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Introductory

HE story of George Miiller's life presents one of
the most striking testimonies to the faithfulness
of God that the world has ever seen. Here is a
plain and unpretentious man, albeit able, far-seeing, of
tremendous industry and surpassing business ability,
who, coming to England from Prussia, suddenly, at
the call of conscience, forsakes the prospects which
opened so promisingly before him, and accepts an
obscure pastorate in a small provincial town. A little
later, without a penny in the world, he cheerfully
starts out upon the gigantic task of providing for
the neglected orphans of his adopted country, declar-
ing that he undertakes this magnificent duty with
the avowed end of demonstrating that God is, and
that He hears and answers prayer.

If we count up the money which he received for
the Orphan Houses which he founded, for his Day-
schools and Sunday-schools, for the maintenance of
Christian Missions in other lands, and for Bible and
tract distribution, we find that the total of these
contributions amounted to over one million three
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THE LIFE OF GEORGE MULLER

hundred and eighty thousand pounds sterling. Yet
he never besought help; on the contrary, if money
sent him had been, to his knowledge, raised by means
which he deemed to be of the earth, earthy, he
politely returned it.

His sole means of making known the Lord’s deal-
ings with him, was, with the exception of an occasional
meeting in which he spoke of his hopes and ideals, the
publication of a plain Narrative, or Report, year by
year. He was essentially a writer of a godly and re-
strained sort; eschewing rhetorical style; sober and
wise ; never dull to the children of faith, yet not
striving after sparkle or charm or literary fascina-
tion. The Narrative, continued from year to year,
reflected the mind of its writer, shining, if not
with meteoric brilliancy, always with steady glow.
The one dominating thought of his life was, seek-
ing no aid from any man, however great or dis-
tinguished or powerful, to rely solely upon the Living
God. George Miiller was the apostle, in modern days,
of Faith Triumphant. This is the quality which
renders his name a wonder: this it is which makes
his life blaze like a beacon amid the darkmness of
unbelief and materialism and fantasy. The faith of
George Miiller was in the Unseen, and God justified
him.

“The things which are seen are temporal ; the things
which are not seen are eternal.” This young Prussian,
of excellent education, of sterling common sense, and
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INTRODUCTORY

with a peculiar gift for Bible exposition, stood out
against the whole world. He had no resources, no
wealthy friends to guarantee overdrafts, no name of
high lineage whereby to conjure support from society ;
it was solely in dependence upon God Himself that he
ventured upon the wonderful career which has made his
name everywhere honoured and loved by the children
of faith.

The world, dull of understanding, has even yet not
really grasped the mighty principle upon which he
acted, but is inclined to think of him merely as a nice
old gentleman who loved children, a sort of glorified
guardian of the poor, who with the passing of the
years may safely be spoken of, in the language of
newspaper headlines, as a “prophet of philanthropy.”
To describe him thus, however, is to degrade his
memory, is to miss the high spiritual aim and the
wonderful spiritual lesson of his life. It is because
the carnal mind is incapable of apprehending spiritual
truth that the world regards the Orphan Houses only
with the languid interest of mere humanitarianism,
and remains oblivious of their extraordinary witness to
the faithfulness of God.

It is true that, even in Miiller's lifetime, society
did indeed venture to look with some flicker of in-
terest upon the Houses and ejaculate: “How very
charming!” as it saw poor orphans delivered from
the sloughs of human wretchedness and vileness and
trained in useful ways of life ; but Miiller did not lower
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his flag before the salutes of men. He was not seek-
ing the plaudits of the ungodly, however wealthy,
but rather desired to win them to understand the
goodness, the majesty, the holiness, the kindness, of
the Everlasting Father, and the transcendent fact that
He gave the Son of His love for the redemption of
mankind ; and to show that, in the living present, the
Word that was of old stood true : ‘“ Ask, and it shall be
given you; seek, and ye shall find ; knock, and it shall
be opened unto you.”

Days of prosperity are often more trying than those
of uphill fight ; nevertheless, when the Orphan Houses
came to be built and thousands of orphans to be
sheltered, still there stood the -clear line of demarca-
tion between George Miiller and those who love this
present world and find their total joy therein. The
Orphan Houses have the support of the people of
God, who delight in that which is spiritual and not
carnal; yet, to emphasise the vital belief and life
aspiration of George Miiller is, to this day, almost of
necessity to come under the condemnation which,
in his own day, pronounced him *peculiar” and
“ narrow.” Nevertheless, the name of George Miiller,
if ungarlanded by the world’s roses, is a fragrance
and a delight to those who are gathered unto the
Name which is above every name.

The century in which Miiller lived was not with-
out its mighty men of God. There were outstanding
figures, serene and compelling, in Christian life and
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INTRODUCTORY

service, like Charles Simeon and the seventh Earl of
Shaftesbury and Henry Martyn ; earnest Evangelical
pastors and organisers like Baptist Noel and William
Pennefather; scholars and theologians like Westcott and
Dale ; pulpit orators like Spurgeon and Parker and
Magee ; continent-shaking evangelists like Finney and
Moody. There were epoch-making events like the
awakening of missionary effort, and the development
of Christian ministry among the suffering and afflicted.
In this century, too, there stood, in his own peculiar
place, called of God, this sunny-souled, honest-hearted
Anglo-German brother, this Christian pioneer with his
unanswerable, ungainsayable testimony for God. The
leaders of philosophic unbelief probably never heeded
him. Huxley, who, while rejecting Revelation, sub-
scribed to a Missionary Society—statedly because of
the extraordinary change wrought among savage
tribes by Christian missionaries—might well have
noted, in a scientific spirit, the thousand answers
to prayer, yea, the daily miracles, of Ashley Down,
and have caught some glimpse of the light of God;
but philosophic unbelief is seldom found passionately
engaged in inquiring into the life and evidences of
faith.

Were it possible to make a full record of Miiller’s
almost innumerable activities, the fact would remain
that, for the vast majority of people, it is with Ashley
Down Orphan Houses and their testimony of faith that
his name is associated—and that indissolubly; it is
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the story of his strugglings and wrestlings, lofty hopes
and patient waiting, victories of faith and peeans of
thanksgiving, that thrills the soul of the reader, and
fills the hearts of Christians, decade after decade, with
praise and thanksgivings.

That story, told by himself in the “Narrative of
the Lord’s Dealings with George Miiller,” was issued
in a number of yearly pamphlets or volumes, collected
from time to time into larger books, and ultimately
condensed into one record. Some additions, continu-
ing the record, by James Wright, Miiller's son-in-law
and successor, were happily included; and a further
chapter, showing the world-wide influence of Miiller’s
life and work, was contributed by the gifted Ameri-
can pastor and Bible teacher, Dr. Arthur Tappan
Pierson. The ‘ Narrative,” a thick and capacious
volume, still maintains its ministry of inspiration.
Beyond this, an official biography of Miiller and one
of James Wright, both by Dr. Pierson, have been
added to the literature of the Orphan Houses; and
the record of God’s gracious upholding of the
work, after Miiller had passed away, was forcibly
told by Mr. George Frederic Bergin in Ten Years
After.

The present volume does not affect to enter into
competition with these excellent works, but aims rather
to set out, for a new generation, in a strenuous age of
many books, the essential qualities and abiding values
of the man; and to depict his career in its broad
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outlines of faith and service, so that this Nineteenth-
Century apostle, with his glowing faith and crowded
life of glorious endeavour and achievement, his song of
praise and gratitude, may increasingly be a power-
ful factor in the spread of the Christian faith and
the nourishment of a spirit of godly courage and of
holy independence of men’s opinions.

It seems desirable, too, that his life should be
studied in the light of the historic movements of his
day. A right understanding of the times in which
he moved adds enormously not only to the interest
with which we look upon his life-battles, but to the
weight and force of his testimony. George Miiller,
of Ashley Down, is a lovely character; George
Miiller, Bible teacher and Bible distributor, and
missionary organiser, is a delight to the Christian ;
but George Miiller contra mundum, warring against
the world, the flesh, and the devil ; grappling with one
of the chief social problems of the day while yet
politicians dared scarcely recognise its existence; re-
jecting the help of the ungodly but achieving marvels
in the name of the Lord—even while almost all Europe
was in a cataclysm of revolution—was indeed an apos-
tolic witness of faith.

To popularise such a life seems to be particularly
desirable, as a fresh witness against the spirit of
materialism, when the world, in its sordid hunt for
shekels, declares its highest aspiration to be, in its own
cant phrase, to ‘“get rich quick.” Miiller's ideal,
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constantly pursued, was directly opposed to gold-
worship. The honours and wealth of men counted
nothing to him, but he sought, in the words of the
Bible phrase which was continually on his lips, to
“lay up treasure in heaven.” Whatever money came
into his hands—and ‘‘ come” it needs had to do, for he
sought it not except from God—was received as a
sacred investment for the Lord’s work. Nothing
delighted Miiller more, nothing seemed to have a
greater relish for him, than to steer directly counter to
the accepted theories of the world—for example, that
the praise of men, the puffs of secular newspapers, and
the support of earth’s great ones are essential to the
prosperity of Christian philanthropy; and this relish
was not the monastic eccentricity of a self-righteous
adventurer or the singular warp of a dreamy crank;
it sprang from the sense of Faith Triumphant in his
own soul; he realised that his sufficiency was not of
man, but of God. .

It seems desirable, then, to regard Miiller no longer
in a spirit of detachment from the conditions and prob-
lems and events of his day. True, he walked apart’
from the bustling crowd of the highway of affairs; his
hopes, his ambitions, were far removed from theirs;
he was aloof in spirit. Yet, his life-work involved a
vast amount of philanthropy, and his influence made
for the highest national good at one of the most critical
epochs in our history. It is therefore impossible to
gain an adequate idea of the man and his work if
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his story is narrowed down to a recital of his own
daily experiences, wonderful as they were, to the ex-
clusion of what was taking place around him, and of
the effects of his own labours upon humanity at large.
We would look upon Miiller not only as upon a solitary
statuesque figure, but also as a man giving his whole
life and powers to the service of God and man.

It is obvious that in reading the ‘Narrative,”
Christian men and women caught something of its
spirit and longed to taste the joys of ‘‘laying up
treasure in heaven.” Hence they carried their gifts to
George Miiller, and saw them, with infinite joy, trans-
muted into the spiritual gold of service for Christ.
Again and again Miiler breaks off his story to
urge his great lesson: “Have faith in God.” He
cannot reiterate too much. He is determined to make
the world see that God is not a far-away mystic
influence, only vaguely concerned in mundane affairs,
but is indeed the Living God, quick to hear and
certain to answer the prayers of His children. And
when the record tells of an exhausted treasury and a
feeble in-trickling of help, does he bewail his position
as melancholy and turn from God to the world? No;
he pauses only to emphasise the soundness and the
grandeur of his position, resting solely upon the
promises of the Lord.

Thus, in a time of what men might call *“special
stress,” he asks, in that quiet, careful way of his—which
suggests in its precision and compactness that to the
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glory of God he was determined to say not one word
too many or too few: ‘“ What was to be done, dear
reader, when all the money was gone?” We can
almost hear the quiet chuckle in faith, the simple laugh
of triumph in the Lord, of George Miiller’s glad soul,
as he puts his little conundrum. We almost expect him,
with a silver twinkle of kindly satire in his voice, to
pursue the query by asking: “Do you suggest that
we should seek the patronage of a pleasure-loving
world, or invoke the aid of Unbelief?”

But his own characteristic solution of the problem of
his penniless state was: “ We did what we have done
for forty-seven years—that is, we waited continually
upon God. This plan may be despised by some,
ridiculed by others, and considered insufficient by
yet a third class of persons; but, under every trial
and difficulty, we find prayer and faith to be our
universal remedy; and after having experienced for
half a century their efficacy, we purpose, by God’s help,
to continue waiting upon Him, in order to show to an
ungodly world, and to a doubting Church, that the
Living God is still able and willing to answer prayer,
and that it is the joy of His heart to listen to the
supplications of His children. In Ps. 9: 10, the
Divine testimony regarding Jehovah is: ‘They that
know Thy name will put their trust in Thee.” We
know Him, by His grace, and therefore we put our
trust in Him.”

Herein sounds the very soul of George Miler.
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Though the orphans will shortly be needing their
dinner, and though there is no money wherewith to
buy food, he will ask nobody but God. Indeed, with
the confidence of Faith Triumphant we almost hear
him meekly retort : “To whom better shall I go than
to the Source of all riches, to the Maker of heaven and
earth? Declare, and let all men know, to what more
certain, more willing Giver shall I turn, and what is his
abode *” The gracious Giver, faithful and kind, was
true to His promise; when dinner-time came, dinner
was there ; when cloth was wanted for little boys’ coats
and little girls’ skirts, cloth was there ; when payments
were required for land or buildings, or apprenticing
fees, or outfits, the money was ready.

The example of Miiller had an enormous effect upon
Christianity in his own time; that effect still grows
stronger, more than a hundred years after his birth.
Here was a man who did not merely exhort others to
trust God, but himself trusted Him; who not only
talked of the fruits of faith, but gathered them and
bade all the world taste. Long since, his precious dust
was laid in the grave, yet so powerful was the word
which by the power of the Spirit he spake to the sons
of men, that the saints still continue to lay up treasure
in heaven by supporting the cause of the orphans at
Ashley Down, and the converts of his converts girdle
the globe.

One word more. To tell afresh the story of
George Miiller for another generation, is by no means
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to cast a reflection upon any of the servants of God
who may have been led to seek support for their work
in other fashions than his. “God fulfils Himself in
many ways.” Some have followed in Miiller’s footsteps ;
others have frankly declared that, while pursuing the
same or similar objects, to the glory of the same Lord,
they elected to follow other plans with regard to
finance. Miiller never placed himself on a judgment-
seat, to pass censures upon his brethren : the question of
contrasts and comparisons simply did not arise ; he had
enough to do to pursue his own ideals, to bear his own
testimony ; nor was he touched with any conceit of
superiority to others of the pilgrims of faith. Not
being Miiller, they might not act like Miiller ; and yet,
like him, they might still be laying up treasure in
heaven—whereat he would rejoice, and thank God.
At the same time, none of such contemporaries of
his failed to realise, with thanksgiving for his life
and service, that George Miiller stood in a place of
his own in the records of Christian philanthropy.

It is impossible to differentiate between Miiller the
man, struggling, toiling, witnessing, rejoicing, and
Miiller the hero of faith ; for he was not two beings,
but one; bearing all things—of human sorrow and the
world’s contempt ; believing all things—in the glow
of a fervent trust; hoping all things—seeing beyond
the incessant labours of administration the vision of a
host of children serving the Living God; enduring all
things—without one mournful note, holding all the
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time that ‘“ Whatsoever is not of faith is sin.” Thus,
called of God, in the plan and purpose of God, to give
his age the reproof and warning, the testimony and
object-lesson which it needed, he answered, he toiled,
he believed, he saw. Then, after a long life, crowded
with the beautiful activities of Christian service, he
passed to the city of light, where faith dissolves in
sight and he sees the Lord as He is.

In the long record of latter-day apostles of the
Lord, who have witnessed for Him and have served
their generation in ways that render their memory fra-
grant, Geeorge Miiller holds such an honoured place that
there is no one quite resembling him, except it be August
Hermann Francke. In the daring of faith—which is
yet simply to say, the path of childlike obedience and
trust—he seems almost as one apart from the rest of
us, as we survey not only what he was but what he
wrought. Where else in the annals, at any rate of
Christianity among the English-speaking peoples, shall
we find his like? Nevertheless, all we see and know
of George Miiller leads us not simply to Ashley Down
and to deeds of mercy and love and faith, but to the
Cross and the Throne. There must be no glorifying of
man in the mighty Presence. In this also, Miiller must
have his way. Was it that a man wrought marvels?
Nay: God, justifying the faith of His servant, which
He had Himself inspired, sent what men call “vast
sums of money,” to be used in the furtherance of the
everlasting Gospel, and chiefly, as a testimony to the
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fact that God, who was in the Beginning, is Now,
and is the Rewarder of them that diligently seek Him.

In surveying the life of Miiller, then, we seem to
be linked with the Divine and the human. The
treasure of faith was bestowed in an earthen vessel,
that the excellency of the power might be of God,
and not of man; and this sprig of green from a
later century is laid upon his tomb, and his deeds
and sufferings and victories are here recorded, not
that George Miller may become the mystic subject
of a new hero-worship, but that the Name may be
glorified, and the children of God reminded of their
magnificent privileges and opportunities, in that they
are called of God to the exercise, in His service and
by His grace, of Faith Triumphant.

14



CHAPTER 1
The Converted Student

HERE arrives in London, early in the year 1829,
T a young Prussian, level-headed, earnest, and
thoughtful. Although he has been a student
for long years, and has distinguished himself at the
University of Halle, he has come to England for a
further course of study prior to devoting himself to
missionary work among Jews. His name is George
Miiller. He is destined, under the direction of the
Spirit, to inaugurate a spiritual movement which shall
bring men back into an atmosphere of trust, and,
standing by the eternal verities declared of old, to
witness against the deadness of formalism, and the
fanaticism of revived medisvalism, and the iciness
of unbelief, that God is, that His Word is truth, and
that He is the Hearer and Answerer of prayer.

George Miiller was born at Kroppenstadt, in
Prussia, September 27, 1805. A few years later
the family removed to Heimersleben, four miles away,
Miiller, senior, having been appointed a collector
of excise there. In 1821 there came another removal,
for a similar reason, to Schoenebeck, near Magde-
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burg. Young George Miiller, as his own confessions
show, in their Augustinian frankness, mingled folly
with study. The mad ways of an ungodly world
fascinated him—indeed, he seemed a little madder than
the rest, in his pursuit of pleasure. No Monica poured
out her soul in prayer for him. His life, in its eccen-
tricity of headlong adventure, might have suggested
new wine-stained fancies and intricacies of intrigue
to Wycherley or Congreve; and perhaps there is no
more striking instance in modern history of the trans-
formation that is wrought by grace, the power of the
Spirit, through faith, than that which is furnished by
the contrast between George Miiller, the reckless liber-
tine, the devotee of Horace and Moliere, and George
Miiller, the saint of God, the student of the Word, the
tender shepherd of the lambs of Christ’s flock.

The night his mother died, George, all unaware of
her prostrate condition, was playing cards until two
o'clock in the morning; and when day came he and
his dissolute companions went roistering in a tavern
and were seen rolling, in a drunken condition, about the
streets. At this time he was but fourteen years old.
As the years came and went, he still squandered
time and money in the riotings of vice. He made,
indeed, some formal recognition of Christianity, and in
the midst of Bohemianism studied much, preparing for
the University, it being his father’s ambition for him
that he should ultimately become a clergyman, ‘‘ not
indeed,” as George himself naively remarked, ‘ that I

16



THE CONVERTED STUDENT

might serve God, but that I might have a comfortable
living.”

Acquiring a considerable education, he began to
take pupils, whom he instructed in languages ; and, to
recover the lost confidence of his father, he strove to
maintain a semblance of respectability. At length he
entered Halle University as a Divinity student, re-
solved to quit for ever the primrose path of dalli-
ance—not, however, from a godly fear, but lest he
might otherwise experience difficulty in obtaining a
pastorate ; moreover, the highly paid places in the
ministry, upon obtaining one of which his heart was
set, could only be hoped for by those possessing
important degrees; wherefore he was determined to
give himself to studious days and nights.

In such a spirit he arrived in Halle, but his resolu-
tions failed him. The sense of freedom to follow the
dictates of a rebellious heart, and the fasecinations of a
life of indulgence, arrested and quenched his new de-
votion to, at any rate outward, decency. The tavern and
the gaming-table renewed their hold, and the Divinity
student quickly became a bondslave of iniquity.
Directly he obtained money, it was squandered in
wickedness. Telling the truth was a rare thing with
the George Miiller of those days. There was little
in University life to help him struggle out of the
slough, for, of nine hundred Divinity students, all of
whom were allowed to preach, scarcely any had tasted

the heavenly manna. He read Voltaire and Cicero
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with delight, but the words of eternal life held no
attraction for him ; indeed, he did not even possess a
Bible. George Miiller, of all men, without a Bible !

This night of sin was dark, but the dayspring was
at hand. One day, Miiller, with some of the rabble
rout of the ungodly, was drinking in a tavern, when
he recognised a former schoolfellow whom he calls
“Beta.” The two were at once attracted to seek one
another’s company, drawn by oddly antagonistic ideas
that might in other days have supplied a subject
for Moliere himself, were it not that an element
of spiritual tragedy also entered thereinto. Miiller,
still anxious to preserve an appearance of society
polish and moral respectability, with an ultimate
view to the loaves and fishes of ecclesiastical
appointment, desired the company of ‘“Beta” as a
steadying influence; ‘‘Beta,” on the other hand, was
a wretched backslider, intent upon pursuing the
frivolities of the world, and seeing in Miiller one who
would guide him gaily into the circles of wine-bibbers
and gamesters.

The two, accompanied by a couple of other students,
went upon some wild pleasuring journeys through the
country, their sight-seeing being attended by a good
deal of drinking. Of the widely diverse anticipations
cherished by Miiller and * Beta,” it was inevitably the
latter's that was realised. They had pawned their
books to obtain money for these jaunts, and had

obtained the necessary passports by means of forged
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letters—ostensibly written by their parents. In
such a spirit, these four made a tour of Switzer-
land ; and Miiller, in carrying the purse, not only
undertook a task similar to that of Judas, but executed
it in a like spirit, for he so manipulated the accounts
that, to put the matter delicately, the journey cost
him only two-thirds of the amount which each of
his friends contributed. He oscillated between repent-
ance and indulgence. Now a sense of grief for his
ways of life would afflict him; now he would plunge
deep into dissipation. Going home to see his father,
he resolved to live differently; returning to Halle, he
was at once back in the taverns.

While struggling vainly with the sins of his heart
and the misery of his mind, he was seized with a
sudden wish for yet another “ pleasure journey.” This
time he was set upon going to Paris, and in order to
raise the necessary money he undertook to translate a
French novel into German, for a newspaper. It must
be remembered that at this time he had never really
heard the Gospel presented as a living message, nor
had he met with one person who lived, or expressed
any desire to live, according to the rule of Holy
Scripture. Despite his studies in Divinity, the idea
of the New Birth was a startling novelty to him, his
conception of Christianity being merely a mental
acceptance of certain dogmas and statements. As to
the personal experience of the joyful knowledge of sins
forgiven, and of regeneration by the power of the

19
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Holy Spirit, he was in utter darkness. Religion was a
matter of *“ doing one's best.” The difference between
himself and the rest of his circle, in morality of life,
was simply one of degree, and, actually, this was so, for,
with darkened hearts and lives, they were, with the
exception of ““ Beta,” entire strangers to God.

All this time, “Beta” was writhing under con-
viction of sin. The memory of the Swiss expedition
was like a blight upon his life. With a broken heart
he confessed his guilt to his father, and on returning
to the University carried with him a letter of introduc-
tion from a Christian friend to a Halle tradesman, named
Wagner—at whose house meetings were held for
prayer and praise. In a happy moment, Miiller one
day accompanied ¢ Beta " on a stroll. Possibly ‘‘ Beta ”
perceived in his friend some glimmering of desire after
the truth ; possibly Miiller remained silent on the sub-
ject of worldly pleasuring, owing to the evident change
in his companion’s demeanour; in any case, ‘“Beta” told
Miiller of the meetings in the tradesman’s house, and
explained the procedure: “they read the Bible, sing,
pray, and read a printed sermon”—meetings for ex-
pounding the Scriptures being illegal in Prussia, if no
ordained minister were present. A few weeks before,
such a programme might not have exercised any
fascination upon Miiller, but now, directly he heard
of such a meeting, the thought of it fired his soul.
The poor weeds of earthly folly began to appear in their

true aspect. The cap and bells lay among the dust ; the
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river of pleasure was silvery no more, but a nauseous
stream. He felt instinctively that he had “found
something after which he had been seeking all his
life.” It was SBaturday afternoon; a meeting was to
be held at Wagner's that evening; would  Beta”
kindly take him ?

““Beta” was at first a little deprecatory, thinking
that “ Bible-reading and prayer and a printed sermon”
would scarcely harmonise with the flippancies of the
French novel and the vapourings of beer-halls. Miiller,
however, was eager, and “Beta” promised to call for
him in the evening.

Instinctively feeling that there was something to
be found at the tradesman’s that all the University
dignitaries and professors had failed to impart, Miiller
went accordingly to this humble gathering of believers,
and, being utterly in the dark as to the delight
of Christians in seeing the ungodly manifest an in-
terest in spiritual things, he began to stumble out an
apology for attending. ¢ Come as often as you please,”
responded warm-hearted Wagner, ‘house and heart are
open to you.” Miiller was profoundly touched. He
surveyed the little assembly with new and heavenly
thoughts illuminating his mind. A Christian brother
named Kayser® fell upon his knees to pray—greatly to

! Frederick Gottlieb Kayser, afterwards a missionary. He was
appointed, in 1827, by the London Missionary Society, to Kaffirland.
After arriving at Cape Town he pushed forward to found a new station on

the Keiskamma River, but in 1836 he removed to a more suitable locality
up the river, founding the station called Knapp’s Hope. In 1846 the
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Miiller's amazement, for he had neither seen any one
kneel to pray nor done so himself.

Next, Kayser read a chapter and a sermon ; & hymn
was sung, and then Wagner led the little company in
prayer. A plain man, this Wagner: his portrait may
yet be seen—a shrewd, far-seeing man of affairs; kindly
withal ; taking life seriously; he had learned also to
walk with God, and was taught of the Spirit; hence
Miiller, coming into the gentle dawnlight of the Gospel,
realised that there was much more in real prayer than
literary phraseology or graces of diction. ‘I could
not pray so well, though I be much more learned,” he
concluded.

The humble little meeting wrought a revolution in
Miiller's experience. He was happy—he knew not
why. The peace of those who love the law of God
was on his soul. To wait a whole week, for a second
meeting, was impossible. The next day, and the next,
and again and again, he went to Wagner's, to read the
Bible with him. The idea of the Paris trip was given
up, and though he did not immediately disentangle
himself from the novel-translating affair, but concluded
the work, he realised the impossibility of touching pitch
without being defiled and accordingly burned the
manuscript, instead of selling it.

Now came the terrible struggle, with inbred sin,

Kaffir War broke out, and Kayser found it necessary to retire to the Kat
River; but in February, 1848, he was back at work at Knapp’s Hope,
where he remained until his death, which occurred in 1868, about nine
years after his retirement from active service for the Society.
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of a man who sees the highest towering in the
front of his life, loves it, is determined to follow
on, and yet finds his own heart is in league with
things evil. Miiller broke loose from the tipsy wits
of the tavern; he almost, but not quite, conquered
the habit, which had unhappily laid so powerful
a grip upon his life, of telling falsehoods. Now,
when he fell into open sin, he found no satisfac-
tion therein. His lament might have been fitly ex-
pressed in the Pauline cry that so many, down the
centuries, have echoed, striving to conquer without
the aid of the conquering Christ : “O wretched man
that I am! who shall deliver me?” He prayed, read
the Scriptures, meditated, went to church.

Meantime, the students laughed uproariously.
“ George Miiller & saint! Miiller of the gayest company;
Miiller of deep drinks and madcap adventures!”
Nevertheless, Miiller heeded neither their sarcasms
nor their invitations back into folly—

Reply not to me with a fool-born jest :

Presume not that I am the thing I was;

For God doth know, so shall the world perceive,
That 1 have turn’d away my former self;

So will I those that kept me company.

At length, too, he saw that for the renunciation of sin

and folly he required the aid of a Greater than he. That

aid he sought; that aid he found graciously given.

There could be but one Way of Life for him, and as he

entered in he declared : * The individual who desires to
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have his sins forgiven, must seek for it through the blood
of Jesus. The individual who desires to get power over
sin, must likewise seek it through the blood of Jesus.”
It was in November, 1825, that he found peace with
God, though not until July, 1829, did he make what
he called his “full surrender.”

In the period between these two dates he fell
occasionally into coldness, and into sinful ways, yet
his heart was set upon doing the will of God. He
hoped to be a missionary, stimulated by the example
of a godly youth who, leaving circumstances of wealth
and ease, went out to preach the Gospel among Jews in
Poland. In order, however, to obtain admission into-
any Missionary Society in Germany it was necessary
for Miiller to obtain his father’s permission, and this
he sought, but only to be met with indignant refusal.
“Was all the money that had been spent upon his
education to be wasted ? Was he not, after all, going to
secure some well-paid post in the Christian ministry?”
Reproaches, however, proved unavailing to move this
singalar son to alter his views; the father wept and
entreated—although his urgency, it must be confessed,
was caused by the passing of the hope that in some
“ comfortable parsonage” of his son’s he might himself
pass life’s evening in quiet ease. Miiller returned to
Halle, resolved upon doing the will of God ; deciding
at the same time, although he greatly needed
money—having yet two more years at the Univer-
sity—not to ask his father for any, it being mno
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longer an ambition of life to secure a ““comfortable
parsonage.”

George was now without means, but the Spirit
taught him to walk in the path of faith; and all
needs were supplied. Three American ministers, visit-
ing Halle but not understanding German, desired to be
taught the language, and Dr. Tholuck, the famous and
godly Professor of Divinity who had now come to
Halle, advised them to employ Miller. They did so,
and paid him so well for this and for translation work,
that his embarrassment was removed : ‘‘Thus did the
Lord richly make up to me the little I had relinquished
for His sake.”

In view of Miiller’s experiences and position at this
time, it 1s desirable to bear in mind two men—Tholuck
and Francke. Tholuck was, of course, an Evangelical
champion of world-wide reputation, both in class-room
and pulpit, as Francke had been before him. Halle
was the headquarters of German Rationalism ; yet it
seems not too much to say that Tholuck, by the power
and sympathetic nature of his teaching of Christian
truth, entirely changed the condition of affairs. He was
intimately known and highly esteemed in England and
America, and was an ardent member of the Evangelical
Alliance. By reason of his gifts and godliness he was
an admirable instructor and guide for an eager seeker
such as George Miiller; moreover, he was keenly con-
cerned in the welfare of orphan children, having formed
a home for such in Berlin, where, also, he had evinced a
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particular interest in advising and helping young men
who desired to give themselves to the work of the
Christian ministry. Tholuck restored Halle University
to the position which it had attained, immediately
upon 1its organisation—in 1691, by the Elector
Frederick IIl. of Brandenburg—as a lively centre of
Evangelical zeal and fervour; which original position
was created chiefly by the Christian devotion of August
Hermann Francke.

To turn for a moment to Francke himself. His
spirit and life were early manifested in his preaching.
Philip Jacob Spener and he may be described as the
two chief figures in the so-called Pietistic Movement
in Germany, which, when the Lutheran Church had
backslidden into cold intellectualism, reaffirmed the
great truths of saving faith and the New Birth and the
priesthood of believers. The designation  Pietists”
arose as a term of reproach ; actually, it signified a
new protest against spiritless orthodoxy and a return
to apostolic principles and methods. So large were
the crowds, including many Roman Catholics, who
thronged to hear Francke at Erfurt, that a fierce
opposition arose, as an outcome of which he was
expelled from the town. Prior to this, his lectures at
Leipzig had created such offence that he left the
city, but a few weeks after quitting Erfurt he was
appointed to the chair of Greek and Oriental
languages at Halle, where * Pietistic” principles

triumphed, the theological professorships being filled
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by men who held the ‘“new” views—which, how-
ever, were just as old as Christianity itself. Francke
afterwards became Professor of Theology; but also
laboured, all the time, as pastor of a church in the
neighbourhood. Scarcely, however, had he settled to
his duties at Halle, when, stirred by witnessing the
lamentable condition of outcast children, he began
to gather them into & meeting-room, feeding, clothing
and teaching them. Next, it became necessary to take
a house, and gradually this remarkable philanthropy,
commenced as a sort of Ragged-school, greatly
developed, so that Francke established an Orphanage,
with Day-schools as an auxiliary, where hundreds of
poor children received Scriptural instruction and
physical benefit.

To return to Miiller. On the advice of friends, he
decided to take no immediate steps towards becoming
a missionary, but the call to give himself fully to
the work of God sounded in his soul: he distributed
missionary papers and, above all, sought to win souls
for Christ amid the darkened people around him. The
field was large and difficult; in Halle “‘all the ministers
were unenlightened men”; but he sought out the saints,
had sweet fellowship with ““Beta” and the rest, and at the
invitation of a schoolmaster preached his first sermon,
in a village near Halle. That is to say, he first secured
a printed sermon, fashioned it afresh in manuscript,
and committed it to memory. At eight o’clock in the
morning he gave this address, in a chapel of ease; at
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eleven o'clock he gave it again, in the parish church.
He afterwards confessed : “I had not light enough to
see that I was a deceiver in the pulpit, since everybody
supposes that the sermon a man preaches is his own.”
There was yet another service to be held, in the after-
noon. George need not have taken part, for his friend
the schoolmaster might have read a printed sermon,
but there was bubbling up in the heart of poor, re-
pentant, earnest George Miiller a love for the Lord
that inspired him to preach again. ‘I had it in my
heart to preach !” Here is the secret : what matter how
stumblingly he goes to work? True, he has no other
printed sermon, no other manuscript, no other address
learned by heart ; but he breaks out in a suitable word
upon Matt. 5: 83— Blessed are the poor in spirit : for
theirs is the kingdom of heaven.” The people listen
with new interest, and the joy in his own soul is deep.

It is a delightful study to trace, in his personal ex-
periences at this time, how wonderfully he was being
taught by the Spirit the supreme lessons that were
necessary in the shaping of his life according to the
Divine plan. For example, in his poverty he was glad
to take advantage, for a time, of certain free lodgings
for poor students of the University. The lodgings,
a foundation of Francke’s, were specially for Divinity
students, Francke, as we have seen, having been
Divinity professor. What was of peculiar importance,
however, in Miiller's case, was the position of the

lodging-place; it was in the great Orphan Houses
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which Francke had not only, by the grace of God,
erected, but had maintained in simple faith in Him.
Thus, Miiller's hour of need took him to the very place
where he would come into immediate and intimate
relationship with the work of sheltering and educating
orphans, a work essentially Christian in its aims, and
depending for its support solely on the daily provision
of Him who sent the ravens to Elijah.

Another profound lesson regarding the finance of
faith was received in connection with the asking of a
small loan which he wanted for helping a poor relative
and for defraying a debt remaining from his days of
extravagance. Miiller had not yet learned that, to use
one of his own expressive phrases, “ There is no ground
to go from the door of the Lord to that of a believer.”
Hearing an excellent account of a certain wealthy and
aristocratic lady he decided to ask her to lend him
the required sum. In the course of his letter he told
the story of his conversion, and, in case she should be a
stranger to the Lord, he endeavoured to lay before her
the way of salvation.

His good opinions of the lady were erroneous; she
was neither godly nor charitable ; nevertheless, the exact
sum for which he asked was sent him as a gift, in silver
coin, by an anonymous correspondent, who wrote: “ A
peculiar providence has made me acquainted with the
letter you have written. You are under a mistake
concerning her, but, that I may lessen in some measure
the difficulties in which you seem to be, I send you the
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enclosed small sum, for which you must thank, not
the unknown giver, but the Lord, who turneth hearts
like rivers of water.”

Overwhelmed with gratitude to God, and recog-
nising also the force of the letter in adding homely
admonitions to “beware of vanity and self-com-
placency,” he walked out of Halle, seeking some
solitary place where he might commune with the
Lord. It was winter, but, behind a hedge, although
the snow lay a foot deep, he fell upon his knees and,
with a blessed realisation of his Heavenly Father’s
goodness and mercy, poured out his soul in prayer
and praise, dedicating himself afresh to the service
of God.

During these days of preparation, one other founda-
tion principle came into being, of exalting and study-
ing the Bible. His long neglect of Holy Scripture
meant that he understood it comparatively little and
found it easier to read biographies and sermons,
Thus, for the four years following his conversion, he
“ preferred the works of uninspired men to the Oracles
of the Living God.” While winning knowledge of the
victories of the warriors and pilgrims of faith he yet
neglected the study of the great essential facts, of
man’s ruin and God’s redemptive purpose and work
in Christ, which are basal for the acquirement of an
intelligent understanding of Divine truth. The meet-
ings at Wagner’s helped him much by their simplicity
and directness ; and a gathering of Christian students,
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equally instructive, was providential, for it guided him
into the apostolic way of assembling together to praise
God, in humble, brotherly fashion, which must have
lived in his memory and had important results in after
days. These meetings for students were for some months
held in Miiller's own room—up till the time he left
Halle ; and they were meetings around the open Bible.

Miiller, nearly twenty-two years of age, was now
considering the great question of his life-work. He had
acquired a sound education, and was endowed with
a remarkable faculty for teaching. The Word of God
was in his heart; the service of Christ was his chief
joy; he was determined to follow the light. First,
there seemed to be an opening to proceed to Bucharest
as assistant to an Evangelical preacher; indeed, he
was actually accepted for the post, by an English
Society, but the breaking-out of war between Russia
and Turkey® led to the cancellation of the arrange-
ment, Just previous to this, the Sunday evening
meeting in Miiller's room was attended by his friend,
the young missionary to Polish Jews, who expressed
a fear that, owing to ill-health, he would be obliged
to give up that particular branch of service. This
led Miiller to study Hebrew, in which language he
delighted, and Dr. Tholuck one day pointedly asked

1 That is, the war following the “ untoward incident” of the battle
of Navarino, centring in the gquestion of freeing Greece from Turkish
domination and resulting in the erection of the Danubian Principalities
into practically independent States and in the creation of the modern
Kingdom of Greece.
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him : Had he ever thought of labouring among Jews?
An opening might possibly occur in connection with
the London Society for Promoting Christianity amongst
the Jews, of which Society Tholuck was himself a
representative. To this Miiller naturally replied that
it would scarcely be proper to think of that, all
arrangements being made for going to Bucharest.
Tholuck assented, but, on the war breaking out, he
recurred to the subject, whereupon Miiller, after con-
sulting with more experienced brethren, resolved to
offer himself. Upon this, Tholuck communicated
with the Society’s headquarters and eventually a con-
ditional acceptance was received: Miiller would be
regarded as a missionary student, for six months, on
probation, providing he would make his way to
London. There was somewhat of gall in the cup.
Miiller had passed through the University and was
not without fine opportunities of utilising his scholar-
ship in the educational world ; yet he was asked to
become a student once again. But, since this seemed
clearly to be the will of God, he agreed. Yet there was
one apparently insuperable barrier to his departure
for England : it was the Prussian law demanding
universal military service.

Some prominent officers who were also men of God
became interested in him on learning his object, and
sought to helphim. Nevertheless, exemption was refused
even by the King of Prussia himself; Miiller, it seemed,
must yield the demanded three years' service ; yet at
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the last moment he was declared, on being medically
examined, to be physically unfit. A second military
physician gave a confirmatory verdict, and the com-
manding officer issued him a ‘‘dismissal” for life
from military service ; adding, as a Christian intensely
interested in the conversion of the Jews, a few hints
as to the most suitable Scriptures, particularly Rom. 11
for impressing upon rebellious Israel.

On March 19, 1829, Miiller arrived in London
His mind was set on the evangelisation of Jewry,
although, all unconsciously to himself, God had equipped
him for a different field ; however, he was determined
to be obedient to the heavenly vision—and in his heart
he carried the sweet memory of the Halle Orphan
House.



CHAPTER 11
Miiller and the Brethren

N an ecclesiastical sense, it was a disturbed and
distressed England to which Miiller came. Spiritu-
ally and socially it was, taking a wide view, a
“dead” time. The example of the Court made for
profligacy. The Napoleonic wars had left the nation
a heritage of military and naval glory; but social con-
ditions were developing which, unless speedily remedied,
were bound to generate intense misery and degradation
and a spirit of revolution, the end of which no man
might foresee.

The Evangelical party of the Church of England,
however, was making a splendid struggle, cherishing
glorious hopes of the evangelisation not alone of
Britain itself but of the world’s untouched heathen in
other lands. Only two years later, Exeter Hall was
built, becoming at once a rallying-place for godly
Anglicans, and, with expanding usefulness, for good

1 ]t is well to remind ourselves that the ¢ Evangelicals ” and the ¢ Low
Church” were distinct groups. As Balleine says (see A History of the
Evangelical Party) : “ The clergy, whose churches were falling to pieces
through dirt and dampness, the fashionable, card-playing clergy of the
towns, the port-loving fox-hunting squarsons of the villages, were all Low
Churchmen. But they hated Popery even more than prayer-meetings,”
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causes innumerable, particularly of missionary enter-
prise; 1ts name also becoming an offence and byword
to the ungodly all the world over. How much the
upraising of a flag of righteousness was needed in those
days is sufficiently demonstrated by the bitter hostility
which was displayed, equally among Churchmen and
Nonconformists, against the attempt of zealous men
and women to carry the message of Redeeming love to
the “regions beyond.”

The Oxford Movement was beginning to sound its
melancholy call back to the bogs of superstition, under
Newman and Keble and Richard Hurrell Froude, and the
rest of the Anglican medizvalists who, with Faber,
were vowing that life should be “one crusade against
the detestable and diabolical heresy of Protestantism ” ;
or, like Ward and Dalgairns, were panting for the
day when ‘“the ears of Englishmen should become
accustomed to hear the name of Rome pronounced
with reverence.” Yet, at the same time, there was
being raised up of God a body of witnesses whose
testimony—all drawbacks of fleshly confidence, human
disputation, and doctrinaire hair-splitting to the
contrary—has been of enormous and world-wide im-
portance in the revival of apostolic ideals, and in the
honouring, not of the traditions of men but of the

Here, of course, was an opening for Ritualism with its numerous services,
activity in the restoration of fabrics, arch®ological tastes, and its gorgeous
vestments and embroidered altar-cloths. Here was the opportunity, not
merely for the Pugins, but chiefly for the industrious “ Puseyite ” priest,
whose activity thus presented a contrast with the habits of dashing vicars
whose chief ambition was to shout *“Tally-ho !” and “be in at the death.”
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Holy Spirit Himself, as Guide and Instructor. These
witnesses were the early Brethren.!

We are not so much concerned to trace the precise
beginnings of what became the mighty Movement of
Brethrenism : the Movement itself, as it was used of
God in the accomplishment of His gracious purposes
and plans, is what matters. Not that Brethrenism was
a swiftly formed force. At first it grew slowly, but
the rivulets of earnest thought and holy aspiration to
return to the simplicity of the early days of Christianity,
trickled together and formed a river deep and powerful.
The Tractarians, in their journey back through the
ages in the quest of truth, stumbled in the mor-
asses of medisevalism, and chased will-o’-the-wisps
instead of following the true light; the Brethren went
back all the way to the little company that gathered
in the Upper Room, or that stood upon Olivet, watch-
ing the disappearance of Christ in the clouds, and
hearing the sacred assurance of the heavenly visitant,
that in like manner He should return.

The Assemblies at Dublin and elsewhere were a

! The title, “Brethren,” might be accepted (the qualifying term,
¢ go-called,” must inevitably drop out of use—in fact, is well-nigh dead),
yet there remains the present-day necessity of differentiating between
the “Open” and the “Exclusive” Brethren. The latter term, in par-
ticular, sounds a little offensive, yet both designations are tersely descrip-
tive, and have long been used in ordinary conversation ; they become
recognised titles whether we will or no. After all, “Quaker” and
“Methodist” came as popular nicknames. The names in common use
at least get rid of the localising term “ Plymouth Brethren”—which,
however, arose naturally enough, through the early origin and the strength

of the Plymouth Meeting.
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protest equally against priestism and worldliness;
they were necessarily a protest against the Mass-
offering priest of Ritualism, the hunting parson of
the Low Church, and the Ilatitudinarian, theatre-
going Nonconformist who preached polished moral
sermons and made glowing social appeals, but seldom
touched upon soul-winning. The Brethren, however,
were not people of negations. They stood for
simplicity of life and for missionary zeal at home and
abroad, for devotion to Christ, for loyalty to the
Scriptures of Truth : and this, not for the furtherance
of a theory, but because, following the Lord, they
realised that the promise made in the Temple was
theirs, that out of their innermost being should flow
rivers of living water.

The brethren who became prominent in the
Assemblies were not only zealous and self-sacrificing ;
they were gifted and able members of Christian churches.
Anthony Norris Groves, the Exeter dentist, and John
Gifford Bellett, the Irish lawyer, were, like John Nelson
Darby — the curate from Wicklow — of the Anglican
Communion ; Edward Cronin was a Congregationalist.
Groves had purposed to go to the foreign field, in con-
nection with the Church Missionary Society. However
loosely they held together at first, the Brethren, par-
ticularly when Darby’s influence became prominent, at
Plymouth, speedily made a deep mark upon Christian
life and thought throughout the world. ‘This, I doubt
not,” said Groves to Bellett, while they walked together
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along a Dublin street, ““is the mind of God concerning
us : we should come together in all simplicity as dis-
ciples, not waiting on any pulpit or ministry, but trusting
that He would edify us together by ministering, as He
pleased and saw good, from the midst of us.”

Groves’ practice as a dentist was worth fully £1500
a year. Money, however, was dross to him. He lived
to do the will of God, and forsaking all, went to
Bagdad as what the world elects, not without a touch
of satirical amusement if not of superior scorn, to style
a ‘‘free-lance ” missionary—which is to say, he looked
only to God for his support. The circle of Brethren
also came to include: Dr. Samuel Prideaux Tregelles,
the distinguished Biblical scholar; J. L. Harris, an
Anglican clergyman, and son-in-law of Legh Richmond ;
Benjamin Wills Newton, Fellow of Exeter College,
Oxford ; Francis Wiliam Newman, the brilliant but
erratic brother of the brilliant but erratic Tractarian;
and the Hon. John Vesey Parnell, afterwards (succeed-
ing his father) Lord Congleton.

The influence of Brethrenism upon the religious
life of the United Kingdom and indeed of the world,
proved powerful at a specially momentous period. The
Oxford Movement was essentially one from the Bible
to ecclesiasticism : the Brethren Movement was essen-
tially one from ecclesiasticism to the Bible. Trac-
tarianism found its emblems in the Mass and the Priest :
Brethrenism stood for the common gathering around

the Lord’s Table, and the priesthood of believers. If
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the Ritualists’ badge was, fitly enough, a wooden cross
with an image of the dead Christ thereon, the Brethren’s
was an open Bible, telling of Atonement for sin, of
Resurrection and Return.

A common criticism of the Brethren among the
Churches of the Nineteenth Century was that they were
“ disturbers of the peace”; but the Brethren, eager
for holy endeavour and for fresh proofs of loyalty to
the Saviour’s commands, might well retort upon many
that the ““ peace” which was ‘‘ disturbed ” was simply
that of selfish apathy. It must inevitably happen
when a new spiritual movement—not a mere fantastic
craze—arises, that zealous men and women in the
churches, whose righteous souls are vexed by the
melancholy spectacle of nominal Christians being
absorbed in worldly pleasure and indulgence, break
away, and throw in their lot with the new movement;
whereupon the fashionable religionists, instead of
repenting in sackcloth and ashes, retort upon holy
zeal with cries of * sheep-stealers” and * fanatics.”
So it was, to a considerable extent, with the Brethren,
who, we must ever remember, stood for a return to
first principles, and were therefore desirous of being,
simply, Christians, and could not admit the impeach-
ment of being a sect : indeed the idea was of necessity
obnoxious ; “sect” they were not : not to be a sect, not
to form a new “ system,” but to follow, by God’s grace,
the apostolic order, as Christians, only: this was the aim.

Apart even from the contributions of Brethren to
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Theology and Bible exposition—evidenced chiefly, per-
haps, in the teaching and writings of Tregelles
and William Kelly and Darby and C. H. Mackintosh
—the Movement rendered enormous service to the
Christian cause. It created a body of men and women
against whose faith and zeal the devastating winds
of destructive criticism and the sapping waves of
sacramentarianism beat vainly as against a house built
upon the Rock. It moreover raised up, among the
Open Brethren, a new and living force of Evangelism,
founded upon the plain truths of the written Word,
which recognised no boundary of nationality, but was
occupied, albeit often under circumstances of difficulty
and danger, with the proclamation of the Gospel. So
unostentatiously do Brethren work that the world
takes little account of them, except when one of them
flashes back into Europe after long years of incessant
toil in the heart of Africa, or the interior of China, or
the swamps of Guiana.

In order to an intelligent understanding of George
Miiller's life-work, it is necessary first of all to grasp
the main facts and characteristics of the Brethren
Movement, remembering always that in the early days
it consisted of believers who were members of this or
that denomination, and who had no settled idea of
separation, and were far from contemplating any new
organisation, but yet, here and there, realised the
desirability of gathering together in the Name of
the Lord. Then, a little meeting, held in the house
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of Francis Hutchinson, in Fitzwilliam Square, Dublin,
developed in size and influence when John Vesey
Parnell hired a room in Aungier Street.

Miiller, on coming to London, was, by his connec-
tion with the London Jews’ Society, linked with the
Evangelical section of the Church of England. He
pursued the study of Hebrew, committing to memory
portions of the Old Testament in that tongue; and he
also made a commencement with Chaldee. While
following his studies, he learned how Anthony Norris
Groves, giving up all for Christ, had gone forth to
Bagdad, looking only to God for his support. Another
providential incident in Miiller's life was his going
to Teignmouth for a change of air, following an
illness. At the little Devonshire resort he attended
Ebenezer Chapel and there came into contact with
Henry Craik, thus beginning one of the most remark-
able of spiritual alliances in religious annals.

A profound scholar and an able teacher, Craik had
been private tutor in the family of Anthony Norris
Groves.' Later he was tutoring two sons of Mr. John

1In 1849, St. Andrew’s University intimated to Craik that it was
proposed to confer on him the degree either of Doctor of Divinity or
Doctor of Civil Law. Craik courteously declined on his own account, but
suggested the name of a friend *to whom, being an author, a degree would
be welcome, appropriate, and serviceable.” The University accepted the
suggestion, but some years after repeated the offer to Craik, upon which
the humble-minded scholar declined a second time, being, says Miiller,
“stedfastly purposed, in his own heart, not to seek the homour that
comes from man.” The incident illustrates the spirit of the early

Brethren, Craik must not be set down as suffering from the ¢ pride,
that apes humility,” but as a heavenly-minded apostle of—as he hoped
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Synge, an Irish gentleman, who was himself zealous in
the study of the Scriptures. The party lived in a house
near Teignmouth, and, the Greek Testament occupying
a considerable part of the studies, Craik’s mind was
largely occupied with the primitive truths of Chris-
tianity and the teaching of the apostles. He was also
engaged, in addition to occasional preaching, in the
preparation of a Hebrew Lexicon. A little later, on
taking the oversight of the church at Shaldon, he drew
up a few rules for the *better conduct of the future,”
which afford insight into his character, and show how
natural it was that George Miller and he should be
drawn together.

After so strenuous a time of study, Craik regarded
the quiet mornings of study as opportunities to “ prayer
and meditation and the reading of the precious Word ”;
and in the rules of life he wrote: “Let me be more
and more impressed with the necessity of ‘ redeeming
the time’; and, for this purpose, avoid all food, etc.,
which may clog the exercise of my spiritual powers, or
produce tedium of body or mind. Let me be kept daily
waiting for my Lord’s Return, and steadily examine
my readiness to meet Him. Let me keep my heart
with all diligence. Let me remember that I am
nothing, have nothing, can bear nothing, and that my

—a new era, to whom even the distinctions of St. Andrew’s were of small
account. Miiller's testimony regarding him was: * Whilst endowed by God
with such great mental powers, he did not use them to get a name
among men, nor to be admired, but to throw light on the Holy Scriptures,
and to set forth the truth ” (see Miller’s Introduction to Passages from the
Diary and Letters of Henry Craik, of Bristol).
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depending upon self is madness, and my depending on
the Lord is heavenly wisdom.” Such were the thoughts,
such the out-breathings of soul, of the man whose
spirit was so akin to Miiller’s.

Miiller, already prepared for the Brethren view, by
his own independent thinking, and by the simple and
direct methods of action which, in his zeal for the work
of God, he had adopted in his native land, was also
impressed by Craik’s powers of mind, but more
particularly by his guilelessness and humility, as,
trusting in Christ for all, he sought to return to
apostolic methods and rule.  After returning to
London, Miiller realised that the ideas and plans
which had governed him on leaving Germany could
no longer exercise a dominating influence upon his
life. For example, he could not accept from any
Society whatsoever an appointment to preach the
Gospel, his call being of God, and not of men.

Accordingly, he began to distribute tracts, which
bore his name and address, and invited recipients to
call upon him, for conversation. He preached in places
of public resort, and also read the Scriptures with
Jewish boys. Yet he was in a dilemma : while con-
scientiously unable to accept the rule or the money
of the Society, he could not fail to recognise that,
the Society having brought him to England, he was
under considerable obligation to the Committee—earnest
and godly men, anxious for the evangelisation of Israel.
Hoping to fulfil his duty to them, he offered to labour
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under their name, but without receiving salary, if they
would allow him to go from place to place as God
might lead him, preaching both to Jews and to
professing Christians. There could, of course, be but
one answer. The Society, with its plain rules to be
observed by all, could not possibly retain in the ranks
of its evangelists one who in essential principle could
recognise no rule. In kindly terms, the Committee
intimated that, while Miiller held the opinions which
his letter expressed or implied, they could not consider
him as one of their students.

The matter was bound to end thus. Probably the
leaders of the Society felt somewhat relieved when the
Gordian knot was cut; certainly Miiller felt delighted
at gaining freedom while yet retaining the respect of
the Committee.

Meantime, he had gone west again—on December
30, 1829, first to Exmouth, and then to Teignmouth,
and was once more in close association with Craik.
“We were now drawn more fully together,” Miiller
wrote, ‘‘for between July, 1829, and January, 1830,
I had seen the leading truths connected with the
Second Coming of our Lord Jesus Christ; I had
apprehended the All-sufficiency of the Holy Scriptures
as our rule and the Holy Spirit as our Teacher; I had
seen clearly the precious doctrines of the grace of God,
about which I had been uninstructed for nearly four
years after my conversion; and I had learned the
heavenly calling of the Church of Christ, and the con-
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sequent, position of the believer in this world.” As for
questions of denominational position and government,
he evidently held with Groves, who said: ‘* As for order,
if it be God’s order, let it stand; but if it be man’s
order, I must examine whether or not it excludes the
essence of Christ's Kingdom ; for, if it does, I remember
that word: ‘Call no man your master upon earth ;
for One is your Master, even Christ, and all ye are
brethren.’”?

Briefly, the new convictions which had come to him
bore upon the doctrines of election, particular redemp-
tion, and persevering grace. He concluded, too, that
the Scripture gives no warrant for expecting the
conversion of the world before the Return of Christ;
and he saw that in that glorious Return there lay
the ‘Blessed Hope” of the Christian, since His
appearing alone would end the chaos of human
existence and bring in the glory of the true Church—
the Body of Christ. Let it be clear, however, that
Miiller rested in no theory, however splendid, however
sound. To rejoice in the grandeur of salvation’s plan,
to look for his Lord’s Coming in clouds of glory,
to anticipate in faith the triumph of the adorable
Redeemer——these things were indeed enough to thrill
his rapt soul in blessed seasons of holy contempla-
tion ; but this was not all. Coming down from his

1 Letter to ‘ his friend, Mr. Caldecott,” Dec. 16, 1828. Groves added,
moreover : “ For the mystical Body of Christ my prayer is that I may
gladly spend and be spent, even though the more abundantly I lave, the
less I am loved.”

45



THE LIFE OF GEORGE MULLER

“Mount of Transfiguration,” Miiller spoke of his ex-
periences as being ‘“like a second conversion”; he
came down in the joy of a dedicated life, to toil, to
suffer, to sacrifice, to give.

After preaching at Ebenezer Chapel, he was invited
by some of the brethren to stay on, as pastor; but,
while his preaching delighted some, it was an offence
to others, who became bitterly opposed. @With en-
gaging candour—which is really to say, however, with
the disregard of men’s opinions, which follows on
clearly apprehending the will of God—he says of his
first service: ‘My preaching was disliked by many
of the hearers”; but he can also add: “ The Lord
opened the hearts of not a few to receive the truth.”

When he preached again, on the ensuing night, his
doctrine and his faithfulness had the same dividing
effect : “The word was disliked still—perhaps more—
though the few who received the truth in the love
of it increased in number.” The third service had
had the same effect: *“dislike on the one side,
and joy and delight on the other.” Reasoning with
himself as to the cause of this, he notes one peculiar
fact — those who were his special friends, on the
occasion of his former visit, are now his opponents,
which simply means, as he calmly recognises: “They
were friendly to me when I was less spiritually-
minded and understood much less of the truth ; hence,
I can only explain their opposition on the ground that
the Lord intends to work through my instrumentality,
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and that Satan, fearing this, seeks to raise opposition
against me.”

The outlook might have appeared depressing to a
man of lesser faith. Unbelief would have said that, so
far as mundane matters were concerned, the prospect was
not so much of ““living by the Gospel,” as of starving
by it. But Miiller was no church-splitting crank.
The notion of ‘“ Aut Ceesar, aut nullus,” was not merely
repulsive to him but utterly alien to his principles.
He wished for no Cesars—nor to be one himself.
He stood for apostolic truth—for the Book of God;
and was entirely fearless; wherefore he held on his
way and preached faithfully ; a spirit of inquiry arose,
and souls turned to Christ.

For close upon three months he preached, prayed,
and hoped, two of the brethren deeming it a privilege to
supply his temporal needs ; finally, the tiny church—of
only eighteen members—gave him a hearty invitation
to the pastorate. He was to have £55 a year, which
sum was afterwards increased somewhat as the church
grew. “I now had Teignmouth for my residence,” he
says, ‘“‘but I did not confine my labours to this place ;
for I preached regularly once a week in Exeter, once
a fortnight at Topsham, sometimes at Shaldon, often
at Exmouth, sometimes in villages near Exmouth,
regularly once a week at Bishop's Teignton, where a
part of the church lived, and afterwards repeatedly at
Chudleigh, Collumpton, Newton Bushel, and elsewhere.”

On October 7, 1830, Miiller was married to Mary
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Groves, sister of Anthony Norris Groves. In the
circumstances which led up to the engagement, the
two recognised the ordering of the Lord, and regarded
the marriage as being truly ‘““made in heaven.”

When going on his second journey to Devonshire,
Miiller had carried with him a card, given him by a
friend, on which was written, as a reminder, the name
and address of Miss Paget, a zealous lady to whom
references frequently occur in the early history of
Brethren in the West. Attaching no great importance
to the matter, Miiller did not call on the lady for some
weeks ; then, making her acquaintance, he received an
invitation from her to preach in a small Assembly-room
at Poltimore, near Exeter. Rejoicing in any fresh
opportunity to set forth the precious truth of the
Lord’s Return, and the other great doctrines which at
this time were newly thrilling his soul, Miiller at’once
accepted the invitation, and received from Miss Paget
an intimation that during the visit arrangements had

been made for him to stay with William Hake,' a

1 Hake and Robert C. Chapman were yoke-fellows in the work of
the Lord at Barnstaple, where they had charge of two houses (one of
them the property of Miss Paget, who lived there, and who, dying
there, bequeathed it to the work), as places of rest for Christian workers
and of resort for young Christians desiring spiritual help and instrue-
tion. The “two patriarchs,” as Chapman and Hake came to be called,
continued in this joint ministry until 1890, On November 4 of that
year, wrote Chapman : “At our tea-table we had a goodly company of
young disciples of Christ, to whom Brother Hake spoke joyfully on the
words : ‘Peace I leave with you, My peace I give unto you.! At a meet-
ing afterwards, Brother Hake drew contrasts with the walking, sitting,
and standing of Ps. 1: 1—Enoch walked with God ; Elijah stood before the
Lord ; David eat before the Lord. After he had been for about an hour
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particular friend of Groves, who was carrying on a
boarding-school in the house which Groves had himself
formerly occupied. Mrs. Hake was an invalid, and
Miss Groves was giving assistance in household
affairs. Miiller, realising that it was well for him,
as a young pastor, to be married, and being strongly
drawn to Miss Groves, wrote her a proposal. A
few days after, he made a call, to receive her
answer. She accepted, and, says Miiller: ““The first
thing we did was to fall on our knees and to ask the
blessing of God on our intended union.”

The marriage, which took place on October 7, 1830,
was entirely devoid of the characteristics of fashionable
weddings. There was no orange-blossom wreath, no
carriage and pair, no “drinking the health of the
young couple,” no showers of old boots. The young
people walked quietly to church. Wedding breakfast
there was none. “In the afternoon,” to give the bride-
groom’s own account, ““we had a meeting of Christian
friends in Mr. Hake’s house, and commemorated the
Lord’s death ; and then I drove off in the stage-coach,
with my beloved bride, to Teignmouth, and the nexi
day we went to work for the Lord.”

This was the day of simplicities, of return to the
spirit of the Upper Room. * All ye are brethren” : it
was “beloved brother Craik,” and so forth. The

the brightness of the assembly, his speech failed. . . . A young brother, in
faithful love, sat up with him. I joined them about four in the morning,
Brother Hake grasped my hand and held it till he could hold it no
longer, and breathed out his spirit to the Lord.”
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atmosphere was one of love. And this happy company
lived in that atmosphere to the end; of whom was
George Miiller. We may think of them as a delightful
group of godly souls, entirely free from a desire to
impose any human yoke, but quietly and humbly
seeking to glorify God. Sweet is it to note the earnest-
ness, the devotion, the plainness of life of the early
Brethren, as they sought to dwell in harmony with
the idea of the Second Advent: of men like Lord
Congleton, who lived, at Teignmouth, in a house of
which the annual rental was £12, the equipment
including a deal table and pewter teaspoons, and the
floors being carpetless. Miiller’s life was entirely in
keeping with the idea of primitive simplicity and
self-denial. It was no Spartan infliction, but a joy
in the Lord. Surveying the Movement as a whole,
we are bound to recognise, despite all weaknesses, that
it marked a renaissance of holy energy and godly living,
of zeal and fervour and brotherliness. Upon that deal
table of Lord Congleton’s (afterwards stained, in order
to lessen the scouring labours of the housemaid) lay
the open Bible, the fit emblem of the rule of life which
prevailed beneath that roof. The homes of the
Brethren, indeed, were in many instances Bethanys;
peer and tradesman, scholars and the unlettered, would
meet in humility in some quiet parlour, around the
Bible, to hear what God had to teach them, by His
Spirit, regarding the Work and the Kingdom of His Son.

Miiller was now embarked upon a career of pastoral
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ugefulness, and yet the important feature of his life at
this time was not 8o much what he did, as the forma-
tion of his own strong, Christian character. He was a
young pastor—only twenty-five years old. He gave
himself ardently to prayer and the study of the Bible—
hard, close study, winning treasure from the mine;
treasure that was all the dearer because, through the
Spirit, it was gotten by himself—and studying to know
the will of God, that he might do it and declare it.

During these days of pastoral activity there came
to Miiller much concern regarding certain points of
belief and doctrine. For instance, he had repeatedly
spoken against Believers' Baptism, but, urged by a
Christian lady who took exception to his views, he
determined to study the Scriptures and  prayerfully
weigh the respective doctrines of Infant Baptism and
Believers’ Baptism. His conclusion was that believers
are the only subjects for baptism, and immersion the
only true Scriptural mode: accordingly, he was baptized
—by Craik. A second conclusion was (from Acts 20 :
7) “that it is Scriptural to ¢ break bread ' every Lord’s
Day, although no absolute command is given.”

A third opinion was that, at any rate at certain of
the meetings, opportunity should be given, according
to the general Pauline teaching—of, for example,
Rom. 12—and indeed according to the spirit of the
Christian faith—for any brother, convinced of possess-
ing a message, to deliver it, whether by teaching or
by exhortation, *that there should be room given
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for the Holy Ghost to work through any whom He
pleased to use.” Fourthly, he resolved to discontinue
accepting a stated salary, being convinced that (1) the
pew-rent system by which the salary was mainly
raised was, according to Jas. 2: 1-6, directly against
the mind of the Lord, since, obviously, the poor
Christian could not afford so good a place as the well-
to-do one; (2) that money given to ‘“make up” the
salary was grudgingly given; and (3) that the pew-
rent plan was a temptation to the preacher to be
lacking in faithfulness to the people and to his own
principles. Conviction was immediately followed by
action. Only about three weeks after his marriage he
cut himself off from a regular income. He notified
the brethren of his views, and a box was accordingly
placed in the chapel, with a notice stating that it was
placed there for the reception of voluntary gifts for the
pastor’s support.

The decision to ask no man for help, but to look to
God alone, applied even to the matter of expenses
incurred when travelling on the Lord's service. Miiller
was highly regarded, as indeed he might well be, for
his expository preaching, nor did his foreign accent
prove any drawback; he received numerous invita-
tions, and was delighted to be of service to the
gaints. “Let us know, dear brother,” friends would
say, ‘“what your travelling expenses are ; do not
fail to acquaint us.” Such expenses were more than
his meagre resources could supply, yet he resolved
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to make no more applications for money, for, ‘“un-
consciously I had been led, in some measure, to trust
in an arm of flesh; going to man instead of going to
God at once.” To take this step, he plainly stated,
required more grace than to give up his salary. Silence
might easily be construed as meaning that he re-
quired nothing ; for, if he did not ask, even when kindly
invited to do so, he would scarcely appear to be in
need. Others might urge that such a proceeding was
contrary to common-sense, since there could be nothing
objectionable in making known the expense incurred
in accepting an invitation to preach.

Miiller evidently felt all this keenly. The money
itself was a small matter as compared with being mis-
understood by his brethren. Nevertheless, he was re-
solved, and he acted upon his resolution, finding, in a
sense of entire and direct trust in the provision of God,
the joy of spiritual freedom. But the question of
Income was by no means all ; that of expenditure was
equally important in his view; if he was to do the
will of God in what he received, so was he to do with
what came to him. Thus, there came to his soul a
new, tender, and lovely realisation of the fact that he
possessed nothing : he was a steward, and he resolved
by the grace of God so to give as to demonstrate, in
the light of God, the force of the apostolic reminder
that ““it is required in stewards, that a man be found
faithful.”

To say that Miiller resolved on such-and-such action,
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and gave up this or that, is perhaps a little suggestive
that he possessed indomitable will that was not to be
judged by the ordinary canons of everyday life that apply
to average mortals. Miiller, however, was by no means
free from the temptations common to man. The whisper
comes to him, as to others: *“ Hath God said ?” The
enemy comes in like a flood; and the melancholy
thought afflicts him : “ God richly helped me in 1830;
but—what about 1831 ?” These wonderful deliverances,
these marvellous and soul-subduing instances of God’s
kind provision : how can such miracles continue daily ?
Only for a brief space, however, is the cloud upon him :
“For about five minutes, I was so sinful as to think it
would be no use to trust.” Later comes another assault
of the tempter, and a great wrestling. An hour after-
wards, “ the Lord gave me another proof of His faithful
love. There came, from some sisters in the Lord, £5,
with these words written on the paper: ‘I was an
hungered, and ye gave Me meat : I was thirsty, and ye
gave Me drink. Lord, when saw we Thee an hungered
and fed Thee? or thirsty, and gave Thee drink ? The
King shall answer and say unto them, Verily, verily, I
say unto thee, inasmuch as ye have done it unto one
of the least of these My brethren, ye have done it unto
Me.””

That mortal man, gathering gold into his fist and
glorying in gain, should hold or spend his money
for his own ends was entirely natural, the fleshly
mind being enmity against God: but the heaping
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together of riches, as an end in itself, by a converted
soul, was a contradiction in terms. Hence, Miiller took
as a literal command for the governing of his life,
our Lord’s command : ‘“Sell that ye have, and give
alms.” In recording this, in the “ Narrative,” he quoted
only the clause in which the word occurs (in Luke 12:
33), but it is illuminative to note that the remaining
portion expresses the thought which became part of the
very fibre of Miiller’s being : ‘“Provide yourselves bags
which wax not old, a treasure in the heavens that
faileth not, where no thief approacheth, neither moth
corrupteth.” '

“Treasure in heaven”! Who shall say how many
poor souls, how many struggling ones of the household
of faith, George Miiller cheered by gifts from his little
store? Little “store,” do we say? Nay, no “store”
in the sense of hoarding or keeping, for he immediately
distributed of that of which God made him steward ;
not ‘little,” either, when we total what this man of
God gave away during his long life. Not only did he
give to the great institutions which he founded, not
only gave he quietly to the work and personal needs
of missionaries in all parts of the world, but he
ministered to the poor and needy around, in ways of
which we only occasionally gain a glimpse, but of
which the aggregate amount was undoubtedly very
large. Wherefore the name of George Miiller is still
potent to inspire the children of faith to deeds of
mercy and sweetest charity. * Treasure in heaven” !

55



CHAPTER II1
Miiller and Craik at Bristol

N these days at Teignmouth we see Miiller in
I constant fellowship with Craik—who had the
oversight of the Lord’s work carried on near by
in a Baptist Chapel, at Shaldon. The two were in
terms of warm friendship with Robert C. Chapman,
and it was through this association that Miiller took
his next important step in life, by leaving Teignmouth
for Bristol.
Chapman, a member of the Established Church,—
a convert of Romaine, whose faithful preaching was
a feature of the Eighteenth-Century Revival,—visited
Teignmouth in quest of health. Disappointed with
the preaching in the Anglican churches, he made a
round of Nonconformist places of worship, and thereby
came upon Craik, at Shaldon, and urged him to
remove to Bristol. In due course Craik did so, and
pressed Miiller to join him.
Desirous in all things to be obedient to the will of
God, Miller waited and prayed, thinking rather to
commence a preaching tour in the South-west; but

the guiding cloud stood over the city on the Avon; it
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was time to move forward. On preaching, on April 22,
1832, in Gideon and Pithay chapels, Bristol, he was
convinced that a new opportunity opened before him,
in the will of God, and accordingly he went back to
his old sphere of labour only to bid the flock farewell.
He preached at Bishop’s Teignton and Exmouth,
visited all the brethren at Teignmouth, and concluded
by taking leave of the friends at Shaldon. The deep
and mutual affection between the saints and Miiller
was demonstrated by the tearful character of the
farewell. They would not hold him back, feeling that
God was calling him; but he could scarcely tear
himself away. Journeying by way of Exeter, Miiller
and his wife reached Bristol on May 25.

Here, then, we mark another “ parting of the ways.”
George Miiller, young as he is, has passed through
some notable experiences. The profligate of other
days is now a humble follower of the Nazarene; his
conscientiousness in detail is as thoroughgoing as his
loyalty to the faith once for all delivered to the saints.
It is with equal simplicity that he confesses his failures
or records to the glory of God how sinners, under his
preaching, turn to the Lord.

A famous preacher of the Victorian era once con-
fessed grimly, in private, that he “found the life of
faith very fatiguing.” 8o does not George Miiller, in
these days of his early experience, whether at Teign-
mouth or at Bristol. On the contrary, he finds it
delightful to wait, as it were, at the door of the All-
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sufficient One, and take the generous and unfailing
bounty. Literally, he has ““cast all his care” upon the
Lord, and therefore is just as content with an empty
cupboard as a full one. God will provide—what more
assurance can man need than this ?

Sometimes he and his wife are without a penny;
yet they lack nothing. On one occasion two friends
are staying with them, at Teignmouth. The store
of provisions in the house is so reduced, on a
Saturday, that there is only just enough butter to
last their visitors for the Sunday: -consequently,
butter will be required for Monday morning’s break-
fast. What shall be done? Drop a gentle hint in
a meeting? Ask of man while yet deprecating all
asking of men? No. Miiller quietly prays that God
will cause the brother, whose business it is to
‘“open the box” at ‘ Ebenezer,” to do so. That
night, the brother in question and his wife are so
deeply impressed that the Miillers need money, that
they can scarcely sleep. Next day, the Miillers go to
the meeting, and are handed £1. 8s. 104d.—the con-
tents of the duly-opened box. The visitors do not
go butterless.

Again, there is not enough bread in the house to
provide for the necessities of the day, and the stock of
money in hand amounts to 23d. After the midday
meal the resources are scanty indeed, and Miiller prays,
with literal meaning: “Give us this day our daily
bread.” While he is yet praying, a certain poor
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woman brings part of her own dinner and a gift, from
another poor sister, of five shillings: later, as if to
answer absolutely the prayer of the Lord's servant,
she returns, this time bringing a large loaf, Miiller
mildly remarks to his wife: “The Lord has not only
given us the bread, but money beside.”

In such experiences, there is no touch of unreality
or of super-sanctity. Miiller does not speak or write
in the style of one who claims patent rights in the
power of prayer, superior to those of other mortals,
or to be the particular favourite of Heaven. There
is nothing of loftiness about this godly, earnest
preacher of the Everlasting Gospel. He simply takes
the position into which the holy oracles of the Word
invite him—the position of belief that God delights to
have His children come to Him for the supply of their
needs, and that He blesses them in their attitude of
obedience and their prayers of faith. This trustfulness
is combined, in Miiller, with a rigid sense of duty.

For example, he has £40 in cash, but it is set apart
for the payment of certain accounts, hence he will not
consider it as his own ; rather than touch the money,
he will be content with dry bread with his tea—and in
fact is so, for when he was a little concerned about
butter, it was not for himself but for his visitors. In
humble ways, in regard to such matters as bread and
butter and tea, the Lord is trying His servant, leading
him out into the highway of faith, wherein pilgrims
journey pleasantly, or encounter grim foes only to
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conquer them. Once, the assets of the houschold are
reduced to three pence and a small piece of bread, but
the Miillers are quite content; they are not thinking
merely of “the bread that perisheth,” theirs it is to
work for God, and, in doing so, food and raiment will
be provided ; presently a few shillings are sent in—
plenty to go on with ; so, all is well.

Once he is reduced to a single halfpenny, which is
spent in milk. True, there is a matter of £7 in the
house, but this, being put by for paying an account
that is due, may not be counted an asset. A ha'p’orth
of milk will scarcely make a meal for two; is there
aught in the cupboard ? Yes, a little cold meat, left
over from the previous day. If any miserable critic,
of unbelieving heart, would fling a dart of sarcasm, let
him first see George Miiller’s serene devotion to the
work, though there be only a few slices of cold meat
in the cupboard. He is busy—visiting the sick, com-
forting the struggling believer, preaching Christ to
the ungodly. God will provide dinner. About noon
comes a knock at the door: two Christian women
have called ; they leave a parcel, which, being opened,
proves to contain two pounds of sugar, one pound of
coffee, and two cakes of chocolate. So, these gentle
Christian women, giving of their scanty means, are,
even with cakes of chocolate, building up George
Miller in a mighty faith, whereof the fruits shall one
day surprise the world.

Some blind souls might deem Miiller's chronicling
60



MULLER AND CRAIK AT BRISTOL

of gifts of a loaf or two, of quarter-pounds of tea, of
bags of potatoes and so forth, as trivialities, too petty
for a man of serious outlook. To Miiller, however, the
bread, the eighteen-pence, the cakes of chocolate, are
more precious than golden ingots, being sent directly
by God, albeit through some humble child of His,
whom men slightingly call, peradventure, Jimmy the
road-sweeper or Mrs. Higgins the washerwoman. Shall
George Miiller hold the gift and the Giver in less
honour because the messenger who carries it is clad in
corduroy or wears a rusty bonnet ?

The writing down of these grocer-and-oilman,
butcher-and-baker facts of everyday domesticity illus-
trates the development in Miiller of that principle
and power of faith which, in the plan and purpose of
God, was to be the great feature and lesson of his life ;
but it is not to be regarded as occupying an undue
part of his busy hours. The young man is full of
godly energy ; he arranges preaching services, visits the
people from house to house, prays much, finds more
and more treasure of truth revealed by the Spirit as
he studies Holy Writ. The recording, moreover, of
gifts received, is no introspective mania, created by
nervous doubt as to whether after all God will prove
faithful. Far from such hysterical notions, which can
only be the outcome of unbelief or an unhealthy
condition of soul, the serene saint has no thought of
himself in the matter: his aim is to encourage his
fellow-pilgrims and to demonstrate the faithfulness of
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God. Hence is it that he takes pen and makes the
simple entries regarding sugar and butter and beans—
sent by the Lord. In all this, the Spirit is educating
him and moving him forward to mighty accomplish-
ments in the realm of faith, as we shall presently
see.
The actual beginning of the Craik and Miiller
ministry at Bristol is on July 6, 1832, in Bethesda
Chapel. Deep interest was at once aroused, and
Bethesda was crammed with people, Sunday after
Sunday. There was indeed an element of peculiarity
in this ministerial partnership, in that Craik had
something of a Scottish accent, and Miiller was pro-
nouncedly German, but, looking beyond personal traits,
the spiritually-minded could perceive that these two
ministering brethren were men of apostolic zeal and
insight into Scripture.

Bethesda is taken for a year—a brother paying
the rent in advance—so that the prospect of a useful
ministry is enlarged. Neither at Bethesda nor at
Gideon are there to be pew rents, but free-will offer-
ings are to be received. Craik and Miiller are beauti-
fully united in spirit and aim. Many people prefer
Craik's preaching ; but there is no trace of jealousy in
Miiller. “ See how these Christians love one another”
i1s a godly phrase so caught up by the world, in acid
criticism, as to hecome almost a cliché of the journalism
—small and sour—of Secularism. Well, let those who

think brotherly love died with apostolic days, take to
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heart this record of Gospel partnership between Henry
Craik and George Miiller.

Speedily does the blessing of God rest on the
labours of His two zealous servants. Ten days after
they have commenced their ministry of the Word, they
devote an evening to conversing with the anxious,
when there are so many seeking guidance that four
hours are gone before the last inquirer is satisfied.
A church fellowship is formed, in the simplest fashion,
of a little group of believers who, without any
set rules, *desire to act as the Lord shall be pleased
to give us light through His Word.” The group
consists of Craik and Miiller, one other brother, and
four sisters, one of whom is Mrs. Miiller—* the first
member of the church assembling at Bethesda.” Here
is the beginning of that Assembly of Brethren whose
zea] for the Bible, for the proclamation of the Evangel
at home and abroad, and for the upholding of apostolic
ideas in faith and administration has made the name
of Bethesda to shine in the religious annals of England.

These are solemn days. Cholera, in the first of
its great Nineteenth-Century invasions of England—
whither it has swept, from Persia and the Caspian,
through Russia—ravages most of the cities and large
towns. Bristol is so smitten that great numbers die.
The maintenance of good sanitary conditions and an
alert sanitary administration shall in future times check
the disease, but in these dark ¢ Thirties,” the word
“cholera ” recalls something of the story of the Great
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Plague, when the legend, * Christ have mercy on us,”
was scrawled in red chalk on the doors of the afflicted,
and the sole sound of wheels heard in the street was
that of the cart which rumbled to the accompaniment
of the ery: “Bring out your dead.” The ungodly,
at such a time, prove peculiarly susceptible to the
Gospel appeals of Miiller and Craik, nor is the
interest all evanescent, for sterling converts are
won.’

The sick and dying are visited ; many are thinking
of the eternal verities, and listen to the story of
Redeeming Love, even amid scenes of suffering and
woe ; there is a peculiar significance in the preacher’s
coming from a church meeting at a place called
“ Bethesda.” The number of deaths increases daily.
The funeral bell is heard almost continually. Craik
and Miiller are visiting the sick by day and by night;
and, as he faces the terrors of the plague-smitten city,
Miiller's words are: “ Into Thine hands, O Lord, I
commend myself. Here is Thy poor, worthless child.
If this night I should be taken in the cholera, my only
hope and trust is in the blood of Jesus Christ, shed for
the remission of all my many sins.” And these are
days of domestic anxiety also. On September 17,

1 The position was paralleled in the United States, where, also, the
disease made its appearance about this time. Charles Q. Finney, who
was then preaching in New York, counted, from his own residence, five
hearses drawn up at the same time at doors within sight. Finney was
himself smitten, but recovered, and upon his resuming his campaign,
in the following spring, a revival broke out, the remembrance of the
epidemic and of the many deaths adding point to the preaching.
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1832, a daughter is born to the Miillers, She is named
“Lydia.”

A spirit of inquiry is uwpon many hearers at
Bethesda and Gideon. When a meeting is held for
those who seek to enter the Way of Life, Miiller is
impressed by the fact that “ many more are convinced
of sin under brother Craik’s preaching than my own”;
and, studying to find the reason, he concludes:
“ Brother Craik is more spiritually minded, prays more
for conversions, and more frequently addresses sinners
as such, when speaking in public.” This example is
followed, and the simple plan proves potent, for soon
Miiller is rejoicing that the blessing of God, in this
respect, rests upon his own preaching also.

Early in 1833 comes a request from the missionary
brethren at Bagdad, that Craik and Miiller should
join them ; bank drafts to the amount of £200 being
enclosed, for travelling expenses. The two prayer-
fully consider the matter, but the way does not seem
clear. True, the circumstances of the little company
at Bagdad are pathetic indeed. Parnell, who married
Miss Cronin, at Aleppo, on the way out, lost her
by death within a few weeks. Mrs. Groves, seized
by plague, died within a few days. Three months
after, Groves endured the further trial of losing their
baby girl. The state of Bagdad itself was terrible.
Thousands died from plague or through the inunda-
tions. On the house-top which was Groves’ sleeping-

place, rained cannon balls and bullets from the
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besieging forces: to crown all, he was laid low by
typhoid.’

That this is a sphere in which Miiller and Craik
would feel quite at home is shown by their labours
during the cholera outbreak at Bristol. Nevertheless,
neither of the two feels that God would have him quit
the field at Bristol. On the contrary, they have a
sense of some larger work opening out before them.
The fiery pillar moves not. Indeed, we note, a few
days after, that Miiller writes in his diary: “I
read a part of Francke’s ‘Life” The Lord graciously
help me to follow him, so far as he followed Christ.”
Miiller, we remember, was himself a debtor to Francke,
having enjoyed the hospitality of the free Jodgings for
Divinity students at the Halle Orphan Houses.

But Francke was not only Divinity Professor, not

1 Groves eventually ‘“moved on™ to India; he also travelled home to
England to kindle missionary enthusiasm ; indeed, scoured Europe with
that object. Men’s judgment might define the Bagdad Mission as a
failure, but—who shall say what is failure or success in the eyes of the
All-secing? Groves biography has bright gleams amid the darkness;
gome were won for Christ, despite the seemingly impenetrable hedge of
pride and scorn presented by Mohammedanism. One other word : it
seems impossible to leave the subject of the Bagdad Mission withont
recalling that, here, Francis William Newman drops out of the story of
the Brethren. He went home, in order, as Henry Groves believed, to
obtain fresh workers ; but his biographer, I. Giberne Sieveking, suggests
that a love interest was involved. In view of the common acceptation
of the story that this brilliant but disappointing man died an unbeliever,
it may be well to quote Dr. Martineau’s admission, three or four years
before Newman’s death: “I had a letter from Frank Newman saying
that, when he died, he wished it to be known that he died in the Chris-
tian Faith.” One of Newman’s final words of testimony was : * Christ is
more and more.”
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only friend of orphans and of poor students; he was
warmly concerned in Missions to the heathen, and it
was largely through his efforts that, in 1705, the two
first Protestant missionaries to India, Bartholomew
Ziegenbalg and Henry Plutschau (both of them
students under him at Halle), went forth, at the pro-
posal of Dr. Lutkens, chaplain to the King of Den-
mark, to commence, under Danish auspices, the pioneer
Mission at Tranquebar. Doubtless the two aspects of
Francke’s life are considered and weighed by Miiller at
this time ; and here, doubtless, he drew inspiration for
missionary endeavours—opening the way for others
while himself engaged in numerous activities at home.
Face to face with the wretchedness of the poor of
England, Miiller adds, as he ponders the great facts of
Francke’s life: ‘“The greater part of the Lord’s people
whom we know in Bristol are poor, and if the Lord
were to give us grace to live as this dear man did,' we

1 Francke died, June 17, 1727, aged sixty-four, leaving a rare and
stimulating memory. It is impossible to estimate the influence of his
teaching. Not a few of his students rallied to his side, in the schools,
the Bible-printing works, and the Orphan Houses ; others, like the two
young missionaries referred to, carried the Good News to other lands.
One of the mosat notable of those who studied in one of the schools was Count
Zinzendorf, upon whose estate, at Herrnhiit, the Protestant refugees from
Bohemia found shelter; and so, under his leadership, the Moravian Church,
or “Unitas Fratrum,” was renewed. Zinzendorf is also familiar to us as
author of the glorious hymn, “Jesus, Thy blood and righteousness.” 1t
was at Halle that he founded among his schoolfellows the famous “Order of
the Mustard Seed,” for soul-winning. Without overmuch *embroidery ”
of the subject, it is well to note the doctrines, and the men, and the spirit
of Halle, as Miiller studied them, and to trace the influence upon his life
of the Halle teaching and traditions,
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might draw much more than we have as yet done, out
of our Heavenly Father’s bank, for our poor brothers
and sisters.” Whereby we may judge that some
large vision of practical good, perhaps of an Orphan
House, is looming before his eyes, in England, rather
than in the East, as he seeks God’s guidance.

The condition of the poor, more particularly of the
rural districts of England, was lamentable indeed. In
some parts, a penny loaf of ordinary white bread was
a startling luxury to a labourer’s child. Children
were commonly fed on bran dumplings. A rustic, unit-
ing a taste for variety with a chirrupy humour, would
declare: “We had ‘roast,’ ‘baked, and ¢boiled’—
roast turnip, baked turnip, and boiled turnip”; but,
“another way,” as the cookery books say, was simply
to have the turnip uncooked. A four-pound loaf cost
eleven pence halfpenny or a shilling. In place of tea,
said an old labourer who recalled these grim days:
“what we did was to toast a bit o bread at the fire
until it were as black as coal, an’ put it in the taypot
an’ pour water on't. . . . 'Taturs 'twas that most folks
lived on in them days. What did we do when there
were no ‘taturs? Well, we'd to do wi'out 'em.”? No
matter how kindly a squire might be, no matter how
filled with loving sympathy the parish clergyman and
his wife might be, the melancholy conditions were too
widespread to be removed by a system of doles. Yet,
what Christian could look upon the misery around

Y The Hungry Forties.
68



MULLER AND CRAIK AT BRISTOL

him, upon suffering childhood, upon men and women
prematurely aged, without being touched by intense
compassion ?

Miiller betakes himself to prayer. Many a utili-
tarian, doubtless, scoffs at the idea of reforming earth
by way of Heaven. Diogenes Smith, Brown, or
Robinson, hunting around for an honest man, will fall
into an ecstasy of laughter at this Anglo-German'’s ideas
of reforming England, in all its roaring, tumultuous
excitement, with its flaming rick-yards, Chartism, and
incipient rebellion, by—prayer. Well, an’t please thee,
good Master Diogenes, tarry a little to see how the
method works.

In the quiet of his own little room, pleading with
God for some brethren in poverty, he cries: “ Oh that
it might please Thee to give me means to help them!”
No man of insincere ejaculations is Miiller. He means
it. It is not: “Oh, that I had Lombard Street for
mine own!” He is not thinking of himself, but of
yonder poor brethren ; but, how long thinkest thee he
must pray, honest-man-seeking Diogenes? See, the
Divine messenger is even at hand—in postman’s uni-
form. “Before they call I will answer.” In less than
an hour he receives a remittance for £60, placed
at his own disposal by a Christian whom he has
never seen and whose home is thousands of miles
away !

Be of good cheer, poor Christian brethren, succour is
at hand! In a certain little pocket-book, Miiller care-
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fully keeps account of all that he receives and expends.
His pencil is busy—so are Bristol bakers and grocers
in the poorer parts of the city. The spirit of love
and sympathy spreads; the Brethren give daily
bread to poor boys and girls, and Miiller asks him-
self: “Why should not schools be established for
such, that they may hear the Scriptures, and learn
the way of righteousness?” Which schools he
presently establishes, all, O Diogenes Smith, Brown,
or Robinson, being, dear but unbelieving sir, all in
answer to prayer.

Teaching, preaching, visiting, Miiller sees the work
of Ged prosper mightily. Sinners, hearing the piercing
word, are smitten with conviction and brought to taste
the sweets of the Redeemer’s love. This is to be pre-
ferred to controversial victories. A certain lady—a
butterfly votary of pleasure—goes to a meeting at
Bethesda, having understood that ¢ one of the preachers
there speaks with a Geerman accent, and mispronounces
some of his words.” It will be a humorous experience,
subject-matter for gay anecdotes and vivacious bur-
lesque of Miiller's mannerisms. To her discomfiture,
however, it speedily becomes clear that God, ‘‘who
hath made of one blood all nations of men,” can thrust
home the truth, even when preached with a Prussian
accent to the British. The lady slips away, but
carries a dart in her heart. The follies of this present
world have for ever lost their fascination for her.
Cleansing away the rouge and the face powder, she
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hurries back to Bethesda, and—is converted.! Her
relatives, naturally enough, are astonished at the
miracle, and, in response to her entreaties, six of them
also go to Bethesda ; also find mercy.

Many more, too, find their way to the Fountain of
Grace, so that Craik and Miiller, full of praise, hold
a public thanksgiving “for the great success which
it has pleased God to grant to our labours, and for
confession of our sinfulness and unworthiness, and to
entreat Him to continue His goodness towards us.”
The happy crowd of four hundred believers continue
in praise and prayer for five-and-a-half hours, not
finishing till past midnight. There are no engineered
newspaper paragraphs, no patronising speeches by
wealthy foes of God ; only the songs of grateful hearts:
“He brought me up also out of an horrible pit.”

While the work thus goes on, Miiller is as honest
in his confessions as David Brainerd or Henry Martyn
—who, amid wrestlings with triple forces of evil:
Hinduism, the missionary-hating East India Company,

1 Of how many stories of soul-winning does the instance remind
us! For example; a gay crowd of young men were met in a London
coffee-house. Wesley was to preach in the neighbourhood, so the festive
company dispatched their chief wit, Martin Madan, to listen to the
preacher and hasten back to entertain them with some delicious bit of
mimicry. Madan went; as he entered, Wesley announced the text:
“Prepare to meet thy God.” Madan was smitten ; he listened, and was
converted. As a matter of courtesy he returned to the coffee-house.
‘““Have you ‘taken off’ the old Methodist ?” laughed the sparkling crowd.
“No, gentlemen,” replied Madan; “he has taken me off.” Madan’s
powerful and attractive preaching style made him ome of the most
Prominent of the earlier Methodists.
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and the latitudinarianism of Evangel-detesting min-
isters, would suddenly turn upon himself, crying:
“My own heart is at present cold and slothful. Oh
that my soul did burn with love and zeal!” It is
customary to brush aside the self-reproaching cries of
such men. ‘“They do not really mean it,” says the
literary critic, in effect ; or: “These passages of gloom
were doubtless written in moments of nervous prostra-
tion.” They were doubtless written in humility before
the Lord, and represent the simple facts. “For
several weeks,” says Miiller, “I have had little real
communion with the Lord. I long forit. I am cold.
But I am not—yea, I cannot be—satisfied with such a
state of heart. Oh that once more I might be brought
to fervency of spirit, and that thus it might continue
with me for ever!” Crushed by a sense of unworthi-
ness before God, he cries: “I long to go Home, that I
may be with the Lord, and that I may love Him
with all my heart!”

No mere monastic longing is this to escape the
dire conflict of the soul with the world, but rather the
sigh of the soul to be where he may perfectly love and
perfectly serve. ‘‘Oh that I had wings like a dove!
for then would I fly away, and be at rest"—in God.
But will George Miiller go Home ? Nay; these struggles
of soul are but preparatory to the commencement of
great things for God, in the witness of faith, which
shall rivet man’s attention on the building sites of
Ashley Down. The Lord hath need of thee, beloved !
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The Divine Potter is completing His work of moulding
thy soul for a mighty embassage.

Next day comes such relief as tears can give—*‘on
account of the state of my heart.” Activities at
Bethesda and among the poor notwithstanding, he
condemns himself bitterly, and is less concerned about
doing than being. Then the flame of hope blazes high
again : on February 21, 1834, when he is “rather in
a better state of heart than for some time past,” he
broods over the possibility of forming a ‘Secriptural
Knowledge Institution.” Thus, although Apollyon
wounds him sore, he rises again. Apollyon might in-
deed seek to discourage him at this wonderful moment,
when a great thought of world-evangelisation—which,
broadly, the Secriptural Knowledge Institution is
designed to be—is by the grace of God taking
shape.

Carefully studying the experiences of George Miiller
in these stirring days, we note, in the thoughts which
he expresses, the growth of this great idea, which is
to be so fruitful of results. The chief obstacle in his
way is the heavy pressure of pastoral duties. Never-
theless, we trace the powerful workings of his mind :
to help missionaries in other lands, even if he is not
himself free to go; to give instruction, particularly in
the Gospel, both to children and adults; and to further
the circulation of the Bible.

This same February 21, 1834, Miiller is meeting
and counselling inquirers for four-and-a-half hours;
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even so, the time is too short to converse with them
all ; hence the next day finds him advising yet more,
for a space of three hours. But, in spite of these calls
of pastoral duty, his mind is working actively regarding
the Scriptural Knowledge Institution, and he prepares
a preliminary statement of principles and methods.
Thus, in the inspiration of this penniless Anglo-
German preacher, there commences a Gospel work which
shall affect human society in all parts of the world. The
plans are admirable, the anticipation glorious. This
man is a Missionary Society in himself. However;
what “financial backing”—to use one of the world’s
phrases—has he? None whatever. Not a farthing,
O gentlemen of finance! Not a farthing, O experts
of Capel Court! Then he is ‘““doomed to failure,” as
newspapers say ? H'm. Not necessarily. There were
men of old who went forth so, quite moneyless. ‘ When
I sent you without purse, lacked ye anything? And
they said, Nothing.” The force of the question lies in
who it is that does the sending. The sent ones shall
lack no good thing ; and Miiller argues, in the common
sense of the spiritual plane, which is the absurdity of
the plane of human shrewdness : “Is not God rich ?”
Truly, George, He is rich : the world admits it—with
a smile—in theory, but will hugely scorn this notion
of thine that God Himself shall provide the means for
a great scheme of Gospel-declaration, no man being
asked to contribute. George Miiller, however, takes
no account of the views of the world; it is sufficient
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for him to do God’s will and serve Him, and march
forward. “What powerful men have joined the
committee ? Any millionaires?” None, according to
the reckonings of Exchanges and Bourses. ¢ What
‘good names’ have you, George Miiller ?” “‘Good
names”’? George Miiller has Names that transcend
all : they are the names of the Blessed Father, the
Blessed Son, the Blessed Spirit. “Names”? “In-
structions ’? ““Go ye into all the world, and preach
the Gospel to every creature ” !

The document wherein the principles of the Institu-
tion are set forth is one of the most uncompromising
that ever man drew up. In essence it is a direct
challenge to the world and to worldly influences in
the Kingdom of God. The basis is that every
believer is bound to help—is bound to be delighted
to make holy sacrifice—in the cause of Christ.

The scheme, Miiller admits, is open to the objection
that there are Societies already existing “ for the spread
of the Gospel at home and abroad”; but *acknow-
ledging, by the grace of God, the Word of God as the
only rule of action for the disciples of the Lord Jesus,”
he sets forth some striking contentions in reply to such
objection :—

1. The end which religious societies propose is, that
the world will gradually become better and better, and
that at last the whole world will be converted. To
this end, there is constant reference to Hab. 2: 14:
“The earth shall be filled with the knowledge of the
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glory of the Lord, as the waters cover the sea”; and
Isa. 11: 9: “The earth shall be full of the knowledge
of the Lord, as the waters cover the sea.” But it is
clear, from many passages of the Divine testimony,
that these passages can have no reference to the present
Dispensation, but to the one which will commence with
the Return of the Lord; that in the present Dis-
pensation things will not become spiritually better,
but rather worse; and that in the present Dispensa-
tion it is not the whole world that will be converted,
but only a people gathered out from among the
Gentiles for the Lord (see, for instance, Matt. 13:
24-30 and 36-43; 2 Tim. 3: 1-138; and Acts 15: 14).
A hearty desire for the conversion of sinners, and
earnest prayer for it, are Scriptural, but it is unscriptural
to expect the conversion of the whole world.

2. The connection of religious societies with the
world is contrary to the Word of God (2 Cor. 6:
14-18). When the work to be done requires that
those who attend to it should be possessed of spiritual
life, the children of God are bound, by their loyalty to
their Lord, entirely to refrain from association with the
unregenerate. But the connection with the world 1s
so marked that every one who pays a guinea is con-
sidered a member ; although he may manifest to every
one that he does not know the Lord, he has a right to
vote.

3. The unconverted are asked for money: how

should we do this, who are not only forbidden to have
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fellowship with unbelievers, but are also in fellowship
with the Father and the Son, and can therefore obtain
everything from the Lord which we can possibly need
in His service, without being obliged to go to the
unconverted world ?

4. Even members of committee who manage the
work are not rarely unconverted persons, if not open
enemies to the truth ; and this is suffered because they
are rich, or “of influence,” as it is called.

5. It is a common thing to endeavour to obtain,
as patrons, presidents, and chairmen at public meetings,
persons of rank or wealth, to attract the public. Never
once has George Miiller known the case of a poor, but
very devoted, wise, and experienced servant of Christ
being invited to fill the chair. Surely the Galilean
fishermen, who were apostles, or our Lord Himself, who
was called the Carpenter, would not have been called
to this office, according to these principles. We should
not judge a person’s fitness for service in the Church
of Christ by the position he fills in the world, or by
the wealth he possesses.

6. Debt is contracted, contrary both to the spirit
and letter of the New Testament (Rom. 13 : 8).

It is not to be thought that Miiller is sour and
fault-finding. Craik and he heartily recognised that
there were many true servants of God among the
various Societies. With such they remained united in
brotherly love. Nevertheless, to go forward involved
doing so on strictly Scriptural lines, and along such
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lines only they would go, although admitting they
would “ be considered as singular persons,” or that it
would seem as if they “despised other persons or
would elevate ourselves above them.” These prin-
ciples are of course not merely those of Miiller and
Craik ; they are the principles of Brethren; where-
fore in the formation of the Secriptural Knowledge In-
stitution for Home and Abroad, we recognise the
further outworking of the missionary spirit already
evidenced in the going forth of Groves and his
associates to Bagdad.

The work was first entitled a * Society ” instead
of an “Institution,” but, said Miiller, explaining the
alteration, ‘‘as the Institution never was a Society in
the common sense of the word, there being nothing
like membership, voting, a committee, ete., it appeared
better to alter the name, for the sake of avoiding
mistakes.”

About a fortnight after these fundamental state-
ments have been settled upon, a public meeting is
called, and Miiller and Craik describe their proposals,
Next the Principles are drawn up; a positive state-
ment of which the substance lies in the glorious sen-
tence : “‘In the name of our God we will set up our
banners’ (Ps. 20: 5); He alone shall be our Patron.”
The document might well have for its motto the word
of the Lord unto Zerubbabel : “Not by might, nor by
power, but by My Spirit, saith the Lord of hosts.”
Of the inaugural meeting, Miiller quietly says: ‘ There
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was nothing outwardly influential, either in the number
of people present or in our speeches.”

Such being the Principles, what are the definite
objects?  Briefly, to establish Day-schools, Sunday-
schools, and Adult-schools, all upon a Seriptural founda-
tion ; to circulate copies of the Bible and Gospel tracts ;
to further missionary effort. Such simple terms suffice
to describe the Institution. Actually it is to become
one of the most potent evangelistic and instructional
forces of the century. In such days, State-provided
education being a far-away goal indeed, the ignorance
of the young is truly appalling. The recognition of
the conditions does not imply the least belittling of the
old-fashioned charity-schools, or the strenuous endea-
vours, on an extensive scale, of the National Society or
the British and Foreign School Society.

Not a moment is lost; yet it is necessary to take
time to secure able and godly teachers. Ready-
equipped schoolmasters, who grasp the idea of captur-
ing the children for Christ, are not so very plentiful.
Miiller prays, inquires, interviews, uses his common
sense, of which excellent commodity he has a large
fund. A suitable brother is secured for the chief
post; then a suitable sister to be governess in
the girls’ school. All this time, events seem to be
forcing Miiller to take action regarding the welfare
of orphans. For example, a little boy attends the
school, and is not only instructed in secular know-
ledge, but, under some pointed word of Miiller's,
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comes to desire to know and serve God. The poor
child, however, is taken away to the poorhouse,
lamenting his separation from the school and from the
teacher he loves so well. Miiller, also sore at heart,
sees in the occurrence a lesson for himself—that he
should do something to supply the temporal needs of
poor children, the pressure of which has resulted in
his losing an eager and promising young scholar, who
might perhaps have been trained in the service of the
Lord.

Opportunities multiply around him, but he acts
ever upon the fixed principle, neither to lag behind
the will of God, nor to run ahead, but ever to
be just where that will would have him. In the
duties of the day he is assiduous; in matters of
“launching out” he waits to be sure of the Lord’s
dealings, and then moves swiftly and resolutely. His
chief enemy, he frankly concedes, is George Miiller
himself; in a matter of constitutional irritability.
George Miiller, it seems, does not always “suffer fools
gladly.” Now and again his temper momentarily slips
into the place of authority. However, he does not
label it as “righteous indignation,” but honestly con-
fesses the imperfection.

There is indeed much to harass, much to tax the
heart and brain. The increasing responsibilities in
ministry and philanthropy and missionary extension
might well exhaust the physical resources and excite

nervousness. Biography, as a rule, would pass over
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matters of a momentary passion as too trivial for notice;
but Miiller, ‘' nothing extenuates.” A lady calls upon
him and wastes his time with her chattering—despite
his assurance that he has only a few minutes to spare.
He is irritated, and humbly registers the fact: “I
have sinned thus against the Lord. Help me, Thou
Blessed Jesus, in future.” And again: “These last
three days I have had very little communion with
God, and have therefore been very weak spiritually,
and have several times felt irritability of temper.”

The remedy is not far to seek: the wise and holy
counsels he gives to others he applies also to himself
—“May God in mercy help me to have more secret
prayer!” Next day, he rises betimes, spends two
special hours in prayer and meditation before break-
fast, crying to the Lord thus early for grace to walk
before Him that day, to learn His will, and do His
work, being kept from evil, and preserved in peace.

Bethesda and Gideon flourish : hundreds are added
to the fellowship—not that Miiller or Craik gauge
real spiritual results by mere arithmetic: for where
men’s lists show addition, God’s may show subtraction.
Selling or distributing Bibles, seeking new scholars,
conversing with men and women regarding the Good
News, working himself and setting many another to
work, Miiller is labouring with energy. Amid all, he
ponders on the condition of orphan children in these
dark and troublous days.

Some question does indeed arise in his mind,
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whether, after all, he shall leave all these activities
and go out to the Kast as a missionary, for his
brother-in-law is at home seeking recruits for India.
Careful, however, to do the will of God, he feels no
leading to leave England, and resolves to stay in
Bristol. By the end of February, 1835, there are
five Day-schools—two for boys and three for girls.
Yet much more remains to be done; this is only a
beginning, excellent though it be, for troops of
wretched, ill-fed, uneducated little ones have still to
be gathered in. And if the condition of these, who
have parents living, is so lamentable, what shall be
said of the forlorn little creatures, parentless, ne-
glected, wandering at large in the streets, and what
of the children of the struggling poor who, if
suddenly left without father and mother, find them-
selves homeless and helpless?

Miiller's thoughts are often on this subject;
often, too, upon the godless state of this same realm
of Great Britain and Ireland ; and he is praying much.
Pray on, O dauntless one, pray on—for, truly, much
shall come to the world through thy prayers—Prussian
accent as thy tongue undoubtedly has!
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CHAPTER IV
The Venture of Faith

VISIT to Germany, in January, 1835, undertaken
in company with Anthony Norris Groves, who
is still seeking missionaries, brings Miiller back

to the scenes of early life. In all his journeyings
he is talking of the love of God. A student tells
him of certain * peculiarly good and cheap wine, which
is to be had at Weinheim, near Heidelberg”; to which
inspiring information Miiller mildly retorts: ‘ Years
ago, when, a student like yourself, I came through the
place, I cared about such things; now, however, I know
that which is much better than wine.” Small wonder
that a volatile Frenchman in the coach finds Miiller’s
serious testimony “too dull,” and moves to an outside
seat. “This,” says Miiller, “ gave me a blessed and
most refreshing opportunity to pray for about an hour
aloud in the coach, which strengthened and refreshed
my soul.”

Presently he is at Halle; visits Dr. Tholuck, who
treats him with loving tenderness and encourages him
with accounts of former fellow-students converted to God

and pointing sinners to the Lamb. Inevitably also,
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a visit is paid to the Francke Orphanage : his business
is to visit a friend—the son of a former neighbour in the
old days at home. Likewise he goes on pilgrimage to the
room at Wagner's where God began the work of grace
in his heart. Then he visits his father at Heimers-
leben, shows him kindness and attention, walks in the
fields with him. “May God help me,” says father
Miiller to his son, “to follow your example, and to
act according to what you have said to me.”

But, Craik being ill, it is necessary to hurry
back to Bristol, and to attend to the ministry of the
Word. Bristol, clearly, is God’s place for Miiller. The
Scriptural Knowledge Institution is doing so well
that the five Day-schools have a total of nearly 450
children. On June 22, Mr. Groves, senior (Mrs. Miiller’s
father), passes quietly away; three days after, the
little boy who has been born to the Miillers, dies also :
the remains of grandfather and grandson are buried in
the same grave.

So goes the round of life: battlings with physical
weakness ; still more serious wrestlings of soul on
account of “inward corruptions, and carnality of
heart "—all this, however, being relieved by seasons
of nearness to God in prayer, and the shining into his
soul of the Sun of Righteousness. It is not difficult to
trace the Divine workings which lead him forward. For
example, on November 20, 1835, he takes teaat a sister’s
house, and comes across—of all books—the biography of
Francke ; whereupon he records that he has frequently
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thought of labouring in a similar way, albeit possibly
on a smaller scale : not, indeed, in slavish imitation of
the Halle philanthropist, but to glorify God. The
little seed sown in his heart by the Spirit is beginning
to germinate; next day, he is resolved, or rather, to
put it in his own exact way, ascribing all to the
gracious operations of the Spirit, he ‘‘has it very
much impressed on his heart,” no longer merely to
think about the establishment of an Orphan House,
but actuallyto commence it. Two days later, the record
is that he is still more stirred up to think and pray;
and the remarkable gifts that come in for the Secripture
Knowledge Institution encourage him.

Moreover, Miiller sees that God has specially
helped him forward to the point of being able to take
Him at His word, and to rely entirely upon that
word. Is this gift to be deemed a small thing? Nay,
in regard to it he judges himself to be verily the
servant of the whole Church of God; the gift is
to be used to demonstrate that God has not changed.
Believers, he sees, are ofttimes brought into bondage
and by unbelief deny their name. Business men
shiveringly fail to be faithful, lest they should lose in
trade ; elderly folk tremble in view of the workhouse ;
all is gloom and depression, as though God has no
existence or has left the universe to chaos, and aban-
doned His people to the winds of adversity and
the laughter of demons. It is, in fact, time for fresh

proof, and such proof must surely be admitted as
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tendered if he, George Miiller, poor man and humble
preacher, can, without asking one person for so much
as a farthing, be the means of establishing and carry-
ing on an Orphan House. He loves children tenderly
and desires to train them in righteousness: but the
main purpose is that all may see the faithfulness of
the Living God.

With this dominating thought upon him, Miiller
arranges for a public meeting, at which he will put
the matter before his brethren. Meantime, pondering
upon the Scriptures, he is impressed by the Psalmist’s
word : “Open thy mouth wide, and I will fill it.”
“Open wtde”? Then, he will pray for a house
“to be loaned, or that some one may be led to
pay the rent for one, or that one may be given.”
Also there must needs be considerable initial outlay,
so—* Open thy mouth wide "—he will pray for no less
than a thousand pounds sterling. Further, what are
money and buildings and even troops of orphans in
training unless there be godly teachers, well able to
train children in ways of industry and, more especially,
to win them for the Lord? Accordingly, he prays
whole-heartedly for helpers. Two days afterwards he
receives the first donation—one shilling, accompanied
by another shilling for the other activities of the Scrip-
tural Knowledge Institution; and the humble donor,
in the simplicity of Christian giving, adds: “In
the name of the Lord alone lift up your banners, so

shall you prosper.” A shilling, given him by a German
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missionary,—and the blessing of the Lord : here is the
foundation of the Orphan Houses.

Miiller is perfectly quiet before the Lord ; can He
not rain down, for that matter, a million shillings, yea,
cover Ashley Down with them ? Here is a second
shilling : next, three more are placed in the money-box.
Two days pass and the post brings nothing, but a
friend gives 8 certain bulky wardrobe by way of be-
ginning the furnishing. In a meeting, Miiller tells his
story and describes his ideals. No collection is taken ;
there are no bursts of enthusiasm, no shouts of fervent
saints touched with the fire of Christian philanthropy ;
but ten more shillings are given. Next day, a
Chr