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FUNDAMENTAL RULES.

I. That the CaLcuTra CHRISTIAN OBSERVER be estab-
lished on those evangelical principles, in which the leading
Reformers of the 16th century were agreed.

1L, That no piece, advocating the peculiarities of a particu-
lar denomination, shall in any case be inserted in the work.

III. That the Editors, who are of different religious deno-
minations, shall be at liberty, without offence to the contribu-
tors, to modify or reject all communications which may appear
contrary to the above Rules.

N. B. The Editors do not hold themselves responsible for
every sentiment in the contributions of their correspondents ; but
reserve to themselves the liberty of giving scope for the free dis-
cussion of all subjects not infringing the great principles embo-
died in these rules.

The United Monthly Missionary Prayer Meeting will (D.V.) be held on Monday,
the 6th of November, at the Union Chapel. Service to commence at 7 p, M.

The Monthly Native Missionary Meeting will (D. V.) be held on Tuesday, Nov.
the 7th, at the Intally Chapel. Service will commence at 7 p, M.

The Committee of the Bible Society (D. V.) meet for the transaction of business
on the third Tuesday in every month, at 9 o’clock in the morning.

The Committee of the Bible Association (D. V.) meet on the last Friday in
every month at the Bible Society’s House, at 9 o’clock in the morning,

TO CORRESPONDENTS.

He have received the letter signed ‘ Facts.”” Whether the statements it contains,
entitle our correspondent to the nom de guerre he has assumed, we shall not now
enquire. But we feel assured that the insertion of the production as it is would
only occasion controversy. As this is a result which we deem very unprofitable,
we must decline inserting the statement. There is less cause to regret this, as the
production is in no sense a defence of the parties aggrieved. If our Correspondent
will prepere & calm refutation of the passages complained of, without slandering any
one, we will insert his communication.

ADVERTISEMENTS

IN

The Calcutta Christian Obsgerber.

ADVERTISEMENTS sent for insertion on the Cover of the CALcUTTA
CurIsTIAN OBsERVER, will, from this date, be charged at the rate of
one anna a line : and it is requested that all such advertisements be
sent to the Publishers by the 24th, or to the Press by the 25th day
of each month,—July 1st, 1847,



THE

CALCUTTA
CHRISTIAN OBSERVER.

New Senies, Vor. IX. No. 107.—Orp Ser1ES, Vor. XVII. No. 198.
NOVEMBER, 1848.

1.—Events at Nagpore.

The following article, which we extract from the ¢ Madras
Native Heruld,” details facts of the greatest importance to those
who are carrying on the work of evangelization, in the cen-
tral regions of this vast country. We call the earnest attention
of our readers to the narrative of facts which it contains, and
invite their remarks thereupon. We cannot afford room in our
present number for anything more than we find in our contem-
porary, from whom we extract the article; but we promise to
return to the subject in a future number.

Have Native Princes, in alliance with the British Government,
the right to demand to be given up to them one of their subjects who
wishes to embrace the Christian religion, and puts himself under
British protection upon British ground ?

This question is now raised at Nagpore by the case of Baba Pindu-
rang, a brdhman youth, who took refuge with the Rev. 8. Hislop, from
a desire to embrace the Christian religion. The subjoined Correspond-
ence, Memorial, and Remarks, set before our readers all the circum-
stances in detail ; and as the case in one of its main aspects is new, and
vitally affects the spread of the Gospel of Christ in the allied and inde-
pendent States of Hindostan, we deem it our duty to call special atten-
tion to it,

About four years ago the Free Church of Scotland established a Mis-
sion at Nagpore, with a view to introduce the blessings of the Gospel
and European knowledge into the Rajah’s territories. This was done
with the concurrence and support of Christian men on the spot, and
without any demur or prohibition on the part of the Native Govern-
ment.

In May 1846, the Missionaries, Messrs. Hislop and Hunter, esta-
blished a Sckool in the city of Nagpore, in which instruction was openly
given in Christianity, as well as in the ordinary branches of a secular
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education. No protest, no opposition was raised against the establish-
ment of this School, although the Native Government must have known
that conversion to Christianity was the main object of it, and that such
a result had actually taken place in similar Christian Schools in other
parts of India.

Babé Pandurang, a brihman youth now upwards of fourteen yenrs
of age, attended the School from about a month after its commencement ;
and, in the course of two vears’ study, became convinced that Hinduism
was false, and that the Bible was the ouly true revelation from God.
In the beginning of June last he was withdrawn from the School by Lis
father, on account of the admission into it of two boys of low caste ;
but Pandurang chose to disregard his father’s wish, and returned again
to the School on Monday the 17th, and on going home was cast out of
the house by -his father without food or shelter, when he fled to the
Missionaries for protection, who kept him all night without allowing
him to break his caste. Next day after attending school he was per-
suaded by his father to return home, where he had been only a day,
when he was bound hand and foot and severely beaten by his father,
and threatened with poison by his mother, because he would not give
up his desire for further instruction. On the following Thursday morn-
ing he visited the Missionaries in company with his father, and in his
father’s presence told them how he had been treated, and declared it
to be his wisk to profess the Christian religion, and not to return to
live in heathenism with his father. Upon this declaration the Mission-
aries felt bound to protect him ; and would not allow his father to drag
the youth out of their house to be exposed to further ill-treatment.

The father complained to the Rajah of Nagpore ; and, about a month
after the youth had taken refuge with the Missionaries on British
ground, and when he had broken his caste, Capt. Ramsay, the Assistant
British Resident in charge at Nagpore, requested Mr. Hislop to give
up the boy to his parents. Mr. Hislop remonstrated against giving up
a youth, able to judge for himself in the matter of religion, to such un-
natural parents, and throwing him from under the shield of British law
and authority, to be tried by the intolerant statutes of a religion he dis.
owned. But the Resident wrote in reply that ¢ he was still of opinion
that it was his duty to request that Mr. Hislop would deliver the boy
Babs Pandurang to his parents, it being the wish of the Nagpore Dur-
bar, whose authority to govern its own subjects by its own laws we fully
recognize.”” He regretted his being obliged to interfere in the matter,
but maintained that this particular case could not be made an exception
to the general rule that persons claimed must at once be given up to the
Jurisdiction of their own Government.

Upon this Mr. Hislop delivered up the youth : and sought redress
at the hands of the Supreme Government at Calcutta.

The Resident however anticipated Mr. Hislop by sending to the Su.
preme Government his own version of the proceedings; and was able
to inform Mr. Hislop on the 14th of August ‘* that his (Mr. H.’s) Me-
morial of the 25th July had been received, and that the Governor Ge-
neral in Council had been pleased to approve of his (Captain Ramsay’s)
conduct in this matter.”
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Meantime the Nagpore Government put the youth in close confine-
ment ; and on the 23rd of August the Rev. R. Hunter, Mr. Hislop’s
colleague, took the liberty of reminding Captain Ramsay of his promise
‘“ to move the Durbar to afford him protection,” and requested him to
use his influence with the Durbar  to set him at liberty, and afford pro-
tection to his religion and person,” promising that so long as the boy
was considered a minor in the Mahratta States, they would not again

.detain him. Captain Ramsay gave this laconic reply, that he had no

objection to mention this promise to the Durbar, but beyond this he
would not interfere, having already begged that the boy might be pro-
tected. So that as far as we know the youth still lies in close confine-
ment, debarred not only from farther instruction, but denied liberty of
person and liberty of conscience.

Such is a short statement of the facts of the case ; and these are some
of the startling questions that it presents. Is ke paction of the British
Governmment with the Nagpore Rajak such, that none of the Rajah’s
subjects shall embrace the Christian religion without his permission ?
Nay, that when they flee to British ground for protection to liberty and
conscience, Nagpore subjects, without being chargeable with any polizi-
cal crime, shall be dragged back, and subjected to close confinement and
the deprivation of the natural and inalienable rights of conscience?

Is this the sort of alliance that now subsists between Christicn Bri-
tain and the Nagpore Government? Shall it be unlawful, shall it be
impossible, for any Nagpore subject to renounce Hinduism and embrace
Christianity? Is the Supreme Government of India, after allowing a
Christian Mission to be established on ceded and therefore British ground
contiguous to Nagpore, now to tarn round and say to Christians, You
may teach and preach as much as you please, but you shall not receive
into the Christian Church a single subject of the Nagpore Rajah with-
out his consent ?

At this rate how is Christian truth ever to be introduced effectually
into Nagpore and similar Native States? Is this the attitude, the
crouching heartless attitude, that Christian Britain is now to assume?
Believing as she does that the Mahratta States are governed, in all matters
of religion, by unjust, intolerant and cruel laws, and that her own reli-

ion and laws have made herself what she is,—the mistress of kingdoms
and the refuge of the oppressed throughout the world,—is she to come
down from her position, and do obeisance to the Rajah of Nagpore, and
allow him to detain in hopeless servitude the souls of all his subjects,
and debar and prohibit them from yielding themselves up to that reve-
lation which alone can enlighten their darkness, and from receiving that

Saviour who alone can make them truly and spiritually free now, and

holy and blessed for ever ?

I.

Letter from Captain Ramsay, dssistant Resident in charge at Nagpore,
to Rev. 8. Hislop of the I'ree Church of Scotland's Mission «t Neg-
pore, dated 215t July, 1848.

Sir,

I have received a message from the Durbar of his Highuess the Ra-
jah, to the effect that you have detained from his parents a boy of the
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name of Baba Péndurang, who has been in tlie habit of attending at
vour house daily for instruction. Should this prove to be the case, I
trust you will see the necessity of giving up the boy to his natural
guardians.

Whatever dispute or difference of opinion may exist between the Loy
and his parents, who say that they have chastised him for attending
your school, must be settled by the Local Government of which they
are all subjects.—1I have the honor to be, &c.

1I.
Letter from Rev. S. Hislop to Captain Ramsay, dated 21st July,
1848.

S1R,

I beg to acknowledge the receipt of your note, informing me that you
have received a message from the Durbar of his Highness, the Rajah of
Nagpore, to the effect that I have detained a boy named Baba Pén-
durang from his parents.

In reply I desire to state, that all that I did was to save the boy
from violence, after he had sought my protection, and distinctly stated
to his father that he did not wish to go with him. I had hoped that
British law, under which the boy attempted to place himself, would
countenance me in what I did, for I have always understood that Britain
cast her shield over the slave, who reached any spot of her privileged
soil, and would not deliver the political refugee, though his punishment
might be demanded by his feliow-countrymen. How much more did I
consider that the same principle would be acted on in regard to a youth,
who has been bound and beaten as a slave, and whose understanding
and conscience have received even still more degrading usage; a youth
who according to recent discussions of British law is old enough to
judge for himself, and has already signified his abhorrence of Hinduism,
by breaking the rules of his brahmanical caste.

But I am sorry to think that, in your capacity of British Resident,
you have cut off these expectations, and that you feel yourself called on
to decide at once that the unnatural parents of the youth are his natu-
ral guardians, and that he must be removed from under British autho-
Tity, to be tried by the statutes of a religion which he now disowns. I
am unwilling to give the boy up, until you read this my _reply, when,
if your answer be to the same purport as the note now received, I shall
of course consider myself freed from all responsibility in the matter,
and at once surrender him according to your directions.—I have the
honor, &c.

III.
Letter from Captain Ramsay to Rev. S. Hislop, dated 22nd July, 1848.

Sir,

I am still of opinion that it is my duty to request that you will deli-
ver the boy B4ba Pandurang to his parents, it being the wish of this
Durbar, whose authority to govern its own subjects by its own laws, we
fully recognize. It is unreasonable to expect that the Durbar will
waive its right to claim this child, because he appears inclined to be-
come a convert to our religion, and I do not feel justified on such
grounds in interposing my official authority, by refusing the restoration
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of the boy, who, as a subject of the Nagpore state, is only amenable to
the local, not to British law. I sincerely regret that I should have been
called upon to interfere in this matter at all, but, having been appealed
to by the Maharajah, I cannot decline acceding to his request, or dis-
pute his nuthority ‘over his own subjects in this particular case, whenin
others the person claimed would at once be given up to the jurisdiction
of his own Government.

I need searcely add that I shall move the Durbar to afford every pro-
tection to the boy,-and prevent his being ill-used by his parents.. Be-
yond this I cannot interfere with }‘il{l{l——l have, &c.

From Rev. S. Hislop, to Captain Ramsay, dated 22nd July, 1848.

Str,

According to your directions I have delivered up the boy, and as the
whole question of the propriety of the step depends on the further
questions, whether the place where I reside is to be reckoned British
territory, and, if so, whether the same laws in regard to refugees are
applicable to this portion of the British dominions as to our native isle,
I beg to ask if you will allow me to submit the matter in the most regu-
lar way for the decision of the Supreme Government at Calcutta.—I
have the honor, &ec.

V.

From Captain Ramsay to Rev. S. Hislop, dated 22nd July, 1848.

S1r,

It is my intention to forward a copy of our correspondence for the
information and decision of the Supreme Government.

I consider that I am fully borne out in my view of the present ques-
tion, by the terms of the Treaties subsisting between the two Govern-
ments.

By Articles X and XIV. of the Treaty of 1816, which have not been
abrogated or altered by subsequent engagements, the British Govern-
ment ¢ declares that it has no manner of concern with any of the
Maharajah’s children, relations, dependants, subjects, or servants, with
respect to whom the Maharajah is absolute.”” Again: ¢ The British
Government agrees not to give aid or countenance to any discontented
subjects or dependants of the Maharajah.”—1I have, &c.

V1.
Letter from Rev. 8. Hislop to Captain Ramsay, dated 22nd July, 1848,

SIR,

As the correspondence does not embrace all the particulars which I
should like to submit to the notice of the Supreme Government, may I
take the liberty to suggest, that the most satisfactory method would be
for me to draw up a memorial, containing all that occurs to me, which
you could, if you thought proper‘,r{cfrward with remarks.—1I have, &c.

Letter from Captain Ramsay to Rev. S. Hislop, duted 22nd July, 1848.
Sir,
I have this day written to the Secretary to Government in the
Foreign Department, in the usual routine of my duty, and am forward-
ing copies of all the notes that have passed between us. It is not my
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Intention to enter into any further correspondence with you on this

subject, but you are of course at liberty to address any mewmorial you

please to the British Government. I have nothing further to say on

this subject.—I have, &c.

VIII. .
Memorial addressed to the Governor General of India in Council, dated
25th July, 1848.
To TEE R1GET HONORABLE THE GOVERNOR GENERAL OF INDIA 1IN
Councit.

The Memorial of the undersigned MissIONARIES of the Free Church
of Scotland, resident at Seetabuldee, within the limits of the British
Residency at Nagpore.

HuMBLY SHEWETH, )

I. That your Memorialists settled at Seetabuldee in order to intro-
duce into the Territories of His Highness the Rajah of Nagpore the
blessings of the gospel and European knowledge ; and with this view
in May 1846 established a school in the Native Capital, where instruc-
tion was openly given in Christianity as well as in the ordinary branches
of a secular education.

1I. That this school was attended from about a month after its
commencement by Bib4 Péandurang, a brahman boy now upwards of 14
years of age, who made rapid progress in learning and soon began to
doubt the science, the morality, and the divinity of the Hindu Shastras,
and to confess that the Christian Bible is the only book worthy of being
received as a revelation from heaven.

III. That the boy was in this state of mind, when in the beginning
of June of the present year a resolution was formed by most of the
brahmans in the city not to send their children to the school, on
account of the admission into it of two boys, children of Christian pa-
rents but originally of low Hindu extraction.

IV. That in consequence of this resolution Babi Pandurang was
withdrawn for a time from the school ; but finding the misery of idle-
ness at home, and moreover entering into the saying of the wise man
that for the soul to be without knowledge, especially the knowledge of
salvation, is not good, he considered himself justified in disregarding
his father’s wish, and in taking hisusual place at school. )

V. That on the evening of Monday 17th June, the day on which
he recommenced his attendance, his father cast him out of the h(_)use
without food or shelter, whereupon he came to your Memm_'iah‘sts’
bungalow in quest of both, which were readily granted to him ina
manner consistent with the rules of his brahmanical caste.

VI. That next morning after he had attended school, he was met
by his father and persuaded to return home on the understanding that
he should be kindly treated and allowed to go to school : but that he
had only been a day in the liouse, when he was bound hand and foot,
and severely beaten with a bamboo by his father, and threatened as the
boy asserts with poison by his mother, because he would not forego his
desire for further instruction. .

VII. That on the following Thursday morning he obtained leave
from his parents to visit your Memorialists in company with his father,



1848.] . Evenis at Nagpore. 505

when the boy related in the hearing of your Memorialists and in his
father’s presence the ill-usage to which he had been subjected for the
simple enuse aforesaid, and further declared it to be his wish to profess
the Christian religion, and not to return to live in heathenism with his
father.

VIII. That your Memorialists, being thus appealed to for protec-
tion, and considering that they were living on British soil and under
British laws, which afford a refuge and safeguard to the oppressed
whether they be slaves in the literal sense, or persecuted on account of
their conscientious convictions, and finally believing that the youth was
possessed of discretion sufficient to be entitled by recent decisions in
British Indian Courts to freedom on British territory from his twofold
bondages, physical and religious, did feel themselves constrained to pre-
vent the father from dragging his son by force out of their house to the
scene of his cruel treatment. .

IX. That thereupon the father complained to His Highness the
Rajah of Nagpore against your Memorialists for detaining his son, and
subsequently your Memorialists were requested by the Acting British
Resident to give up the boy to his parents as his natural guardians,
which, after some explanations to deliver your Memorialists from all re-
sponsibility in the matter, was accordingly done.

X. That the ground, on which the British Resident held himself
bound to act in disposing of this case is contained in two articles of the
Treaty concluded in 1816 between the British Government and the
Nagpore Rajah, by one of which Articles, viz. the tenth, the British
Government * deelares that it has no manner of concern’ with any of
the Maharajah’s children, relations, dependants, subjects or servants,
with respect to whom the Maharajah is absolute;”” and by the other
viz. the fourteenth, ¢ the British Government agrees not to give aid
or countenance to any discontented subjects or dependants of the Maha-
rajah.” :

JXI. That-notwithstanding of the comprehensive terms in which these
articles are expressed, your Menorialists conceive that they cannot be
understood with so great a latitude of signification as at first sight may
appear, for the following reasons:

1. Because the sense ought to be limited generally by the character,
on which Britain stands forth before the world as the friend of the op-
pressed, a character which she could not support, if the British Go-
vernment were obliged to give up every subject of the Nagpore Rajah,
whether old or young, whether residing in Seetabuldee ov any other
part of British India, provided His Highness should claim him as a
person dissatisfied with the truth of the Hindu religion.

2. Because the sense ought to be limited specially by the profession
which the British Government has always made not to interfere by any
one of its acts with the religious views of the Natives—professions, which
would be quite compatible with the British Government merely declin-
ing to aid His Highness in forcing his opinions on one of his subjects,
but would in your Memorialists’ humble judgment be entirely opposed
to its surrendering to him that subject to have his conscience coerced.

3. Because in point of fact it is not likely that the language was in-
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tended by the authors of it to apply to religious ‘matters, as at the time
when the Treaty was made, there was no Mission at Nagpore to suggest
the iden of any of the Rajah’s subjects becoming discontented with the
Hindu faith.

XII. And even although your Excellency should consider yourself
forbidden by the language of the Treaty to claim as of right the privi-
lege of shielding the aforementioned Bab4 Pandurang who sought the
‘protection of the British Government in following out his views of duty
to God, yet your Memorialists respectfully submit, that it would be a
suitable exercise to the influence which the Most High has given the
British Government with that of the Nagpore Rajah so to represent the
case now brought before your Excellency to His Highness, as to per-
suade him voluntarily to release from prison a boy, who has as much
right to form his own judgment on religious subjects as his father or
His Highness himself, and who, having of his own accord broken caste
and his brahmanical thread cannot now be restored to his former Hin-
du status, but must all his life remain an object of deepest commisera-
tion, unless permitted to go where his conscience and inclinations lead
him.

STeruEN Hisror,
RoBerT HUNTER.

IX.

Letter from Captain Ramsay to Rev. S. Hislop, dated 14th dugust,
1848,

Sir
In r:eply to my communication to the Secretary to Government in the

Foreign Department, forwarding a copy of our correspondence regarding
the bov Pandurang who lately placed himself under your tuition, I have
been directed to inform you that your Memorial of the 25th ultimo has
been received, and that the Governor General in Council has been pleas-
ed to approve of my conduct in this matter.—I have, &c.

X.
Letter from Rev. R. Hunter to Capt. Ramsay, dated 23rd August, 1848.
Sr
I E::g to call your attention to the present situation of the boy Baba
Pindurang, regarding whom there was lately some correspondence
between yourself and the Rev. Mr. Hislop. In one of your letters
you stated that, while the treaty demanded the boy’s surrender, it was
your intention ‘*to move the Durbar to afford him protection.”” The
Nagpore Government, however, have, in disregard of your advice, put
the boy in close confinement, from which, so far as we can learn, he
has not yet been released, May I therefore take the liberty of request-
ing that you would move the Durbar to set him at liberty, and afford
protection to his religion and person. It is almost unnecessary to add,
that in the event of the boy's release, we should not again detain him
from his parents, while he continues to be regarded as a minor by the
laws of Mahratta States, I am, &c.
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XL
Letter from Captain Ramsay to Rev. R. Hunter, dated 23rd Aug. 1848.

Sir,

I have no objection to mention to the Durbar, that you have assured
me, that you will not again detain the boy Pandurang from his parents.
Beyond this I will not interfere—L have begged that the boy may be
protected, and there the matter will end as far as I am concerned.—
Yours, &c.

REMARKS.

A boy like Babs Pandurang, if tried in Calcutta or Madras, would he
allowed to go where he wished. How comes it then, that his liberty is
abridged at Seetabuldee, which, I believe, is as much on British terri-
tory as either of these Presidency seats? The answer given, and I
would solicit particular attention to this, is not that the youth is under
age, according to the laws of Mar4thid States, to choose for himself,
though there are allusions in the correspondence to this circumstance ;
but that he is a subject of the Nagpore Rajah, and that therefore by
the Treaty of 1816, which recognises the absolute authority of His
Highness over his subjects, the British Government would have been
bouud to deliver him up, whether he had been old or young (see Let-
ter No. V.) ButI will not do the British Government the wrong to
suppose, that, in concluding the Treaty referred to, it meant to support
absolute power, whether that power should be exercised justly or
unjustly, for the welfare or the misery of others. A Rajah in his own
doings might set justice and humanity at defiance, and the blame would
be his own : but it would be too mnuch for him to expect that the British
Government should join in his policy and participate in his guilt. Now
to deliver up a subject is the act of the Government that delivers him
up. If then the British Government were to surrender a subject to be
punished, although it knows he is innocent, or to undergo a penalty,
which it knows to be greatly beyond his offence, then it would bring on
itself in some measure the guilt of oppression and the disgrace of depart-
ing from the rules, by which civilized states are governed. It may be
said that the necessity arising from a Treaty would be sufficient to wipe
away the guilt and disgrace. But I cannot suppose that a Treaty with
the British Government could be drawn up in a sense opposed to the
British character. Rather would I believe, that the name of Britain
was so well known among Native Princes, as implying all that was just
and honourable and humaue, that they took it for granted that what
the British Government meant by an absolute authority, which it would
support, was an authority uncontrolled by any thing save a sense of
right and wrong. But however this may be—whether the British
Government in concluding the Treaty of 1816 forgot its own character
or not, it appears to me, that the only persons whom it was contem-
plated to give up to the Rajah’s absolute authority were political and
such like refugees. As for religious offences, 1 believe they never
entered into the minds of the contracting parties. But even though
they had, I will not venture to think, that after consideration they
could have been included. Who will dare to assert that the British
Government in 1816 deliberately engaged to co-operate with the Rajah

VOL. IX, 3z
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of Nagpore in suppressing Christianity in central India, and for this
purpose solemnly promised on a representation from His Highness to
hunt out every poor Hindu that might hide himself within the Com-
pany’s dominious and deliver him up to be punished, for the fact of his
believing that the Purénas are false, and that the Bible is the word of
God 7 If any person were to maintain this in my hearing, I would
scout the idea as absurd. Where would then be the conscience of the
British Government? What wonld then become of all its professions
of religions neutrality in its dealings with the natives? DBut if the
Treaty of 1816 was intended, as I believe, to relate ouly to offences of
a political and similar description, on what ground, I would ask, can its
language be so extended as to comprehend matters that are purely
religious ?

Hitherto my remarks have been founded on the preceding correspond-
ence and Memorial. In one respect however both correspondence and
Memorial are defective. They do not present the whole of the cir-
cumstences, which should be taken into account in this case. When
my colleague and myself transmitted our Memorial to the Supreme Go-
vernment, all that we knew of the political relation between the British
Government and the State of Nagpore was derived from the letter of
Captain Ramsay, marked No. V., Supposing from that letter that arti-
cles X. and XIV. of the Treaty of 1816 had not been abrogated or al-
tered by subsequent engagements, we thought it would not be difficult
to show that, even with the absolute authority recognized by Treaty as
belonging to the Rajab over his children, relations, dependants, sub.
jects, and servants, in temporal affairs, it was still the duty of the Brit-
1sh Government to decline to deliver up a subject, whose only crime
was his desire to profess his faith in Christ.  After the despatch of the
Memorial, however, we had an opportunity, through the courtesy of
Captain Ramsay, of reading other Treaties between the British Govern-
ment and His Highness of Nagpore, besides that of 1816. In examin-
ing that of 1826, we found that the articles regraded as so intact had,
to the best of our judgment, been altered to a very considerable extent
indeed. I think that the following stipulations of the more recent Trea-
ty will justify our view of the subject. Article X. declares : . “In the
management of the country transferred to the rajah’s immediate au-
thority by the preceding article and in that of the excepted districts,
when restored to His Highness’s control, Rajah Raghogee Boslah
bereby promises to pay at all times the utmost attention to such advice
as the British Government shall judge it necessary to offer him, with a
view to the economy of his finances, the better collection of his revenue,
the administration of justice and police, the extension of commerce, the
encouragement of trade, agriculture, and industry, or any other objects
connected with the advancement of His Highness’ interests, the happiness
of his people, and the mutual welfare of both States,” &c., and again in
Article XII. we read, “and whereas the interests and reputation of the
contracting parties require that the prosperity of His Highness” domin-
ions shall be increased and perpetuated by the operation of this Treaty,
and it is indispensable that effectual and lasting security should be pro-
yided for the welfare and happiness of the people, and against any fai-
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lure in the funds,” &c. Do not these articles alter those of 18167 If
they allow the British Government to interfere in regard to the collec-
tion of the revenue, the administration of justice and police, and the nu-
merous other subjects mentioned, and any other subjects besides, that
mny bear upon the happiness of the people, can it be asserted, with any
thing like a shadow of reason, that the Rajah is ¢“absolnte’” and that
the British Government * has no manner of concern with the subjects,”
even so far as to see that justice is done them, and their welfare pro-
moted ?

But it may be said that the articles of 1826 have themselves been al-
tered by the Revised Engagement of 1829. It is true: but, in so far
as the subjects before referred to are concerned, there is no material dif-
ference between the stipulations of 1826 and those of 1829. The latter
obviously save the Maharajah’s feelings of dignity and independence,
but they do not seem to increase his real power. It might be regarded
as an invidious thing to specify, as the Treaty of 1826 does, all the
cases in which the British Resident could offer His Highness advice, and
therefore instead of saying, that the Resident could review the judg-
ments of the Rajah’s court, control the proceedings of his police, in-
spect the state of his accounts, and even enter into his Treasury and
ascertain the actual condition of his finances, the Revised Engagement
substituted an article more general in terms but not on that account
the less comprehensive. It provides that “it should be competent to
the British Government, through its local representative, to offer advice
to the Maha Rajah, his heirs and successors, on all important matters,
whether relating to the internal administration of the Nagpore territory
or to external concerns ; and His Highness shall be bound to act in con-
formity thereto. If, which God forbid, gross and systematic oppres-
sion, anarchy and misrule should hereafter at any time prevail in negleet
of repeated advice and remonstrance, seriously endangering the public
tranquillity, and placing in jeopardy the stability of the resources whence
His Highness discharges his obligations to the Honourable Company,
the British Government reserves to itself the right of re-appointing its
own Officers,” &c. These are the terms of the existing Treaty ; and I
think if they be compared with the stipulations of that which was con-
cluded immediately before, it will be admitted that on the points under
consideration they are to all intents and purposes the same. At all
events, unless liberty of conscience be not deemed an ¢ important mat-
ter,”” unless the redress of a grievous wrong be not deemed an “import-
ant matter”—unless the only ‘“ matters’ reckoned ‘ important’ to those
connected with * the stability of the resources whence His Highness
discharges his obligations to the Honourable Company,” the provisions
of the Revised Engagement are amply sufficient to warraut the British
Resident to prevent Babi Pandurang from undergoing a long impri-
sonment on account of his attachment to Christianity.

It will be seen from the correspondence that the Acting Resident,
nolwithstanding the nabsolute authority, which he considered still to
belong to the Rajah over his subjects by reason of the Treaty of 1316,
did exercise the right of interfering in regard to one of them according
to the plain path of duty, which is laid down to him by subsequent
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engagements. In Letter No. III. Captain Ramsay promised to “ move
the Durbar to afford every profection to the boy;” and from the last
letter of the correspondence it will be observed, that the promise was
fulfilled. This then is a fact, which cannot be disputed. But on the
other hand there is a second fact of equal certainty, and that is, that up
to this date no profection has been afforded the boy, hut, on the con-
trary, on the very day he was given up by the Mission, in disregard of
Captain Ramsay’s advice, he was cast mnto prison, where for a period
now of nearly six weeks he has been closely confined, deprived of the
liberty of seeing Christian friends, denied the use of all manner of
books, while he is subjected to the annoyance of disputations with hos-
tile and unscrupulous brahmans, and permitted, as I understand, to
remain with the same dress as that with which he entered his place of
captivity. And this punishment, which if a heathen prince is to be
allowed to exercise his tyranny, and heathen priests to vent their malice,
may be protracted for many weeks to come, until the health or the
spirit of their victim sink under its influence, is said by the people in
the city to be inflicted on account of the crime of believing in the Bible,
and as a warning against all future conversions to Christianity. Put-
ting, then, the two undeniable facts together, that every protection has
been required, and every protection bas been refused, the conclusion
to which they irresistibly conduct us is one or other of two alterna-
tives—either that the representation of the British Resident in the
question of justice and humanity has not been very strong, or that
he has not the power to see that his advice is attended to. From
the last letter of Captain Ramsay, in which he says that he bdeg-
ged the boy to be protected, I should be sorry to suppose that his
earnest desires have not been called forth on behalf of the poor
sufferer for conscience sake; and hence the only inference I can
draw from the whole transaction is, that the Rajah of Nagpore, who
owns his seat on his throne to British generosity, and who is bound by
Treaty to act in conformity to whatever advice the British Government
thinks it necessary to give him either on internal or external affairs, has
become too formidable for that Government, and therefore he can tram-
ple on its religion in the person of a helpless youth partly under its
protection, and can violate an express stipulation of the existing Treaty
in his conduct towards its Political Agent, while the British Govern-
ment, though informed of these circumstances by the preceding cor-
respondence and Memorial, consents tamely to tolerate the oppression,
and submit to the indignity.

NaGPoORE, st Sept., 1848, StepHEN Hisvrop.



1848.] The Public Burial Grounds. 511

11.—The Public Burial Grounds.

We have just perused an article in the last Number of the
¢ Christian Intelligencer,”” headed ¢ Burial Grounds of the
Church of England,” in which the writer announces that it is his
object “to convey information.” Like him, we at once declare
that we have no desire for controversy : neither do we deside-
rate having any dealings, controversial or otherwise, with those
who ¢ throw both charity and candour overboard.” Nay
more, we are free to declare that, in writing these remarks, we
are not urged on by any sectarian enmity towards the Church
of England, her clergy or her laity. Indeed the principles on
which our periodical is conducted prevent our making any
remarks, on this or any other question, which might fairly be
regarded as an attack on any section of the Christian Church
Protestant. Our object is to obtain information.

The Article in the ¢ Intelligencer” does not furnish us with
the information we wish to obtain. We wish to see it definitely
specified, how or in what way the Public Cemeteries of Calcutta
can appropriately be designated by members or ministers of the
Church of England, ‘“our burial grounds.” If they were
originally purchased by members of that Church, and given
over to her office-bearers as her burying grounds; or if the
Government of the country granted them exclusively to the
clergy and members of that church; then there is no more
room for any discussion of the question. In all such cases
the Bishop, when invited by the minister or ministers of the
place and by some of the chief residents,” may, without inter-
fering with the rights of other parties, proceed to take ¢ pos-
session of the ground,” and to devote it to the ¢ solemn and
sacred purpose’® of Christian burial according to the forms of
the church of England exclusively. But if the grounds have
been originally granted or purchased for the use of the Protes-
tant public, we do not see what title the minister or ministers
and some of the chief residents can have to request the Bishop
of the Diocese to perform a service, however beautiful and
suitable it may be, the result of which hands over the ground
exclusively to clergymen of the church of England, so that
they alone shall, in all time coming, have a right to officiate at
all funerals. This would be unceremoniously to compel parties,
who may conscientiously object to the Anglican burial service,
to seek sepulture elsewhere. Now, what we want to be inform-
ed about is, not, by what kind of service the Bishops and clergy
of the Church of Eugland may, if requested as above, take pos-
session of the Public Burial Ground, and assume the right
to issue notices to Undertakers, to beware of being parties to the
conducting of funerals in such grounds, otherwise than accord-
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ing to the formularies of the Church of England; we wish to
know, with reference to the Burial Grounds called ¢ Ours,”
by the writer in the < Intelligencer,” wheuce the right is derived
to entitle a Church of England clergyman to give them that
appellation ?  The mere consecration by a Bishop does not con-
fer that right, as has lately been decided with reference to Brit-
ish burial grounds in Tuscany and Malta. Even after the
Episcopal consecration had been performed, it is announced by
competent authority, that all sects and denowinations have a
right to the use of these grounds, just as before consecration
according to the rites which their consciences permit them to
approve.

There are some stations in this country, and in other places,
where British subjects are settled, in which there is only one
burial ground. Is it either noble, generous, or suitable, that
clergvmen of the church of England should wish to have the
exclusive right to officiate in such grounds? Why should they
desire to say, to those who conscientiously differ from their
standards, unless vou accept of our services, you must bury
vour dead in places such asthose are buried in, who sand mente,
have laid violent hands upon themselves; or it may be, unless
you receive our services, you cannot bury your dead at all ; for,
in some situations, this would be the alternative? We do not
write so, either in derision, or in contempt of Church of Eng-
land standards or rites. No! In the full desire that every
member of the Church of England should enjoy every privilege
which an established church can confer upon him, we simply
ask, what is there conducive to order in saying to fellow-chris-
tians, if you wont submit to our way, you must be amerced of
the privilege of burying your dead as you conscientiously wish
to do? It isvery easy saying, “ Well, but the Dissenter places
himself voluntarily in the position in which he finds himself.
Our arms are open to receive himinto the bosom of our church ;
but he persists in refusing.” The Dissenter might re-echo the
same announcement. He too might conscientiously proclaim,
¢ We shall rojoice to cherish the fond idea of future union
among believers, by all coming over to our view of things. We
are quite ready to receive even churchmen.” But many would
be apt to say, no great liberality in that, so far as we can see.
And after all, might not a churchman conceive that a different
system in the time of Edward Sixth or Queen Elizabeth, might
have so ruled it, that, even in England, Episcopalians might
bave been Dissenters. They are so in Scotland at this day ; but
we never heard of them being debarred from the use of the
established church’s burying grounds, and of using them ac-
cording to their own conscientious views, and with their own
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burial service read by their own wministers. The noble Lord
who said ¢ prejudice hath neither eyes nor ears” was quite
right. But Dissenters, and others who differ from the church
of England, are not the only persons who fall under the con-
trolling influence of such prejudice.

We are not prepared fully to agree to the maxim  Order is
the fence of Truth.” Order alone will not serve as a fence for
Truth ; and disorder will not change Truth’s immutable nature.
Besides order may serve as much to fend falsehood as to fend
truth. There is as much order in the platform of the Church of
Rome, asin the platform of the Church of England; and where
is there more order than in that society which comprehends
the followers of Loyola? Bat though called upon to make these
remarks, we must not therefore be understood as being enemies
to order. And we think that many churches have as good a right
to lay claim to pure standards, and the vigourous exercise of
order and discipline, as has the Church of England. Yet we
do not, on the present occasion, desire to advance ought against
either the order, discipline, or thirty-nine articles of the Church
of England. What have any of these to do with this question, as
to the right of all Christians to bury their dead according to
their own consciences? Let us ask once for all, does the writer
of the paperin the “ Intelligencer”” admit that Dissenters may be
buried in what he calls < Our” Burial Grounds? He does
admit this. Very well then, let him point out, how it is con-
ducive to order to constrain the same Dissenters, in availing
themselves of their right, to do something which their con-
sciences caunot approve of. It may, in the opinion of many,
be very unreasonable, in rational beings to differ conscientiously
from the view of church Government and worship adopted by
the church of England, but still it is a fact that many good men
do so differ ; and it will not mend the matter for the churchman
to say, ““ah! we cannot help it; it is your fault, you exclude
yourself.”” Why, the persecutor of the early Christiaus, the
most hard-hearted inquisitor, might have turned round and
addressed his victim, while agonizing under his cunningly de-
vised tortures; ‘It is your own fault, you choose to differ from
me and my employers; therefore you must not say a word.”
The early christians were punished for their stubbornness in
adhering to the law of God and the truth of his word. Are
Nonconformists to be dealt with on the same principle ?

Can a man be said to intrude, if he presents himself where
he has a right to be? The Dissenter, it is admitted, has a
right to burial in the parochial burying grounds of Englaud, and
in the Public burying grounds of Calcutta: and, if so, he has
aright to have the services of his own pastor, in the burial
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ground, just as much as in the chapel. There is no sort of
analogy between the burial ground, and the church or its desk
and pulpit. The Dissenter has no right to expect the services
of his minister in a church, ¢ after he has ascended the desk or
the pulpit,”’ because neither have any right to be there ; nor do
they claim it. But Dissenters have a right to the burial ground ;
for it is admitted by the ¢ Intelligencer” that they may bury their
dead there, provided they will accept the services of an Angli-
can clergyman ; but we say, if they have a right to bury in the
public cemeteries, they have also a right to have the services of
their own minister, just as much as they have a right to be Dis-
senters.

But all are not Dissenters from the church of England.
There are in this city a large body of men belonging to the
church of Scotland, a church just as lawfully established
as is the church of England. Have they no right to inter
their dead in the public burial grounds? Oh! it may be said,
they have a burial ground of their own. Very true, but how
did they acquire it? Not by performing a * becoming and
suitable” religious service in a public burial ground, and then
calling it “ ours ;°’ but by paying down money, like Abraham of
old, and thus obtaining a good and valid and indisputable claim
to it. But the possession, or non-possession, of a Burial Ground
of their own, is not the question. The question is simply this,
has any one a right to debar them from the use of the public
burial grounds? In order to prove such a right, the English
clergymen must just show us how they are entitled to call
grounds, in which they admit Dissenters may bury their dead,
< Qur Burial Grounds.” We have already shown that Episco-
pal consecration does not confer such a title. And we deny
that any thing confers it, unless a lawful purchase, or a regular
deed conveying over the ground to the exclusive use of the
Church of England. It consequently follows that the ¢ Intelli-
gencer’s”” information falls short of the real question.

Our view of the matter is simply this; let every one, in all
matters connected with religion, enjoy the privileges, to which
he is entitled, in a way which accords with the dictates of his
conscience. There can be no order ; but there may be the worst
kind of disorder, in forcing the services of the clergymen of a pre-
dominating sect, upon those who conscientiously refuse to con-
form to the principles of that sect, whether the occasion be a
death or a marriage. Further, we cannot conceive how it is that
clergymen of the church of England should insist upon reading
their burial service, using the very clause quoted by the ¢ Intelli-
gencer,” as to committing the body to the dust, ¢ in the sure
und certain hope of the resurrection to eternal life ;> whereas it
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may be that they really have had no means of knowing any
thing of the previous life or conversation of the deceased. He or
she was not one of the sheep of their pasture; nay, may have
been regarded, by some churchmen, with the same feelings as
the Jews were wont to regard the Samaritans ; yet, after all,
be the party known or unknown, a friend or a stranger, the
clergyman assumes the right to officiate at the funcral. There
is violence in this, perhaps not to the law ecclesiastical nor to
the law civil, but most certainly to the plain common scuse of
mankind,

111.—Rev. T. Jones of Cherra.

A painful controversy seems to have arisen between Mr.
Jones of Cherrapunji and the Society in Wales, by which he
was sent to Bengal, the result of which has been a separation
between the two parties. Into the merits of the controversy
we have no wish to enter, and in publishing the following state-
ment as requested by Mr. Jones, we simply record for our
readers a few FacTs—respecting the plans he is pursuing, the
reasons for adopting them, and the objects which be has in view.
—ZEbs,

1t is of course a very unusual thing to pay péople for being
taught, but if we cannot get the natives to attend upon our
instruction unless we feed them, we must either do so or do
nothing. On the plaius the people throng into the missionary
schools because they hope to better their condition in life ; they
receive religious instruction for the sake of getting the secular
instruction, and they seek that instruction because they expect
to get a living by it ; but here there is no such inducement, and
we must give them food in order to get them to receive religious
instruction. They care very little about education as such,
because it does not bring them any worldly advautage, and even
when a boy wishes instruction himself, his parents and friends
do not care about it, and will not support him idle in school for
what appears to them worse than useless. DBut if we can sup-
port the boy, he can come even without the consent of his
friends, and we could get the whole nation, conld we but find
food and raiment for them. But if we have nothing for them
to eat, we shall have but very little of their company. Not one
of the better classes who do not take pay from us have ever
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stayed long enough to learn any thing of value to them ; they
always get soon tired, and are called away by their friends to
attend to theiv business. But we have only to adapt our means
and mode of operation to their condition. We cannot expect
them to adapt themselves to our views and ways of conducting
missionary operations, and as it is preposterous to think of sup-
porting a whole village or school, or even 50 or 100 of them,
the only reasonable way is to find employment in connexion with
the mission, as I have before proposed, so that they maydo
something towards their own support, while they are at the
same time daily receiving religious instruction.

““This leads me to the other subject of your enquiry, about
what I have done in the way of farming. But I may first state
what has passed between me and the Society on this subject.
Before I left England, it was recommended that I should settle
out in the interior and carry on agriculture, to assist me in
carrying on the objects of the mission. But when I arrived at
Cherra, it appeared to me that it would be better for one or two
missionaries to be settled at Cherra, and that it would be better
to delay going to the interior till more missionaries came out.
During the years that elapsed since my arrival, the Secretary
frequently called my attention to the Moravian mode of con-
ducting missions, and suggested that we might adopt the same
mode, in a measure, on these Hills. But I did not see my way
clear to do anything of the sort at Cherra, and continually
advised that such an establishment should be set up in the
interior, whenever a missionary settled there. Several consi-
derations led me to think the time had come for trying such
an establishment in the interior, consequently I wrote to my
friends to that effect. I had been long counvinced that no other
mode was adapted to the state of these tribes, and unless we
could devise some means to find support for a number of them
about the mission, we could not make any progress with their
instruction. The necessity for beginning seemed more urgent,
when the Society began to talk of withdrawing the mission
altogether. I thought no time should be lost in trying to find
some way of supporting the mission, without depending entirely
on gratuitous subscriptions, for I have never once entertained
the idea of leaving these people, whatever my supporters at
home may do. But what made me begin when I did, was my
health failing at Cherra. I have been sick ever since I fell off
the mule along time ago, and I cannot live at Cherra during the
rains, whereas I always find myself inuch better in the interior;
and as I was obliged to go out last May, I considered that it
would be better to be doing something than to be idle for more
than six months of the year. Pomreng is a very pleasant place,



1848.) Rev. T. Jones of Cherra. 517

but I am not quite sure that that is the very spot on which I
shall finally settle.

“TI had at Pomreng 12 boys, and 8 men and 12 women, mar-
ried and unmarried, learning part of their time, and working in
some useful way a part of every day, except the Sabbath and
rainy days. Some of Mr. 8.’s people are also learning to read
and write; a number of persons learnt through our first books
during my stay there. T had upwards of 50 persons every
Sabbath, reading and hearing the gospel. I have brought a
part of the people away now, the rest are under the care of a
teacher, and they go on with some employment as well. What
I did in the way of farming was but little. I prepared an
experimental garden, some three or four acres of land, where 1
intended growing vegetables and nursing young fruit trees, to be
ready for planting where I may finally settle. I only sowed the
first box of seed sent by the Agricultural Society, the others I
am keeping till the spring. I will send a report of them by and
bye. I have been and still am employing men in breaking up
land, with the view of planting potatoes. I intend breaking
up as much ground as will grow about 1000 maunds of potatoes,
and to change the cropsin a year or two with carrots, tur-
nips, cabbage, &c. I think that if I could manage to grow
about 1000 maunds annually of potatoes, they would support
about 25 women and 25 men in school, or rather under instruc-
tion ; and if I could get a better sort of potatoes, I may perhaps
be able by the produce to pay the expenses of about 100 people
under instruction, by making them work at least part of their
time. Of course a number of minor things will be tried, but
potatoes are the most productive. In the meantime I propose
rearing all the fruit trees I can get, and tea and coffee planta-
tions, all of which will come in and be productive in afew years
and may give support in case of the potatoes failing. I have now
only planted about 30 maunds of potatoes for seed next spring.
The difficulty is in getting funds to carry on till I can get a
crop from the land, afterwards I think there will be no difficulty
in supporting five times as many people as I could ever expect
to be able to do by voluntary subscriptions, and I conceive it quite
as honourable to get the means of supporting the natives from
a potatoe field as from public subscription, even if it were pos-
sible and desirable to support the people idle in school. There
are a variety of ways in which a greater number of natives
might be usefully and profitably employed, had I only the means
at hand to begin with. There are many advantages in employ-
ing them about the missionary and keeping them entirely separ-
ated from their friends and relatives, and I think it desirable to
have the mission as independent of gratuitous support as possi-
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ble. Of course I cannot speak of my success in farming, before
I have scarcely commenced. I cannot do much for a year or
two, and that only as I can fiud funds for breaking up and pre-
paring the ground. All the country to the uorth and east of
Pomreng is admirably adapted for horticulture and agriculture,
and there are a vast variety of elevations, so that all descriptions
of products can be cultivated in the same neighbourhood, and a
finer climate cannot be well conceived. The south-west Mon-
soon does not reach us, and the rain comes in the way of reflex
showers from the north, when the stormn from the south-west
ceases ; besides it is very central to the population of the Hills.
The west side of the valley of the “ Umngot™ is most conve-
nient to the population of ‘“ Nougcrem’ and ¢ Mauliém,’” and
about “ Jauduh,” but the east side of it is nearest the population
of the ¢“Jynteah,”” and there would be within a few miles more
people than arein all the Hills to the westward. Both sides of
the river and valley have their peculiar advantages, but at pre-
sent I have no buildings, and so must stay at Poinreng ; but I
shall conduct all my operations with the view of finally settling
on the east side of the valley, whenever I may have the means
of building, &c. there. The climate of those parts is totally
different from that of Cherra.

<71 have supported under instruction about 10 boys, 8 men
and 4 women during this year. Last year I had a greater num-
ber, but for want of funds I have been obliged to curtail. I havé
had about 50 constant hearers at my house every Sabbath twice
a day; six had declared their desire to become the disciples of
Christ, but only two of them have been baptized, a young man and
his wife ; these latter are very good, sober Christians, and have
given great satisfaction all along. The man shows a great
desire to teach and instruct his fellow-countrymen in the truths
of the gospel ; he conducts worship during my absence.

¢ The Kassis are an open and affable people, possessing a
great deal of genuine uprightness of character, and although
their superstitions are deeply rooted in their minds, they listen
attentively to the gospel and reason candidly about its truths.
But there are many difficulties here as well as elsewhere ; among
otber things may be mentioned the scattered position of their
villages and the want of large central towns, the difficulty and
expense of travelling, the migratory character of the people,
i. e. the rich always moving about from village to village,
and from market to market for the objects of trade, and the
poorer part as coolies and labourers, wherever they can get
employ, which makes it difficult to get a steady congregation
at the villages. In those parts where agriculture