lessons on
these points. Not only have young caste lads under twenty been vio-
lently carried off by their relatives and confined ; but & man of twenty
eight, placed by the Rev. Mr. Winslow in the house of one of his Cate-
chists, was not long ago forcibly removed by his friends, and, we believe,
has not since been heard of. As matters at present staud in Madras,
no Hindu impressed with Christian truth, whatever may be his age,
can with safety stand up in a caste family and testify for Christ and
against idols. The thing is impossible.

Eighthly, it is alleged that ¢ our principle will not bear carrying out
—and that, if all the other Missionaries were to pursue a similar course
toward their scholars, the whole place would be roused into commaotion.”
What we have already said as to the duty of receiving and protecting
voung Hindus, truly converted as we believe, sufficiently meets this
objection.

I1.—¢¢ We would see Jesus.”

The fame of Jesus has reached me too. I have heard of him
as a wonder-worker, and of the matchless power of his words.
The matter of his instructions too stirs up the inmost being,
causes momentous and affecting thoughts, and indicates that in
him is to be found the means of removing the pressure from the
sin-burdened mind. The authority he exercised, poor and un-
dignified by earthly rank as he was, was so patiently submitted
to, as to show that his connexion with the invisible is remark-

* In Caleutta, in May 1845, Baikanta was carried away by his brother from
the house of the Rev. T. Smith: and in the case of Umesh, the month pre-
vious, similar force would have heen exerted, but the parties were too closely
watched.—[Ep. 0bs.]
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able and unique ; that he has a peculiar relationship to the
Being who created and governs man.

Where shall I see Jesus? 1 cannot go to any spot on earth
and hear from his lips the replies to my earnest inquiries, what
is true ? what is good? How may I hold fast the truth ? how
may I be strong in goodness? Yet by duly attending to his
direct and indirect teachings which have been put on record I
may gratify all my longings,

1 learn that he was not chargeable with sin. His life was
one of suffering effort. tle was put to an ignominious death.
Death did not hold him long, and he again appeared among his
disciples. The truth of his acts and teachings is established,
and a pledge is given that he who raised him from the dead
can effect a moral, as well as a physical, change on maukind.
He was seen passing into heaven, and abundant proofs were
shown by his followers of his continual presence with them.
He is to be with them always. He is now making intercession
at God’s right hand for such as draw nigh through him. Such
being his character; such his work; such his position and
influence, ‘I would see Jesus,” For,

I wish to have light thrown uporn my condition. 1 am con-
scious of a very intimate relation to God, and conscious, too,
that I never stand towards him in exact harmony with it. He
should be the end of all my acts, the link and material of my
thoughts, the all-centring object of my affections. At times I
seem to wish nothing but him and his service as my portion
here. Almost as vivid as audible sounds to my ear, are the
communings of his spirit with mine. He fixes my habitation,
and all the influences and effects that are connected therewith.
Without him I have neither strength to bear, nor willingness to
do, what he appoints. Yet I seldom view ¢ him as he is.” I
marvel at his forbearance and humble myself because of my
perverseness, but lightly estimate the justice which was honoured
ere such patience could be displayed. Or I shrink from con-
fronting his stainless purity, yet hesitate about his being favour-
able to one so polluted as I. My thoughts of him may be right,
but oh, they are dim and enfeebled. Besides, I now and then
murmur at my position in life and lay plans to change it. 1
defer duties because I think I might do them, or what appear
more important ones, better in other circumstances. I doubt
of the wisdom of God in placing me as I am, even when I
contemplate his guidance as having brought me thither. <1
would see Jesus.” He is the highest of mankind, and holds
the closest fellowship with their Creator. Heis the Son of God
and can thus entirely comprehend man. He lets me know that
all my doubts and infirmities, negligences aud iniquities arise

VOL. VIIL 4 r
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from seeking my own things, not God’s, and that he hna come
to restore me to (fod; I am in wnion with him, brought into
union with the Father. By knowing him I know the Father,
and from want of conformity to his precepts it is that I am so
ignorant and partial regarding God. He tells me that [ am a
child, that my unhappiness springs from the waywardness and
short-sightedness of a child, and that I have every reason to
repose implicitly on his affection and care, wherever 1 may be
and whatever may befal me.

I wish to know the evil of sin. 1 have left my sole end and
good, a creature—his Creator, a child—his Father. My posture
is one of opposition to his claims, and my consequent acts
are transgressions of his laws. With what lowly feelings should
1 regard my estate! I sometimes try to realise to myself how
debasing it is so to be under any bodily appetite as to be unable
to control it: or be so anxious after some transitory matter as
to swerve from truth and love. I find this produces loathing
and disesteem of myself, rather than distinct perception of the
vileness of sin. 1 think of the truth, holiness and justice of
God; but I cannot place clearly before my mind unchanging
adherence to all he has intimated and said, entire freedom from
any kind of impurity and excess, and rigid determination to
have the order and efficiency of his government sustained, with-
out recoiling. The first view so abashes and alarms me that I
dare not continue to gaze. When I contemplate simply God’s
character, I cannot see the evil of sin. Yet this unwillingness
or inability discloses the fearful state of my soul. I am from
God’s hand, yet dare not meditate upon what he is. I am open
every moment to his power, yet fear for one moment to realise
his presence. I am going into a world where no veil will
obstruct my view, yet fear to mark even in one matter the con-
trast between him and me. ‘1 would see Jesus’>—the mediator.
¢ Herein is love; not that we loved God, but that he loved us,
and gave his Son to be the justification for our sins.” 1 seein
him the goodness as well as the purity of God. 1 see him
doing all the Father’s works, and I know that he is equal with
God. He has left the glorious throne and the hallowed fellow-
ship of heaven. He has emptied himself of his honours, to
become exposed to the contempt of a sensual race. From no
change has he hopes of gaining any fountain of earthly joy: all
bring new evils. Friendship, as to others, so to him, is often
untrue; for nany go back and walk no more with him. <He
is despised and rejected of men, a man of sorrows and acquainted
with grief.” His latter and bitterest hours witnessed a pang
given to his loving heart, when all thuse who bad so long
accompanied him, and for whom he had done so much, ¢ forsook
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him and fled.” The railing of the soldiers, the insults at the
judgment seat, the pitiless scorn on the way to Calvary, the
agony of the crucifixion, and the awful distress testified to by
the words, ‘my God, my God, why hast thou forsaken me,’
bear no doubtful witness to the incalculable importance of the
work he came to do; especially when we see the seal of God’s
approbation on him and his work by the resurrection and ascen-
sion. How great then must be the guilt, for the removal
of which the Son of God ¢bows his head and gives up the
ghost!” How defiling must sin be, since only the blood of the
Lamb can cleanse from it! And how dreadful its effects on
man, when sach sufferings of such a being alone can counteract
them. In him, in what he did, and in what befell him : in his
purity and goodness, his considerate and effective teaching and
acting, his incomprehensible and unceasing woe, 1 find a text
by which I discover the exceeding sinfulness of sin. As I con-
sider, my own character comes into view. I look upon myself
in the mirror he holds forth. I see my vileness and abhor it.
I humble myself under him, as this very sinfulness is the ground
on which I hope for deliverance. If I am so evil, only the most
High can free me. I look upon God’s character, and contrast
myself with it. I wish to bring it to bear upon all relating to
me. I do not hide myself from it now, because in Christ I see
him ¢reconciling the world to himself” If then I can know
myself and God, so as to think and act in harmony with my
position only in Jesus; should I not strive after seeing him,
with no ignorance or unbelief to dim or distort the vision? And
should not the most dreaded of all pains be the pain of doing
anything which will grieve or separate him from me ?

I wish to connect man with eternity. 1 look upon man placed
in various countries and different circumstances, and each is
passing through a chequered scene. Suffering is the portion of
all, and often forms its chief ingredient. Their own persons
and the social relations they sustain are both means of pain.
Occasional sighing, vague doubts, discontented utterance, list-
less despondency testify to some great, if not entire, deflexion
from their oviginal. Far-reaching thoughts and wise arrange-
ments, noble and uuselfish acts, untiring energy of will—taken
in connexion with the frequent pursuit of ignoble things, mis-.
directed and misapplied powers, and the consciousness of evil,
inducing frequent though often formal reference to what is
unseen, and goading even to self-destruction, are no slight proofs
that man in his usual condition is not regarding the true end of
his living. He thinks and plans in respect to earthly circum-
stances, as if his brief visit here afforded all that were needed
for an endless being. He inclines towards the pleasure derived
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from an ontward object acting upon some of his bodily organs,
in preference to making all minister to the elevation and purity
of his spirit. He seeks to have his mind ennobled by the furni-
ture of truth, but not having one guiding principle—the ground
and harmoniser of all facts and systems—he has not the right
aim of his acquirements and loses the true development of his
nature. He marks in sorrow the early removal of the good and
brave from a world, in which their loving and courageous souls
might have done much in stemming evil and promoting truth,
and speaks and acts, as if they were lost to the side of the noble
and excellent. Thus are men feeble, disordered, and debased,
when they should be vigorous, harmonious, and divine. What
I have learned in communion with Jesus, teaches me to sympa-
thise with those in this fallen state and long that they be deli-
vered from its thraldom. <1 would see Jesus still,’ gain clearer
views, and thus give force to stronger motives to induce me to
do what I can, to make my fellow-sinners look, ‘not at the
things which are seen, but at those which are unseen.” He
glances at the operations and results visible in the world, which
form so large a part of our thoughts, and draws instruction
from them, bearing upon man’s future well-being. He views
man in the position he holds, and the functions he is called to
perform in earthly communities, and teaches the claiins of God
as illustrating and subordinating these. He estimates man as
the possessor of a soul, and on this ground declares that no
earthly object is worthy of his pursuit. He told man that his
heart is perverted and whatsoever proceeded from it is dishonour-
ing to his Father; that his words and actions were the defined
and palpable forms of this inward wickedness; that unable to
help and save himself, he was exposed to eternal separation from
the pure and glorious God. To kis mind this state is the height
of unhappiness and vileness. In comparison to mankind he
became as one of them, and ¢ took upon himself the iniquity of us
all.’ How differently must I esteemn man’s condition now, since
he who thought it not robbery to be equal with God,’ has
¢ made himself of no reputation,’ in order to change it. How
vain do man’s toils, and how sad his blindness to their vanity
now appear. He is wandering into the awful revelations of a
spiritual existence, unmoved by its pressing realities, trifling
with outward forms : boasting of his wisdom and seldom recog-
nising this wisdom to be ¢ earthly, sensual, devilish.” Separated
from God he daily increases the distance. The wooings of
mercy reach him, but their sound falls lightly on his ear. How
shall'1 be able to warn my fellow immortal of his peril, if I have
not the rest of my spirit in the ¢ Mediator between God and
man.” How can I urge to turn from dishonouring and despis-
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ing a heavenly Father, if I am not myself a partaker of his
holiness and love, if I have not seen my due to him and how
vilely T have paid it, and his work for me and how sufficient it
is. I cannot tell men of their exposedness to falsehood, the
carnality of their hearts, and the consequent loss of everlasting
life, if 1 have not been with him who is ¢ the truth,” whose words
are spirit and life, and union with whom alone secures that
which constitutes heaven. I wish by every effort, by all posi-
tions and each reflexion of my conduct, to make man feel that
I regard him as an undying creature, capable of inexpressible
delight ; sure, if not weaned from love to the world, of propor-
tionate woe. Itis an arduous work to produce a change like
this, but he who is perfect in goodness and power came to
“ make all things new.” While he teaches me what man needs,
he at the same time tells me how these wants may be supplied,
and gives me assurance that there are those whose souls will
close with the proposals and be satisfied with continually labour-
ing to have their conversation in heaven.

I wish rightly to estimate all suffering. 1 long to have fel-
lowship with God and his Son. I aim at knowing more of him
and have a foretaste of the water of life flowing from his throne.
But I let my thoughts tamper with defiling objects, and I can-
not look to God as an obedient child. I try to realize what he
is, but earthly things interfere, and prevent me from clothing
him with the attributes worthy of himself. How then should
I not feel deprivation of delight? I see men in God’s church
who are neither stablishing nor strengthening it. I learn of
plans and agencies unfit to honour its head, and my heart sinks
within me. 1 place my hopes on some earthly plant, giving
promise of beauty and usefulness, but the plant is removed and
the odour it might have shed is unperceived. My sinfulness,
the state of God’s interest in the world, and the severing of
strongly knit ties make me ready to faint: but <I would see
Jesus.” He leads me to know that there is no Saviour, no
purity, no peace, butin him. I see his arm above all, and in the
want or unadaptedness of human instrumentality I am taught
to leave my doubts and sorrows with him, to hope that he will
lay ““ his right hand upon me, saying unto me, Fear not, I am
the first and the last; I am he that liveth and was dead, and
behold, 1 am alive for evermore, Amen ; aud have the keys of
the unseen world and death.” He takes away; but it is to
draw me from transitory delights to trust to his love. I may
welcome, then, all things which make me dissatisfied with
myself and endear him to me more, and may regard troubles
as one of the means which make me have recourse to him who
is ¢ able to succour those who are tempted.” 1 wish suifering,
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too, to enhance the rest and love and holiness of heaven. I am
weary with many things on earth: I would be weaned from its
changing and fleeting concerns, and have my heart where my
Master is, without suffering. ¢Let your affections be set on
things above.” Let me only have my soul where Jesus is, and
earth will become a sphere in which I may bear fruit to his
glory ; heaven the fruition of all hopes, desires and efforts, < I
shall be like him for I shall see him as he is.
W. A.

I11.—Flattery.

In a recent number of a publication which is called ¢ Evan-
gelical Christendom,”” and represents ably the principles of the
Evangelical Alliance, we have met with a letter which we sub-
join, from the late Rev. A. Rochat, in the Canton de Vaud. It
was written to the Rev. M. Bonnet, of Frankfort, and acknow-
ledges a translation of one of Leighton’s works, and also is a
reply to a communication, in which expressions of personal
respect and glowing encomiums on M. Rothat’s piety were
contained. That good man knew himself, and therefore he
dreaded flattery ; and he knew the Word of God, and therefore
he lamented the use of flattery. < A man that flattereth his
neighbour,” says that unerring record, * spreadeth a nel for his
Jeet.” (Proverbs xxix. 5) ; ¢ A flattering mouth worketh ruin.”
(Proverbs xxvi. 28.)

There is a marvellous balance in the Word of God. It does
not forbid flattery, and then sanction detraction; it does not
discourage a habit of exalting men in their own esteem and
then give countenance to the withholding of honor to those
to whom honor is due. Our Lord himself said of one believer,
“Behold an Israelite indeed, in whom is no guile I’ and of
another, ‘“ He was a burning and a shining light!” And so
Paul published concerning ““the beloved Persis’ that she had
“laboured much in the Lord,” and bid Timothy stir up the
gift that was in him, and praised the Macedonians, and Luke,
and Onesimus, aud Epaphras, and many more. It is therefore
evident that the command to forbear from flattering others,
requires to be considered candidly and wisely. It is a com-
mand that may be ¢ wrested” as the other Scriptures, and so
injustice may be done, faithful servants of God be discouraged,
Lumble and desponding souls left drooping, and truth itself be
sacrificed. That which is to be avoided is the desire of praise
on the one hand, and that species of praise which properly is
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cnlled flaftery on the other. As a general rule, it is not neces-
sary to tell people that they have done well. One told John
Bunyan, that he had preached well, but he answered that the
Devil had told him that before he left the pulpit. To speak
well of people, is very different to commending them to their
faces, God has stigmatized the latter practice with special
marks of reprobation, In one place, flattery and lying are put
together as almost synonymous: “They did flatter Him with
their mouth, and they lied unto Him with their tongues.”
(Psalm Ixxviii. 36). In another place unfaithfulness is joined to
flattery as an ordinary accompaniment : ¢ There is no fuithful-
ness in their mouth, their inward part is very wickedness : their
throat is an open sepulchre; they flutter with their tongue.”
(Psalm v. 9.) Well then may the waraing bz given, ¢ Meddle
not with him that flattereth with his lips.”” Proverbs xx. 19.
M. Rochat’s letter is as follows :—

Rolle, May 22, 1844.

My dear Friend and Brother in Jesus Christ,—It gives me great plea-
sure to see your translation of Leighton. I rteserve the pleasure of
reading it, or rather of hearing it read to me, for moments wherein the
Lord says to us, as he did to his apostles, *“ Come ye yourselves apart
and rest awhile.”” (Mark, vi. 31.) But I cannot refrain from telling
you, my dear friend, that the pleasure which the appearance of your
work gave me, has been somewhat abated by the far too favourable
opinion you have expressed respecting me in your preface. Before I
had read a word of your translation, I made a present of a copy to a very
dear and sincere friend, who brought me word that you had spoken in
praise of my piety in your preface. The passage produced the same
effect on my friend that it did on me when I afterwards sawit. I hope,
therefore, you will not take in ill part what I am about to say to you
on the subject, and which is the fruit of a tolerably long experience.
Pride is the greatest of all the evils that beset us. Of all our enemies,
it is that which dies the slowest and the hardest. Even the children
of the world are able to discern this. Mad. de Stael said on her death-
bed, ““ Do you know what is the last to die in man? It is self-love.”
God hates pride above all things, because it gives to man the place
which belongs to Him, who alone is exalted over all. Pride intercepts
communion with God, and draws down his chastisements. For God
resists the proud. He will destroy the house of the proud; and we
are told that there is a day appointed, when the loftiness of man shall
be bowed down, and the haughtiness of man laid low.

I am sure then, you will feel, my dear friend and brother. that one
man cannot do a greater injury to another than by praising him, and
feeding his pride. “ He that flattereth his neighbour spreadeth a snare
for his feet, and a flattering mouth worketh ruin.”” Be assured, more-
over, that we are far too short-sighted to be able to judge of the de-
gree of our brethren’s piety. We arc not able to weigh it aright with-
out the balance of the sanctuary, and that is in the hands of Him
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who searches the heart. Judge nothing, then, before the time, until
the Lord comes and makes manifest the counsels of the heart, and
renders to every man his praise. Till then let us judge of our bre-
thren, whether for good or 1ll, with becoming moderation ; and remem-
ber that the surest and best judgment is what we form of ourselves
when we esteem others better than ourselves.

If I were to ask you how you know that I am ‘“one of the most
advanced in the Christian career,” anud “an eminent servant of God,”
you would no doubt be at a great loss to reply. You would perhaps
cite my published works. But do you not know, my dear friend and
brother, you, who can preach an edifying sermon as well as I can, that
the eyes sce farther than the feet go; and that unhappily we are not
always, nor in all things, what our sermons arc; that we carry “ this
treasure in earthen vessels, that the excellency of the power may be of
God and not of us ?”

I will not tell you the opinion I have of myself, for in so doing I
should, probably, all the while be seeking my own glory, and while
seeking my own glory, appear humble, which I am not. I had rather
tell you what our Master thinks of me. Ie that searches the heart,
and speaks the truth, who is the Amen, the faithful Witness, has often
spoken to me in my inmost soul, and I thank him for it. But, believe
me, He has never yet told me that I am “ an eminent Christian,” and
<« advanced in the ways of godliness.” On the contrary, he tells me
very plainly, that if I knew my own place, I should find that it is that
of the chief of sinners and the least of saints. His judgment surely,
my dear friend, I should take rather than yours. The most eminent
Christian is probably one of whom no one ever heard speak, some poor
labourer or servant, whose whole happiness is Christ, and who does
all for His eye, and His alone. The first shall be last.

Let us be persuaded, my dear friend, to praise the Lord alone. He
only is worthy of being praised, revered, and adored. His goodness is
never sufficiently celebrated. The song of the blessed (Rev. vii.) praises
none but Him, who redeemed them with his blood. It contains not a
word of praise for any-one of their own number; not a word that classes
them into eminent and not eminent. All distinctions are lost in the
common title of the redeemed, which is the happiness and glory of
their whole body. Let us strive to bring our hearts into unison with
that song, in which we hope that our feeble voice will one day mingle—
this will be our happiness even here below—and contribute to God’s
glory, which is wronged by the mutual praise which Christians too often
bestow on each other. We cannot have two mouths, one for God’s
praise, and one for man’s. May we then do now what the seraphim
do above, who with two wings cover their face, as a token of their con-
fusion before the holy presence of the Lord; with two their feet, as if
to hide their steps from themselves and from others; and with the re-
maining two fly to cxecute their Lord’s will; while they cry one to
another, « Holy, holy, holy Lord God of hosts, the whole earth is full
of His glory.” )

Excuse these few words of exhortation, which I am sure will, sooner
or later, become useful to you by hecoming a part of your own experi-
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ence. Ilemember me in your prayers, as 1 pray that the blessing of
the Lord may rest on you and on your labours. If ever you print a
second edition, as I hope you will, strike out, if you please, the two
passages to which 1 have drawn your attention, and call me simply a
brother and a minister in the Lord. This is honour enough, and needs
no addition.
Your Friend and Brother,
A. ROCHAT,
Minister of the Gospel.

It is interesting to notice that this faithful letter of remon-
strance was published by M. Bonnet, after the writer’s death.
So true is it, that ¢ He that rebuketh a man, afterwards shall
find more favor than he that flattereth with the tongue.” (Pro-
verbs xxviii. 23.)

We hope that there are some to whom this letter may be
useful, for flattery is a fault by which men may do more mis-
chief than they know of. The words of the flatterer appeal to
sentiments in the human breast, which are often too strong for
the judgment. They address themselves, almost irresistibly, to
pride, self-love, and vanity ; and by means of these they have
destroyed many, yea ‘“many strong men.” Flattery is not
needful. It is not an exercise of love. Love will not flatter
though it will encourage. It will speak truth, but no more
than truth, and even that, it will speak in its due season, for
even truth may be so spoken as to be flattery. Let then the
prayer and the resolution of Elihu be ours: “Let me not, I
pray you, accept any man’s person, neither let me give flatter-
ing titles unto man. ¥or I know not to give flattering titles;
in so doing my Maker would soon take me away.” (Job xxxii.
2], 22.) A day is coming when the Lord shall not only bring
men to account, for their ‘ hard speeches which ungodly sin-
ners have spoken against him,” but also will “ cut off all flat-
tering lips.”” For by our words we shall be justified, and by
our words we shall be condemned.

1V.—A short account of Kdliddsa, the Indian dramatic Poet.*

“ He was the soul of the age,
The applause, delight, and wonder of the stage.
BEN. Jonxsow.

It isindeed a melancholy fact, that the early lives of those
geniuses who flourished in the first ages of the world are

* Whilst cheerfully giving insertion to this paper, the Editors of the
Calcutta Christian Observer do not hold themselves responsible for all the
sentiments expressed in it.

VOL. VIII, 45
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buried in uncertainty, contradiction, and obscurity. Although
now many of the hidden things of antiquity have been rescued
from oblivion, the age of a Homer and the birth-place of a
Plato are subjects sunk in impenetrable darkness,

“ Seven cities contended for Homer dead,
Thro® which the living Homer begged his bread.”

The early life of Kalidasa, like that of many other ancient
poets, is utterly unknown to us. Tradition says, that he was
born 60 years before our Saviour, at Karnat.

The age in which he lived has been acknowledged to be
unquestionably the most brilliant, in other words, the Augunstan
era of our dramatic literature, and he stands foremost in the
list of the poets, who adorned the court and rendered glorious
the age of that friend of the muses and patron of their sons,
Réja Vikraméditya. According to the computations given in
the Asiatic Researches the age of Kélidasa coincides with that
of Lucretius.

Very little is known of the early history of this man of genius.
It is therefore supposed that he must have been of poor parent-
age. But however unacquainted we may be with the iucidents
of his infancy, we know that till twenty years of age Kéliddsa
had not a spark of those qualities which afterward elevated
him to the rank of a poet and philosopher.

He was for some time averse to learning, he hated the
company of learned men, and was fond of associating with
children of the lower classes. He was often seen playing in
the fields with the shepherd boys. Though fond of low com-

any, he was of superior caste. He was a brahman. But how
little did Kaliddsa show the signs of a great mind in his
infancy ! Who could have expected that a youth like him would
make so great a figure in the literature of his country ?

He was like a gem surrounded by a number of baubles that
hid its quality and lustre. How the darkness of ignorance was
at last dispelled from the mind of Kalidisa, we have no authen-
tic account. There is, however, one story current about him.
It is said that the raja of Karnit had a beautiful daughter;
who having acquired a creditable knowledge of her own lan-
guage, resolved that he who should surpass her in learning
should be her spouse. Multitudes of rdjas and pandits, well
versed in Brihmanical literature and science, flocked to the palace,
but they all failed ; some of them returning home, saw Kélidasa,
an awkward and ugly youth, standing upon a tree, and cutting
the very branch upon which he stood. These passengers being
very angry at their failure, and seeing this ignorant and evidently
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foolish youth, consulted among themselves how to make the
réji’s daughter marry him.

With this intention they desired K4liddsa to come down
from the tree, telling him that they would marry him to a
beautiful young girl, the daughter of a man of immense fortune.
The promise of a beautiful and rich wife made a great impres-
sion on the mind of Kalid4sa, who immediately came down full
of joy, and asked them who they were, and to whom they wish-
ed to marry him. ¢I should be extremely obliged to you, nay,
would remain your slave,’ exclaimed Kalidésa, ¢if you would
give me a wife.” ¢ Be notso impatient, young man,’ said the pas-
sengers ; ¢ do what we say, and we will get you a wife ; leave your
dirty dress, take up the one we give you, and follow us to the
palace; speak not a word while you remain there. We will
introduce you as our tutor; we will further inform the raja’s
people that our tutor does not speak, from some sacred cause,
but answers by signs, which convey his ideas with as much
ease and perspicuity as words.” They took Kiliddsa to the
raja’s house. His arrival being reported to the rdja’s daugh-
ter, she showed Kaliddsa a finger, meaning that there is only
one God; but Kélidasa, ignorant as he was, understood it to
convey a different meaning; he thought she threatened to pull
out one of his eyes in case he remained silent, and accordingly
he showed her two, meaning that if she were to destroy one of
his eyes he would destroy both of hers. This answer, foolish as
it was, quite pleased the girl. Oh how highly was she deceived !
for little knowing what Kéliddsa meant by showing her two
of his fingers, she took it as the most appropriate answer to
her, that there is only one God, and not a second. Thus
considering Kiliddsa to be a clever young man, and quite
unaware of the intrigues of his pretended disciples, she imme-
diately gave her hand to him. But no sooner was the marriage
contract over, than the deceitful character of the proceeding
was brought to light; for the moment Kalidisa opened his
mouth, she became acquainted with the shallowness of his
knowledge. Being thus made aware of the deceit, she kicked
the man, and fell upon the ground, tearing her hair with loud
lamentations, and beating her breast with frequent expressions
of excessive grief. Kalidésa seeing his wife in this miserable
state, and fearing the dreadful consequences, if her father were
to hear of it, instantly left the palace, and made his way to a
forest, with a firm resolution to put an end to his existence.
But there, to the astonishment of all, Kéliddsa was quite
changed, as if by divine inspiration. Indeed so sudden was the
change, that a story, fabulous and incredible as it is, is still
current among our countrymen, that Kailiddsa met Saraswati,
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the goddess of learning, iu the woods, and by her sudden favour
and kind care was raised to an eminence.

Be that as it may, how such a vast change was wrought in
Kilidisa, or how he was educated, or how that mind which
hitherto like water received no impressions, now became open
to every improvement, we are utterly ignorant. Kilid4sa’s fame
spread throughout his country, people of all ranks, particularly
his former companions, looked upon him as a supernatural
being. He was introduced to the Court of rdj4 Vikramaditya.
In the assembly of nine wise men, known by the name of Naba-
ratna, which the r4jd had, Kéliddsa proved himself the first,
for whenever questions were brought to the members of the
assembly, and when they were passed from [them unsolved,
Kilid4dsa was sure to decide them. Having thus fixed his fame
both at home and abroad, Kiliddsa gave to the world many
of his works, which are to this day admired by the most
learned. The most finished dramatic composition of this
immortal bard is that which derives its name from Sakantald,
whose birth and history are related in the Mahabharat, from
which work he borrowed his subject. This episode has been
translated by Schlegel in his essay on the Language and Science
of the Hindus.

Sakantali was the daughter of rdja Vishwamitra, who by his
penances had raised himself to the dignity of a bréhman. He
had been seduced to the embraces of the goddess Menaki at
the suggestion of Indra, who was alarmed at the uncornmon
penances of the sage. Sakantald was brought up by a devout
hermit as his daughter in a consecrated grove, where she
passed her days with his two daughters, like the Abyssinian
prince and princess, in unrivalled joy and uninterrupted delight.
One day, as she was with her virgin companions watering the
plants, she was suddenly captivated by sentiments of love,
when king Dushmanta on a hunting excursion, sees these
heavenly damsels in the forest, and enters into conversation
with them. When the king vetires into a shade, Sakantald
complains to her friends of the intolerable agitations of her
heart. He immediately comes and declares his passion: on
which the daughters of the hermit consummate what is called
the Gandharva-marriage (or the marriage in which the consent
of the bride and the bridegroom predominate over that of their
parents or guardians) between the loving pair.

After the celebration of the marriage, king Dushmanta
retires to his court and promises to send for his wife after three
days. In the meantime a brahman, with the wonted pride of
the priestly order, repairs to the secluded mansion of the hermit,
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where he finds none to greet him with the expected respect but
sees Sakantald in a state of profound sleep.

Having met with this unexpected cold reception, he curses
the innocent maid in the following words, < He on whom thou
art meditating, on whom alone thy heart is fixed, while thou
neglectest a pure gem of devotion who demands hospitality,
shall forget thee when thou next seest him, as a man restored
to sobriety forgets the words which he utters in a state of
intoxication.”” Her companions having overheard this im-
precation, approach him with a sort of reverential awe, and in
a most supplicating tone, intreat him to recall the curse;
the brahman at first speaks of the impossibility of such a recall,
but he is overcome at last by the importunities of the damsels.
When he is thus appeased, he says that the influence of the
spell would be dissolved, when the husband of Sakantala
would look upon his ring. The whole of this affair was kept
secret from her, who is now impatient for her lord. At
the return of her foster-father, the pious hermit, who was
absent when king Dushmanta had gained her hand, a superna-
tural voice suggested to him what events had intervened.
Encouraged by this divine interference, he endeavours to
remove the lassitude of the mind of Sakantald, caused by the
neglect of her husband, by making preparations for sending her
to him,

When she is thus going to quit the holy mansion of this
generous sage, and the scenes amidst which she was reared up
from her infancy, her friends, the daughters of the hermit,
instructed her toshow the ring to the king, should he fail to re-
cognize her. On her arrival at the palace, she finds herself in a
most wretched condition, because she is disowned by the king,
and when she attempts to revive the former amity, by the inter-
position of the ring, she to her utter regret, discovers it is lost;
she and the messengers, who brought her to the Court, are
treated most ignominiously as impostors, and orders are issued
to put them into custody.

But while she is conveyed to prison, a body of light descends
in a female shape, embraces her and carvies her up towards the
heavenly regions. The king perceiving this miraculous appear-
ance, attributes the whole of it to a piece of sorcery, and expunges
it from the tablet of his mind. But after sometime the ring is
found and conveyed to the king, when his wife and all the con-
comitant circumstances come as it were like a torrent upon lis
mind, and plunge him into most bitter affliction. He knows
not where his dear partner Sakantald may be found. He is
seized with a kind of maniacal distemper for her loss, of which
he finally dies,
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Whoever examines the play of Sakantald with attention will
find ample reasons for considering it to have been composed
not for the people, but for the Court, and for a brilliant court
too. In this sense it might very aptly be termed a royal
drama.

It was this celebrated drama which first gave the European
nations a more exalted idea of the treasures contained in San-
skrit literature, and we must in truth allow K4liddsa to be one
of those poets who have done honour not merely to their own
nations, but to all civilized mankind. The elegant style of
Kilidésa’s composition, his true and striking description of
nature, the delicate beauty of his thoughts, and the fancy and
taste which his writings display, lead us to apply to him, and
very justly too, the title of the ** Indian Shakespear ;*’ for there
is as much affinity of soul between those two dramatists, as
there is between Vailmik and Milton.

G. C. B,

V.—Fund for the support of Widows of the Protestant Missiona-
ries in India.

To the Editors of the Calcutta Christian Observer.

DEear Sirs,—The object of my address, viz. to propose the
establishment of a Fund for the support of Widows of the
Protestant Missionaries in India, may not be altogether unac-
ceptable to those who, having their hearts enlarged by the bless-
ed and ennobling influences of our Lord’s religion, are prepared
to entertain good works to the best of their ability.

In this belief I have ventured to crave a small space in your
next issue, for the insertion of my humble views in connexion
with a scheme, the merits of which I am desirous to see freely
and fairly discussed by your more able correspondents. It
needs very little reflection to enable sincere Christians (gener-
ally impressed as they must be on the subject of the import-
ance attached to the propagation of Christianity in this hea-
then Jand) to arrive at the conclusion that all Protestant church-
es in India are laid under considerable obligation to that
valuable body of men the Missionary ministers of their respec-
tive denominations. It is unnecessary therefore to enter into
any details of, or to expatiate on, these claims, beyond the
expression of my sincere belief that the efforts and exertions
of Missionaries as ‘ Ambassadors for Christ” will ever hold a
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due place in every right mind. But, although this admission
of their worth is undeniable, we are unable to couple it with
scarcely a single instance of public benefit conferred on the
Missionary body, by the Christian community ; and yet, in
this instance, the world at large may well be regarded as having
set us the example of doing good ; for we frequently witness the
benefits bestowed, by secular bodies, on individuals, who by
some act conducive to public welfare, have called forth their
gratitude and esteem.

The fact of large sums of money being given in aid of Mis-
sionary Societies, does in no way affect my assertion. These
are given, professedly for the cause of Christ, for the exten-
sion of his kingdom, and it is a privilege to aid by such poor
means the labours of his servants who are engaged to bring glad
tidings of good will to the deluded heathen, by preaching that
Christ who is our all in all. I revert therefore to the fact
that we have done nothing whereby to manifest our esteem and
respect for a valuable body, possessing strong claims on the
Christian community, and it remains to be seen whether the
Protestant congregations in India, will avail themselves of the
opportunity now tendered to all of them, should the scheme,
to be proposed, be found after the fair discussion of its merits,
worthy of adoption; and a fund established for the benefit of
missionaries’ widows.

With these preliminary remarks I beg now to lay before you
the following Scheme and Illustration.

SCHEME.

A Fund for the support of widows of Protestant Missionaries
in India, by annuities payable half yearly. This fund to derive
its support from the several denominations or churches planted
in India, as well as from the Missionaries themselves, each of
whom it is assumed will subscribe for one annuity. Each
church to subscribe annually in advance, for annuities in behalf
of the widows of Missionaries attached to them respectively.
The amount of subscription to be fixed at a certain sum with-
out reference to age. The fund to guard itself against risk by
insuring the lives of those Missionaries on behalf of whose
widows annuities are kept up. The rate of Premium to be the
“fixed rate for life.”” In the event of a lapse the amount of
the Policy, when realised, to be invested in Government Se-
curities and an annuity paid out of the interest accruing thereon.
The amount insured to be fixed at a certain sum without re-
ference to age. The annuity to be fixed at a certain amount
in no case exceeding the interest accruing on the amount of
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the Policy recovered and invested. Each church shall have full
power to subscribe for more than one annuity to each widow.
Missionaries to have a similar privilege. Annuities to cease on
re-marriage or demise of the widow, and the portion of invested
funds thus reverting to the fund to be divisible among surviving
subscribers to be appropriated towards the reduction of sub-
scriptions.

ILLUsTRATION.
Given Data.

Number of Missionaries=130.

viz. 10—30—G60—20—10
aged 25—30—45—50—60 years.
Allowance for wives dying previous to their husbands, and unmarried Mission-
aries—-say as 2 to 5. (4)

Given number of deaths in 5 years as follow :—

1st year.  2nd year.  3rd year.  4th year.  5th year.
laged 30 1aged30 1aged25 1aged30 1 aged 30

3 , 45 2 , 45 2, 30 2, 45 2 ,, 45
1, 5 1, 5 1, 4 1, 5 1, 60

1, 6 1, 5 1, 60
5 + 5 + 5 + 5 + 4 =24 or 18 (B)

Assumed rate of subscription per annum in advance (4 Rs. per Mo. 48 Rs. (C)
(D) Rates of Premium. The Indian Laudable and Mutual Assurance Co.’s.
Awmount of Annuity = Rs. 100 per annum.
Amount iosured = ,, 1,000 per Life.
Reguired the result or *‘ present state’ of the Fund at the termination of 5
years, supposing no deaths to have occurred among Annuitants.

Income, from subscriptions,

1et year 130 Suhscribers (@ 4 Per month= 520 Rs.

2nd ,, 125 " " 500 ,,
3rd ,, 120